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For  my  father  and  my  mother,  the  truest  blessing  of  them  all: 

■mi  ,vnxi  ,T\'"3pr\  arna  p  panw  rw1?^  :tti 
a  nay  "?  *p  to  ^to  Tia^n 

Our  rabbis  taught:  Three  are  partnered  in  the  formation  of  a  man— the 
Holy  One,  blessed  be  He,  his  father,  and  his  mother. 
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The  Mekhilta  de-Rabbi  Shimon  b.  Yohai1  is  an  anthology  of  early  Rabbinic  tra- 
ditions of  interpretation  (midrash)  of  the  biblical  Book  of  Exodus.  The  majority 
of  the  traditions  it  preserves  were  created  during  the  tannaitic  period  of  early 
Rabbinic  Judaism  (approximately  70-200  c.e.),  although  a  portion  of  its  material 
dates  to  the  beginning  of  the  subsequent  amoraic  period  (approximately  200-500 
c.e.).  The  date  of  editorial  redaction  of  these  traditions  into  anthological  form  is 
uncertain;  however,  the  scholarly  consensus  is  that  the  text  was  edited  sometime 
during  the  amoraic  period.  The  interpretive  materials  are  editorially  organized  as 
a  running  commentary  on  the  biblical  Book  of  Exodus,  but  the  entirety  of  the  Book 
of  Exodus  is  not  commented  upon  in  the  manuscript  traditions  of  the  text  that  have 
been  identified  to  date. 

The  origin  of  the  name  of  the  text  is  uncertain  and  of  unknown  provenance. 
Classical  Rabbinic  sources  from  antiquity  do  not  allude  to  the  text  either  by  name  or 
as  an  independent  entity.  Its  authorship,  and  thus  its  title,  is  attributed  erroneously  to 
Rabbi  Shimon  b.  Yohai,  a  second-century  c.e.  disciple  of  Rabbi  Akiva.  This  association  is 
most  likely  due  to  the  fact  that  the  text  begins  with  a  quotation  in  his  name.  In  addition 
to  its  current  name,  the  text  is  referred  to  in  medieval  Jewish  sources  as  the  Mekhilta  de- 
Rabbi  Akiva,  Sifre  d'Vei  Rav,  and  Mekhilta  d'Sanya  (Mekhilta  of  the  Burning  Bush2). 

The  Mekhilta  de-Rabbi  Shimon  b.  Yohai  belongs  to  the  corpus  of  Rabbinic  texts 
routinely  designated  as  either  the  halakhic  or  tannaitic  midrashim.  The  exegetical 
material  it  contains  is  presented  as  a  sequentially  structured  commentary  on  the 
verses  of  the  biblical  Book  of  Exodus.  The  text  often  focuses  its  interpretation  on  a 
single  word,  phrase,  or  element  within  a  given  biblical  verse,  although  the  connection 
between  the  subject  of  the  biblical  verse  and  the  text's  interpretive  comment  is 
frequently  difficult,  if  not  impossible,  to  discern.  The  thematic  nature  of  the  text's 
interpretation  is  most  often  motivated  by  the  biblical  text  upon  which  the  text  is 
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commenting.  That  is,  if  the  biblical  text  discusses  a  matter  of  religious  praxis,  then 
the  interpretation  associated  with  that  verse,  word,  or  phrase  is  most  often  legalistic 
(halakhic)  in  nature;  otherwise,  the  interpretation  is  most  often  thematically  oriented 
toward  rabbinic  homily  or  lore  (aggadic).  However,  it  is  important  to  stress  that  this 
is  not  an  absolute  phenomenon;  legal  biblical  texts  are  often  interpreted  in  aggadic 
fashion  and  vice  versa.  Thus,  the  overall  thematic  nature  of  the  interpretation  in  the 
Mekhilta  de-Rabbi  Shimon  b.  Yohai  is  variegated,  and  it  is  inappropriate  to  label  the  text 
as  primarily  aggadic  or  halakhic. 

The  exegetical  content  in  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  displays  all  of 
the  general  characteristics  common  to  the  texts  of  the  halakhic/tannaitic  midrashic 
corpus.  The  text  is  structured  as  an  ongoing  commentary  on  the  verses  of  a  biblical 
book.  It  is  composed  almost  exclusively  in  Rabbinic  Hebrew,  augmented  by  a  small, 
but  considerable,  amount  of  Western/Palestinian  Aramaic  and  Greek  loanwords. 
The  vast  majority  of  the  named  sages  date  to  the  tannaitic  period,  although  the 
majority  of  the  interpretive  content  of  the  text  is  presented  anonymously.  The  text 
often  incorporates  interpolations  from  the  Mishnah  and  Tosefta  into  its  interpretive 
endeavors.  The  types  of  hermeneutical  methods  employed  in  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai  are  consistent  with  those  attested  in  the  other  halakhic  midrashim;  and 
the  specific,  technical  terminology  it  uses,  either  to  signify  hermeneutical  assumptions 
or  to  introduce  specific  exegetical  ploys,  is  consistent  with  the  terminology  that  is 
employed  in  other  tannaitic,  midrashic  texts. 

As  mentioned  above,  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  belongs  to  the 
corpus  of  Rabbinic  texts  routinely  designated  as  either  the  halakhic  or  tannaitic 
midrashim.  Scholarly  interpretation  of  the  mass  of  evidence  for  this  corpus  has 
resulted  in  the  long-standing  and  widely  held  hypothesis  that  for  each  of  the 
first  five  books  of  the  Hebrew  Bible,  excluding  the  book  of  Genesis,  there  once 
existed  at  least  two  such  tannaitic,  Rabbinic  anthological  collections  of  midrashic 
traditions.  Thus,  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  is  commonly  considered  to 
be  the  halakhic/tannaitic  midrashic  parallel  counterpart  in  this  corpus  to  the 
substantially  more  well-known  and  well-studied  Mekhilta  de-Rabbi  Ishmael  to  the 
Book  of  Exodus.  The  fact  that  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  has  received 
considerably  less  scholarly  consideration  than  its  counterpart  is  due  primarily  to 
the  text's  complicated  reconstructive  history,  fragmented  manuscript  attestation, 
and  intriguing  history  of  transmission. 
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Reclamation  and  Reconstruction  of  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai 

At  some  point  in  the  medieval  period,  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai 
ceased  to  exist  as  a  discrete  textual  entity.  That  is,  the  transmission  of  the  independent 
manuscript  tradition  of  the  text  essentially  came  to  an  end,  and  gradually,  over 
time,  the  scholarly  realm  of  Rabbinic  Judaism  allowed  the  text  to  slip  from  its 
active  consciousness.  The  disappearance  of  the  text  was  undoubtedly  assisted  in 
the  sixteenth  century  by  the  advent  of  printed  Jewish  texts  in  western  Europe. 
Because,  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  was  never  printed,  it  gradually  faded 
away.  It  was  eventually  superseded  entirely  by  its  parallel  tannaitic  counterpart,  the 
Mekhilta  de-Rabbi  Ishmael,  whose  manuscript  traditions  were  available  to  early  Jewish 
book  printers.  That  text  was  transferred  to  printed  format,  and  was  actively  both 
transmitted  and  studied  in  the  subsequent  history  of  Judaism. 

However,  active  interest  in  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  was  rekindled 
in  the  second  half  of  the  nineteenth  century,  with  the  efforts  of  a  small  group  of 
German  Wissenschaft  scholars.  Although  by  then  the  text  had  been  lost  for  centuries, 
scholars  had  been  aware  for  some  time  of  the  prior  existence  of  another  collection 
of  tannaitic,  midrashic  traditions  for  the  Book  of  Exodus  in  addition  to  the  Mekhilta 
de-Rabbi  Ishmael.  This  was  due  primarily  to  the  numerous  references  to  this  collection 
by  medieval  rabbinic  authorities.3  To  cite  but  one  example,  Rabbi  Moses  ben  Nahman 
(1194-1270)  stated  in  his  commentary  to  Exodus  22:12:4 

Thus  I  have  seen  in  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai:  Abba  Shaul 
says:  He  should  bring  evidence  of  it,  as  it  says  in  Scripture:  "Thus 
said  the  Lord:  As  a  shepherd  rescues  from  the  lion's  jaws  two  shank 
bones,  etc."  (Amos  3:12).5 

What  was  unique  about  the  efforts  of  the  nineteenth-century  German  scholars 
was  the  fact  that  their  notice  of  the  lost  text  ultimately  led  to  an  attempt  by  one  of 
their  ranks  to  reconstruct  it  from  a  variety  of  disparate  sources.  It  was  David  Zvi 
Hoffmann  (1843-1921)  who  undertook  the  effort  to  reconstruct  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai;  however,  it  is  important  to  note  that  in  doing  so  he  built  considerably 
upon  the  previous  efforts  of  two  of  his  contemporaries,  Meir  Friedmann  (ish  Shalom, 
1831-1908)  and  Israel  Levy  (1841-1917). 

In  his  introduction  to  his  edition  of  the  Mekhilta  de-Rabbi  Ishmael,  published 
in  1870,  Meir  Friedmann  reminded  the  scholarly  world  that  there  once  had  existed 
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another  collection  of  tannaitic,  midrashic  materials  for  the  biblical  Book  of  Exodus. 
Friedmann  cited  various  medieval  references  to  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai 
and  commented: 

From  these  quotations  two  things  can  be  proven:  That  this  Mekhilta  is 
not  a  collection  of  mystical  topics,  but  rather  a  collection  of  aggadah 
(=lore)  and  midrash  like  the  other  midrashic  anthologies.  According 
to  these  selected  quotations,  it  [also]  appears  that  it  comprises 
the  Book  of  Exodus  ...  and  that  in  all  instances,  the  early  rabbinic 
authorities  had  two  Mekhiltot....6 

Friedmann  was  not  content,  however,  merely  to  cite  the  many  medieval  references 
to  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai.  Rather,  in  an  appendix  to  his  edition  of  the 
Mekhilta  de-Rabbi  Ishmael  he  outlined  his  intention  to  gather  together  these  known 
references,  in  order  to  reconstruct  partially  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai: 

Herein  I  have  added  a  few  traditions  I  have  located  that  [originally] 
stemmed  from  the  Mekhilta  de-Rabbi  Ishmael  but  were  removed. 
In  many  instances  I  highlighted  traditions  I  found  that  are  stated 
as  stemming  from  the  Mekhilta  [de-Rabbi  Ishmael],  or  I  suggested 
traditions  that  appeared  to  me  to  stem  from  the  Mekhilta  [de-Rabbi 
Ishmael],  but  they  are  not  now  in  our  possession.  ...  I  also  have 
selected  and  gathered  here  an  appendix  of  excerpted  traditions  I 
located  that  are  stated  as  stemming  from  the  unspecified  Mekhilta 
or  from  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  but  they  are  not  now 
in  our  possession.  I  don't  claim  to  have  completed  exhaustively  this 
task,  because  it  is  very  possible  that  additional  quotations  that  stem 
from  [either]  Mekhilta  that  have  eluded  me  will  be  located.7 

Friedmann  concluded  this  appendix  by  gathering  together  the  texts  of  the 
excerpts  that  he  believed  came  from  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  and 
despite  the  fact  that  his  efforts  resulted  in  only  a  small  sample  of  excerpts,  they 
distinguished  him  as  the  first  modern  scholar  to  attempt  to  reconstruct  portions 
of  this  text. 

Whereas  Friedmann  cited  and  collected  the  excerpts  from  the  Mekhilta  de- 
Rabbi  Shimon  b.  Yohai  known  in  his  day,  it  was  Israel  Levy  who  first  conjectured, 
and  subsequently  proved,  that  these  excerpts  could  actually  lead  to  the  discovery 
of  a  wealth  of  new  ones.  At  the  end  of  the  nineteenth  century,  Midrash  ha-Gadol,  a 
thirteenth-century  Yemenite  anthology  of  midrashic  traditions,  was  just  beginning 
to  attract  the  attention  of  European  Jewish  scholars,  and  Levy  suspected  that  within 
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this  valuable  anthology  were  many  more  portions  of  the  missing  Mekhilta  de-Rabbi 
Shimon  b.  Yohai.  His  research  led  Levy  to  posit  in  1889  that  major  portions  of  the  lost 
Mekhilta  de-Rabbi  Shimon  b.  Yohai  were  interspersed  throughout  Midrash  ha-GadoV 

In  order  to  support  his  hypothesis,  Levy  compared  the  excerpts  from  the 
Mekhilta  de-Rabbi  Shimon  b.  Yohai  cited  by  Friedmann  with  parallel  traditions  from 
Midrash  ha-Gadol  and,  if  available,  with  parallels  from  the  Mekhilta  de-Rabbi  Ishmael  as 
well.  As  a  result  of  this  comparison,  Levy  noted  that  there  were  parallels  in  Midrash 
ha-Gadol  to  the  majority  of  the  excerpts  from  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai; 
however,  parallels  to  these  excerpts  often  were  not  found  in  the  Mekhilta  de-Rabbi 
Ishmael.  Moreover,  Levy  also  noticed  that  when  there  were  parallel  traditions  in  both 
Midrash  ha-Gadol  and  the  Mekhilta  de-Rabbi  Ishmael  to  the  excerpts  from  the  Mekhilta 
de-Rabbi  Shimon  b.  Yohai,  there  often  were  strong  similarities  in  the  wording  of  the 
excerpt  and  its  parallel  in  Midrash  ha-Gadol  that  did  not  exist  between  the  excerpt  and 
its  parallel  in  the  Mekhilta  de-Rabbi  Ishmael. 

In  Levy's  opinion,  these  characteristics  led  to  the  conclusion  that  the  author 
of  Midrash  ha-Gadol  incorporated  materials  directly  from  the  Mekhilta  de-Rabbi  Shimon 
b.  Yohai  as  he  compiled  and  created  his  anthology  of  midrashic  materials.9  Equally 
important  was  what  this  conclusion  implied:  that  Midrash  ha-Gadol  potentially  could 
serve  as  a  viable  source  for  the  reconstruction  of  the  lost  Mekhilta  de-Rabbi  Shimon 
b.  Yohai.  It  was  Friedmann  and  Levy,  therefore,  who  blazed  the  trail  that  David  Zvi 
Hoffmann  would  subsequently  follow,  in  order  to  reconstruct  on  a  grand  scale  the 
Mekhilta  de-Rabbi  Shimon  b.  Yohai  for  the  first  time. 

Hoffmann  published  his  monumental  reconstruction  of  the  text  in  1905,  the 
first  major  addition  to  the  corpus  of  tannaitic  midrashim  in  the  history  of  modern 
midrashic  study.10  Hoffmann's  text  comprised  almost  entirely  material  gleaned 
from  Midrash  ha-Gadol,  with  notable  exceptions  being  three  sets  (=  seven  pages)  of 
manuscript  fragments  he  incorporated  from  manuscripts  from  the  Cairo  Genizah11 
and  a  small  group  of  fragments  from  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  referred 
to  as  the  Notes  ofRav  Abraham  ha-Lahmi.12  Indeed,  Hoffman's  employment  of  the 
source  materials  at  his  disposal  was  eclectic,  marked  by  unsystematic,  arbitrary,  and 
unarticulated  guidelines  of  incorporation  and  interpolation.  For  example,  he  often 
emended  or  altered  traditions  gleaned  from  Midrash  ha-Gadol  on  the  basis  of  their 
attestation  in  other  Rabbinic  texts,  such  as  the  Babylonian  and  Palestinian  Talmuds 
and  various  medieval  and  early  modern  anthologies  and  rabbinic  legal  texts.  In  his 
defense,  Hoffmann  was  merely  following  the  editorial  Zeitgeist  of  his  time  as  he 
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labored  to  reproduce  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  and  his  efforts,  even  a 
century  later,  are  worthy  of  praise  and  admiration. 

In  1955,  Jacob  Nahum  Epstein  (1878-1952)  and  his  student  Ezra  Zion  Melamed 
(1903-1994)  published  an  updated,  critical  edition  of  the  Mekhilta  de-Rabbi  Shimon  b. 
Yohai.13  At  the  time  of  its  publication,  half  a  decade  had  passed  since  the  publication 
of  Hoffmann's  edition  of  the  text.  In  this  50-year  interim,  an  immense  amount  of 
medieval  manuscript  evidence  of  the  text  had  emerged  around  the  world,  in  libraries 
in  cities  such  as  Leningrad,  Oxford,  Cambridge,  New  York,  and  Paris,  and  the  massive 
discoveries  of  the  Cairo  Genizah  were  beginning  to  receive  organized,  systematic 
examination.14  Epstein  himself  was  responsible  for  the  discovery  of  the  largest  single 
manuscript  (50  pages)  of  the  text,  which  he  located  and  identified  in  1928  among 
facsimile  photographs  of  the  Firkovich  manuscript  collections  in  Leningrad.15 
Altogether,  13  sources  eventually  emerged,  yielding  a  total  of  95  pages  or  fragments 
of  manuscript  text,  an  amount  that  ultimately  constituted  approximately  75  percent 
of  the  reconstructed  edition.  Obviously,  such  a  relative  abundance  of  manuscript 
evidence  for  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  created  the  imperative  to  supplant 
Hoffmann's  edition  with  one  that  took  into  consideration  all  of  this  new  evidence, 
and  it  was  Epstein  who  set  out  to  accomplish  this. 

Ultimately,  however,  Epstein's  greatest  contribution  to  this  project  was  simply 
to  gather  together  all  of  the  manuscript  evidence  that  had  become  available  only  in 
a  piecemeal  fashion  throughout  the  first  half  of  the  20th  century.  As  a  result,  Epstein 
found  himself  constantly  anticipating  a  future  manuscript  discovery,  and  fighting 
the  urge  to  begin  piecing  the  text  together  with  what  he  had.  He  did  not  begin  the 
arduous  process  of  evaluating  and  arranging  all  of  the  evidence  until  1950,  and  at  the 
time  of  his  death  in  1952  he  had  managed  to  prepare  for  publication  only  four  pages 
of  his  edition,  along  with  an  abbreviated  introduction.  The  project  then  fell  into  the 
hands  of  Melamed,  who  managed  over  the  next  few  years  to  arrange  and  edit  all  of 
the  original  manuscript  materials,  in  addition  to  the  supplementary  excerpts  from 
Midrash  ha-Gadol,  that  were  to  be  incorporated  into  the  text.  Melamed  also  developed 
for  the  text  the  standard  apparatus  found  in  many  of  the  critical  editions  of  Rabbinic 
texts,  including  a  delineation  of  textual  variants  found  in  the  various  manuscripts 
and  in  Midrash  ha-Gadol,  a  list  of  parallel  traditions  located  in  other  Rabbinic  texts, 
and  his  and  Epstein's  personal  notations  for  the  text. 

Perhaps  one  of  the  most  valuable  purposes  served  by  the  Epstein/Melamed 
edition  of  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  was  the  validation  it  provided  for 
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the  initial  research  on  this  text  conducted  decades  earlier  by  Friedmann,  Levy,  and 
Hoffmann.  Although  these  three  men  were  the  first  modern  scholars  to  address  the 
prior  existence  of  this  lost  text  and  to  promote  the  possibility  of  its  reconstruction  and 
reclamation,  the  fruit  of  their  labor  was  the  edition  of  the  text  published  by  Hoffmann, 
an  edition  reconstructed  almost  entirely  from  materials  gleaned  from  Midrash  ha-Gadol. 
Despite  Levy's  limited  examination  of  excerpts  from  the  Mekhilta  de-Rabbi  Shimon  b. 
Yohai  and  their  parallels  in  Midrash  ha-Gadol,  the  overall  correlation  between  these 
two  texts  remained,  at  best,  obscure.  Because  of  its  reliance  upon  Midrash  ha-Gadol 
for  its  textual  content,  Hoffmann's  edition  was  blemished  by  uncertainties  about  its 
reliability  and,  ultimately,  its  usefulness  for  scholarly  purposes.  That  is,  Hoffmann's 
text  was  almost  entirely  unsubstantiated  by  any  direct  manuscript  evidence,  and  as 
such  it  could  not  be  adduced  as  a  reliable  reconstruction  of  the  text  as  presumably  it 
once  existed.  Thus,  the  endeavor  to  identify  and  reclaim  the  Mekhilta  de-Rabbi  Shimon 
b.  Yohai  remained  marred  by  scholarly  suspicion  and  uncertainty. 

But  with  the  publication  of  the  Epstein/Melamed  edition  of  the  Mekhilta  de- 
Rabbi  Shimon  b.  Yohai,  based  as  it  was  to  such  a  great  extent  upon  direct  manuscript 
evidence  of  the  text,  many  of  these  doubts  were  laid  to  rest.  For  even  the  most  cursory 
comparisonbetween  the  Epstein/Melamed  and  Hoffmann  versions  of  the  text  revealed 
a  remarkably  close  correlation  between  their  textual  content.  Moreover,  a  careful 
comparison  of  the  two  editions  shows  the  accuracy  with  which  Hoffmann  often  was 
able  to  identify  and  cull  the  appropriate  traditions  belonging  to  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai  from  Midrash  ha-Gadol.16  Finally,  the  critical  edition  published  by  Epstein 
and  Melamed  demonstrated  the  overall  high  degree  of  precision  with  which  the 
excerpts  from  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  were  preserved  in  Midrash  ha-Gadol. 
The  irony  of  the  situation  is  obvious;  as  the  Epstein/Melamed  critical  edition  of  the 
text  bestowed  Hoffmann's  edition  with  the  validity  it  sorely  needed,  it  also  supplanted 
it  as  the  one  most  suitable  for  scholarly  usage  and  immediately  rendered  it  obsolete. 

Evidence  of  the  Text 

There  currently  are  140  manuscript  fragments  (excluding  Midrash  ha-Gadol)  of 
various  size  and  in  various  condition  that  have  been  identified  for  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai.17  This  manuscript  material  accounts  for  approximately  75  percent  of 
the  Epstein/Melamed  critical  version  of  the  text,  with  the  additional  material  gleaned 
almost  exclusively  from  Midrash  ha-Gadol.  The  manuscript  evidence  for  the  Mekhilta 
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de-Rabbi  Shimon  b.  Yohai  is  dispersed  among  libraries  around  the  world:  New  York 
(Jewish  Theological  Seminary  Adler  Collection);  Cambridge,  England  (Cambridge 
University  Library  Taylor-Schechter  Genizah  Collection);  Saint  Petersburg,  Russia 
(Antonin  and  Firkovich  Collections);  Oxford,  England  (Bodlein);  Manchester,  England 
(John  Rylands  Gaster  Collection);  and  Paris  (Alliance  Collection).  As  expected,  the 
diffusion  of  this  material  evidence  only  complicates  a  fully  informed  assessment  of  the 
interrelationship  of  the  material  evidence  and  the  scope  and  nature  of  the  entire  text. 

Menahem  Kahana  has  examined  the  entirety  of  this  evidence,  and  it  is  his 
judgment  that  the  manuscript  evidence  comprises  eight  separate,  direct  textual 
codices  of  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  as  well  as  four  separate,  indirect 
textual  witnesses.18  No  single  source  or  codex  is  a  comprehensive  witness  for  the 
text,  and  it  is  commonly  believed  that  the  entirety  of  the  text  has  yet  to  be  identified 
or  reconstructed,  even  if  one  includes  the  interpolations  from  Midrash  ha-Cadol.  In  the 
Epstein/Melamed  critical  edition  of  the  text,  the  following  verses  of  the  biblical  Book 
of  Exodus  receive  exegetical  commentary:  3:2, 3:7,  3:8, 6:2, 12:1-24:10, 19  30:20-21, 30:26, 
30:32,  31:12,  31:15,  34:12,  34:14,  34:18-24,  34:26,  and  35:2. 

The  Epstein/Melamed  critical  edition  of  the  text  remains  the  overall  best 
edition  of  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  available  for  scholarly  purposes,  in 
so  far  as  it  incorporates  most  of  the  direct  manuscript  evidence  currently  available. 
Nonetheless,  additional  direct  manuscript  evidence  for  the  text  has  become  available 
since  the  publication  of  the  Epstein/Melamed  edition,  as  well  as  new  indirect  textual 
witnesses  other  than  Midrash  ha-Gadol.20  Particularly  significant  are  materials  from 
Yalkut  Temani,  the  15th-century  anthology  of  midrashim  arranged  in  relation  to  the 
Jewish  festivals  of  Hanukkah  and  Purim,  and  the  fast  day  of  Tisha  b'Av.  From  within  the 
manuscript  collection  for  this  anthology,  housed  at  the  Jewish  Theological  Seminary 
in  New  York,  Menahem  Kahana  has  identified  the  entire  midrashic  treatment  of 
parashat  Amalek  (Exodus  17:8-15)  from  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai.21  None 
of  this  material  was  utilized  to  fashion  the  Epstein/Melamed  edition  of  the  text, 
although  it  now  represents  the  most  reliable  attestation  of  this  portion  of  the  text. 

Moreover,  the  material  gleaned  from  Midrash  ha-Gadol  that  is  incorporated  into 
the  Epstein/Melamed  edition  is  not  representative  of  all  the  available  manuscript 
evidence  for  Midrash  ha-Gadol,  and  was  incorporated  unsystematically.22  The  editors 
utilized  only  four  manuscripts  of  Midrash  ha-Gadol  as  source  material  for  their 
reconstruction  of  the  text.  From  the  beginning  of  the  text  until  parashat  Yitro,  they 
made  use  of  only  the  Berlin  #148  manuscript,  presumably  only  on  the  basis  of  the 
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fact  that  this  was  the  manuscript  used  by  Hoffmann  in  his  edition  of  the  Mekhilta  de- 
Rabbi  Shimon  b.  Yohai.  There  is  no  rationale  other  than  this,  however,  for  this  reliance, 
and  this  is  particularly  problematic  when  one  considers  that  Hoffmann  emended 
this  manuscript  in  his  edition  of  the  text  on  the  basis  of  three  other  manuscripts. 
None  of  these  emendations  is  clearly  demarcated  or  noted  in  the  Epstein/Melamed 
edition  of  the  text,  which  only  complicates  additionally  the  informed  utilization  of 
the  text.  From  parashat  Yitro  until  the  end  of  the  text,  Epstein  and  Melamed  utilized 
a  manuscript  owned  privately  by  Mordecai  Margulies,  again  offering  no  rationale  for 
this  particular  decision. 

Thus,  the  appropriate  utilization  and  incorporation  of  Midrash  ha-Gadol  as 
a  source  for  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  demands  considerable  additional 
research  and  consideration.  The  most  complete  critical  edition  of  Midrash  ha-Gadol 
to  the  biblical  Book  of  Exodus,  published  by  Mordecai  Margulies  in  1956,23  illustrates 
clearly  this  need.  Margulies  utilized  14  manuscript  sources  in  fashioning  his  edition  of 
Midrash  ha-Gadol  to  the  Book  of  Exodus,  in  contrast,  as  stated  above,  to  the  four  utilized 
by  Epstein  and  Melamed.  Moreover,  Margulies  selected  the  Mahlman  manuscript  as 
the  source  for  the  base  text  of  his  edition,  deeming  it  to  be  the  most  reliable  and  best 
source  of  Midrash  ha-Gadol  for  the  Book  of  Exodus.  This  manuscript  was  available  to 
Epstein  and  Melamed;  however,  they  used  it  only  as  a  source  to  emend  their  base  text. 

The  section  of  material  at  the  beginning  of  the  Mekhilta  de-Rabbi  Shimon  b. 
Yohai,  incorporated  from  a  manuscript  source  attributed  to  R.  Abraham  Ha-Lahmi, 
also  requires  additional  scrutiny.  This  material  constitutes  a  small  but  significant 
collection  of  aggadic  interpretations  of  Exodus  3:2ff.  and  Exodus  6:2ff— Moses' 
encounter  and  subsequent  interaction  with  God  at  the  burning  bush.  These  traditions 
are  particularly  interesting  and  intriguing  because  they  are  entirely  absent  from 
this  text's  tannaitic  counterpart,  the  Mekhilta  de-Rabbi  Ishmael,  which  begins  instead 
with  materials  associated  with  Exodus  12:1.  Equally  intriguing,  however,  is  the  fact 
that  these  traditions  of  interpretation  are  virtually  absent  from  the  entire  corpus 
of  classical  Rabbinic  literature,  from  the  earliest  tannaitic  stratum  through  the 
Babylonian  Talmud,  but  are  well  attested  in  subsequent,  medieval  collections  of 
Rabbinic  interpretation.24  This  fact  alone  provides  sufficient  reason  to  pause  and 
consider  whether  the  provenance  of  these  traditions  is,  indeed,  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai. 

These  traditions  appear  in  print  for  the  first  time  in  the  1844  Vilna  edition 
of  the  Mekhilta  de-Rabbi  Ishmael.25  They  were  appended  at  the  end  of  the  text  under 
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the  title  Mekhilta  Parashat  Shemot  Va'Era  by  the  editor  of  the  text,  R.  Isaac  Landa.  In 
his  introduction  to  the  text,  Landa  describes  how  he  came  to  possess  this  collection 
of  traditions,  claiming  to  have  viewed  briefly  a  manuscript  copy  of  these  traditions 
attributed  to  R.  Abraham  ha-Lahmi  among  the  papers  of  the  Vilna  Gaon,  which  were 
in  the  possession  of  the  Gaon's  grandson.  Subsequently,  Rabbi  S.  A.  Wertheimer 
claimed  to  have  viewed  and  copied  these  materials  for  inclusion  in  his  1913  collection 
of  manuscripts  entitled  Sefer  'Osar  Midrashim  Kitvei  Yad.26  The  Wertheimer  manuscript 
now  resides  among  the  holdings  of  the  library  at  the  Jewish  Theological  Seminary 
in  New  York  City.27  Finally,  additional  fragmentary  manuscript  evidence  for  some 
of  these  traditions  exists  among  the  manuscripts  from  the  Cairo  Genizah  held  at 
Cambridge  University.28 

Epstein  and  Melamed  utilized  these  source  materials  in  a  variety  of  ways  as 
they  reconstructed  the  beginning  of  their  edition  of  the  Mekhilta  de-Rabbi  Shimon  b. 
Yohai.  In  some  instances  they  incorporated  portions  of  the  text  directly  from  the 
1844  Vilna  edition  of  the  Mekhilta  de-Rabbi  Ishmael.  In  other  instances  they  chose 
to  incorporate  portions  of  the  text  directly  from  the  Cairo  Genizah  materials,  in 
place  of  the  Vilna  materials.  Finally,  they  routinely  utilized  either  the  Wertheimer 
manuscript  as  attested  in  Sefer  'Osar  Midrashim  Kitvei  Yad  or  Midrash  ha-Cadol  to  amend 
these  textual  materials,  without  any  overt  notation.  The  result  is  a  highly  eclectic, 
unsystematically  reconstructed  unit  of  materials  of  uncertain  provenance  which 
clearly  warrants  additional  research. 

An  updated  critical  edition  of  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  is  also 
clearly  warranted.  For  his  recent  monograph,  The  Two  Mekhiltot  on  the  Amalek  Portion, 
Menahem  Kahana  devised  new  critical  editions  of  tractate  Amalek  for  both  the 
Mekhilta  de-Rabbi  Shimon  b.  Yohai  and  the  Mekhilta  de-Rabbi  Ishmael,  both  of  which 
he  utilized  to  compare  the  tractate  in  the  two  texts.29  This  excellent  effort  reveals 
both  the  need  for,  and  the  potential  scholarly  benefit  that  would  be  provided  by,  an 
updated,  systematic  critical  edition  of  the  text. 

History  of  Scholarship  on  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai 

The  history  of  modern  scholarship  on  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai 
has  been  greatly  influenced  by  the  complicated  reconstructive  nature  of  the  text. 
The  text's  piecemeal  composition,  diverse  body  of  manuscript  evidence,  and  lack  of  a 
single,  comprehensive  base  text  clearly  has  been  a  source  of  concern  and  distrust  for 


INTRODUCTION  XXI 


scholars  over  the  past  two  centuries,  as  evidenced  by  the  relatively  small  amount  of 
scholarship  it  has  generated  when  compared  to  its  parallel  counterpart,  the  Mekhilta 
de-Rabbi  Ishmael.  As  a  result,  the  majority  of  the  scholarship  produced  on  the  Mekhilta 
de-Rabbi  Shimon  b.  Yohai  has  been  primarily  concerned  with  identifying  new  evidence 
for  the  text,  as  well  as  issues  relating  to  the  process  of  reconstructing  the  text. 

The  Mekhilta  de-Rabbi  Shimon  b.  Yohai  factored  prominently,  but  not 
exclusively,  in  the  sizeable  body  of  scholarly  research  produced  during  the  19th  and 
20th  centuries  devoted  to  constructing  an  overall  conceptualization  of,  or  rationale 
for,  the  entire  corpus  of  tannaitic  midrashim.  The  genesis  of  this  interest  is  found 
in  the  work  of  David  Z.  Hoffmann,  who,  as  discussed  above,  first  reconstructed  the 
Mekhilta  de-Rabbi  Shimon  b.  Yohai  in  1905.  Hoffmann's  reclamation  of  this  text  was 
by  no  means  an  isolated  academic  foray  into  the  corpus  of  the  tannaitic  midrashim. 
Rather,  his  desire  to  reconstruct  the  work  was,  in  part,  motivated  by  his  ideas 
concerning  the  proper  conceptualization  of  the  entire  tannaitic  midrashic  corpus, 
ideas  that  he  had  begun  developing  nearly  two  decades  before  he  published  the 
text.  By  reconstructing  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  Hoffmann  hoped  not 
only  to  reclaim  a  text  once  lost,  but  also  to  buttress  the  claims  he  had  made  about 
all  of  the  tannaitic  midrashim. 

In  1886,  Hoffmann  published  his  Zur  Einleitung  in  die  halachischen  Midraschim,30 
a  prodigious  work  that  reached  monumental  status  in  rabbinic  scholarly  circles  in  its 
own  time,  and  has  retained  such  renown  to  this  very  day,  despite  having  received  over 
a  century  of  sound  criticism.  At  the  time  of  its  publication  only  four  documents  of  the 
tannaitic  midrashic  corpus  were  available,  one  for  each  of  the  final  four  books  of  the 
Pentateuch:  1.  Mekhilta  de-Rabbi  Ishmael  (Exodus);  2.  Sifra  (Leviticus);  3.  Sifre  (Numbers); 
and  4.  Sifre  (Deuteronomy).  In  his  work,  Hoffmann  closely  examined  and  compared 
these  documents,  and  concluded  that  the  tannaitic  midrashim  extant  at  that  time 
rightfully  should  be  divided  into  two  groups,  one  that  stemmed  from  the  tannaitic 
"School  of  Rabbi  Ishmael  b.  Elisha"  (comprising  the  Mekhilta  de-Rabbi  Ishmael  and  Sifre 
Numbers),  and  one  that  stemmed  from  the  contemporaneous  "School  of  Rabbi  Akiva" 
(comprising  Sifra  and  Sifre  Deuteronomy).  The  midrashic  output  of  these  two  putative 
schools,  in  Hoffmann's  view,  was  differentiated  by  the  following  criteria:31 

l)  Two  of  the  midrashim  (Mekhilta  and  Sifre  Numbers)  contain  a 
significant  majority  of  statements  attributed  to  sages  known 
or  presumed  to  be  students  of  Rabbi  Ishmael  b.  Elisha,  whereas 
the  other  two  midrashim  (Sifra  and  Sifre  Deuteronomy)  contain  a 
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majority  of  statements  attributed  to  sages  known  or  presumed 
to  be  students  of  Rabbi  Akiva. 

2)  Moreover,  the  Mekhilta  and  Sifre  Numbers  only  infrequently  cite 
statements  made  by  students  of  Akiva,  and  likewise,  the  Sifra 
and  Sifre  Deuteronomy  only  infrequently  cite  statements  made  by 
students  of  Ishmael. 

3)  In  the  midrashim  attributed  to  the  School  of  Ishmael  are  found 
many  anonymous  tannaitic  statements  (baraitot)  that  are  also 
cited  elsewhere,  primarily  in  the  two  Talmuds,  "in  the  name  of 
the  School  of  Ishmael"  (tanna  de-vex  Rabbi  Ishmael). 

4)  In  the  midrashim  attributed  to  the  School  of  Ishmael  one  finds  a 
preference  for  utilizing  exegetical  techniques  and  hermeneutic 
principles  assumed  to  be  favored  by  Rabbi  Ishmael.  Likewise, 
in  the  midrashim  attributed  to  the  School  of  Akiva  there  is  a 
predilection  for  the  interpretive  style  assumed  to  be  favored  by 
Rabbi  Akiva. 

5)  Each  of  the  two  groups  of  midrashim  utilize  different  systems  of 
redactional/ technical  terminology. 

At  the  core  of  Hoffmann's  schematization  of  the  tannaitic  midrashic  corpus 
was  a  distinction  he  believed  existed  between  the  exegetical  preferences  of  Ishmael 
and  Akiva.  Ishmael,  along  with  his  disciples,  understood  the  Torah  to  speak  in  plain 
human  language,  meaning  that  the  Torah  could  be  understood  correctly  within  the 
boundaries  of  rational  linguistic  conventions.  Believing  the  Torah  to  communicate 
along  standard  linguistic  lines,  Ishmael  and  his  disciples  preferred  to  employ 
"straightforward"  exegetical  techniques  to  draw  meaning  from  the  biblical  text.  In 
opposition  to  Ishmael  and  his  disciples  were  Akiva  and  the  members  of  his  "school." 
According  to  these  tannaitic  ages,  the  Torah  did  not  speak  in  human  language; 
rather,  it  communicated  its  messages  in  a  divine,  transrational  language,  one  that 
transcended  the  limits  of  disciplined  human  thinking  and  was  unique  to  the  Torah 
itself.  Therefore,  in  order  to  determine  the  proper  understanding  of  the  Torah,  Akiva 
employed  drastic,  "complex"  exegetical  techniques.32  Having  perceived  a  distinction 
in  the  exegetical  preferences  of  Ishmael  and  Akiva,  Hoffmann  then  extended  this 
distinction  to  the  entire  corpus  of  the  tannaitic  midrashim  known  at  that  time, 
arguing  that  the  differences  in  these  sages'  interpretive  techniques  eventually  led 
each  of  them  to  produce  his  own  "set"  of  midrashim  to  the  books  of  the  Pentateuch 
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mentioned  above.  In  Hoffmann's  opinion,  therefore,  acknowledging  the  distinctions  in 
the  interpretive  preferences  of  Ishmael  and  Akiva  served  as  the  key  to  understanding 
and  evaluating  the  overall  distinctions  that  demarcated  the  individual  texts  of  the 
tannaitic  midrashic  corpus. 

As  noted  above,  when  Hoffmann  published  his  conceptual  framework  of 
these  midrashim  only  four  texts  of  the  corpus  were  available— two  that  stemmed 
from  the  purported  "Ishmaelean"  school  and  two  from  the  purported  "Akivan" 
school.  Operating  under  the  assumption  that  each  school  produced  "complete 
sets"  of  tannaitic  midrashim,  Hoffmann  reasoned  that  four  texts  from  the  tannaitic 
midrashic  corpus  had  been  lost  over  the  passage  of  time.  By  reconstructing  the 
lost  text  of  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  Hoffmann  intended  to  fill  in 
one  of  the  "gaps"  of  his  framework  by  reproducing  the  Akivan  counterpart  to 
the  Ishmaelean  Mekhilta  de-Rabbi  IshmaeV3  Indeed,  as  he  reproduced  the  missing 
text,  Hoffmann  analyzed  closely  its  constituent  traditions,  in  order  to  reveal  the 
traits  that  allowed  him  to  place  it  among  the  texts  he  claimed  stemmed  from 
the  Akivan  school,  such  as  the  usage  of  Akivan  technical  terminology  and  the 
frequent  citation  of  Akivan  sages.  Finally,  Hoffmann  noted  that  the  halakhic 
pronouncements  in  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  often  stood  in  opposition 
to  counterparts  located  in  the  Mekhilta  de-Rabbi  Ishmael.  The  reconstruction  of  the 
Mekhilta  de-Rabbi  Shimon  b.  Yohai  played  a  fundamental  role,  therefore,  in  both  the 
construction  and  maintenance  of  Hoffmann's  theoretical  division  of  the  entire 
tannaitic  midrashic  corpus. 

It  is  virtually  impossible  to  overestimate  the  influence  that  Hoffmann's  ideas 
about  the  tannaitic  midrashim  have  had  on  subsequent  scholarship.  As  M.  D.  Herr 
wrote  in  his  entry  in  the  Encyclopedia  judaica: 

The  division  laid  down  by  Hoffmann  became  one  of  the  cornerstones 
of  the  research  into  the  literature  of  the  sages,  and  his  interpretation 
also  (that  is,  the  identification  of  type  A  as  de-Vei  R.  Ishmael  and 
type  B  as  de-Vei  R.  Akiva)  has  been  accepted  since  his  time  until  the 
present  time  by  almost  all  scholars.34 

In  spite  of  its  widespread  scholarly  acceptance,  the  notion  that  there  were  exegetical 
"schools"  of  Ishmael  and  Akiva  that  disagreed  over  accepted  exegetical  norms 
and  techniques  has  been  revealed  to  be  erroneous.35  Rather,  it  was  the  anonymous 
redactors  of  the  subsequent  Palestinian  and  Babylonian  Talmuds  who  created 
the  concept  of  these  two  exegetical  schools  of  thought,  in  order  to  facilitate  their 
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systematization  of  the  tannaitic  tradition  they  had  inherited  from  their  Rabbinic 
predecessors.  Moreover,  of  the  five  criteria  delineated  above  that  differentiate  the 
corpora  in  Hoffmann's  theory,  only  the  criterion  of  technical  terminology  is  absolute 
(#5);  the  other  four  criteria  are,  at  best,  relative. 

Although  gradually  discredited  throughout  the  20th  century,  Hoffmann's 
theoretical  division  of  the  tannaitic  midrashic  corpus  continued  to  serve  as  the  basis 
for  the  work  of  a  number  of  subsequent  scholars.  Its  influence  is  most  prominently 
seen,  for  example,  in  the  work  of  Hanoch  Albeck  (1890-1972),36  Jacob  Epstein  (1878- 
1952),37  and  Ezra  Melamed  (1903-1994).38  All  of  these  scholars  essentially  took 
Hoffmann's  theory  and  made  conceptual  adjustments  to  it,  in  the  attempt  to  continue 
to  provide  a  rationale  for  perceiving  a  purposeful  division  of  the  texts  within  the 
corpus.  As  a  result,  much  of  the  scholarship  during  the  20th  century  on  the  Mekhilta 
de-Rabbi  Shimon  b.  Yohai  has  been  subsumed  into  these  larger,  programmatic  inquiries 
into  the  relationship  among  all  the  texts  of  the  tannaitic  midrashic  corpus,  as  well  as 
the  relationship  among  the  tannaitic  midrashim  and  other  Rabbinic  texts  that  either 
immediately  pre-date  or  post-date  them.  For  the  most  part,  this  scholarship  has 
had  as  its  goal  the  creation  of  a  working  conceptualization  that  encompasses  all  the 
tannaitic  midrashim,  and  has  been  motivated  by  the  desire  to  understand  and  account 
for  the  existence  of  parallel  recensions  of  these  early  midrashic  texts.  In  general, 
this  scholarship  has  been  historical  in  orientation,  believing  that  a  comparison  of 
the  constituent  texts  of  the  tannaitic  midrashic  corpus  can  reveal  specific  historical 
developments  and  ideological  differences  within  the  nascent  Rabbinic  movement. 

The  extensive  work  of  Menahem  Kahana  on  the  Mekhiltade-Rabbi Shimon  b.  Yohai 
produced  recently  merits  particular  recognition.  Kahana  has  personally  examined 
most,  if  not  all,  of  the  manuscript  evidence  currently  available  for  the  text,  allowing 
him  to  make  informed  conjectures  about  the  interrelationship  of  the  fragmented, 
dispersed  evidence.  His  knowledge  of  the  current  state  of  the  evidence  for  the  entire 
tannaitic  midrashic  corpus  resulted  in  his  recent  publication  of  The  Two  Mekhiltot  on 
the  Amalek  Portion,  also  referenced  above,  which  contains  two  new  critical  editions 
of  tractate  Amalek  in  both  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  and  the  Mekhilta  de- 
Rabbi  Ishmael.  Kahana's  effort  in  this  work  includes,  as  well,  a  detailed  comparison 
of  these  tractates  in  accordance  with  a  number  of  criteria,  including:  differences 
in  hermeneutical  methods,  prooftext  employment,  technical  and  redactional 
terminology  usage;  variances  and  parallelisms  between  the  two  tractates,  named 
Sages,  halakhic  differences,  and  the  relationship  of  the  tractates  to  other  Rabbinic 
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texts.  Based  upon  this  exhaustively  detailed  comparison  of  these  two  tractates  from 
the  texts,  Kahana  argues  for  the  primacy  or  originality  of  the  Mekhilta  de-Rabbi  Ishmael 
over  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai.  In  Kahana's  opinion,  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai  is  a  secondary  redaction  by  early  Rabbinic  editors  attempting  not  only 
to  develop  a  more  lofty  literary  style  for  the  midrashic  traditions,  but  also  to  loosen 
the  strict  reliance  of  the  text's  interpretation  on  the  wording  of  Scripture. 

There  remains,  however,  much  research  to  be  conducted  on  the  Mekhilta  de- 
Rabbi  Shimon  b.  Yohai,  in  order  to  understand  more  clearly  the  scope  of  its  contents,  its 
relationship  to  the  other  texts  in  the  early  Rabbinic  corpus,  and  its  full  significance 
as  one  of  the  earliest  collections  of  Rabbinic  tradition.  Potential  subject  areas  for 
future  scholarship  include  a  comparison  of  its  halakhic  material  with  parallel 
halakhic  material  in  the  Mekhilta  de-Rabbi  Ishmael;  a  full  evaluation  of  its  relationship 
to  Midrash  ha-Gadol  and  other  indirect  textual  witnesses;  and  a  systematic  analysis  of 
its  documentary  and  editorial  characteristics. 

Explanation  of  Translation 

This  translation— the  first  comprehensive  translation  of  the  Mekhilta  de-Rabbi 
Shimon  b.  Yohai  into  any  language— is  based  almost  exclusively  on  the  base  text  of  the 
Epstein/Melamed  critical  edition,  which  has  been  reproduced  here  in  its  entirety. 
Given  the  source-critical  complexities  of  the  text,  the  extent  of  its  reconstruction, 
and  its  variegated  manuscript  basis,  an  attempt  to  determine  or  devise  another  base 
text  for  the  purposes  of  this  translation  would  have  served  only  to  complicate  to 
a  prohibitive  degree  the  nature  of  this  challenging  endeavor.  Thus,  in  spite  of  the 
problematic  aspects  of  this  edition  discussed  above,  in  very  few  instances  did  I 
deviate  from  translating  this  base  text  in  order  to  ground  the  translation  on  the  basis 
of  alternative  attestations  in  other  sources.  In  each  instance,  I  noted  and  explained 
my  decision  to  do  so. 

As  is  often  the  case  with  translations  of  hermeneutical  texts  from  the  period 
of  classical  antiquity,  I  have  endeavored  to  achieve  a  balance  between  the  concern 
for  idiom  and  the  obligation  to  render  faithfully  the  language  of  the  original  text. 
When  such  a  compromise  proved  elusive,  my  tendency  was  to  favor  a  less  idiomatic 
rendering  of  the  text  in  favor  of  one  that  more  closely  represents  its  original  language, 
however  stilted  or  artificial  the  result.  This  decision  supports,  in  particular,  the  needs 
of  those  who  will  turn  to  this  translation  for  assistance  with  both  translating  and 


XXVI  MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI  

comprehending  the  complicated  hermeneutical  content  of  the  text  in  its  original 
language.  In  order  to  render  into  English  the  repetitive  style,  rhetoric,  and  modes  of 
expression  of  the  text,  I  have  translated  its  technical  terminology,  recurring  phrases, 
and  repeated  idiomatic  expressions  the  same  way,  as  much  as  possible.  In  instances 
when  I  felt  the  need  to  augment  the  translation  beyond  the  original  language  of  the 
text,  I  demarcated  such  words  and  phrases  by  placing  them  within  brackets  [  ].  These 
should  be  differentiated  from  the  brackets  surrounding  numbers  that  appear  in  the 
left  margin  of  the  English  translation,  which  refer  to  the  corresponding  page  in  the 
Epstein/Melamed  critical  edition  of  the  text. 

A  primary  goal  of  this  translation  was  to  organize  the  content  of  the  text  in 
such  a  way  as  to  facilitate  the  ability  to  reference  with  precision  any  specific  location 
within  it.  Toward  this  purpose,  I  have  divided  the  English  translation  into  chapters, 
sections,  units  of  traditions,  and  sub-units.  The  following  example  illustrates  the 
relationship  between  this  method  of  division  and  its  corresponding  reference 
system:  XII:II:2.A-E  corresponds  to  chapter  12:section  2:unit  2. sub-units  A  through  E. 
To  facilitate  quick  cross-referencing  between  the  divisions  of  the  English  translation 
and  the  Hebrew  text,  the  reader  has  been  provided  in  the  right  margin  of  the  Hebrew 
text  with  the  corresponding  English  translation  references.  A  diamond  symbol  (♦)  has 
been  placed  within  the  Hebrew  text,  in  order  to  mark  each  location  of  a  progression 
in  the  English  reference  system. 

In  its  entirety,  the  translation  of  the  text  is  also  divided  into  10  named  tractates, 
following  the  traditional  division  of  the  tannaitic  counterpart  to  this  text,  the  Mekhilta 
de-Rabbi  Ishmael.40  Although  I  endeavored  to  divide  the  translation  on  the  basis  of  what 
I  perceived  to  be  inherent  editorial/redactional  or  thematic  transitions  in  the  text,  I 
do  not  claim  these  decisions  to  be  absolute  or  immune  from  alternative  proposition. 

My  commentary  and  annotation  of  the  text  are  designed  to  accomplish  a  number 
of  goals.  First  and  foremost,  I  have  used  the  commentary  to  provide  explanations 
of  the  interpretive  content  of  the  text,  elucidations  on  its  hermeneutics,  pertinent 
background  information,  and  clarifications  about  the  relationship  between  either 
the  tradition  of  interpretation  or  the  translation  and  the  text's  original  language.  In 
addition,  I  have  made  use  of  the  notations  to  highlight  and  cross-reference  traditions  or 
material  in  other  texts  of  the  classical  Rabbinic  corpus  that  are  parallel  to  the  material 
in  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai.  If  the  parallel  is  from  a  text  that  is  organized 
traditionally  in  such  a  way  that  facilitates  specific  textual  location  referencing,  I  have 
simply  provided  the  textual  reference  (e.g.,  Mishnah  Rosh  Hashanah  1:1,  Tosefta 
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Makkot  3:5),  and  no  other.  In  these  instances,  the  reader  will  have  no  difficulties 
locating  the  parallel  reference  in  both  the  original  text  and  its  translations.  However, 
when  referencing  parallel  material  in  a  text  that  is  not  organized  as  such,  thus  making 
it  difficult  to  render  the  textual  location  with  precision,  I  have  chosen  to  provide  the 
traditional  textual  reference  as  well  as  a  reference  to  a  translation  of  the  text  that 
facilitates  a  more  precise  textual  identification.  The  following  is  a  list  of  the  textual 
editions  and  translations  I  used  for  these  references: 

Mekhilta  de-Rabbi  Ishmael: 

H.  Horovitz  and  I.  Rabin,  Mechilta  D'Rabbi  Ishmael,  (Jerusalem: 

Wahrmann  Books,  1970). 
Jacob  Z.  Lauterbach,  Mekilta  de-Rabbi  Ishmael,  3  vol.,  (Philadelphia: 

Jewish  Publication  Society  of  America,  1933). 
Jacob  Neusner,  Mekhilta  According  to  Rabbi  Ishmael:  An  Analytical 

Translation,  2  vol.,  (Atlanta:  Scholars  Press,  1988). 

Sifra: 

Jacob  Neusner,  Sifra:  An  Analytical  Translation,  3  vol.,  (Atlanta:  Scholars 
Press,  1988). 

Sifre  Numbers: 

JacobNeusner,SifreToNumbers:AnAmericanTranslationandExplanation, 
2  vol.,  (Atlanta:  Scholar  Press,  1986). 

Sifre  Deuteronomy: 

Reuven  Hammer,  Sifre  to  Deuteronomy  (New  Haven:  Yale  University 
Press,  1986). 

Jacob  Neusner,  Sifre  to  Deuteronomy:  An  Analytical  Translation,  2  vol., 
(Atlanta:  Scholars  Press,  1987). 

Genesis  Rabbah: 

Jacob  Neusner,  Genesis  Rabbah:  The  Judaic  Commentary  to  the  Book  of 
Genesis:  A  New  American  Translation,  3  vol.,  (Atlanta:  Scholars 
Press,  1985). 

Leviticus  Rabbah: 

Jacob  Neusner,  Judaism  and  Scripture:  The  Evidence  of  Leviticus  Rabbah 
(Chicago  and  London:  University  of  Chicago  Press,  1986). 

Palestinian  Talmud: 

Jacob  Neusner,  The  Talmud  of  the  Land  of  Israel:  A  Preliminary 
Translation  and  Explanation,  35  vol.,  (Chicago,  University  of 
Chicago  Press,  1982). 
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Babylonian  Talmud: 

Jacob  Neusner,  ed.,  The  Talmud  of  Babylonia:  An  America  Translation,  36 
vol.  (Atlanta:  Scholars  Press,  1984). 

To  conclude,  in  recent  decades  there  has  been  a  remarkable  and  com- 
mendable increase  in  scholarly  interest  in  early  Rabbinic  Judaism  and  Rabbinic 
biblical  interpretation.  The  vast  potential  held  by  Rabbinic  literature  and  Rabbinic 
hermeneutics  to  research  in  the  humanities  is  now  acknowledged  among  an  ever- 
broadening  range  of  scholars  of  multiple  disciplines.  It  is  my  hope,  therefore,  that 
this  translation  and  commentary  will  render  accessible  the  Mekhilta  de-Rabbi  Shimon 
b.  Yohai  to  a  wider  audience  of  scholars  and,  as  such,  will  facilitate  and  engender 
additional,  needed  attention  on  this  invaluable  source  of  early  midrash. 


Notes 

'Hebrew/Aramaic  title:  •WTP      lisatp  ml  xnVon  (Mekhilta  d'Rabbi  Shimon  bar  Yohai). 

2  Due  to  the  fact  that  the  text  begins  with  traditions  of  interpretation  associated  with  the  burning  bush  narrative  at  Exod.  3:1.  See 
note  12  below. 

3  For  extensive  listings  of  the  medieval  references  to  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai,  see  D,  Z,  Hoffmann,  introduction  to  Mechilta 
de-Rabbi  Simon  b.Jochai:  Ein  halachischer  und  haggadischer  Midrasch  zu  Exodus  (Frankfurt  am  Main:  J.  Kauffmann,  1905),  3-8:  J.  N.  Epstein  and 
E.  Z,  Melamed,  introduction  to  Mekhilta  d'Rabbi  Simon  b.Jochai:  Eragmenta  in  Geniza  Cairensi  reperta  digessit  apparatu  critico,  notis,  praefatione 
instruxit  (Jerusalem:  Mekitze  Nirdamim,  1955),  13-15:  and  J.  Z.  Lauterbach,  "The  Two  Mekiltas,"  Proceedings  of  the  American  Academy  for 
Jewish  Research  4  (1933),  124-29. 

4  Exod.  22:12:  "If  it  [i.e.,  a  borrowed  animal]  was  torn  by  beasts,  he  [i.e.,  the  borrower]  shall  bring  it  as  evidence.  He  need  not  replace 
what  has  been  torn  by  beasts." 

5  See  translation  LXXIII:III:2.A-C. 

6  M.  Friedmann,  introduction  to  Mechilta  de-Rabbi  tsmdel  (Vienna:  J.  Holzwarth,  1870),  53-54.  Translated  from  the  original  Hebrew. 
'  Ibid.,  119. 

8  See  Israel  Levy,  "Ein  Wort  iiber  die  'Mechilta  des  R.  Simon,'"  in  Jahresbericht  des  jiidisch-theologischen  Seminars  (Breslau:  S. 
Schottlaender,  1889),  2-3,  where  he  proposes:  "In  den  folgenden  Zeilen  moge  zunachst  der  Nachweis  gefuhrt  werden,  dass  diese 
Mechilta  zum  grossen  Theil  im  Sammelwerke  Midrasch  Haggadol  enthalten  ist,  wodurch  uns  eine  neue  Quelle  fur  ein  besseres 
Verstandniss  des  talmudischen  Schriftenthums  erschlossen  wird,  so  dann  eine  Vermuthung  iiber  die  Schule,  aus  der  sie  stammte, 
aufgestellt  und  Einzelnes  bemerkt  werden." 

'  It  should  be  emphasized  that,  unlike  many  medieval  midrashic  anthologies,  Midrash  ha-Cadol  does  not  identify  the  original  source 
texts  from  which  its  materials  are  taken.  It  presents  these  materials  as  a  running  commentary  on  Scripture. 

10  Hoffmann,  Mechilta  de-Rabbi  Simon  b.Jochai. 

11  See  Hoffmann,  Mechilta  de-Rabbi  Simon  b.Jochai,  12-14, 118-22,  and  137-45  and  the  corresponding  footnotes.  It  is  interesting  to  note  that 
Hoffmann  did  not  incorporate  these  materials  into  his  base  text,  choosing  instead  simply  to  note  their  existence  in  his  critical  apparatus. 

12  Original  Hebrew  title:  'an^n  QmaX  3T  nvnn.  These  interesting  fragments  are  midrashic  traditions  about  Exodus  chapters  3  and 
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Tractate  Sony  a 


Chapter  One 

(Textual  Source:  JTS  Rab.  2404,  folios  1-2  and  Notes  of  Rav  Abraham  Ha-Lahmi— 

'iarftn  orrox  m  mran) 

1:1 

1.         A.    "Now  Moses  was  tending  (the  flock  of  his  father-indawjethro),  etc.  An  angel  of  the  Lord 
appeared  to  him  (in  a  blazing  fire  out  of  a  bush),  etc."  (Exod.  3I1-2):1 

B.  R.  Shimon  b.  Yohai  says,  "Why  did  the  Holy  One,  blessed  be  He,  appear  from  the  highest 
heavens  and  speak  with  Moses  from  within  the  bush?  Because  just  as  this  bush  was  the 
thorniest  of  all  the  trees  in  the  world,  in  that  any  bird  that  entered  into  it  could  not 
manage  to  exit  without  tearing  itself  limb  from  limb,  likewise  was  the  slavery  of  Israel  in 
Egypt  the  most  oppressive  slavery  in  the  world. 

C.  "[Moreover,  so  oppressive  was  Egypt  that]  no  male  or  female  slave  ever  left  Egypt  a  free 
person,  except  for  Hagar.  As  it  says  in  Scripture,  'And  Pharaoh  put  men  in  charge  of  him, 
(and  they  sent  him  off  with  his  wife  and  all  that  he  possessed)'  (Gen.  12:20).2 

D.  "And  how  does  one  know  from  Scripture  that  the  slavery  of  Israel  was  more  oppressive 
than  any  slavery  in  the  world?  As  it  says  in  Scripture,  'And  the  Lord  said,  "I  have  marked 
well3  the  plight  of  my  people  (in  Egypt,  and  have  heeded  their  outcry  on  account  of  their 
taskmasters)'"  (Exod.  3:7). 

E.  "And  why  does  Scripture  state  'I  have  seen'  twice?4  Because  after  [the  Egyptian 
taskmasters]  drowned  their5  sons  in  water,  they  would  then  embed  them  [into  the 
walls  of  a]  building. 


1  It  is  intriguing  that  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  begins  with  this  series  of  interpretations  associated  with  Exodus  3, 
particularly  when  compared  to  its  tannaitic  counterpart,  the  Mekhilta  de-Rabbi  Ishmael,  which  is  commonly  assumed  (based  upon 
its  manuscript  evidence)  to  begin  with  an  interpretation  of  Exodus  12.  The  fact  that  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  begins 
with  earlier  chapters  of  the  Book  of  Exodus  compels  the  scholarly  community  to  consider  two  possibilities:  either  that  the  early 
"canonization"  of  these  texts  in  antiquity  was  not  as  stable  or  as  absolute  as  the  later  medieval  manuscript  and  printed  evidence  for 
these  texts  suggests  or  that  our  evidence  for  the  Mekhilta  de-Rabbi  Ishmael  might  not  attest  the  text  accurately  or  completely. 

2  l.C  is  clearly  disjunctive  to  the  interpretive  progression  of  this  unit  between  l.B  and  l.D,  which  compels  one  to  view  it  as  an 
editorial  interpolation  and  augmentation.  Nonetheless,  it  is  attested  in  all  the  available  sources  for  this  unit  of  tradition.  The  gist  of  the 
interpretation  is  clear:  Gen.  12:20  indicates  that  Abraham  departed  Egypt  with  his  wife  and  all  that  he  possessed— which  included  his  future 
concubine,  the  Egyptian  maidservant  Hagar. 

1  Emphasis  added.  Utilizing  a  routine,  midrashic  hermeneutic  ploy,  the  text  is  focusing  its  attention  on  the  scriptural  employment 
of  the  infinitive  absolute— TPXI  ran  (I  have  marked  well)— in  Exod.  3:7,  assuming  that  the  apparent  doubled  form  of  the  verb  requires 
interpretive  explication.  The  text,  therefore,  determines  that  the  doubled  verb  indicates  a  doubled  form  of  oppression  by  the  Egyptian 
taskmasters. 

4  See  note  3. 

5  I.e.,  the  sons  of  the  Israelites. 
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♦  /iai  r1?**  'n  ix^a  xm  'iai  nsm  rrn  nt^ai 
wa  n"apn  n1?^  na  "osa  naix  "wir  p  "psraw  n 
nion  na  k^k  .man  -pna  nt^a  as?  naia  rrm  ana 
noaaaw  max  "paw  aVisraw  rraV*  ^a  nt^p  <nm> 
nDnnnattf  is?  mta  isma  nxrp  nrx  nam1? 
anxaa  ^xi^  "w  piasrw  rrn  id  .ana^x  man 
anxaa  xr  x1?  aVis/ai  ♦  .aVisnw  Tasrw  "?aa  nttfp 
'xaw  la^a  "on  x^x  rim  p  nnottf  x^i  las?  <x^> 

♦  .(a  as  na)  iai  nsna  rbv  in 
tdsw  "?aa  nt^p  "anttr  "w  rrosw  n^nttf  rani 

♦  ■•as?  nx  'iron  ran  'n  lax^i  'X3^  a^israttf 
■psrpi&n  rrw  nnxa  .aws  >w  'iron  nxn  V'n  nai 

♦  .raaa  amx  a^aiai  "nnn  rn  asaa  irraa 


3 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


1:11 


"They  told  a  parable:  To  what  is  the  matter  alike?  It  is  like  one  who  took  a  staff  and  struck 
two  people  with  it,  such  that  the  two  of  them  received  a  wound  from  the  blow  of  the  staff. 
Likewise  was  the  slavery  of  Israel  in  Egypt  the  most  oppressive  slavery  in  the  world.  And 
this  was  abundantly  clear  to  God.  Thus  it  is  stated  in  Scripture,  'Yes  I  am  mindful  of  their 
sufferings'  (Exod.  3:7)."6 


1.  A.    R.  Eliezer  says,  "Why  did  the  Holy  One,  blessed  be  He,  appear  from  the  highest  heavens 

and  speak  with  him  from  within  the  bush?  Because  just  as  this  bush  is  the  lowliest  of  all 
the  trees  in  the  world,  likewise  had  Israel  descended  to  the  lowest  level.  And  the  Holy 
One,  blessed  be  He,  descended  with  them  and  redeemed  them.  As  it  says  in  Scripture,  'I 
have  come  down7  to  rescue  them  from  the  Egyptians'  (Exod.  3:8)." 

2.  A.    R.Joshua  says,  "Why  did  the  Holy  One,  blessed  be  He,  appear  from  the  highest  heavens  and 

speak  with  Moses  from  within  the  bush?  Because  when  Israel  went  down  to  Egypt,  God's 
presence  went  down  with  them.  As  it  says  in  Scripture,  'I  Myself  will  go  down  with  you  (to 
Egypt) ...'  (Gen.  46:4).8 

"When  they  left  [Egypt],  God's  presence  was  revealed9  with  them.  As  it  says  in  Scripture, 
and  I  Myself  will  also  bring  you  back'  (Gen.  46:4). 

"[When]  they  went  down  to  the  [Reed]  Sea,  God's  presence  was  with  them.  As  it  says  in 
Scripture,  'The  Angel  of  God  (which  had  been  going  ahead  of  the  Israelite  army)  moved 
(and  went  behind  them)'  (Exod.  14:19). 

"[When]  they  came  to  the  wilderness  [of  Sinai],  God's  presence  was  with  them.  As  it  says 
in  Scripture, '...  and  in  the  wilderness,  where  you  saw  (how  the  Lord  your  God  carried 
you) ...'  (Deut.  1:31)." 

3.  A.  R.  Hiyya  and  R.  Judah  say,  "Come  and  observe  the  love  of  He  who  spoke  and  the  world 
[2]  came  into  being!  In  that  whenever  Israel  is  situated  in  suffering,  there  is  [also]  anguish 

before  Him,  as  if  it  were  possible.  As  it  says  in  Scripture,  'In  all  their  afflictions,  He  did  not 
afflict'  (Isa.  63:9).10 

B.  "From  this  I  only  know  [that  God  suffered  along  with]  the  suffering  of  the  [entire] 
community.  How  does  one  know  from  Scripture  [that  the  same  holds  true  for]  the 
suffering  of  the  individual?  The  verse  states,  'He  shall  call  to  me,  and  I  will  answer  him.  I 
will  be  with  him  in  trouble'  (Ps.  91:15).  And  thus  Scripture  states,  'Whoever  touches  you 
(touches  the  pupil  of  his  eye)'  (Zech.  2:12)." 

C.  R.  Judah  says,  "The  verse  does  not  employ  a  vav  [at  the  end  of  the  word  'eye'  in  the 
Zechariah  2:12  above,  which  would  render  its  meaning  as  'his  eye'],  rather  ayud  [which 


6  The  implication  of  this  parable  is  that  the  physical  cruelty  of  the  Egyptian  taskmasters  to  the  Israelites  was  felt  by  God  as  well.  The 
parable,  therefore,  builds  on  the  "double"  theme  established  in  l.E,  while  simultaneously  leading  the  theme  in  a  different  direction. 
This  is  motivated  by  the  text's  understanding  of  an  interpretive  relationship  between  the  two  clauses  in  Exod.  3:7.  The  "doubled" 
infinitive  absolute  in  the  first  half  of  the  verse  is  interpreted  as  referring  to  the  twofold  cruelty  of  the  Egyptians  as  explained  in  I.E. 
The  employment  of  the  parable  in  this  fashion,  however,  carries  the  theme  forward  and  applies  it  subtly  as  well  to  the  second  part  of 
the  verse  ("I  am  mindful  of  their  sufferings"),  which  is  understood  to  indicate  that  two  sufferers— both  the  Israelites  and  God— feel  the 
corporeal  pain. 

7  Emphasis  added. 

8  Compare  2.A-3.C  with  Mekhika  de-Rabbi  Ishmael,  Pisha  (H/R,  51:9-52:8;  Laut.  vol.  1, 113:85-115:112;  Neus.,  XIV:II:5.A-T). 

9  I.e.,  went  out. 

10  In  the  manuscript  tradition  of  the  Hebrew  Bible,  Isa.  63:9  has  variant  attestations.  The  verse  as  it  is  cited  in  the  text  of  the  Mekhilta  de- 
Rabbi  Shimon  b.  Yohai  employs  the  Hebrew  word  of  negation  N1?,  However,  the  text's  interpretation  clearly  assumes  the  traditional,  Jewish 
rendering  of  this  word,  which  is  the  prepositional  7  with  the  third  person,  masculine  pronominal  suffix— I1?— "to  Him."  This  variation 
renders  the  meaning  of  the  verse:  "In  all  their  afflictions,  He  [i.e.,  God]  was  (also)  afflicted."  This  midrashic  tradition  is  widely  attested 
throughout  the  corpus  of  early  Rabbinic  literature.  See,  e.g.,  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  51:9-15;  Laut.,  vol.  1, 113:85-90;  Neus., 
XIV:II:5.A-H);  and  Sifre  Num.,  Piska  84  (Neus.,  LXXIV:IV:1.FF-JJ).  Also  compare  with  parallel  below  at  XVI:IV:4.A-E. 


TRACTATE  SANYA  •  N^OT  XD3D^  3 


•?pan  m         im*?  nan  mm  na1?  ^a  nttfa  f 
m  vmpn  tsvvo  ixsaai  trm  *aa  »a»  in  nam 
■aw  to  [flTinsrirr  rrn  id  *?pan  t  nnna  nsrssn 
'as1?  srrm         aVisnw  tdsw  *?Da  nttfp  ansaa 
♦  .raiKaa  nx  wp  sa  -iaxi  td1?  aipan 

I:II 

ana  vm  n"apn  rfaa  na  ^sa  'aix  "wnx  n  a  i 

"?Da  ^  nm  man  na  k^k  .mona  las;  nana  rrm 
nnnnnn  natTa1?  ^iw  Trr  id  ansrattf  ma^x 
ra  lVnrn1?  tiki  'axattf  ata  anas?  n*  n"apm 

♦  .ansa 

ana  sat^a  n"apn  nVaa  na  'asa  'aix  swirr  n  a  2 

^ww  rrwa  x^x  naana  nt^a  ay  nana  nm 

^ay  *nx  "oax  'axattf  anas?  rrrp  nratt  ansa1? 

-iaxattf>  anas;  mow        <ixs^d>  Ct  ia  na)  hi 

'xaw  anas;  nraty  an  ttp  (dp)  n1?*?  a^  -fpsrK  •'Daxi 

nraff  "laia1?  ma  (tr  r  wet)  a^xn  ix^a  sron 

♦  .(s1?  'x  'an)  mi  rrxn  im  "laiaai  'xattf  <anasr 

naxttf  sa  to  ram  nx-n  xia  maix  rmrr  m  K«n  n  a  3 

rns  "isrsa  '^ina  "anew  pi  "paw  aVwn  nm 

♦  .(a  id  t8r»)  "is  x1?  ams  ^dd  'xaw  raa1?  <bm>m> 

inayxi  ^K-ips  V'n  raa  rrr  ms  nas  ms  x1?  sn  rx  b 
man  [^d]  >a  tbtk  Kin  pi  (to  xs  nn)  msa  ^Dax  iay 
yi  V'n  rx  naix  rmT  n  ♦  .(a1  a  'dt)  hi  bdd  c 
r>xa  "px-wa  aix1?  p*w  ■•a  ^  la^a  tt  x^x 
^xnww  pt  *?di  .aVis/n  nm  nasty  sa  ^d1?  pna 
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I:III 


renders  its  meaning  as  'my  eye'].11  This  teaches  that  whosoever  harms  a  person  from 
Israel,  it  is  as  if  he  does  harm  before  He  who  spoke  and  the  world  came  into  being.  And 
whenever  Israel  dwells  at  ease,  the  Holy  One,  blessed  be  He,  dwells  at  ease  with  them 
in  joy.  And  thus  Scripture  states, that  I  might  see  the  prosperity  of  your  chosen  ones' 
(Ps.  106:5)." 


1.  A.  R.  Yosi  ha-Galili  says,  "Why  did  the  Holy  One,  blessed  be  He,  appear  from  the  highest 
heavens  and  speak  with  Moses  from  within  the  bush?  Because  it  is  pure,  in  that  the 
nations  of  the  world  do  not  use  it  as  an  idol." 

I:IV 

1.  A.  R.  Eliezer  ben  Arach  says,  "Why  did  the  Holy  One,  blessed  be  He,  appear  from  the  highest 
heavens  and  speak  with  Moses  from  within  the  bush?  Shouldn't  He  appear12  from  the 
heights  of  the  world,  from  the  cedars  of  Lebanon  and  from  the  tops  of  mountains  and 
from  the  tops  of  hills? 

B.  "Rather,  the  Holy  One,  blessed  be  He,  humbled  His  presence,  and  made  His  request 
normally,  lest  the  nations  of  the  world  should  say  incorrectly,  '[Only]  because  He  is  God 
and  the  master  of  His  world  did  he13  obey  His  illogical  request!' 

C.  "Therefore,  the  Holy  One,  blessed  be  He,  pressed  Moses  [about  it  at  the  bush]  for  six  days, 
and  on  the  seventh  he  said  to  Him,  'Make  someone  else  Your  agent!'  (Exod.  4:13).  As  it 
says  in  Scripture,  'But  Moses  said  to  the  Lord,  "Please,  Lord,  I  am  not  a  man  (of  words)'" 
(Exod.  4:10). 

D.  "They  told  a  parable:  To  what  is  the  matter  alike?  It  is  like  a  king  who  had  a  servant 
whom  he  loved  completely.  The  king  sought  to  make  him  his  administrator  overseeing 
the  maintenance  of  the  members  of  the  king's  palace.  What  did  the  king  do?  He  took  the 
slave  by  his  hand,  and  brought  him  into  his  treasury,  and  showed  him  his  silver  vessels, 
golden  vessels,  fine  stones  and  gems,  and  all  that  he  possessed  within  his  treasury.  After 
this,  he  brought  him  outside  and  showed  him  [his]  trees,  gardens,  parks,  enclosed  areas, 
and  all  that  was  his  in  the  fields. 

"Afterward,  the  slave  closed  his  hand  and  said,  'I  am  unable  to  be  the  administrator 
overseeing  the  maintenance  of  the  members  of  the  king's  palace.'  The  king  said  to  him, 
'Since  [you  knew]  that  you  could  not  be  the  administrator,  why  did  you  put  me  through 
all  this  trouble?'  And  the  king  was  angry  with  him,  and  decreed  that  he  should  never 
enter  his  palace. 

E.  "Likewise,  the  Holy  One,  blessed  be  He,  pressed  Moses  [at  the  bush]  for  six  days,  and  on 
the  seventh  [Moses]  said  to  him,  'Make  someone  else  Your  agent!'  [At  that  moment,]  the 
Holy  One,  blessed  be  He,  swore  that  he  would  never  enter  the  Land  of  Israel.  As  it  says  in 
Scripture,  '(Because  you  did  not  trust  Me  enough  to  affirm  my  sanctity  in  the  sight  of  the 
Israelite  people),  therefore  you  shall  not  lead  (this  congregation  into  the  land  that  I  have 
given  them)'  (Num.  20:12)." 


11  Compare  3.C  with  Mekhilta  de-Rabbi  Ishmael,  Shirata  (H/R,  135:1-3;  Laut,  vol.  2, 43:10-12;  Neus.,  XXXI:I:3.A-C). 

12  This  introductory  interrogative  in  l.A,  as  reconstructed  in  the  Epstein/Melamed  text,  is  a  confusing  combination  by  the  editors 
of  a  variant  of  the  phrase  that  appears  in  Midrash  Ha-Gadol  with  a  variant  phrase  attested  in  the  Notes  of  Rav  Abraham  ha-Lahmi.  The 
combination  of  the  different  introductory  clauses  from  the  two  versions  is  neither  clear  nor  particularly  easy  to  render  into  idiomatic 
English.  I  have  chosen  to  translate  the  introductory  clause  as  it  appears  in  the  JTS  manuscript  for  this  portion  of  the  text  (JTS  Rab. 
2404,  folios  1-2). 

13  I.e.,  Moses. 


TRACTATE  SANYA  •  X^OT  XrDOft  4 


.nnawai  anay  vrrn  tw  n"apn  nmro  bptw 
♦  .(n  ip  'nn)  ui  "|Tna  naitoa  man1?  'aix  Kin  pi 

•'attfa  n"apn        nn  ^sa  'aix  >y?an  'or  n 
-nnt)  Kint^  >aaa  naona  nt^a  ay  -ma  rrm  ana 

♦  .ry  mix  tw  a^iyn  maix 

n"apn  rf?M  na  ^sa  naix  -py  p  -iryCOVx  n 
rrn  x*?m  moa  nt^a  ay  -aia  rrm  ana  wa 
TU^n  •nnxa  <D*7iy  vma  wm  mpan  Vd^  i1? 
n"apn  ^swn  x*?x  ♦  msmn  nwnai  annn  wmi 
maix  rns  x1?^  px  ptd  nn  rwsn  wrap  nx 
nt^y  ia^iy  "am  mVx  xmttf  >aaa  'naix  a^iyn 
new  nt^a  nx  n"apn  t^as  p^1?  ♦  .pia  x1?^  roi 
(r  i  W)  rftem  ra  xa  n1?^  i1?  iax  ^yawai 

.C  dv)  "in  x1?  'n  »a  'n  ^x  nt^a  -wi  'xw 
nsm  lay  i1?  rrrw  i^a1?  nan  -am  na1?  ^a  i^a 
didi")udk  inntfy1?  i^an  wpa(i)  rmaa  nanx  lamx 
(mix)  nt^y  na  i^a  ^  f b'js  »aa  onsa  nrn1?  ito 
mx-im  ttm  ma1?  ltnam  iTa  layn  nx  oon  T^an 
na  ^i  m^jnai  rrnio  '^ax  ant  ,l?ai  *pa  ,j?d 
nm  rrnVK  inxnm  ikw  p  nnxai  ma  maa  i1? 
ID  nnx1?  .nnt^a  i1?  na  ^i  ms'snpi  mo*nsi 
oidi-iudx  mt^y1?  naxi  it  nx  iayn  waa 

x1?!  ^xin  -f?an  i1?  'ax  .t,1^  ^  ^a  onsa  nvn1? 
mien  "?a  wron  na1?  oisrmsx  m^y1?  Vd*  n*»n 
♦  .i1?^  rt^D1?  oaa*  x1?^  r^y  nm  i^an  r^y  oysi  ntn 
i1?  ~iax  'spawai  nw  nt^a1?  n"apn  t^aiD  id 
px1?  oaa*  x1?^  n"apn  i1?  yat^a  .n^t^n  isa  xa  n1?^ 
♦  .(as  a  'aa)  ui  ix^an  x1?  p1?  io»  "pKity 
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(Textual  Source:  Ms.  T-S  Cambridge  C  4a.4)14 

2.  A.  The  Holy  One  said,  "Moses,  it  is  absolutely  clear  to  Me  that  you  shall  shepherd  my  people 
[3]  Israel!"15  Moses  responded  before  God,  "I  am  unable— 'Make  someone  else  Your  agent!'" 

(Exod.  4:13).  The  Holy  One  said  to  him,  "You  say,  'Make  someone  else  Your  agent!'  Behold, 
Joshua  your  disciple  and  attendant,  raised  by  your  hand— he  will  bring  Israel  into  the 
land.  As  for  you,  you  will  not  enter  with  them!" 

B.  Moses  responded  before  God  saying,  "Master  of  the  World,  you  say  to  me,  'Go  down  to 
Egypt  and  bring  out  My  people,  the  Children  of  Israel!'  Certainly  I  am  an  agent  and  I ... 
[manuscript  lacuna]  ...  Rather,  this  commission  on  which  you  are  sending  me  actually 
contains  two  tasks!  My  Master  ...  [manuscript  lacuna]  ...  A  commission  is  better  [when 
undertaken  by]  two  people,  and  not  [just]  one!  In  accordance  with  what  is  said  in 
Scripture,  'Two  are  better  than  one'  (Eccles.  4:9).  Likewise  [it  says  in  Scripture],  '(A  case 
can  only  be  valid)  on  the  testimony  of  two  witnesses  (or  more)'  (Deut.  19:15)." 

C.  The  Holy  One,  blessed  be  He,  said,  "Moses,  it  is  absolutely  clear  to  Me  that  you  are 
standing  [here]  beseeching  favor  for  Aaron  your  brother,  that  he  should  accept  it  upon 
himself  to  go  out  [with  you]  on  My  commission!  Already  the  Holy  Spirit  dwells  upon 
him,  and  he  has  gone  out  and  is  waiting  for  you  on  the  road  to  Egypt.  And  when  he  sees 
you,  he  will  be  happy.  In  accordance  with  what  is  said  in  Scripture,  'There  is  Aaron  your 
brother  the  Levite  ...  (Even  now  he  is  setting  out  to  meet  you,  and  he  will  be  happy  to 
see  you)'  (Exod.  4:14)." 

D.  And  the  Holy  One,  blessed  be  He,  said  additionally  to  Moses,  "When  I  appeared  to  you  in 
the  bush,  you  hid  your  face  so  [you]  would  not  see  My  presence.  In  accordance  with  what 
is  said  in  Scripture,  'And  Moses  hid  (his  face)'  (Exod.  3:6). 

"And  now,  who  has  given  you  the  right  and  permission  to  speak  before  Me  like  a  mortal 
slave  who  has  permission  to  speak  [in  such  a  manner]  before  his  master?  Moses,  you  talk 
too  much! 

"Do  I  not  possess  [heavenly]  messengers,  do  I  not  possess  troops,  do  I  not  possess 
seraphim,  do  I  not  possess  angels  and  [heavenly]  beasts  and  ofanim  and  the  wheels  of 
[4]  the  chariot  that  I  could  send  to  Egypt  so  that  I  might  bring  out  My  people?  But  you  say, 

'Make  someone  else  Your  agent!'  Certainly  you  are  deserving  of  immediate  drowning! 
But  what  am  I  to  do  with  you,  for  I  am  so  very  loving  and  faithful?" 

Chapter  Two 

(Textual  Source:  Ms.  T-S  Cambridge  C  4a.4) 

11:1 

1.         A.    "God  spoke  (to  Moses  and  said  to  him, 'I  am  the  Lord')"  (Exod.  6:2): 

B.  R.  Eliezer  says,  "...  [manuscript  lacuna]  ...  to  afflict  him,  for  if  He  reversed  the  divine 
attribute  of  justice  to  that  of  mercy  ,..16 

14  The  Cambridge  manuscript  incorporated  here  into  the  text  is  significantly  fragmented.  The  editors  appear  to  have  reconstructed  it 
primarily  from  the  Hoffmann  version  of  the  text,  which  itself  is  based  upon  a  single  manuscript  of  Midrash  ha-Cadol.  There  are,  however, 
minor  inconsistencies  in  this  reconstructive  pattern, 

15  Noteworthy  is  the  parallelism  between  the  language  used  by  God  here  with  Moses  ("You  shall  shepherd  my  people  Israel")  and 
the  language  used  by  God  with  King  David  in  2  Sam.  5:2  ("...  and  the  Lord  said  to  you:  'You  shall  shepherd  My  people  Israel;  you  shall  be 
ruler  of  Israel'"),  There  is  a  broadly  developed  aggadic  interest  in  drawing  comparisons  between  David  and  Moses.  For  an  interesting 
discussion  and  delineation  of  examples,  see  Sandra  R.  Shimoff,  Rabbinic  Legends  of  Saul,  Solomon,  and  David:  Political  and  Social  Implications  of 
Aggada  (St,  Mary's  Seminary  and  University  Ecumenical  Institute  Dissertation,  1981),  particularly  pp.  193-97. 

16  As  is  evident  here,  the  Cambridge  manuscript  is  fragmented  at  this  point,  and  ends  abruptly  in  the  middle  of  this  tradition. 
Worth  noting,  however,  are  the  apparent  affinities  between  the  text  as  it  appears  here  and  the  following  tradition  found  at  Exodus 
Kabbah  6:1: 

-irn  is  ixj  bvrw  nsra  *mt&B  n"apn  tofiOJff  'sVi  rwa  "?x  nrfra  -an  T'nn  nraa  msh  fin  ma  ntppa  nt  -iTt  'ts 

"  'is  r^x  -inm  T'nn  cram  man  in  jrrn 
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m  n]snn  nmw  ^  srrm  •n1?}  [rwa  'pn  y'X]  a  2 

nto  'D1  >rn  'pan  ^d1?  a^tm]  [nva  nax  /ttr»  w 

[X3  nto     nnx  'pn]  n  mx  (r  1  nsv)  nton  ra  ki 

Kin  "it  Vim  nnnvai  Tra^n  y^im  nn  nton  T[a] 

a^n  ♦  pas;  oiai  nnK  p[K]  [nnK  pK1?  W  m  my]  b 

[n]  fix  nnK  a^iy  to  iron]  tqki  'pan  •no1?  nva 

rpto  S3K  "-na  *?KTBr»  »n  »a»  na  ntn  ansa1?  n 

na  v  tik  nnv  nmw  mrrton  w  xf^K]  [...] 

xn  dik  ^a  'iw  mrrto  [na^]  [„.wri  mrrto  Tier 

(B  T  'Hp)  [IPIKH  p  EMJffil  O^TO  w  (m)  "pan  mxa 

n"apn  i1?  nan  ♦  (to  it  'ai)  'n  any  d>w  »a  *?y  na  [...]  c 

tram  vpaa[i]  naiy  nm]w  ^  srrm  •n1?}  nva 
rrw  n]aa  Timtoa  iny  [VajTW  nnx  pnx 
ansa  nnva  i?  navai  (xxr  Kim  nvpn  rrn  [ins; 
-pnx  pnx  K^n  'w  pan  nav  [Kin  nniK  nxip  xinvai 
[nva1?  n"apn  n  -flax  nan  ♦  (7s  t  mm)  'X  snn  d 
Kto  T3D  fix  TTioa  (>)fl»n  moa  ins?  Tn*3W[a] 
(i  'a  'aw)  'x  m[i:]  [nno^i  'w  piya  n]3sav  mxn1? 
iaya]  ^a1?  naf1?  nwrn  no  iinna  n1?  i]nn  n  wasn 
nx  pai  n]^a  inn  ^d1?  nai1?  [mtzn  i1?  to  mi  "wa 
[n]  [px  D*rw  n  px  prm  n  px  pmto  ^  [px 
ansa1?  antoxttf  naana  na^ai  a^iaixi  nrm  wovto 
nnx  "na]  nton  ra  K3  nto  'ik  nn[xttf]  [^a  riK  k^iki 
a]sannn  ^yattf  n,1?  nt^yx  na  ^[aK]  [isa  hdtov1?  sik-i 
♦  'os  'Xi  nva      trpVK]  [-am  s3K]  miaK  ^[sra  sik 

yi^ts1?...]  ['ik]  -iry^K  n  ♦  [ai  an^jK  tan  (a)  b/a  i 

Kin  aK^  ia 

English:  Because  of  this,  [God's]  divine  attribute  of  justice  sought  to  strike  Moses.  Thus  it  is  written  in  Scripture,  "God 
spoke  to  Moses ..."  (Exod.  6:2).  But  when  the  Holy  One,  blessed  be  He,  reflected  that  Moses  spoke  like  this  because  of 
Israel's  grief,  He  switched  and  behaved  toward  him  [under  the  influence  of  God's]  divine  attribute  of  mercy.  Thus  it  is 
written  in  Scripture,  "...  and  said  to  him,  'I  am  the  Lord'  (Exod.  6:2)." 
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(Textual  Source:  JTS  Rab.  2404,  folios  1-2  and  Notes  of  Rav  Abraham  Ha-Lahmi— 

^rfrn  orrox  m  mn^n) 

II:II 

1.  A.    "And  God  spoke  to  Moses  (and  said  to  him,  'I  am  the  Lord')"  (Exod.  6:2): 

B.  R.  Yosi  said,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'I  am  He  who  spoke  and  the 
world  came  into  being.  As  it  says  in  Scripture,  "God,  the  Lord  God  spoke  and  summoned 
the  world"  (Ps.  50:1).  And  Scripture  says,  "From  Zion,  perfect  in  beauty"  (Ps.  50:2).  I  am 
He  who  spoke  to  Abraham  between  the  parts  [of  the  split  heifer,  goat,  ram,  turtledove, 
and  bird,  saying]:  "Know  that  your  offspring  shall  be  strangers"  (Gen.  15:13). 

C.  '"But  now,  as  the  [obligation  to  fulfill]  the  oath  [that  I  swore  to  your  forefathers]  to  bring 
the  Children  of  Israel  out  from  Egypt  is  incumbent  upon  me,17  and  I  am  requesting  [of 
you]  to  bring  them  out— you  say  to  me,  "Make  someone  else  Your  agent!"'" 

2.  A.    R.Joshua  says, '"And  God  spoke  to  Moses' (Exod.  6:2): 

B.  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'I  am  trustworthy  to  pay  the  reward  [for  the 
devoted  action  of]  Isaac  son  of  Abraham,  from  whom  departed  a  fourth  [of  a  log]  of  blood 
on  top  of  the  altar.18  And  I  said  to  him,  "Because  of  your  great  strength,  those  condemned 
to  death  will  be  retrieved"  (Ps.  79:11). 19 

C.  '"But  now,  as  the  [obligation  to  fulfill]  the  oath  [that  I  swore  to  your  forefathers]  to  bring 
the  Children  of  Israel  out  from  Egypt  is  incumbent  upon  me,20  and  I  am  requesting  [of 
you]  to  bring  them  out— you  say  to  me,  "Make  someone  else  Your  agent!'"" 

3.  A.    R.  Shimon  (ben  Yohai)  says,  '"And  God  spoke  to  Moses ...'  (Exod.  6:2): 

B.  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'I  am  He  who  said  to  Jacob,  "Your  offspring 
shall  be  like  the  dust 

(Textual  Source:  Ms.  T-S  Cambridge  C  4a.4)21 
of  the  earth"  (Gen.  28:14). 

C.  '"But  now,  as  the  [obligation  to  fulfill]  the  oath  [that  I  swore  to  your  forefathers]  to  bring 
the  Children  of  Israel  out  from  Egypt  is  incumbent  upon  me,22  you  say  to  me,  "Make 
someone  (else  Your  agent)!'"" 


17  Epstein  and  Melamed  interpolated  here  into  the  Hebrew  text  the  verb  "and  you  have  come,"  based  upon  its  attestation  in  the 
Hoffmann  edition  of  the  text.  Hoffmann  gleaned  this  material  from  the  Berlin  manuscript  of  Midrash  ha-Gadol.  The  word,  however, 
renders  the  sentence  both  awkward  and  difficult,  and  I  have  chosen  to  translate  the  text  without  reference  to  it. 

18  According  to  the  text,  and  in  contradiction  to  the  biblical  text  in  Genesis  22,  Abraham  actually  slightly  punctured  Isaac  with  the 
slaughtering  knife  upon  the  altar,  drawing  from  him  a  fourth  of  a  log  of  blood.  This  amount  of  drawn  blood  rendered  Isaac  a  suitable 
sacrificial  offering,  according  to  Rabbinic  law,  and  ultimately  facilitated  Abraham's  fulfillment  of  the  divine  decree,  while  simultaneously 
sparing  Isaac's  life.  Moreover,  as  a  result  of  Abraham's  obedience  and  faithful  performance  of  God's  decree  to  sacrifice  his  beloved  son, 
Isaac,  Rabbinic  tradition  holds  that  he  accrued  merit  on  behalf  of  the  subsequent  generations  of  Jews,  from  which  they  could  benefit  and 
receive  forgiveness  for  future  transgressions  and  protection  in  times  of  trouble  or  danger.  This  Rabbinic  theological  concept  is  typically 
referred  to  as  "Merit  of  the  Forefathers"  (max  JYDT). 

"  This  prooftext  is  missing  in  the  Cambridge  manuscript,  and  has  been  interpolated  based  upon  its  attestation  in  the  Berlin 
manuscript  of  Midrash  ha-Gadol.  The  text's  method  of  employing  Ps.  79:11  as  a  prooftext  is  intriguing.  In  its  biblical  context,  the  verse  is 
in  reference  to  God.  Moreover,  the  word  "great"  in  the  biblical  text  is  prefixed  with  a  3  (7T;o),  as  opposed  to  here,  where  it  is  prefixed 
with  a  3.  According  to  its  biblical  context,  therefore,  it  is  translated,  "As  befits  Your  great  strength,  those  condemned  to  death  will 
be  retrieved."  In  our  text,  however,  God  quotes  this  verse  to  Abraham,  and  does  so  in  reference  to  Abraham,  with  the  different  prefix 
perhaps  serving  both  to  accommodate  and  emphasize  this  transferal:  "Because  of  your  [i.e.,  Abraham's]  great  strength  [of  character], 
those  [future  generations  of  Jews]  condemned  to  death  will  be  retrieved." 

20  See  note  17. 

21  The  Cambridge  manuscript  incorporated  here  into  the  text  is  significantly  fragmented.  The  editors  appear  to  have  reconstructed  it 
primarily  from  the  Hoffmann  version  of  the  text,  which  itself  is  based  upon  a  single  manuscript  of  Midrash  ha-Gadol.  There  are,  however, 
even  minor  inconsistencies  in  this  reconstructive  pattern. 

22  See  note  17.  In  this  instance,  however,  the  verb  is  actually  attested  in  the  Cambridge  manuscript,  and  not  interpolated  by  the  authors. 
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II:II 

.rwa  "?»  an^x  wi  ♦  prarnn]  ma1?  pn  ma  <ioin>        b/a  i 

anyn  nm  »maiw  Kin  n"apn  i1?  'ax  w  y'x 
Ytd'd  frxa  naixi  (x  3  'nn)  px  xnp^i  -qi  n  an^x  ^x 
snr  annan  p  annax1?  *matw  Kin  •nx  (a  tw)  w 
nsrnw  nn  wasn  ♦  (r  it)  nn)  -qsnt  nns  -q  sa>  snn  c 

ansae  "px-w  saa  nx  xTirf?  ^d1?  <nxai>  nVmaa 
n  ♦  .rfrwn  ra  X3  n1?^  n  naix  nnxi  DKmrf?  ttfpaa  a  2 

nwa^  n"apn>  y'x  ♦  nt^a  ^x  av^x  "q*h  'aix  y^in^  b 
nwi  uaa  mm  annax  p  pnr  w  aW  ^x  pxa 
nman  s3a  nmn  ismt  mta  i1?  nnaxi  naian  >aa  ai 
^d1?  <nxai>  nVmaa  nyiat^n  nn  wasn  ♦  (ic  oy  nn)  c 
ttfpaa  ^xi  anxaa  ^xnt^  >aa  nx  x^in1?  px  ima  x1?^ 
paw  n  ♦  .rftem  ra  X3  n1?^  n  naix  nnxi  ax^in1?  a  3 

n"apn  V'x  ♦  Cm)  nwa  *7X  an^x  nam  naix  Oxnv  p)  b 
pxn]  [nays]  n,ynT  nm  apyn  nnaxw  xin  ^x  <nt^a1?> 
^d1?]  nxai  nVrroa  nyiaw  nn  [vway  ♦  (t  nn  na)  c 
♦  .X3  n1?^  'aix  n[nxi  anxaa  ^vrw  ^a]  [nx  x^in1? 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


4.  A.    R.Judah  says,  "And  God  spoke  (to  Moses)' (Exod.  6:2): 

B.    "The  Holy  One,  blessed  be  He,  said  to  Moses,  'I  judge  truthfully,  I  am  full  of  love,  I 
am  trustworthy  to  pay  a  reward,  and  Israel  is  enslaved  at  the  hand  of  those  who  are 
[5]  uncircumcised  and  impure.  And  I  am  seeking  to  bring  them  out  from  beneath  their  hand, 

but  you  say  to  me,  "Make  someone  (else  Your  agent)!'"" 

5.  A.    R.  Nehemiah  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'The  suffering  of  Israel  in 

Egypt  is  abundantly  clear  to  me  ...  [manuscript  lacuna] ...  a  severe  suffering.  As  it  says  in 
Scripture,  "God  looked  at  the  children  of  Israel,  (and  God  took  note)"  (Exod.  2:25). 

B.  '"They  live  in  anguish  and  you  live  in  ease,  and  I  have  lovingly  remembered  to  bring  them 
out  from  Egypt.  But  you  say  to  me,  "Make  someone  (else  Your  agent)!'"" 

6.  A.    R.  Yosi  ha-Galili  says,  "And  God  spoke  (to  Moses)' (Exod.  6:2): 

B.  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'In  Egypt,  Israel  became  worthy  of  destruction 
[when  they  impurified  themselves]  with  Egyptian  idols.  [As  it  says  in  Scripture,]  "And  I 
said  to  them,  'Cast  away,  every  one  of  you,  the  detestable  things  that  you  are  drawn  to 
and  (do  not  defile  yourselves)  with  the  fetishes  of  Egypt ...  But  they  defied  me  and  refused 
to  listen  to  Me  ..."'  (Ezek.  20:7-8). 

C.  '"But  on  account  of  My  great  name,  and  for  the  sake  of  the  Merit  of  the  Forefathers23  [I 
refrained  from  such  a  punishment].  As  it  says  in  Scripture,  "God  heard  their  moaning 
(and  God  remembered  His  covenant  with  Abraham  and  Isaac  and  Jacob)"  (Exod.  2:24). 
[I  also  refrained]  in  order  that  My  name  not  be  degraded  by  them.  For  thus  Scripture 
says,  "But  I  acted  for  the  sake  of  My  name,  (that  it  might  not  be  profaned  in  the  sight  of 
the  nations  of  the  world  among  whom  they  were.  For  it  was  before  their  eyes)  that  I  had 
made  Myself  known  to  Israel  to  bring  them  out  of  the  Land  of  Egypt"  (Ezek.  20:9)."' 

7.  A.    R.  Tarfon  says,  "The  Holy  One,  blessed  be  He,  said,  'It  is  abundantly  clear  to  me  that  Israel 

deserves  to  leave  Egypt  and  be  handed  over  to  Ammon,  Moab,  and  Amalek.  However, 
because  of  the  oath  that  I  swore  to  fight  their  war,  I  shall  rescue  them.  As  it  says  in 
Scripture,  "Hand  upon  the  throne  of  the  Lord!  (The  Lord  will  be  at  war  with  Amalek 
throughout  the  ages) ..."  (Exod.  17:16).  And  Scripture  says,  "But  I  acted  for  the  sake  of  My 
name  that  it  might  not  be  profaned"  (Ezek.  20:9). 

B.  "And  behold  I  am  seeking  to  bring  them  out  from  Egypt,  but  you  say  to  me,  "Make 
(someone  else  Your  agent)!'"" 

8.  A.    R.Joshua  b.  Korha  says,  "And  God  spoke  (to  Moses)' (Exod.  6:2): 

B.  "The  Holy  One,  blessed  be  He,  said,  'Israel  did  not  deserve  to  be  given  manna  in  the 
wilderness,  but  rather  [they  deserved  to  wander  about]  in  hunger  and  thirst,  naked 
and  uncovered.  But  I  paid  them  the  reward  of  Abraham  their  forefather,  who  arose  and 
served  before  the  ministering  angels.  As  it  says  in  Scripture,  "He  took  curds  and  milk ..." 
(Gen.  18:8). 

C.  "And  behold  I  am  seeking  to  bring  them  out  from  Egypt,  but  you  say  to  me,  "Make 
someone  else  Your  agent!'"" 


See  note  18. 
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p  >3K  nt^a1?]  n"apn  'ax  ♦  an^x  nan  'ix  mnr  n         b/a  4 
^xnun  "Dtp  a1?^1?  pX3  s3x  tram  x^a  ^x  nax[a 
nnna  ax^in1?  ttfpaa  ^xi  a'xaai  an[ny  in  pnswa] 
n"apn  'ax  'ix  n[nm  n  ♦  X3  n1?^]  ['i]x  nnxi  ar  a  5 

-ipre...]  [DjHxan  ^ww  nsra  •na1?  srrm  ^  nt^a1? 
an  ♦  (na  '3  'aw)  '3,1  17K-iti?''  '33  'x  av^x  xti  '3ty  nwp  b 
amx  wpa  naa  ^xi  pirn  *rw  nnxi]  nnxa  a"nw 
for  '"i  ♦  X3  n1?^]  [n]x  nnxi  anxaa  ax™1?  'anna  a  6 

ia"nm  mna  nwa1?  [n"apn]  'ax  ♦  an^x  'an  'ix  an  b 
naixi  pm..]  ansa  nf?3,a  [ixaum..]  'saa  ^xnt^ 
n[asi  'ai  'sa  ntoi  lanwn]  vrv  nnptf  annx 
Vmn  w  masra  x^x  ♦  (n  - 1  a  trr)  '3,1  nx  "tii  lax  ni  n  c 
nm)  '3.1  anpX3  n[x  an^x  yaun  '3W]  max  mar  pa1?! 
pa1?]  wyxi  'ix  'in  pv  ana  nw  Vpnrp  x1?^  pa1?!  da  a 
'22a  pxa  ax^in1?  nax1?  annx  nyn  [iw  '3.1 
^a1?  yin      n"apn  nax  nx]  [p]ana  n  ♦  (a  a  tttO  '3,1  a  7 

pay  ra]  [pinn^i  anxaa  n[wf?  [a"]ixn  ^x-iwnp 
anan^a  [am1?1?  Tiyaiw  nyiawa  x^x  p"?ayi  axiai 
'ixi  (to  p  'aw)  '3,1  rr  aa  ^y  r  n  w  amx]  [y^wixi 
wpaa  Tim]  ♦  (a  a  tm)  [V|nn  n^a1?  W  pat1?  wyxi  b 
nnnp  p  yw[ins  n  ♦  .'3,1  n1?^  n  'ix  nnxi  'saa  ax^in1?  a  s 

pi1?  i^ixn]  ^-w  [in  x1?  n"apn  'ax]  ♦  an^x  nan  'ix  b 
^a[x  nnyi  amy  xasi]  [a]yna  x^x  naiaa  p  an1? 
[nwyi  "T]asw  [an^ax  annax  naw  [an1?  *an  an]wa 
♦  (n  rr  na)  '3,1]  a^m  nxan  [npsi]  'w  nnwn  [nx^a  ^a1?] 
X3  n1?^  n  'ix  nnxi  ansaa  ax^in1?]  [wpaa  ^nm  c 

♦  [n^wn  ra 
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(Textual  Source:  JTS  Rab.  2404,  folios  1-2  and  Notes  of  Rav  Abraham  Ha-Lahmi- 

•'arftn  arras  an  mmn) 


II:III 


1.  A.  R.  Akiva  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'I  have  sworn  by  means  of 
[6]  oath,  decree,  and  proclamation  that  you  shall  not  enter  into  the  Land  of  Israel! 

B.  '"For  thus  Scripture  says,  "Therefore  you  shall  not  lead  this  congregation"  (Num.  20:12). 
And  [scriptural  usage  of  the  word]  "therefore"  only  means  "oath."  As  it  says  in  Scripture, 
"Therefore  I  swear  against  the  House  of  Eli"  (l  Sam.  3:14)."' 

C.  R.  Akiva  said  [additionally],  "And  why  all  this  anger  [on  God's  behalf]?  Because  [Moses] 
said  [to  God],  'Ever  since  I  came  to  Pharaoh  to  speak  in  Your  name,  (he  has  dealt  worse 
with  this  people,  and  still  you  have  not  delivered  Your  people)'  (Exod.  5:23)." 

2.  A.    R.  Eliezer  the  Modiite  says,  "Forbid  that  that  righteous  one24  should  ever  have  spoken  in 

such  a  manner  as  this!  Rather,  this  was  what  he  said  before  Him,  'Master  of  the  World, 
isn't  a  redeemer  one  who  rescues?  Master  of  the  World,  I  know  that  You  will  bring  Your 
children  out  from  Egypt.  Is  it  possible  that  You  will  bring  them  out  by  the  hand  of  another, 
because  have  I  not  merited  that  they  leave  by  my  hand?' 

B.  "The  Holy  One,  blessed  be  He,  replied  to  Moses,  'Moses,  you  have  so  merited,  and  by  your 
hand  I  will  bring  them  out  from  Egypt!' 

C.  "And  you  know  that  this  was  so,  for  you  learn  this  from  the  response  that  He  gave  him.25 
As  it  says  in  Scripture,  'Then  the  Lord  said  to  Moses,  "You  shall  soon  see  (what  I  will  do  to 
Pharaoh)'"  (Exod.  6:1)." 

II:IV 

1.         A.    And  the  Sages  say,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'Moses,  the  merit  of 
Amram  your  father  has  stood  up  for  you.' 

B.  "For  he  arose  and  did  a  great  thing  for  Israel,  and  his  opinion  was  aligned  with  the 
opinion  of  God.  For  when  Egypt  imposed  heavy  labor  upon  Israel  and  drowned  them 
in  the  Nile,  [Israel]  said,  'What  are  we  accomplishing?  We  take  wives  and  give  birth  to 
sons  and  weary  ourselves,  and  then  they  drown  our  sons  in  water  and  then  hide  them 
in  the  [walls  of]  a  building!' 

C.  "So  [Amram]  arose  and  did  a  great  thing  for  Israel.  What  did  he  do?  He  divorced  his 
wife  when  she  was  three  months  pregnant,  and  she  went  to  her  father's  house.  All 
of  Israel  followed,  divorcing  their  wives  [when  they  were  three  months  pregnant]. 
After  three  months,  [Amram]  once  again  married  his  wife,  upholding  what  is  said  in 
Scripture,  'A  certain  man  of  the  house  of  Levi  went  and  married  a  Levite  woman,  etc' 
(Exod.  2:1).  And  there  were  [even]  ministering  angels  rejoicing  before  her  like  grooms 
and  brides,  upholding  what  is  said  in  Scripture,  '(He  sets  the  childless  woman  among 
her  household)  as  a  happy  mother  of  children.  Hallelujah'  (Ps.  113:9).  And  as  Egypt 
was  counting  [on  her  to  take]  nine  months  [to  give  birth],  she  gave  birth  [at  what  they 
thought  to  be]  six  months! 

D.  "Now,  why  was  the  account  [of  Amram  taking  a  wife  in  Exod.  2:l]  needed?  To  delineate  if 
Amram  took  a  wife  or  not?  Rather,  [it  was  needed]  to  inform  all  the  earth's  inhabitants  of 
the  merit  of  Amram  the  Righteous!" 


I.e.,  Moses. 

I.e.,  the  response  of  God  to  Moses'  comments  in  Exod.  5:23. 
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II:III 

rrma  rmvn  nt^a1?  n"apn  'm  ™  Ka^ptf  '*i  a  i 

Kin  p1>  ♦  (IXW)  pK1?  K1?^  TfiDtn  nTttfcO  B 

k^k  p1?  ^ki  (t  d  'aa)  ntn  "?npn  m  wan  k1?  id1?  naiK 
n  nan  ♦  <(t  a  K"w)  nsr  nn1?  'renin  p*?i       nsrow  c 
runs  *?k  nKa  TKai  naKttf  rawa  na1?  nr  osn  *?di  Kasptf 
n*?nn  man  nTS/nK  n"K  ♦  .Co  n  'aw)  na^a  nai1?  a  2 

Tan  i^d1?  naK  -p  k^k  nm  "perto  naxnp  pns  miK1? 
D^aVisn  nan  .Kin  Txa  Kin  ^kw  ^a  k1?  a^isrn 
"?»  Kaw  ansae  n^a  nK  K^sin1?  Tns?  nnKW  ^k  snr 
♦  .*p  *?*?  TKiPV  tot  k1?  ^ki  aK^sin1?  Trc?  nnK  nnK  t 
^k  "jt  *?sn  n,DT  nnK  nra  nwa1?  ™  n"apn  an?n  b 
i1?  naKW  naiwn  imaw  pv  -f?  snn  ♦  ansae  aK^sia  c 
♦  /in  nKnn  nnsr  nwa  *?k  '.n  naKr  'K3W  1a1?  nnK 

II:IV 

anas?  niDT  <nwa  nwa1?  n"apn  V'x>  'naiK  "»aam  a  1 

naoom  ^xnera  "ma  nai  nwi  lasrw  ♦  i1?  may  -paK  b 
rwp  rrrnsr  ansa  minumz;>  aipa      msn1?  msn 
an'sna  13K  na  max  <niKn  iniK  rsnaa  rm  "pKnw  ^sr 
•psrpwaw  nnKai  irassr  jwai  a^a  'nniai  a^a  'wn 
wi  ♦  r:aa  aniK  a^aiai  annn  a^aa  itm  nK  c 
lina  inwx  nK  una  nwsr  na  .Vmwa  Vm  nai  nwi 
nasi  nnK  nn1?  naVm  nnaisra  nrrrw  a^m  nw1?^ 
nm  a'ttrm  nttf1?^  nnK1?  .ttwium  nK  ltrai  ^Knw 
npn  r1?  nna  wk  "|Ti  naK3W  na  a^p1?  TO  n3  nwsn 
a^nna  n^s1?  rpnwa  nnwn  nK^a  rm  /ni  r1?  na  nK 
'nn)  nnV?n  nnaw  a^an  aK  naK3W  na  a^p1?  mtoi 
nm?  mna  mr  Km  a^nn  nsrt^n  n1?  12a  ansai  .(a  rp 
anay  np1?  aK  <nai^>  nafn  ^nsin  na1?  sdi  ♦  .uwm  d 
miDT  a^iyn  sKa  ^d1?  ymn1?  k^k  np1?  k1?  bk  nt^K 

♦  Knt^nD  n^on  .pnsn  anasr 
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(Textual  Source:  Midrash  ha-Gadol) 

II:V 

1.  A.    Moses  responded  before  the  Holy  One,  blessed  be  He,  "Master  of  the  World!  [if]  I,  a 

prophet  the  son  of  a  prophet,  have  accepted  your  command  with  great  doubts,  [then] 
how  will  Pharaoh,  an  evil  one  the  son  of  an  evil  one,  as  well  as  [all  of]  Egypt,  rebellious 
ones  the  sons  of  rebellious  ones,  accept  my  command?" 

B.  He  [i.e.,  God]  said,  "You  will  speak  the  holy  language26  like  an  angel,  and  Aaron  your 
brother  will  speak  [it  in]  Egyptian.  As  it  says  in  Scripture,  'See,  I  have  placed  you  as  God 
over  Pharaoh,  and  Aaron  your  brother  shall  be  your  prophet'  (Exod.  7:1)." 

(Textual  Source:  JTS  Rab.  2404,  folios  1-2  and  Notes  of  Rav  Abraham  Ha-Lahmi— 

'ian^n  arras  mmn  m) 

C.  Moses  responded  before  the  Holy  One,  blessed  be  He,  "Master  of  all  the  world!  You  have 
said  to  me,  'Go  down  to  Egypt  and  bring  the  children  of  Israel  out  of  Egypt!'  But  I  am 
afraid  of  the  people  from  whom  I  fled!" 

D.  He  [i.e.,  God]  said,  "Don't  be  afraid  of  them,  for  all  of  them  have  died!  As  it  says  in  Scripture, 
'...  for  all  the  men  who  sought  (to  kill  you)  are  dead'  (Exod.  4:19)." 

[7]  E.  The  Holy  One,  blessed  be  He,  responded  [further]  to  Moses,  "Who  rendered  the  men 
Pharaoh  sent  to  catch  you  mute,  deaf,  and  blind?  Was  it  not  I?  As  it  says  in  Scripture, 
'Who  gives  man  speech?  (Who  makes  him  dumb  or  deaf,  seeing  or  blind?  Is  it  not  I,  the 
Lord?)'  (Exod.  4:11)." 

2.  A.    R.  Eliezer  b.  Judah  ish  Bartotha  says,  "Moses  replied  before  the  Holy  One,  blessed  be  He, 

saying,  'You  are  saying  to  me,  "Go  and  bring  600,000  people  out  from  under  the  Egyptian 
burden  and  servitude!"  If  you  were  saying  this  to  me  for  only  100  or  200  people,  the 
command  would  still  be  very  hard  for  me!  If  I  had  been  preparing  them  for  this  for  a  year 
or  two  before  the  command,  then  the  command  would  already  have  been  completed! 

'"However,  since  they  have  enslaved  them  for  210  years,  Pharaoh  will  now  say  to  me,  "He 
who  has  enslaved  a  slave  for  10  years  with  no  one  protesting  against  it,  [should  allow] 
another  to  come  along  and  take  him  out  from  under  his  control?"  Or,  "He  who  has  served 
the  plantation  for  10  years  with  no  one  protesting  against  it  [should  allow]  another  to 
come  along  and  take  him  out  from  under  his  control?" 

B.  '"Master  of  the  World!  These  things  which  you  are  saying  to  me  are  both  very  difficult 
and  honorable.  [As  it  says  in  Scripture,]  "For  I  am  slow  of  speech  and  slow  of  tongue" 
(Exod.  4:10)."'27 


26  I.e.,  Hebrew. 

27  Moses'  response  here  is  based  upon  the  text's  emphasis  on  his  words  in  Exod.  4:10.  In  that  verse,  Moses  claims  to  be  "slow"  (Hebrew: 
k'vad,  133)  both  of  speech  and  tongue.  The  text  is  intrigued  with  the  double  employment  of  the  word  "slow"  in  the  biblical  verse,  and 
is  suggesting  that  this  indicates  that  Moses  is  declaring  to  God  that  the  things  God  requests  of  him  are  both  "very  difficult"  (Hebrew: 
k'vadim,  CISS)  and  "honorable"  (Hebrew:  m'chubadim,  D'1313a). 
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II:V 

xsa3  p  mi  ^  sr"^n-i  n"apn  ^a1?  ™  nt^a  yum>  a  i 

anxai  sran  in  sran  nsna  Tiaf?  moiai  mpao  paoa 
li^n  nai  nnx  V'x  ♦  .nai1?  leaa*  nx^n  crma  ^a  anna  b 
ran  w  nxa  "pefta  w  t^x  pnxi  ix^aa  t^npn 

♦  ,<(x  t  nm)  ix^aa  nsns  -pnx  pnxi  runs'?  a^x  -prow 

max  nnx  a'aVis/n  ^a  pi  n"apn  ^  'axi  nt^a  an?n  c 

'3K  XTma  ansae  ^K-iti?^  >an  nx  Kxim  ansa1?  n  n 

ma  a^iattf  ana  xtd  "?x  i1?  "iax  ♦  .ana  wotf  aix  ^aa  d 

a^n  ♦  .(cr  i  'aw)  ui  a^paan  a^xn  ^a  ma  'a  'axaw  e 

ax^y  sa  iwan1?  nsna  n1?^  aix  »aa  nwa1?  'axi  n"apn 

^a  nwa  ^x  'x  nax^i  'ax3W  ^x  x1?  a^aio  annn  a^x 

naix  xmrna  vnt  rmv  p  m^x  n>  ♦  .(xs  i  'aw)  na  aw  a  2 

aw  mm  t,1?  n  naix  nnx  n"apn  ^  naxi  nwa  a^wn 

w  piasrw  nnnai  ansa  nftao  nnna  aix  xian 

n  naix  nnx  Ta^a  p"p  ^sr  ix  aix  >aa  9     i^x  ansa 

aw  ix  mw  ana  »mnn  i^x  ixa  n  nwp  pn»  nam 

pa  royw  nnxa  x^x  »to  nam  ran  naa  nam  ^a1? 

tjs?  naw  sa>  nsna  n  nax^  was  m»  nwsn  amxa 

nnna  wxm  nnx  xias  nna  ^a  ia  nraa  x1?!  aw  nws; 

nna  ^a  ia  nraa  x^i  im»  nwsr  anan  msrw  sa  ix  it 

anaiaai  anaa  srwan  ♦  it  nnna  uwrm  nnx  xias  b 

♦  .<sa3X  pw1?  mai  na  ma  >a  n  naix  nnxw  i^n  anai 


Tractate  Pisha 


Chapter  Three 

(Textual  Source:  Midrash  ha-Gadol) 


III:I 


A.  "The  Lord  said  to  Moses  and  Aaron  in  the  Land  of  Egypt"  (Exod.  12:1): 

B.  This  teaches  that  before  the  Land  of  Israel  was  consecrated  [as  the  exclusive  location  for 
divine  speech]  all  lands  were  suitable  for  divine  speech.  But  once  the  Land  of  Israel  was 
so  consecrated,  there  was  no  divine  speech  with  the  prophets  anywhere  [outside  of  the 
Land  of  Israel],  except  next  to  water.1 

C.  As  it  teaches  in  Scripture,  "The  word  of  the  Lord  came  to  the  priest  Ezekiel  son  of  Buzi, 
by  the  Chebar  Canal  in  the  Land  of  the  Chaldeans"  (Ezek.  1:3).  And  Scripture  says,  "And 
I  was  by  the  Ulai  river"  (Dan.  8:2).  And  Scripture  says,  "...  when  I  was  on  the  bank  of  the 
great  river,  the  Tigris"  (Dan.  10:4). 

D.  And  likewise  with  Jonah,  [God]  only  spoke  with  him  next  to  water. 

E.  R.  Judah  says,  "Even  at  first  [God]  only  spoke  with  the  prophets  next  to  water.2  As  it  says 
in  Scripture,  'The  word  of  the  Lord  came  [iff!  HYl]  (to  the  priest  Ezekiel  son  of  Buzi)' 
(Ezek.  1:3)."3 

F.  R.  Nehemiah  says,  "[Rather,  it  is  the  case  that]  even  at  first  [God]  spoke  with  the  prophets 
anywhere.  What  [therefore]  does  the  verse  'The  word  of  the  Lord  came  to  Ezekiel'  come 
to  teach?  This  teaches  that  the  Holy  Spirit  was  not  frequently  upon  him." 

A.  "(The  Lord  said  to  Moses  and  Aaron)  in  the  Land  of  Egypt"  (Exod.  12:1): 

B.  One  might  think  [that  God  spoke]  within  the  [boundaries  of]  the  city.  Scripture  states, 
[however,]  "...  in  the  Land  (of  Egypt)."  [God]  did  not  speak  with  him  [even  within]  a  field 
[within  the  city.4  Rather,]  He  spoke  with  him  outside  of  the  city. 

C.  And  so  did  Moses  say  to  Pharaoh,  "As  I  go  out  of  the  city  (I  shall  spread  out  my  hands  to 
the  Lord)"  (Exod.  9:29).  And  just  as  with  prayer  [as  indicated  in  Exod.  9:29],  which  is  less 
significant,  [it  is  the  case  that  Moses]  would  not  pray  within  the  city,  then  is  it  not  all  the 


1  Only  next  to  water,  presumably,  because  of  its  purificatory  capabilities. 

1  I.e.,  it  was  the  case  even  before  the  consecration  of  the  Land  of  Israel  that  God  only  spoke  outside  the  Land  of  Israel  next  to  places 
of  water. 

3  The  seemingly  doubled  scriptural  infinitive  absolute  is  understood  to  indicate  a  twofold  nature  of  the  divine  speech,  i.e.,  the  divine 
speech  that  occurred  before  the  consecration  of  the  Land  of  Israel  was  like  the  speech  that  Ezekiel  received  after  the  consecration,  in  that 
it  was  received  next  to  water. 

4  Note  m.  Arakhin  9:5:  "Whatever  is  within  the  city  wall  is  considered  'a  dwelling  house  in  a  walled  city'  (ref.  Lev.  25:29),  except  for 
the  fields.  R.  Meir  says,  'Even  fields.'" 


10 


III:I 

fa^a  ♦  .ansa  pxa  pnx  ^xi  nt^a  ^x  m  iax*n  b/a  i 

nunpna  x1?^  isr  man1?  miwa  mxixn  *?a  rnttf 
mn  x1?  "pkiw  px  rrcnpnawa  ^ax  'pkiw  px 
mn  'its?  ♦  ann  ^  x^x  dtps  ^aa  anraan  as?  c 
dhbd         pan  ma  p  ^xpim  ^x  m  mn  mn 
nix  ^aix      wn  ^xi  naixi  (a  x  trr)  laa  ma 
xin  Vmn  innn  <t>  ^sr        *axi  'aixi  (a  n  '3*t) 
^sr  x*?x  iay  mna  mn  x1?  nar  pi  ♦  (7  s  ^rr)  ^pm  d 
ns  nan  mn  x1?  n^nna      'bin  mim  n  ♦  fiwn  e 
laix  mam  n  ♦  .mn  mn  'its?  tran     x^x  cwam  f 
V'n  na  aipa  ^aa  awaan  as?  nan  rrn  rfpnro 
nmn  x1?^  la^a  x^x  ^xpim  Vx  'n  mn  mn  mn 

♦  .ins?  mnn  unpn  mi 

mn  x1?  rrwa  pxa  V'n  "paa  mas  ♦  ansa  pxa  b/a  2 

iaix  n^a  pi  ♦  iia1?  nna  lay  mn  wn  iasr  iama  c 
rf?p  rf?an  nai  tea  13  'aw)  msrn  nx  snxsa  nma1? 
na  •'aaai  .^"a  x1?  man  iai  iian  mna  Vpsna  x1? 
♦  .ani1?}  nx^a        saaa  iian  mna  iasr  mn  x1? 
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more  so  [the  case  with  regard  to]  the  more  significant  divine  speech?  And  why  would  He 
not  speak  with  him  inside  the  city?  Because  it  was  full  of  idols. 

D.  But  still  I  might  say  "He  spoke  with  Moses  outside  of  the  city  but  when  Moses  spoke  [the 
divine  message]  to  Aaron,  he  would  not  speak  to  him  outside  the  city."  Scripture  states, 
[however,]  "The  Lord  said  to  Moses  and  Aaron  in  the  Land  of  Egypt"  (Exod.  12:1).  This  equates 

[8]  the  divine  speech  [to]  Aaron  to  the  divine  speech  [to]  Moses.  Just  as  Moses'  was  outside  the 

city,  likewise  Aaron's  was  outside  the  city. 

E.  Just  as  Moses  [would  relate  the  divine  command  to  Pharaoh  beginning  with]  "Thus  said ..." 
likewise  Aaron  [would  begin  with]  "Thus  said  ..."Just  as  Moses  was  ajudge  over  Pharaoh, 
speaking  without  fear,  likewise  Aaron  was  ajudge  over  Pharaoh,  speaking  without  fear. 
Just  as  Moses  was  manager  for  the  Red  Heifer,  the  light,  the  anointing  oil,  and  the  incense 
of  spices,5  likewise  was  Aaron  manager  for  the  Red  Heifer,  the  light,  the  anointing  oil,  and 
the  incense  of  spices.  Scripture  states,  "The  Lord  said  to  Moses  and  Aaron"  (Exod.  12:1). 
This  equates  the  greatness  of  Aaron  with  the  greatness  of  Moses.6 

III:II7 

1.         A.    "(The  Lord  said  to  Moses  and  Aaron  in  the  Land  of  Egypt,)  saying"  (Exod.  12:1): 

B.  R.  Eliezer  says,  "How  do  we  know  from  Scripture  that  the  order  [of  transmission]  of  the 
divine  speech  in  the  wilderness  was  just  like  the  order  [of  transmission]  of  divine  speech 
[as  it  occurred]  in  the  Land  of  Egypt?  [Perhaps]  you  don't  need  [scriptural  proof,  because 
it  can  be  deduced  by  means  of]  (logical)  analogy: 

C.  "The  word  'spoke'  is  said  here,8  and  the  word  'spoke'  is  said  in  the  wilderness.9  Just  as 
with  'spoke'  said  in  the  wilderness,  Aaron  heard  it  first  and  repeated  it  [back  to  Moses] 
first,  likewise  with  'spoke'  mentioned  here,  Aaron  heard  it  first  and  repeated  it  first. 

D.  "However,  I  might  retort  that  when  Aaron  preceded  the10  sons  [in  receiving  divine  speech] 
in  the  wilderness  he  had  been  anointed  with  the  anointing  oil.  Shall  [we  assume]  that  Aaron 
preceded  the  sons  here,11  when  he  had  not  [yet]  been  anointed  with  the  anointing  oil?12 

E.  "Scripture  states,  'And  the  Lord  said  to  Moses  and  to  Aaron  ...'  (Exod.  12:1).  This  teaches 
that  Aaron  preceded  the  sons. 

F.  "And  how  do  we  know  from  Scripture  that  the  sons  preceded  the  elders?  [Perhaps]  you 
don't  need  [scriptural  proof,  because  it  can  be  deduced  by  means  of]  analogy:  The  word 
'spoke'  is  said  here,  and  the  word  'spoke'  is  said  in  the  wilderness.  Just  as  with  'spoke'  said 
in  the  wilderness,  the  sons  preceded  the  elders,  likewise  with  'spoke'  mentioned  here, 
the  sons  preceded  the  elders. 

G.  "However,  I  might  retort  that  the  sons  preceded  the  elders  in  the  wilderness,  when  they 
likewise  preceded  them  in  ascending  Mount  [Sinai].13  Shall  [we  assume]  here  that  the  sons 


5  See  Lev.  6:9ff.  and  Num.  19:lff. 

6  Exod.  12:1  mentions  three  things:  (l)  God  spoke,  (2)  God  spoke  to  Moses  and  Aaron,  and  (3)  God  spoke  to  Moses  and  Aaron  in  the 
Land  of  Egypt.  III:I:1.A-F  addresses  particularities  concerning  points  #1  and  #2— there  was  divine  speech,  and  it  was  delivered  in  Egypt. 
III:I:2.A-E  then  addresses  points  #2  and  then  #3— where  in  Egypt  the  divine  speech  occurred,  and  to  whom  it  was  delivered,  Moses  and/ or 
Aaron.  Our  text,  therefore,  has  interpreted  the  verse  in  typical,  atomized  fashion,  and  by  doing  so  has  created  a  new  reading  of  the  verse 
that  magnificently  incorporates  all  three  of  its  clauses. 

7  Compare  III:II:1.A-K  with  b.  Eruvin  54b,  which  discusses  the  order  in  which  Moses  transmitted  mishnah  (as  opposed  to  divine  speech 
here),  stating  that  Moses  heard  it  first  from  God,  and  then  repeated  it  to  Aaron,  who  in  turn  repeated  it  back  to  him,  and  so  on  to  the 
sons,  elders,  and  common  Israelites. 

8  I.e.,  to  Moses  in  the  Land  of  Egypt. 

9  See  Lev.  11:1. 

10  I.e.,  his. 

11  I.e.,  in  the  Land  of  Egypt. 

12  Thus,  the  logic  of  l.C  will  not  prove  the  point  stated  in  l.B,  and  one  must  indeed  rely  upon  Scripture  for  proof  of  this  point. 

13  See  Exod.  24:1. 
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^ax  -ps1?  pn  nt^a  ay  rrn  "inn  ™  ^x  "pun  d 
lay  -ma  n'n  x1?  pnx  ay  naia  nt^a  rrrwa 
pxa)  pnx  ^xi  nt^a  ^x  'n  nax*n  V'n  -pD1?  pn 
fin  nttftt  na  nt^a  m-af?  pnx  nrm  itppa  (ansa 
nx  ids  HDD  nt^a  na  ♦  .-pa1?  pn  pnx  nx  "pa1?  e 
xm  nai  nan  nyno1?  nvPx  nt^a  na  nsa  pnx 
na  xt  s1?!  nai  "tax  nyno1?  nvPx  pnx  n**  kt> 
^yi  nnt^an  ^yi  mxan  ^sn  man  ^y  nan  rwa 
mxan  ^yi  man  ^y  nan  pnx  n**  ^aon  map 
'n  nax*n  V'n  .n^aon  nnap  ^yi  nnt^an  ^yi 
inVrTa1?  pnx1?^  inVm  ttrpa  pnx  ^xi  rwa  ^x 

♦  .n^a1?^ 

III:II 

vw  nroH  maattf  pa  'aix  my^x  n  ♦  nax1?  b/a  i 

Ixd  nax3  ♦  xin  p  ins  fx  ansa  pxa  rn  id  naiaa  c 

maxn  mn  na  (x  xs  9*1)  naiaa  nan  nax^i  w 

nan   n**   n^nn   nnt^i   n^nn   yattf   pnx  mnaa 

aip  ^  na  ♦  n^nn  nnti?i  rf?nn  yattf  pnx  ixd  -naxn  d 

nnt^an  pwa  nt^aa        mnaa  a^an  nx  pnx 

pwa  nt^a3  x1?  nrw  ixd  man  nx  pnx  anp^ 

fa^a  pnx  *7Xi  nt^a  ^x  'n  nax^i  V'n  ♦  nnt^an  e 

nx  panp  Epaarw  paai  ♦  -D^3ri  ™  D"rp  F 

nan  nax3i  nan  ixd  nax3  xin  in  ins  px  trapm 

D'apm  nx  iaip  a^a  nafaa  maxn  nan  na  naiaa 

na  ♦  .a-aptn  nx  laip  as3a  ixd  maxn  nan  n*<  g 

npy1?  laip        naiaa  as3pm  nx  laip  n^n  ^ 
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preceded  the  elders,  when  they  had  not  [yet]  preceded  [them]  in  ascending  the  mountain? 

H.  "Scripture  states, and  he  spoke  to  his  sons  (ref.  Lev.  21:24).  This  teaches  that  the 
sons  preceded  the  elders. 

I.  "And  how  do  we  know  from  Scripture  that  the  elders  preceded  Israel?  [Perhaps]  you 
don't  need  [scriptural  proof,  because  it  can  be  deduced  by  means  of]  analogy:  The  word 
'spoke'  is  said  here,  and  the  word  'spoke'  is  said  in  the  wilderness.  Just  as  with  'spoke'  said 
in  the  wilderness,  the  elders  preceded  Israel,  likewise  with  'spoke'  mentioned  here,  the 
elders  preceded  Israel. 

J.  "However,  I  might  retort  that  when  the  elders  preceded  Israel  in  the  wilderness,  they 
likewise  were  sanctified  with  the  Holy  Spirit.  Shall  [we  assume]  here  that  the  elders 
preceded  Israel,  when  they  had  not  yet  been  sanctified  with  the  Holy  Spirit? 

K.  "Scripture  states,  'And  Moses  called  to  all  the  elders  of  Israel ...'  (Exod.  12:21).  This  teaches 
that  the  elders  preceded  Israel." 

Chapter  Four 

(Textual  Source:  Midrash  ha-Gadol)14 

IV:I 

1.  A.    "(The  Lord  said  to  Moses  and  Aaron  in  the  Land  of  Egypt,)  saying"  (Exod.  12:1): 
B.    "Saying"  [means  exclusively]  to  Israel.15 

2.  A.    "This  month  (shall  mark)  for  you  (the  beginning  of  months;  it  shall  be  the  first  of  the 

months  of  the  year  for  you)"  (Exod.  12:2): 

B.  This  teaches  that  the  Holy  One,  blessed  be  He,  showed  Moses  with  his  finger  the  image  of 
the  moon  and  said,  "Look  for  it  [to  appear]  like  this16  and  [then]  sanctify  the  beginning  of 
months  for  yourselves."17 

(Textual  Source:  Midrash  ha-Gadol) 

3.  A.    "This  month  (shall  mark)  for  you"  (Exod.  12:2): 

B.    [Which  means  that]  the  earliest  forefathers  did  not  calculate  by  it.18 

[9]  C.  One  might  think  that  the  earliest  forefathers  did  not  calculate  by  it,  because  the  Torah 
had  not  yet  been  given  in  their  time.  However,  once  the  Torah  was  given  and  thereafter, 
[all]  people  should  calculate  by  it. 

D.  Scripture  states,  [however,]  "...  for  you"  (Exod.  12:2).  [This  means,]  you  calculate  by  it,  and 
[other]  people  do  not  calculate  by  it.19 


14  The  editors  indicate  that  they  interpolated  section  IV:I:1.A-2.B  based  upon  its  attestation  in  a  number  of  disparate  sources,  including 
as  an  appendix  to  the  end  of  the  Adler  manuscript  for  Midrash  ha-Gadol  (Exodus). 

15  The  text  assumes  that  the  infinitive  "saying"  (Hebrew:  ^N1?)  in  the  verse  is  redundant  and  unnecessary.  As  such,  it  interprets  it  as 
indicating  that  God's  command  in  Exod.  12:1-2  is  directed  exclusively  at  Israel. 

16  The  text  is  overemphasizing  the  demonstrative  pronoun  "this"  in  Exod.  12:2,  interpreting  it  as  indicating  that  God,  literally,  pointed 
to  an  image  of  the  new  moon  for  demonstrative  purposes. 

17  The  text  interprets  the  fact  that  Exod.  12:2  twice  states  "for  you"  (Hebrew:  037)  as  empowering  Israel  to  declare  and  sanctify  new 
months  for  themselves.  In  effect,  this  places  the  power  of  determining  the  annual  calendar,  and  the  holy  times  therein,  in  the  hands  of 
Israel.  Also,  it  is  interesting  to  note  how,  in  2.B,  the  text's  interpretation  addresses  every  element  of  Exod.  12:2— the  emphasis  of  the 
demonstrative  pronoun  ("This  month"),  the  exclusivity  of  the  calendar  for  Israel  ("for  you"),  and  the  "beginning  of  months."  This 
is  a  common  midrashic  method  of  interpretation— fashioning  an  interpretive  reading  of  a  verse  that  incorporates  cohesively  every 
atomized  element  within  that  verse.  Compare  1.A-2.B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  6:11-12;  Laut.,  vol.  1,  15:167-69; 
Neus.,  II:I:1.A-B). 

18  Again,  interpreting  "for  you"  in  Exod.  12:2  literally  and  specifically,  i.e.,  the  calculation  of  the  Jewish  calendar  began  only  with  the 
Israelites  who  departed  from  Egypt. 
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laip  x1?  nrw  ixa  trapm  nx  a^aa  lafp^  "inn 

"panj?  twarw  la^a  "iai  raa  ^xi  Vti  ♦  to  m^y1?  h 

Tnx  rx  "px-iv  nx  panp  a'apmv  raai  ♦  .a^api1?  i 

na  "im  naiaa  naxai  nan  ixd  naxa  Kin  p 
nai  nx  ^n-iv  nx  fa*np  a^api  naiaa  maxn 
imp  ^  na  ♦  *?Knty  nx  "paTp  trapt  ixd  maxn  j 
vnpn  nro  ivipna  pv  naiaa  ^xnt^  nx  a'apT 
nro  it^ipna  x1?  't»  ixd  ^xnur  nx  a^apT  iav 
t  iav)  to-iv  •'apt  W  nva  xnp^i  Vm  ♦  vnpn  k 

♦  .VxnV  nx  f  JOTlj?  MjPTW  "Ta^a  (K3 

IV:I 

la^a  ♦  as1?  nm  vmn  ♦  .^xn^1?  nax1?  ♦  nax1?]  b/a  2    b/a  1 

no  taxi  ma1?  mm  yasxa  nva1?  n"apn  i1?  nxnnv 

♦  [omrm  twn  as1?  vipi  nun 
"7iDs  ♦  ,awmn  max  ia  laa  x1?  ♦  as1?  nm  vmn  c/b/a  3 

mm  nama  x1?  nrw  mwmn  max  ia  laa  x1? 
mvxna  sxa  im  -f^^Ki  mm  namava  ^ax  ama^a 
■»xa  "pxi  ia  raia  anx  as1?  nai1?  fia^n  ♦  ia  raia  d 

♦  .ia  raia  mvxna 


15  An  ongoing  common  theme  in  this  text— the  exclusivity  of  Israel— is  again  stressed  here.  Also,  compare  3.A-D  with  Mekhilta  de-Rabbi 
Ishmael,  Pisha  (H/R,  7:11-14;  Laut.,  vol.  1, 18:35-40;  Neus.,  II:III:1.A-G). 
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IV:II20 

1.  A.    "(This  month  shall  mark  for  you)  the  beginning  (of  months)"  (Exod.  12:2): 

B.  One  might  think  [that  this  month  also  marks]  the  beginning  of  years,  sabbatical  years, 
and  jubilee  years.21 

C.  Scripture  states,  [however,]  "...  the  beginning  of  months"  (Exod.  12:2),  [which  means 
that]  it  is  the  beginning  of  months,  and  it  is  not  the  beginning  of  years,  sabbatical  years, 
and  jubilee  years. 

2.  A.    "It  shall  be  the  first  of  the  months  of  the  year  for  you"  (Exod.  12:2): 

B.  And  not  [the  first  month  for  calculating  of  the  annual  cycles  of]  tithe  of  cattle  or 
fruit  trees. 

C.  And  for  what  is  it  the  first  [month]?  For  [calculating  the  reign]  of  kings,  [the  dates  of  the] 
festivals,  for  the  heave  offering  of  the  shekels,  and  for  the  rent  of  houses. 

IV:III22 

1.  A.    "It  shall  be  the  first  (of  the  months  of  the  year  for  you)"  (Exod.  12:2): 

B.  Since  it  says  in  Scripture  "Keep  the  month  of  Abib  (and  offer  a  passover  sacrifice  to  the 
Lord  your  God)"  (Deut.  16:1),  [one  must  ask]  how  do  you  "keep"  it?23 

C.  You  add  days  to  it. 

D.  One  might  think  that  if  it  was  a  year  shortened  [by  the  discrepancy  between  the  lunar 
and  solar  calendars]  10  or  20  days,  one  should  intercalate24  accordingly. 

E.  Scripture  states,  [however,]  "(Keep  the)  month  (of  Abib)"  (Deut.  16:1).  [This  means  that] 
one  does  not  intercalate  less  than  [a  total  of  days  equaling  one]  month. 

F.  One  might  think  that  if  it  was  a  year  shortened  by  40  or  50  days,  one  should  intercalate 
accordingly. 

G.  Scripture  states,  [however,]  "(Keep  the)  month  (of  Abib)"  (Deut.  16:1).  [This  means  that] 
one  does  not  intercalate  more  than  [a  total  of  days  equaling  one]  month. 

2.  A.    One  might  think  that  one  should  intercalate  [by  adding  a  second  month  of]  Nisan. 

B.  Scripture  states,  [however,]  "It  shall  be  the  first  of  the  months  of  the  year  for  you"  (Exod. 
12:2).  [This  means  that]  you  shall  make  one  Nisan,  and  you  shall  not  make  two  Nisans. 

C.  One  might  think  that  one  should  intercalate  [by  adding  a  second  month  of]  Tishrei. 

D.  Scripture  states,  [however,]  "Keep  the  month  of  Abib"  (Deut.  16:1).  [This  means  that  you 
must]  "keep"25  the  month  that  is  next  to  [the  month  of]  Abib.26  And  which  is  this?  Adar. 

3.  A.    One  might  think  that  just  as  if  the  year  is  shortened,  one  adds  days  to  it,  likewise  if  the 

year  is  lengthened,  one  subtracts  days  from  it. 

B.    Scriptures  states,  [however,]  "You  shall  keep  this  institution  at  its  set  time  from  year 

20  Compare  IV:II:1.A-2.C  with  m.  Rosh  Hashanah  1:1;  t.  Rosh  Hashanah  1:1;  Mekhilta  de-Rabbi  Ishmael  Pisha  (H/R,  6:18-7:11;  Laut,  vol.  1, 
16:13-18:34;  Neus.,  II:II:1.A-4.C). 

21  I.e.,  one  might  think  that  the  month  of  Nisan  is  the  first  of  the  ordered  months  of  the  calendrical  year,  as  well  as  the  first  month  of 
the  annual  calendar  employed  for  the  reckoning  of  sabbatical  and  jubilee  years. 

22  Compare  IV:III:1.A-3.B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  8:1-9:5;  Laut.  vol.  1, 19:51-22:86;  Neus.,  II:IV:1.A-9.C). 

23  The  text  reads  literally  the  word  "keep"  (Hebrew:  ~ViDW)  in  Deut.  16:1,  i.e.,  "guard."  Thus,  the  text  inquires  as  to  how  one  guards/ 
ensures  that  Passover  falls  in  the  spring  season. 

u  I.e.,  add  days. 

25  I.e.,  intercalate  a  second  month. 

26  The  month  of  "Abib"  (spring)  in  Deut.  16:1  is  presumed  to  be  the  month  of  Nisan. 
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IV:II 

♦  mVarVi  ommbi  wm1?  wki  Vo*  ♦  t^xn  b/a  i 
iiw    twn    sin    a'cnrf?    onsrm    wn    V'n  c 

♦  JflVaT1?  X^l  D^nt^1?  X1?!  a^ttf1?  X1?  A  2 

Kin  nn1?  ♦  m-ps1?  k^i  nana  -ron1?  x1?!  ♦  as1?  Kin  c/b 

♦  .(otq  "Dttf1?!  a^pw  nann1?  d^-iVi  a^a1?  \\mn 

IV:III 

'3D  3'3Kn  cnn  nx  mats?  'w  ^Da  ♦  Kin  ii^xn  b/a  i 

□k       ♦  .aw  i1?  ppom  ♦  ra?s  nnx  ixsn  (k  to  d/c 

♦  id  "Dsn  ar  cnw  ik  aw  mew  man  nnt^  nnsn 

men  nnt^  nn^n  aK  ^  ♦  .enna  mns  pK  unn  V'n  f/e 

px  arm  V'n  ♦  p  -or  ar  a^an  ik  ar  a^a-ix  g 

aD1?  Kin        ^"fl  ♦      -as?"'       ♦  .cnn      nns  b/a  2 

♦  .ps3  ^  nms  nnK  w  nuns?  nnK  mx  ps3  c 

nx  w  a^axn  t^m  m        V'n  ♦  nwn  nasr  d 

axw  at^D  Vd*  ♦  .tm  m  nrxi  anx1?  iiaan  tznnn  a  3 

nnsn  ax  -p  aw  n1?  ^or  rfrox  nnsn 

nxm  npnn  nx  mem  V'n  ♦  aw  maa  m^as  rrraa  b 
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to  year"  (Exod.  13:10).  [This  means  that  your  calendar  year  should  have]  no  less  than 
12  months. 

Chapter  Five 

(Textual  Source:  Midrash  ha-Gadol) 


V:I27 


V:II 


28 


"Speak  to  the  whole  community  of  Israel  (and  say  that  on  the  tenth  of  this  month  each  of 
them  shall  take  a  lamb  to  a  family  a  lamb  to  a  household)"  (Exod.  12:3): 

This  teaches  that  this  scriptural  section  was  spoken  aloud  to  the  entire  assembled 
congregation. 


1.         A.    R.  Judah  says,  "[This  verse  serves]  to  give  a  negative  commandment29  for  each  positive 
commandment30  stated  in  the  scriptural  section. 

B.  on  the  tenth  of  this  month  each  of  them  shall  take'  (Exod.  12:3)— this  teaches  that  the 
paschal  sacrifice  of  Egypt31  was  taken  [aside]32  on  the  tenth.33 

C.  "One  might  think  that  even  the  paschal  sacrifice  of  the  [subsequent]  generations  was 
also  to  be  taken  [aside]  on  the  tenth. 

D.  "Scripture  states,  [however,]  this  (month)'  (Exod.  12:3),  [which  means  that]  the 
paschal  sacrifice  of  Egypt  was  taken  [aside]  on  the  tenth,  but  the  paschal  sacrifice  of  the 
generations  was  not  taken  [aside]  on  the  tenth.34 

E.  "[Perhaps]  I  should  exclude  the  first  paschal  sacrifice  [from  this  obligation  to  take  it  aside 
on  the  tenth],  but  not  exclude  the  second  paschal  sacrifice.35 

F.  "Scripture  states,  [however,]  'You  shall  keep  watch  over  it  until  the  fourteenth  day  of  this 
month'  (Exod.  12:6),  [which  means  that  the  lamb  for]  the  first  paschal  sacrifice  is  taken 
[aside]  on  the  tenth,  but  [the  lamb  for]  the  second  paschal  sacrifice  is  not  taken  [aside] 
on  the  tenth."36 


27  V:I:1.A-B  is  a  brief  and  relatively  simple  unit  of  midrashic  tradition;  the  text  interprets  literally  the  word  "whole"  in  Exod. 
12:3.  However,  in  its  brevity  this  unit  of  tradition  expresses  clearly  the  essential  theological  concern  that  serves  as  the  basis  for  the 
substantially  convoluted  halakhic  exegesis  in  this  chapter,  namely,  that  the  redemption  of  the  Exodus,  both  actuated  and  represented  by 
the  paschal  offering,  was  experienced  collectively  by  all  of  the  enslaved  community  of  Israel.  Moreover,  the  Exodus  from  Egypt  served  as 
a  prelude  to  the  subsequent  giving  of  Torah  at  Sinai,  the  historical  event  that  formed  the  Jewish  people,  a  nation  united  by  the  obligation 
to  observe  the  divinely  ordained  halakhah  as  dictated  in  Torah.  For  the  early  Rabbinic  community,  for  whom  the  paschal  sacrifice  was 
no  longer  a  performed  reality,  God  commands  that  all  Jews  must  experience  alike  the  ongoing  redemptive  experience  of  the  paschal 
sacrifice,  as  actualized  by  the  transformative  Passover  seder  meal, 

28  Compare  V:II:1.A-F  with  t.  Pesahim  9:5;  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  10:13-11:1;  Laut,  vol.  1,  24:35-25:44;  Neus.,  111:111:1. 
A-2.D);  b.  Pesahim  96a  (Neus.,  IV.E:Pesahim:9:5:I.2.A-X). 

25  I.e.,  a  commandment  that  proscribes  an  action. 

30  I.e.,  a  commandment  that  prescribes  an  action. 

31  I.e.,  the  paschal  sacrifice  offered  in  Egypt  by  the  Israelites  at  the  time  of  the  Exodus,  as  opposed  to  the  paschal  sacrifice  that  was 
offered  by  the  subsequent  generations  after  the  Exodus. 

32  I.e.,  acquired,  designated,  and  set  aside  specifically  as  the  lamb  for  the  paschal  offering,  and  consecrated  only  for  such  holy  use. 

33  This  is  the  positive  commandment  referred  to  by  R.  Judah  in  l.A. 

34  This  is  the  negative  commandment  referred  to  by  R.  Judah  in  l.A.  R.  Judah  is  interpreting  the  word  "this"  in  Exod.  12:3  specifically 
and  in  exclusionary  fashion. 

35  See  Num.  9:1-14.  The  second  paschal  sacrifice  was  offered  one  month  later,  on  the  14"1  of  Iyar,  by  those  who  were  unable  to  offer  the 
first  paschal  sacrifice  at  its  appointed  time  in  the  month  of  Nisan. 

36  R.  Judah  resolves  the  apparent  redundancy  of  Exod.  12:3  and  Exod.  12:6,  both  of  which  appear  to  require  that  the  paschal  lamb  be  set 
aside  (Exod.  12:3)  or  watched  over  (Exod.  12:6)  from  the  10th  to  the  14th  of  Nisan.  Exod.  12:3  clarifies  the  difference  between  the  paschal 
sacrifice  of  Egypt  and  that  of  the  subsequent  generations,  whereas  Exod.  12:6  clarifies  the  difference  between  the  first  paschal  sacrifice 
of  the  month  of  Nisan  and  the  second  of  the  month  of  Iyar. 
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♦  .«rm  "ws?  a^a  mns  px  c»  r  'aw)  hot  msna1? 

V:I 

it  rrcnsw  la^a  ♦  ^x-it^  sn  my          roi  b/a  i 

♦  brpm  maxi 

V:II 

new  *?3       niwm  s1?  inn  ™  rmrr  n  a  i 

□n1?  npsi  ntn  win1?  iwsa  ♦  awnaa  naxn  b 

nos  nx        ♦  ."iwsraa  npa  ansa  mow  fa^a  c 

npa  ansa  nos  run  V'n  ♦  iw»aa  npa  xrr  nrrn  d 

x'mx  ♦  .Tiwsna  npa  nrrn  nos  tw  iwsna  e 

□d1?  rrm  V'n  ♦  ^tp  noo  x'mx  k^i  ii^x-i  noo  f 
nos  0  a'  'aw)  run  win1?  or  iw  nsnnx  is?  rnawa1? 

♦  .iwsaa  npa  w  nos  rxi  -nwaa  npa  "ptwn 
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V:III 
1. 

2. 

3. 


V:IV 
1. 


3. 


[10] 


A. 
B. 
A. 
B. 
A. 
B. 

C. 
D. 
E. 


A. 
B. 


"...  (each  of  them)  shall  take"  (Exod.  12:3):37 

This  teaches  that  each  and  every  one  takes  [aside  a  lamb]  for  himself. 
"...  each  man  shall  take  for  himself"  (Exod.  12:3): 

Based  on  this  they  said  that  one  does  not  take  [a  lamb  aside]  for  a  minor.38 

"...  a  lamb  to  a  father's  house,  (a  lamb  to  a  household)"  (Exod.  12:3): 

One  might  think  that  a  paschal  sacrifice  of  Egypt  was  only  sacrificed  for  fathers'  houses. 
How  does  one  know  from  Scripture  that  [a  lamb  should  be  sacrificed]  even  for  families? 

Scripture  states,  "Go,  pick  out  lambs  for  your  families"  (Exod.  12:21). 

How  does  one  know  from  Scripture  [that  a  lamb  should  be  sacrificed]  even  for  households? 

Scripture  states,  "...  a  lamb  to  a  household"  (Exod.  12:3).39 


'"But  if  the  household  is  too  small  (for  a  lamb,  then  a  man  and  his  neighbor  next  to  his 
house  shall  take  in  proportion  to  the  number  of  persons;  according  to  what  each  can  eat 
you  shall  make  your  count  for  the  lamb)'  (Exod.  12:4): 

"This  teaches  that  they  may  continue  to  reduce  [the  number  of  people  holding  shares 
in  a  paschal  lamb]  as  long  as  there  remains  one  from  the  first  group  [that  owned  the 
lamb]."— The  words  of  R.  Judah. 

R.  Yosi  says,  "[it  does  not  matter  if  the  people  maintaining  a  share  in  the  lamb  come 
from]  the  original  group  or  a  subsequent  group.  [What  matters  is]  only  that  they  not 
leave  the  paschal  lamb  as  is."40 

"(But  if  the  household  is  too  small)  for  a  lamb"  (Exod.  12:4):41 

[They  may  enroll42  others  in  their  offering  if  they  are  too  small43  to  afford  to  acquire  the 
associated  things  necessary  to  prepare  the  paschal  lamb]  for  eating,44  but  not  [simply  in 
order  to  raise  funds  for]  other  [general]  purchases. 

Rabbi  says,  "Even  [to  raise  funds  for]  other  [general]  purchases.  So  if  he  did  not  have  [enough 
funds  to  acquire  them],  he  may  enroll  others  on  his  portion,  and  the  proceeds  will  be 
hullin.45  For  on  this  condition  did  they  take  [aside  their  lambs]  from  the  very  beginning." 

'"(But  if  the  household  is  too  small  for  a  lamb,  then  a  man  and  his  neighbor  next  to  his 
house)  shall  take'  (Exod.  12:4): 

"This  teaches  that  each  and  every  group  [of  people  in  joint  ownership]  acquires  [a  lamb] 
for  itself. 


37  Compare  1.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  11:2-3;  Laut.,  vol.  1,  25:45-47;  Neus.,  III;IV:1.A-D),  where  the  parallel 
material  is,  however,  in  halakhic  opposition. 

38  Interpreting  "man"  in  Exod.  12:3  (translated  idiomatically  simply  as  "each")  specifically  and  in  exclusionary  fashion.  Compare  with 
m.  Pesahim  8:7  and  b.  Pesahim  9lb  (Neus.,  IV.D:  Pesahim:8:7:I.3.A-I.6.B). 

35  By  emphasizing  that  a  lamb  should  be  offered  (presumably,  if  feasible)  for  a  series  of  family  units,  each  smaller  than  the  prior  (i.e., 
fathers'  houses,  families,  and  households),  the  text  emphasizes  the  desirability  that  the  liberating  experience  of  the  paschal  sacrifice 
be  experienced  at  the  most  local  and  heightened  level  of  intimacy  possible.  Compare  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  11:4-7; 
Laut.,  vol.  1,  26:50-53;  Neus.,  III:IV:3.A-E). 

10  I.e.,  ownerless.  Compare  with  t.  Pisha  7:7  and  y.  Pesahim  8:36a  (Bokser,  8:4:II:B,2). 

41  Compare  2.A.-C  with  b.  Pesahim  90a  (Neus.,  IV.D:Pesahim:8:4:I.8.A-0). 

42  I.e.,  sell  partial  ownership  in  the  paschal  lamb  to  others. 

43  I.e.,  poor. 

44  E.g.,  to  acquire  the  wood  for  the  roasting  fire  or  the  appropriate  slaughtering  knife  to  sacrifice  the  offering. 

45  I.e.,  the  proceeds  may  be  used  for  all  types  of  purchases,  and  not  only  for  purchases  of  a  holy  or  consecrated  nature. 
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V:III 
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C.  "Based  on  this  they  said:  You  do  not  slaughter  a  paschal  lamb  in  the  first  place  for  a  single 
person.46  As  it  says  in  Scripture,  'You  shall  not  slaughter  the  paschal  sacrifice  in  any  one 
(Deut.  16:5)."47— The  words  of  R.  Judah. 

D.  R.  Yosi  says,  "Sometimes  there  is  [only]  one  [person],  and  you  slaughter  it  for  him,  and 
sometimes  there  are  10,  and  you  do  not  slaughter  it  for  them. 

E.  "How  is  this  so?  [When  you  have]  one  [person]  who  is  able  to  eat  it  [all],  you  slaughter 
it  for  him,  [and  when  you  have]  10  who  are  not  able  to  eat  it  [all],  you  do  not  slaughter 
it  for  them,  so  that  they  will  not  cause  the  [leftover  portions  of  the]  paschal  offering  to 
become  spoiled."48 

4.  A.    "(But  if  the  household  is  too  small  for  a  lamb,  then  a  man)  and  his  neighbor  (next  to  his 

house)"  (Exod.  12:4):49 

B.  Ben  Bag  Bag  says,  "I  might  assume  [this  includes]  his  neighbor  [who  lives  nearby]  in  a  field. 
How  does  one  know  from  Scripture  [that  this  includes  only]  his  neighbor  at  home? 

C.  "Scripture  states,  'next'  (Exod.  12:4),  [meaning  the  one]  who  dwells  next  to  his  house- 
door  to  door." 

D.  Rabbi  says,  "Three  [types  of  neighbors] 

(Textual  Source:  Manuscript  Antonin  236.1) 

are  mentioned  [here  in  Scripture]:  'his  neighbor'— this  [refers  to]  his  neighbor  in  the 
field;  'his  neighbor'— this  [also  refers  to]  his  neighbor  at  home;  'who  dwells  near'— this 
[refers  to]  he  who  dwells  near  his  house,  close  to  [his]  door. 

E.  "[But  only  for]  the  paschal  sacrifice  of  Egypt  [does]  'his  neighbor'  [mean]  he  who  dwells 
near  his  house,  whereas  [for]  the  paschal  sacrifice  of  the  [subsequent]  generations  'his 
neighbor'  does  not  [mean]  he  who  dwells  near  his  house."50 

F.  Rabbi  Shimon  says,  '"His  neighbor'  [means]  he  who  dwells  near  his  house  even  for  the 
paschal  sacrifice  of  the  [subsequent]  generations. 

G.  "For  above  all,  the  Torah  only  speaks  with  peaceful  intentions  [as  illustrated  here 
where  the  Torah's  intention  is]  that  one  should  not  leave  his  beloved,  his  neighbors, 
acquaintances,  close  ones,  or  one  of  his  town's  citizens  and  go  off  and  perform  the 
paschal  sacrifice  with  others.  As  it  says  in  Scripture,  'A  close  neighbor  is  better  than 
a  distant  brother'  (Prov.  27:10)." 

5.  A.    "(But  if  the  household  is  too  small  for  a  lamb,  then  a  man  and  his  neighbor  next  to  his 

house  shall  take)  in  proportion  to  the  number  of  (persons)"  (Exod.  12:4):51 

B.  "In  proportion  to  the  number  of"52  means  only  (according  to  the)  number.  For  thus 
Scriptures  states,  "...  from  which  the  Lord's  number53  was  thirty-two"  (Num.  31:40). 

6.  A.    One  might  think  that  it  is  a  commandment  to  slaughter  it  only  for  those  enrolled  on  it. 

But  if  one  slaughtered  for  those  not  enrolled  on  it,  he  transgressed  a  commandment,  but 
it  is  [nonetheless  a]  valid  [offering], 

B.  Scripture  states,  [however,]  "...  proportion  to  the  number  ...  you  shall  make  your  count" 
(Exod.  12:4). 

46  Compare  with  m.  Pesahim  8:7. 

47  The  phrase  "in  any  one"  is  understood  here  by  R.  Judah  as  "for  any  one  person." 
41  Compare  with  Sifre  Deut,  Piska  132  (Hammer,  175;  Neus.,  CXXXII:I:2.A-D). 

49  Compare  4.A-G  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  11:14-16;  Laut.,  vol.  1,  27:65-67;  Neus..  III:IV:7.A-F). 

50  Compare  4.E-G  with  t.  Pisha  8:12-13. 

51  Compare  5.A-7.D  with  Mekhilta  de-Rabbi  lshmael  Pisha  (H/R,  12:1-6;  Laut.,  vol.  1,  27:68-28:77;  Neus.,  III:V:1.A-2.H). 

52  Hebrew:  110303.  The  text  attempts  here  to  clarify  the  meaning  of  this  term. 
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imm  Ttm  ^  n^nns1?  nas  "pwiw  t»x  r\m  ^  c 

n  nai  (n  it)  m)  "mxa  nasn  dk  mat1?  ^Din  x1? 
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xn  ♦  .■pr'ar  mix  "pwiw  "pui  rrws?  pi?  aws  r^sr  e 
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yaw  'aix  aaaa  in  ♦  i3ai2n  ♦  .^idd  h,17  noon  nx  ixns  b/a  4 

anpn  V'n  ■paa  ♦  nmaip  iraw  rrrwav  w  ^x  c 

♦  .nns  ^x  nns  inn  anpn 

nnwaw  now  ni  (n)iraw  nasi  pttf1?^  nam  n-i  d 
-pao  inn  ^x  anpn  ni  anpn  nmaw  now  ni  now 

■uni?  frnn  nos  pxi  inn1?  anp  iraff  'xa  ♦  nos  nno1?  e 

anp  now  nrm  nos  *i«  tk  'yaw  n  ♦  inn1?  anp  f 

x1?^  ai1?^  om  *aaa  x^x  mm  rnai  x1?  -p  ^di  ♦  inn1?  g 
»aa»  "mxi  mm  Tnoa  r»«n  nnx  ma  aix  XrT 
anp  pw  aia  'w  annx  "pxx  nos  nwiyi  T>im  rrv 

praa  x^x  nasaa  fx  ♦  nasaa  ♦  c»  td  'wa)  pirn  nxa  b/a  5 

♦  (a  x1?  'aa)  wdi  anzftwi  asw      aasai  'ix  sin  pi 

rua1?  x1?^  ianw  axi  rua1?  lanw1?  rraaa  Via*'  a  6 

♦  laon  nana  'i1?  7l?n  ♦  -itzn  Kim  msa  "?y  nay  b 


Hebrew:  a03»1. 
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[11] 


9. 


10. 


C. 
A. 

B. 
C. 


A. 
B. 


Scripture  repeats  it54  [in  order  to  emphasize  that  this  sacrifice  would  be]  invalid. 

Because  it  says  in  Scripture  "man"  (Exod.  12:4),  I  only  know  [that  the  commandment  of 
the  paschal  sacrifice  is  directed  to  a]  man.  How  does  one  know  from  Scripture  to  include 
the  woman  and  child? 

Scripture  states,  "...  (in  proportion  to  the  number  of)  persons"  (Exod.  12:4). 

if  so,  then  why  does  it  say  [earlier  in  the  verse]  "man"?  [Because]  just  as  a  man  is  able  to 
eat  an  olive's  amount,55  likewise  [must]  the  child  be  able  to  eat  an  olive's  amount.56 

R.  Judah  says,  "Just  as  a  man  knows  how  to  distinguish  [something]  edible  [from 
something  inedible],  likewise  [must]  the  child  know  how  to  distinguish  [something] 
edible  [from  something  inedible].  And  what  is  [behavior  indicating  the  ability]  to 
distinguish  edible  [from  inedible]?  Anyone  who,  when  given  a  stone,  tosses  it  away, 
[but  when  given  a]  nut,  keeps  it."57 

(Textual  Source:  Midrash  ha-Gadol) 
"...  in  proportion  to  the  number  ...  you  shall  make  your  count"  (Exod.  12:4): 

This  teaches  [both]  that  one  may  be  enrolled  [for  a  share  in  a  paschal  offering]  and  [that 
one  may]  enroll  [others]. 

Based  on  this  they  said:  The  members  of  a  group  [in  joint  ownership  of  a  paschal  lamb] 
who  enrolled  others  [as  joint  members]  of  their  portion,  the  right  [to  do  so]  is  theirs,  [if] 
they  wanted  to  withdraw  [from  ownership]  and  to  enroll  others  over  their  portion,  the 
right  is  theirs.  An  individual  from  a  group  who  enrolled  another  over  his  portion,  the  right 
is  his.  [if]  he  wanted  to  withdraw  and  to  enroll  others  over  his  portion,  the  right  is  his.58 

"...  according  to  what  each  can  eat"  (Exod.  12:4): 

This  excludes  the  sick,  uncircumcised,  and  impure  who  are  not  able  to  eat  it. 

"...  (according  to  what  each  can  eat  you  shall  make  your  count)  for  the  lamb"  (Exod.  12:4):59 

Ben  Bag  Bag  says,  "I  might  assume  [this  refers  to  either]  a  living  lamb  or  a  slaughtered  one. 

"[But]  you  [must]  logically  reason:  "Lamb"  is  stated  here  in  Scripture  and  "lamb"  is 
stated  above  in  Scripture.60  Just  as  "lamb"  stated  above  [requires]  a  live  lamb,  and 
not  a  slaughtered  lamb,  likewise  "lamb"  stated  here  [requires]  a  live  lamb,  and  not  a 
slaughtered  lamb." 

Based  on  this  they  said:  Under  all  circumstances,  people  may  be  enrolled  [as  joint 
members]  of  a  paschal  sacrifice,  and  they  may  withdraw  from  it  until  it  is  slaughtered.61 


Chapter  Six 


VI:I 
1. 


(Textual  Source:  Midrash  ha-Gadol) 


A.  "(You  shall  have)  a  lamb  (without  blemish,  a  yearling  male.  You  may  take  it  from  the 
sheep  or  from  the  goats)"  (Exod.  12:5): 

B.  Why  does  Scripture  state  "without  blemish"? 


I.e.,  Scripture  states  both  "number"  and  "count." 

I.e.,  the  amount  that  must  be  eaten  in  order  to  fulfill  the  commandment. 

The  child  must  be  old  enough  to  eat  this  amount  in  order  to  be  obligated  to  fulfill  the  commandment. 
Compare  7,D  with  t.  Hagigah  1:2. 
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k^k  <i  "pK  vm  'w  -fin1?  ♦  ^loa1?  avian  Us  a?  c 

♦  nwsa  'i1?  /l?n  ♦  ppn  nxi  nt^xn  nx  man1?  '»  vnt  b 
Hx  nna  ^ax1?  t?ia,t^  i^k  na  i^k  "umu  he1?  id  ax  c 
srrw  erx  na  th  mvr  n  ♦  rwa  ^ax1?  Vyv  pp  d 
xyi  irx>  rfrax  tznan  snrn  pp  Brian 

♦  i^toiai  T^s  lp-nn  pK  i1?  fairuv  ^a  <n^ax  mnan 

max  ixa'a  ♦  ffflai  fSMtt  la^a  ♦  loan  noaaa  c/b/a  s 

ara  menn  ap^n  ^sr  annx  "uarw  man  »n 
mx  DT3  nwin  ap^n  ^sr  annx  nuan1?!  ntfan1? 
ira  mtnn  ip^n  ^  nnx  msni?  man  »ns 
♦  .ira  nwin  ip^n    annx  nuan1?!  i^an1?  nm 
■pVo''  "pKtt?  xaa1?!  ^-isrVp]  n^in1?  tna  ♦  i^ax  ^a1?  b/a  9 

lx  ^n  nttf  >an  yaw  'aix  jiaja  p  ♦  ntyn  ^sr  ♦  .i^ax1?         b/a  10 
na  rw  i^n1?  nax3i  rw  ixa  naxi  p  nnx  nn  ♦  amw  c 
ni?       omw  rw  k^i  ■•n  rw  i^n1?  maxn  nty 
a1?!*?1?  nax  ixa^a  ♦  taint?  nttf  x1?!  ^n  rw  ixa  maun  d 
♦  .entity  is?  uaa  "prr  pttnai  noan  paw 

VI:I 

max1?  ins  'aix  xa^ptf  '*i  ♦  a^an  V'n  na  ♦  nw  b/a  1 


53  Compare  8.C  with  t.  Pisha  7:7. 

59  Compare  10.A-C  withy.  Pesahim  8:36a  (Bokser,  8:3:III:D). 

60  Exod.  12:3. 

61  Compare  10.D  with  m.  Pesahim  8:3. 
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VI:II 
1. 


C.  R.  Akiva  says,  "It  needs  to  say  it,  for  up  to  now  [the  subject  of]  perfection  has  not  been 
mentioned.  For  every  time  Scripture  says  'lamb'  it  includes  [lambs  both]  perfect  and 
blemished.  One  might  think  this  is  also  [the  case]  here. 

D.  "Scripture  states,  [however,]  'without  blemish'  (Exod.  12:5),  [which  means]  perfect  and 
not  blemished. 

E.  "Every  time  Scripture  says  'lamb'  it  includes  [both]  adult  and  young.  One  might  think  this 
is  also  [the  case]  here. 

F.  "Scripture  states,  [however,]  'a yearling'  (Exod.  12:5). 

G.  "I  only  know  that  at  the  time  of  its  slaughter  it  must  be  perfect  and  a  year  old.  How  does 
one  know  from  Scripture  that  this  includes  the  collecting  of  its  blood  and  the  sprinkling 
of  its  blood?62 

H.  "Scripture  states,  'You  shall  have  (a  lamb  without  blemish,  a  yearling)'  (Exod.  12:5), 
[meaning  that]  as  long  as  it  is  yours63  it  must  be  perfect  and  a  year  old." 


A.  "(You  may  take  it)  from  the  sheep  or  from  the  goats"  (Exod.  12:5): 

B.  Which  excludes  crossbreeds. 

C.  Sheep  and  goats  are  the  (specific)  decree  of  the  (divine)  king. 

A.  "(You  may  take  it)  from  the  sheep  or  from  the  goats"  (Exod.  12:5): 

B.  [Scripture  states  this]  to  exclude  shorn  cattle,  and  to  exclude  an  animal  that  actively  or 
passively  had  sexual  relations  with  a  human  being. 

C.  I  only  have  [as  options]  the  [specific  animals]  stated  here. 

A.  "You  may  take  it  (from  the  sheep  or  from  the  goats)"  (Exod.  12:5): 

B.  [Scripture  states  this]  to  include  the  14th  [of  Nisan  as  a  day  upon  which]  it  is  not  proper  to 
take  [the  lamb  aside], 

C .  But  isn't  it64  a  matter  of  logical  reasoning? 

D.  If  the  10th  [of  Nisan],  which  is  not  proper  for  the  slaughter  [of  the  paschal  lamb],  is  proper 
for  taking  [it  aside],  [then]  is  it  not  logical  that  the  14th,  which  is  proper  for  the  slaughter, 
should  [also]  be  proper  for  taking  [it  aside]? 

E.  [No!  Because]  Scripture  states,  "You  may  take  it"  (Exod.  12:5).  Which  includes  the  14th  [of 
Nisan  as  a  day  upon  which]  it  is  not  proper  to  take  [the  lamb  aside].65 


Chapter  Seven 


(Textual  Source:  Midrash  ha-Gadol) 


VII:I 
l. 


A.    "You  shall  keep  watch  over  it  (until  the  fourteenth  day  of  this  month,  and  all  the 
assembled  congregation  of  the  Israelites  shall  slaughter  it  at  twilight)"  (Exod.  12:6): 


62  I.e.,  the  lamb  must  be  perfect  and  have  not  reached  the  age  of  two  at  the  time  that  its  blood  is  collected  and  sprinkled. 

63  I.e.,  in  your  possession, 

64  I.e.,  the  opposite  conclusion— the  14lh  of  Nisan  is  an  acceptable  day  for  taking  aside  the  paschal  lamb, 

63  It  is  difficult  to  discern  clearly  how  the  text  understands  the  clause  "You  may  take  it"  in  Exod.  12:5  as  a  delimiter  in  this  fashion,  i.e., 
to  mean  that  the  lamb  cannot  be  set  aside  on  the  14"1  of  Nisan.  The  text  appears  to  be  reading  the  clause  as  "you  must  take  it,"  and  views 
Exod.  12:5  in  continuity  with  the  verses  immediately  prior  to  it,  in  which  it  is  commanded  that  the  lamb  be  taken  aside  on  the  10th  of 
Nisan,  as  well  as  in  distinction  from  Exod.  12:6,  which  commands  the  slaughtering  of  the  lamb  on  the  14lh  day  of  the  month. 
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VI:II 

awaa  ♦  mx^D1?  ma  ♦  iron  pi  awaan  p  c/b/a  i 

nx  x^in1?  ♦  tron  pi  awaan  p  ♦  rftn  rrm  ansn  b/a  2 

♦  s?amn  nxi  s?ai-in  nx  x^in^i  ipan  p[a]ttf  pi^nn 

fcTDn1?  ♦  inpn  ♦  .la^a  ikd  amaxn  anai  x^x  ^  rx  b/a  3  c 

♦  Kin  h  xVm  ♦  npa1?  to  rxw  to  ns?a-ix  ar  nx  c 
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♦  .npa1?  to      to  nsrnx  ar  nx  x^an1?  inpn 

VII:I 

■jxd  naxa  ™  navs?  n  ♦  n-iat^a1?  bd1?  rrm  b/a  1 
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2. 

[12] 


VII:II7 
1. 


F. 
G. 


R.  Akiva  says,  "The  word  'watch'  is  said  here  in  Scripture,  and  the  word  'watch'  is  said 
there  in  Scripture.66  Just  as  'watch'  said  here  [means]  that  they  should  inspect  it  for 
perfection  over  and  over  again  [beginning]  three  days  before  the  slaughter,  likewise 
'watch'  said  there  [means]  that  they  should  inspect  it  for  perfection  over  and  over  again 
[beginning]  three  days  before  the  slaughter. 

"Based  on  this  they  said:  There  should  be  no  less  than  three  inspected  lambs  in  the 
Chamber  of  Lambs,  sufficient  for  a  Shabbat  and  the  two  festival  days  of  the  New  Year."67 

"(You  shall  keep  watch  over  it)  until  the  fourteenth  day  of  this  month"  (Exod.  12:6): 

This  [is  in  agreement  with]  what  they  said:  The  second  paschal  sacrifice  is  not  taken 
[aside]  on  the  tenth.68 

"(And  all  the  assembled  congregation  of  the  Israelites)  shall  slaughter  it  (at  twilight)" 
(Exod.  12:6): 

[The  emphasis  on  "it"  indicates]  that  they  should  not  slaughter  with  it  ordinary  animals, 
and  that  they  should  not  slaughter  with  it  the  festival  offering. 

"And  all  the  assembled  congregation  of  the  Israelites  (shall  slaughter  it  at  twilight)" 
(Exod.  12:6): 

This  teaches  that  the  paschal  sacrifice  of  Egypt  was  slaughtered  in  three  groups:  in 
"assembly,"  "congregation,"  and  "Israel."69 

(Textual  Source:  Manuscript  Antonin  236.1) 

"(And  all  the  assembled  congregation  of  the  Israelites  shall  slaughter  it)  at  twilight" 
(Exod.  12:6): 

One  might  think  [this  means]  once  it  becomes  night.  Scripture  states,  [however,]  "(until 
the  fourteenth)  day"  (Exod.  12:6).71 

Or  [perhaps  if  it  means]  "day"  [then  it  means  anytime]  from  the  second  hour  [of  daylight 
and  on].  Scripture  states,  [however,]  "at  twilight"  (Exod.  12:6).72 

How  is  it?  From  the  sixth  hour  [of  daylight]73  and  forward.  For  Beit  Shammai  says,  '"At 
evening'  only  means  when  the  day  begins  to  turn  toward  evening." 

Hananyah  ben  Hachinai  says,  '"At  twilight'  [could  mean]  between  two  evenings,74 
[meaning]  between  the  beginning  of  the  14th  and  the  beginning  of  the  15th,  with  night 
and  day  in  the  middle. 

"[However]  since  Scripture  says  '(fourteenth)  day'  (Exod.  12:6),  [then]  the  night  is  excluded. 

"One  might  think,  [however,  that  it  would  still  be  correct  to  include  within  this  range  the 
entire]  morning.  Scripture  states,  [however,]  'at  twilight'  (Exod.  12:6).  Just  as  'at  twilight' 
[means]  when  the  day  turns  to  evening,  so  too  when  Scripture  says  'day'  [it  doesn't  mean 
the  morning,  but  rather]  when  the  day  begins  to  depart  toward  evening— from  the  sixth 
hour  and  forward. 


H.    "And  thus  Scripture  states,  'Alas  for  us!  For  the  day  is  departing!'  (Jer.  6:4).' 


"I.e.,  Num.  28:2. 

67  m.  Arakhin  2:5. 

68  Compare  with  m.  Pesahim  9:5  and  with  V:II:1.A-F  above. 

65  The  text  interprets  separately  the  words  "assembled,"  "congregation,"  and  "Israelites"  in  Exod.  12:6.  Compare  with  m.  Pesahim  5:5 
and  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  17:12-13;  Laut.,  vol.  1, 42:110-12;  Neus.,  V:III:4.A.-C). 

'"Compare  VII:II:1.A-I  with  substantially  similar  parallel  material  iny.  Pesahim  31:4  (Bokser,  5:1:1  :A-I),  and  with  substantially  different 
parallel  material  in  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  17:13-18:3;  Laut.,  vol.  1, 45:29-46:43;  Neus.,V:III:5.A-9.A). 
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nyaiK  isr  ♦  .rawn  mi1?®  ama       ^t^i  nattf1?  a  2 

px  ^  nos  riaxw  Kin  nt  ♦  nrn  ttf-m1?  ar  to  b 

■pVm  las?  onty  x1?^  ♦  imx  lerren  ♦  .-ntzwaa  inpa         b/a  3 

la^a  ♦  'pk-iw  my  ^np  'pa  ♦  .nran  lasr  onty  x1?^         b/a  a 

♦  .'pK-rcn  msn  ^npa  mna  wto  antw  ansa  nosttf 

ar  ik  ♦  ar  n1?  /l?n  "iwnnipa  ^  ♦  amsrn  pa  c/b/a  1 

ewa  72  nrxan  ♦  amyn  in  n1?  'Vn  nw  w  Via*'  d 
mswa  x^x  ansra  px  nx  sxattf  nnw  rftya1?!  nw 
amsn  w  pa  amsrn  in  nx  no*a<n>  p  ppaan  ♦  ar  e 

♦  srcaxa  rfrni  an  (rr)  -nx1?  -w»  nsmx  nx  in 

n1?  ,l?ri  rmrw  Via*'  ♦  rfri  xr  -iaa  <ar>  nx  kwd  g/f 
ar  laxwa  nx  ar  msawa  amsn  in  na  amsrn  nn 

u1?  rx  nx  xin  pi  ♦  n^ya1?!  row       <ar  mswa>  h 

♦  .Ct  i  'nT)  arn  ms  n 


VII:II 


71  Thus,  connoting  to  some  degree  that  the  sacrifice  should  take  place  during  the  daytime. 

72  Hebrew:  D'a^n  fa— connoting  to  some  degree  that  the  sacrifice  should  take  place  during  the  evening  (mS7). 

73  I.e.,  noon. 

7"  He  reads  nmsn  pa  in  Exod.  12:6  as  "between  the  two  evenings." 
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Chapter  Eight 

(Textual  Source:  Midrash  ha-Gadol) 

VIII:I 

1.  A.    "They  shall  take  some  of  the  blood  (and  put  it  on  the  two  doorposts  and  the  lintel  of  the 

houses  in  which  they  are  to  eat  it)"  (Exod.  12:7): 

B.    [This  means]  there  must  be  [enough]  blood  to  constitute  a  "taking." 

2.  A.    "(They  shall  take)  some  of  the  blood"  (Exod.  12:7):75 

B.  Some  of  the  lifeblood,  and  not  some  of  the  blood  of  the  flesh,  and  not  some  of  the  blood 
of  the  skin,  and  not  some  of  the  blood  that  is  drained  out  last. 

3.  A.    "(They  shall  take  some  of  the  blood)  and  put  it  on  the  two  doorposts  and  the  lintel" 

(Exod.  12:7): 

B.  One  might  think  that  he  should  put  it  [also]  on  the  lintel  and  posts  of  windows. 

C.  Scripture  states,  [however,]  "of  the  houses"  (Exod.  12:7).  [This  means]  he  puts  it  on  the 
lintel  and  doorposts  of  houses,76  but  he  does  not  put  it  on  the  lintel  and  posts  of  windows. 

4.  A.    One  might  think  [that  if  there  were]  10  houses,  one  within  the  next,  with  the  group  eating 

in  the  innermost,  they  need  to  place  [the  blood]  upon  [the  doorposts  and  lintels  of]  all  of 
them. 

B.    Scripture  states,  [however,]  "...  of  the  houses  in  which  they  are  to  eat  it"  (Exod.  12:7). 

5.  A.    How  can  you  say  from  Scripture  that  [if]  a  group  was  eating  in  one  house  that  had  five 

doorways,  they  must  place  some  of  the  blood  on  each  and  every  lintel,  [and]  some  of  the 
blood  on  each  and  every  doorpost? 

B.  Scripture  states,  "...  and  put  it  on  the  two  doorposts  and  the  lintel"  (Exod.  12:7).  [This 
means  they  place]  some  of  the  blood  upon  each  and  every  lintel  and  some  of  the  blood 
on  each  and  every  doorpost. 

C.  How  can  you  say  from  Scripture  that  [if]  five  groups  were  eating  in  one  house  that  had  five 
doorways,  they  must  place  some  of  the  blood  [of  each  group's  offering]  upon  each  and  every 
lintel,  and  some  of  the  blood  [of  each  group's  offering]  upon  each  and  every  doorpost? 

D.  Scripture  states,  "...  and  put  it  on  the  two  doorposts  and  the  lintel"  (Exod.  12:7).  [This 
means  they  place]  some  of  the  blood  [of  each  group's  offering]  upon  the  lintel  and  some 
of  the  blood  [of  each  group's  offering]  upon  the  doorpost.77 

VIILII 

1.         A.    "...  of  the  houses  in  which  they  are  to  eat  it"  (Exod.  12:7): 

B.  Since  it  says  in  Scripture,  "It  shall  be  eaten  in  one  house"  (Exod.  12:46),  this  teaches  that 
the  paschal  sacrifice  of  Egypt  was  eaten  only  in  one  house.  How  does  one  know  from 
Scripture  [that  it  was  eaten]  even  in  two  houses? 

C.  Scripture  states,  "...  of  the  houses  in  which  they  are  to  eat  it"  (Exod.  12:7). 


75  Compare  2.A-B  with  Sifra,  Diburah  Dehobah  3:7  (Neus.  XXXIX:III:1.4.A-C). 

76  I.e.,  on  the  doors. 

77  Although  not  stated  explicitly,  the  implied  conclusion  in  5.D  is  that  some  of  the  blood  from  each  and  every  group  should  be  placed 
on  each  and  every  doorpost  and  lintel.  It  is  unclear  exactly  how  the  text  interprets  or  understands  the  clause  in  Exod.  12:7  in  order  to 
justify  these  conclusions  in  5.A-D. 
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VIILI 

♦  .nmp1?  *n  ma  ♦  am  p  inp^i  b/a  i 
xn  T»n  aia  xn  nwan  ma  k^i  t^sin  ma  ♦  am  p  b/a  2 

♦  «rij?w&n  ^yi  mman  w  ^y  unn  ♦  .rrxann  ma  a  3 
D'ran  ^y  V'n  ♦  rmftrfpip  mntai  nwa  ^y  irp  n^  c/b 

^y  imn  irxi  imn  Kin  trna1?^  mntai  Hpwa  ^y 

d^d1?  ni  asna  mew  Via*'  ♦  .rmftrfrw  mntai  fppwa  a  4 

ins  xm  n^  wasn  rfoix  mom  ma  d^d1?  ma 

♦  .ana  mx  i1?^  -wx  a^nan  ^y  V'n  ♦  aVo  ^y  im1?  b 
nt^an  in  mx  maa  rfraix  man  ~iaix  nnx  pan  a  5 
am  iipwai  tflpvm  "73  ^y  am  im1?  ins  a^nno 

^yi  mrnan  w  ^y  unm  V'n  ♦  nwai  nnra  ^  ^y  b 
Va  ^y  ami  qip^ai  qip^a  ^  ^y  am  qip^an 

mVaix  nrrnn  t^an  'aix  nnx  p^a  ♦  .nnrai  nnra  c 
^a  im1?  pans  irw  anno  nt^an  in  mx  maa 
"73  ^y  aii  m  "paai  *flwai  tpjwa  ^  ^y  an  af 

^a  qip^an  ^yi  mnran  w  •?»  V'n  ♦  nntai  nnra  d 
♦  .nntan  ^y  an  af  ^ai  nwan  ^y  an  ai 

VIII:II 

maa  'w  Ynn  ♦  ana  mix  f?Dxs  "iwx  a^nan  ^y  b/a  1 

^3X3  ansa  nos  vxw  mm  (ia  a1  7a^)  ^jt  mx 

a^nan  ^y  V'n  ♦  maipa  ^wa     r^a  .mx  maa  x^x  c 
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2. 


A. 
B. 

C. 
D. 


VIII:III 
l. 


[13] 


4. 


A. 
B. 


A. 
B. 
C. 
A. 


A. 
B. 


Thus  you  learn  that  the  paschal  sacrifice  of  Egypt  was  eaten  in  two  places.  However,  one 
may  only  eat  it  in  one  place.78 

"...  (in  which)  they  are  to  eat  it"  (Exod.  12:7): 

[This  teaches  that]  they  should  not  eat  with  it  ordinary  animal  [offerings]  and  the 
festival  offering. 

"...  in  which  (they  are  to  eat  it)"  (Exod.  12:7): 

The  verse  speaks  about  [things]  intrinsic  to  the  paschal  offering.79 


"They  shall  eat  (the  flesh  that  same  night.  They  shall  eat  it  roasted  over  the  fire,  with 
unleavened  bread  and  with  bitter  herbs)"  (Exod.  12:8): 

An  "eating"  [is  not  ritually  valid  if  the  amount  eaten]  is  less  than  [an  amount  equal  to] 
an  olive.80 

"(They  shall  eat)  the  flesh"  (Exod.  12:8): 

And  not  from  the  bones,  and  not  from  the  sinews  or  horns,  and  not  from  the  hooves, 
rather  anything  that  may  be  eaten  of  an  adult  ox  [may  likewise  be  eaten  of  a  lamb]:  Just 
as  with  the  adult  ox  the  tips  of  the  shoulderblades  and  the  grisly  parts  may  be  eaten, 
likewise  here  [with  the  lamb]  the  tips  of  the  shoulderblades  and  the  grisly  parts  [may 
be  eaten].81 

"(They  shall  eat  the  flesh)  that  same  night"  (Exod.  12:8): 

For  one  might  think  that  it  may  be  eaten  as  [other]  holy  offerings— during  the  day. 
Scripture  states,  [however,]  "...  that  same  night"  (Exod.  12:8). 

R.  Eliezer  ben  Azariah  says,  "[The  phrase]  'that  same  night'  is  said  here,  and  it  is  said 
subsequently,  'For  that  same  night  I  will  go  through  the  Land  of  Egypt'  (Exod.  12:12). 82 

"Just  as  'that  same  night'  stated  subsequently  [means]  until  midnight,  likewise  'that 
same  night'  stated  here  [means]  until  midnight." 

R.  Akiva  said  to  him,  "Why  do  I  need  [Scripture  to  state  'that  same  night']?  For  has  it  not 
already  been  said, '...  and  you  shall  eat  it  hurriedly'  (Exod.  12:11),  [which  means]  at  the 
time  of  the  hurrying?83 

"Why  does  the  Scripture  state  'that  same  night'  (Exod.  12:8)?  Because  one  might  think 
that  it  may  be  eaten  like  [other]  holy  offerings— during  the  day. 

"[So]  Scripture  states,  'that  same  night'  [to  emphasize  that]  it  is  eaten  at  night,  and  it  is 
not  eaten  like  [other]  holy  offerings  during  the  day." 

"(They  shall  eat  it)  roasted  over  the  fire"  (Exod.  12:8): 

And  not  roasted  [additionally  by  the  heat  absorbed  through]  a  spit,  and  not  roasted 
[additionally  by  the  heat  absorbed  through]  a  grate,  and  not  roasted  [by]  any  other  thing.84 


78  I.e.,  portions  from  one  sacrifice  can  be  eaten  in  more  than  one  house;  however,  a  person  must  eat  his  individual  portion  in  one 
house  only. 

"  Compare  with  b.  Pesahim  95a  (Neus.,  IV.E:Pesahim:9:3:I.l.A-2,C). 

80  Compare  with  Sifra,  Tsav  10:10  (Neus.  XCIII:III:6.C). 

81  Compare  with  m.  Pesahim  7:11. 

82  Compare  4.A-E  with  Mekhilta  de-Rabbi  Ishmad,  Pisha  (H/R,  19:7-8;  Laut.,  vol.  1, 46:40-43;  Neus.,  VI;I:8.A-C);  and  b.  Berakhot  9a  (Neus., 
I:Tractate  Berakhot:LXXXI:H-K). 

83  I.e.,  the  time  when  the  Israelites  hurried  to  leave  Egypt— the  middle  of  the  night. 
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•paxa  ansa  nas^  ma1?  xn  ♦  ana  vn»  toro  *wk  d 
aipaa  k1?^  i^aix  px  i^aixn  *?ax  maipa  wa 

nax^  x1?^  inn  iay  i^ax^  x1?^  ♦  imx  i^ax^  ♦  .inx  b/a  2 

♦  .-ma  mran  naa1?^  lata  ♦  ana  ♦  .nran  msr  d/c 

VIILIII 

♦  nwan  nx  ♦  .rrcaa  nmns  nVox  px  ♦  i^axi  a/b/a  2/1 
p  x1?!  o>npn  p  k^i  an^n  p  k^i  massm  p  k^i  b 
nwa  ^axm  na  "man  nwa  ^axm  ^a  x*?x  a^an 

a^a  "wi  p  qx  poinom  a^a  w  Vmn 

♦  ara  anznpa  ^ax^  xns  Von?]  ♦  nm  rf?na  ♦  .poinom  b/a  3 
ixa  naxa  rnt»  p  msnx  n  'ax  ♦  [nm  rf?na  V'n  a  4  c 
nm  rf?na  ansa  pxa  Trayi  naa1?  "iax3i  nm  nVna 

nVn  nx  nsn  is?  naa1?  -laxn  nm  nVn  na  ♦  (a^s)  b 

^ns  ^x  na  nans?  n  i1?  'as  ♦  .mxn  iy  ixa  naxm  nm  c 

♦  inan  reran  (x"sd)  prsnn  win  an^axi  nm  naa  x^m 

V'n  ♦  ata  anznpa  *7ax3  xns  ^lara?  nm  nVna  V'n  na  e/d 

ns  ♦  .urn  anznpa  ^ax^  pxi  ^ax^  Kin  nVna  nm  nVna  a  5 

♦  .inn  nai  ns  k^i  n^aax  ns  k^i  tisw  ns  k^i  ♦  wx  b 


84  I.e.,  the  paschal  sacrifice  must  be  roasted  only  by  the  heat  of  the  fire,  and  not  at  all  by  heat  absorbed  from  the  fire  through  a  spit 
or  something  else  used  to  hold  the  meat  over  the  fire.  Compare  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  19:9;  Laut.,  vol.  1,  46:44-45; 
Neus.,  VI:I:9.A-B). 
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C.  R.  Judah  says,  "Just  as  a  wood  [spit]  does  not  burn  [the  meat  from  within],  likewise  a 
metal  [spit]  does  not  heat  [the  meat  from  within]." 

D.  [But]  they  said  to  him,  "It  is  not  alike.  [With  a  spit]  of  wood,  you  can  heat  part  of  it, 
without  heating  all  of  it.  [However,  with  a  spit]  of  metal,  [if]  you  heat  part  of  it,  you  heat 
all  of  it."85 

A.  "(They  shall  eat  it)  roasted  over  the  fire"  (Exod.  12:8):86 

B.  Since  it  says,  "...  but  roasted— head,  legs,  and  entrails— over  the  fire"  (Exod.  12:9),  [you 
might  think]  it  is  commanded  to  roast  all  of  it  at  once. 

C.  How  does  one  know  from  Scripture  [that  if]  one  wants  he  may  tear  off  part  and  place  it 
limb  by  limb  on  top  of  coals? 

D.  Scripture  states,  "roasted  over  the  fire"  (Exod.  12:8),  [which  means]  in  any  manner. 

A.  "(They  shall  eat  it  roasted  over  the  fire,)  with  unleavened  bread  and  with  bitter  herbs" 
(Exod.  12:8):87 

B.  [Scripture]  includes  here  many  herbs:  lettuce,  endive,  chervil,  ivy,  and  maror. 

C.  R.  Judah  says,  "Even  thorns  and  wild  lettuce." 

D.  R.  Ilai  says  in  the  name  of  R.  Eliezer,  "Even  palm  ivy.  But  I  searched  all  his  students, 
requesting  a  partner  for  myself,  but  I  did  not  find  [one]."88 

A.  "(They  shall  eat  it  roasted  over  the  fire,)  with  unleavened  bread  and  with  bitter  herbs" 
(Exod.  12:8): 

B.  It  is  commanded  that  all  of  it  be  eaten  at  once. 

C.  Hillel  the  Elder  used  to  wrap  one  up  in  the  other  and  eat  them. 

D.  One  might  think  that  omission  of  any  of  them  invalidates  it. 

E.  Scripture  states,  [however,]  "They  shall  eat  it"  (Exod.  12:8),  [which  means  that]  even  one 
of  them  [suffices], 

(Textual  Source:  Manuscript  Antonin  236.1) 


VIII:IV 
1. 


A.  "Do  not  eat  any  of  it  raw  [Hebrew:  S3],  (or  cooked  in  any  way  with  water,  but  roasted— 
head,  legs  and  entrails— over  the  fire)"  (Exod.  12:9):89 

B.  The  word  "raw"  [S3]  only  means  insufficiently  cooked.90 

C.  One  might  think  that  it  would  be  permissible  to  eat  it  [entirely]  raw. 

D.  Scripture  states,  [however,]  "roasted  over  fire"  (Exod.  12:8),  [which  means  that]  roasted 
is  permissible,  and  all  other  [manners]  are  prohibited. 

(Textual  Source:  Midrash  ha-Gadol) 

E.  Then  let  Scripture  state,  "Do  not  eat  any  of  it  unless  it  is  roasted  over  fire!"  If  that  was 
the  case,  then  I  might  say  that  it  is  permissible  to  eat  it  [roasted  over  fire,  but  still] 
insufficiently  cooked  [S3]! 


85  I.e.,  part  of  the  wood  spit  that  is  not  covered  by  the  meat  will  absorb  heat,  but  not  the  part  of  the  wood  spit  that  is  covered  by  the 
meat.  The  metal  spit,  however,  will  absorb  heat  through  its  exposed  portion  and  transfer  the  heat  to  the  portion  covered  by  the  meat. 
Compare  with  b.  Pesahim  74a  (Neus.,  IV.D:Pesahim:7:2:I.l.A-2.C). 

86  Compare  6.A-D  with  b.  Pesahim  75a  (Neus.,  IV.D:Pesahim:7:2:III.3.A-j), 

87  Compare  7.A-D  with  b.  Pesahim  39a  (Neus.,  IV.B:Pesahim:2:6:I.3.A-4.A). 

88  I.e.,  none  of  R.  Eliezer's  disciples  would  agree  to  eat  the  offering  in  this  manner  with  R.  Ilai. 
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nsna  n,-rtw  rx  y^ww  ♦  awa  'aix  rmrr  n  c 
mspai  an  py  ^  nan  rx  i1?  nan  ♦  .n^nna  px  d 
ns  ♦  .ina  an  inspa  an  nana  Vizn  •fria  an  x1?  a  6 

^Sn  T3TD  ^S?  WK1  ttfX  ,l72  QK  *3  'W  Vpaa  ♦  tPK  b 

to  innaa  nn  pa  ♦  mxa  i^id  infra1?  mxa  innp  c 
♦  .aipa  ^Da  m.  nx  V'n  ♦  anm  »aa  ^y  nnsx  -on*  d 

nnrnn  nnnn  anna  Oxa)  nan  ♦  annai  msa  ^y  b/a  7 
rmrr  n  ♦  .Tna[n]i  nramn[n]i  naan[n]i  rttfVym  c 
n  own  'aix  ^xy^x  n  ♦  .t"»  mtm  rnmn  qx  'aix  d 
wpai  rra^n  "?a  ^y  Tnrm  innp-pyn  "tfynx 

mxa  ♦  inf?aip  annai  mxa  ^y  ♦  .snxxa  xn  -an  n  b/a  s 
nn  ni  pma  nn  ptn  V?n  ♦  .nnxa  iVd  nsx1?  c 

lnfrax'  V'n  ♦  m  nx  nt  pasrn  itp  n^  ♦  .f?aixi  e/d 

♦  .pa  mx  i^dx 

VIII:IV 

Va  'wa  x1?^  x^x      rx  ♦      uaa  i^xn  ^X  b/a  1 

t^x  nx  'i1?  '*?n  ♦  n  uaa  ^x1?  nma  xm  t?ia1'  ♦  iamx  d/c 
f?axn  ^x  lax*']  ♦  i1?  max  ^an  -ixwi  i1?  mia  nx  e 
nma  xm  n^  naix  wi  p  i^x  wx  nx  ax  n  uaa 


"  Compare  l.A-J  with  y.  Pesahim  7:34b  (Bokser,  7:2:II:A.1-C2). 
10  I.e.,  partially  cooked  and  inedible. 
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[14] 


4. 


VIII:V 
1. 


F. 
G. 
H. 


A. 
B. 


Scripture  states,  [however,]  "Do  not  eat  any  of  it  raw  [tU]"  (Exod.  12:9). 
Thus,  if  one  eats  it  insufficiently  cooked,  he  gets  the  40  lashes! 

One  might  think  that  just  as  it  is  prohibited  to  eat  it  insufficiently  cooked,  likewise  should 
it  be  prohibited  if  it  is  sufficiently  cooked. 

Scripture  states,  [however,]  "(Do  not  eat  any  of  it  raw,  or  cooked  in  any  way)  with  water" 
(Exod.  12:9). 

[Cooked]  with  water  is  prohibited,  but  if  it  is  sufficiently  cooked  it  is  not  prohibited. 

(Textual  Source:  Manuscript  Antonin  236.1) 

[if]  one  boiled  it  and  afterward  roasted  it,  or  roasted  it  and  afterward  boiled  it,  it  is 
prohibited. 

As  it  says  in  Scripture,  "or  cooked  in  any  way  with  water"  (Exod.  12:9). 

One  might  think  if  he  ate  it  partially  cooked  while  it  was  not  dark,91  he  would92  be  guilty 
[of  the  prohibition  of  eating  it  partially  cooked], 

[Because]  one  might  logically  reason: 

Just  as  at  the  time  when  he  is  [under  the  obligation  to]  "get  up  and  eat  [it]  roasted"93  he 
is  [prohibited  from]  eating  it  partially  cooked,  [likewise]  during  the  time  when  he  is  not 
[under  the  obligation  to]  "get  up  and  eat  [it]  roasted"94  isn't  it  logical  that  he  would  [also] 
be  [prohibited  from]  eating  it  partially  cooked? 

How  does  one  know  from  Scripture  [that,  indeed,  if  one  eats  it  partially  cooked]  while 
it  is  still  [the]  day  [of  the  14th  of  Nisan  he  would  be  guilty  of  the  prohibition  of  eating  it 
partially  cooked]? 

Scripture  states,  "Do  not  eat  any  of  it  raw  or  cooked  in  any  other  way  (but  roasted)" 
(Exod.  12:9),  [in  order  to  emphasize]  that  he  is  guilty  [for  eating  it  partially  cooked]  on 
the  day  [of  the  14th], 

but  roasted  (—head,  legs,  and  entrails—)  over  the  fire'  (Exod.  12:9): 

"One  would  place  its  head  and  its  legs  and  its  entrails  inside  of  it."95— The  words  of  R.  Yosi 
ha-Galili. 

R.  Akiva  said  to  him,  "Even  those  that  were  [normally]  cooked  inside  were  to  be  parched, 
so  they  hung  them  outside  of  it." 

R.  Ishmael  called  it  a  "lamb  with  a  helmet"  [because  the  legs  and  entrails  were  piled  on 
top  of  the  head],  R.  Tarfon  called  it  "tochbar,"96  because  its  inside97  was  like  its  outside.98 


A.  '"You  shall  not  leave  any  of  it  over  until  morning.  (If  any  of  it  is  left  until  morning,  you 
shall  burn  it)'  (Exod.  12:10): 

B.  "One  might  think  that  if 

(Textual  Source:  Manuscript  Oxford  Heb.  E  55.1) 
one  leaves  any  of  it  over  until  morning  he  gets  the  40  lashes. 

91  I.e.,  on  the  14th  of  Nisan. 

92  Epstein  and  Melamed  correctly  note  that  the  word  "not"  [Hebrew:  "X1?"]  that  appears  here  in  the  manuscript  must  be  erroneous, 
because  it  contradicts  the  logic  of  the  unit  in  4.C.  However,  the  overall  argumentation  of  this  unit  is  flawed  and  rhetorically  inconsistent, 
particularly  in  comparison  to  its  parallels  elsewhere,  e.g.,  b.  Pesahim  41b  and  Midrash  ha-Gadol,  where  the  argumentation  is  coherent. 

93  I.e.,  on  the  15th  of  Nisan. 

94  I.e.,  on  the  14lh  of  Nisan. 
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ax  xn  ♦  xi  uaa  i^xn  ^x  V'n  ♦  xi  iinn  ^x1?  g/f 

bed       ♦  .a^anun  nx  npi1?  nr  nn  xi  i3»»  ^3X  h 

♦  nox  xrr  iD"is  ^  to  ax  -p  xi  uan  ^x1?  moxv 

lanX   ^3   to   BX   XH   I1?   TDK   D'ffl   ♦   tTSa   ^"D  j/l 

ID  -inxi  ix1?*  ix1?*  -p  -inxi        ♦  ,rf?  max  irx  a  2 

lltttt  ^3X  BX  "TO*  ♦  B^3  ^13^  tol  '3V  ♦  HOX  ito  A  3  B 

ax  nm  ♦  xn  in  ♦  an  x^  (x1?)  iron  x1?^  757  xi  c/b 
xi  ^dkd  to  <xin>  nn      ^3X  Tiasn  xinw  nsrva 

"733  KiTff  1^  1TK  C^X)  ^  ^3X  "TOB  "pKW  n57V3 

xi  una  •fraxn  ^x  'i1?      ♦  'in  ar  tobe  ♦  xi  ^xn  e/d 

rrn  ♦  a  vx      ax  »a  ♦  ar  Tuna  i^y  Bn1?  toi  b/a  4 
nar  13m1?  rsra  *an  nxi  rsro  nxi  win  nx  ima 

paran  in  nx  xa^s?  n  i1?  -iax  ♦  *y?an  w  n  c 

xnp  toav  n  ♦  i1?  rrcin  f?in  x^x  i3in3  "ptonan  d 

♦  .i-i33  i3irw  -i33in  mx  imp  tis-id  n  o^ipa  na  mx 

VIILV 

iwn  *rmn  ax  ^  ♦  -pa  is?  uaa  rrmn  x1?!  b/a  i 


I.e.,  inside  the  body  cavity. 
Hebrew:  nasin. 
Hebrew:  tokho— 131J1. 
Hebrew:  baro— 113. 
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2. 


E. 
A. 
B. 
C. 


"Scripture  states,  [however,]  'If  any  of  it  is  left  until  morning,  you  shall  burn  it' 
(Exod.  12:10). 

"Scripture  comes  to  give  a  positive  commandment"  for  each  negative  command- 
ment."100—The  words  of  R.  Judah. 

R.Jacob  said  to  him,  "It's  not  like  that.  Rather  he  shouldn't  do  it  at  all!"101 

"If  any  of  it  is  left  until  morning,  you  shall  burn  it"  (Exod.  12:10): 

One  might  think  that  he  should  burn  it  on  the  day  of  the  festival. 

Scripture  states,  [however,]  "You  shall  not  leave  any  of  it  over  until  morning.  If  any  of  it 
is  left  until  morning  ..."  (Exod.  12:10). 

[The  verse  includes]  two  "mornings"  [corresponding  to]  the  morning  of  the  15th  [of  Nisan] 
and  the  morning  of  the  16th. 

This  teaches  you  that  the  [commandment  of]  burning  [the  remnants]  of  holy  offerings 
does  not  supersede  [the  prohibition  from  burning]  on  festival  days.  And  [certainly]  there 
is  no  need  to  state  this  for  the  [more  stringent]  Shabbat! 


Chapter  Nine 


IX:I 
1. 


2. 


B. 
C. 

D. 
A. 
B. 
C. 
A. 
B. 


(Textual  Source:  Ms.  Oxford  Heb.  E  55.1) 

"This  is  how  you  shall  eat  it:  (your  loins  girded,  your  sandals  on  your  feet,  and  your 
staff  in  your  hand;)  and  you  shall  eat  it  hurriedly:  (it  is  a  passover  offering  to  the  Lord)" 
(Exod.  12:11): 102 

With  haste  [like]  those  going  out  on  a  journey. 

I  only  know  [from  this  verse]  that  its  eating  must  be  in  haste.  How  does  one  know  from 
Scripture  to  include  [in  haste]  the  collecting  of  its  blood  and  the  sprinkling  of  its  blood?103 

Scripture  states,  "This"  (Exod.  12:ll).104 

"This"  (Exod.  12:11): 

One  might  think  that  I  should  include  [in  haste]  its  roasting  and  the  rinsing  of  its  entrails. 
Scripture  states,  [however,]  "This"  (Exod.  12:11),  [which  means]  this  [and  nothing  else], 
"...  (and  you  shall  eat)  it  (hurriedly)"  (Exod.  12:ll):105 

It  is  [done]  in  haste,  but  the  paschal  sacrifice  of  the  [subsequent]  generations106  is  not 
[done]  in  haste. 


"  I.e.,  a  commandment  that  proscribes  an  action. 

100  I.e.,  a  commandment  that  prescribes  an  action. 

101  I.e.,  one  should  not  leave  some  over  until  morning. 

102  Compare  1.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  22:10-12;  Laut.,  vol.  1, 51:1-4;  Neus.,  VII:I:1.A-D). 

103  Compare  l.C  with  Sifre  Deut,  Piska  128  (Hammer,  p.  172-3;  Neus.,  CXXVIII:I:1.D-F). 

104  Hebrew:  n331.  It  is  unclear  how  the  text  gleans  this  interpretation,  although  it  appears  to  be  based  upon  its  understanding  that  the 
morphology  of  the  word       in  Exod.  12:11  is  unusual. 

105  Compare  3.A-D  with  b.  Pesahim  96a  (Neus.,  IV.E:Pesahim:9:5:II.l.A-III.l.D). 

106  I.e.,  the  paschal  sacrifice  offered  by  the  subsequent  generations  of  Israelites  after  the  Exodus,  as  opposed  to  the  paschal  sacrifice  in 
Egypt  by  the  Israelites  at  the  time  of  the  Exodus. 
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uaa  "imam  'i1?  ,l?n  ♦  a'smxn  nx  npf?  xm  npn  isr  c 

.iron  x1?     to  im1?  to  xd  ♦  .istoi  ttfXD  npn  isr  d 

x1?^  x^x  id  "osa  x1?  Dpsr  n  i1?  'as  ♦  mim  n 'Di  e 

xm  'to'  ♦  /vn  'xd  'pD  7$  'aa  "imam  ♦  .af»  m  nt^sr  b/a  2 

93  t?  'aa  immn  x1?!  'i1?  ,l?n  ♦  mo  nrn  (dtd)  idtw  c 

npDi  to  rwan  npa  id  anpD  ^  ♦  -ipD  '$?  'aa  '3m  d 

nx  nnn  anznp  rent?         -pa1?1?  ♦  to  to?  e 
♦  nos  :rawn  nx  nai1?  fro  "pro  did  or 

IX:I 

rrfrrna  ♦  iitdpid  imx  amoxi  'm  inx  i^Dxn  hddi  b/a  1 

'3a  pTDnD  xsrw  inVoK  x^x  sl7  px  dsdt?  ♦  new  c 

♦  HDD  ♦  iriDDi  'i1?  '^n  ♦  iai  npnn  iaf  Vav  mD-i1?  a  2  d 
hdd  n1?  ,l?n  ♦  vd-ip  nmm  in^s  mia  'mw  ^  c/b 

♦  ptsra  nnTT  nos  pxi  ptDnn  inx  ♦  inx  ♦  hdd  b/a  3 
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C.  Another  interpretation: 

D.  It  is  [done]  in  haste,  but  [the  commandment  to  eat]  unleavened  bread  and  bitter  herbs  is 
not  [done]  in  haste. 

IX:II 

1.         A.    "(It  is  a)  passover  offering  (to  the  Lord)"  (Exod.  12:ll):107 

B.  In  that  all  its  rites  are  [to  be  done]  for  the  sake  of  the  paschal  offering. 

C.  "It  (is  a  passover  offering  to  the  Lord)"  (Exod.  12:11): 

D.  Which  excludes  [the  lamb]  whose  slaughter  [was  not  conducted  specifically]  for  His 
name. 

E.  "(It  is  a  passover  offering)  to  the  Lord  [YHWH]"  (Exod.  12:11): 

F.  [That  is,]  for  the  special  name.108 

IX:III 

1.  A.    "For  that  night  I  will  go  through  the  Land  of  Egypt  (and  strike  down  every  first-born  in 

the  Land  of  Egypt,  both  man  and  beast:  and  I  will  mete  out  punishments  to  all  the  gods  of 
Egypt,  I  the  Lord)"  (Exod.  12:12):109 

B.    Like  a  king  who  goes  from  place  to  place. 

2.  A.    Another  interpretation: 

B.    It  says  here  "go  through"  and  it  says  below,  "For  when  the  Lord  goes  through  to  smite" 
(Exod.  12:23). 

[15]       C.   Just  as  "go  through"  stated  there  [refers  to]  a  plague,  likewise  "go  through"  stated  here 
[refers  to]  a  plague. 

D.    And  thus  Scripture  states,  "For  there  shall  be  lamenting  in  every  vineyard,  etc."  (Amos  5:17). 

3.  A.    "For  that  night"  (Exod.  12:12): 

B.  This  is  what  R.  Eliezer  ben  Azariah  said: 

C.  "[The  phrase]  'that  night'  is  said  here,  and  it  says  above  'that  night'  (Exod.  12:8). 

D.  "Just  as  'that  night'  stated  here  [means]  until  midnight,  likewise  'that  night'  stated  above 
[means]  until  midnight." 

4.  A.    "...  and  I  will  strike  down  every  first-born"  (Exod.  12:12):110 

B.  I  only  know  from  this  [that  this  refers  to]  Egyptian  first-born  that  are  in  Egypt.  How  does 
one  know  from  Scripture  [that  this  also  refers  to]  other  first-born  that  are  in  Egypt? 

C.  Scripture  states,  "...  every  first-born"  (Exod.  12:12). 

D.  How  does  one  know  from  Scripture  [that  this  also  refers  to]  Egyptian  first-born  who  are 
in  another  place? 

E.  Scripture  states,  "...  every  first-born"  (Exod.  12:12). 


Compare  l.A-B  with  Uekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  23:2-3;  Laut,  vol.  1,  53:21;  Neus.,  VII:II:1.A-B). 
I.e.,  the  tetragrammaton  (YHWH— mn1). 

Compare  l.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  23:4;  Laut.,  vol.  1, 53:22-23;  Neus.,  VII:II:2.A-B). 
Compare  4.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  23:10-14;  Laut.,  vol.  1, 53:31-54:35;  Neus.,  VH:II:5.A-F). 
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.Tirana  amai  msa  rxi  "prsna  mx  ♦  'nx  'ai  d/c 


IX:II 


ens  ♦  sin  ♦  :noo  attf1?  vttfsra  <*?a>  tto  ♦  noo  d/c/b/a  i 

♦  hod  nnvan  attf1?  ♦     ♦  lat^1?  x1?^  lunw1?  f/e 

IX:III 

♦  'pa1?  apaa  iaw  i?m  ♦  'xa  pxa  »rrosn  b/a  i 

♦  eras)  fp1?  w  "iasn  noa1?  'Km  rrpay  p  'X3  ♦  'x  n  b/a  2 

♦  rma  p  'axn  'ay      ns^a  ^n1?  'axn  mas  na  c 
ny»  ♦  (p  n  'ay)  'jn  isoa  a^ana  ^ai  'ix  Kin  pi  a  3  d 
n^a  p  'X3  ♦  mis?  p  -iiy^x  n  'axttf  nr  ♦  nrn  c/b 

p  'axn  nm  ,J?a  na  ♦  nrn  n^a  n^sra1?  '31  nrn  d 

Tpam  ♦  .rem  iy  n^sra1?  'axn  'in  ny»  n**  m  isr  a  4 

anxaaw  a^nxs  -naa  x*?x  >*?  rx  ♦         173  B 

♦  .-naa  ^  h1?]  ,x?n  ♦  '3a  'saattf  annx  nmaa  c 

♦  maa      'i1?  ,l?n  ♦  '3a  'nx  'paattf  '*a  nmaa  e/d 
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F.  How  does  one  know  from  Scripture  [that  this  refers  to]  the  first-born  of  Ham,  Cush, 
Egypt,  Put,  and  Canaan? 

G.  Scripture  states,  "...  every  first-born"  (Exod.  12:12). 

H.  And  thus  Scripture  states,  "[The  Lord]  struck  down  all  the  first-born  in  Egypt"  (Ps.  78:51). 

5.  A.    "...  both  man  and  beast"  (Exod.  12:12): 

B.  I  only  know  from  this  that  the  first-born  of  domesticated  beasts  were  smitten.  How  does 
one  know  from  Scripture  [that  this  refers  as  well  to]  wild  beasts? 

C.  Scripture  states,  "...  both  man  and  beast"  (Exod.  12:12).m 

D.  It  is  never  the  case  that  a  man  is  smitten  without  his  servants  smitten  with  him! 

6.  A.    "...  (and  I  will  mete  out  punishments)  to  all  the  gods  of  Egypt"  (Exod.  12:12): 

B.  I  only  know  from  this  [that  it  refers  to]  Egyptians'  gods  that  are  in  Egypt.  How  does  one 
know  from  Scripture  [that  it  refers  as  well  to]  other  gods  that  are  in  Egypt? 

C.  Scripture  states,  "...  to  all  the  gods  of  Egypt"  (Exod.  12:12). 

D.  How  does  one  know  from  Scripture  [that  it  refers  as  well  to]  Egyptian  gods  that  are  in 
other  places? 

E.  Scripture  states,  "...  to  all  the  gods  of  Egypt"  (Exod.  12:12). 

F.  How  does  one  know  from  Scripture  [that  this  refers  to]  the  gods  of  Ham,  Cush,  Egypt,  Put, 
and  Canaan? 

G.  Scripture  states,  "...  to  all  the  gods  of  Egypt"  (Exod.  12:12). 

H.  And  Scripture  says,  "I  give  Egypt  as  a  ransom  for  you,  (Cush  and  Saba  in  exchange  for 
you)"  (Isa.  43:3). 

7.  A.    "...  and  I  will  mete  out  punishments  (to  all  the  gods  of  Egypt,  I  the  Lord)"  (Exod.  12:12):112 

B.  [Punishments]  differing  one  from  the  other,  [idols]  of  wood  decayed,  and  [idols]  of  stone 
burned,  and  [idols]  of  metal  rotted. 

8.  A.    "...  (and  I  will  mete  out  punishments  to  all  the  gods  of  Egypt),  I  the  Lord"  (Exod.  12:12): 

B.  I  who  punished  the  generation  of  the  flood,  and  the  people  of  the  generation  of  the  Tower 
of  Babel,  and  the  people  of  Sodom.  And  in  the  future,  I  will  punish  Gog  and  Magog  and  all 
its  hosts.  And  if  you  do  not  believe  concerning  [the  time]  to  come,  believe  it  from  the  past! 

9.  A.    Another  interpretation: 

B.  "...  I  the  Lord"  (Exod.  12:12): 

C.  [This  indicates  God's]  kingship.  Any  instance  that  recalls  the  shame  of  idolatry,  [also] 
recalls  the  praise  of  God. 

D.  And  thus  Scripture  states,  "(It  is  a  piece  of  wood,)  silver  beaten  flat,  that  is  brought  from 
Tarshish"  (Jer.  10:9).  And  what  does  Scripture  state  [next]?  "Thus  shall  you  say  to  them: 
(Let  the  gods,  who  did  not  make  heaven  and  earth,  perish  from  the  earth  and  from  under 
these  heavens)"  (Jer.  10:11). 

E.  And  Scripture  says,  "But  the  Lord  is  truly  God  ...  He  made  the  earth  by  His  might ..."  (Jer. 
[16]  10:10,12).  And  Scripture  says,  "(Their  idols  are  silver  and  gold,  the  work  of  men's  hands.) 

111  It  is  unclear  what  the  basis  is  for  this  interpretation.  Perhaps  the  vav  in  the  word  TOT  in  Exod.  12:12  is  viewed  by  the  text  as 
grammatically  extraneous  and,  therefore,  indicative  of  this  extension  of  meaning. 

112  Compare  7.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  24:11;  Laut.,  vol.  1, 56:64-65;  Neus.,  VII:III:5.A-C). 
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'i1?  ,l?n  ♦  'aa         disi  'sai  ttfisi  [an  m]"naa  g/f 

msa  ♦  'saa  pi]aa  'pa  -p      xin  pi  ♦  naa  *?a  ash 

'iaa  ip1?^  'ana  'iaa  x*?x  ^  "px  ♦  nana  to<i>  b 

dtr  <t>  ix  ♦  nana  t»<>  afxa  'i1?  'Vn  ♦  ['fla  nsn  d/c 

♦  iBa  vftK  "7331  ♦  my  "ppf?  vwm  iw  npi1?^  a  6 
'saattf  [o^-inx  »rf7K  'saattf  'xa  vftK  x*?x  ^  px  b 
annx  maipaaw  'xa  vftK  ♦  .vftx  ^ai  'i1?  ,J?n  ♦  '»  d/c 

'Si  'sai  tra  an  <,nl?x>  ♦  ••rfpK  ^aai  'i1?      ♦  'aa  f/e 

'3ii  ansa       Tina  'ixi  ♦  fn^x  ^ai  "ft]  '^n  ♦  'aa  isnai  h/g 

y^w  [ma  ni  as]antfa  ♦  awm  nttfsrx  ♦  (a  3,a  w)  b/a  7 

pax  ♦  **]  ^x  ♦  av"in  nana1?^  *ptw  piOwd)  pia^a  b/a  s 

^axai  na^on  ttt  •'ttfaxai  .^laan  mia  >nsnsff 

<px>  QXi  rsiKai  aiaai  ma  shd,17  ms?  ^axi  .dtto 

ma'pa  ♦  *»  ^x  ♦  'X  1  ♦  ."lasrt^1?  iraxn  xa1?  a^axa  anx  c/b/a  9 

Tata  xin  aw  '"it  'ay1?^  nx^aa  Tatatp  aipa  'pa 

xar  wina  spna  *pa  nx  'in  pi  ♦  'pa1?^  mattf  d 

♦  'ai  am1?  p-iaxn  nana  *fioa  'ix  xina(i)  (0  »  w)  'ai 

,io  aw)  'm  inaa  px  new  'ai  nax  epk  «*]  'ixi  e 
'ixi  (n  iop  Tin)  '3ii  ror  x^i  an1?  na  'aixi  (a*  ; 
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They  have  mouths,  but  cannot  speak ..."  (Ps.  115:5).  And  Scripture  says,  "(Let  the  nations 
not  say,  'Where,  now,  is  their  God?')  when  our  God  is  in  heaven  (and  all  that  He  wills  He 
accomplishes)"  (Ps.  115:3). 

10.        A.    "...  (and  I  will  mete  out  punishments)  to  all  the  gods  of  Egypt"  (Exod.  12:12): 

B.  You  only  find  that  [when]  each  and  every  nation  is  smitten,  its  gods  are  smitten  with  it. 

C.  And  thus  Scripture  states,  "(Babylon  is  captured) ...  Bel  is  shamed,  Merodach  is  dismayed. 
(Her  idols  are  shamed/Her  fetishes  are  dismayed)"  (Jer.  50:  2).  And  thus  Scripture  states, 
"Fallen,  fallen  is  Babylon,  (and  all  the  images  of  her  gods  have  crashed  to  the  ground)" 
(isa.  21:9).  And  thus  Scripture  states  concerning  our  ancestors,  "...  and  I  will  heap  your 
carcasses  upon  your  lifeless  fetishes"  (Lev.  26:30). 

D.  And  afterward,  in  the  future,  when  all  the  nations  of  the  world  are  destroyed,  their  gods 
will  be  destroyed  with  them. 

E.  As  it  states  in  Scripture  concerning  them,  "As  for  idols,  they  shall  vanish  completely" 
(Isa.  2:18). 

IX:IV 

1.  A.    "And  the  blood  shall  be  (a  sign)  for  you  (on  the  houses  where  you  are  staying.  When  I  see 

the  blood  I  will  pass  over  you,  so  that  no  plague  will  destroy  you  when  I  strike  the  Land 
of  Egypt)"  (Exod.  12:13):113 

B.  [A  sign]  for  you  and  not  for  strangers. 

C .  For  you  and  not  for  women. 

D.  This  teaches  that  they  did  not  make  them114  into  groups  [owning  their  own  lamb]  in  Egypt.115 

2.  A.  "(And  the  blood  shall  be)  a  sign  (for  you)  on  the  houses  where  you  are  staying"  (Exod.  12:13): 

B.  One  might  think  that  he  should  place  [the  blood  upon  the  doorposts  and  lintels  of]  the 
place  [where  he]  sleeps  [that  night], 

C.  Scripture  states,  [however,]  "...  on  the  houses  in  which  they  are  to  eat  it"  (Exod.  12:7). 

D.  One  might  think  that  he  should  only  place  [it]  upon  [the  doorposts  and  lintels  of]  the 
place  [where  he]  eats  [the  sacrifice], 

E.  Scripture  states,  [however,]  "...  on  the  houses  where  you  are  staying." 

F.  One  might  think  [therefore]  that  he  should  place  [it]  on  both  [places], 

G.  Scripture  states,  [however,]  "a  sign"  (Exod.  12:13). 

H.  "Signs"  is  not  stated.  Consequently  [we  learn]  that  the  place  of  eating  [the  sacrifice]  was 
also  the  place  of  sleeping  [that  night].116 

3.  A.    "When  I  see  the  blood  I  will  pass  over  (you,  so  that  no  plague  will  destroy  you  when 

I  strike  the  Land  of  Egypt)"  (Exod.  12:13):117 

B.  Why  do  I  need  [Scripture  to  state],  "When  I  see"?  Isn't  everything  revealed  before  Him? 

C.  Rather,  [it  states  this]  so  one  will  only  place  [the  blood]  on  a  location  that  is  visible  to  all 
who  pass  by. 

13  Compare  l.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  22:10-12;  Laut.,  vol.  1,  51:1-4;  Neus.,  VII:I:1.A-D). 

14  I.e.,  strangers  or  women. 

15  Compare  with  m.  Pesahim  8:7. 

16  Compare  with  t.  Pisha  8:17  and  Mekhilta  de-Rabbi  Ishmael  Pisha  (H/R,  24:12-14;  Laut.,  vol.  1,  56:66-69;  Neus.,  VII:III:6.A-F). 

17  Compare  3.A-C  with  Mekhilta  de-Rabbi  Ishmael  Pisha  (H/R,  24:15-18;  Laut.,  vol.  1, 56:70-77;  Neus.,  VII:III:7.A-F). 
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IX:IV 
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5. 


IX:V 
1. 


A.  I  will  pass  over  you'  (Exod.  12:13): 

B.  "If  the  notion  was  not  written,  it  would  be  impossible  to  state  it!  '...I  will  pass  over'— like 
a  father  who  serves  the  son!"— The  words  of  R.  Eliezer. 

C.  But  the  Sages  say,  "Like  a  king  who  pushes  the  pace  with  his  own  feet." 

A.  "...  so  that  no  plague  (will  destroy  you)"  (Exod.  12:13):118 

B.  This  teaches  that  there  was  a  plague  in  Egypt. 

C.  "...  (so  that  no  plague)  will  destroy  (you)"  (Exod.  12:13). 

D.  This  teaches  that  there  was  destruction  in  Egypt. 

E.  "...  (so  that  no  plague  will  destroy  you)  when  I  strike  (the  Land  of  Egypt)"  (Exod.  12:13). 

F.  This  teaches  that  there  was  a  striking  in  Egypt. 

G.  This  teaches  that  the  Egyptians  were  smitten  that  night  with  three  types  of  divine 
punishments:  With  plague,  destruction,  and  striking. 


"This  day  shall  be  to  you  one  of  remembrance.  You  shall  celebrate  it  (as  a  festival  to 
the  Lord  throughout  the  ages.  You  shall  celebrate  it  as  an  institution  for  all  time)" 
(Exod.  12:14):119 

B.  You  celebrate  the  [precise]  day  that  is  a  memorial  for  you.  And  which  is  this?  The  festival 
[that  celebrates]  your  leaving  Egypt. 

C.  But  still  the  matter  is  unclear.120 

D.  Scripture  states,  "(They  set  out  from  Ramses  in  the  first  month,  on  the  fifteenth  day  of 
the  first  month.)  It  was  on  the  morrow  of  the  passover  offering  (that  the  Israelites  started 
out) ..."  (Num.  33:3). 

E.  And  when  did  they  eat  the  passover  offering?  On  the  night  of  the  holiday.121  Thus,  they 
could  only  have  left  [Egypt]  the  very  day  of  the  holiday. 

2.         A.    "You  shall  celebrate  it"  (Exod.  12:14): 

B.    "Celebrate"  is  stated  here,  and  "celebrate"  is  stated  in  the  wilderness.122 

[17]       C.   Just  as  "celebrate"  stated  in  the  wilderness  requires  a  burnt  offering  and  offerings  of  well- 
being,  likewise  "celebrate"  stated  here  requires  a  burnt  offering  and  offerings  of  well-being. 

D.  [However,  is  this  indeed  the  case?]  The  "celebrate"  stated  in  the  wilderness  requires 
a  burnt  offering  and  offerings  of  well-being,  [and]  it  also  requires  [specifically]  bulls. 
Should  "celebrate"  stated  here  [likewise  require]  a  burnt  offering  and  offerings  of  well- 
being,  since  it  does  not  require  bulls? 

E.  Scripture  states  "to  the  Lord"  [here  and]  "to  the  Lord"  [at  Exod.  24:5]. 

(Textual  Source:  Midrash  ha-Gadol) 
[Which  provides  the  opportunity  to  interpret  this  using  a]  gezerah  shaveh:123 

Just  as  "to  the  Lord"  stated  in  the  wilderness  requires  a  burnt  offering  and  offerings  of  well- 
being,  likewise  "to  the  Lord"  stated  here  requires  a  burnt  offering  and  offerings  of  well-being. 


F. 
G. 


118  Compare  5.A-G  with  Mekhika  de-Rabbi  Ishmael,  Pisha  (H/R,  24:6-9;  Laut,  vol.  1,  55:51-58;  Neus.,  VII:III:2.A-B). 

119  Compare  l.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  25:11-16;  Laut.,  vol.  1, 58:96-104;  Neus.,  VII:IV:1.A-F). 

120  I.e.,  the  precise  time  when  the  Israelites  left  Egypt  is  still  unclear. 

121  I.e.,  the  night  of  the  15th  of  Nisan. 
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IX:V 


122  Exod.  5:1  and  24:5. 

121  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 
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One  might  think  that  a  festival  offering  is  required  all  seven  [days].124 

Scripture  states,  [however,]  "You  shall  celebrate  it"  (Exod.  12:14),  [which  means  you  offer 
a  festival  offering  on]  only  one  day. 

If  so,  then  why  does  Scripture  state,  "Seven  days  (you  shall  eat  unleavened  bread)"? 
(Exod.  12:15). 

[in  order  to  teach  that  one  makes]  payments  all  seven  [days]. 

How  does  one  know  from  Scripture  that  if  one  did  not  offer  up  the  festival  offering 
[during  the  first]  six  [days  of  the  festival]  he  should  offer  it  on  the  seventh? 

Scripture  states,  "(You  shall  observe  it  as  a  festival  of  the  Lord  for  seven  days  in  the  year) 
...  You  shall  observe  it  in  the  seventh  month  ..."  (Lev.  23:41). 

One  might  think  if  he  did  not  celebrate  during  the  festival,  he  should  celebrate  after 
the  festival. 

Scripture  states,  [however,]  "(You  shall  celebrate)  it"  (Exod.  12:14),  [meaning  that]  you 
celebrate  it,  and  you  do  not  celebrate  outside  of  the  festival. 

One  might  think  that  he  has  not  satisfied  the  requirement  [for  the  paschal  offering]  until 
the  eating  of  the  meat. 

Scripture  states,  [however,]  "(You  shall  celebrate)  it"  (Exod.  12:14),  and  later  Scripture 
says,  "He  shall  sprinkle  it"125  (Lev.  16:15). 

Just  as  [the  sacrifice]  stated  later  [is  fulfilled  through  the  sprinkling  of]  the  blood,  and  not  [the 
eating  of  the]  meat,  this  one  stated  here  [is  fulfilled  through]  the  blood,  and  not  the  meat. 

"...  throughout  the  ages ...  as  an  institution  for  all  time"  (Exod.  12:14):126 

This  practice  is  [to  be  conducted]  by  [all]  generations. 


Chapter  Eight 


(Textual  Source:  Ms.  Antonin  236) 


X:I 
1. 


2. 


A. 
B. 
C. 


"Seven  days  you  shall  eat  unleavened  bread.  (On  the  very  first  day  you  shall  remove  leaven 
from  your  houses,  for  whoever  eats  leavened  bread  from  the  first  day  to  the  seventh  day, 
that  person  shall  be  cut  off  from  Israel)"  (Exod.  12:15):127 

A  person  fulfills  his  obligation  [to  eat  unleavened  bread  all  seven  days]  of  Passover  with 
unleavened  bread  [made  with  the  intention  that  it]  be  eaten  all  seven  [days]. 

Excluded  (as  unleavened  bread  with  which  to  fulfill  this  commandment)  are  the  loaves 
of  the  thanksgiving  offering  and  the  wafers  of  the  Nazir  offering,128  which  are  not  (made 
with  the  intention  that  they)  be  eaten  all  seven  (days). 

"...you  shall  remove  leaven  from  your  houses"  (Exod.  12:15): 

One  might  think  that  he  may  burn  it  during  the  festival. 

Scripture  states,  [however,]  "...  the  very  (first  day  you  shall  remove  leaven  from  your 
houses)"  (Exod.  12:15). 


124  Compare  3.A-D  with  b.  Hagigah  9a  (Neus.,  XII:Hagigah:l:7:I.2.A.). 

125  I.e.,  the  blood  of  the  sin  offering  upon  the  cover  of  the  Ark. 

126  Compare  7.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  26:12-13;  Laut,  vol.  1,  60:127-29;  Neus.,  VII:IV:3.A-D)  and  Sifre  Numbers, 
Piska  109  (Neus.,  CVIX:I:3.A-B). 

127  Compare  l.A-C  with  Sifra,  Emor  11:4  (Neus.,  CCXXX:I:4.A-F);  and  b.  Pesahim  38b  (Neus.,  IV:B:Pesahim:2:5:IX.l.A-2.E). 

128  Ref.  Num.  6:lff. 
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D.  This  teaches  that  one  does  not  burn  it  during  the  festival,  and  there  is  no  need  to  say 
[that  this  is  also  the  case]  on  Shabbat!129 

3.  A.    "...  you  shall  remove  leaven  (from  your  houses)"  (Exod.  12:15):130 

B.  On  the  day  before  the  first  day  of  the  festival.  Or  one  might  think  on  the  first  day  of 
the  festival. 

C.  Scripture  states,  [however,]  "No  work  at  all  shall  be  done  on  them"  (Exod.  12:16). 

D.  And  wasn't  burning  a  type  of  work?  What  does  the  Scripture  [mean  when  it]  teaches, 
"(On  the  very  first  day)  you  shall  remove  leaven  from  your  houses"  (Exod.  12:15)? 

E.  [it  means]  on  the  day  before  the  first  day  of  the  festival. 

4.  A.    "...  you  shall  remove  leaven  from  your  houses"  (Exod.  12:15):131 

B.  By  burning  [it], 

C.  [if]  the  [end  of]  the  time  of  burning  [the  leaven]  arrived,  and  one  had  not  procured  fire 
for  himself  with  which  to  burn  it,  he  should  crumble  it  up  and  scatter  it  in  the  wind,  or 
throw  it  in  the  sea  to  the  fish.132 

D.  R.  Judah  says,  "He  should  wait  until  he  reaches  civilization133  and  [then]  burn  it." 

E.  For  R.  Judah  says,  "The  commandment  of  removing  it  [is  fulfilled]  only  by  burning.134 

F.  "For  here  is  the  logic: 

G.  "If  the  leftovers  of  a  sacrifice,  which  are  not  subject  to  the  scriptural  prohibitions  'It  shall 
not  be  seen'135  and  'It  shall  not  be  found,'135  require  burning,  then  isn't  it  logical  that 
leaven,  which  is  subject  to  the  scriptural  prohibitions  'It  shall  not  be  seen'  and  'It  shall 
not  be  found,'  must  [also]  require  burning?" 

H.  They  replied  to  him,  "The  logic  that  you  employ  is  intended  to  be  stringent,  but  its  outcome  is 
[actually]  lenient.  [For  according  to  your  argument]  isn't  it  logical  that  if  one  has  not  procured 
fire  for  himself  to  burn  it,  he  might  wait  and  keep  it  [until  he  is  able  to  procure  fire],  and  [as 
a  result]  might  transgress  with  it  the  prohibitions  of  'It  shall  not  be  seen'  and  'It  shall  not  be 
found'?  For  the  Torah  states, '...  (on  the  very  first  day)  you  shall  remove  leaven  from  your 

[18]  houses'  (Exod.  12:15),  [which  means]  you  [should]  remove  it  in  any  manner." 

I.  R.  Judah  reasoned  in  another  manner:  "Eating  the  leftovers  of  a  sacrifice  is  prohibited, 
and  eating  leaven  is  prohibited.  Just  as  the  leftovers  require  burning,  likewise  leaven 
requires  burning." 

J.  They  said  to  him,  "The  carcass  of  an  animal  that  died  without  proper  slaughtering  will  prove 
[our  point  against  you],  because  eating  [it]  is  prohibited,  but  it  does  not  require  burning." 

K.  He  [R.  Judah]  said  to  them,  "There  is  a  difference  [between  the  leftovers  of  a  sacrifice  and  the 
carcass  that  invalidates  your  argument.  That  is,  deriving]  benefit  from  leftovers  of  a  sacrifice 
is  prohibited,  and  [deriving]  benefit  from  leaven  is  prohibited.  But  do  not  prove  [your  point 
using  the  example  of  the]  carcass,  from  which  [deriving]  benefit  is  permissible!" 


125  The  text  understands  the  word  meaning  "the  very"  [Hebrew:      in  Exod.  12:15  to  be  indicative  of  this  interpretation. 

130  Compare  3.A-E  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  27:13-28:6;  Laut,  vol.  1, 63:38-64:47;  Neus.,  VIII:II:1.A-K). 

131  Compare  4.A-P  with  Mekhilta  de-Rabbi  lshmael  Pisha  (H/R,  28:6-29:3;  Laut.,  vol.  1, 64:47-66:86;  Neus.,  VIII:II:2.A-4.B);  and  b.  Pesahim 
27b  (Neus.,  IV:B:Pesahim:2:l:VII.l.A-P). 

132  Compare  4.C  with  m.  Pesahim  2:1. 

133  I.e.,  until  he  is  in  a  place  where  he  can  procure  fire. 

134  Compare  4.E  with  m.  Pesahim  2:1, 

135  Exod.  13:7— "Throughout  the  seven  days  ...  no  unleavened  bread  shall  be  seen  with  you  and  no  leaven  shall  be  seen  in  all  your 
territory." 

136  Exod.  12:19— "No  leaven  shall  be  found  in  your  houses  for  seven  days." 
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♦  nawa  nai1?  ins  rxi  aia  ava  mx  rsmw  rxw  T^a  d 

♦  310  BV3  mas  IK  310  DT  TT&8  (TT»a)  ♦  "IXW  VPaWI  B/A 

rsra  nam?  K^m  ♦  ana  nw  x1?  nax^a  ^a  'i1?  /l?n  d/c 

♦  aa^naa         inawi  'i1?  '^n  na  nrrn  nax^a 

nsran  ♦  nsrwa  ♦  aa^naa  "W  irrawn  ♦  ant?  ar  ansra     c/b/a  4 

-nsa  lasiw  mxn  i1?  nn^rr'n  xm  -nyn  row 

pnaa  'ix  rmrr  n  ♦  a^rn1?  asl?  'raa  ix  mn1?  rmn  d 

mxa  rx  'ik  rmrr  n  rrnw  ♦  laBTttm  w1?  srw  isr  e 

ama  rxw  irm  nai  ♦  ri  nm  ♦  .nsnw  x^x  innawn  g/f 

3inattf  fan  riant?  pyo  xsa^  ^ai  nxm  ^3  rVsr 

nan  ♦  nsnv  pnptf  in  rx  xsas  ^31  nxm  ^3  rVsr  h 

iaiai  mann1?  in^nn  p  nnxt?  p  *?a  mim  n1?  i1? 

xrp  ismttf1?  mx  i1?  nwm  x1?^  ■»»  nn  in  irx  ^prf? 

xsas  ^ai  nxm  ^3  aiwa  vbs  una  mnsi  iwai  awr 

^aa  nnx  lrrawa  aa^naa  nxw  urawn  max  nmnm 

max  irm(n)  inx  in  (in)  [in]  rmrr  n  mn  ♦  nan  1 

nx  nam?  iisra  nrm  na  nmaxa  nex  ram  nVoxa 

nmaxa  nmexw  main  rta  i1?  max  ♦  nsnty  iisra  ran  j 

mna  max  -inn  men  an1?  nax  ♦  nam?  misra  nrxi  k 

♦  rraa  mmaw  rfpaa  nam  ^xi  rrana  max  ram 
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X:II 
1. 


0. 


L.  They  said  to  him,  "The  stoned  ox137  will  prove  [our  point],  because  [deriving]  benefit 
from  it  is  prohibited,  but  it  does  not  require  burning!" 

M.  He  said  to  them,  "There  is  a  difference.  [Transgressing  the  prohibition  of]  leftovers 
is  punishable  by  excommunication,  and  [transgressing  the  prohibition  of]  leaven  is 
punishable  by  excommunication.  Do  not  prove  [your  point  using]  the  stoned  ox,  [the 
transgression]  of  which  is  not  punishable  by  excommunication!" 

N.  They  said  to  him,  "The  milk  of  the  stoned  ox  will  prove  [our  point],  because  it  is  not 
punishable  by  excommunication,  and  it  does  not  require  burning!" 

He  said  to  them,  "There  is  a  difference.  Regarding  leftovers,  one  becomes  culpable  [for 
transgression  of  the  specific  prohibition  of]  'Let  none  remain  over,'138  and  regarding 
leaven,  one  becomes  culpable  [for  transgression  of  the  specific  prohibition  of]  'Let  none 
remain  over.'139  Do  not  prove  [your  point  using]  the  milk  of  the  stoned  ox,  for  which  one 
does  not  become  culpable  [for  the  prohibition  of]  'Let  none  remain  over'!" 

They  said  to  him,  "The  guilt  offering  for  when  one  is  in  doubt  as  to  whether  or  not  he 
transgressed  will  prove  [our  point]  according  to  your  logic,  because  one  becomes  culpable 
with  it  [for  transgression  of]  'Let  none  remain  over,'  but  it  does  not  require  burning!  And 
the  Torah  stated,  '...  you  shall  remove  leaven  from  your  houses'  (Exod.  12:15),  [which 
means]  you  remove  it  any  manner!" 

(Textual  Source:  Midrash  ha-Gadol) 
"...  for  whoever  eats  leavened  bread"  (Exod.  12:15):140 

Since  it  says  in  Scripture,  "For  whoever  eats  what  is  leavened"  (Exod.  12:19),  I  only 
know  that  [the  prohibition  applies  to  that]  which  leavened  on  its  own.141  How  do  I  know 
from  Scripture  [that  the  prohibition  applies  as  well  to]  that  which  leavened  through 
something  else? 

Scripture  states,  "...  for  whoever  eats  leavened  bread"  (Exod.  12:15). 
"...  that  person  shall  be  cut  off  (Exod.  12:15): 
And  not  the  [entire]  community. 
"...  that  (person  shall  be  cut  off)"  (Exod.  12:15): 

Not  the  one  forced  to  transgress,  and  not  the  one  who  transgressed  unwittingly,  and  not 
the  one  who  was  misled  and  transgressed  under  false  premises. 

"...  (that  person  shall  be  cut  off)  from  Israel"  (Exod.  12:15): 

But  Israel  is  in  peace. 

"...  from  the  first  day  to  the  seventh  day"  (Exod.  12:15): 

One  might  think  that  the  first  day  and  the  seventh  day  are  not  included  in  the  rule,  just 
as  the  head  and  feet  are  not  included  in  the  rule  it  states  in  Scripture  regarding  the  leper, 
"(If  the  eruption  spreads  out  over  the  skin  so  that  it  covers  all  the  skin  of  the  affected 
person)  from  head  to  foot ..."  (Lev.  13:12). 


A. 
B. 


137  Exod.  21:28ff. 

138  Lev.  22:29-30:  "When  you  sacrifice  a  thanksgiving  offering  to  the  Lord  ...  it  shall  be  eaten  on  the  same  day.  You  shall  not  leave  any 
of  it  until  morning." 

139  Exod.  12:10:  "Let  none  of  it  remain  over  until  morning.  If  any  of  it  is  left  until  morning,  you  shall  burn  it." 

140  Compare  l.A-C  with  b.  Pesahim  43a  (Neus.,  IV:B:Pesahim:3:l:X.l.A-PP). 

141  I.e.,  without  a  leavening  agent. 
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irxi  n^na  tioxb>  nor  ^ponn  iw  i1?  nan  l 
ma  rV»  p*»n  irm  Brian  an1?  -iax  ♦  nanw  M 
p»n  iw  ^poin  tib>  rrar  ^xi  ma  r"?»  pwn  pm 
(p"n  pst?)  rrar  ^poin  iw  a^n  i1?  nax  ♦  ma  n 
□n1?  tax  ♦  nanw  (^sr)  pvta  rxi  ma  r1?*?  [p"nB>]  o 
rV»  p"n  pm  (DTmn  ^aa  r*?»  p"n  irm  Brian 
•pVsr  p*n  pxw  ^poin  tib>  a^n  nsar  ^xi  Tmn  ^aa 
p"n<B>  nsar>  -paia  ^n  &b>x  i1?  nax  ♦  Tmn  ^aa  p 
rmnm  nanw  psra  (n)'pxi  "imn  ^a  aiB>a  r1?*? 
♦  "iai  ^aa  nnx  irrawa  aa^naa  -ixb>  ran  max 


X:II 


(tj'^s)  nsana  ^ax  ^a  sa  '3B>  V?aa  ♦  ran  ^ax  ^a  >a  b/a  i 

♦  r^a  annx  *pa  pnnaw  r^xa  pnnaw  x^x  >*?  rx 

♦  .Tiaxn  x1?!  ♦  B>a3n  nmaai  ♦  .fan  ^ax  ^a  sa  V'n  b/a  2  c 
!?x*ib>,i  ♦  Vxnwa  ♦  .nsroia  x1?!      x1?!  max  x1?  ♦  xinn  b/a  4  b/a  3 
dt  "pK  ^  ♦  imw]  nv  757  ymmn  ora  ♦  .rn'wa  b/a  5 
iB>x*ia  smxaa  '3B>  db>3  ^aa  wn  on  pB>x-in 

♦  ^aa  a^nm  B>xm  "pxi  (as  r  'psD  r^n  7s?i 
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C.  Scripture  states,  [however,]  "...  (you  shall  eat  unleavened  bread)  until  the  twenty-first 
day  of  the  month  at  evening"  (Exod.  12:18). 

D.  R.  Judah  says,  "This  is  proven  in  this  place—'...  from  the  first  day  to  the  seventh  day' 
(Exod.  12:15)."142 

Chapter  Eleven 

(Textual  Source:  Ms.  Antonin  236) 

XI:I 

1.  A.    "(You  shall  celebrate)  a  sacred  occasion  on  the  first  day,  (and  a  sacred  occasion  on  the 

seventh  day.  No  work  at  all  shall  be  done  on  them;  only  what  every  person  is  to  eat,  that 
alone  may  be  prepared  for  you)"  (Exod.  12:16):143 

B.  With  what  do  you  sanctify  it?  Sanctify  it  with  food,  sanctify  it  with  drink,  sanctify  it  with 
clean  clothes! 

2.  A.    "(You  shall  celebrate)  a  sacred  occasion  on  the  first  day,  and  a  sacred  occasion  on  the 

seventh  day"  (Exod.  12:16):144 

B.  I  only  know  from  this  that  work  is  prohibited  on  the  first  and  last  day  of  the  festival. 
How  does  one  know  from  Scripture  [that  work  is  also  prohibited  on]  the  intervening 
days  of  the  festival? 

C.  You  could  argue:  If  work  is  prohibited  on  the  first  and  last  day  of  the  festival,  neither  of 
which  are  preceded  and  followed  by  holidays,  then  is  it  not  logical  that  work  be  prohibited 
on  the  intervening  days  of  the  festival,  which  are  preceded  and  followed  by  holidays? 

D.  Behold,  the  six  days  of  the  week  will  prove  [the  opposite],  because  they  are  preceded  and 
followed  by  holidays,145  but  work  is  not  prohibited  on  them! 

[19]  E.  No!  If  you  argue  using  the  six  days  of  the  week,  for  which  there  is  not  a  Musaf  sacrifice,146 
can  you  say  [the  same  is  the  case]  for  the  intervening  days  of  the  festival,  which  do  have 
a  Musaf  sacrifice? 

F.  Behold,  the  new  month  days  will  prove  [the  opposite  of  2.C  above],  for  they  have  a  Musaf 
sacrifice,  but  work  is  not  prohibited  on  them! 

G.  No!  if  you  argue  using  the  new  month  days,  which  are  not  called  [in  Scripture]  "sacred 
occasion,"  can  you  say  [the  same  is  the  case]  for  these  [days]  that  are  called  "sacred 
occasion"?  And  since  they  are  called  "sacred  occasion,"  it  is  logical  that  work  be 
prohibited  [also]  on  them! 

3.  A.    "No  work  at  all  shall  be  done  on  them"  (Exod.  12:16): 

B.  One  might  think  he  should  not  clean  a  vegetable,  rinse  the  dishes,  or  make  the  beds! 

C.  However,  you  should  reason:  "Work"  is  stated  here  [in  Scripture]  and  "work"  is  stated 
later  [in  reference  to  the  building  of  the]  Tabernacle.  Just  as  "work"  stated  in  reference 
to  the  Tabernacle  is  work  that  involved  forethought,147  likewise  the  [prohibited]  "work" 
stated  here  is  work  that  involves  forethought. 

D.  Or  [you  should  reason]:  Just  as  the  work  [stated  in  reference]  to  the  Tabernacle  is 
completed  work,  likewise  I  know  only  that  completed  work  [is  prohibited  here],  in  that 


m  I.e,  this  point  is  made  in  Exod.  12:15,  and  there  is  no  reason  to  bring  proof  from  elsewhere  in  Scripture, 

143  Compare  l.A-B  with  Sifra,  Emor  12:4  (Neus.  CCXXXVI:I:4.A-D);  and  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  30:1-4;  Laut,  vol.  1, 68:1-6; 
Neus.,  IX:I:1.A-B). 

144  Compare  2.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  30:5-18;  Laut.,  vol.  1,  68:7-70:33;  Neus.,  IX:I:3.A-N). 

145  I.e.,  Shabbat. 
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naix  n  ♦  .(n'^s)  ansa  win1?  trwsn  mxn  ar  iv  V'n  d/c 
♦  .Tawn  ar  to  pwxnn  ara  snaia  laipaa 

XI:I 

lnenpa  nnx  naa  ♦  vrr\p  xnpa  iupx-in  am  b/a  i 

meaa    lnenj?    nnwaa    •mnp    ^xaa  <int2Hp> 
♦  'ip  'pa  ^awn  arai  'ip  'pa  "pwx-in  Bra  ♦  n"p3  a  2 

ros^aa  Tnioxw  tnnxi  iiwxn  ait)  ar  x^x  ^  rx  b 
pnnxi  p^x-i  ait?  ar  nai  max  ♦  '3a  Tina^  f?in  c 
rmex>    riznipa    pnnxi    (iw)    an^D1?  rxw 
ptmpa  pnnxi   oms^i?   Tina^  i^in  <nDx1?aa 
'a1  new  nn  ♦  nsx^aa  piox  irw  in  irx  d 
•pemps   'pa   pnnxi    an^D1?^   <>n,ar  mwxna 
sas  nwwa  max  ax  x1?  ♦  rn^aa  piox  irxi  e 
^w  i^ina  naxn  neia  pnp  pas?  rxw  mwina 
imar  an?™  wi  nn  ♦  neia  pnp  pas?       una  f 
x1?  ♦  nsx^aa  piox         npia  pnp  pas?  to  g 
■zmp  xnpa  pinp  rxw  wvrm  "wia  max  ax 
xnpa  impi  ^xm  vrr\p  xnpa  rnpw  l^xa  naxn 
rox^a       ♦  nsx^aa  rmox  inn?  xm  in  wnj?  a  3 

m  rrr  x1?!  p*rn  nx  aap»  x1?  Via*'  ♦  ana  nw  ti?  b 
p  'X3  if  nnx  nn  ♦  mean  nx  srr  x1?!  a^an  c 
n*nax<n>  nsx^a  na  pwaa  nsx^a  ^n1?  '31  nsx^a 
nsx^a    qx    naixw    nay    w    nsx^a  pwaa 
<na>  ix  ♦  naixw  nay  to  nsx^a  id  nmaxn  d 
x^x  sl7  rx       «rra»  nsx^a  pwaa  'xn  nsx^a 
nx^  x1?^  noon  "?a  ana*  x1?^  rmaa  nax^a 


146  I.e.,  an  additional  sacrifice,  added  to  the  routine  daily  and  afternoon  sacrifices,  marking  the  special  nature  of  the  festival  day. 

147  The  word  that  appears  here  in  ms.  Antonin  is  actually  misty  and  this  word  is  attested  elsewhere  in  parallels  to  this  portion  of  the 
text.  Nonetheless,  it  makes  absolutely  no  sense  contextually.  I  have  chosen,  therefore,  to  translate  here  the  word  TUVTKH,  which  itself 
is  attested  in  Midrash  ha-Gadol  and  elsewhere  as  well.  For  more  on  these  parallel  attestations,  see  Epstein  &  Melamed,  Mekhilta  D'Rabbi 
Shimon  b.Jochai,  p.  19,  textual  variants  for  line  8, 
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one  should  not  write  an  entire  document,  or  weave  an  entire  piece  of  clothing,  or  sift  the 
entirety  of  the  sifter. 

E.  How  does  one  know  from  Scripture  that  one  should  not  [even]  write  two  letters,  or  weave 
two  threads,  or  make  two  meshes  [toward  the  construction  of]  baskets  and  hampers, 
sifters  and  sieves? 

F.  Scripture  states,  "work"  (Exod.  12:16),  [meaning,]  all  [kinds  of]  work. 

G.  I  know  only  [that  the  work  prohibited  is  work  that  is]  optional.  How  does  one  know 
from  Scripture  [that  the  prohibition  extends  as  well  to  work  that  is]  holy,148  so  that  one 
should  not  write  two  letters  in  holy  documents,  phylacteries,  and  doorpost  inscriptions, 
or  weave  two  stitches  in  the  priestly  undercoat,  undergarments,  or  cloak? 

H.  Scripture  states,  "work"  (Exod.  12:16),  [meaning,]  all  [kinds  of]  work. 

I.  I  know  only  [that  the  work  prohibited  is  work]  for  which  one  becomes  liable  for  a  sin 
offering.  How  does  one  know  from  Scripture  [that  the  prohibition  applies  as  well]  to 
work  for  which  one  is  not  liable  for  a  sin  offering,  so  that  one  should  not  write  [even] 
one  letter,  or  weave  one  stitch,  make  one  mesh  [toward  the  construction  of]  baskets  and 
hampers,  sifters  and  sieves? 

J.     Scripture  states,  "work"  (Exod.  12:16),  [meaning,]  all  [kinds  of]  work. 

K.  I  only  know  that  [the  logic  displayed  in  3.1  is  true  for  work  that  is]  optional.  How  does  one 
know  from  Scripture  [that  the  prohibition  extends  as  well  to  work  that  is]  holy,  so  that 
one  should  not  write  one  letter  in  phylacteries  and  doorpost  inscriptions,  or  weave  one 
stitch  in  the  priestly  undercoat,  undergarments,  or  cloak? 

L.    Scripture  states,  "work"  (Exod.  12:16),  [meaning,]  all  [kinds  of]  work. 

[20]  M.  I  know  only  [that  the  work  prohibited  is  work]  for  which  one  becomes  liable  for  a  sin 
offering.  How  does  one  know  from  Scripture  [that  the  prohibition  applies  as  well]  to 
work  for  which  one  is  not  liable  for  a  sin  offering,  so  that  one  should  not  climb  a  tree,  ride 
a  beast,  swim  in  water,  clap  hands,  dance,  or  slap  one's  thigh?149 

N.    Scripture  states,  "work  at  all"  (Exod.  12:16). 

0.  I  only  know  that  [the  logic  displayed  in  3.M  is  true  for  work  that  is]  mundane.  How  does 
one  know  from  Scripture  [that  the  prohibition  extends  as  well  to  work  that  is]  holy,  so 
that  one  should  not  dedicate  [things  to  God],  make  vows  of  valuation  or  vows  of  devotion, 
or  set  aside  terumah  offerings  and  tithes?150 

P.    Scripture  states,  "(Tomorrow  is)  a  day  of  rest,  a  holy  Sabbath  (of  the  Lord)"  (Exod.  16:23). 

4.  A.  "If  [Scripture  only]  said,  '(No  work)  shall  be  done  on  them  which  every  person  is  to  eat,' 
I  might  say  that  [preparation]  of  food  should  not  be  done  on  them,  and  [preparation]  of 
[things]  that  are  not  food  should  not  be  done  on  them. 

B.  "Scripture  states,  [however,]  '(No  work  shall  be  done  on  them;)  only151  (what  every  person 
is  to  eat)'  (Exod.  12:16). 

C.  "This  divides  the  matter  [between  what  may  and  may  not  be  done]."— The  words  of 
R.  Yosi  ha-Galili. 


Literally:  "commanded." 
14'  Compare  3.M  with  m.  Betzah  5:2. 

150  Compare  3.0  with  m.  Betzah  5:2. 

151  Hebrew:  -|K. 
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mmx  w  my  x1?  '3ai  ♦  nD3n  ^  rwsr  x1?^  -nan  e 

a^oa  pT3  td  w  nt^y  s1?!  ptnn       :nir  k^i 

px  ♦  nsx^a     nsx^a  'i1?  /l?n  ♦  maaai  nD3a  pjaoai  g/f 

mmx  w  my  x1?  '3a  mxaa  nutria  <x^x>  ^ 

rtjin   w   nx^   k1?!   rnnrnai   a^snai  ansoa 

♦  n^x^a  ^  nsx^a  "i1?  'Vn  ♦  Waai  as03Daa  nanaa  h 
nsx^a  nxon  rrVy  p*w  nsx^a  x^x  ^  px  i 
x1?!  nnx  mx  ana1  x1?  '3a  nxun  <n^sr>  pa"n  pxw 

■paioai  p^oa  mx  nsa  to  x1?!  mx  win  :nxt' 

,J7  px  ♦  nsx^a  ^  nsx^a  'i1?  /l?n  ♦  rroaai  nD3a  k/j 

(ana)  nnx  mx  my  x1?  '3a  mxa<a>  mtna  x^x 

a^oaaaai  namaa  mx  win  xik>  x1?!  mntaai  p'rsna 

x^x  **?  px  ♦  nsx^a  ^  nsx^a  'i1?  'Vn  ♦  ^snai  M/L 

pam  pxttf  nsx^a  nxon  nra       pamttf  nsx^a 

"?»  pan  x1?!  I'rxa  py»  x1?  '3a  nxtsn  msa  ^sr 

x1?  ppaon  x1?  tran  'as       ptw  x1?  nana  >aa 

x^x  ^  px  ♦  nDK^a     'i1?  ,l?n  ♦  pnooa  x1?!  ppna  o/n 

pxi  pansrs  px  pwipa  px  '3a  mxaa  nutria 

•pnaw  'i1?  /l?n  ♦  nrwsai  nann  panna  pxi  prraaa  p 

□na  nw  x1?  -iax  iVw  ♦  Co  to  w)  t^ip  nattf  a  4 

t^D3  ^dix  xinttf  nx  naix  wi  t^D3       ^  im. 

nw  (s1?)  t#D3  ^dix  nxi  ana  hot  <x^> 

♦  >y»n  sor  n  nai  p3,s/n  p^osn  ♦  nx  'i1?  /l?n  ♦  ana  c/b 
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5.  A.    "Similarly  you  say:  'There  was  nothing  inside  the  Ark  but  the  two  tablets  of  stone' 

(1  Kings  8:9). 

B.  "One  might  think  that  the  two  tablets  of  stone  were  not  in  it. 

C.  "Scripture  states,  [however,]  'but'152  (l  Kings  8:9). 

D.  "This  divides  the  matter  [between  what  was  and  was  not  in  the  Ark]."— The  words  of  R. 
Yosi  ha-Galili. 

6.  A.    "Similarly  you  say:  '(The  king  said  to  him,  "How  many  times  must  I  adjure  you)  to  tell  me 

nothing  but  the  truth  in  the  name  of  the  Lord?'"  (l  Kings  22:16). 

B.  "One  might  think  that  he  [i.e.,  the  king  of  Israel]  said  to  him,  'Don't  tell  me  the  truth!' 

C.  "Scripture  states,  [however,]  'but'153  (l  Kings  22:16). 

D.  "This  divides  the  matter  [between  what  he  should  and  should  not  say]."— The  words  of  R. 
Yosi  ha-Galili. 

7.  A.    "Similarly  you  say:  'For  David  had  done  what  was  pleasing  to  the  Lord  and  never  turned 

throughout  his  life  from  all  that  He  had  commanded  him,  (except  in  the  matter  of  Uriah 
the  Hittite)'  (l  Kings  15:5). 

B.  "One  might  think  that  he  did  not  turn  [aside  from  the  Lord's  commandment]  in  the 
matter  of  Uriah  the  Hittite,  but  in  other  matters  he  did  turn  aside. 

C.  "Scripture  states,  [however,]  'but'154  (l  Kings  15:5). 

D.  "This  divides  the  matter  [between  those  matters  in  which  he  did  and  did  not  turn 
aside]."— The  words  of  R.  Yosi  ha-Galili. 

8.  A.    "Similarly  you  say:  'No  Anakites  remained  in  the  land  of  the  Israelites,  (but  some  remained 

in  Gaza,  Gath,  and  Ashdod)'  (Josh.  11:22). 

B.  "One  might  think  that  none  remained  in  Gaza,  Gath,  and  Ashdod,  but  some  remained  in 
all  other  places. 

C.  "Scripture  states,  [however,]  'but'155  (l  Kings  15:5). 

D.  "This  divides  the  matter  [between  where  they  did  and  did  not  remain]."— The  words  of  R. 
Yosi  ha-Galili. 

E.  R.  Akiva  said  to  him,  "Why  do  I  need  [Scripture  to  state  that  no  Anakites  remained  in 
the  land  of  the  Israelites  in  the  first  place?]  For  didn't  they  remain  [elsewhere,  in  Gaza, 
Gath,  and  Ashdod,  as  stated  in  that  same  verse]?  Rather,  this  teaches  that  a  great  curse 
overcame  them,156  and  [thereafter]  they  dwindled  in  number  over  time." 

9.  A.    If  Scripture  [merely]  stated,  "(No  work  at  all)  shall  be  done  on  them;  only  what  every 

person  is  to  eat  (may  be  prepared  for  you),"  I  might  have  stated  that  [any  work  toward  the 
preparation]  of  food  may  be  done  on  them,  and  [any  work  not  toward  the  preparation]  of 
food  may  not  be  done  on  them. 

B.  Scripture  states,  [however,]  "(No  work  at  all  shall  be  done  on  them;  only  what  every 
person  is  to  eat,)  that  alone  (maybe  prepared  for  you)"  (Exod.  12:16). 


152  Hebrew:  pi. 

153  Hebrew:  pi. 

154  Hebrew:  pi. 

155  Hebrew:  pi. 

156  I.e.,  the  Anakites  who  remained. 
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n^axn  mm1?  w  pi  rnxa  r*  '1X  nnx  13  nsto  A  5 

/l?n  ♦  <mm  mm1?  ^  in  rn  x1?^  "to1*  ♦(on  x"&)  c/b 

ia  kxto  ♦  *y?an  •w  n  nai  "pron  p^oon  pn  'i1?  a  6  d 

nn  8"»)  *»  nvn  nm  p*i  ^x  -ia*m  x1?  tlx  'ix  nnx 

P^osn  ♦  p-i  'i1?  ,!?n  ♦  n»x  ^  -am  ^x  i1?  i&kw  ^  ♦  (to  d/c/b 

*wk  'ik  nnx  in  kxto  ♦  »y»n  'or  n  nai  parri  a  ? 

^  mix  nwx  ^dd  id  s1?<>  "  »rsn        mi  new 

id  ^ax  id  x1?  Tinn  nmx  naia  1?ids  ♦  (n  it?  x"»)  b 

n       prwi  p^osn  ♦  <p>  'f?  7l?n  ♦  anna  mna  d/c 

pxa  irpasr  nrm  x1?  'ik  nnx  in  kxto  ♦  »y?an  'or  a  8 

nma  x1?  mwxai  ma  msn  Vo*  ♦  (an  xs  nrr)  'w  b 

■pr»n  p^osn  ♦  p-i  'i1?  7l?n  ♦  mmpn  nxwa  irra  ^ax  d/c 

ins  ^x  na  vapps  n  i1?  -iax  ♦  ^Van  *ov  n  nn  e 

rm  rrmw  ana  noaaaw  la'pa  x^x  rum  nan  x^m 

-wx  is  ana  nw  x1?  nam  i1?^  ♦  .paVim  "posrarra  a  9 

to  ipsa  ^mx  xinttf  nx  nx        ipsa  ^n1?  ^ 

♦  na1?  'i1?  '"?n  ♦  ana  nw  x1?  t^D3  ^mx  irxtp  nxi  ana  b 
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[21] 


10. 


11. 


12. 


13. 


14. 


A. 
B. 
C. 
D. 
E. 


[Which  serves  to  emphasize  that]  you  do  not  sift,  grind,  or  sift  [in  the  preparation 
of  food]. 

How  does  one  know  from  Scripture  that  one  may  make  a  fire  and  warm  himself  before  it;  and 
heat  water  for  himself;  and  wash  his  face,  hands,  and  feet  in  it;  and  bathe  the  baby  in  it?157 

Scripture  states,  "...  (may  be  prepared)  for  you." 

[You  may  do]  anything  for  your  needs. 

One  might  think  that  [food]  may  be  prepared  for  the  [first  or  seventh]  day  as  well  as  for 
the  next  day. 

Scripture  states,  [however,]  "...  what  every  person  is  to  eat ...  may  be  prepared  for  you" 
(Exod.  12:16). 

That  which  is  eaten  on  them  may  be  prepared,  and  that  which  is  not  eaten  on  them  may 
not  be  prepared. 

"...  only  what  every  person158  is  to  eat"  (Exod.  12:16):159 

I  might  assume  [that  one  may]  even  [prepare  food]  for  cattle,  for  it  is  called  "nefesh." 

In  accordance  with  what  is  said  in  Scripture,  "One  who  kills  a  beast160  shall  make 
restitution  for  it"  (Lev.  24:18). 

One  might  think  they  may  scatter  nuts  for  the  chickens  and  make  cakes  for  the  dogs.161 

Scripture  states,  [however,]  "...  for  you"  (Exod.  12:16),  [meaning,]  for  you,  and  not  for 
gentiles— for  you,  and  not  for  dogs. 

It  once  occurred  that  Simon  of  Teman  did  not  come  to  the  schoolhouse  on  the  night  of 
the  festival.  R.  Judah  ben  Baba  found  him  the  next  morning.  He  said  to  him,  "Why  didn't 
you  come  last  night  to  the  schoolhouse?" 

He  said  to  him,  "I  happened  upon  the  opportunity  to  fulfill  a  religious  duty,  and  I 
performed  it.  A  troop162  of  gentiles  came  into  the  city,  and  we  were  afraid  that  they  would 
be  hostile  to  the  citizens.  So  we  slaughtered  a  calf  for  them,  and  fed  them  food  and  drink, 
and  sheltered  them  so  that  they  would  not  be  hostile  to  the  citizens." 

He  said  to  him,  "I'd  be  surprised  if  your  reward  [for  this  deed]  was  not  lost  in  the 
injury  you  [caused]!  For  behold  they  said,  'They  do  not  prepare  food  on  festival  days  for 
gentiles  or  dogs.'" 

R.  Akiva  says,      only  what  every  person  is  to  eat'  (Exod.  12:16):163 
"[Scripture  employs  the  term  "nefesh"]  to  include  [preparing  food  for]  cattle. 
"Perhaps  it  includes  other  people  as  well  as  cattle! 
"Scripture  states,  [however,] (maybe  pre  pared)  for  you.' 

"And  what  is  the  reason  for  this  division?  Because  you  are  required  [to  feed]  the  cattle, 
but  you  are  not  required  [to  feed]  the  other  people." 


157  Compare  10.A  with  m.  Betzah  2:5.  Compare  10.A-C  with  b.  Betzah  28:2. 

158  Hebrew:  nefesh— iPBJ. 

159  Compare  12.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  32:4-10;  Laut,  vol.  1,  73:68-78;  Neus.,  IX:II:2.A-J). 
mo  Hebrew:  nefesh  Vheimah— flBfd  ffSl. 

161  Compare  13.A-E  with  t.  Betzah  2:6. 

162  The  word  that  actually  appears  here  in  the  manuscript  is  niBHX  This  word  makes  no  contextual  sense,  and  its  appearance  is 
certainly  the  result  of  an  error  in  transmission  of  the  word  TW^l  that  appears  in  the  parallels  to  this  tradition  found  in  Midrash  ha-Gadol 
and  t.  Yom  Tov  2:6,  This  is  the  word  I  translate  here. 

163  Compare  14.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  32:7-10;  Laut.,  vol.  1,  73:74-78;  Neus.,  IX:II:2.G-J);  and  b.  Betzah  28b 
(Neus.,  VII:Tractate  Besah:3:7a:VI:A-R). 
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nuns?1?  '3a  ♦  fTpna  pxi  "pamo  pxi  p-rna  iw  mo  c 
ana  pnnai  pan  i1?  panai  man  aannai  rrma 

♦  aa1?  'i1?  ,l?n  ♦  pirnn  nx  ana  frnai  T^am  vr  raa  b 

'i1?  7l?n  ♦  -inn1?  am  p  rwsr  ^  ♦  oaa-nx  inttf  ^a1?      b/a  n  c 

to  ana  ^axw  nx  ♦  aa1?  nti^y  wzi       "pax*  t»r  c 

^a1?  ^ax^  "wk  "js  ♦  nw  x1?  ana  *?axs  pxw  nxi  a  12 

♦  t^D3  rrrp  xvw  nana  mtwu  nx      yaw  ♦  t^ai  b 
^la^  ♦  (ns  la  9*1)          nana  i^sa  nam  'w  prsa        a  13  c 
ama^    "pttnsn    ff^rt    ■poa-nn    popVna  itp 

♦  ira^a1?  x*7i  aa*7  a^a"?  xVi  <aa1?>  aa1?  'i1?  ♦  a^a1?  b 
ait)  ar  »y?a  xa  x1?^  ^asnn  pisrawa  n^sra  c 
i1?  "iax  xaxa  p  rmT  n  ixsa  nnnt^1?  tfman  n^a1? 

rma  i1?  -iax  ♦  vnvsn  nn1?  t^ax  nnxa  x1?  na  >aaa  d 

i(3)D3a3  a^1?^  nuzro  <n>snwsn  ''T1?  srrx  nnx 

latontz?  -ran  ^a  nx  law  xattf  px^na  irm  -ra1? 

x1?^   auaoi   awpwT]   airtaxm   mx   ^asr  an1? 

x1?^  ^Vsr  ^x  n^an  i1?  iax  ♦  -ran  >aa  nx  law  e 

x1?  ait)  ova  fans?  px  max  nrw  moana  tow  xr 

^x  nx  xavtf  'n  ♦  a^a  n'rax1?  x1?!  a'na  n'rax1?  a  14 

nana  nwsa  nx  x<,>an1?  ♦  wai  ^a1?  ^ax^  n^x  b 

rmwu  nxi  mana  wai  nx  xsaa  srawa  ♦  srawaa  c 

nnxw  pi^n1?  n^xn  na  ♦  aa1?  'i1?  ,J?n  ♦  annx  d 

♦  annx  ^  -inna  nnx  pxi  nanan  ^sr  nnna  e 
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15.        A.    "...  (only  what  every  person  is  to  eat,  that  alone  maybe  prepared)  for  you"  (Exod.  12:16):164 

B.  [Food  may  be  prepared]  for  you,  but  not  for  heaven.165 

C.  Abba  Saul  would  reason  differently:  "If  at  the  time  when  human  stoves  are  not  open,166 
[22]  the  heavenly  stoves  are  open,167  then  at  the  time  when  human  stoves  are  open,168  is  it  not 

logical  that  the  heavenly  stoves  be  open?" 


XI:II 


(Textual  Source:  Midrash  ha-Gadol) 


1.  A.    "You  shall  observe  the  Feast  of  Unleavened  Bread,  (for  on  this  very  day  I  brought  your 

ranks  out  of  the  Land  of  Egypt.  You  shall  observe  this  day  throughout  the  ages  as  an 
institution  for  all  time)"  (Exod.  12:17): 

B.  R.  Judah  says,  "You  shall  repeat  the  precepts  of  matzah.169 

C .  "  [Thus]  it  teaches :  Three  women  may  knead  at  three  kneading  troughs  one  after  the  other.' 
But  the  Sages  say  three  women  may  [simultaneously]  work  on  one  dough,  one  kneading, 
one  rolling,  and  one  baking.  R.  Akiva  says  that  all  women,  all  wood,  and  all  ovens  are  not 
alike.  This  is  the  general  rule:  If  it170  swells,  she  should  sprinkle  it  with  water.'"171 

2.  A.    R.  Shimon  says,  '"You  shall  observe  the  Feast  of  Unleavened  Bread'  (Exod.  12:17): 

B.  "Unleavened  bread  that  is  fit  to  be  guarded.172 

C.  "Excluded  are  the  priestly  doughs,  which  are  not  fit  to  be  guarded." 

3.  A.    "(You  shall  observe  the  Feast  of  Unleavened  Bread,)  for  on  this  very  day  I  brought  your 

ranks  out  (of  the  Land  of  Egypt)"  (Exod.  12:17): 

B.  This  teaches  that  God's  ranks  are  called  [the  same  thing]  as  Israel's  ranks,  and  Israel's 
ranks  are  called  [the  same  thing]  as  God's  ranks.173 

4.  A.    "You  shall  observe  this  day"  (Exod.  12:17): 

B.  You  observe  it  early,  from  the  night  of  the  14th  (of  Nisan). 

C.  Based  on  this  they  said,  "On  the  night  of  the  14th  they  search  for  leaven  by  the  light  of  a 
candle,  and  they  do  not  search  by  the  light  of  the  sun,  or  the  light  of  the  moon,  or  the 
light  of  a  torch,  but  only  by  the  light  of  a  candle."174 

D.  And  even  though  there  is  not  [direct  scriptural]  proof  of  this  matter,  there  is  a  hint  [of 
proof  in  Scripture]  of  this  matter:  "At  that  time  I  will  search  Jerusalem  with  candles" 
(Zeph.  1:12). 

5.  A.    "(You  shall  observe  this  day  throughout  the  ages)  as  an  institution  for  all  time"  (Exod.  12:17): 
B.    It  should  be  practiced  for  generations. 


164  Compare  15.A-C  with  t.  Hagigah  2:10  and  b.  Betzah  20b  (Neus.,  VII:Tractate  Besah:2:4:IX:A-C). 

165  I.e.,  sacrifices  to  God  should  not  be  conducted. 

166  I.e.,  Shabbat,  when  cooking  is  not  allowed. 

167  I.e.,  sacrifices  are  conducted  on  Shabbat. 

168  I.e.,  festival  days,  when  cooking  is  allowed. 

169  R.  Judah  understands  the  biblical  imperative  "You  shall  observe"  to  mandate  a  review  of  the  rules  concerning  unleavened  bread. 

170  I.e.,  the  dough. 

171  Compare  l.C  with  m.  Pesahim  3:4. 

172  R.  Shimon  understands  Exod.  12:17  to  read,  "You  shall  guard  the  unleavened  bread." 

173  See  Exod.  12:41. 

174  Compare  4.C  with  t.  Pisha  1:1. 
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nm  im  pi  in  ^ixttf  xax  rrn  ♦  ma}1?  x1?!  <dd1?>  ♦  aa1?  c/b/a  15 
aw  nn  mnaa  unn  n*a  innaa  s1?^  nyttfa  ax 

♦  wnw  n>a  innsn?  in  irx  cnnn  nsa  <>nnsaw  nyttfa 

XI:II 

•ynp'Ta  law  mix  rrnrr  n  ♦  msan  nx  amattn  b/a  1 

it  many  t^^t^n  mttf1?  a^a  ttf1?^  la'pa  ♦  n(Dixa  c 
pxaa  mp^osr  anw  w1?®  anaiK  a^am  .it  inx 
uaiK  navs?  n  .naix  nnxi  na-nx  nnxi  rw1?  nnx 
■pw  amann  ^a  x1?!  onwn  ^a  x1?!  awi  ^a  x1? 

-imx  "psraw  n  ♦  .puo  Bntftm  man  Ynn  nt  a  2 

oftn  xr  ♦  -lant^n1?  rmxnn  rrcn  ♦  rman  nx  □m^t^i  c/b 

tixxih  nrn  arn  assra  *a  ♦  .-innt^n1?  nx-i  pxttf  a  3 

mxax  (TRTpa)  aipn  mxaxw  in^n  ♦  aa^mxax  nx  b 

♦  .aipn   mxax   (ix-ipa)   *7X-R2r»    mxaxi  "px-iw 

nsmx  mxn>  raa^a  innate  ♦  hth  arn  nx  arnaizn  b/a  4 

nx  "ppro  "ws?  nsmx  mx  nax  ixan  ♦  <to  c 
mx1?  k1?!  nnn  mx1?  x1?  ppna  pro  nan  mx1?  pnnn 

•"'dstxi  ♦  nan  mx1?  x^x  <npiaxn  mi1?  xm>  naa1?  d 
nx  t^anx  xnn  nsra  nai1?  "Dt  -m1?  mx-i  pxw 

♦  a1?!*?  npn  aa^m-nt?  ♦  .(a*'  x  7ss)  nnaa  anwim  a  5 

♦  .mmf?  nai[n]  jomn?  b 
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Chapter  Twelve 

(Textual  Source:  Midrash  ha-Gadol) 

XII:I 

1.  A.    "In  the  first  month,  (from  the  fourteenth  day  of  the  month  at  evening,  you  shall  eat 

unleavened  bread  until  the  twenty-first  day  of  the  month  at  evening)"  (Exod.  12:18):175 

B.  One  might  think  the  entirety  (of  the  month).  Scripture  states,  [however,]  "...  from  the 
fourteenth"  (Exod.  12:18). 

C.  Or,  if  from  the  fourteenth,  one  might  think  [beginning]  once  it  becomes  night.  Scripture 
states,  [however,]  "...  (fourteenth)  day"  (Exod.  12:18). 176 

D.  Or,  if  from  the  day,  one  might  think  from  two  hours  [of  daylight  and  on].  Scripture  states, 
[however,]  "...  at  evening"  (Exod.  12:18). 177 

E.  Just  as  "at  evening"  [means]  when  the  day  begins  to  turn  toward  evening,  likewise  when 
"day"  is  said  [it  means]  when  the  day  begins  to  turn  toward  evening— from  the  sixth  hour 
[of  daylight]178  and  forward. 

2.  A.    One  might  think  you  are  obligated  [to  eat]  unleavened  bread  on  the  fourteenth. 

B.  Scripture  states,  [however,]  "(You  shall  slaughter  the  passover  sacrifice  ...  For  seven 
days  you  shall  eat  unleavened  bread)  with  it"  (Deut.  16:2-3),  [meaning,]  with  it  you  are 
obligated  [to  eat]  unleavened  bread,  and  you  are  not  obligated  [to  eat]  unleavened  bread 
on  the  fourteenth. 

C.  If  so,  why  is  "fourteenth  day"  said,  if  not  for  the  matter  of  unleavened  bread?  It  is  taught 
regarding  the  matter  of  removal  of  leaven. 

(Textual  Source:  Ms.  Antonin  236) 

3.  A.    "...  until  the  twenty-first  day  of  the  month  at  evening"  (Exod.  12:18): 

B.  One  might  think  that  you  are  obligated  [to  eat]  unleavened  bread  all  seven  [days]. 

C.  Scripture  states,  [however,]  "...  with  it"  (Deut.  16:3),  [meaning,]  with  it179  you  are  obligated 
for  unleavened  bread,  and  you  are  not  obligated  [to  eat]  unleavened  bread  all  seven  [days], 

D.  If  so,  why  is  "until  the  twenty-first  day  of  the  month  at  evening"  said? 

E.  For  I  might  think  that  I  only  know  [from  3.C]  that  at  the  time  when  you  have180  the 
paschal  sacrifice  [you  are  obligated  to  eat  unleavened  bread], 

F.  How  does  one  know  from  Scripture  [that  you  must  eat  unleavened  bread  even]  at  the 
time  when  you  do  not  have  the  paschal  sacrifice? 

G.  Scripture  states,  "...  (for  seven  days)  thereafter"  (Deut.  16:3). 

4.  A.    "...  you  shall  eat  unleavened  bread"  (Exod.  12:18):181 

B.  Scripture  fixes  this  as  an  obligation. 

C.  I  only  know  [from  this  verse  that  this  commandment  was  in  effect]  when  the  Temple 
existed.  How  does  one  know  from  Scripture  [that  it  is  in  effect  even]  when  the  Temple 
does  not  exist? 


Compare  l.A-E  with  parallel  material  above  VII:II:1.A— I  and  with  Sifra,  Emor  11:1  (Neus.,  CCXXX:I:1.A-G). 
Thus,  connoting  to  some  degree  that  the  obligation  begins  during  the  daytime. 
Thus,  connoting  to  some  degree  that  the  obligation  begins  during  the  evening. 
I.e.,  noon. 

I.e.,  with  the  paschal  sacrifice. 
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XII:I 

ik  ♦  to  nya-ixa  V'n  ft'oa  Vd*  ♦  ptwro  c/b/a  i 

^la*'  or  ik  ♦  or  V'n  "iwnnwa  Via1  to  nya-ixa  d 

f]K  ovn  ms^a  a-iya  na  ♦  myn  V'n  msw  wa  e 

♦  .rftya1?!  msw  m  ar  mswa  nr  n&Kwa  a  2 

(a  to  '3D  r^y  V'n  ♦  to  nyanxa  rrea  a"n  nx  b 
nya-ixa  rrca  a"n  nnx        nsa  a"n  nm  vbv 

irx  qk  to  nya-ixa  -iatu  na1?  id  qk  ♦  to  c 

nv  iy  ♦  .fan  nsra1?  "pas  vran  nsa  n^DX1?  "pas  a  3 

"73  nsaa  avi  nx  ^  ♦  ans/a  ttrnn1?  [o^toi  man  b 

a^n  nnx  "w  nsaa  a"n  nnx  r^y  i^y  'i1?  ,J?n  ♦  nyattf  c 

d^toi  man  or  iy  'io  na1?  id  m  ♦  nyattf  "73  nsa  d 

nyt^a  k^k  >*?  px  Vd^  ♦  anya  umn1?  e 

♦  (r^y)  'i1?  ,x?n  ♦  'ia  noo  i1?       nyt^a  ♦  noo  i1?  g/f 
pia  k^x  ^  px  ♦  nam  airon  wap  ♦  rma  i^xn  c/b/a  4 

♦  '3a  trp  enpan  nsa  pxw  <p>a  trp  enpan  rraw 


I.e.,  when  you  offer  up  and  eat  the  paschal  sacrifice. 

Compare  4.A-D  with  b.  Pesahim  28b  (Neus.,  IV:B:Pesahim:2:2:I.3.C-E). 


38 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


D.    Scripture  states,  "...  at  evening"  (Exod.  12:18). 
5.         A.    "...  you  shall  eat  unleavened  bread"  (Exod.  12:18): 

B.  I  only  know  [from  this  verse  that  this  commandment  was  in  effect]  in  the  land  [of  Israel], 
How  does  one  know  from  Scripture  [that  it  is  in  effect  even]  outside  the  land? 

C.  Scripture  states, "...  in  all  your  settlements  you  shall  eat  unleavened  bread"  (Exod.  12:20). 

D.  If  our  goal  is  to  broaden  [the  application  of  the  commandment] "...  you  shall  eat  unleavened 
bread"  [by  using  the  verse]  "...  in  all  your  settlements  you  shall  eat  unleavened  bread," 
then  why  does  Scripture  state,  "...  until  the  twenty-first  day  of  the  month  at  evening"? 

E.  if  it  does  not  [concern]  the  matter  immediately  before  it  [in  Scripture],  it  is  taught 
[concerning]  the  matter  immediately  after  it. 


XII:II 


(Textual  Source:  Ms.  Firkovich  II A  268) 


1.  A.  "(No  leaven  shall  be  found  in  your  houses  for)  seven  days.  (For  whoever  eats  what  is 
[23]  leavened,  that  person  shall  be  cut  off  from  the  community  of  Israel,  whether  he  is  a 

stranger  or  a  citizen  of  the  country)"  (Exod.  12:19):182 

B.  I  only  know  that  [this  applies  to]  days.  How  does  one  know  from  Scripture  [that  it  applies 
as  well  to]  nights? 

C.  Scripture  states, "...  until  the  twenty-first  day  of  the  month  (at  evening) ..."  (Exod.  12:18). 

2.  A.    "No  leaven  shall  be  found  in  your  houses"  (Exod.  12:19):183 

B.  Since  it  says  in  Scripture,  "...  no  leaven  shall  be  seen  with  you"  (Exod.  13:7),  one  might 
think  he  may  hide  [his  leaven  out  of  sight]  or  receive  [the  leaven  of  others]  as  a  deposit. 

C.  Scripture  states,  [however,]  "No  leaven  shall  be  found  in  your  houses"  (Exod.  12:19). 

D  Or  [perhaps  because  Scripture  says],  "...  (no  leaven)  shall  be  found"  (Exod.  12:19),  one 
might  think  that  he  should  not  see  [even  leaven  belonging]  to  others. 

E.  Scripture  states,  [however,]  "...  (no  leavened  bread  shall  be  seen)  with  you"  (Exod.  13:7), 
[meaning,]  you  should  not  see  yours,  [but]  you  may  see  that  belonging  to  others. 

F.  One  might  think  that  Scripture  spoke  only  of  the  non-Jew  whom  you  have  not 
defeated.  How  does  one  know  from  Scripture,  however,  [that  this  includes]  the  non- 
Jew  whom  you  have  defeated,  and  to  whom  you  leased  your  house,  and  he  dwelt  with 
you  in  your  courtyard? 

G.  Scripture  states,  "No  leaven  shall  be  found  in  your  houses"  (Exod.  12:19). 

H.  But  still  I  might  say  that  [your  leaven]  is  prohibited  in  [your]  house  under  [the  prohibitions] 
that  it  "not  be  seen"184  and  "not  be  found,"185  while  that  of  others  is  permitted.  [But]  it 
is  permitted  to  hide  [your  leaven]  that  is  in  the  fields  or  receive  [leaven  as]  a  deposit, 
however,  this  is  prohibited  [for  the  leaven  belonging]  to  others! 

I.  Scripture  states,  [however,]  "leaven"  (Exod.  12:19)  and  "leaven"  (Exod.  13:7)  [in  order  to 
provide  the  opportunity]  for  a  gezerah  shaveh:186 

182  Compare  l.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  33:15-17;  Laut.,  vol.  1,  76:3-6;  Neus.,  X:I:2.A-E). 

183  Compare  2.A-M  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  33:18-34:8;  Laut.,  vol.  1,  76:7-77:24;  Neus.,  X:I:3.A-4.N);  and  b.  Pesahim 
5b  (Neus.,  IV:A:Pesahim:l:l:I.24.A-26.H). 

184  Exod.  13:7— "Throughout  the  seven  days  ...  no  unleavened  bread  shall  be  seen  with  you  and  no  leaven  shall  be  seen  in  all  your 
territory." 

185  Exod.  12:19— "No  leaven  shall  be  found  in  your  houses  for  seven  days." 
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pR3            ,l7   "P*   ♦   nra   ll?3xn   ♦             "h  B/A  5  D 

♦  msa  i^dxd  a^nawa  ^a  'f?  /l?n  ♦  '3a  px1?  nsina  c 
i^dkd  a^nat^a  ^a  mam  i^Dxn  r1?*?  mm1?  imio  ax  d 
ax  ♦  <t^ml7  Dmwn>  inxn  av  isr  n1?  ,l?n  na  msa  e 

♦  'idd  'Vo  .mnx1?^1?  pry  man  •pas^1?  prs?  irx 

757  Vti  ♦  pas  ml7,'l7  a^  x^x  ^  rx  ♦  .asas  nsrattf  c/b/a  i 

^Da  ♦  wraa  xsa^  x1?  tkv  ♦  nai  .rrwsn  inxn  ar  b/a  2 
■npn  ratr  Vd^  (t  r  'aw)  -ixw  i1?  hxt  x1? 

<xsas  s1?  ik  ♦  a^naa  xsas  x1?  nw  V'n  ♦  "pips  d/c 

nxn  nxn  dk  sx  t,1?  i1?  Vti  ♦  annx1?  nxn  nnx  ■»«  e 

'TJD  X^X  TDH  "127  X1?  VO'  ♦  (7,1?  V'H)  annX1?  HDK  F 

^rwn  irra  i1?  nrrotwn  mww  *ia  ^ax  wm  x1?^ 

♦  aD^naa  xsas  x1?  hw  'i1?  V'n  ♦  pan  -fpw  isna  lay  g 
xsas  ^aai  ran*  ^aa  nox  rraaw  'aix  *ax  pnsn  h 
TnpD  ^ap1?!  paan1?  -ima  nrrenw  "ima  annx  *7cn 

♦  nw  nro1?  "ixw  mw  V'n  ♦  max  xrr  annx  i 


XII:II 


186  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 
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J.  Just  as  "leaven"  stated  there  (Exod.  13:7)  [applies  to]  your  [leaven]  and  not  others', 
likewise  "leaven"  stated  here  [applies]  to  yours  and  not  others'.  Just  as  "leaven"  stated 
there  is  included  in  the  general  prohibited  category  that  it  "not  be  seen"  and  "not  be 
found,"  likewise  "leaven"  stated  here  is  included  in  the  general  prohibited  category  that 
it  "not  be  seen"  and  "not  be  found." 

K.  Rabban  Shimon  ben  Gamliel  says,  "But  wasn't  [the  prohibition  that]  it  'not  be  found' 
[presumed]  in  [the  prohibition  that]  it  'not  be  seen'?  So  why  does  Scripture  state,  '(No 
leaven)  shall  be  found'? 

L.  "[To  teach  that]  you  are  obligated  to  destroy  [that  leaven]  which  is  accessible  to  you.  That 
which  is  not  accessible  to  you,  you  are  not  required  to  destroy. 

M.  "Based  on  this  they  said:  'Leaven  upon  which  debris  has  fallen,  or  that  fell  into  a  pit  or 
into  a  cistern  or  into  a  cask— if  the  dogs  and  swine  are  able  to  search  for  it  and  bring  it  to 
you,  you  are  bound  and  obligated  to  destroy  it.  But  if  [the  dogs  and  swine]  are  not  [able], 
you  are  not  obligated  to  destroy  it.'"187 

3 .  A.    [if]  a  non-Jew  entered  into  the  house  of  a  Jew  with  leaven  in  his  hand,  he  is  not  obligated  [to 

destroy  it].  [But  if  the  non-Jew]  placed  him  in  charge  of  it,  he  is  obligated  to  destroy  it.188 

B.  As  it  says  in  Scripture,  "...  no  leaven  shall  be  seen  with  you"  (Exod.  13:7). 

C.  But  if  he189  designated  a  house  for  it,  and  placed  it  within  it,  he  is  not  obligated. 

4.  A.    One  might  think  that  for  figs  and  dates  that  leavened  on  their  own190  one  would  be 

culpable  [for  possessing  or  eating  them  during  the  proscribed  period  of  days], 

B.  For  it  is  a  matter  of  logic: 

C.  Just  as  one  is  culpable  for  that  which  leavened  [on  account]  of  something  else,191  is  it  not 
logical  that  one  would  be  culpable  for  these  that  leavened  on  their  own? 

D.  Scripture  states,  [however,]  "...  (for  whoever  eats)  leavened  bread  [hametz]"  (Exod.  12:15). 

E.  Hametz  is  unique  in  that  it  is  a  type  of  grain.  [Thus,]  these  that  are  not  a  type  of  grain  are 
excluded  [from  the  prohibition]. 

5.  A.    R.  Shimon  says,  "Since  we  have  not  learned  [in  Exod.  12:19]  that  one  is  culpable  for 

excommunication  [as  well]  because  of  leaven,  Scripture  states, '...  no  leavened  bread  shall 
[24]  be  found  with  you,  and  no  leaven  shall  be  seen  with  you'  (Exod.  13:7). 192 

B.  "[Meaning,]  just  as  one  is  culpable  for  excommunication  for  [the  scriptural  injunction  of] 
'no  leavened  bread  shall  be  seen  with  you,'  likewise  is  one  culpable  for  excommunication 
for  [the  scriptural  injunction  of]  'no  leaven  shall  be  seen  with  you.'" 

6.  A.    "For  whoever  eats  what  is  leavened"  (Exod.  12:19):193 

B.  Since  it  says  [in  Scripture],  "For  whoever  eats  leavened  bread  [hametz]"  (Exod.  12:15), 
I  only  know  [the  prohibition  applies  to  something]  that  leavened  [on  account]  of 
something  else. 

C.  How  does  one  know  from  Scripture  [also  prohibited  is  something]  that  leavened  on 
its  own? 


187  Compare  2.M  with  m.  Pesahim  2:3. 
1,8  Compare  3.A-C  with  t.  Pisha  2:11. 
185  I.e.,  the  Jew  in  the  scenario  at  3.A. 
150  I.e.,  without  the  aid  of  a  leavening  agent. 
191  I.e.,  with  the  aid  of  a  leavening  agent. 

m  Compare  5.A-B  with  b.  Betzah  7b  (Neus.,  VII:Tractate  Besah:XXXIII:A-Q). 
1,1  Compare  6.A-D  with  XII:II:4.A-E  and  X:II:1.A-C  above. 
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urn  nx  annx1?  x1?!  -p  fin1?  maxn  im  na  j 
nn  ^n1?  maxn  -ixw  nai  annx1?  x1?!  i1?  ixa  'axn 
maxn  nxttf        ^as  "ai  ran*  ^a  ^aa  sin 

pi  ♦  xsa*       ran*  ^a  ^aa  Kin  nn  id  k 
xsa*  'pad)  ran*  ^a  ^aa  x*?m  'aix  "px^m  p 
pnpT  nx  i1?  "nxae?  nx  ♦  xsa*  x1?  V'n  na  n*n  l 

p*a  ♦  insra1?  pipT  nnx  ft^x  i1?  "nxa  fxw  nx  insra1?  m 
-pm  n^Ditz;  ix  misa  ins?  n1?^  ran  'aix  nnx 
■pVo1'  ax  onrsn  ^n1?  ix  nnn  ^n1?  ix  -nan 
a"n  nnx  ix^in^i  inns  t^on1?  pim  traVaCi) 

♦  insra1?  pipT  nnx  *x  ix1?  axi  mix  nya1?  pipn 

Tpj?sn  t*  pipT  f  x  rra  fam  'w  to  ima1?  xattf  naa  a  3 

ma  i1?  in"  ♦  -to  t,1?  nxT  x1?  'xaw  ♦  insra1?  a"n  c/b 
ixannaw  mam  a^xn  *7ia*  ♦  i1?  pipT  fx  lama  unn  a  4 

nr  ax  na  ix  ♦  xin  p  ♦  pns?  a"n  xm  p^xa  c/b 
p^xa  lrannw  i^x  rVs?  fa"n  annxa  ixiaw 

na  ♦  (x  a1  aw)  pan  V'n  ♦  pnsr  a"n  xn^  p  irx  e/d 
n  ♦  pa  fa  |M  i^x  ixr  pi  fa  xinttf  mra  pan  a  5 

ma  ins?  fa*w  mxttf1?  ina1?  xto  ^  'aix  's;aw 

♦  (t  r  av)       i1?  nxT  x1?!  fan  n>  ran*  x1?  V'n 

fa»n  fan  (n>  n[XT  x]1?  na  nxw)  i1?  ran*  x1?  na  b 
*a  ♦  nro  iny  f a"n  -to  [-p]  my  x1?  nx  ma  rVy  a  6 

aw)  fan  [^aix  ^a  *a  Tut?]  ^aa  ♦  nxana  *?aix  [Va  b 
r^xta]  fanna  ♦  pn[xa  faring  x^x  n  fx  (to  a1  c 
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2. 


Scripture  states,  "For  whoever  eats  what  is  leavened"  (Exod.  12:19). 
"...  (that)  person  shall  be  cut  off  (Exod.  12:19):194 
And  not  the  [entire]  community. 

"...  that  (person  shall  be  cut  off  from  the  community  of  Israel)"  (Exod.  12:19): 

Not  the  one  forced  to  transgress,  and  not  the  one  who  transgressed  unwittingly,  and  not 
the  one  who  transgressed  under  false  premises. 

"...  (that  person  shall  be  cut  off)  from  the  community  of  Israel"  (Exod.  12:19): 

But  Israel  [is  in]  peace. 

"...  whether  he  is  a  stranger"  (Exod.  12:19): 

This  is  the  [male]  stranger. 

"...  a  citizen"  (Exod.  12:19): 

This  is  the  [male]  citizen. 

"...  of  the  country"  (Exod.  12:19): 

[Scripture  states  this]  to  extend  [the  prohibition  of  leaven  to  include  all]  unowned  leaven. 


"You  shall  eat  nothing  leavened.  (In  all  your  settlements  you  shall  eat  unleavened  bread)" 
(Exod.  12:20):195 

This  includes  Babylonian  porridge,  Medianbeer,  Edomite  vinegar,  and  Egyptian  barley  beer.196 

One  might  think  that  one  would  be  culpable  [of  the  prohibition  in  Exod.  12:20]  on 
their  account. 

Scripture  states,  [however,]  "...  leaven  [hametz]"  (Exod.  12:15). 

Because  hametz  is  particular  in  that  it  is  a  pure  species,  these,  which  are  not  pure  species, 
are  excluded.197 

F.  Why  [then]  did  they  come  [forward  as  examples  in  l.B]? 

G.  In  order  [to  provide  the  opportunity  for  Scripture]  to  give  [in  opposition  to]  them  a 
prohibitive  commandment.198 

A.  One  might  think  that  a  person  could  fulfill  his  obligation  [to  eat  unleavened  bread  if  it  is 
prepared]  with  dough  made  from  rice. 

B.  Scripture  states,  [however,]  "...  (you  shall  eat  unleavened)  bread"  (Exod.  12:20). 

C.  Just  as  "bread"  mentioned  later199  [is  to  be  made  only  from]  the  five  species  of  cereals,200 
likewise  is  "bread"  mentioned  here  [to  be  made  only  from]  the  five  species  of  cereals. 


A.    Another  interpretation:' 


1.4  Compare  7.A-9.B  with  X:II:2.A-4.B  above. 

1.5  Compare  l.A-G  with  b.  Pesahim  43a  (Neus.,  IV:B:Pesahim:3:l:X.l.M-Y). 

1.6  Compare  l.B  with  m.  Pesahim  3:1. 

1.7  I.e.,  these  items  have  hametz  blended  into  them,  but  they  are  not  composed  exclusively  of  hametz.  As  such,  they  are  prohibited  as 
leaven;  however,  if  one  transgresses  through  them,  he  will  not  incur  the  punishment  of  excommunication. 

158  I.e.,  a  commandment  that  proscribes  an  action, 
"'I.e.,  Num.  15:19. 

200  I.e.,  wheat,  barley,  rye,  oat,  and  spelt. 

201  Compare  3.A-D  with  b.  Pesahim  35a  (Neus.,  IV:B:Pesahim:2:5:I.l.A-2.B). 
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k1?!  ♦  t^snn  nrnDm  ♦  nsana  ^dk      >a  V'n  ♦  f  aa  b/a  7  d 

♦  .nsroia  x1?!  ruw  x1?!  oux  k1?!  ♦  K[s]nn  ♦  yawn  b/a  s 

♦  ."an  nt  ♦  -CD  ♦  .m1?^       ♦  .Viw  msra  b/a  10  b/a  9 
,J?o  .-ppsn  -ixw  mm1?  ♦  pan  ♦  mix  nt  ♦  mwai  b/a  12  b/a  n 

♦  "IDS 

XILIII 

,l?aan  nmD  man1?  ♦  .i^Dxn  k1?  nsana  b/a  1 

a"n  KIT'  ^  ♦  nxan  onm  wmn  paim  nan  -dot  c 

iX2p  nm  fa  Kint^  -mva  ran  na  ♦  ran  V'n  ♦  in,l?sr  e/d 

♦  asm  k1?  irrVy  )rpi  ♦  ixa  na1?  ♦  naa  fa  pw  i^x  g/f 
an1?  V'n  ♦  mx  ncsn  mam  *p  kxt  tnx  x«t  'n?  b/a  2 
nt^ana  (ty  io  'aa)  ^n1?  'axn  an1?  na  ♦  (ji  to  'a*0  c 

♦  x"7  ♦  .fra(n)  rwana  ikd  'axn  an1?  nx  f^a  a  3 
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B.  "(And  they  baked  the  dough  that  they  had  taken  out  of  Egypt,)  unleavened  cakes,  for  it 
was  not  yet  leavened"  (Exod.  12:39): 

C.  [This  teaches  that]  matzah  comes  [only  from  that  which  ]  could  become  both  unleavened 
and  leavened. 

D.  Excluded  is  dough  made  from  rice,  which  could  not  become  both  unleavened  and  leavened. 

4.  A.    "One  might  think  that  a  person  could  fulfill  his  obligation  [to  eat  unleavened  bread]  with 

[produce  designated  as]  first  fruits.202 

B.  "Scripture  states,  [however,]  'In  all  your  settlements  you  shall  eat  unleavened  bread' 
(Exod.  12:20). 

C.  "Excluded  are  first  fruits,  which  are  not  eaten  in  all  your  settlements."— The  words  of 
R.  Yosi  ha-Galili. 

D.  R.  Akiva  says,  '"They  shall  eat  it  with  unleavened  bread  and  bitter  herbs'  (Num.  9:11). 

E.  "Just  as  bitter  herbs  [is  something]  whose  species  is  not  [subject]  to  the  offering  of  first 
fruits,  likewise  unleavened  bread  [must  be  made  of  something]  whose  species  is  not 
[subject]  to  the  offering  of  first  fruits. 

F.  "Or  [I  might  reason  that]  just  as  bitter  herbs  does  not  serve  as  the  first-fruits  offering, 
likewise  unleavened  bread  does  not  serve  as  the  first-fruits  offering." 

5.  A.    One  might  think  that  a  person  could  fulfill  his  obligation  [to  eat  unleavened  bread]  with 

untithed  produce  that  has  not  been  fixed,203  or  with  first  tithe  from  which  the  priestly  tithe  has 
not  been  taken,  or  with  second  tithe  or  dedicated  produce  that  have  not  been  redeemed.204 

B.  Scripture  states,  [however,]  "...  leaven  [hametz]"  (Exod.  12:15). 

C.  [Thus,]  because  hametz  is  particular,  in  that  its  prohibition  is  on  its  own  account,205  these 
are  excluded  because  their  prohibition  is  due  to  another  matter.206 

6.  A.    And  how  does  one  know  from  Scripture  that  the  priests  fulfill  their  obligation  [to  eat 

unleavened  bread  even]  with  terumah  [consumed]  outside  the  Temple,  and  [the  rest  of 
Israel]  with  second  tithe  [brought  to  and  consumed]  in  Jerusalem? 

B.  Scripture  states  [twice],  "matzot,  matzot"  (Exod.  12:15  and  Exod.  12:18).  Scripture  [repeats 
this  in  order  to]  broaden  [the  scope  of  what  is  permissible], 

C.  R.  Yosi  ha-Galili  says,  "A  person  does  not  fulfill  his  obligation  [to  eat  unleavened  bread] 
with  second  tithe  [brought  to  and  consumed]  in  Jerusalem. 

D.  "As  it  says  in  Scripture, '...  (you  shall  eat  unleavened  bread),  bread  of  distress'  (Deut.  17:3). 

E.  "The  second  tithe  is  [thus]  excluded,  for  it  eaten  only  in  joy." 

F.  But  the  Sages  say,  "A  person  does  fulfill  his  obligation  with  second  tithe  [brought  to  and 
consumed]  in  Jerusalem. 

G.  "As  it  says  in  Scripture,  'matzot,  matzot'  (Exod.  12:15  and  Exod.  12:18).  Scripture  [repeats 
this  in  order  to]  broaden  [the  scope  of  what  is  permissible], 

[25]       H.    "If  so,  then  why  does  it  state  in  Scripture,  'bread  of  distress'? 

202  Compare  4.A-6.I  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  35:7-36:2;  Laut.,  vol.  1,  80:55-81:76;  Neus.,  X:I:11.A-V);  and  b.  Pesahim 
36a  (Neus.,  IV:B:Pesahim:2:5:VIII.9.A-K). 

203  I.e.,  tithed. 

204  Compare  5.A  with  m.  Pesahim  2:5.  Compare  5.A-C  with  b.  Pesahim  35b  (Neus.,  IV:B:Pesahim:2:5:VIII.2.A-D). 

205  I.e.,  because  Scripture  prohibits  specifically  the  eating  of  hametz. 

206  I.e.,  they  are  not  prohibited  specifically  in  and  of  themselves  because  of  their  intrinsic  nature.  Rather  their  prohibition  is  due  to 
negligent  tithing. 
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nsa  nn  nxan  nsa  ♦  (tn  y  mm)  pan  x1?  >a  msa  mmsr  c/b 

♦  pawn  nsa  nn  nxa  nmw  nix  no^sr  nxs^  ♦  pani  d 
nauna  *?aa  V'n  ♦  amaaa  main  st  ms  xs^  nas  b/a  4 
"laena  ^aa  inaxa  iw  amaa  ixs^  ♦  msa  i^axn  c 
an™  msa  'aix  na^tf  n  ♦  nnjin  w  n  nn  d 
amaa  iraa  anna  na  ♦  (»■»  a  'aa)  impair  e 
anna  na  is  ♦  amaa  (nxa)  nraa  pxw  nsa  hx  f 
nas  ♦  amaa  nxa  nsa  qx  amaa  ana  fxw  a  5 
-iwsaai  pmu  x1?^  ^atn  main  *p  xsr  aix  xm 

♦  Tiaa  x1?^  enpm  w  -roaai  anna  x1?^  pyx"i 

i^x  ixss  inxa  mow  "rnva  pan  na  ♦  fan  'i1?  ,l?n  c/b 

(a,»fw)  r»i  ♦  nnx  nai  *pa  piow  a  6 

w  "roaa  'Wi  "pVnaa  nanna  pain  *p  rxsr 

nnjin  sor  n  ♦  'nan  nan  msa  msa  V'n  ♦  to  c/b 

♦  vftvrm       -iwsaa  main  *p  xsr  aix  px  'aix 

x*?x  ^axa  p«p  w  "roa  xs^  ♦  an1?  /wv  e/d 
•»ats?  TOaa  main  *p  aix  xsr  ™  'a  'am  ♦  nnat^a  f 

na1?  p  ax  ♦  'nan  nan  msa  msa  'xaw  ♦  aVerppa  h/g 
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I.     "To  exclude  [making]  unleavened  bread  with  three  [things  in  the  dough]:  with  wine,  with 
oil,  and  with  honey."207 


Chapter  Thirteen 


XIII:I 
1. 


3. 


4. 


(Textual  Source:  Ms.  Firkovich  II A  268) 


8. 


A.  "Then  Moses  called  out  to  all  the  elders  of  Israel  (and  said  to  them,  'Draw  forth  and  take  for 
yourselves  a  lamb  for  your  families,  and  slaughter  the  passover  offering')"  (Exod.  12:2l):208 

B.  This  teaches  that  Moses  showed  honor  to  the  elders. 

C.  This  teaches  that  the  elders  preceded  all  of  Israel. 

D.  This  teaches  that  Moses  served  the  elders  of  his  generation. 

A.  R.  Yosi  ha-Galili  says,  "Great  is  maturity:  If  they  [who  possess  it]  are  old,  then  their 
maturity  is  great  because  thus  they  are  beloved  in  Scripture.  If  they  [who  possess  it]  are 
young,  then  their  maturity  is  great  because  their  youth  is  of  secondary  importance."209 

A.  "...  and  said  to  them"  (Exod.  12:21): 

B.  This  teaches  that  he  fixed  his  eyes  upon  them  from  the  moment  he  spoke  to  them. 

A.  "...  'Draw  forth  (and  take  for  yourselves  a  lamb  for  your  families)'"  (Exod.  12:2l):210 

B.  R.  Eliezer  says,  "He  said  to  them,  'Draw  back  your  hands  from  idolatry!' 

C.  "In  accordance  with  what  is  said  in  Scripture,  [beginning  with]  'I  also  said  to  them:  (Cast 
away)  every  one  of  you,  the  detestable  things  of  his  eyes  (and  do  not  defile  yourselves  with 
the  fetishes  of  Egypt),'  and  up  until  'But  I  acted  for  the  sake  of  My  name  ...'  (Ezek.  20:7-9)." 

A.  R.  Akiva  says,  "'...  Draw  forth  ...'—he  who  has  [a  lamb], 

B.  "'...  and  take  ...'—he  who  does  not.211 

C.  "'...  for  yourselves  ...'—[Scripture  states  this]  to  include  he  who  gives  [a  lamb  as]  a  gift. 

D.  "'...  a  lamb  ...'—every  time  Scripture  states  'lamb'  it  includes  sheep  and  goats." 

A.  Another  interpretation: 

B.  "...  'Draw  forth  and  take  for  yourselves  a  lamb  for  your  families'"  (Exod.  12:21): 

C.  Consequently,  we  learn  that  small  cattle  are  acquired  through  drawing  [them  toward  you].212 

A.  R.  Ishmael  says,  "One  might  think  that  the  passover  offering  of  the  subsequent  generations 
would  only  be  suitable  if  it  was  bought.  And  don't  be  astonished  [by  this  idea],  because  it 
is  suitable  to  bring  the  thanksgiving  offering  from  that  bought  with  tithe  money,  but  it  is 
not  suitable  to  bring  [it]  from  the  tithe  [itself]! 

B.  "Scripture  states,  [however,]  '...  Draw  forth  ...'—he  who  has  [a  lamb]; '...  and  take  ...'—he 
who  does  not." 

A.    "...  and  slaughter  the  passover  offering"  (Exod.  12:21): 


207  I.e.,  unleavened  bread  made  with  these  succulent  items  can  no  longer  be  considered  "bread  of  distress." 

208  Compare  l.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  36:3-10;  Laut.,  vol.  1,  81:77-82:12;  Neus.,  XI:I:1.A-2.I). 

209  This  tradition,  as  it  appears  in  ms.  Firkovich,  is  difficult  to  render  not  only  because  of  a  lacuna  in  the  manuscript,  but  also  because 
the  overall  tradition  is  corrupt  due  to  faulty  transmission.  Parallels  to  this  tradition  that  are  more  concise  and  coherent  can  be  found 
elsewhere.  See  Exodus  Rabbah  5:12,  Leviticus  Rabbah  11:8,  Midrash  ha-Gadol  (Exodus  12:21),  and  Tanhuma  Exodus  29. 

210  Compare  4.A-6.B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  36:11-14;  Laut.,  vol.  1,  82:14-83:19;  Neus.,  XI:I:4.A-D). 

211  I.e.,  purchase  a  lamb. 

212  Compare  6.C  with  m.  Kiddushin  1:4. 
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pen  T»n  Cpa)  nttf1?^  nsa1?  ins  ♦  w  on1?  '»m  i 

♦  'IDS  ,l7D  ,wm 

XIII:I 

nt^a  ami?  fa^a  ♦  W  *apr  ^a1?  nt^a  [xn]psi  b/a  i 

la^a  ♦  'w  ^a1?  "parnp  a^pm]^  la^a  ♦  a^pi1?  naa  d/c 

['"an  •w]  n  ♦  nm»  a^pta  nt^a  t^an^[3^]  a  2 
IDii?  rupT  nVm  an  trVrrpu.  a]x  nnpT  nVm  'aix 
nostra  nattf  rnpi  nVm  an  an^  ax  'nan  naa^n 

nswa  ana  its?  ]T\w  la^a  ♦  an^x  -otpi  ♦  nn^  b/a  3 

lat^a  in1?  'ax  'ma  mrVK  n  ♦  lat^a  ♦  p1?  iaxw  b/a  4 

(nx)       an^x  naixi  'xaw  pas/a  ♦  nnr  rmxm  nyv  c 

♦  (13  -  t  a  'fir)  'i3ii  w  ^a1?  ntzwxi  isn  nx\  its;  nnpv 

♦  i1?  iw  •»»  inpi  ♦  i1?       •»»  lat^a  'aix  na^ps;  n  b/a  5 
'K3«?  aipa  ^aa  ixs  ♦  nana  firon  nx  man1?  aa1?  d/c 

♦  'wti?  ]M  aa1?  inpi  lat^a  ♦  x"i  ♦  .ansn  a^aa  oam  ]M  b/a  6 
tosw  n  ♦  na^aa  rrapatt  npf  nana1?  pa1?  irsaa  a  7  c 
p  ax  x^x  nt^a  nnn  naa  x.t  x1?  ^  'aix 

p  x^an1?  nnt^a  mm  nw  nann  ^x  mp1?  nsn 

V'n  ♦  nt^yan  p  x^an1?  nnt^a  kVi  news  n,asa  np^an  b 

♦  naan  itjnt^i  ♦  i1?        •»»  inpi  i1?           lat^a  a  s 
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B.  Its  commandment  [is  fulfilled]  only  upon  its  [proper]  slaughter. 

C.  For  it  is  a  matter  of  logic: 

D.  If  the  burnt  offering,  for  which  [Scripture]  did  not  fix  a  set  time  for  slaughter,  the 
commandment  [is  fulfilled]  only  upon  its  slaughter,  then  concerning  the  passover 
offering,  for  which  [Scripture]  did  fix  a  set  time  for  slaughter,  is  it  not  logical  that  its 
commandment  [should  be  fulfilled]  only  upon  its  slaughter? 

E.  No!  If  you  reason  using  the  burnt  offering,  for  which  [Scripture]  fixed  a  set  place  of 
slaughter,  can  you  then  say  [the  same  applies]  to  the  passover  offering,  for  which 
[Scripture]  did  not  fix  a  set  place  of  slaughter?  And  since  [Scripture]  did  not  fix  a  set 
place  of  slaughter  [for  the  passover  offering,  one  would  assume]  that  its  commandment 
[would  not  be  fulfilled  only]  upon  its  slaughter. 

F.  Scripture  states,  [however,]  "...  and  slaughter  the  passover  offering"  (Exod.  12:21), 
[meaning  that]  its  commandment  [is  fulfilled]  only  upon  its  [proper]  slaughter. 

9.  A.    "Take  (a  bunch  of  hyssop,  dip  it  in  the  blood  that  is  in  the  basin,  and  apply  some  of  the 

blood  that  is  in  the  basin  to  the  lintel  and  to  the  two  doorposts.  None  of  you  shall  go 
outside  the  door  of  his  house  until  morning)"  (Exod.  12:22):213 

B.  R.  Judah  says,  "'Take'  is  said  here  [in  Scripture],  and  'take'  is  said  concerning  the  Red  Heifer,214 
and  'take'  is  said  concerning  the  lulav,215  and  'take'  is  said  concerning  the  leper.216 

C.  "Just  as  'take'  said  here  [requires]  a  bunch  [of  hyssop],  likewise  'take'  said  there  [requires] 
a  bunch." 

D.  But  the  Sages  say,  "Concerning  this  [hyssop  for  the  dipping  of  the  blood  of  the  passover 
offering],  if  it  is  not  a  bunch,  it  is  invalid.  Concerning  those  [other  instances  requiring 
hyssop],  even  if  it  is  not  a  bunch,  it  is  valid." 

10.  A.    "...  hyssop"  (Exod.  12:22):217 

B.  Not  Greek  hyssop,  not  Roman  hyssop,  not  Kohalit  hyssop,  not  desert  hyssop,  nor  any 
hyssop  that  has  an  epithet.218 

11.  A.    "...  and  dip  it  in  the  blood"  (Exod.  12:22):219 
B.    There  must  be  enough  blood  for  dipping. 

12.  A.    "(Take  a  bunch  of  hyssop,  dip  it  in  the  blood)  that  is  in  the  basin  [safj"  (Exod.  12:22):220 

B.  I  might  think  saf  [means]  vessel  or  that  saf  [means  a  hole  next  to  the]  doorpost,  because 
[in  Scripture]  a  vessel  is  called  a  saf  and  a  doorpost  is  called  a  saf. 

C.  And  how  does  one  know  from  Scripture  that  a  vessel  is  called  a  saf?  As  it  says  in 
[26]  Scripture,  "...  the  vessels  [sipot]  and  the  snuffers"  (l  Kings  7:50).  And  how  does  one 

know  from  Scripture  that  a  doorpost  is  called  a  saf?  As  it  says  in  Scripture,  "When  they 
placed  their  threshold  [sipam]  next  to  My  threshold  and  their  doorposts  next  to  My 
doorposts"  (Ezek.  43:8). 

D.  Scripture  states,  [however,]  "...  and  apply  some  of  the  blood ...  to  the  lintel  and  to  the  two 
doorposts"  (Exod.  12:22). 

213  Compare  9.A-D  with  MekMlta  de-Rabbi  Ishmael,  Pisha  (H/R,  37:1-3;  Laut.,  vol.  1, 83:26-30;  Neus.,  XI:I:6.A-F). 

214  Num.  19:6. 

215  Lev.  23:40. 

216  Lev.  14:6. 

217  Compare  10.A-B  with  Mekhilta  de-Rabbi  Ishmael  Pisha  (H/R,  37:3-4;  Laut.,  vol.  1, 83:31-33;  Neus.,  XI:I:7.A-B). 

218  Compare  10.B  with  m.  Parah  11:7. 

215  Compare  11.A-B  with  Mekhilta  de-Rabbi  Ishmael  Pisha  (H/R,  37:5;  Laut.,  vol.  1, 84:34-35;  Neus.,  XI:I:8.A-B). 
220  Compare  12.A-G  with  Mekhilta  de-Rabbi  Ishmael  Pisha  (H/R,  37:5-8;  Laut.,  vol.  1, 84:35-39;  Neus.,  XI:I:9.A-E). 
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nmaxn  nrrp1?  nx  mux  ixa  'axn  nrrp1?  na  ♦  smxaa  c 

^idd  tux  fx  n[x]  m  ™  'asm  ♦  mm.  fin1?  d 

irairx  x1?  ♦  mix  ♦  "wp  tux  r-xw  >b  Hx  f?m  b/a  10 
x1?!  maia  am]  x1?!  n^ma  tx  x1?!  Ian  airfx  x1?] 

ma]  Km  ♦  ma  an^acn  ♦  jprb  nw  f?]  w  aitx  *7[a  b/a  n 

nrna  npa  ix  ^a  [npa  ^x  yaw  ♦  npa  -rpk  ♦  n^at)  na  b/a  12 

^[arw  "paai  ♦  n°  rrnp  nrnai  no  mp  ^anw]  ^aa  c 
nnraw  paai  (3  t  x"a)  rrnatam]  'isem  'xw  no  *np 
Ta  ^xx  anntai  sdd]  nx  aa^o  anna  'X[w  no  n*np 

♦  mnran  [w  "7x1  wan  *?x  ans^m  V'n  ♦  (n  ia  'tit)  d 
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13. 


XIII:II 
1. 


A. 
B. 


A  vessel  that  can  reach  [both]  is  stated.221  With  a  saf  that  is  a  vessel,  and  not  a  saf  that  is 
[a  hole  next  to  the]  doorpost. 

R.  Akiva  says,  "Since  the  verse  [mentions  the  saf]  twice,  one  should  place  [the  blood]  in 
[both]  a  saf  that  is  a  vessel  and  a  saf  that  is  [a  hole  next  to  the]  doorpost,  and  he  should 
pour  what  remains  of  the  blood  over  the  threshold." 

"(None  of)  you  (shall  go  outside  the  door  of  his  house  until  morning)"  (Exod.  12:22): 

I  only  know  [that  this  refers  to]  you.222  How  does  one  know  from  Scripture  [that  this 
refers  as  well  to]  converts,  women,  and  slaves? 

Scripture  states,  "(None  of) you  shall  go  outside"  (Exod.  12:22).223 


"For  when  the  Lord  goes  through  to  smite  the  Egyptians,  (He  will  see  the  blood  on  the  lintel 
and  the  two  doorposts,  and  the  Lord  will  pass  over  the  door  and  not  let  the  Destroyer 
enter  and  smite  your  home)"  (Exod.  12:23):224 

It  says  here,  "go  through,"  and  it  says  there,  "go  through."225 

Just  as  "go  through"  stated  there  [refers  to]  a  plague,  likewise  "go  through"  stated  here 
[refers  to]  a  plague. 

And  thus  it  states,  "For  there  shall  be  lamenting  in  every  vineyard,  etc."  (Amos  5:17). 

"(For  when  the  Lord  goes  through  to  smite  the  Egyptians,)  He  will  see  the  blood  on  the 
lintel  and  the  two  doorposts"  (Exod.  12:23): 

Which  excludes  a  house  that  does  not  have  lintel  or  doorpost. 

"...  and  the  Lord  will  pass  over  the  door"  (Exod.  12:23): 

Behold,  this  is  a  warning! 

"...  and  not  let  the  Destroyer  enter  and  smite  your  home"  (Exod.  12:23): 

This  teaches  that  once  permission  is  given  to  agents  to  injure,  in  the  end  they  will  complete 
their  missions,  but  they  do  not  return  [back  to  report  the  completion]  to  the  holy  place.226 

"You  shall  observe  this  (as  an  institution  for  all  time,  for  you  and  for  your  descendants)" 
(Exod.  12:24): 

Observe  the  commandment  stated  in  this  matter227  [for  all  times]. 

One  might  think  [this  imperative  for  all  times  includes]  even  [the  command  to  use]  a 
bunch  of  hyssop  [to  sprinkle  the  blood  on]  the  lintel  and  two  doorposts. 

Scripture  states,  [however,]  "(You  shall  observe)  this  as  an  institution  for  all  time,  for  you 
and  for  your  descendants"  (Exod.  12:24),  [meaning]  that  the  matter  should  be  observed 
for  generations. 


221  I.e.,  a  vessel  that  can  be  moved. 

222  I.e.,  adult  Jewish  males. 

223  It  is  unclear  upon  what  basis  the  text  establishes  this  interpretation.  Perhaps  the  text  notices  that  Exod.  12:22  includes  the 
second  person,  masculine,  plural  personal  pronoun  (Hebrew:  DfiKl)  in  this  imperative  clause,  even  though  it  is  not  grammatically 
required.  Thus,  the  text  understands  the  added  "emphasis"  by  the  biblical  text  on  "you"  to  establish  a  larger  range  of  people  included 
in  the  prohibition, 

224  Compare  l.A-D  with  parallel  above  in  IX:III:2.A-D. 

225  Exod.  12:12. 

226  I.e.,  to  God. 

227  I.e.,  the  passover  offering. 
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*pa  k1?!   n^noa   nnsra  nax   Sttn  ^ttf  qoa  e 

pa^p  mvo  wi  ^xin  ™  rnv»  "i  ♦  nnta  f 
rrn  ain         nnia  *pai  na  «pa  "jrm  xrr 

anx  x^x  n  px  ♦  oris  ♦  .noipoxn  m  ^sr  i*>w  b/a  13 

♦  'im  ixsn  x1?  anxi  V'n  ♦  pM  anasn  anw  ana  c 

XIILII 

'xai  may  ixd  'axa  ♦  hi  'xa  nx  n,^1?  w  nam  b/a  1 

'axn  mas?  nx  nsaa  ^n1?  'axn  rros  na  ♦  mas?  i^n1?  c 

'as?)  'i3ii  looa  asa-iD  *?aai  ™  xin  pi  ♦  nsaa  ixd  d 

tna  ♦  mntan  w  *7sn  'wan  ^sr  am  nx  ram  ♦  .(p  n  b/a  2 

♦  nnon     *»  nasi  ♦  .nrna  i1?  pxi  hp^  i1?  fK»  nn1?  a  3 

a^na  ^x  xa1?  rrwan  ^  x1?!  ♦  .mntx  it  nn  a  4  b 

pio  ^an1?  pm1?^1?  nittn  mrpaw  pnw  la^a  ♦  .qru1?  b 

♦  .wipn  aipa1?  nnn  px  ^ax  imnnw  nwy1? 

n-naxn  rma  naw  ♦  nm  nain  nx  anwi  b/a  5 

V'n  ♦  mtiTan  wi  nipt^ai  airx  mux  nx  ^  ♦  pasra  d/c 
.nnn1?  nam  aimn?  a^isr  -tit  -pnVi  t>  pn1?  ntn 

♦  '10D  /l?o 
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Chapter  Fourteen 


XIV:I 
l. 


2. 


5. 

[27] 


B. 
C. 


E. 

A. 

B. 

C. 

D. 

E. 

F. 

G. 

H. 

A. 

B. 


(Textual  Source:  Ms.  Firkovich  II A  268) 


"And  when  you  enter  the  land  (that  the  Lord  will  give  you,  as  He  has  promised,  you  shall 
observe  this  rite)"  (Exod.  12:25): 

This  [corresponds  to  the]  seven  nations  [that  the  Israelites  conquered  in  the  Land  of 
Canaan].228 

"...  that  the  Lord  will  give  you"  (Exod.  12:25): 

This  [corresponds  to  the]  three  lands  [that  God  promised,  in  addition  to  the  seven  above, 
to  Abraham  at  Gen.  15:19,  but  were  not  conquered].229 

"(And  when  you  enter  the  land) ...  you  shall  observe  this  rite"  (Exod.  12:25): 

It  was  quite  clear  to  God230  that  once  Israel  entered  into  the  land,  they  would  thereafter 
conduct  the  passover  offering. 

And  thus  Scripture  states,  "Encamped  at  Gilgal  (in  the  steppes  of  Jericho,  the  Israelites  of- 
fered the  passover  sacrifice  on  the  fourteenth  of  the  month,  toward  evening)"  (Joshua  5:10). 

"And  when  your  children  ask  you,  ('What  do  you  mean  by  this  rite?'  you  shall  say,  'It  is 
the  passover  sacrifice  to  the  Lord,  because  He  passed  over  the  houses  of  the  Israelites  in 
Egypt  when  He  smote  the  Egyptians,  but  saved  our  houses.  The  people  then  bowed  low  in 
homage ')"  (Exod.  12:26-7):231 

They232  will  ask  you,  "What  is  [the  meaning  of]  this  rite  to  you?" 

This  is  the  wicked  son,  who  [by  phrasing  the  question  "to  you"]  removed  himself  from 
the  community. 

Thus,  [in  your  reply]  you  too  remove  him  from  the  community  and  say  to  him,  '"It  is 
because  of  what  the  Lord  did  for  me  (when  I  went  free  from  Egypt)'  (Exod.  13:8). 

"'...  for  me  ...'  He  acted,  but  for  you  He  did  not  act." 

"You  shall  say,  'It  is  the  (passover)  sacrifice'"  (Exod.  12:27):233 

In  that  all  its  rites  are  [to  be  done]  for  the  sake  of  the  sacrifice. 

'"(It  is  the)  passover  (sacrifice)'"  (Exod.  12:27): 

In  that  all  its  rites  are  [to  be  done]  for  the  sake  of  the  paschal  offering. 
'"It  (is  the  passover  sacrifice)'"  (Exod.  12:27): 

Which  excludes  [the  lamb]  whose  slaughter  [was  not  conducted  specifically]  for  His  name. 
"(It  is  the  passover  sacrifice)  to  the  Lord  [YHWH]"  (Exod.  12:27). 
[That  is,]  for  the  special  Name.234 

"...  because  He  passed  over  the  houses  of  the  Israelites  in  Egypt"  (Exod.  12:27): 

"Passing  over"  [is  stated]  three  [times]  in  this  [scriptural]  section:  "...  because  He  passed" 
(Exod.  12:27); "...  and  the  Lord  will  pass  over"  (Exod.  12:23);"...  I  will  pass  over  you"  (Exod.  12:13). 


228  The  Hittites,  Perizzites,  Rephaim,  Amorites,  Canaanites,  Girgashites,  and  Jebusites. 

229  The  Kenites,  the  Kenizzites,  and  the  Kadmonites.  According  to  Rabbinic  tradition,  these  three  will  be  inherited  in  the  messianic 
period.  See  SifreDeut.,  Piska  164  (Hammer,  p.  195;  Neus.,  CLXIV:I:1.A-D). 

230  Literally:  He  who  spoke,  and  the  world  came  into  being. 

231  Compare  3.A-E  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  66:8-13;  Laut,  vol.  1, 149:100-105;  Neus.,  XVII:I:14.A-G). 
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XIV:I 

im.  ♦  rmv  px  it  ♦  pan      xian  ^  rrm  c/b/a  i 

♦  min  mas/n  ns  anwi  ♦  .rrcftw  px  it  ♦  as1?    irr  a  2  d 

roiDn           a^isrn  rrm  "i»xw  sn  ^th  srrm  "n^  b 

mm  'aix  Kin  pi  ♦  nosn  nx  mt^sr1?  rrns;  px1?  c 

♦  'ids  /l?o  p  n  'irr)     ^a  nt^  ma 

as1?  nai1?  pTiw  ♦  .asma  dd^s  naxs  '3  rrm  b/a  3 

iasy  nx  Kmrw  srcn  p  m  ♦  as1?  hxth  miasm  na  c 

nT  nasn  i1?  naxi  V»n  p  ix^in  nnx  HX  ♦  V73H  p  D 

♦  .nm  i1?  k^i  nm  ^  ♦  (n  r  nm)  ^  ",  new  e 

aw1?  rtfS[a  "?3  r]w  ♦  (nos)  nsT  amaxi  b/a  4 

tns  ♦  xi]n  ♦  no[s  ai]^1?  rt^va  ^[3  tw  ♦  no]s  ♦  .nsT  f/e/d/c 

nos  [-rpk]  ♦  wan  [attf1?  ♦     ♦  la]^1?  x1?^  laniw1?  a  5  h/g 

nttf-isa  [i-iaxi  mrros  un1?^  ♦  7saa      ma  »na  b 


12  I.e.,  the  children. 

!3  Compare  4.A-F  with  parallel  above  in  IX:II:1.A-F. 
!4  I.e.,  the  tetragrammaton  (YHWH— miT). 
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XIV:II 
1. 


C.  How  does  one  know  from  Scripture  that  if  you  had  a  courtyard  entirely  [full]  of  Israelites, 
the  "passing  over"  was  only  over  the  houses? 

D.  As  it  says  in  Scripture, "...  because  He  passed  over  the  houses  of  the  Israelites"  (Exod.  12:27). 

E.  [How  does  one  know  from  Scripture  that]  if  Egyptians  and  Israelites  dwelled  [together] 
in  a  courtyard,  the  "passing  over"  was  only  over  the  doors? 

F.  As  it  says  in  Scripture,  "...  and  the  Lord  will  pass  over  the  door"  (Exod.  12:23). 

G.  [How  does  one  know  from  Scripture  that]  if  Egyptians  and  Israelites  were  situated  in  [the 
same]  bed,  the  "passing  over"  was  only  over  the  Israelites? 

H.  As  it  says  in  Scripture,  "...  I  will  pass  over  you"  (Exod.  12:13). 

I.  And  thus  Scripture  states,  "Like  the  birds  that  fly,  even  so  will  the  Lord  of  Hosts  shield 
(Jerusalem) ..."  (Isa.  31:5).  If  the  matter  was  not  written,  it  would  be  impossible  to  state  it: 
like  an  animal  that  lowers  itself  over  its  child  and  nurses  it! 

J.  And  thus  Scripture  states,  "And  in  the  wilderness,  where  you  saw  how  (the  Lord  your 
God)  carried  you,  (as  a  man  carries  his  son)"  (Deut.  1:31).  And  Scripture  says,  "A  thousand 
may  fall  (at  your  left  side,  ten  thousand  at  your  right,  but  it  shall  not  reach  you)"  (Ps. 
91:7).  And  Scripture  says,  "The  Lord  is  your  guardian  ...  now  and  forever"  (Ps.  121:5-8). 

A.  "...  because  He  passed  over  the  houses  of  the  Israelites  in  Egypt"  (Exod.  12:27):235 

B.  I  only  know  [that  God  passed  over]  the  houses  of  the  Israelites.  How  does  one  know  from 
Scripture  [that  God  also  passed  over]  the  houses  of  converts,  women,  and  slaves? 

C.  Scripture  states,  "...  but  saved  our  houses"  (Exod.  12:27). 

A.  "The  people  then  bowed  low  in  homage"  (Exod.  12:27): 

B.  This  teaches  that  they  rejoiced  over  the  good  news  as  if  it  had  already  occurred. 


"And  the  Israelites  went  and  did  so.  (Just  as  the  Lord  had  commanded  Moses  and  Aaron, 
so  they  did)"  (Exod.  12:28):236 

[This  teaches]  that  a  reward  was  given  to  them  for  setting  out  [to  do  God's  command], 
just  like  a  reward  [was  given]  for  doing  [God's  command], 

A.  "Just  as  the  Lord  had  commanded  Moses"  (Exod.  12:28): 

B.  We  find  that  in  the  first  [part  of  the]  scriptural  portion237  God  spoke  to  Moses,  but  in  the 
second  [part]  he238  related  them239  to  the  Israelites,  who  then  rejoiced.  How  does  one 
know  from  Scripture  that  he240  heard  the  two  of  them241  from  the  mouth  of  God,  and 
then  returned  and  taught  them  to  the  Israelites? 

C.  Scripture  states,  "Just  as  the  Lord  had  commanded  Moses"  (Exod.  12:28). 

D.  I  only  know,  [however,]  that  the  scriptural  portion  was  assigned  to  Moses.  How  does  one 
know  from  Scripture  that  Aaron  was  also  with  him? 


15  Compare  6.A-C  with  parallel  above  in  XIII:I:13.A-C. 

16  Compare  l.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  42:9-10;  Laut.,  vol.  1,  96:89-92;  Neus.,  XII:II:6.A-7.C). 
"I.e.Exod.  12:1-21. 

!B  I.e,  Moses. 

15  I.e.,  God's  words. 

10  I.e.,  Moses. 

11  I.e.,  both  scriptural  portions. 
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[isn  'ik  nnx  paa  ♦  oa'Vy  'nnoai  "  noai]  noa  im  c 
'xaw  ♦  DTinn  *?y  k^k  nn'oa]  nmn  x1?  'W  rf?iattf  d 
nsna  trrw]  'Wi  'xa  ♦  /w  'an  Tin  *?y  [noa  e 
*?y  '»  noai  'xaw  ♦  n'nnan  fry  x1?**  nn'oa  nmn  x1?  f 
nmn  x1?  nuan  pama  'Wi  'xa  ♦  .(30  n'  w)  nnan  g 

pi  ♦  to'  dv)  oa'^y  'nnoai       ♦      ^y  x^x  nrroa  i/h 
x1?  w)  'm  'xnx  "'  p'  p  may  anasn  'aix  sin 
"?y  nmw  n'na  max1?  n^ax  'x  to  nm  x^x  (n 
nwx  mxn  "WK  imam  'aix  Kin  pi  ♦  mp'aai  nan  j 
'nn)  'im  n^x  "|7sa  ^a'  'aixi  (x1?  x  'm)  'im  ix^a 
av)  n^iy  iyi  nnya  iy  "ui  -paw  "'  'aixi  (t  xx 

x^x  ^  px  ♦  'xan w  'an  Tin  "?y  noa  -iwx  ♦  .(n  sap  b/a  6 
nxi  i1?  y'n  ♦  pan  nnnyi  owa  ana  Tin  w  Tin  c 

"wr  maw  fa^a  ♦  nrwi  nyn  ip'i  ♦  ^'xn  ia'nn  b/a  7 

♦  'ioa  ,l7D  .nt^yaa  rnwnn 

XIV:II 

-iawa  na'^n  w  in1?  im1?  ♦  w  'an  warn  la1?'!  b/a  1 

rww  la'xattf  'a1?  ♦  nt^a  nx  "'  ms  "i^kd  ♦  rroy  b/a  2 

'ttf'1?  in1?  'axi  mwi  nt^a1?  mpan  i1?  'ax  nawm 

ixaun  Ttm  'pn  'aa  yattf  pw        r^i  irwi 

x^x  s1?  px  ♦  nttftt  nx  "'  rm  nwxa  Vti  ♦  'ty1?  in1?  d/c 

♦  my  n'n  pnx  nxttf  pan  in  n'l^n  rrcnsnw  nt^a 
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E.  Scripture  states,  "Just  as  the  Lord  had  commanded  Moses  and  Aaron"  (Exod.  12:50). 

F.  One  might  think  that  [because]  Moses  and  Aaron  were  [so]  engaged  [in  God's] 
command  [to  bring  the  Israelites  out  from  Egypt],  they  did  not  have  a  passover  offering 
themselves!242 

G.  Scripture  states,  [however,]  "(Just  as  the  Lord  had  commanded  Moses  and  Aaron,)  so  they 
did"  (Exod.  12:28,50). 

H.  And  how  does  one  know  from  Scripture  that,  even  though  they  were  not  commanded  to 
be  ready  [to  leave  Egypt],  they  were  ready,  and  [even  though  they  were  not  commanded] 
to  hurry,  they  hurried? 

I.  Scripture  states,  "...  so  they  did"  (Exod.  12:28,50). 
J.     So  they  did,  [and]  they  did  so  with  intention. 

Chapter  Fifteen 

(Textual  Source:  Ms.  Firkovich  II A  268) 

XV:I 

1.  A.    "In  the  middle  of  the  night  (the  Lord  struck  down  all  the  first-born  in  the  Land  of  Egypt, 

from  the  first-born  of  Pharaoh  who  sat  on  the  throne  to  the  first-born  of  the  captive  who 
was  in  the  dungeon-house,  and  all  the  first-born  of  the  cattle)"  (Exod.  12:29): 

B.  Moses  said  to  the  Israelites,  "For  that  night  I  will  go  through  the  Land  of  Egypt"  (Exod. 
12:12)  without  establishing  precisely  the  time  for  them,  so  that  they  would  not  sit  around 
and  entertain  evil  notions,  saying,  "The  time  has  already  arrived,  but  we  [still]  have  not 
been  redeemed!" 

[28]       C.    But  when  Moses  spoke  to  Pharaoh,  what  did  he  say?  "Thus  says  the  Lord:  'At  midnight 
(I  will  go  forth  among  the  Egyptians (Exod.  11:4). 

D.  He  said  to  him,  "The  moment  [will  occur]  precisely  at  midnight,  [and  not]  a  hair's  breadth 
earlier  or  a  hair's  breadth  later,  [because  God]  is  sitting  on  the  [heavenly]  sundial,  and 
He  determines  [the  time]  with  hairsbreadth  precision.  For  a  kingdom  will  not  strike  its 
neighbor  even  a  thread's  breadth  [earlier  or  later  than  God  determines].  Rather,  if  the 
time  arrives  for  a  kingdom  to  fall  during  the  day,  then  it  falls  in  the  day;  if  at  night,  then 
it  falls  at  night!"243 

E.  And  thus  it  states  in  Scripture,  "...  and  Noph  [shall  face]  adversaries  in  broad  daylight ..." 
(Ezek.  30:16).  And  Scripture  says,  "In  Tehaphenehes  daylight  shall  be  darkened  (when 
I  break  there  the  power  of  Egypt)"  (Ezek.  30:18).  And  Scripture  says,  "That  very  night, 
(Belshazzar,  the  Chaldean  king,)  was  killed ..."  (Dan.  5:30). 

F.  And  likewise,  when  the  time  arrived  for  our  forefathers  to  fall,  what  is  stated  about  them 
in  Scripture?  "Alas  for  us,  for  day  is  declining ..."  (Jer.  6:4). 

2.  A.  "...  the  Lord  struck  down  all  the  first-born  in  the  Land  of  Egypt"  (Exod.  12:29):244 
B.  [And  He]  did  not  [strike]  through  an  agent. 

3.  A.  "...  from  the  first-born  of  Pharaoh"  (Exod.  12:29):245 
B.  I  might  think  [that  this  refers  to]  his  son.246 

242  Compare  2.F-J  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  42:11-12;  Laut,  vol.  1,  96:93-96;  Neus.,  XII:II:8.A-9.C). 

243  Compare  l.D-E  with  parallel  below  at  XVI:V:2.D-E. 

244  Compare  2.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  43:2-3;  Laut,  vol.  1,  97:9-11;  Neus.,  XIII:II:1.A-D). 

245  Compare  3.A-I  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  43:6-12;  Laut.,  vol.  1,  97:18-98:27;  Neus.,  XIII:II:3.A-4.E). 

246  I.e.,  the  first  clause  in  the  verse  indicates  that  Pharaoh's  son  was  the  first-born. 
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pnxi  nt^a      ♦  pnx  nxi  nt^a  nx  "s  mx  "Wtc  V'n  f/e 

♦  wv  p  V'n  ♦  noo  an1?  rrn  x1?  mx»a  rpnos?  vm  g 
pmsrsi  rn  pny  in1?  'axi  x1?^  >a  pai  h 
pi  <iws;  p>  ♦  iti^y  id  V'n  ♦  rn  frmai  rn  p"K  to  j/i 

♦  /ids  ,l7D  .mttfsr1?  aa^a  n^n 

■•main  'tt^1?  in1?  'ax  nt^a  ♦  ny?n  nrm  w  b/a  i 

ins  x1?^  pi  in1?  yap  x1?!  (a1  a1)  nm  ny»  'xa  pxa 

swan  naa  [a^-iaixi  a^-i  pnrm  pmnai  pwv 

nsna1?  nt^a  i1?  '&Kwa  ^ax  ♦  w^kw  x1?!  nsrttf  c 

'aw)  'iai  nV^n  mx[na  w]  "iax  nD  'aix  xin  na 

tjmD  ok]  ny?n  nxn^D1?  ^ipw  -ia[in  i1?]  'ax  ♦(u1  d 

awv  [ntja1?]!  n[-i]sw[n  wins]  ax  n^sra1?!  n[-iM^n 

[rnsnwi  oi]na  nsrwn  nx  piaai  n|w  px] 

xa^  x^aD  i^dx  n[nnana]  ny^nn  [mD^a]  pKt^ 

ara  rfrau]  ara  ^la^1?  ma^a  \w  mar  ran]  x^x 

aar  ns  tu<>  'a[ix  xin  pi  ♦  n^a  nViaia  nft^a  e 

(ns  aw)  arn  iwn  cmsnnai]  'ixi  (to  "?  'ins)  Cm) 

sranwa      ♦  .0?  n  'n)  'aiai  Vnap  x^[sl?a  rra  'ixi  f 

ma  >a  U1?  six  pa  'ax3  na  ^la^1?  irmax  pat 

♦  nsa  pxa  naa  ^a  nan  wi  ♦  .(i  1  w)  'iai  arn  a  2 

♦  i3a  nr  *3X  sraiw  ♦  nsna  maaa  ♦  nsl?w  ra  x1?!       b/a  3  b 
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C.  But  when  Scripture  [then]  says, "...  who  sat  on  the  throne"  (Exod.  12:29),  his  son  is  already 
[in  this  clause,  and  thus  the  first  clause  does  not  refer  to  Pharaoh's  son]! 

D.  Then  why  does  Scripture  state,  "...  from  the  first-born  of  Pharaoh"  (Exod.  12:29)?  This 
teaches  that  the  evil  Pharaoh  [himself]  was  a  first-born.247 

E.  But  the  punishment  [of  God]  did  not  touch  him!  Why?  In  order  to  mislead  the  hearts  of 
the  Egyptians,  so  that  they  would  say,  "Pharaoh  is  so  strong  that  the  punishment  did  not 
touch  him!" 

F.  And  about  him  Scripture  states,  "He  exalts  nations,  then  destroys  them"  (Job  12:23). 
And  likewise  Scripture  states,  "...  and  I  will  mete  out  punishments  to  all  the  gods  of 
Egypt,  (I  the  Lord)"  (Exod.  12:12). 

G.  And  wasn't  Baal-Zephon  among  the  Egyptian  gods?  Why  didn't  the  punishment  touch 
him?  In  order  to  mislead  the  hearts  of  the  Egyptians,  so  that  they  would  say,  "Baal- 
Zephon  is  so  strong  that  the  punishment  did  not  touch  him!" 

H.  And  about  him  Scripture  states,  "He  exalts  nations  (then  destroys  them)"  (Job  12:23).  And 
in  the  end,  what  does  Scripture  say?  "Water  covered  their  adversaries;  (not  one  of  them 
was  left)"  (Ps.  106:11). 

I.  This  teaches  that  even  Baal-Zephon  was  crushed. 

4.  A.    Scripture  says  here, "...  to  the  first-born  of  the  captive"  (Exod.  12:29),  but  above  Scripture 

says,  "...  to  the  first-born  of  the  slave  girl"  (Exod.  11:5). 

B.    This  teaches  that  through  this  punishment  [the  two]  of  them  were  enslaved  by  Israel. 

5.  A.    "...  the  first-born  of  the  captive"  (Exod.  12:29)— this  is  the  one  placed  in  the  arbitra- 

tion room.248 

B.  "...  who  was  in  the  ...  house  ..."  (Exod.  12:29)— this  is  the  one  imprisoned  in  the  prison- 
house.249 

C.  "...  (who  was  in  the)  dungeon  ..."  (Exod.  12:29)— this  is  the  one  placed  in  the  deep  pit.250 

D.  Why  were  they  struck  with  them?251  Because  they  were  saying,  "Our  gods  will  free  us 
from  the  Egyptians  who  enslave  us!"252 

E.  R.  Eliezer  the  son  of  R.  Yosi  ha-Galili  says,  "Why  were  [the  captives]  struck  with  them? 
Because  they  were  saying,  'It's  our  wish  that  we  be  in  our  servitude  and  Israel  be  in 
their  servitude!'" 

6.  A.    "...  to  the  first-born  of  the  captive"  (Exod.  12:29)— this  teaches  that  they  captured  them. 

[29]       B.    "...  to  the  first-born  of  the  slave  girl"  (Exod.  11:5)— this  teaches  that  Egypt  conquered 
them  as  slaves  and  handmaidens. 

C.  "...who  is  behind  the  millstones"  (Exod.  11:5)— this  teaches  that  they  were  crushing  them 
[with  labor]. 


17  The  text  reads  the  first  clause  in  Exod.  12:29  (nsns  13212)  as  "from  the  first-born  Pharaoh." 
"  Hebrew:  'CI;  Greek:  Sialic. 

"  In  5.B-C  the  text  interprets  separately  both  of  the  nouns  in  the  construct  noun  TDrvrvaa. 
'°  Hebrew:  ND3S117;  Greek:  Siaqxrcvn. 

a  I.e.,  why  were  the  captives  struck  along  with  the  Egyptians? 

"  Compare  5.D-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  43:12-44:1;  Laut.,  vol.  1, 98:28-99:38;  Neus.,  XIII:II:5.A-6.D). 
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V'n  na  ♦  nax  inn  ma  iKoa  "?$?  3tmi  'aiK  Kint^a  d/c 

nsran  Kn  ♦  rm  man  smnn  nsnsttf  la^a  nsns  naaa  e 
a^nxa  to       mns1?  na  na1?  -p  ^ai  imsma  in 

Kin  rVsn  ♦  mama  in  ny^n  Kto  nsns  nt^p  'aiK  irw  f 
'aiK  Kin  pi  (as  t  avK)  'm  arani  a^in.1?  x*wa  'ix 
♦  (as  as  nut)  ",  m  opfasm  nttfsrx  ua  vftx  Vaai 

x1?  na  »aaa  nn  'xa  vftx  Vpaa  iisx  ^sra  xVm  g 
'aix  Kirrtf  iffl  to  p1?  mns1?  na  mama  ia  nsrru 

'aix  Kin  rtoi  ♦  may-iiD  ia  mm  xto  iisx  ^sra  nttfp  h 
Kin  na  nanrua  (nmraa)  ^ax  nai  a^in.1?  nn.^a 

^sra  hx  to1^  ♦  (xs  ip  'nn)  mi  arms  a'a  ioa^i  'aix  i 

Kin  i^n^i  'awn  naa  'aix  Kin  ixa  ♦  .nnann  "pax  a  4 

nxm  maaw  la^a  ♦  (n  x^  'aw)  nnswn  naa  'aix  b 

tok  ♦  /cria  "prm?  nr  ^awn  naa  ♦  'wa  pa  nas/nwn  b/a  5 

•prut?  nr  nan  ♦  piaxn  nsaa  wianw  nr  nsaa  c 

irrf?x  'aix  vrw  *3sn  pas;  ip1?  na  ^sa  ♦  xuns^ia  d 

ma  tt9*m  n  ♦  mmx  paswatt  'xan  p  in1?  snss  e 
vtw  ^sa  pay  ip1?  na  ^sa  'aix  »y»n  'or  n  to 

757  ♦  pias/wa  rrr  'vn  lrrosran  nm  mnx-i  'aix  a  6 

la^a  nnswn  naa  iy  ♦  pix  iaww  la^a  ^awn  naa  b 

wrnn  inx  nwx  ♦  mnswn  anasr1?  'xa  piix  wtiw  c 

♦  /ids  'to  .pa  ransa  rrw  iato 
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XV:II 
1. 


2. 


3. 


XV:III 
1. 


3. 


A.  "And  Pharaoh  arose  in  the  night,  (with  all  his  slaves  and  all  the  Egyptians,  because  there 
was  a  loud  cry  in  Egypt,  for  there  was  no  house  where  there  was  not  someone  dead)" 
(Exod.  12:30):253 

B.  He  did  not  arise  in  the  usual  manner  that  kings  arose— with  music.  He  did  not  arise  in  the 
usual  manner  that  kings  arose— at  the  third  hour  [of  the  day]— and  they  [normally]  go  to 
sleep  at  the  second  hour  [of  the  evening], 

A.  "...  with  all  his  slaves  and  all  the  Egyptians"  (Exod.  12:30): 

B.  Just  as  no  one  would  awaken  him,254  likewise  no  one  would  awaken  his  slaves,  and  likewise 
neither  one  of  these255  would  awaken  the  Egyptians! 

A.  "...  because  there  was  a  loud  cry  in  Egypt"  (Exod.  12:30): 

B.  This  teaches  that  they  saw  their  gods  split  and  falling  before  them. 

C .  And  even  though  this  matter  is  not  explicitly  stated  here,  it  is  explained  [in  Scripture]  later: 
"Then  the  earth  rocked  and  quaked ...  Smoke  went  up  from  His  nostrils ..."  (2  Sam.  22:9). 

A.  "...  for  there  was  no  house  where  there  was  not  someone  dead"  (Exod.  12:30):256 

B.  R.  Nathan  says,  "Was  there  no  house  that  did  not  have  a  first-born  in  it? 

C.  "Rather,  when  one  of  them  had  a  first-born  son  who  died,  he  would  make  a  statue  of  him. 
And  on  that  day257  they  were  ground,  crushed,  and  scattered  before  them,  and  it  was 
hard  on  them  like  the  very  day  they  buried  them." 

D.  Another  interpretation: 

E.  Because  the  Egyptians  used  to  bury  in  their  houses,  and  [on  Passover]  the  dogs  entered 
through  the  sewers,  dug,  and  brought  out  the  first-born  from  their  graves,  and  sported 
with  them.  And  it  was  hard  on  them  like  the  very  day  they  buried  them. 


A.  "He  summoned  Moses  and  Aaron  in  the  night  (and  said,  'Up,  depart  from  among  my 
people,  both  you  and  the  Israelites  with  you!  Go,  worship  the  Lord  as  you  said!')" 
(Exod.  12:3l):258 

B.  One  might  think  that  they259  went  outside  to  [talk  with]  him. 

C.  But  wasn't  it  already  stated  in  Scripture,  "None  of  you  shall  go  outside  the  door  of  his 
house  until  morning"  (Exod.  12:22)? 

D.  Rather,  this  teaches  they  peeked  out  at  him  from  the  balcony  and  said  to  him,  "We  aren't 
leaving  at  night.  We're  leaving  at  dawn!" 

A.  "...  'Up,  depart  from  among  my  people'"  (Exod.  12:31): 

B.  One  might  think  [he  intended  for  them]  to  tarry. 

C.  Scripture  states,  [however,]  '"Up!"'  (Exod.  12:31). 

A.    '"...you  (and  the  Israelites  with  you)'"  (Exod.  12:31): 


"  Compare  1.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  44:5-6;  Laut,  vol.  1,  99:43-48;  Neus.,  XIII:II:8.A-G). 

I.e.,  Pharaoh. 
is  I.e.,  neither  Pharaoh  nor  his  slaves. 

'6  Compare  4.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  44:9-14;  Laut.,  vol.  1,  99:51-100:60;  Neus.,  XIII:II:10.A-F). 
I.e.,  Passover. 

Compare  l.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  44:16-45:2;  Laut.,  vol.  1, 100:64-66;  Neus.,  XIII:II:12.A-B). 
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XV:II 

a^fanw]  pmD  las?  x1?  ♦  n^1?  n]sna  ap"n  b/a  i 
paw  ttaVapw  *i*n]3  n]ay  [x1?  -iaT]a  paw 

^ai  xm]  ♦  msr[w  wa]  a^pi]  [nw  wta]  a  2 

nay     aix  [rna»n  x1?]^  Kin  na  ♦  'xa  *7ai  map?  b 
nx  [nr  i]ra»n  x1?^  tbb       a*r[x  pasrn]  x1?^ 

run  iprw  nafta  ♦  anxaa  nVm  n]ps?x  »nm  ♦  .nr  b/a  3 

ana™  sd]  ^s?      ♦  amia1?  a^sin  [ppana  arm1?**  c 
rwsnm    warn    tt^n1?    anzmsa    ixa  a^aino 

px  *a  ♦  (a  aa  a"w)  un  ma  ittfs?  n1?*?  hi  pxn  a  a 

rra  aw  mn  x1?  >ai  'aix  inn  n  ♦  .na  tm  rx  "iwx  nsa  b 

-mx1?  maa  p  Ypw  ira  x^x  ♦  maa  ia  mn  x1?^  c 
mpra  am  imx  rm  ^pm  i1?  nuny  mn  nai  pa 
imx  i^xa  p1?  nt^p  mm  an^a1?  nrim  mprwai 

amnaa  amap  rn  torn  ^  ♦  x"i  ♦  .anap  am  e/d 
nrnaa  rx'xiai  raanai  psa  rn  ronan  a^aVam 
mix  i^xa  in1?  nttfp  rrm  pa  priynai  pnapa 

♦  /ies  ,l7a  .amp  arn 

XV:III 

xVm  ♦  i^xx  ixa  ^  ♦  n1?^  pnx^i  nt^a1?  x^i  c/b/a  1 
npa  isr  ima  nnaa  mn  ixxn  x1?  anxi  -iax3  -iaa 

'axi  xnaxiu  mna  uwrrw  la^a  x*7X  ♦  (aa  as  nm)  d 

ixx  ♦  .arn  ^na  rxxr  m  rwrp  ux  rx  ny?a  i1?  a  2 

♦  anx  ♦  iaip  V'n  ♦  mrw  0713*'  ^ay  mna)  ^  ♦  *ay  iina  a  3  c/b 


'I.e.,  Moses  and  Aaron. 
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I  only  know  "you."  How  does  one  know  from  Scripture  [that  this  included]  converts 
and  slaves? 

Scripture  states,      both  you (Exod.  12:31). 

and  the  Israelites  with  you'"  (Exod.  12:31): 
Which  includes  women  and  children. 
'"Go,  worship  the  Lord  as  you  said!'"  (Exod.  12:31): 
"Your  [prediction]  has  been  fulfilled!" 

[As  it  says  in  Scripture,]  "Moses  said,  '(We  will  all  go,)  young  and  old      (Exod.  10:9). 


'"(Take  also)  your  flocks  (and  your  herds,  as  you  said,  and  be  gone!  And  may  you  bring  a 
blessing  upon  me  also!)'"  (Exod.  12:32): 

"Your  flocks  [come]  also  from  mine!" 

"'...  (and)  your  herds'"  (Exod.  12:32): 

"Your  herds  [come]  also  from  those  of  the  princes!" 

'"Take  ...  as  you  said,  and  be  gone!'"  (Exod.  12:32): 

"Your  [prediction]  has  been  fulfilled!" 

[As  it  says  in  Scripture,]  "And  Moses  said,  'You  yourself  must  provide  us  with  sacrifices 
and  burnt  offerings'"  (Exod.  10:25). 

'"And  may  you  bring  a  blessing  upon  me  also!'"  (Exod.  12:32): 
"Also  my  wives  and  my  children!" 

Another  interpretation:  '"And  may  you  bring  a  blessing  upon  me  also!'"  (Exod.  12:32): 

From  here  you  say  that  Pharaoh  knew  that  he  was  lacking  in  prayer,  and  God  does  not 
forgive  someone  until  he  has  persuaded  his  neighbor  [to  forgive  him  as  well].260 

What  reward  did  he  take  for  this?— "In  that  day,  there  shall  be  an  altar  to  the  Lord  (inside 
the  Land  of  Egypt  and  a  pillar  to  the  Lord  at  its  border)"  (Isa.  19:19). 

The  mouth  that  said,  '"Who  is  the  Lord  that  I  should  heed  Him  (and  let  go)?'"  (Exod.  5:2) 
is  [also]  the  mouth  that  said,  '"The  Lord  is  right,  and  I  and  my  people  are  in  the  wrong'" 
(Exod.  9:27). 

What  reward  did  he  take  for  this?— "You  shall  not  abhor  an  Egyptian,  (for  you  were  a 
stranger  in  his  land)"  (Exod.  23:8). 

The  mouth  that  said,  '"I  will  pursue,  I  will  overtake,  I  will  divide  the  spoil'"  (Exod.  15:9)  is 
[also]  the  mouth  that  said,  '"Let  us  flee  from  the  Israelites'"  (Exod.  14:25). 

What  reward  did  he  take  for  this?— "You  put  out  your  right  hand,  (the  earth  swallowed 
them)"  (Exod.  15:12).  They  merited  being  buried,  so  that  the  wildlife  and  birds  would 
not  eat  them. 


Compare  4.B  with  m.  Baba  Kamma  8:7. 
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m  ♦  anx  m  V'n  ♦  pa  onasn  ana  anx  x"?x  n  t»k  a  4  c/b 
♦  aanaia  »*•  nx  rray  id1?!  ♦  .inotji  tmn  man1?  ♦  ^  »n         a  5  b 

♦  nrtw  masr  b 


♦  (to  •>  a&)  "ui  irapni  u^-iyia  nt^a  nam 


♦  anw  ^a  nsnpa  aa  ♦  DDipn  ♦  nwa  aDixs  m  ♦  aDixs  d/c/b/a 
□a  nt^a  "wi  ♦  p^ti?  mas;  ♦  id1?!  arnm  -wxa  inp  c/b/a  2 
ananai  ♦  .(na  ow)  mVun  anat  irra  inn  nnx  a  3 

♦  mx  aa  anaiai  x"i  ♦  .not)1?!  nztf?  n«  nx  aa  ♦  snx  a  4  b 
n^on  noma  sw  snr  nsns  rrrw  'aix  nnx  psa  b 
[na]  ♦  nan  nx  c'w  iy  aix1?  i1?  ^ma  'pan  psi  c 
mi  ["n  naia  rprr]  xinn  ava  -p  ^y  w 

y[attfx]  nwx        w  ■»]»  'axttf  non  ♦  (cr  w  wo  d 
sasn  s3xi  pnsn  w  paxw  non]  xin  (a  n  'aw)  i^ipa 

X1?]  ["ID]  ^  <1>17[t33  -p]W  na  ♦  (D  B  Dtt)  [DWTfl]  E 

m  [mnx]  'axw  nan  ♦  (n  aa  a*r)  ui  nsa  ay[nn  f 
s3Da  [noux  'axttf]  non  xin  (o  it)  nm)  Vw  p^njx 

ira*'  nptn  id  ^y  iVm  "DF  na  ♦  (na  r  aw)  g 
nn  imx  i^dx^  x1?^  napn]  idt  (t  to  aw)  'in 

♦  /i[dd  7l7D  .msiyi 


XV:IV 

1 
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XV:V 
1. 


2. 


XV:VI 
1. 


2. 


3. 


A.  "The  Egyptians  urged  the  people  (to  hurry,  to  have  them  leave  the  country,  for  they  said, 
'We  shall  all  be  dead')"  (Exod.  12:33): 

B.  This  teaches  that  terror  seized  Pharaoh,  and  they  [i.e.,  the  Egyptians]  were  preparing 
their  dead  and  their  slain,  and  they  were  placing  them  [i.e.,  the  Israelites]  on  coaches  and 
wagons  [to  leave], 

A.  "...  to  hurry,  to  have  them  leave  the  country"  (Exod.  12:33): 

B.  But  not  [to  go]  to  the  Land  of  Canaan. 

C.  Thus  it  says,  "We  must  go  a  distance  of  three  days  into  the  wilderness ..."  (Exod.  8:23). 

A.  "...  for  they  said,  'We  shall  all  be  dead'"  (Exod.  12:33): 

B.  They  said,  "Moses  said  to  us  that  first-borns  would  die,  but  we  see  that  those  who  have 
died  are  first-borns  and  are  not  first-borns!" 

C.  But  they  did  not  know  that  they  were  all  steeped  in  promiscuity.  One  man  had  sexual 
intercourse  with  10  women,  and  10  sons  were  born  to  him,  all  of  whom  were  first-borns 
to  the  women.  [Or]  10  men  had  sexual  intercourse  with  one  woman,  and  she  gave  birth  to 
10  sons,  all  of  whom  were  first-borns  to  the  men. 

D.  Thus  did  they  say,  '"We  shall  all  be  dead'"  (Exod.  12:33). 


"So  the  people  took  their  dough  before  it  was  leavened,  (their  kneading  bowls  wrapped 
in  their  cloaks  upon  their  shoulders)"  (Exod.  12:34):261 


B. 
A. 
B. 
A. 
B. 


XV:VII 
1. 


This  teaches  that  it  was  close  to  becoming  leavened. 

"...  their  kneading  bowls  wrapped  (in  their  cloaks  upon  their  shoulders)"  (Exod.  12:34):262 

What  remained  of  the  unleavened  bread  and  what  remained  of  the  bitter  herbs.263 

Another  interpretation:  "...  their  kneading  bowls  wrapped ..."  (Exod.  12:34): 

Is  it  really  the  case  that  they  hadn't  prepared  what  to  take  and  what  not  to  take?  And 
doesn't  Scripture  at  the  end  of  the  story  praise  them  for  being  wealthy? 

Rather,  this  teaches  that  they  only  carried  out  a  small  amount  [of  dough]  into  which 
a  blessing  entered,  and  they  ate  from  it  for  31  days,  and  it  was  as  pleasing  to  them  as 
the  manna.264 


"The  Israelites  had  done  Moses'  bidding  (and  borrowed  from  the  Egyptians  objects  of 
silver  and  gold,  and  clothing)"  (Exod.  12:35): 

He  said  to  them,  "Don't  go  walking  from  neighbor  to  neighbor,  so  that  you  won't  look  like 
people  up  to  no  good!" 


261  Compare  l.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  46:5-7;  Laut,  vol.  1, 103:108-12;  Neus.,  XIII:III:3.A-C). 

262  Compare  2.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  46:8-10;  Laut.,  vol.  1, 104:113-17;  Neus.,  XIII:II:4.A-F). 

263  The  text  presumes  that  the  Hebrew  word  for  "their  kneading  bowls"  (DnnNWB)  is  related  to  the  Hebrew  root  meaning  "to  remain 
over"  (-WS). 

264  Compare  3.C  with  Mekhilta  de-Rabbi  Ishmael  Pisha  (H/R,  49:7-9;  Laut.,  vol.  1,  110:42-45;  Neus.,  XIV:I:10.A-D)  and  with  parallel 
material  below  at  XXXVIII:II:3.A-H. 
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XV:V 

mm  i1?  rftzm  T^a  ♦  asm  ^  'xa  ptnm  b/a  i 

pyp^a  I'm  p^n  nxi  "prrpa  nx  pmaa  [mi  nsns1? 

k1?!  ♦  pun  p  nvfrw1?  -ma1?  ♦  .nnasni  mmpn  pix  b/a  2 

"i3Taa  "pi  aw  nttf1?^  xn  ™  Kin  p  ♦  isns  px1?  c 

'ax  nwa  nan  ♦  .nsna  irtis  nax  >a  ♦  .Co  n  nsm)  b/a  3 

pwi  nmaa  pnattf  pxn        trna  nmaa  u1? 

xa  inx  nam  psw  d1?^  "psnr  p'K  pi  ♦  nmaa  c 

l*?is  ixsa^.  pan  <n>-ii2ro  i1?  n^i  dim  tw  ^ 

m^i  nnx        ^  ixn  ewmk  rnw  antra  maa 

nan  "id1?  ♦  anm  maa  t^id  ixsai  aran  rrws  n1?  d 

♦  'IDS  ,l70  .DTia  13^13) 

XV:VI 

a-ij?w  la^a  ♦  pns  dtb  ipsa  nx  nsrn  Kim  b/a  1 

rrcan  p  mw  na  ♦  hi  nnns  Dnnxttfa  ♦  .pann1?  b/a  2 

♦  'i3ii  nnns  Dnnxttfa  x"7  ♦  .-man  p  mw  nai  a  3 
HID1?  K^m  ^itr1?  x1?  nai  ^itr1?  na  dtd  mn  x1?  ssi  b 
fa^a  x^x  ♦  annpy  aiK  ran  rrw  pawa  'nan  payn  c 
nana  ia  noasai  osna  nai  x^x  dtd  iVm  x1?^ 

.pa  in1?  nss  rrrw  or  mxi  a^1?^  raaa  i^sxi 

♦  /IDS  ,l7D 

XV:VII 

ps^na  inn  x1?  in1?  'ax  ♦  nwa  ims  w»  'bp  ram  b/a  1 

♦  .pxann  dix  rans  pxm  inn  x1?^  naisttf1?  naist^a 
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2.  A.  "...  and  borrowed  from  the  Egyptians  objects  of  silver  and  gold,  and  clothing" 
[31]  (Exod.  12:35):265 

B.  Let  he  who  is  worthy  of  silver  objects,  borrow  silver  objects,  [and  he  who  is  worthy  of 
gold  objects,]  borrow  gold  objects! 

C.  The  last  [of  the  three  stated]  was  the  most  valuable:  "...  and  clothing"  (Exod.  12:35). 

D.  How  does  one  know  from  Scripture  that  the  clothing  was  the  most  valuable  of  all? 

E.  Scripture  states,  "...  objects  of  silver  and  gold  and  clothing"  (Exod.  12:35). 

F.  The  most  valuable  is  the  last  [one  stated], 

XV:VIII 

1.  A.  "And  the  Lord  had  disposed  the  Egyptians  favorably  toward  the  people,  (and  they  let 

them  have  their  request.  Thus  they  stripped  the  Egyptians)"  (Exod.  12:36):266 

B.  What  was  the  nature  of  this  predisposition:  "And  the  Lord  had  disposed  the  Egyptians 
favorably  toward  the  people"? 

C.  This  teaches  that  during  the  three  days  that  the  Egyptians  lived  in  darkness,  the  Israelites 
walked  freely  in  their  houses  without  even  one  of  them  being  suspected,  not  even  [of 
stealing]  a  pin! 

D.  [Therefore,]  the  Egyptians  reasoned  logically  to  themselves,  saying,  "When  would  be  the 
best  time  for  these  [people]  to  take  [our  things  and  not  return  them]?  When  we  live  in 
light  or  when  we  lived  in  darkness?  When  they  [could  have]  taken  for  themselves,  or 
when  we  give  to  them?" 

2.  A.    Another  interpretation:  "...  disposed  ...  toward  the  people"  (Exod.  12:36): 

B.  This  teaches  that  the  Holy  Spirit  dwelled  upon  them.267 

C .  And  thus  Scripture  says,  "But  I  will  fill  the  House  of  David  and  the  inhabitants  of  Jerusalem 
(with  a  spirit  of  pity  and  compassion.  And  they  shall  lament  to  Me  about  those  who  are 
slain,  wailing  over  them  as  over  a  favorite  son  and  showing  bitter  grief  as  over  a  first- 
born)" (Zech.  12:10). 

D.  [Because]  it  is  not  the  same  when  one  says  to  another,  "Lend  me  a  piece  of  clothing!"  and 
he  replies,  "I  don't  have  it!"  [or]  "Lend  me  a  tray!"  and  he  replies,  "I  don't  have  it!"  [as  it  is 
when]  one  says  to  another,  "Lend  me  the  piece  of  clothing  in  such  and  such  a  place,  lend 
me  the  tray  in  such  and  such  a  place!"268 

3.  A.    "...  and  they  let  them  have  their  request"  (Exod.  12:36): 

B.  Rabbi  says,  "When  the  Israelites  were  in  Egypt,  what  was  said  in  Scripture  about  them?— 
'Each  woman  shall  borrow  from  her  neighbor  and  the  lodger  in  her  house'  (Exod.  3:22). 
This  teaches  that  they  lived  with  them. 

C.  "Once  they  had  voided  the  slavery,  what  was  said  in  Scripture  about  them?— '(Tell  the 
people)  to  borrow,  each  man  from  his  neighbor  (and  each  woman  from  hers)'  (Exod.  11:2). 
This  teaches  that  they  were  neighbors  to  them. 

D.  "Once  they  had  been  redeemed  from  the  slavery,  what  was  said  in  Scripture  about 
them?—'...  and  they  let  them  have  their  request'  (Exod.  12:36).  [However,]  they269  did 


Compare  2.A-F  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  46:14-16;  Laut,  vol.  1, 105:126-28;  Neus.,  XIII:III:7.A-B). 
Compare  1.A-2.D  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  46:17-47:7;  Laut.,  vol.  1, 105:129-106:141;  Neus.,  XIII:III:8.A-9.C). 
I.e.,  upon  the  Israelites. 
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•^a        mm  ♦  ttn  am  ^di  noa  ^a  "nxaa  ftmn  b/a  2 
a'an  ♦  am  ^a  *7S^  am  ,J?a  *pa  ,J?a  ^st^  *pa  c 

V'n  ♦  ^an  p  nann  flftavrm  raa  ♦  rrfraen  pnsn  e/d 
♦  noa  7l?D  .frinKn  a'an  ♦  nftawti  an]t  ^a  f 

XV:VIII 

pn]  Kin  na  ♦  'xa  ^pin]  asm  p  n[s  ina]  "'i  b/a  1 
nw^ww  "rafta  ♦  iB3  srsr]n  a[srn  in  ns  ina]  [s"i  mn  c 
Ttnpnpa]  Vx-wrn  n^asa  T»mtp  [amxa  lpn  aw 

♦  rm]r*i  "?»  frss  pa  pns]  it^nn  x^i  amnaa  d 
pirn  snas  [paw  pxsn]  naim  ^p  "pen  tbq  rm 

[ttvwd    is    nwo    yrw    uswa    ^cr1?  i^s 

♦  [in1?  "parm  uswa  is  pxsr1?]  "tawa  n^asa  pm^  a  2 
isai  ♦  'pn  rm  'irr'w  rrrcw  la^a  ♦  asrn  in  ns  s"i  c/b 
hi  □17t^TT'        "psn  7^1  ma      •'naawi  'ais  sin 

sim  s^ia  ^swn  i1?  masn  nan  ps  ♦  (*»  as  ot)  d 

ps  'ais  sim  s^tjipo  n^ipo  ^wn  ^  ps  'ais 

'aVnwn  ^a  aipaaw  s^u  tfmwn  i1?  "lais1?  ^ 

mzr  rnwa  'ais  n  ♦  aiVwn  ♦  .^iba  aipaaw  s^oipo  b/a  3 

nma  rmai  nmawa  nws  ntoi  inn  'asa  na  'xaa 

na  mown  p  Vpaawa  ♦  pas?  pa  iw  la^a  (aa  a  'aw)  c 

fa^a  (a  ss  aw)  <i>nsn  nsa  ws  i^sum  pa  'asa 

pa  'asa  na  Toswn  p  itawa  ♦  an1?  a'sn  rrw  d 

to  pis  pwa  rm  aisnn  s1?  ai'rswnw  na  aiVwi 


268  -pjjg  implicat;on  here  being  that  because  the  Israelites  were  under  the  influence  of  the  Holy  Spirit,  they  were  able  to  ask  for  specific 
items  that  they  knew  were  in  specific  places,  thus  preventing  the  Egyptians  from  claiming  that  they  did  not  possess  such  items  to  lend. 

269  I.e.,  the  Israelites. 
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not  [at  first]  accept  that  which  they  lent  them,  so  they  lent  it  to  them  against  their  will, 
which  teaches  that  they270  feared  them  as  humans  fear  their  Creator! 

E.  "[And  another  reason  the  Egyptians  let  the  Israelites  have  their  request]  was  because 
they  were  saying,  'Tomorrow  the  nations  of  the  world  will  see  them  in  the  wilderness  and 
say,  "Look  how  wealthy  [even]  the  slaves  of  Egypt  are!'" 

F.  "And  from  where  in  Scripture  can  you  say  that  each  and  every  person  from  Israel  [was  so 
rich]  that  he  [himself]  could  erect  the  Tent  of  Meeting,  with  all  its  vessels,  all  its  golden 
hooks,  boards,  wooden  bars,  columns,  and  pedestals? 

G.  "Scripture  states,  '(Tell  the  Israelite  people  to  bring  Me  gifts.  You  shall  accept  gifts  for 
Me)  from  every  person  whose  heart  so  moves  him'  (Exod.  25:2). 

H.  "[God  said,]  'Each  and  every  person  from  Israel  can  [himself]  do  all  that  I  am  commanding 
you  [concerning  the  building  of  the  Tabernacle].'" 

4.  A.    One  might  think  that  one  of  them  did  not  take  [items  borrowed  from  the  Egyptians], 

[32]       B.    Scripture  states,  [however,]  "He  led  them  out  with  silver  and  gold.  (None  among  their 
tribes  faltered)"  (Ps.  105:37) 

C.  And  which  feeble  one  was  like  David? 

D.  As  it  says  in  Scripture,  "...  and  the  feeblest  of  them  shall  be  in  that  day  like  David  ..." 
(Zech.  12:8) 

5.  A.    One  might  think  that  [because]  Moses  and  Aaron  were  [so]  engaged  [in  God's]  command 

[to  bring  the  Israelites  out  from  Egypt],  they  did  not  take  from  the  spoils  of  Egypt.271 

B.  Scripture  states,  [however,]  "(And  I  will  dispose  the  Egyptians  favorably  toward  this 
people,)  so  that  when  you  go.you  will  not  go  away  empty-handed"  (Exod.  3:21). 

6.  A.    One  might  think  that  Moses  and  Aaron  were  transgressing  both  positive  and  negative 

commandments!272 

B.  Scripture  states,  [however,]  "Moreover,  Moses  himself  (was  much  esteemed  in  the  Land 
of  Egypt)..."  (Exod.  11:3). 

7.  A.    "Thus  they  stripped  the  Egyptians"  (Exod.  12:36): 

B.  They  turned  it273  into  something  like  a  fishpond  without  any  fish  in  it.274 

C.  Another  interpretation: 

D.  They  turned  it  into  something  like  a  fort  without  any  provisions.275 

8.  A.    Why  does  Scripture  praise  the  plunder  at  the  Red  Sea  more  than  the  plunder  of  Egypt? 

Because  in  Egypt  they  took  what  was  in  the  houses,  but  at  the  sea  they  took  what  was  in 
the  treasuries.  For  such  was  the  manner  of  kings— when  they  went  out  to  war  they  took 
all  their  silver  and  gold  with  them,  in  order  to  keep  others  [from  coveting  their  riches  in 
their  absence  and,  thus,]  rebelling  behind  them.276 

B.  And  thus  Scripture  states,  "...  there  are  wings  of  a  dove  sheathed  in  silver,  (its  pinions  in 
fine  gold)"  (Ps.  68:14).  "...  in  silver"  [refers  to]  the  plunder  of  Egypt.  "...  its  pinions  in  fine 
gold"  [refers  to]  the  plunder  at  the  sea. 

270  I.e.,  the  Egyptians  feared  the  Israelites. 

271  Compare  5.A-B  with  parallel  material  above  in  XIV:II:2,F-J. 

272  I.e.,  commandments  that  prescribe  or  proscribe  activity, 

273  I.e.,  Egypt. 

274  This  interpretation  is  based  upon  an  imputed  connection  between  the  Hebraic  roots  for  the  scriptural  phrase  "thus  they  stripped" 
(I'jsn)  and  the  word  "fishpond"  (nVlSS). 
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♦  p^ip  p  wry  trm  ^aa  pa  rK-r*  rrw  la^a  p-na 

na*n  naiaa  pix  ran  n»n  'aix  w  nna1?  ™  iw  ^sai  e 
xto  nam  nnx  pan  ♦  'xa  to  annas;  in  onw  naa  tki  f 
una  ^nx  Tastf?  Vd*  nn  xto  t^a  mxi  im  *?a  rrn 

♦  T31K1  mas  mna  wnp  ronp  ^ai  ina  ^ai 

•pK  ♦  (a  na  w)  la1?  uar  nwx       ^a  nxa  V'n  h/g 
na  ^a  m^y1?  to  rxw  'wa  mxi  mx  ^a  i1? 
V'n  ♦  ^taa  xto  mx  pa  rrn  (x1?)  ^la^  ♦  i?  Tnaxw         b/a  4 
toia  Kin  nt  w  ♦  (t1?  np  Tin)  'ai  arm  npaa  arm  c 
nwa  to  ♦  (n  a1  ot)     ana  ^t^ann  nm  'xaw  ♦  ttd         a  5  d 

♦  'xa  nraa  Ttoa  x1?  mxaa  rpiotf  vtwd>  pnxi 

♦  .(xa  a  'aw)  apn  la^n  x1?  iia^n  >a  nm  i1?  V'n  b 
^yi  nt^sr  mxa  ^y  paiy  vrw  pnxi  nwa  nt^x  a  6 

♦  (a  Xs  aw)  'ai  nwa  wsx[n]  m  V'n  ♦  nwxm  x1?  mxa  b 

♦  Erai  na  rxw  it  nftixaa  mxw]y  ♦  nxa  nx  itoi         b/a  7 
rrawa  [na1?  ♦  pi]  na  rxw  it  nuxaa  mx^y  ♦  [X"*r]         a  s  d/c 
[as]naaw  [na  x^x]  'xa  [nraa  mr]  a*  nra  'nan 

apn  ^y  [itoa  n^x-mcna  rrrw  nai  'xa[a  itoa] 
najn^a1?  rxxvw  ny^a  a^a^a  to]  [earn  -jd^ 
man1?  xto  na]  pay  pnn  po[a  ^a  rx^xia 
it  «paa]  nam  nar  *aia  'aix  [Kin  pi  ♦  irrnnn  annx  b 

♦  .an  nra  it  pnn  [pnpnn  rrnroKi  ansa  nra 


The  same  connection  is  being  made  here  as  above  with  the  word  for  "fort"  (nTIXZ3). 

Compare  8.A-E  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  47:7-11;  Laut,  vol.  1, 106:142-49;  Neus.,  XIII:III:10.A-13.C). 
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C .  [Similarly,]  "We  will  add  wreaths  of  gold  for  you ..."  (Song  1 : 1 1)  [refers  to]  the  plunder  at  the 
sea.  "...  in  addition  to  your  spangles  of  silver"  (Song  1:11)  [refers  to]  the  plunder  of  Egypt. 

D .  [Similarly] "...  and  you  continued  to  grow  up . . ."  (Ezek.  16 :7)  [refers  to]  the  plunder  of  Egypt. 
"...  until  you  attained  to  womanhood  ..."  (Ezek.  16:7)  [refers  to]  the  plunder  at  the  sea. 

E.  The  spoil  that  they  plundered  at  the  sea  was  many  times  [greater  than  that  in  Egypt], 
Chapter  Sixteen 

(Textual  Source:  Ms.  Firkovich  IIA  268) 

XVI:I 

1 .  A.    "The  Israelites  j  ourneyed  from  Raamses  to  Succoth,  (about  six  hundred  thousand  men  on 

foot,  aside  from  children)"  (Exod.  12:37):277 

B.  [The  distance]  from  Raamses  to  Succoth  was  120  miles. 

C.  The  voice  of  Moses  traveled  [the  distance]  of  a  40-dayjourney!278 

D.  And  you  should  not  be  surprised,  for  it  has  already  been  stated  in  Scripture,  "Then  the 
Lord  said  to  Moses  and  Aaron,  'Each  of  you  take  handfuls  (of  soot  from  the  kiln,  and  let 
Moses  throw  it  toward  the  sky  in  the  sight  of  Pharaoh.  It  shall  become  a  fine  dust  all  over 
the  Land  of  Egypt) (Exod.  9:8-9). 

E.  And,  behold,  it  can  be  so  reasoned:  If  the  dust,  whose  nature  was  not  to  move  about, 
[33]  traveled  a  distance  of  40  days,  then  how  much  the  more  [we  can  assume  this  was  the  case 

with]  the  voice  [of  Moses],  whose  nature  was  to  move  about! 

2.  A.    "...  to  Succoth"  (Exod.  12:37):279 

B.  R.  Akiva  says,  "They  made  actual  booths  for  themselves  in  Succoth!" 

C.  R.  Eliezer  says,  "Booths  [constructed  of]  clouds  of  glory  came,  and  they  encamped  [in 
them]  upon  the  rooftops  at  Raamses!" 

D.  They  related  a  parable  to  what  the  matter  is  alike: 

E.  Concerning  a  groom  who  brought  a  palanquin  to  the  door  of  the  bride's  house,  so  that 
she  could  enter  it  immediately. 

3.  A.    R.  Nehemiah  says,      to  Succoth (Exod.  12:37).280 

B.  "Whenever  you  need  to  place  a  lamed  at  the  beginning  [of  the  word],  place  [instead] 
a  heh  at  its  end!"281 

4.  A.    "...  about  six  hundred  thousand"  (Exod.  12:37): 

B.  [Scripture  here]  approximates,  [and  the  number  could  have  been]  a  bit  lower  or  higher. 
But,  specifically,  what  does  Scripture  state? 

C.  "...  603,550"  (Num.  1:46). 

5.  A.    Rabbi  says,  "Behold  Scripture  states,  'The  men  of  Ai  killed  (about  thirty-six  of  them)' 

Cosh.  7:5): 

111  Compare  l.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  47:12-48:4;  Laut,  vol.  1, 107:1-10;  Neus.,  XIV:I:1.A-F). 

278  According  to  Rabbinic  tradition,  Egypt  was  400  parasangs  in  length  and  width,  and  the  typical  day's  journey  was  10  parasangs, 
Therefore,  to  travel  the  length  or  width  of  Egypt  would  take  40  days.  Assuming  that  the  Israelites  were  located  all  over  the  country, 
the  call  by  Moses  to  congregate  at  Raamses  traveled  the  distance  of  a  40-day  journey.  See  b.  Pesahim  93a  (Neus.,  IV:E:Pesahim:9:2: 
I.1.A-2.C). 

Compare  2.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  48:5-10;  Laut.,  vol.  1, 108:11-21;  Neus.,  XIV:I:3.A-I);  and  Sifra,  Emor  17:11 
(Neus.,  CCXXXIX:II:6.A-7.B). 

280  Compare  3.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  48:11;  Laut.,  vol.  1, 108:21-22;  Neus.,  XIV:I:4.A-B). 
281 R.  Nehemiah  here  explains  the  locative,  n,  of  Biblical  Hebrew, 
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nnpa  as?  u>  nra  it  (ks  k  wtw)  t,1?  rwrai  anT  mn  c 

nra  IT  (T  TO  'TIT)  ^"Um  ™  ♦  TBQ  Dm  IT  *p3n  D 

n^DiDm  n^iDD  ♦  <trn  nn  it>  any  *nn  worn  tbq  e 

♦  '10D  7l7D  .OVl  ^  1TT3ttf  HTD 

XVI:I 

maio1?  ooasna  ♦  .nmso  ooasna       ua  is/on  b/a  i 

T^na  -^m  nt^a  to  i^ip  nsm  ♦       Drwsn  nKa  c 

w  nann  "ia«3  "03  nrw  nann  toi  ♦  or  dt?3ts  d 

13  'Sty)  "M  03UDn  K^a  331?  mp  pHK  ^K1  nttfa  ^K 

n^n1?  lm  Y*m  paK  nai  naim  ^p  anm  nm  ♦  (n  e 

T3TW     "7lp     DT     D^3TS     T^na     "f7in     Kin  m> 

'aiK  navs?  h  ♦  nni3io  ♦  .nasi  na3  nnK      ^n1?  b/a  2 

ni3io  'aiK  -itsp^k  n  ♦  rroToa  p1?  i^y  t^aa  noio  c 

im  na1?  toa  itoia  ♦  ooay-i  m  ^sr  urn  iKa  1133  »m»  d 

o^nttf  H3  rf»  to  nn*o  nns1?  pnsK  R'arw  inn1?  ♦  nan  e 

y-\w  oipa  ^  ♦  nni3io  'aiK  n^ara  n  ♦  .ra  i1?  b/a  3 

♦  n>K  niKa  ewa  ♦  12103  >n  i1?  in  m^nns  fa1?  i1?  a  4 
niKa  wo  ♦  'aiK  Kin  na  tnaa  ^3K  nns  rn  Ton  "pn  raiK  c/b 

♦  (ia  k  'aa)  an^am  mxa  warn  ono^K  nt^toi  n,1^ 

♦  (n  t  nrr)  to  •'srn      ana  isn  'aiK  Kin  nn  'aiK  n  a  5 
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B.  "How  many  were  there?  If  there  were  37  of  them,  let  it  state  it!  If  there  were  35  of  them, 
let  it  state  it! 

C.  "Why  does  Scripture  state, about  thirty-six'  (Josh.  7:5)? 

D.  "This  teaches  that  they  were  [chosen]  in  proportion  to  all  of  Israel. 

E.  "Similarly  you  state  [from  Scripture],  'Then  He  brought  me  into  the  inner  court  of  the 
House  of  the  Lord,  (and  there,  at  the  entrance  to  the  Temple  of  the  Lord  ...  were  about 
twenty-five  men)'  (Ezek.  8:16): 

F.  "How  many  were  there?  If  there  were  24  of  them,  let  it  state  it!  If  there  were  26  of  them, 
let  it  state  it! 

G.  "Why  does  Scripture  state, about  twenty-five'  (Ezek.  8:16)? 

H.  "This  teaches  that  they  were  [chosen]  in  proportion  to  all  of  Israel." 

6.  A.  "...  on  foot"  (Exod.  12:37): 
B.  Who  wage  war. 

7.  A.  "...men"  (Exod.  12:37): 
B.  Excluding  women. 

A.  "...  aside  from  children"  (Exod.  12:37): 

B.  This  teaches  that  [also]  those  less  than  20  years  of  age  went  up  with  them.282 

A.  "[Moreover,]  a  mixed  [multitude]  went  up  with  them." 
"[Moreover,]  a  mixed  multitude  went  up  with  them." 
"Moreover,  a  mixed  multitude  went  up  with  them"  (Exod.  12:38): 

B.  This  [threefold  emphasis]  teaches  that  converts  and  slaves  [also]  went  up  with  them, 
three  [times  as  many]  as  they. 

2.  A.    "...  both  flocks  and  herds"  (Exod.  12:38): 

B.  I  only  know  from  this  [that]  flocks  and  herds  [went  up  with  them].  How  does  one  know 
from  Scripture  to  include  camels,  donkeys,  and  horses? 

C.  Scripture  states,  "...  very  much  livestock"  (Exod.  12:38). 

3.  A.    Similar  to  this,  you  say  [from  Scripture], "...  their  kneading  bowls  wrapped  in  their  cloaks 

upon  their  shoulders"  (Exod.  12:34). 

B.  Is  it  really  the  case  that  they  hadn't  prepared  what  to  take  and  what  not  to  take?  Rather, 
this  teaches  that  they  cherished  the  commandment. 

4.  A.    Similar  to  this  you  say  [from  Scripture],  "...  for  you  have  been  whining  before  the  Lord 

and  saying,  ('If  only  we  had  meat  to  eat')"  (Num.  11:18). 

B.  Is  it  really  the  case  that  they  hadn't  prepared  what  to  eat  and  what  not  to  eat?  Rather, 
this  teaches  that  they  requested  food  for  free. 

5.  A.    Similar  to  this  you  say  [from  Scripture],  "The  Reubenites  and  the  Gadites  owned  cattle  in 

very  great  numbers"  (Num.  32:1). 


8. 

XVI:II 
1. 


282  1  translate  here  the  word  that  appears  here  in  Midrash  ha-Gadol:  fjV— "went  up,"  and  not  the  word  found  here  in  the  Firkovich 
manuscript:  WV— "they  made." 
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p1?    rrn    nsnen    anpto    ax    vn    na    nattf  b 

na  ♦  nax^1?  in1?  rrn  rwam  anpto  ax  nax'1?  c 

^  1303  pViptf  rrw  ia^a  ♦  rrcwi  anptoa  V'n  d 

rrn  nun  ^x  tk  xan  ™  nnx  in  narpD  ♦  .^xnw  e 

naw  ♦  (re  n  ttp)  in      ^n  nno  *?x  nwasn  ",  f 
as  pax^1?  n1?  rrn  nsrnnxi  whom  as  vn  na 

anwsD  V'n  na  ♦  nax^1?  in1?  n\n  nppjpi  cnw  g 

n^]ii?  ♦  ,l?n  ♦     "?a  npn  rVppw  rrw  ia*?a  ♦  rwam  b/a  6  h 

lafts  ♦  qua  ijn1?  ♦  opiwa  f]in  ♦  antaa]  ♦  [.nan^a  b/a  s    b/a  7 
♦  ['ie]s  /l?o  jiTO  anew]  [pa  mn]s  pay  win? 

XVI:II 

any  an  anx  [rf?y  an]  any  anx  rf?y  any  a  1 

[nttfto]  onasn  ana  pa  i^yt^  [la^a  ♦  anx       an]  b 

•paa  npm  ]xs  x^x  ^  f]x  ♦  npm  ixs  ♦  .pa  xrpa  b/a  2 

♦  ix]a  inn  mpa  V'n  ♦  a^oioi  [amam  w^m  man1?  c 

*?y  amVawa  nrrns  [amnxt^a  nx  nnx  m  xxvn  a  3 

nai>  ^icr1?  na  fro  hm  x1?  *ai  ♦  .(11?  t  'aw)  aanw  b 

xxrn  ♦  moan  nx  rnnna  rrw  ia^a  x^x  ^icr1?  x1?  a  a 

♦  Or  x^  'aa)  nax1?     'nixn  arraa  »a  ™  nnx  in 

ia^a  x"?x  ^m1?  x1?  nai  ^m1?  na  am  hm  x1?  *ai  b 

mpai  'aix  nnx  in  xxvn  ♦  .ain  to  "?mx  iwpaw  a  5 

♦  (x  a1?  wd)  ™  ^a1?!  pixn        ^a1?  rrn  an 
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B.  One  might  think  that  there  were  [cattle]  for  these,  but  for  the  other  tribes  there  were  not. 

C.  Rather,  this  teaches  that  these  [tribes]  were  engaged  in  it.283 


XVI:III 
1. 


3. 

[34] 


XVI:IV 
1. 


B. 
C. 
D. 


G. 
H. 


"And  they  baked  unleavened  cakes  [ugot]  of  the  dough  that  they  had  taken  out  of  Egypt, 
(for  it  was  not  leavened,  since  they  had  been  driven  out  of  Egypt  and  could  not  delay,  nor 
had  they  prepared  any  provisions  for  themselves)"  (Exod.  12:39): 

[The  word]  "ugah"  can  only  mean  cakes  cooked  over  coals. 

In  accordance  with  what  is  said  in  Scripture,  "Knead  and  make  cakes  [ugot]!"  (Gen.  18:6). 
"...  for  it  was  not  leavened"  (Exod.  12:39):284 

This  teaches  that  unleavened  bread  is  made  only  from  species  [that  can  become]  leavened. 
"...  since  they  had  been  driven  out  of  Egypt ..."  (Exod.  12:39): 

Just  as  they  were  driven  out  of  Egypt,  a  miracle  was  performed  on  their  behalf,  [in  that  it] 
was  not  allowed  to  become  leavened.285 

"...  and  could  not  delay"  (Exod.  12:39): 

This  teaches  that  they  were  not  able  to  tarry. 

"...  nor  had  they  prepared  any  provisions  for  themselves"  (Exod.  12:39): 

This  teaches  that  they  did  not  take  provisions  for  the  way. 

"...  nor  had  they  prepared  any  provisions  for  themselves"  (Exod.  12:39): 

This  teaches  that  they  did  not  take  even  grain  or  nuts  for  the  children  for  the  way. 


"The  length  of  time  (that  the  Israelites  lived  in  Egypt  was  four  hundred  and  thirty  years. 
At  the  end  of  the  four  hundred  and  thirtieth  year,  to  the  very  day,  all  the  ranks  of  the  Lord 
departed  from  the  Land  of  Egypt)"  (Exod.  12:40-4l):286 

Did  they  really  live  in  Egypt  for  430  years?  Weren't  they  only  in  Egypt  for  210  years? 
But  did  Israel  really  live  in  Egypt  for  210  years? 

For  wasn't  Kohath  among  those  who  went  down  into  Egypt?  As  it  says  in  Scripture,  "The 
span  of  Kohath's  life  was  133  years"  (Exod.  6:18).  And  it  also  says  in  Scripture,  "The  span 
of  Amram's  life  was  137  years"  (Exod.  6:20). 

[Add  to  this]  the  80  years  Moses  [lived  in  Egypt],  and,  behold,  [you  have]  350  years  [that 
the  Israelites  dwelled  in  Egypt]! 

Why  does  Scripture  state,  "The  length  of  time  (that  the  Israelites  lived  in  Egypt  was  four 
hundred  and  thirty  years)"  (Exod.  12:40)? 

They  lived  [through  many  periods  of  foreign]  dwelling: 

Abraham  lived  in  the  land  of  the  Philistines  (see  Gen.  20:1).  Isaac  lived  in  the  Land  of  Canaan 
(see  Gen.  25:11).  Jacob  lived  in  the  land  where  his  father  had  lived  (see  Gen.  37:l). 


281  I.e.,  cattle  farming. 

2,4  Compare  2.A-B  with  parallel  above  in  XII:III:2.A-C  and  with  b.  Pesahim  35a  (Neus.,  IV:B:Pesahim:2:5:I.l.A-2.B). 

285  The  Israelites  had  not  yet  been  instructed  by  Moses  about  the  prohibition  of  leaven  during  the  holiday  (such  instruction  occurs 
at  Exod.  13:3).  Thus,  the  miracle  here  was  that  God  timed  the  expulsion  of  the  Israelites  from  Egypt  to  occur  before  their  cakes  had  the 
opportunity  to  leaven,  which  prevented  them  from  committing  a  transgression  unwittingly. 

286  Compare  l.A-P  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  50:4-9;  Laut,  vol.  1, 111:54-63;  Neus.,  XIV:II:1.A-D). 
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izfrn  x^x  ♦  nsn  x1?  wzav  -ixv1?!  rvn  i^x1?  b 

♦  '103  /l?o  .in  >tt  itovs  I'rxv  c 

XVI:III 

♦  rmca  maw  'san  wxm       p*3n  nx  ism  a  i 
'-q)  maw  to  ^vi1?  lev  fisD  ♦  rmn  x^x  naw  c/b 

»a  ♦  rrca  X3n  pan  paav  la^a  ♦  pan  x1?  >a  ♦  .(i  m  a  3    b/a  2 

x^v  D3  in  p1?  nvsn  'saa  nznav  na  ♦  'saa  ivma  b 

n1?  f?3s  x^v  ia^a  ♦  nanann1?  to  k^i  ♦  f^nn1?  b/a  4 

DT3  to  x^v  la^a  ♦  an1?  ivy  x1?       ♦  .mnnvn1?  b/a  5 

m^p  h^v  "ra1^  ♦  an1?  ivy  x1?  mra  mi  ♦  ."pf?  rmT  b/a  6 
♦  'idd  ,1?d  ."pf?  mpim1?  DT3  1*703  x1?  amaxi 

XVMV 

snnxi  mv  D'vVv  ^i  ♦  nai  nv  >aa  3Viai  b/a  1 
trniw  x^x  '*a3  rn  x1?  x^m  'sa3  i3vs  mv  mxa 

♦  '^D3  'V  'X3V  13VS  D^V  "TOI  QTIKS  s31  ♦  D^V  "iVSn  C 

nnp  »n  wi  <'X3V>  rrn  'xa  ttps  nnp  x^m  d 
"n  wi  'nx^i  ,(tp  i  'av)  mv  nxai  anzftvi  v^v 

*7V  ETffltsn  ♦  (3  i  'av)  mv  nxai  anzftvi  s?3V  tnaa  e 

'33  3Viai  V'n  na  ♦  mv  a^vam  mxa  v^v  nn  nva  f 

pX3  DiTDK  taw  ♦  ,13VS  n3nn  maw  ♦  "HI  'Vs  h/g 

n3  av)  T»n  riKn  pnr  raw  (x  3  na)  n^nv^D 

♦  (x  t1?  av)  T3X  maa  pxa  apsr  nasvs  (xs 
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I.     [if]  you  gather  them  [together],  you  end  up  with  400  years. 

J.    And  how  does  one  know  from  Scripture  that  they  [were  in  Egypt]  400  years? 

K.  Behold  it  was  said  to  Abraham  [at  the  covenant]  between  the  parts,  "Know  well  [that 
your  offspring  shall  be  like  strangers  in  a  land  not  theirs,  and  they  shall  be  enslaved  and 
oppressed  four  hundred  years]"  (Gen.  15:13). 

L.  And  regarding  Isaac  it  states,  "(Then  his  brother  emerged,  holding  on  to  the  heel  of  Esau. 
So  they  named  him  Jacob.)  Isaac  was  sixty  years  old  (when  they  were  born)"  (Gen.  25:26). 

M.  Likewise,  Jacob  said  to  Pharaoh,  "The  years  of  my  sojourn  [on  earth]  are  one  hundred  and 
thirty"  (Gen.  47:9). 

N.  Behold,  [you  have]  190  years!  And  they  remained  there  [another]  210  years  [thus 
totaling  400], 

O.  And  a  hint  about  this  [period  of  time  is  found  scripturally]  in  the  years  of  Job.  When  Israel 
went  down  to  Egypt,  Job  was  born.  And  when  they  left,  he  died. 

P.  As  it  says  in  Scripture,  "...  and  the  Lord  gave  Job  twice  what  he  had  before"  (Job  42:10). 
And  Scripture  says,  "Afterward,  Job  lived  (one  hundred  and  forty  years) ..."  (Job  42:15). 

2.  A.    ["...  at  the  end  of  the  four  hundred  and  thirtieth  year,  to  the  very  day ..."  (Exod.  12:4l):]287 

B.  At  midnight  God  spoke  with  Abraham  our  forefather  [at  the  covenant]  between  the  parts,288 
and  at  midnight  Isaac  was  born,  and  at  midnight  the  Egyptian  first-borns  were  smitten. 

C.  As  it  says  in  Scripture,  "...  at  the  end  (of  the  four  hundred  and  thirtieth  year,  to  the  very 
day)"  (Exod.  12:41). 

D.  There  was  one  end  for  all  of  them. 

3.  A.    "...  four  hundred  and  thirtieth  year"  (Exod.  12:4l):289 

B.  [How  does  one]  account  for  these  30  years? 

C.  From  the  day  that  God  spoke  with  Abraham  our  forefather  [at  the  covenant]  between  the 
parts  until  Isaac  was  born  [equals]  30  years.  And  from  the  death  of  Isaac  until  they  left 
Egypt  was  400  years. 

4.  A.    "...  to  the  very  day,  (all  the  ranks  of  the  Lord  departed  from  the  Land  of  Egypt)" 

(Exod.  12:41):290 

B.  This  teaches  that  even  God's  ranks  were  in  pain  with  Israel. 

C.  As  it  says  in  Scripture,  "In  all  their  troubles,  He  was  troubled"  (Isa.  63:9). 291 

D.  And  Scripture  says,  "When  he  calls  on  Me,  I  will  answer  him.  I  will  be  with  him  in  distress" 
(Ps.  91:15). 

E.  And  Scripture  says,  "...  from  before  Your  people,  whom  You  redeemed  for  Yourself  from 
Egypt,  a  nation  and  its  god"  (2  Sam.  7:23). 

2"  Compare  2.A-D  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  51:5-9;  Laut.,  vol.  1, 112:78-113:84;  Neus.,  XIV:II:4.A-H). 

288  See  Gen.  15:10ff. 

289  Compare  3.A-C  with  Mekhilta  de-Rabbi  lshmael  Pisha  (H/R,  50:4-9;  Laut.,  vol.  1, 111:54-63;  Neus.,  XIV:II:1.A-D). 

2.0  Compare  4.A-E  with  Mekhilta  de-Rabbi  lshmael  Pisha  (H/R,  51:9-15;  Laut.,  vol.  1, 113:85-114:95;  Neus.,  XIV:II:5.A-J). 

2.1  In  the  manuscript  tradition  of  the  Hebrew  Bible,  Isa.  63:9  has  variant  attestations.  The  verse  as  it  is  cited  in  the  text  of  the  Mekhilta 
de-Rabbi  Shimon  b.  Yohai  employs  the  Hebrew  word  of  negation  sV,  However,  the  text's  interpretation  clearly  assumes  the  traditional 
Jewish  rendering  of  this  word,  which  is  the  prepositional  b  with  the  third  person,  masculine  pronominal  suffix— lb— "to  Him."  This 
variation  renders  the  meaning  of  the  verse:  "In  all  their  afflictions,  He  [i.e.,  God]  was  (also)  afflicted."  This  midrashic  tradition  is  widely 
attested  throughout  the  corpus  of  early  Rabbinic  literature.  See,  e.g.,  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  51:9-15;  Laut.,  vol.  1, 113:85- 
90;  Neus.,  XIV:II:5.A-H)  and  Sifre  Num.,  Piska  84  (Neus.,  LXXIV:IV:1.FF-JJ).  Also,  compare  with  parallel  above  at  I:II:3.A-C 
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•pat&i  ♦  nattf]  mxa  yanx  imx  rrcnsn  pp^a  nx  [n]n  j/i 

annan]  p  an-iax1?  'axa  nn  ♦  rn  [naw]  mxa  yanxttf  k 

p]nn  'aix  xin  pnra  ♦  (r  it)  na)  'am  snn  yi[T  l 

'ax  apyp  pi]  ♦  (ia  na  aw)  [law  naw  dw  p  m 
ta  dv)  n]aw  n[xai]  a^w  maa  >w  'w  nsna1? 

a^nxa  aw  <>-pnwa  naw  awn[i  nxa]  [nn  ♦  (to  n 

tp  nwa  arx      la^maw]  "lai1?  p^oi  ♦  asaw  i[t£?sn  o 

*?a  nx  *»]  nan  nam  ♦  na  i^ywati  arx  i^ia  'sa1?  p 
nnx  arx  prm  nxi  O  aa  arx)  nawa1?  arx1?  t»r 

lanx  ay  -Qia  n^nn  ♦  ■•sna  ♦  'sna  (to  aw)  'aw  nxi  b/a  2 
prop  fpia  rf?nn  n^nn  ^nai  annan  p  annax 

inx  pp  ♦  rpa  nr  "w  ♦  'x&  nmaa  ip1?  rft^n  nsrrn  d/c 

naw  aV?w  ♦  naw  mxa  yanxi  naw  anzftw  ♦  i^ia1?  b/a  3 

p  amax  ia^ax  ay  naraw  ara  ♦  pna  na  f?x  c 
Tyi  pnr  "ftiawai  naw  ^  pmr  "ftiaw  iyi  annan 

♦  .naw  mxa  yanx  'xaa  tp  uepp 

mxas  «i«w  "ra1^  ♦  nai  nm  arn  axya  smi  b/a  4 

'aim  ns  x1?  arris  ^aa  'xaw  ♦  nsrxa  tp  ay  rn  aipa  c 

mxa  ^aax  iay  inayxi  ^ax-ip^  'aixi  ♦  (t)      w)  d 

<t>  ms  nwx  iay  ^aaa  'aixi  ♦  (it)  xs  'nn)  'aw  e 
♦  'idd  ,1?d  .(aa  t  a"w)  rn^xi  asu  'saa 
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XVI:V 

1.  A.    "That  was  for  the  Lord  a  night  of  vigil  (to  bring  them  out  of  the  Land  of  Egypt.  That 

same  night  is  the  Lord's,  one  of  vigil  for  all  the  children  of  Israel  throughout  the  ages)" 
(Exod.  12:42): 

[35]  B.  This  teaches  that  this  first  redemption  was  designated  for  them  [by  God  to  occur  pre- 
cisely] after  [a  certain  number  of]  generations,  jubilees,  sabbatical  years,  years,  months, 
Shabbatot,  days,  hours,  minutes,  and  seconds. 

2.  A.        that  same  night  is  the  Lord's,  one  of  vigil  (for  all  the  children  of  Israel  throughout  the 

ages)'  (Exod.  12:42): 

B.  "This  redemption  occurred  in  this  season.  The  second  redemption  [in  the  Messianic  Era] 
will  occur  in  a  different  season. 

C .  "And  thus  Scripture  states,  'And  like  a  lion  he  called  out:  "On  my  Lord's  lookout  (I  stand  ever 
by  day)'"  (Isa.  21:8).  And  Scripture  says,  'The  Dumah  Pronouncement:  A  call  comes  to  me 
from  Seir:  "Watchman,  what  of  the  night?  Watchman,  what  of  the  night?'"  (Isa.  21:8-11). 

D.  "Why  [does  Scripture  here  refer  to  a]  watchman?  [Because]  a  watchman  [ensures 
that]  a  nation  not  conquer  another  nation,  or  one  kingdom  another  kingdom,  even  a 
hairsbreadth  [before  the  determined  time].  Rather,  if  a  kingdom's  time  to  fall  arrives  in 
the  day,  it  falls  in  the  day.  If  at  night,  then  it  falls  at  night.292 

E.  "And  thus  Scripture  states, '...  and  Noph  shall  face  adversaries  in  broad  daylight'  (Ezek. 
30:16).  And  Scripture  says,  'In  Tehaphnehes'  day,  light  shall  be  withheld  ...'  (Ezek.  30:18). 
And  Scripture  says,  'That  very  night,  (Belshazzar  the  Chaldean  King)  was  killed  (and 
Darius  the  Mede  received  the  kingdom) ...'  (Dan.  5:30). 

F.  "And  who  is  the  watchman?293  It  is  the  Holy  One,  blessed  be  He,  who  is  called  a  watchman 
[in  Scripture]:  'See  the  watchman  of  Israel  neither  slumbers  nor  sleeps!'  (Ps.  121:4)."— The 
words  of  R.  Eliezer. 

G.  R.  Joshua  says,  "They  were  redeemed  in  Nisan,  and  in  the  future  they  will  be  redeemed 
in  Nisan!294 

H.  "As  it  says  in  Scripture, '...  one  of  vigil  for  all  the  children  of  Israel  throughout  the  ages' 
(Exod.  12:42)." 

3.  A.    ("That  was  for  the  Lord  a  night  of  vigil")  (Exod.  12:42): 

B.  Scripture  does  not  state  "That ...  night"  [in  reference  to  the  children  of  Israel  at  the  end 
of  the  verse,  but  rather  only  states  it  in  reference  to  God  at  the  beginning  of  the  verse], 

C.  Why  does  Scripture  state,  "That  (was  for  the  Lord  a  night  of  vigil)"  (Exod.  12:42)? 

D.  [To  indicate  that]  He  knows  it  [i.e.,  the  precise  moment  of  the  Exodus],  but  the  forefathers 
did  not  know  it. 

E.  As  it  says  in  Scripture,  "For  a  day  of  vengeance  (I  planned)  to  myself ..."  (Isa.  63:4). 


Compare  2.D-E  with  parallel  above  at  XV:I:D-E. 
I.e.,  the  watchman  referred  to  in  Isa.  21:8-11. 

Compare  2.G-H  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  52:9-13;  Laut.,  vol.  1, 115:113-116:121;  Neus.,  XIV:II:6.A-H). 
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XVI:V 

p1?  matmv  la^a  ♦        Kin  wnw  ^  b/a  i 

a^t^i   a^uat^i   m^ai^i   m-nY?   mutnn  n1?^ 
♦  .nui^i  a^sr^i  msHPVi  a^a^i  mnat^i  a'ltnnVi 
p-isa  t"?km  it  h^ik^  ♦  anw       ntn  n'rVn  Kin         b/a  2 
rrnx  'psi  'aiK  Kin  pi  ♦  nnx  p-isa  i^Kru  rrw  nt  c 
•^k  nan  Kt^a  'aiKi  (n  ks  w»)  hi  w  nsxa  ^sr 
wa  na  ♦  (ks  aw)  iai  tqw  'ax  ™i  m  ntm  Kip  d 
ms^aa   ms^a   naiKa   naiK   o^n   k1?^  wa 
^mspi  ms^a      mar  m  k^k  rnswn  wins  t^sk 
'aiK  Kin  pi  ♦  rfr^a  rfrsia  ny»  an  n^sia  ava  e 
am  i^n  omsnnai  'aiKi  (to  "?  trr)  aar  nx  *ii3 
na  ♦  C7  n  'n)  un  "rop  K^^a  raa  'aiKi  (rr>  tw)  'im  f 
k^i  air  k1?  ran  naw  inpw  n"apn  ni  naw  Kin 
'aiK  srcnrr  ['-1]  ♦  iTy^x  n  nai  (i  Ksp  'nn)  'tn  ]v»  g 
[^d1?]  ama^  'km  ♦  W  prow  p^ai  i^K^n  ps3a  h 
Kin  ♦  Kin  V'n  na]  ♦  Kin  [V'n  iw]  ♦  am-nf?  '^  ^a     d/c/b/a  3 
[ar  >a  'K3W]  ♦  Dwmn  max  ia  [iy]T  k^i  ia  y^c  e 
♦  ['ids  ,l?D]  .(1  ^d  w»)  'aim  pa^a  a]p3 
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Chapter  Seventeen 

(Textual  Source:  Ms.  Firkovich  IIA  268) 

XVII:I 

1.  A.    "(The  Lord  said  to  Moses  and  Aaron:  This  is  the  law  of  the  passover  offering.)  No  un- 

circumcised  person  may  eat  of  it.  No  foreigner  shall  eat  of  it"  (Exod.  12:43,48):295 

B.  Why  does  Scripture  state  "law"? 

C.  To  stress  the  applicability  to  the  paschal  sacrifice  of  the  subsequent  generations296  that 
which  is  stipulated  for  the  paschal  sacrifice  of  Egypt,297  as  well  as  [the  applicability]  to 
the  paschal  sacrifice  of  Egypt  that  which  is  stipulated  for  the  paschal  sacrifice  of  the 
subsequent  generations,  except  for  the  things  that  Scripture  specifically  eliminates. 

D.  One  might  think  [that]  even  the  bunch  of  hyssop,  lintel,  and  two  doorposts  [prescribed  in 
Exod.  12:22  are  also  applicable  to  the  paschal  sacrifice  of  the  subsequent  generations], 

E.  Scripture  states,  [however,]  "This  (is  the  law  of  the  passover  offering)"  (Exod.  12:43). 

(Textual  Source:  Midrash  ha-Gadol) 

2 .  A.    "No  foreigner  shall  eat  of  it"  (Exod.  12 :43)  :298 

B.  Why  do  I  need  [Scripture  to  state  this]?  For  hasn't  it  already  been  stated,  "No  uncircumcised 
person  may  eat  of  it"  (Exod.  12:48)? 

C.  Why  does  Scripture  state,  "No  foreigner  shall  eat  of  it"  (Exod.  12:43)?  This  [is  in  reference 
to]  the  heretical  Israelite  who  practiced  idolatry. 

D.  I  only  know  that  [this  refers  to  the]  male  [heretic].  How  does  one  know  from  Scripture 
[that  this  includes]  the  female  [heretic]? 

E.  Scripture  states,  "No  foreigner299  shall  eat  of  it"  (Exod.  12:43). 

3.  A.    One  might  think  that  he300  would  invalidate  the  [entire]  group  [offering  the  sacrifice] 

with  him. 

B.  Scripture  states,  [however,]  "...  This  (is  the  law  of  the  passover  offering)"  (Exod.  12:43). 

C.  He  does  not  invalidate  the  group  [offering]  with  him.301 

4.  A.  "No  (foreigner)  shall  eat  of  it"  (Exod.  12:43): 

B.  He  does  not  eat  it,  but  he  does  eat  unleavened  bread  and  bitter  herbs. 

XVII:II 

1.         A.  "But  any  slave  a  man  (has  bought  may  eat  of  it)  once  he  has  been  circumcised"  (Exod.  12:44): 

B.  This  teaches  that  one  circumcises  [gentile]  slaves  against  their  will.302 

C.  One  might  think  that  one  circumcises  [all  gentile]  men  against  their  will. 

D.  Scripture  states,  [however,] "...  slave  a  man  (has  bought)"  (Exod.  12:44),  [meaning  that]  you 

2,5  The  second  sentence  ("No  uncircumcised  person  may  eat  of  it")  is  from  Exod.  12:48,  and  is  placed  here  in  the  manuscript  for  no 
apparent  reason. 

296  I.e.,  the  paschal  sacrifice  offered  by  the  subsequent  generations  after  the  Exodus. 
257  I.e.,  the  paschal  sacrifice  offered  in  Egypt  by  the  Israelites  at  the  time  of  the  Exodus. 

2,8  Compare  2.A-E  with  Mekhika  de-Rabbi  lshmael,  Pisha  (H/R,  53:5-6;  Laut.,  vol.  1, 118:19-22;  Neus.,  XV:I:3.A-C). 
295  Literally:  No  child  of  a  foreigner. 

300  I.e.,  the  foreigner  referred  to  in  Exod.  12:43. 

301  The  text's  basis  for  this  interpretation  is  ambiguous. 

302  Circumcision  here  is  synonymous  with  conversion  to  Judaism. 
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XVII:I 

♦  ID]           X1?  "D3  p  ^1  in  ^DiT  X1?  'TIS?  A  l 

noon  'sta  noon  m&]xn  [n]K       ♦  npin  V'n  [nn  c/b 
□nm]n  fin  tbq  noon  nnrr  [noon  *nfc]xn  nxi  nrm 

n,wm  [mix  mux  nx  Vd'  ♦  'nnn  in  wrap  d 

nn  ♦  in  ^nx^  x1?  "oa  in  ^n  ♦  [...n]XT  V'n  ♦  mrna  wi  b/a  2  e 

♦  (mas)  in  ^nx^  x1?  "ny      nnxa  -inn  x^m  tix  ^ 

tosh?  tows  ^xnt^  m  in       x1?  -oa  in  ^n  V'n  na  c 

x1?  ma  in     V'n  ♦  "paa  nt^x      x^x  >*?  px  ♦  .rs  e/d 

♦  nxt  V'n  ♦  ins?  nxnn  rrnann  nx  ^io^  Vd*'  ♦  .in  b/a  3 
in  ♦  in  ^nxs  x1?  ♦  .insr  nxnn  nmnnn  nx  ^did  px  b/a  4  c 

♦  .mnnm  nsnn  xin  ^mx  ^nx  ^mx  irx 

XVII:II 

vms  Vma  aw  in^n  ♦  mix  nrf?»i  wx  ms?  b/a  1 

♦  innn  wx  >an  "ana  aix  xns  ^it  ♦  mnn  vnt  c 
>an  "?ma  rxi  innn  ^  "ana       *n»  t^x  msr  V'n  d 
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circumcise  a  person's  slave  against  his  will,  but  you  do  not  circumcise  [all]  men  against 
their  will.303 

E.  I  only  know  this  applies  to  male  slaves.  How  does  one  know  from  Scripture  [it  applies  as 
well]  to  female  slaves?304 

F.  Scripture  states,  "...  any  slave  a  man"  (Exod.  12:44). 

2.  A.    "...  may  eat  of  it  once  he  has  been  circumcised"  (Exod.  12:44):305 

B.  if  Scripture  is  speaking  [here  about  the  uncircumcised  slave],  then,  behold,  it  has  already 
been  stated,  "No  uncircumcised  person  may  eat  of  it"  (Exod.  12:48). 

C.  Why  does  Scripture  state, "...  may  eat  of  it  once  he  has  been  circumcised"  (Exod.  12:44)? 

D.  This  [is  in  reference]  to  [the  uncircumcised  slave's]  master,  for  if  one  has  male  slaves, 
but  does  not  circumcise  them,  or  female  slaves,  but  does  not  immerse  them  [in  the  ritual 
conversion  bath],  then  they  prevent  him  from  eating  the  paschal  offering.306 

3.  A.    "But  any  slave"  (Exod.  12:44):307 

[36]  B.  From  here  you  state:  If  a  convert  dies  who  owns  (non-Jewish)  slaves,  both  adult  and 
young,  how  does  one  know  from  Scripture  if  they  then  must  declare  themselves  freemen 
[and  circumcise  themselves  and  offer  a  paschal  offering  like  all  Israelites]? 

C.  Scripture  states,  "But  any  slave  a  man  (has  bought  may  eat  of  it  once  he  has  been  circum- 
cised)" (Exod.  12:44). 

D.  [This  applies]  to  the  slave  over  whom  his  master  has  dominion.  Excluded  is  the  slave  over 
whom  his  master  no  longer  has  dominion. 

4.  A.    "(But  any)  slave  a  man"  (Exod.  12:44):308 

B.  I  only  know  [this  applies]  to  the  slaves  of  a  man.  How  does  one  know  from  Scripture  [that 
it  applies  as  well]  to  the  slaves  of  a  woman? 

C.  Scripture  states,  "...  has  bought"  (Exod.  12:44). 

D.  I  only  know  [this  applies  to  the  slave  who  is  purchased].  How  does  one  know  from 
Scripture  [that  it  applies  as  well  to  the  slave]  who  is  inherited  or  given  to  one  as  a  gift? 

E.  Scripture  states,  "But  any  slave"  (Exod.  12:44). 

F.  If  this  is  the  case,  then  why  does  Scripture  state  "...  has  bought ..."? 

G.  This  teaches  that  slaves  are  acquired  by  means  of  money. 

5.  A.    One  might  think  that  even  [uncircumcised]  slaves  of  a  minor  would  prevent  him309  from 

eating  the  paschal  offering. 

B.  Scripture  states,  [however,]  "(But  any)  slave  a  man  (has  bought) ..."  (Exod.  12:44). 

C.  [Uncircumcised]  slaves  of  adult  men  prevent  them  from  eating  the  paschal  offering,  but 
[uncircumcised]  slaves  of  minors  do  not  prevent  them  from  eating  the  paschal  offering. 


103  Compare  l.D  with  y.  Yebamot  8d  (Neus.,  8:1:VI.A-VII.A)  and  b.  Yebamot  48a  (Neus,  XIII.B:Tractate  Yebamot:4:12:I.45.F-L). 

304  I.e.,  that  only  female  gentile  slaves  are  converted  against  their  will,  and  not  all  gentile  women. 

305  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  53:7-54:1;  Laut.,  vol.  1, 119:25-120:41;  Neus.,  XV:I:5.A-0);  and  b.  Yebamot 
70b  (Neus.,  XIII.CTractate  Yebamot:8:2A-E:I.2.M-X). 

306  jjje  (-ex|-  jjere  reac|s  Exod,  12:44  in  the  following  manner:  "Once  you  have  circumcised  any  slave  a  man  has  bought,  then  he  [i.e.,  the 
owner  of  the  slave]  may  eat  of  it." 

307  Compare  3.A-D  with  b.  Yebamot  48a  (Neus.,  XIII.B:Tractate  Yebamot:4:12:I.45.F-L). 

308  Compare  4.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  53:6-7;  Laut.,  vol.  1, 118:23-24;  Neus.,  XV:I:3.4.A-D). 

309  I.e.,  the  minor  owner  of  the  slaves. 
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V'n  ♦  paa  mnsw  anas?  k^k  ^  pa  ♦  .ma  ^  f/e 

avian  ia  as  ♦  ia  'pair  ts  ims  nrf?ai  ♦  .wk  lay  ^di  b/a  2 

♦  (rras)  ia  "pair  x1?  ^-isr  ^di  -ma  iaa  nn  naia 

vn  nm  ia-i  nt  ♦  ia  'pax*  tx  mix  nnVai  b"T\  na  d/c 

mix  passra  i^atj  x1?^  mnsen  i^a  x1?^  anas?  i1? 

rm  nattf  -u  naix  nnx  ixa^a  ♦  ia$r  ^di  ♦  .noo  'pidx1?  b/a  3 

♦  paa  pin  »aa  pxsr  ixnpi  a^opi  trVm  anas;  i1? 

nwri  pxttf  ni  xr  viv  ia-i  nww  las?  ♦  iasr  ^di  V'n  d/c 

nt^x  nasr  wx  na»  x'px  >*?  px  ♦  wx  lay  ♦  .r1?!?  ia*i  b/a  4 

vmi  arp  np1?^  x'px  s17  px  ♦  n,oa  mpa  V'n  ♦  paa  d/c 

mpa  naxa  na1?  id  as  ♦  iasr  ^di  Vti  ♦  paa  nanaa  i1?  f/e 

xm^  pp  nasr  qx  ^  ♦  .^oaa  "papa  Dnasra  la^a  ♦  hod  a  5  g 

passra  wx  nay  ♦  wx  las?  V'n  ♦  nos  'pidx1?  mix  passra  c/b 

♦  .noo  ^idx1?  mix  passra  pp  nay  pxi  noo  ^idx1?  mm 
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6.  A.    One  might  think  that  one  would  be  prohibited  from  eating  [the  paschal  offering  if  he 

did  not  circumcise  his  male  slaves],  but  he  would  be  allowed  to  slaughter  and  sprinkle 
[its  blood].310 

B.  Scripture  states,  [however,]  "...  (may  eat  of  it)  once311  he  has  been  circumcised"  (Exod. 
12:44),  and  below  Scripture  says,  "(if  a  stranger  who  dwells  with  you  would  offer  the 
passover  to  the  Lord,  all  his  males  must  be  circumcised.)  Then312  he  shall  be  admitted  to 
offer  it"  (Exod.  12:48). 

C.  [Scripture  states  twice]  "az,  az"  [in  order  to  provide  the  opportunity]  for  a  gezerah 
shaveh:313 

D.  Just  as  "az"  stated  here314  [means  he  is]  prohibited  from  eating,  likewise  "az"  stated 
there315  [means  he  is]  prohibited  from  eating.  And  just  as  "az"  stated  there  [means  he  is] 
prohibited  from  [any  of  the]  work  [involved  with  the  paschal  offering,  i.e.,  slaughtering 
and  sprinkling],  likewise  "az"  stated  here  [means  he  is]  prohibited  from  [any  of  the]  work. 

7.  A.    I  only  know  [this  applies]  to  the  paschal  offering  of  Egypt.  How  does  one  know  from 

Scripture  [that  it  applies  as  well]  to  the  paschal  offering  of  the  subsequent  generations?316 

B.    Scripture  states,  "(This  is)  the  law  (of  the  passover  offering)"  (Exod.  12:43). 

XVII:III 

1.  A.    ["No  bound  or  hired  laborer  shall  eat  of  it"  (Exod.  12:45):]317 

B.  "Bound"  is  the  [slave]  acquired  forever,318  and  "hired"  is  the  [slave]  acquired  for  [a 
number  of]  years. 

C.  Then  let  it319  speak  [only  of  the]  "bound"  [slave]!  Why  do  I  need  it  to  speak  of  the  "hired"? 
if  the  one  acquired  forever  is  prohibited  from  eating  the  paschal  offering,  then  is  it  not 
logical  that  the  one  acquired  for  [only  a  number  of]  years  would  be  prohibited  from 
eating  the  paschal  offering? 

D.  If  this  were  so,  [however,  and  Scripture  spoke  only  of  the  "bound"  slave,]  I  might  say  that 
[the]  "bound"  [slave]  is  the  [slave]  acquired  for  [a  number  of]  years. 

E.  [Thus]  when  Scripture  says  [also]  "hired,"  I  know  that  "hired"  comes  to  teach  about  the 
"bound"  that  it  is  [a  slave]  acquired  forever. 

2.  A.    R.  Ishmael  says,  "How  does  one  know  from  Scripture  that  an  uncircumcised  person  is 

prohibited  from  eating  terwnah?320 

B.  "It  is  a  matter  of  logic: 

C.  "Just  as  the  paschal  offering,  which  is  permitted  to  laymen,321  is  prohibited  for  eating 
to  the  uncircumcised  person,  then  is  it  not  logical  that  temmah,  which  is  prohibited  to 
laymen,  be  prohibited  for  eating  to  the  uncircumcised  person? 


310  Compare  6.A-D  with  b.  Yebamot  71a  (Neus.,  XIII.C:Tractate  Yebamot:8:2A-E:I.7.A-R). 
111  Hebrew:  az— tK. 

312  Hebrew:  az-TX. 

313  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 

314  I.e.,  Exod.  12:44. 

315  I.e.,  Exod.  12:48. 

316  Compare  7.A-B  with  t.  Pisha  8:18. 

317  Compare  1.A-E  with  Sifra,  Emor  4:17-18  (Neus.,  CCXVIII:II:4.A-6.D);  and  b.Yebamot  70a  (Neus.,  XIII.C:Tractate  Yebamot:8:E:I.2.A-M). 

318  See  Gen.  21:1-6. 

3I>  I.e.,  Scripture  in  Exod.  12:45. 

320  Compare  2.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  54:5-14;  Laut.,  vol.  1, 121:46-122:63;  Neus.,  XV:I:7.A-9.D);  and  b.Yebamot 
70a  (Neus.,  XIII.C:Tractate  Yebamot:8:2A-E:I.2.A-M). 
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tx  V'n  ♦  pmn  Birred  nma  xrr  ^nx  ^idx1?  nox  xrr  b/a  6 

tx  tx  ♦  (rras)  irwsr1?  mp*'  txi  nasi  fprfpi  in  ^  c 

f|K  nVoxn  mox  ]kd  -naxn  tx  nn  ♦  nw  rnna1?  d 
i^n1?  nnxn  tx  nn  rfrnxa  nox  ^n1?  -n&xn  nr 

X"7X  n  "pK  ♦  .HDK^nn  TIOK  1KD  7BKT1  TX  ^X  rOX^DD  TIOX  A  i 

♦  .npn  V'n  ♦  psaa  nrm  noo  ansa  noo  b 

XVILIII 

♦  .rrw  pap  nnp  nt  T3«n  ons?  "pap  nnp  nt  nenn  b/a  i 
pap  nap  ok  top  -im1?  ins  •'ax  na  nenn  -inx^  c 
KiW  in  irx  trav  rap  nap  noo  nsx1?  nox  a^iy 

nt  nenn  nam  »n»n  id  t^x  ♦  .noo  nsx1?  nox  d 

•rani  tow  xn  -non  naix  kitted  ♦  cn»  rap  nap  e 

pan  -out  tow  n  ♦  .d^iv  pap  napw  attnnn  to  a  2 

-imaw  noo  n»i  ♦  xin  in  ♦  nanro  ^idx1?  tioxw  tosr1?  c/b 
mioKw    nann    laaa    nsx1?    mox    "n»  nnr1? 

♦  nann  nsx1?  mox  "nsr  ktw  h  nm1? 


I.e.  Jewish  nonpriests. 
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"No!  If  you  speak  of  the  paschal  offering,  for  which  one  may  become  culpable  on  its 
account  through  inappropriately  intentioned  action,  or  [improper  treatment  of  the] 
leftover,  or  through  impurification,  then  can  you  say  [the  same  applies  to]  terumah,  for 
which  one  does  not  become  culpable  on  its  account  through  inappropriately  intentioned 
action,  or  [improper  treatment  of  the]  leftover,  or  through  impurification? 

"[Thus]  Scripture  states  [here]  'bound'  and  'hired'  (Exod.  12:44)  [and  it  teaches  elsewhere] 
'bound'  and  'hired'  (Lev.  22:10)  [in  order  to  provide  the  opportunity]  ioragezerah  shaveh:322 

"Just  as  'bound'  and  'hired'  stated  in  regard  to  the  paschal  offering  [mean  that]  the 
uncircumcised  person  is  prohibited  from  eating  it,  likewise  'bound'  and  'hired'  stated  in 
regard  to  terumah  [mean  that]  the  uncircumcised  person  is  prohibited  from  eating  it." 

["No  (bound  or  hired  laborer)  shall  eat  of  it"  (Exod.  12:45)  :]323 

Of  it  he  shall  not  eat,  but  he  may  eat  unleavened  bread  and  bitter  herbs. 


"(It  shall  be  eaten)  in  one  house.  (You  shall  not  take  any  of  the  flesh  outside  from  the 
house.  You  shall  not  break  a  bone  of  it)  (Exod.  12:46):324 

I  only  know  [that  this  includes  the]  house.  How  does  one  know  from  Scripture  to  include 
the  courtyard,  garden,  and  sukkah? 

Scripture  states,  "It  shall  be  eaten  in  one"  (Exod.  12:45). 

If  so,  then  why  does  Scripture  state,  "It  shall  be  eaten  in  one  house"! 

[To  emphasize  that  it  must  be  eaten]  among  one  group. 

"You  shall  not  take  ...  from  the  house  ..."  (Exod.  12:46):325 

I  only  know  [it  is  prohibited  to  take  it]  from  one  house  to  the  next.  How  does  one  know 
from  Scripture  [that  also  it  is  prohibited  to  take  it]  from  one  group  to  the  next? 

Scripture  states,  "...  outside"  (Exod.  12:46),  [meaning,]  outside  its  eating  place. 

"It  shall  be  eaten  (in  one  house).  You  shall  not  take  any  of  the  flesh  from  the  house 
outside"  (Exod.  12:46): 

At  its  [ceremonial]  hour  of  eating  one  becomes  culpable,  but  one  does  not  become 
culpable  when  it  is  not  its  [ceremonial]  hour  of  eating. 

"It  shall  be  eaten  (in  one  house).  You  shall  not  take  (any  of  the  flesh)  from  the  house" 
(Exod.  12:46): 

One  becomes  culpable  over  [the  amount]  that  constitutes  an  "eating,"  but  one  does  not 
become  culpable  over  [an  amount]  less  than  an  olive. 

"It  shall  be  eaten  (in  one  house).  You  shall  not  take  (any  of  the  flesh)  from  the  house" 
(Exod.  12:46): 

One  becomes  culpable  over  [a  sacrifice]  that  is  suitable,  but  one  does  not  become  culpable 
over  [a  sacrifice]  that  is  disqualified. 

I  only  know  this  regarding  the  paschal  sacrifice  of  Egypt.325  How  does  one  know 


122  See  note  310. 

321  Compare  3.A-B  with  b.  Pesahim  28b  (Neus.,  IV:B:Pesahim:2.2:I.3.G). 

124  Compare  1.A-E  with  t.  Pisha  6:11;  and  Mekhilta  de-Rabbi  lshmad,  Pisha  (H/R,  54:15-55:3;  Laut,  vol.  1, 121:46-122:63;  Neus.,  XV:I:.10.A-M). 

325  Compare  2.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  55:3-8;  Laut.,  vol.  1, 123:76-82;  Neus.,  XV:I:11.A-I);  y.  Pesahim  35b  (Bokser, 
7:13:I:A-D);  and  b.  Pesahim  85b  (Neus.,  IV:D:Pesahim:7:ll:I.8.A-E). 

326  I.e.,  the  paschal  sacrifice  offered  in  Egypt  by  the  Israelites  at  the  time  of  the  Exodus. 
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xaui  nrmi  "tub  aiwa  r1?*?  pa^w  noaa  max  qk  k1?  d 
nmai  Vus  mwa  rrVy  pa»n  pxttf  nanro  naxn 

rrpu1?  (>  3D  9*0  towi  awm  towi  serin  V'n  ♦  xacn  e 

max1?  max  ris;  noaa  maxn  -wi  aunn  na  ♦  nw  f 
max  'ns?  nanro  maxn  Tottn  aenn  nx  uaa 

Kin  mnx  *?aix  irx  ia  ♦  ia  ^  x1?  ♦  .man  max1?  b/a  3 

♦  .nnaai  nxaa 

XVII:IV 

rm  urn  man1?  paa  ma  x^x     px  ♦  mx  maa  b/a  1 

mx  maa  naxa  na1?  p  as  ♦  ^axs  mxa  V'n  ♦  naioi  d/c 

<x^x>  ^  px  ♦  man  p  toxin  x1?  ♦  .nnx  nmana  ♦  ^axs  b/a  2  e 

fin  nxin  V'n  ♦  "paa  nman1?  nmana  ma1?  maa  c 

♦  mznn  p  man  p  mnn  x1?  ^ax^  ♦  .mmax  aipa1?  a  3 

♦  .nmax  nsrwa  x1?^  a^n  irxi  a"n  xin  nmax  nyt^a  b 
irxi  a"n  sin  nmax  na  ^  ♦  man  p  x^m  x1?  ^axs  b/a  4 

♦  man  p  K'sin  x1?  ^ax^  ♦  .mraa  mns  ^sr  a"n  b/a  5 

x"?x  ^  px  ♦  .moan  ^sr  a"n  irxi  a"n  Kin  nt^an  a  6 
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XVII:V 
1. 


[37] 
2. 


from  Scripture  [that  it  was  also  the  case  for]  the  paschal  sacrifice  of  the  subsequent 
generations?327 

B.    Scripture  states,  "(This  is)  the  law  (of  the  passover  offering)"  (Exod.  12:43). 

A.  "It  shall  be  eaten  ...  You  shall  not  break  a  bone  of  it"  (Exod.  12:46): 

B.  One  becomes  culpable  over  [the  amount]  that  constitutes  an  "eating,"  but  one  does  not 
become  culpable  over  [an  amount]  less  than  an  olive. 

A.  "You  shall  not  break  a  bone  of  it"  (Exod.  12:46): 

B.  When  it  is  pure.  Not  when  it  is  impure.328 

A.  You  shall  not  break  a  bone  of  it"  (Exod.  12:46): 

B.  Of  it  you  shall  not  break.  You  may  break  [a  bone]  of  the  festival  sacrifice  that  comes 
with  it. 

C.  Because  it  has  [characteristics  that  are]  not  in  the  [other]  holy  sacrifices,  and  in  the 
[other]  holy  sacrifices  there  are  [characteristics  that  are]  not  in  it,  you  are  not  able  to 
judge  from  one  to  the  next. 

A.  "The  whole  community  of  Israel  shall  offer  it"  (Exod.  12:47):329 

B.  Since  it  says,  "...  and  all  the  assembled  congregation  of  the  Israelites  shall  slaughter  it" 
(Exod.  12:6),  this  teaches  that  the  paschal  sacrifice  was  slaughtered  in  three  groups:  in 
"assembly,"  "congregation,"  and  "Israel." 

C.  One  might  think  that  it  would  be  disqualified,  if  they  [all]  slaughtered  it  at  the  same  moment. 

D.  Scripture  states,  [however,]  "The  whole  community  of  Israel  shall  offer  it"  (Exod.  12:47). 

A.  "(The  whole  community  of  Israel  shall  offer)  it"  (Exod.  12:47): 

B.  And  even  on  Shabbat. 

A.  "(The  whole  community  of  Israel  shall  offer)  it"  (Exod.  12:47): 

B.  And  even  in  a  state  of  impurity. 


XVII:VI 
1. 


A-C). 


A.  "(If  a  stranger  who  dwells  with  you  would  offer  the  passover  to  the  Lord,)  all  his  males 
must  be  circumcised.  (Then  he  shall  be  admitted  to  offer  it.  He  shall  then  be  as  a  citizen 
of  the  country.  But  no  uncircumcised  person  may  eat  of  it)"  (Exod.  12:48): 

B.  I  only  know  [he  must  circumcise  the  person  who  was]  completely  uncircumcised.330  How 
does  one  know  from  Scripture  [he  must  circumcise  the  person]  who  was  circumcised  but 
not  immersed,  or  was  immersed  but  not  circumcised,  or  if  [he  was  circumcised]  but  there 
were  shreds  [of  foreskin  remaining]  that  would  prevent  him  from  eating  the  paschal 
offering  and  the  terwnah? 

C.  Scripture  states, "...  all  his  males  must  be  circumcised"  (Exod.  12:48),  [meaning  that]  shreds 
[of  foreskin  remaining]  prevent  him  from  eating  the  paschal  offering  and  the  terumah. 

A.    "Then331  he  shall  be  admitted  to  offer  it"  (Exod.  12:48): 

'  I.e.,  the  paschal  sacrifice  offered  by  the  subsequent  generations  of  Israelites  after  the  Exodus. 
8  Compare  8.B  with  m.  Pesahim  6:11. 

1  Compare  l.A-B  with  m.  Pesahim  5:5;  and  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  17:12-13;  Laut.,  vol.  1,  42:110-12;  Neus.,  V:III:4. 
0  Circumcised  here  is  synonymous  with  converted  to  Judaism,  and,  conversely,  uncircumcised  is  synonymous  with  unconverted.  The 
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k1?  asyi  'pax*  ♦  .npn  V'n  ♦  "paa  nnn  nos  ansa  nos  a  7  b 

•?y  a"n  irxi  a"n  Kin  rfrax  na  ^y  ♦  in  rowi  b 

□syi  ♦  .xaoa  x1?  mntn  ♦  in  rawi  x1?  nssn  ♦  .rptaa  mns  a  9    b/a  s 

rwana  nnx  -qw  "ow  nnx  sx  ia  ♦  ia  nawn  x1?  b 

D'ttTTjpa  tw  na  ia       *aaa  an  ♦  my  nxan  c 
♦  .ma  ni  pif?  ^  nnx  sx  ia      na  anznpai 

XVII:V 

■warren  nax3W  ^aa  ♦  mix  wsr  ^xnt^  my  ^a  b/a  1 
nosttf  la^a  (i  t  mw)  'px-iw  my  ^np  ^a  mix 

□x  Via*'  ♦  "pinem  msn  ^npa  mna  eftwa  onin  c 

i^ys  ^x-w  my  ^a  V'n  ♦  ^idd  x.t  nnx  naa  lonttf  d 

♦  .nxaitn  t^sxi  ♦  mix  ♦  .nawa  i'tdxi  ♦  imx  ♦  .mix  b/a  3    b/a  2 

XVII:VI 

"?a  paa  ma*  "n»  x^x  ^  px  ♦  -dt  *?a  i1?  ^ian  b/a  1 

paayadi)  pro  ia  rrw  ix  ^a  k^i  ^ao  *ao  x^i 

V'n  ♦  narma  ^lax1?  mix  paaya  nosa  ^lax1?  mix  c 

nosa  ^lax1?  imx  paaya  pron  -dt  ^a  i1?  ^lan 

♦  im^y1?  anps  txi  ♦  .narina  ^lax1?  mix  paayai  a  2 


conversion  ceremony  requires  both  circumcision  and  immersion  in  a  ritual  bath. 
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B.  Behold  this  is  explained  nicely! 

C.  "Az"  is  stated  here  and  "az"  is  stated  above.332  Just  as  "az"  stated  above  is  "...  then333  he 
may  eat  of  it,"  likewise  is  "az"  stated  here  [in  order  to  mean]  that  then  he  may  eat  of  it. 
And  just  as  "az"  stated  here  is  "Then  he  shall  be  admitted  to  offer  it,"  likewise  is  "az" 
stated  there  [in  order  to  mean]  that  then  he  shall  be  admitted  to  offer  it. 

3.  A.    "He  shall  then  be  as  a  citizen  of  the  country"  (Exod.  12:48):334 

B.  Just  as  the  citizen  only  enters  into  the  covenant  by  three  things— by  circumcision, 
immersion,  and  [offering]  an  acceptable  sacrifice,  likewise  the  convert  only  enters  into 
the  covenant  by  three  things— by  circumcision,  immersion,  and  an  acceptable  sacrifice. 

4.  A.    "But  no  uncircumcised  person  may  eat  of  it"  (Exod.  12:48): 

B.  I  only  know  [that  this  refers  to  the  person  who  was]  completely  uncircumcised.  How  does 
one  know  from  Scripture  [that  this  refers  as  well  to  the  person]  who  was  circumcised 
without  having  the  inner  lining  torn  or  [the  person  who  was  circumcised]  but  there  were 
shreds  [of  foreskin  remaining]  that  would  prevent  him  from  eating  the  paschal  offering 
and  the  terumah? 

C.  Scripture  states,  "But  no  uncircumcised  person  may  eat  of  it,"  [meaning  that]  shreds  [of 
skin  remaining]  prevent  him  from  eating  the  paschal  offering  and  the  terumah. 

5.  A.    "But  no  uncircumcised  person  may  eat  of  it"  (Exod.  12:48): 

B.  Since  we  have  already  found  that  the  public  may  perform  the  paschal  offering  in  impurity 
in  the  instance  when  the  majority  of  them  are  impure,  then  one  might  think  that  a  single 
person  could  be  the  deciding  factor  in  [the  similar  case  when  half  are  circumcised  and 
half  are]  uncircumcised. 

C.  Scripture  states,  [however,]  "But  no  uncircumcised  person  may  eat  of  it"  (Exod.  12:48). 

6.  A.    "(But  no  uncircumcised  person)  may  eat  of  it"  (Exod.  12:48):335 

B.    Of  it  he  may  not  eat,  but  he  may  eat  unleavened  bread  and  bitter  herbs. 
XVILVII 

1.  A.    "There  shall  be  one  law  for  the  citizen  (and  for  the  stranger336  who  dwells  among  you)" 

(Exod.  12:49): 

B.  Just  as  the  citizen  accepted  upon  himself  all  the  words  of  the  Torah,  likewise  [for]  the 
convert337  who  accepted  upon  himself  all  the  words  of  the  Torah. 

C.  From  here  they  stated:  If  a  convert  accepted  upon  himself  all  the  words  of  the  Torah 
except  for  one,  they  do  not  accept  him.  R.  Yosi  in  the  name  of  R.  Judah  says,  "Even  one 
word  from  the  precepts  of  the  scholars."338 

2.  A.    "...for  the  stranger"339  (Exod.  12:49): 

B.  This  is  the  convert. 

C.  "...  who  dwells"  (Exod.  12:49): 


1  Hebrew:  az— TN. 

2  I.e.,  Exod.  12:44. 

3  Hebrew:  az— IS. 

4  Compare  3.A-B  with  Sifre  Num,  Piska  108  (Neus.,  CVIII:I:2.H). 

5  Compare  6.A-B  with  parallel  above  at  XVII:I:4.A-B, 

6  Hebrew:  ger—~\X 

7  Hebrew:  ger—~\X 

*  Compare  l.C  with  t.  Demai  2:5,  y.  Demai  22d,  and  b.  Bekhorot  30b  (Neus.,  XXXI.A:Tractate  Bekhorot:4:10:V.3.A-C). 
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TX  Ha  TX  f?Tft  "iaX31  TX  TXD  USUI  ♦  HD1'  tzmsa  HT  m  C/B 

^  tx  ikd  maxn  tx  r\x  ia  'pax*  tx  ^n1?  -naxn 

tx       mit^y1?  mp*'  tx  ixd  maxn  tx  nai  in 

na  ♦  pan  h-itkd  rrm  ♦  .imttfy1?  mp*'  tx  t^h1?  -naxn  b/a  3 

n^aa  whxi  rreftwa  x^x  nna1?  0333  px  rnm 

nna1?  didi  px  -a  *i«  PT  nxsnnai  nVntm 

♦  .pip  nxmnai  n^ami  rfraa  anai  rreftwa  x^x 

•?a  "paa  mm  'tis  x^x  ^  px  ♦  ia  "mv  x1?  "nsr  ^an  b/a  4 
mix  paaya  -pro  ia  rrw  ix  n^an  nx  sns  x^i 

^di  V'n  ♦  nanna  ^idx1?  mix  paasra  nooa  ^idx1?  c 
nooa  ^idx1?  mix  paaya  pyxn  ia  'pax*  x1?  ^y 

♦  ia  ^  x1?  "ny  "?ai  ♦  .nanna  ^idx1?  imx  paasrai  a  5 
prw        nxaitn  nos  "pttnsr  Tnxnw  lrxaw  ^d1?  b 
^di  V'n  ♦  n^yn  nx  smaa  tit  xrr  y^  a^xao  c 
xin  ^dix  ^dix  irx  ia  ♦  ia  bm  x1?  ♦  .ia  ^dx^  x1?  bia  b/a  6 

♦  .nnaai  nxaa 

XVII:VII 

r^y  bypw  mm  na  ♦  mix1?  rrrr  nnx  rmn  b/a  1 

♦  rmn  nai  ^  vis  irpw  nxn      rmn  nai  *?a  c 
pin  rmn  nai  *?a  r^y  'mw  "fl  nax  wa^a 

naix  rmT  ma  ■w  n  mix  p^apa  px  mx  naia 

♦  -on  ♦  .-on  nr  ♦  -1^  ♦  .ansio  ynpra  mx  nai  i^dx  c/b/a  2 
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D.  This  includes  women  converts. 

E.  "...  among  you"  (Exod.  12:49): 

F.  This  includes  women  and  freed  slaves. 

3.  A.    "And  the  Israelites  did  so.  (As  the  Lord  had  commanded  Moses  and  Aaron,  so  they  did)" 

(Exod.  12:50): 

B.  [Scripture  states  twice  that  they  "did  so"  in  order]  to  give  them  a  reward  for  "going" 
[to  perform  God's  commandments  that  was]  equal  to  the  reward  for  [actually] 
"doing"  [them], 

C.  As  it  is  written  above,  "And  the  Israelites  went  and  did  so"  up  to  "So  they  did,  they  did  so 
with  intention."340 

4.  A.    "That  very  day341  (the  Lord  freed  the  Israelites  from  the  Land  of  Egypt,  troop  by  troop)" 

(Exod.  12:51): 

B.    "That  very  day"  can  only  mean  at  the  height  of  the  day. 

5.  A.    "...  the  Lord  freed  the  Israelites  from  the  Land  of  Egypt,  troop  by  troop"  (Exod.  12:51): 
B.    This  teaches  that  they  did  not  leave  in  a  commotion,  rather  organized. 


Chapter  Eighteen 


(Textual  Source:  Midrash  ha-Gadol) 


XVIII:I 
1. 


A.  "The  Lord  spoke  further  to  Moses,  saying:  'Consecrate  to  Me  (every  first-born;  man  and 
beast,  the  first  issue  of  every  womb  among  the  Israelites  is  Mine)'"  (Exod.  13:1-2): 

B.  "Consecrate  to  Me"  means  only  "Dedicate  to  Me!" 

2.  A.    One  might  think  that  if  you  dedicate  [a  first-born],  then  it  is  consecrated,  but  if  not,  then 

it  is  not  consecrated.342 

B.  Scripture  states,  [however,]  "...  is  Mine"  (Exod.  13:2). 

C .  Whether  you  dedicate  it  or  not. 

3.  A.    "...  the  first  issue  of  (every)  womb"  (Exod.  13:2): 

B.    Which  excludes  that  which  comes  out  by  means  of  caesarean  section. 

4.  A.    "...  among  the  Israelites"  (Exod.  13:2): 

B.  I  only  know  [this  applies]  to  [the  children  of]  Israel.  How  does  one  know  from  Scripture 
that  this  includes  converts  and  freed  slaves? 

C.  Scripture  states,  "...  (every)  first-born"  (Exod.  13:2). 

5.  A.    "...  every  first-born"  (Exod.  13:2):343 

[38]  B.  Based  on  this  you  say:  [in  the  case  of]  a  female  convert  who  became  pregnant  before  she 
converted,344  but  gave  birth  after  she  converted,  the  [child  is  considered]  a  first-born 
[concerning]  inheritance,  but  is  not  a  first-born  [concerning  the  rights  of]  the  priest. 


!9  Hebrew:  ger— U. 

10  See  above  XIV:II:1.A-2.J. 

11  Hebrew:  b'etzem— DXSn. 

12  Compare  2.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  58:11-12;  Laut.,  vol.  1, 130:34-131:38;  Neus.,  XVI:I:5.A-G). 

13  Compare  5.A-E  with  m.  Bekhorot  8:1. 
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hki  awi  m  man1?  ♦  assina  ♦  .ana  w  man1?  f/e/d 

♦  ."jmrntyan  anasrn 

-iawa  nann  W  an1?  inn  ♦  'new  *an  ^  iwjm  b/a  3 

757  nia  'pkict  'an  lwsm  id1?'!  W1?  ansi  >a  ♦  rros?  c 

♦  .mttfsr1?  aa^a  nn  pi 

♦  .ainttf  ispin  k*?k  ass?  pK  ♦  mn  am  assra  w  b/a  4 

♦  aniKas      ansa  pan  ^k-iw  >an  ns  'n  kot  a  5 

♦  ."pop-nan  k*?k  nana  w  k1^  la^a  b 

XVIII:I 

n  enp  pK  ♦  n  t^ip  nnK1?  rwn  *?k  'n  nan  b/a  1 

Kin  nn  nnK  wnaa  an  Vd'  ♦  n  PCO-ian  k^k  a  2 

nnKttf  pa  ♦  Kin  n  V'n  ♦  unipn  ii'K  ik1?  aKi  empa  c/b 

ma  ♦  am  naa  ♦  .wnsa  nnK  paw  pai  utmsa  b/a  3 

p3a  ^Knty  k^k  n  pK  ♦  *?Knty  ^aa  ♦  .pn  Ksin  b/a  4 

♦  -naa     ♦  maa  V'n  ♦  p-nnwa  anasn  ana  man1?  a  5  c 
k1?^    nrrnn    nrrrw    mnn    nniK    nnK    iKsn  b 

♦  ps1?  naa  pKi  n^m1?  -yds  rwnpa  nmni  rwmpa 
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C.  R.  Yosi  ha-Galili  says,  "[it  is  considered]  a  first-born  [concerning]  inheritance  and  [the 
rights  of]  the  priest. 

D.  "As  it  says  in  Scripture, the  first  issue  of  every  womb  among  the  Israelites'  (Exod.  13:2). 

E.  "[Meaning,]  as  long  as  it  is  the  first  issue  of  the  womb  of  an  Israelite." 

6.  A.    "...  man  and  beast"  (Exod.  13:2):345 

B.  Those  who  are  subject  [to  the  law  of  first-born  redemption  for]  human  [first-borns  are 
also]  subject  [to  the  law  of  first-born  redemption  for]  beasts.  The  Levites  are  excluded, 
because  they  are  not  subject  [to  the  law  for]  humans,  [and  thus]  are  not  subject  [to  the 
law  for]  beasts. 

7.  A.    "...  is  Mine"  (Exod.  13:2): 

B.    [When  it  is]  certain,  but  not  [when  there  is]  doubt. 

8.  A.    "...  is  Mine"  (Exod.  13:2): 

B.    Whether  you  dedicate  it  or  not. 

9.  A.    "...is  Mine"  (Exod.  13:2): 

B.    Only  one  first-born  [receives]  the  inheritance.346 

10.  A.    "...  is  Mine"  (Exod.  13:2): 

B.    It347  is  offered,  and  a  substitute  is  not  offered. 

XVIII:II 

1.  A.    "And  Moses  said  to  the  people,  'Remember  this  day,  (on  which  you  went  free  from  Egypt, 

the  house  of  bondage,  how  the  Lord  freed  you  from  it  with  a  mighty  hand.  No  leavened 
bread  shall  be  eaten)'"  (Exod.  13:3): 

B.  Since  it  says  in  Scripture,  "And  when,  in  time  to  come,  your  son  asks  you  saying,  ('What 
does  this  mean?')"  (Exod.  13:14),  one  might  think  that  if  he  asks  you,  then  you  tell  him, 
but  if  not,  then  you  do  not  tell  him. 

C.  Scripture  states,  [however,]  "And  you  shall  explain  to  your  son  (on  that  day)"  (Exod.  13:8), 
[meaning,]  even  though  he  did  not  ask  you. 

D.  I  only  know  [that  one  should  explain  the  significance  of  the  passover  offering]  when  he 
has  a  son.  How  does  one  know  from  Scripture  [that  if  one  does  not  have  a  son,  he  should 
explain  it]  to  himself  or  to  someone  else?348 

E.  Scripture  states,  "And  Moses  said  to  the  people,  'Remember  this  day,  on  which  you  went 
free  from  Egypt'"  (Exod.  13:3). 

2.  A.    "'...  the  house  of  bondage'"  (Exod.  13:3):349 

B.  R.  Judah  says,  "One  might  think  that  we  were  slaves  to  slaves. 

C.  "Scripture  states,  [however,]  '...  from  the  house  of  bondage,  from  the  hand  of  Pharaoh, 
king  of  Egypt'  (Deut.  7:8).  We  were  slaves  to  the  king,  and  not  slaves  to  slaves. 

D.  "And  Scripture  says,  '(I  the  Lord  am  your  God  who  brought  you  out  from  the  land  of  the 


Literally:  "before  in  holiness." 

Compare  6.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  58:1-2;  Laut,  vol.  1, 129:18-130:20;  Neus.,  XVI:I:2.A-C). 

I.e.,  twins  will  not  divide  an  inheritance. 

I.e.,  the  first-born. 

Compare  l.D  with  t.  Pisha  10:11. 
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imm  ♦         rbm1?  tos  naix  nnan  ,ev  n  d/c 

♦  .VKittra  am  rrasw  is?  ♦  ^xnt^  ^aa  am     -ias  e 

ia  i1?  w  aixa  ia  i1?  wn?  nx  ♦  nanaai  aixa  b/a  6 
I1?  xrr  x1?  aixa  ana  i1?  pi?  a^i1?  ixr  nanaa 

p  ♦  Kin  n  ♦  .pson  x1?!  'kti  ♦  Kin  n  ♦  .nanaa  ana  b/a  8    b/a  7 

p  ♦  Kin  n  ♦  .wnsa  nnx  nw  pi  utmaa  nnxw  b/a  9 

pi  a-ij?  xin  ♦  xin  n  ♦  .mx  x^x  n^ni1?  naa  b/a  10 

♦  .nanp  imian 

XVIII:II 

Yn,a  ♦  nm  Bin  nx  tot  asm  ^x  nt^a  nax-n  b/a  1 

ax  Vd*  nax1?  ma  -pa  n^xt^  n  nm  nax^ 

V'n  ♦  i1?  raa  nnx  ^x  ix1?  axi  i1?  raa  nnx  n^xt^]  c 

lata  x^x  n  p  ♦  /fatw  lrxw  D"srx  n^a1?  rmm  d 

V'n  ♦  pa  annx  p1?  ira  iassr  p1?  ira  p  i1?  wn?  e 

-mx)  nm  aim  nx  tot  asm        nt^a  nax^i 

Vd'  naix  rmrr  n  ♦  anas  nna  ♦  .(ansaa  anxr  b/a  2 

nmo  ra>  anas;  nna  V'n  ♦  anas?1?  anas;  itvw  c 

x1?!  irn  a^a1?  anas;  (n  t  'a*r)  ansa  n^a 

id  npsi)  anas;  an1?  nvna  naixi  ♦  anay1?  anas;  d 


345  Compare  2.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  222:10-11;  Laut.,  vol.  2.,  237:102-8;  Neus.,  LI:I:14.A-D);  and  Sifra,  Behuqotai 
3:5  (Neus.,  CCLXIII:I:7.A-E). 
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Egyptians)  to  be  their  slaves  no  more'  (Lev.  26:13).  We  were  their  slaves,  but  we  were  not 
slaves  to  slaves." 

E.  R.  Nehemiah  says,  "Would  it  really  be  disgraceful  to  us  if  we  were  slaves  to  the  Egyptians' 
slaves?  Wouldn't  it  be  quite  a  step  up  (going  from  the  slaves  of  slaves  to  redemptionby  God)? 

F.  "Rather,  this  teaches  that  they  were  doing  housework,  fieldwork,  men's  work,  and 
women's  work." 

3.  A.         how  the  Lord  freed  you  ...  with  a  mighty  hand'"  (Exod.  13:3): 

B.  This  is  in  reference  to  the  Ten  Plagues. 

C.  from  it  (with  a  mighty  hand) ..."'  (Exod.  13:3): 

D.  This  teaches  that  the  slaying  of  the  first-born  was  equal  to  all  of  them. 

4.  A.         No  leavened  bread  shall  be  eaten'"  (Exod.  13:3):350 

B.  And  [no  leavened  bread  should  be  fed]  even  to  the  dogs. 

C.  This  [verse]  comes  to  prohibit  [taking]  any  benefit  from  it. 

5.  A.    R.  Yosi  ha-Galili  says,  "How  does  one  know  from  Scripture  that  leaven  was  prohibited  for 

only  one  day  in  Egypt?351 

B.    "Scripture  states, No  leavened  bread  shall  be  eaten'  [and  then  begins  the  next  verse 
immediately  with  the  word]  'Today'  (Exod.  13:3-4)." 


XVIII:III 


A. 
B. 
C. 


'"Today  you  go  free,  in  the  month  of  Abib'"  (Exod.  13:4):352 
In  a  month  that  is  suitable,353  not  hot  and  not  cold. 

And  thus  Scripture  states,  "God  restores  the  lonely  to  their  homes,  sets  free  the 
imprisoned,  safe  and  sound"354  (Ps.  68:7). 

A.  Another  opinion: "...  safe  and  sound"355  (Ps.  68:7):  [meaning,]  "on  account  of  their  upright 
deeds,"  [and  this  is  in  reference  to]  Abraham,  Isaac,  and  Jacob. 

B.  Another  opinion:  [This  is  in  reference  to]  Moses,  Aaron,  and  Miriam. 

A.  Another  opinion:  "...  safe  and  sound"357  (Ps.  68:7):  [meaning,]:  "they  sang  songs,"358  [and 
this  means  that  at  the  time  of  the  Exodus]  there  were  those  who  sang  and  those  who  wept. 

B.  And  thus  Scripture  states,  "In  vain  do  you  rise  early  and  stay  up  late,  you  who  toil  for  the 
bread  you  eat.  He  provides  as  much  for  His  loved  ones  while  they  sleep"  (Ps.  127:2). 


Compare  4.A-C  with  y.  Pesahim  28c  (Bokser,  2:1:II:A-H). 
11  Compare  5.A-B  with  y.  Pesahim  28d  (Bokser,  2:2:IV:H-I)  and  b.  Pesahim  28b  (Neus.,  IV:B:Pesahim:2:2:I.2.D). 

Compare  1.A-3.B  with  MekhUta  de-Rabbi  Ishmael,  Pisha  (H/R,  62:3-10;  Laut.,  vol.  1, 139:154-140:165;  Neus.,  XVI:III:3.A-I). 
a  Hebrew:  IBD. 

Hebrew:  mvtra. 

i5  Compare  l.A-C  with  Sifre  Deut,  Piska  128  (Hammer,  p.  172;  Neus.,  CXXVIII:III:1.A-C). 
■6  Hebrew:  IfflW, 
11  Hebrew:  HTWD. 
Hebrew:  ITITW  133. 
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n  ♦  .anas?1?  anas?  irn  x^i         irn  an1?  <(r  e 

anas    irnw   irt    xin   •'xu    »ai    mm  rram 

x*?x  ♦  xn  nVm  n^ya  x^m  ansa1?^  annay1?  f 

rrw    roiftm    rra    hds^    iw    rrw  fa^a 

'n  mm  t  pma  *a  ♦  .mw  naxmi  irtMK  nax^a  a  3 

nmaa  naattf  la^a  ♦  ma  ♦  .maa  *w»  i^x  ♦  aanx  d/c/b 

i^sxi  ♦  avn  ran  rax^  x1?!  ♦  .fro  "ud  n^ipw  b/a  4 

nnan  w  n  ♦  .nxnna  nax1?  xa  ni  nn  ♦  anra1?  a  5  c 

♦  mx  ar  x^x  nana  x1?^  anxaa  ran1?  paa  mix 

♦  jam  fan  rax^  k^i  V'n  b 

XVIILIII 

xinttf  tznna  ♦  a^axn  enna  onerr  anx  am  b/a  1 

a^ia  B'pVx  naix  xin  pi  ♦  piis  x*?i  an  x1?  -itra  c 

♦  (t  no  'nn)  nrwoa  an^ax  x'xia  nnn  a'Trr 

annax  f?x  paw  antra  n^yaa  nrwtroa  [X"i]  a  2 

x"i  ♦  .anai  pnx  nwa  nr  x"7  ♦  .npyn  pnr  a  3  b 

pi  ♦  tmwa  i^xi  a^aia  f?x  nrw  laa  mmnaa  b 
naix  naw  nnxa  aip  watra  aa1?  xiw  naix  xin 
♦  .(a  Dp  'nn)  xiw  rvri  )rp  p  anxyn  an1? 
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XVIII:IV 


2. 


3. 


4. 


5. 


[39] 


A. 
B. 


'"So,359  (when  the  Lord  has  brought  you  into  the  land  of  the  Canaanites,  the  Hittites,  the 
Amorites,  the  Hivites,  and  the  Jebusites,  which  He  swore  to  your  fathers  to  give  you,  a  land 
flowing  with  milk  and  honey,  you  shall  observe  in  this  month  the  following  practice)'" 
(Exod.  13:5):360 

[The  word]  "so"361  only  means  immediately. 

when  (the  Lord)  has  brought  you  (into  the  land)'"  (Exod.  13:5): 

Do  the  commandment  stated  [in  the  following  verses],362  for  it  is  because  of  its  reward 
that  you  will  enter  the  land. 

which  He  swore  to  your  fathers'"  (Exod.  13:5):363 

Everything  is  on  account  of  the  merit  of  your  fathers. 

to  give  you'"  (Exod.  13:5): 

So  that  it  won't  seem  to  you  as  if  it  is  an  inheritance  of  your  fathers,  but  as  if  it  is  now 
given  to  you  as  a  gift. 

a  land  flowing  with  milk  and  honey'"  (Exod.  13:5): 

R.  Eliezer  says,  "'Milk'  [refers  to]  the  fruit,  and  'honey'  [refers  to]  the  dates." 

R.  Akiva  says,  "'Milk'  [refers  to]  actual  milk.  For  Scripture  states,  'And  in  that  day,  the 
mountains  shall  drip  with  wine,  the  hills  shall  flow  with  milk'  (Joel  4:18).  And  'honey' 
[refers  to]  the  honey  of  the  forests.  For  thus  Scripture  states,  'When  the  people  came  to 
the  forest  and  found  a  flow  of  honey  there'  (l  Sam.  14:26)." 

Another  opinion:  Scripture  says  here  "flowing  with  milk  and  honey" 

(Textual  Source:  Ms.  Firkovich  IIA  268) 
and  Scripture  says  later  "flowing  with  milk  and  honey"  (Deut.  26:9). 

Just  as  [the  reference]  there  [is  to]  the  land  of  the  five  [Canaanite]  nations  [west  of  the 
Jordan  river],  likewise  here  [the  reference  is  to]  the  five  nations. 

Based  on  this  R.  Yosi  ha-Galili  used  to  say,  "They  do  not  bring  first  fruits  from  beyond  the 
Jordan,  for  it  is  not  a  land  flowing  with  milk  and  honey."364 

"'...  you  shall  observe  in  this  month  the  following  practice'"  (Exod.  13:5):365 

Since  it  states  in  Scripture,  "You  shall  slaughter  the  passover  sacrifice  for  the  Lord  your 
God,  from  the  flock  and  the  herd"  (Deut.  16:2),  one  might  think  that  the  paschal  sacrifice 
of  the  subsequent  generations366  could  come  from  either  the  flock  or  the  herd. 


,  you  shall  observe  in  this  month  the  following  practice'" 


Scripture  states,  [however,] 
(Exod.  13:5). 

Just  as  the  paschal  sacrifice  of  Egypt367  came  only  from  the  sheep  and  goats,  likewise  the 
paschal  sacrifice  of  the  subsequent  generations  came  only  from  the  sheep  and  goats. 


359  Hebrew:  fTCTl. 

360  Compare  1.A-2.B  with  Sifre Deut,  Piska  55  (Hammer,  pp.  112-13;  Neus.,  LV:I:1.A-2.B);  and  Piska  297  (Hammer,  p.  287;  Neus.,  CCXCVII: 
I:1.A-2.B);  and  with  parallel  material  below  at  XIX:I:1.A-2.B. 

361  Hebrew:  fTCTl. 

362  I.e.,  in  Exod.  13:6ff. 

363  Compare  3.A-B  with  Sifre  Deut,  Piska  184  (Hammer,  p.  206;  Neus.,  CLXXXIV:I;2.A-B). 

364  Compare  6.C  with  m.  Bikkurim  1:10. 

363  Compare  7.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  64:4-5;  Laut,  vol.  1, 144:25-26;  Neus.,  XVII:I:4.A-B). 
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XVIII:IV 

rma  nt^sr  ♦  iwt  >a  ♦  .ra  x^x  rrm  rx  ♦  mm  b/a  2    b/a  1 

sniw  nwx  ♦  .yi^1?  oian  niDt^nti?  pan  nmaxn  a  3 

xnn  x1?^  ♦  i1?  nn1?  ♦  .-pmax  mata  ^an  ♦  -pnax1?       b/a  4  b 

was?  i^xa  x^x  -pirns  nwrr  x^n  i^xa  -prsn 

msn^x  n  ♦  warn  a^n  mi  px  ♦  .mnaa  i1?  mm         b/a  5 

n  ♦  .man  urn  m  ttm  mmsn  a^n  nr  a^n  nam  c 

mm  nam  Kin  pi  mri  a^n  m  a^n  naix  na^ps? 

a^n  ma^n  nunam  o'osr  onnn  w  xmn  am 

xa-n  nam  xin  pi  nmnn  urn  nr  tm  (rr  i  ^xv) 

naxa  k"t  ♦  .(id  t  x"tp)  vm  n>n  mm  ninn  ^x  asm  a  6 

m)  urni  a^n  nai  ^n1?  nax3i]  wa*n  a*?n  nat  ixa 

px  ixa]      raas?  nt^an  px  [^n1?  na  ♦  (o  id  b 

px  'aix  »y?an  '[or  n  mn  psa  ♦  a^aasr  nt^an  c 

a^n  nar  px  mw  nT'^'  "iasra  amaa]  pxna 

^aa  ♦  mn  enrn  nxm]  miasm  nx  masn  ♦  .[t^am         b/a  7 

(a  re  m)  ipan  ixs  -prfpx       no[a  nnan 

♦  npan  pi  ixsn  p  xa  nrrn  noa  x[m  Via*1]  c 
na  ♦  nrn  tmna  nxtn  '*nas?n  nx  main  V'n  d 
qx  ran  pi  a^aan  p  x^x  xa  x1?  'x»  noa 

♦  tron  pi  a^aan  p  x^x  xa  irx  nrrn  noa 


I.e.,  the  paschal  sacrifice  offered  by  the  subsequent  generations  of  Israelites  after  the  Exodus. 
I.e.,  the  paschal  sacrifice  offered  in  Egypt  by  the  Israelites  at  the  time  of  the  Exodus. 
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8.  A.    R.  Eliezer  says,  "Scripture  states  to  bring  a  paschal  offering  in  Egypt  and  to  bring  a  paschal 

sacrifice  in  the  subsequent  generations.368 

B.  "Just  as  the  paschal  sacrifice  of  Egypt  did  not  come  from  the  tithe,  likewise  the  paschal 
sacrifice  of  the  subsequent  generations  did  not  come  from  the  tithe." 

C.  R.  Akiva  said  to  him,  "My  master,  you  infer  [the  rule  for]  a  possible  [situation]  from  an 
impossible  [one]!  For  they  didn't  have  tithes  while  in  Egypt!" 

D.  R.  Eliezer  said  to  him,  "Even  though  it's  an  impossibility,  it's  still  strong  proof!" 

E.  [Thus,]  R.  Akiva  went  and  changed  the  logical  reasoning:  Scripture  states  to  bring  a 
paschal  offering  in  Egypt  and  to  bring  a  paschal  sacrifice  in  the  subsequent  generations. 

F.  Just  as  the  paschal  sacrifice  of  Egypt  came  only  from  the  nonconsecrated  food,  likewise  the 
paschal  sacrifice  of  the  subsequent  generations  came  only  from  the  nonconsecrated  food. 

9.  A.    Another  opinion: 

B.  Wasn't  the  paschal  offering  in  the  general  category  [of  sacrifices]?  Why  [did  Scripture] 
single  it  out? 

C.  [in  order]  to  draw  an  analogy  from  it: 

D.  Just  as  the  paschal  offering,  which  comes  as  an  obligatory,  vowed,  and  freewill  [offering], 
came  only  from  the  nonconsecrated  food,  likewise  anything  that  comes  as  an  obligatory, 
vowed,  or  freewill  [offering]  comes  only  from  the  nonconsecrated  food. 

10.  A.    Since  it  says  in  Scripture  concerning  the  paschal  offering  of  the  subsequent  generations, 

"You  shall  cook  and  eat  it"  (Deut.  16:7),  I  might  think  that  one  could  cook  it  in  water 
and  eat  it. 

B.  Scripture  states,  [however,]  you  shall  observe  in  this  month  the  following  practice'" 
(Exod.  13:5). 

C.  Just  as  the  paschal  sacrifice  of  Egypt  could  only  be  eaten  roasted,  likewise  the  paschal 
sacrifice  of  the  subsequent  generations  could  only  be  eaten  roasted. 

XVIII:V 

1.  A.    "Seven  days  you  shall  eat  unleavened  bread,  (and  on  the  seventh  day  there  shall  be  a 

festival  to  the  Lord)"  (Exod.  13:6):369 

B.  How  can  one  state  from  Scripture  that  if  the  [first]  six  days  [of  the  festival]  passed  and  one 
had  not  offered  up  the  festival  offering,  then  it  is  [nonetheless]  required  all  seven  days? 

C.  Scripture  states,  "Seven  days  you  shall  eat  unleavened  bread,  and  on  the  seventh  day  there 
shall  be  a  festival  to  the  Lord"  (Exod.  13:6). 

2.  A.    "Throughout370  the  seven  days  unleavened  bread  shall  be  eaten.  (No  leavened  bread 

shall  be  found  with  you,  and  no  leaven  shall  be  found  with  you  in  all  your  territory)" 
(Exod.  13:7): 

B.    When  Scripture  states  "et,"  [it  does  so]  to  include  the  14th  day  [of  Nisan  as  one  on  which] 


Compare  8.A-F  with  b.  Menahot  82a  (Neus.,  XXIX.CTractate  Menahot:8:6:I.l.A-G). 

Compare  l.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  64:20-65:8;  Laut.,  vol.  1, 146:53-147:72;  Neus.,  XVII:I:9.A-K). 
Hebrew:  et— UN. 


TRACTATE  PISHA  •  XPIDST  X]"DOft  69 


Kon  <'axa>i  'san  nos  x^nn  'ax3  'aix  -itsp^x  n  a  8 

n  i1?  'ax  -roan  p  xn  irx  'xa  nos  na  ♦  nrm  nos  b 

rnys  '"i  i1? 'ax  ♦  "iwsan  p  xn  irx  nrrn  nos  ^  'psr  c 

♦  'san  in1?  rrn  -roa  >di  -want  to  nt^x  prr  n 

n  ntn  ♦  xm  nVm  mn  -wax  w     wVx  n  i1?  'ax  e/d 

'ax^i  'saa  noa  xnn  'ax3  inn  nx  n^nm  rnvtf 

p  noa  x*?x  xn  irx  ita  noo  na  ♦  nrrn  noo  x*an  f 

♦  x"i  ♦  .rVinn  p  x^x  xn  irx  nrrn  nos     T^inn  a  9 
noa  na  ♦  r^x  wprh  ♦  xr  na1?  rrn        noa  x^m  d/c/b 

p  x*?x  xn  irxi  naim  nan  xm  nam  xn  xinw 

mm  nan  xm  nmn  xn  xinttf  m  ^2  -p  rVinn 

,1?d)  nrrn  noon  'xaw  im1?  ♦  r^inn  p  x^x  xn  irx  a  10 

i^na  XiT  ^id^  (t  tu  '3D  n^axi  n^m  (nos 

♦  nrn  ennn  nxm  rmsn  nx  mnsn  V'n  ♦  ic^diki  b 
fx  nrn  nos      ^  x^x  ^axa  px  'xs  nos  na  c 

♦  .^X  X^X  ^DXl 

XVIII:V 

nxw  'aix  nnx  <paa>  ♦  rma  ^axn       nsnw  b/a  1 

♦  nsnw  ^a  na»an  "psrow  in  x1?!  inn  ^  iw  van 

♦  'am  mxa  ^axn  mr  nsrnttf  V'n  c 


nx  'aix  xint^D  ♦  nsasn  nsnw  nx  ^ax^  mxa 


B/A  2 
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one  is  obligated  [to  eat  unleavened  bread].371 

3.  A.    "No  leavened  bread  shall  be  found  with  you"  (Exod.  13:7):372 

B.  [But]  you  may  see  others'.373 

C.  "No  leavened  bread  shall  be  found  with  you"  (Exod.  13:7): 

D.  [But]  you  may  see  [that  belonging]  to  the  Most  High.374 

E.  "No  leavened  bread  shall  be  found  with  you"  (Exod.  13:7): 

F.  [But]  you  may  see  [that  belonging]  to  the  baker. 

4.  A.    Another  opinion:  "No  leavened  bread  shall  be  found  with  you"  (Exod.  13:7): 

B.  Nullify  it  in  your  heart.375 

C.  Based  on  this  they  said:  If  a  man  was  on  the  way  to  slaughter  his  passover  offering,  (or 
to  circumcise  his  son,  or  to  eat  the  betrothal  meal  at  his  father-in-law's  house,  and  he 
remembered  that  he  had  left  hametz  in  his  house,  if  he  has  time  to  go  back  and  remove  it 
and  return  to  fulfill  his  religious  duty,  he  should  go  back  and  remove  it.  But  if  not,  he  may 
annul  it  in  his  heart.)376 

5.  A.  "No  leavened  bread  shall  be  found  with  you,  and  no  leaven  shall  be  found  with  you  in  all 
[40]  your  territory"  (Exod.  13:7):377 

B.  This  was  a  dispute  between  the  School  of  Shammai  and  the  School  of  Hillel. 

C.  For  the  School  of  Shammai  says:  [Prohibited  is]  leaven  in  the  amount  of  an  olive,  and 
leavened  bread  in  the  amount  of  a  date.  But  the  School  of  Hillel  says:  For  both  it  is  the 
amount  of  an  olive. 

XVIII:VI 

1.  A.    "And  you  shall  explain  to  your  son  (on  that  day,  'It  is  because  of  this  that  the  Lord  did  for 

me  when  I  went  free  from  Egypt')"  (Exod.  13:8):378 

B.  [You  explain  to  him]  even  if  he  did  not  ask  you. 

C.  I  only  know  [that  one  should  explain  the  significance  of  the  passover  offering]  when  he 
has  a  son.  How  does  one  know  from  Scripture  [that  if  one  does  not  have  a  son,  he  should 
explain  it]  to  himself  or  to  another's  son? 

D.  Scripture  states,  "And  you  shall  explain  it  to  your  son"  (Exod.  13:8). 

2.  A.         It  is  because  of  this,  that  the  Lord  did  for  me'"  (Exod.  13:8):379 

B.  [Thus,  a  father  explains  this  to  his  son]  all  the  time  that  the  pieces  of  the  paschal  offering 
are  there. 

3.  A.         that  the  Lord  did  for  me'"  (Exod.  13:8): 

B.  One  might  think  that  the  merit  of  all  of  them  had  to  be  combined,  for  if  this  had  not  been 
the  case,  then  they  would  not  have  deserved  [being  taken  out  of  Egypt], 


371  The  text  does  not  indicate  here  what  commandment  in  Exod.  13:7  is  obligatory  also  on  the  14lh  day  of  the  month.  I  presume  that 
the  indication  is  that  the  commandment  to  eat  unleavened  bread  is  intended  here,  because  the  text  focuses  on  the  particle  et  in  the 
first  sentence  of  Exod.  13:7,  which  discusses  this  obligation.  However,  one  could  also  conclude  that  the  text  indicates  here  that  the 
commandment  in  the  second  sentence  of  this  verse— which  prohibits  the  possession  of  leavened  bread— should  also  apply  to  the  14th  day 
of  the  month.  This  is  the  indication  in  the  parallel  material  in  Mekhiha  de-Rabbi  Ishmael  at  Pisha  (H/R,  65:9-12;  Laut.,  vol.  1, 147:73-80; 
Neus.,  XVII:I:10.A-F). 

372  Compare  3.A-F  with  Sifre  Deut,  Piska  131  (Hammer,  p.  175;  Neus.,  CXXXI:I:1.A-3.B). 

373  I.e.,  that  belonging  to  a  non-Jew. 

374  I.e.,  leaven  dedicated  to  God. 
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k1?!  ♦  n(i)2na  asw  im  nsra-ix  nv  nx  iran1?  a  3 

♦  pn  i1?  mrr»  s1?!  ♦  annx1?  nnx  nun  ♦  pn  i1?  ran»  c/b 
nnx  nun  ♦  pn  i?  ran»  k^i  ♦  ma}1?  nnx  mn  f/e/d 

♦  naa^a  "703  ♦  pn  i1?  ran*  x1?!  x"7  ♦  .tb^s1?  c/b/a  4 

♦  .Krrana  h^idi  [inos  m  tnnttf1?  "fyinn  naix  nnx 

[Kin  nr  ♦  to  n>  rarp  k^i  fan  i1?  nx]T  k^i  b/a  5 

™  ™w  mm  ♦  Vrn  np1?  new  nsa  pw  pi^^n  c 
nn  nr                    rarroa  pm  [mia  -raw 

"IDS  ,!7D  JTO 

XVIILVI 

rx  ♦  n^x^O)  xto  >a  *?y      ♦  "l^1?  [mam  c/b/a  1 
p*7  irai  isx»  [p]1?  ira  p  i1?        pm  x^x 

♦  >*?  *»  nt^y  nr  masra  ♦  .nia1?  mam  V'n  ♦  paa  annx  a  2  d 
y^.  ♦  ^  *»  nt^y  ♦  a,v  noo  to  isw  pT  ^  b/a  3  b 

♦  naia  "id  rn  x1?  id  i^k  iVd  mDT  ns-ioxaw  iv 


Compare  4.B  with  b.  Pesahim  4b  (Neus.,  IV:A:Pesahim:l:l:I.16.j). 
Compare  4.C  with  m.  Pesahim  3:7  and  t.  Pisha  3:12, 

Compare  5.A-C  with  SifreDeut,  Piska  131  (Hammer,  p.  175;  Neus.,  CXXXI:I:5.A-D). 

Compare  l.A-D  with  parallel  above  at  XVIII:II:1.C-E  (particularly  l.D  here  with  l.E  above). 

Compare  2.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  66:9-10;  Laut.,  vol.  1, 149:96-99;  Neus.,  XVII:I:13.A-F). 
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C.  Scripture  states,  [however,]  It  is  because  of  this,  (that  the  Lord  did  for  me)'"  (Exod. 
13:8).  This  teaches  that  each  and  every  person  among  Israel  merited  miracles  being 
performed  on  his  behalf. 

XVIII:VII 

1 .  A.    '"(And  this  shall  serve)  you  (as  a  sign  on  your  hand  and  as  a  reminder  between  your  eyes, 

in  order  that  the  Teaching  of  the  Lord  may  be  in  your  mouth,  that  with  a  mighty  hand  the 
Lord  freed  you  from  Egypt)'"  (Exod.  13:9): 

B.    [This  shall  serve  as  a  sign  for  you,]  but  not  others. 

2.  A.    Since  Scripture  says,       on  your  hand  ...  between  your  eyes'"  (Exod.  13:9),  one  might 

think  he  may  place  it  on  the  outside  of  his  undergarment. 

B.  Scripture  states,  [however,]  And  this  shall  serve  you'"  (Exod.  13:9),  [meaning,  you]  but 
not  others.380 

3.  A.         on  your  hand  and  ...  between  your  eyes'"  (Exod.  13:9):381 

B.  [One  might  think  that]  just  as  the  one  on  the  head  has  the  four  [scriptural  sections  on 
four  separate  parchments],  likewise  the  one  on  the  hand  should  have  the  four  [scriptural 
sections  on  four  separate  parchments], 

C.  Scripture  states,  [however,]  as  a  [single]  sign  (on  your  hand)'"  (Exod.  13:9),  [meaning, 
one,]  and  not  four.  "As  a  [single]  sign,"  [one,]  and  not  three.  "As  a  [single]  sign,"  [one,]  and 
not  two. 

D.  R.  Judah  says,  "Just  as  [on  the]  outside  it  is  one  sign,  likewise  inside  it  is  one  sign."382 

E.  R.  Yosi  says,  "R.  Judah  changed  his  mind  about  it,  and  agreed  [with  me  that  in  the  case  of] 
one  who  has  two  head-phylacteries,  but  not  one  for  the  hand,  he  may  cover  one  of  them 
with  a  skin,  and  make  one  for  the  hand."383 

4.  A.    One  might  think  that  he  may  wear  it  on  the  palm  of  his  hand.384 

B.  Scripture  states,  [however,]      on  your  hand  and  ...  between  your  eyes'"  (Exod.  13:9). 

C .  Just  as  [the  one]  between  your  eyes  [is  placed]  on  the  upper  part  of  the  head,  likewise  [the 
one]  on  your  hand  [is  placed]  on  the  upper  [part  of]  the  arm. 

D.  But  [still]  one  doesn't  know  upon  which  [arm]  he  should  place  it— upon  the  right  or  left! 

E.  Scripture  states,  "...  and  you  shall  bind  them  ...  and  you  shall  write  them"  (Deut.  6:8-9), 
[meaning,]  just  as  writing  is  with  the  right  hand,  likewise  binding  [of  the  phylacteries  is 
done]  with  the  right  hand.  And  since  binding  is  [done]  with  the  right  hand,  it  is  placed  on 
the  left  arm. 

F.  And  thus  Scripture  states,  "...  even  there  Your  hand  will  be  guiding  me,  (Your  right  hand 
will  be  holding  me  fast)"  (Ps.  139:10).  And  Scripture  says,  "Her  [left]  hand  reached  for  the 


mo  gist  of  this  interpretation  is  not  entirely  clear.  The  implication  of  the  prooftext  is  that  the  phylactery  is  a  sign  for  the  Jew  who 
wears  it,  and  not  for  others,  Thus,  the  text  here  seems  to  stress  either  that  the  phylactery  for  the  hand  must  be  placed  directly  on  the 
arm  of  the  person  who  wears  it,  because  it  serves  in  this  fashion  as  a  direct  sign  for  him,  or  that  the  phylactery  need  not  be  placed  on  the 
outside  of  an  undergarment,  in  order  that  it  be  seen  by  other  people.  Compare  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  67:1-3;  Laut, 
vol.  1, 151:121-24;  Neus.,  XVII:I:17.A-C);  and  b.  Menahot  37b  (Neus.,  XXIX.A:Tractate  Menahot:3:7:III.37.A-38.C). 

381  Compare  3.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  66:14-20;  Laut.,  vol.  1, 150:106-17;  Neus.,  XVII:I:15.A-J);  Sifre  Deut,  Piska 
35  (Hammer,  p.  65;  Neus.,  XXXV:II:1.A-3.B);  and  b.  Menahot  34b  (Neus.,  XXIX.A:Tractate  Menahot:3:7:III.2.A-  5.J). 

3,2  According  to  a  parallel  tradition  found  at  b.  Menahot  34b  the  issue  here  is  whether  the  scriptural  portions  for  the  hand-phylactery 
may  be  written  on  four  separate  parchments,  then  tied  together  to  form  "one,"  as  required. 

383  Since  the  head-phylactery  has  its  scriptural  portions  written  on  four  separate  parchments,  R.  Yosi  claims  that  this  scenario 
represents  a  concession  by  R.  Judah. 

384  Compare  4.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  66:20-67:11;  Laut.,  vol.  1, 151:118-152:139;  Neus.,  XVII:I:16.A-21.D);  Sifre 
Deut,  Piska  35  (Hammer,  p.  65;  Neus.,  XXXV:II:4.A-6.C);  and  b.  Menahot  37b  (Neus.,  XXIX.A:Tractate  Menahot:3:7:III.37.A-H). 
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■pM  wsw  na  rrn  w  inx  ^aw  T^n  m  nasra  V'n  c 

♦  hod  '^o  ,vt  ^ir 

XVIII:VII 

pi  iv  •?»  w  Vpaa  ♦  pnx1?  x^i  ♦  i1?  rrm  a  2    b/a  1 
V'n  ♦  finan  f?w         t  rra  ^sr  )rp       yy*a  b 

Try  p  na  ♦  Try  pi  IT  ^  ♦  pnx1?  k^i  i1?  rrm  b/a  3 
ma1?  yanx  x^i  ma1?  V'n  ♦  yanx  it  "?y  c 
maw  at£?3  'dik  rmrr  n  ♦  dw  x^i  mx1?  w1?®  x^i  d 
in  itn  w  n  'm  ♦  pinan  nm  m«     msas  nnx  e 
pTsn  w  i1?  w  "733  mirr  n  mini  mirr  n 
m  nsim  nyn  ns  wasw  t1?^  i1?  t»ki  wx-i^ 

y'n  ♦  it  03  ^y  irr  ^la^  ♦  t1?^  nmx  rrensn  inn  nnx  b/a  4 
*?y  rnaaa  Try  p  na  ♦  Try  pi  it  ^y  c 
aipn  m  sxa  snr  nnx  sx  ^ax  ♦  Taw  majo  it  d 
amwpi  V'n  ♦  towa  as  p'a  ax  ima  xin  e 
rm&p  P'3  nyro  nn  (to  -  n  i  'aD  ananai 
pi  ♦  ^xawa  nrm(i)  p'a  nrvwpw  r^a  f 
'mxi  (■»  c^p  'nn)  ui  *amn  it  aw  ai  ™  xin 
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tent  pin,  (her  right  for  the  workmen's  hammer)"  (Judg.  5:26). 

G.    Thus,  whenever  Scripture  states  "hand,"  you  assume  it  is  the  left,  unless  Scripture 
specifies  for  you  the  right. 

5.  A.    Since  it  states  in  Scripture,       on  your  hand  and  ...  between  your  eyes'"  (Exod.  13:9), 

[one  might  think  that]  just  as  "on  your  hand"  [the  phylactery  has  only]  one  parchment, 
likewise  "between  your  eyes"  [it  should  have  only  one  parchment].385 

B.  Scripture  states,  [however,]  "frontlet,  frontlet,  frontlet,  frontlet"  (Exod.  13:16,  Deut.  6:8, 
Deut.  11:18).386 

C.  Thus,  four  frontlets  are  mentioned  [meaning  that  the  phylactery  for  the  head  should 
have  four  separate  rolls  of  parchment], 

D.  One  might  think,  [therefore,]  that  he  should  put  [these  four  parchment  rolls]  in  four 
[separate]  places.387 

E.  Scripture  states,  [however,]      as  a  reminder  between  your  eyes'"  (Exod.  13:9). 
[4l]       F.    This  teaches  that  you  put  them  in  one  place. 

6.  A.    Rabbi  says,  "In  two  places  [in  Scripture  the  word  "frontlets"]  is  written  "totafot,"  but  in 

one  place  it  is  written  "totefet." 

B.    "This  teaches  that  you  place  them  in  one  place." 

7.  A.    One  might  think  he  should  place  it388  upon  his  forehead.389 

B.  Scripture  states,  [however,]      on  your  hand  and  ...  between  your  eyes'"  (Exod.  13:9). 

C.  Just  as  "on  your  hand"  [means]  on  the  highest  [point]  on  the  hand,  likewise  "between 
your  eyes"  [means]  on  the  highest  point  of  the  head. 

8.  A.    R.  Eliezer  b.  Jacob  says,  "[The  term  'between  your  eyes']  is  [contextually]  superfluous. 

[Thus,  it  is  included  in  Scripture  in  order  that  it  be  used]  to  draw  an  analogy  and  to 
reason  a  gezerah  shaveh:390 

B.  "It  states  here  in  Scripture  'between  your  eyes,'  and  it  states  later  in  Scripture  'You  shall 
not  gash  or  shave  the  front  of  your  heads  [literally,  "betweenyour  eyes"] ...'  (Deut.  14:1). 

C.  "Just  as  'between  your  eyes'  there  [means]  a  place  where  there  is  hair,  likewise  'between 
your  eyes'  [here  means]  a  place  where  there  is  hair." 

9.  A.    "'...  in  order  that  the  Teaching  of  the  Lord  may  be  in  your  mouth'"  (Exod.  13:9): 

B.  This  [commandment]  includes  converts  and  freed  slaves. 

10.  A.    Another  interpretation:391 

B     "'...  in  order  that  the  Teaching  of  the  Lord  may  be  in  your  mouth'"  (Exod.  13:9). 

C.  This  [serves]  to  exclude  women  [from  the  commandment], 

385  Compare  5.A-6.B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  66:14-20;  Laut.,  vol.  1, 150:106-17;  Neus.,  XVII:I:15.A-J);  and  Sifre  Deut, 
Piska  35  (Hammer,  p.  65;  Neus.,  XXXV:II;2.A-3.B). 

386  j^g  fij-st  two  articulations  in  Scripture  of  "frontlets"  (Exod.  13:16  and  Deut.  6:8)  are  read  here  in  the  singular,  with  the  third 
articulation  at  Deut.  11:18  read  in  the  plural  (i.e.,  as  "two  frontlets").  In  the  eyes  of  our  text,  this  creates  a  total  of  four  scriptural 
articulations  of  the  word  "frontlets." 

387  I.e.,  in  four  separate  containers. 

381  I.e.,  the  phylactery  "between  your  eyes". 

385  Compare  7.A-C  with  Sifre  Deut,  Piska  35  (Hammer,  p.  65;  Neus.,  XXXV:II:4.A-6.C). 

390  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 

3,1  Compare  10.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  68:1-6;  Laut.,  vol.  1, 153:154-154:164;  Neus.,  XVII:I:24.A-L). 
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aps  bo  xn  ♦  (id  n  'bw)  'aiai  nanbwn  im1?  nr  g 
'nan  i1?  onsw  Tir  b'xattfn       oDin  nnx  r  'aw 

mx  it  ^sr  ns        r^i  IT  ^  'xw  Vpbs  ♦  a  5 

'did  '13113  niseio  V'n  ♦  nnx  mx  "pry  pa  nx  nnx  b 

im         ♦  m-nsx  mstoitj  s?a*ix  nn  ♦  ™  d/c 

Tsb'S]  ♦  "pry  "pa  irabn  V'n  ♦  msps  <n>yanxa  f/e 

tib  maps  pawa  'six       ♦  .mx  apaa  aamaw  a  6 

■pamw  is^s  ♦  [nsoo  tib  mx  apaa]  niDtJitj  b 

-|[t  b>y  V'n  ♦  insa  >aa  b>y]  aam  •to'  ♦  mx  apaa  b/a  7 

■pa's;  p       raw  maaa  nr  b>y  ns  ♦  "pry  pai  c 

nasia  'six  apy  p  iTynx  n  ♦  wxnatp  ntiaaa  a  s 

naxai  -pry  pa  ixb  'sxa  ♦  nw  rnta  in1?  [i  wpn1?]  b 

'sxn  "tt»  p  ns  ♦  (x  r  'a*r)  'iai  miann  xb>  im1?  c 

lya1?  ♦  to  aps  ixb  'sxn           w  aps  ^n1?  a  9 

♦  .p-nmws  anayi  ana  man1?  ♦  yen     rrnn  rrnn  b 

♦  a^an  nx  x^in1?  ♦  tdb  ™  rrnn  rrnn  isrs1?  ♦  x"i  c/b/a  10 
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Just  as  women  are  exempt  [from  the  commandment  to  wear]  phylacteries,  [which  is]  a 
particular  positive,  time-bound  commandment,392  likewise  are  women  exempt  from  all 
positive,  time-bound  commandments. 

the  Teaching  of  the  Lord  may  be  in  your  mouth'"  (Exod.  13:9):393 

[Phylacteries  are  to  be  made  only]  from  that  which  you  may  eat  with  your  mouth.394 

Based  on  this  they  said:  They  only  write  [the  scriptural  portions]  upon  the  skin  of  a 
pure  beast. 

'"You  shall  keep  this  institution  at  its  set  time  (from  year  to  year)'"  (Exod.  13:10):395 

Since  it  states  in  Scripture,  '"(And  this  shall  serve) you  (as  a  sign  onyour  hand)'"  (Exod.  13:9), 
I  might  think  that  even  minors  (are  included  in  the  command  to  wear  phylacteries). 

Scripture  states,  [however,]  '"You  (shall  keep  this  institution)'"  (Exod.  13:10). 

I396  am  only  speaking  to  he  who  knows  how  to  keep  them.397 

Based  on  this  they  said:  If  a  minor  knows  how  to  take  care  of  his  phylacteries,  he  is 
obligated  [to  fulfill  the  commandment  to  wear]  phylacteries.398 

Another  interpretation: 

'"You  shall  keep  this  institution'"  (Exod.  13:10). 

R.  Eliezer  says,  "This  [refers  to]  the  law  of  the  paschal  offering." 

R.  Akiva  says,  "This  [refers  to]  the  law  of  phylacteries." 

['"You  shall  keep  this  institution  at  its  set  time  from  year  to  year'"  (Exod.  13:10):]399 

One  might  think  [that  the  commandment  to  wear]  phylacteries  may  be  observed  at  night 
as  during  the  day. 

For  it  is  a  matter  of  logic: 

If  [the  commandment  of  the]  mezuzah,  which  is  not  observed  by  overnight  travelers  or 
travelers  through  the  desert,400  is  nonetheless  observed  at  night  as  in  the  day,  then  is 
it  not  logical  that  [the  commandment  of]  phylacteries,  which  is  observed  by  overnight 
travelers  or  travelers  through  the  desert,  should  be  observed  at  night  as  in  the  day? 

Scripture  states,  [however,]  '"...fromyear  to  year'"401  (Exod.  13:10),  which  excludes  nights. 

['"You  shall  keep  this  institution  at  its  set  time  fromyear  to  year'"  (Exod.  13:10):]402 

One  might  think  [that  the  commandment  to  wear]  phylacteries  may  be  observed  on 
festivals  and  Shabbatot. 

For  it  is  a  matter  of  logic: 

If  [the  commandment  of  the]  mezuzah,  which  is  not  observed  by  overnight  travelers  or 


352  I.e.,  a  commandment  that  prescribes  a  specific  religious  action  to  be  conducted  within  a  set  period  of  time. 

393  Compare  11.A-C  with  y.  Megillah  7ld  (Neus.,  1:9:XII.W-GG),  and  b.  Shabbat  108a  (Neus.,  II.D:Shabbat:13:2:IV.3.A-C). 

3.4  I.e.,  the  parchment  upon  which  the  scriptural  portions  of  the  phylacteries  are  written  must  come  from  an  animal  that  is  suitable 
for  consumption  by  ajew. 

3.5  Compare  12.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  68:9-13;  Laut.,  vol.  1, 154:169-77;  Neus.,  XVII:I:26.A-I). 
396  I.e.,  God. 

3,7  I.e.,  to  take  care  of  them. 
3"  Compare  with  t.  Hagigah  1:2. 

3"  Compare  14.A-16.E  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  68:15-69:10;  Laut.,  vol.  1, 155:181-157:209;  Neus.,  XVII:I:2.A-32.D). 
400  jjjg  commandment  requires  that  one  place  a  mezuzah  only  upon  the  doorpost  of  one's  permanent  dwelling. 
101  Literally:  "from  days  to  days." 
402  See  note  391. 
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nana    prnt^    new    mxa    mnva    p^anCn)    na  d 
nana   ptw   new   mxa   ^a   na   mmaa  ann 
♦  tm  ^aix  nnxttf  naa  ♦  -paa     min  ♦  nmaa  ann         b/a  n 
nana  tts?       k1?^  p^sn  pno  px  max  p^a  c 

♦  'ioa  7l?D  .mine 


12 


'mw  ^aa  ♦  msna1?  nam  npinn  nx  marci  b/a 

V'n  ♦  yat^an  mop  *i«     saw         mx1?  n>  rrrn  c 

♦  na^1?  ran  in  •'a1?  x^x  >m»K  x1?  ♦  mattn  d 
n"n  r^an  nx  nattf1?  srrw  pirn  nan  p^a  e 
'aix  nwnx  n  ♦  .npinn  nx  maun  ♦  x"i  ♦  .p'rana  c/b/a  13 

♦  pV'an  npin  it  'aix  na^ps;  n  ♦  noan  npin  nxr  d 

nai  ♦  Kin  pi  ♦  aiaa  my»  nwra  pVwi  i.t  Via*'  d/c/b/a  m 

nn  nrQia  'aVinai  a^as  »aVma  mma  pxttf  nnta 

'aVra  marrow  p^an  a^a  my»  narro  xsn 

mV'Va  mama  inn?  p  irx  nrma  'aVim  aw 

pV'an  im  Via*'  ♦  m1?^1?  ana  awa  V'n  ♦  aiaa  b/a  15  e 

nnta  nai  ♦  Kin  p  ♦  mnawai  ama  awa  mama  d/c 

nn  mnma  ^aVin  x^i  aw  ^aVina  x1?  narro  pxw 
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travelers  through  the  desert,403  is  nonetheless  observed  on  festivals  and  Shabbatot,  then 
is  it  not  logical  that  [the  commandment  of]  phylacteries,  which  is  observed  by  overnight 
travelers  or  travelers  through  the  desert,  should  be  observed  on  festivals  and  Shabbatot? 

Scripture  states,  [however,]  from  year  to  year'"404  (Exod.  13:10),  [meaning,  most  days] 
but  not  all  days. 

['"You  shall  keep  this  institution  at  its  set  time  from  year  to  year'"  (Exod.  13:10):]405 

R.  Akiva  says,  "One  might  think  [that  the  commandment  to  wear]  phylacteries  may  be 
observed  on  festivals  and  Shabbatot 

"For  it  is  a  matter  of  logic: 

"If  [the  commandment  of  the]  mezuzah,  which  is  not  observed  by  overnight  travelers  or 
travelers  through  the  desert,406  is  nonetheless  observed  on  festivals  and  Shabbatot, 
then  is  it  not  logical  that  [the  commandment  of]  phylacteries,  which  is  observed 
by  overnight  travelers  or  travelers  through  the  desert,  should  be  observed  on  festivals 
and  Shabbatot? 

"Scripture  states,  [however,]  as  a  sign  on  your  hand'"  (Exod.  13:9),  [meaning  that] 
Shabbatot  and  festivals  are  excluded,  for  they  themselves  are  a  sign! 

"'...  at  its  set  time'"  (Exod.  13:10): 

This  teaches  that  you  intercalate  the  year  only  in  the  period  next  to  the  festival.407 

And  how  does  one  know  from  Scripture  that  you  intercalate  the  month  only  during  the 
day,  as  well  as  sanctify  the  new  month  only  during  the  day? 


D.    Scripture  states,  [however,]      from  year  to  year'"408  (Exod.  13:10). 
Chapter  Nineteen 


XIX:I 
1. 


(Textual  Source:  Ms.  Firkovich  IIA  268) 


'"And  when  (the  Lord  has  brought  you  into  the  land  of  the  Canaanites,  as  He  swore  to  you 
and  to  your  fathers,  and  has  given  it  to  you)'"  (Exod.  13:ll):409 

"And  when"410  only  means  immediately. 

"'...  (the  Lord)  has  brought  you'"  (Exod.  13:11): 

Do  the  commandment  stated  [above],411  for  it  is  because  of  its  reward  that  you  will  enter 
the  land. 

"'...  into  the  land  of  the  Canaanites'"  (Exod.  13:11): 

Was  it  really  [only]  the  land  of  the  Canaanites?  Wasn't  it  [actually]  the  land  of  the  five 
nations  [west  of  the  Jordan  river]? 

Rather,  this  teaches  that  Canaan  was  the  forefather  of  them  all. 

And  thus  Scripture  states,  "Canaan  begot  Sidon  ...  (and  the  Jebusites,  the  Amorites,  the 
Girgashites,  the  Hivites)"  (Gen.  10:15). 


401  See  note  383  above. 

404  Literally:  "from  days  to  days." 

405  See  note  391. 

406  Ibid. 

407  1.e,  the  preceding  month  of  Adar. 

408  Literally:  "from  days  to  days." 
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rmnw  fV'sn  mnavai  zpmo  uwi  mma  xti 
xirrw    n  rrnauQ    'aVinai  ^aVina 

^a  x1?!  dm  V'n  ♦  mnawai  traits  a^a  <ir>arra  e 

mw  mama  r^sn  i.t  Via'  'ma  na^py  n  ♦  mr  b/a  ie 

[mma  rxw  nT1Ta  nai  ♦  xin  H  ♦  rnnawai]  warn  d/c 
a^a  mma]  xti  nn  nraia  ^aVim  tra1'  saVina 
»aVfia    nunaw    rV'sn    mnawai  [traits 
D"»an3  a^a  rmma  irrw  in  irx  [nnaia  'aVim] 

aw  mnaw  w  [-|T       niK"?  V'n  ♦  mrp&ai  e 

para  [rxw  la^a]  ♦  msna1?  ♦  .mx  a^iattf  traits  b/a  n 

•piw  raai  ♦  Tina1?  mao<n>  p-isa  x^x  nawn  nx  c 
ttnnn  nx  rtznpa  t»ki  ova  x^x  unnn  nx  pasra 

♦  "tod  7l7D       a^a  V'n  ♦  ara  x^x  d 

XIX:I 

nipy  ♦  ix^  sa  ♦  ra  x^x  mm  pk  ♦  rrm  b/a  2    b/a  1 

"?x  ♦  px1?  oaa^n  ma-raw  rasa  miaxn  msa  a  3 

px  K'n  xVm  n"n         px  sai  ♦  'aswan  px  b 

♦  fpia^  imax  mn  isnaw  la^a  x^x  ♦  paasr  nwan  c 

♦  (to  •>  na)  nai  ttts  nx  i't  israai  'aix  xin  pi  d 


409  Compare  1.A-B  with  parallel  above  at  XVIII:IV:1.A-B. 

410  Hebrew:  fffll. 

411  I.e.,  the  commandments  stipulated  in  Exod.  13:6ff. 
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as  He  swore  to  you  and  to  your  fathers'"  (Exod.  13:ll):412 

Everything  [is  due]  to  your  merit  and  the  merit  of  your  forefathers. 

and  has  given  it  to  you'"  (Exod.  13:ll):413 

It  should  not  seem  to  you  [that  it  is]  an  inheritance  of  the  forefathers.  Rather,  [it  should 
be]  as  if  it  is  now  given  to  you  as  a  gift. 

you  shall  set  apart  for  the  Lord  every  first  issue  of  the  womb.  (Every  male  firstling 
that  your  cattle  drop  shall  be  the  Lord's)'"  (Exod.  13:12):414 

Sanctification  of  the  male  first-borns  [is  mentioned  in  Scripture  at]  three  places:  in 
the  Land  of  Egypt,  in  the  wilderness,  and  upon  their  entrance  into  the  land  [of  the 
Canaanites], 

In  the  Land  of  Egypt:  '"Consecrate  to  Me  every  first-born'"  (Exod.  13:2). 
In  the  wilderness:  '"For  every  first-born  is  mine'"  (Num.  3:13). 

Upon  their  entrance  into  the  land:  "'...  you  shall  set  apart  for  the  Lord  every  first  issue  of 
the  womb'"  (Exod.  13:12). 

One  might  think  that  only  normal  offspring  [constitute  the]  "first  issue  of  the  womb"  for 
cattle.  How  does  one  know  from  Scripture  [that  these  also  constitute  the  "first  issue  of 
the  womb"]:  The  sign  of  offspring  in  small  cattle,  [which  is]  a  discharge  [from  the  womb], 
and  for  large  cattle,  [which  is]  the  afterbirth,  and  for  women,  [which  is]  the  fetus-sack 
and  the  afterbirth?415 

Scripture  states,  "'...  that  your  cattle  drop,'"  (Exod.  13:12),  [meaning,]  anything  that  the 
cattle  drop  [constitutes  the  "first  issue  of  the  womb"]. 

"'...  you  shall  set  apart  for  the  Lord  every  first  issue  of  the  womb'"  (Exod.  13:12): 
Which  excludes  [the  first  offspring  of  a]  male  animal.416 

["'...  you  shall  set  apart  for  the  Lord  every  first  issue  of  the  womb'"  (Exod.  13:12):]417 
Which  excludes  that  which  comes  out  by  means  of  caesarean  section. 
'"(Every  male  firstling)  that  your  (cattle  drop  shall  be  the  Lord's)'"  (Exod.  13:12): 
Which  excludes  female  (first-born  offspring). 

R.  Yosi  b.  Kippar  says,  "Three  (types  of  first-born  male  offspring)  are  mentioned:  the 
first-born  of  humans,  the  first-born  of  cattle,  and  the  first  issue  of  the  womb,  along  with 
the  tithe  [that  is  given]  with  them."418 

"'...  you  shall  set  apart  for  the  Lord  every  first  issue  of  the  womb'"  (Exod.  13:12): 
Which  excludes  that  which  comes  out  by  means  of  caesarean  section.419 
'"(Every)  male  (firstling  that  your  cattle  drop  shall  be  the  Lord's)'"  (Exod.  13:12): 


412  Compare  4.A-B  with  parallel  above  at  XVIII:IV:3.A-B. 

413  Compare  5.A-B  with  parallel  above  at  XVIII:IV:4.A-B  and  with  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  70:8;  Laut.,  vol.  1, 159:18-19; 
Neus.,  XVIII:I:5.A-B). 

414  Compare  l.A-E  with  b.  Bekhorot  4b  (Neus.,  XXXI.A:Tractate  Bekhorot:l:lF-H:I.l.P). 

415  Compare  2.A  with  t.  Bekhorot  2:12  and  m.  Bekhorot  3:1. 

416  I.e.,  the  first  male  offspring  of  female  animals  are  set  aside,  and  not  necessarily  the  first  male  offspring  of  male  animals. 

417  Compare  4.A-B  with  parallel  above  at  XVIII:I:3.A-B. 

418  See  Lev.  27:32. 
415  See  note  416. 
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maa  7^1  x^x  nannn  ids  ^  rx  *7iD^  ♦       am  a  2 
x^ttf  neaai  fpa'a  npi  nannn  "fti1?  p'o  raa 

nannnttf  ^n  nann        V'n  ♦  K^nzn  tsip  nwxm  b 

♦  -dt  n^n1?  ans  ♦      ann  nas  *?n  mnsm  ♦  maw  b/a  3 

♦  nnpa1?  a*is  ♦  n,1?             ♦  .pn  xxr1?      ans  b/a  5  b/a  4 
mnni  aix  una  inaxa  irrcftw  ™  na»a  in  ••ov  n  a  6 
rnas/m  ♦  .pas;  "roai  man  nao  -roai  nann  a  ? 

♦  -dt  ♦  pn  xxr1?  ans  ♦        ann  nas  "»  a    8/  b 
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B. 
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Which  excludes  [the  offspring]  whose  sex  is  unknown  or  the  hermaphrodite. 
'"(Every  male  firstling)  that  your  (cattle  drop  shall  be  the  Lord's)'"  (Exod.  13:12): 
Which  excludes  [the  offspring  of  cattle]  that  are  jointly  owned. 

One  might  think  that  Scripture  excludes  [the  case]  of  brothers  who  acquired  [animals] 
from  [their  father's]  estate,  and  then  divided  [them  up]. 


Scripture  states,  [however,] 


Ben  Azzai  says,  "It  says  here  'set  apart,' 
[cattle  discussed  at  Lev.  27:32].422 


that  your'"  (Exod.  13:12). 

and  it  says  'passes'4 


in  regard  to  the  tithed 


"Just  as  with  'passes'  stated  in  regard  to  the  tithed  [cattle  at  Lev.  27:32],  it  is  established  [in 
Scripture]  that  consecration  takes  effect  upon  [both]  it423  and  the  blemished  [offspring], 
likewise  with  'set  apart'  stated  here,  it  is  established  that  consecration  takes  effect  upon 
[both]  it  and  the  blemished  [offspring]." 

R.  Shimon  says,  "An  immature  animal424  can  enter  the  shed  [to  be  tithed],  for  it  is  like  [the 
case  of]  the  first-born:425 

"Just  as  we  have  found  that  a  first-born  is  sanctified  before  its  [due]  time,426  even  though 
it  may  only  be  sacrificed  at  its  [due]  time,  likewise  this  [tithed  animal]  may  be  sanctified 
before  its  [due]  time,  even  though  it  may  only  be  sacrificed  at  its  [due]  time." 

R.  Joshua  b.  Korha  says,  '"Every  first  issue  of  the  womb  is  Mine,  (from  all  your  livestock 
that  drop  a  male  as  firstling,  whether  cattle  or  sheep)'  (Exod.  34:19). 

"This  is  a  general  statement  (in  Scripture).  One  might  think  [this  includes  offspring 
belonging  to]  others. 

"Scripture  states,  [however,]  '...your  livestock'  (Exod.  34:19). 
"One  might  think  even  female  [offspring], 
"Scripture  states,  [however,] '...  a  male'  (Exod.  34:19). 
"One  might  think  even  [the  offspring]  of  wild  beasts. 

"Scripture  states,  [however,] '...  firstling,  whether  cattle  (or  sheep)'  (Exod.  34:19). 
"This  is  a  general  statement  (in  Scripture)  that  needs  its  specification." 


'"But  every  firstling  ass  (you  shall  redeem  with  a  sheep.  If  you  do  not  redeem  it,  you 
must  break  its  neck.  And  you  must  redeem  every  first-born  male  among  your  children)'" 
(Exod.  13:13):427 

But  not  a  firstling  camel,  and  not  a  firstling  horse. 

Based  on  this  you  say:  If  his  ass,  which  had  not  yet  given  birth,  gave  birth  to  a  species  of 
a  horse,  and  likewise  his  camel,  which  had  not  yet  given  birth,  gave  birth  to  a  species  of 
camel  or  a  species  of  ass,  they  are  exempt  from  [the  law  of]  firstlings. 


10  Hebrew:  n-QSrm. 

11  Hebrew:  T3S'. 

■2  Compare  10.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  70:9-20;  Laut.,  vol.  1, 159:20-160:40;  Neus.,  XVIII:I:6.A-7.N). 
!1  I.e.,  the  normal  male  offspring, 
14  I.e.,  less  than  seven  days  old. 

H  Compare  11.A-B  with  t.  Bekhorot  7:6  and  b.  Bekhorot  2lb  (Neus.,  XXXI.A:Tractate  Bekhorot:3:lA-R:I.5.H). 
!6  I.e.,  the  time  when  it  emerges  from  the  womb. 
17  Compare  l.A-E  with  m.  Bekhorot  1:2. 
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♦  vsm^1?^  ins  ♦  i1?  nrr  -iwx  ♦  on-mxi  ai^aio1?  ins  b/a  9  b 
-fD-in^i  n*an  noisna  mpt^  pnan  m  xtis       Vd*  c 
mns/n  1*0  'axi  ™  •wsr  p  ♦  i1?  mns  V'n  ♦  ip^n  a  10  d 
"ittwaa  miaxn  rrcasn]  na  ♦  [hpsm  rrosn  'awi]  b 
rrosn  nx  snap  ma  ^  ^sn  r1?*?  rftn  rwnp> 

ma  "psd  ftsn  viv  n^n  nttmp]  <ikd  miaxn 

sin  nm  -in1?  didi]  idt  noma  'aix  fis/aw  n  ♦  snap  a  n 

ss]      *i«  uai  ^s1?  ttfipttf  -nsnn  irsa  na  ♦  [tdm  b 
•?»  nx  uai  ^s1?  ttTTp'  m  qx  ua[n  x^x  mp 

™  nmp  in  yunrr  n  ♦  uan  x^x  mp  irxttf  *a  a  12 

nx  Vd*       m  nn  ♦  (cr  Y?  'aw)  ^  am  nios  b 

♦  iDtn  V'n  ♦  nnp3  nx  ^  ♦  l^pa  V'n  ♦  annx^  e/d/c 
TW  ^  Kin  m  ♦  iw  "ii3Si  V'n  ♦  rrn     qx  Vd*  h/g/f 

♦  ICDD1? 

XIX:III 

nnx  p^a  ♦  did  "ids  k^i      ids  k^i  ♦  -nan  ntjsi  c/b/a  1 
x1?^  to  pi  did  fas  rnVn  rrca  x1?^  man  'aix 

♦  moan  p  nos  man  pas  is      paa  m^n  rrwa 
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E. 
A. 


F. 

A 
B 

C 
A 
B 
C 
D 

A. 
B. 


Scripture  states  two  times:  "The  firstling  of  an  ass"  (Exod.  13:13)  [and]  "the  firstling  of  an 
ass"  (Exod.  34:20). 

Only  if  [both]  the  mother  and  the  offspring  are  asses. 

R.  Meir  says,  "Behold  Scripture  states,  'But428  the  firstling  of  an  ox,  (the  firstling  of  a  sheep 
or  the  firstling  of  a  goat  may  not  be  redeemed.  They  are  consecrated)'  (Num.  18:17):429 

"This  is  the  general  principle:  [included  in  the  law  of]  the  firstling  [are  only  instances  in 
which  both  the  animal  giving  birth]  is  an  ox  and  the  offspring  is  an  ox. 

the  firstling  of  a  sheep'  (Num.  18:17):  [This  means  that  included  in  the  law  of  the 
firstling  are  only  instances  in  which  the  animal  giving  birth  is  a  sheep]  and  the  offspring 
is  a  sheep. 

the  firstling  of  a  goat'  (Num.  18:17):  [This  means  that  included  in  the  law  of  the 
firstling  are  only  instances  in  which  the  animal  giving  birth  is  a  goat]  and  the  offspring  is 
a  goat. 

"One  might  think  that  [the  law  of  the  firstling  applies]  even  if  it430  possesses  [only]  partial 
traits  of  its  mother's  [species], 

"Scripture  states,  [however,]  'But'431  (Num.  18:17)."432 

you  shall  redeem  ...  you  must  redeem'"  (Exod.  13:13):433 

[Scripture  states  this  twice  to  indicate  that  you  shall  redeem  it]  immediately,  [and  that] 
you  shall  redeem  it  with  whatever  [value], 

R.  Yosi  b.  Judah  says,  "Not  with  less  than  a  shekel." 

(you  shall  redeem)  with  a  sheep'"  (Exod.  13:13):434 

I  might  assume  [this  means]  a  live  sheep  or  a  slaughtered  sheep. 

[However,]  you  should  reason: 

"Sheep"  is  said  here  [in  Scripture],  and  "sheep"  is  said  above  [in  Scripture]  (Exod.  12:3). 
Just  as  "sheep"  stated  above  [means]  a  live  sheep  and  not  a  slaughtered  sheep,  likewise 
"sheep"  stated  here  [means]  a  live  sheep  and  not  a  slaughtered  sheep. 


,  you  shall  redeem'"  (Exod.  13:13) 


435 


Not  with  a  calf,  not  with  a  wild  beast,  not  with  a  slaughtered  animal,  not  with  a  diseased 
animal,  not  with  a  mixed  breed,  and  not  with  a  koy.436 

One  might  think  that  if  one  redeemed  it  while  [still]  in  its  mother's  womb,  then  it  is 
[suitably]  redeemed. 

Scripture  states,  [however,]  '"If  you  do  not  redeem  it,  you  must  break  its  neck'"  (Exod. 
13:13),  [meaning,]  that  which  can  have  its  neck  broken  is  that  which  can  be  redeemed. 
That  which  cannot  have  its  neck  broken  is  that  which  cannot  be  redeemed. 


428  Hebrew:  "JK. 

425  Compare  2.A-F  with  t.  Bekhorot  1:5  and  b.  Bekhorot  17a  (Neus.,  XXXI.A:Tractate  Bekhorot:2:5:III.l.C-H). 

430  I.e.,  the  offspring. 

431  Hebrew: 

432  jjjg  jgjji-  assumes  tne  word  Hebrew  word  "|K  serves  as  a  delimiter  in  this  manner. 

433  Although  it  appears  in  ms.  Firkovich  that  an  infinitive  absolute  clause  is  being  interpreted  here  (Hebrew:  msn  m3— You  shall 
surely  redeem),  I  have  chosen  to  follow  the  parallels  to  this  tradition,  which  indicate  that  of  interest  here  is  the  repetition  in  Exod.  13:13 
"You  shall  redeem ...  you  must  redeem."  See  b.  Bekhorot  10b  (Neus.,  XXXI.A:Tractate  Bekhorot:l:4:II,2.QQ)  and  t.  Bekhorot  1:15. 

434  Compare  4.A-D  with  b.  Bekhorot  12a  (Neus.,  XXXI.A:Tractate  Bekhorot:l:5:I.l.A-F). 

435  Compare  5.A-B  with  m.  Bekhorot  1:5;  and  Mekhilta  de-Rabbi  lshmael,  Pisha  (H/R,  71:7-8;  Laut.,  vol.  1, 161:54-56;  Neus.,  XVIII:I:11.A-B). 

436  I.e.,  an  animal  about  which  it  cannot  be  determined  if  it  is  wild  or  domestic. 
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KiW  isr  ♦  D'asra  w  mnn  nos  man  nuai  V'n  e/d 

'aix  sin  nn  'aix  Txa  n  ♦  man  fnni  frrn  a  2 

♦  tup  "bun  iw  man  mo  ♦  (r  ns  'an)  iw  -iidh  nx  b 

V'n  ♦  lax1?  nan  paro  nspa  in  iw  >a  ^  nx  f 

»or  n  ♦        ^an  man  ra  ♦  man  ma  ♦  nx  c/b/a  3 

»n  w  ^x  yaw  ♦  nt^n  ♦  ^a  mna  rx  'aix  rmrr  b/a  4 

^n1?  pKm  nttf  ixa  'ax3  ♦  it  nnx  nn  ♦  tnnttf  rw  ix  d/c 
rw  xm  *n  rw  fin1?  'axn  rw  na  (a  t  nw)  nw 

♦  man  ♦  emi?  rw  xm  n  m  ixn  'axn  rw  hx  a  5 
xm  nanoa  xm  noirren  k^i  mnn  k^i  ^yn  x1?  b 

♦  ma  N.T  iay  ^yan  ixia  ok  ma^  ♦  *oa  Km  n^nn  a  6 
xn  nans;  ^n1?  xnttf  nx  inanyi  man  x1?  dki  V'n  b 

♦  nma  mo1?  xn  x1?  nany  mo1?  xn  x1?^  nx  nma  ^n1? 
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7.  A.    One  might  think  that  if  one  redeemed  it  after  [its]  death,  then  it  is  [suitably]  redeemed. 

B.  Scripture  states,  [however,]  '"If  you  do  not  redeem  it,  you  must  break  its  neck'"  (Exod. 
13:13),  [meaning,]  that  which  can  be  redeemed  is  that  which  can  have  its  neck  broken. 
That  which  cannot  be  redeemed  is  that  which  cannot  have  its  neck  broken. 

8.  A.        you  must  break  its  neck'"  (Exod.  13:13):437 

B.  It  says  in  Scripture  here  "break"  (Hebrew:  riS'lS?)  and  it  says  ahead  "break"  (Deut.  21:4). 

C.  Just  as  "break"  stated  ahead  [means  that  you]  break  [its  neck  by]  grabbing  it  [and  using] 
a  hatchet  from  the  back  side  [of  the  neck]  and  then  burying  it,  and  it  is  prohibited  to 
benefit  [from  it438],  likewise  "break"  stated  here  [means  that  you]  break  [its  neck  by] 
grabbing  it  [and  using]  a  hatchet  from  the  back  side  [of  the  neck]  and  then  burying  it,  and 
it  is  prohibited  to  benefit  [from  it]. 

9.  A.    '"And  you  must  redeem  every  first-born  male  among  your  children'"  (Exod.  13:13): 

B.  Why  do  I  need  [Scripture  to  state  this]?  For  has  it  not  already  been  said  in  Scripture  "'...  I 
redeem  every  first-born  among  my  sons'"  (Exod.  13:15)? 

[44]       C.    [it  needs  to  state  this  to  prove  that  if]  one  must  redeem  both  himself  and  his  son,439  then 
he  comes  before  his  son.440 

D.  [But]  R.  Judah  says,  "His  son  comes  before  him." 

10.  A.    '"And  you  must  redeem  every  first-born  male  among  your  children'"  (Exod.  13:13):441 

B.  This  teaches  that  a  son  is  required  to  redeem  himself  [if  his  father  did  not  redeem  him], 

C.  [Scripture  states,]  "'...  I  redeem  every  first-born  among  my  sons'"  (Exod.  13:15). 

D.  Even  after  death. 

XIX:IV 

1.  A.    '"And  when  your  son  asks  you,  (in  time  to  come,  saying,  "What  does  this  mean?"  you 

shall  say  to  him,  "It  was  with  a  mighty  hand  that  the  Lord  brought  us  out  from  Egypt,  the 
house  of  bondage)'""  (Exod.  13:14): 

B.    From  his  question  and  his  speech  you  know  [the  extent]  of  his  knowledge. 

2.  A.    "'...  you  shall  say  to  him'"  (Exod.  13:14): 

B.  For  you  should  not  be  embarrassed  to  say  to  him  (that  we  were  slaves  in  Egypt).  Rather, 
begin  with  the  matter  about  which  you  are  embarrassed! 

3.  A.    '"When  Pharaoh  stubbornly  refused  to  let  us  go,  (the  Lord  slew  every  first-born  in  the 

Land  of  Egypt.  Therefore  I  sacrifice  to  the  Lord  every  first  male  issue  of  the  womb,  but  I 
redeem  every  first-born  among  my  sons)'"  (Exod.  13:15): 

B.  How  does  one  know  from  Scripture  that  as  the  Egyptians  became  afraid,  Pharaoh  became 
stubborn? 

C.  Scripture  states,  '"But  I  will  harden  Pharaoh's  heart'"  (Exod.  7:3). 

137  Compare  8.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  71:15-72:1;  Laut,  vol.  1,  162:68-163:73;  Neus.,  XVIII:I:14.A-15.C);  y. 
Qiddushin  63a  (Neus.,  2:8:I.Z-EE);  and  b.  Bekhorot  10b  (Neus.,  XXXI.A:Tractate  Bekhorot:l:4:II.2.CC). 
438  I.e.,  to  benefit  from  the  corpse  of  the  animal. 

135  I.e.,  a  man  who  is  a  first-born  son  has  a  first-born  son,  while  simultaneously  learning  that  he,  himself,  was  never  redeemed  by  his  father. 

440  The  text  reads  Exod,  13:13  (msn  T333  Q1K  "ll33  *?31)  literally:  "You  shall  redeem  any  first-born  person  [along]  with  your  sons," 
i.e.,  even  the  unredeemed,  first-born  father.  Exod.  13:15  only  stipulates  that  one  redeems  "every  first-born  among"  one's  sons.  How  this 
proves  that  the  unredeemed  father  must  first  redeem  himself  is,  nonetheless,  unclear.  See  parallels  at  m.  Bekhorot  8:6  and  b.  Kiddushin 
29a(XIX.A:Qiddushin:l:7:I.5.A-C). 

441  Compare  10.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Pisha  (H/R,  72:9-73:7;  Laut.,  vol.  1, 164:89-166:113;  Neus.,  XVIII:I:18.A-19.T). 
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k1?  dki  V'n  ♦  *na  Kns  nn^n  -inx1?  ixis  b/a  7 
nsny  ^a1?  xa  n"is  ^a1?  xattf       ins-iyi  msn 
♦  nsny  ^a1?  xa  s1?  n"is  ^a1?  xa  nxi 

xa  'm)  nsny  fin1?  'nxn  nsny  ixa  'exi  ♦  insnsn  b/a  s 
rsipa  mrapn  nsny  i^n1?  'nxn  nsny  n»  ♦  Or  c 
ixa  mn  nsny  w  nxina  -noxi  naipi  imnxn 
-noxi  rnaipi  mnxa  ^sij?ai  nxpMa]  nsny 

nnx  ^x  nn  ♦  ms]n  -pan  dtk  -naa  ^ai  ♦  .nxina  b/a  9 
Kin  ♦  do  r  nw)  msx  'an  -naa  ^iai  'nxa  naa  x^m  c 
'mx  rmrr  n  ♦  iaa  nx  onj?  Kin  [nns1?  lam  nns]1?  d 

prw  itim  ♦  msn  n'aaa  aw  -naa  ^ai]  ♦  tsdtip  inn  b/a  10 

i'tsx  ♦  msx      [*n]aa  ^ai  ♦  ias»  nx  mis1?  a"n  d/c 

♦  'ids  'Vo  .nrra  nnx1? 

XIX:IV 

srrp  nnx  itdhbi  irfrxwa  ♦  naa  "fnw*  'a  n\m  b/a  1 

xw  i1?  nafta  warm  x1?^  ♦  i^x  nnnxi  ♦  lnsna  b/a  2 
♦  'ids  ,l?o  .max  mpn  na  n'na  nx  h  xrfrn 


'sat^a  'aix  nnx  "paa  ♦  lan1?^1?  ny-is  nttfpn  'a  vm 
nsns  a1?      nttfpx  ^xi  V'n  ♦  nttfpna  ny-is  panna 


B/A 
C 


3 


79 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


A. 
B. 


D. 
A. 


B. 
C. 

D. 
E. 
A. 
B. 


[And  how  does  one  know  from  Scripture]  that  as  Pharaoh  became  afraid,  the  Egyptians 
became  stubborn? 

Scripture  states,  "And  I  will  stiffen  the  hearts  of  the  Egyptians'"  (Exod.  14:17). 

[And  how  does  one  know  from  Scripture]  that  as  both  of  them  became  afraid,  the  Lord 
caused  [them  both]  to  become  stubborn? 


Scripture  states, 
(Exod.  10:1). 


For  I  have  hardened  his  heart  (and  the  hearts  of  his  courtiers)" 


'"Therefore  I  sacrifice  to  the  Lord  every  first  male  issue  of  the  womb      (Exod.  13:15):442 

Because  [it  states]  this,  why  does  Scripture  [then]  state, but  I  redeem  every  first-born 
among  my  sons'"  (Exod.  13:15)? 

[Because]  how  can  you  state  from  Scripture  that  if  [one  man]  married  five  virgins,  and 
they  gave  birth  to  five  sons,  then  he  is  obligated  to  redeem  all  of  them? 

Scripture  states,      but  I  redeem  every  first-born  among  my  sons'"  (Exod.  13:15). 

'"And  so  it  shall  be  as  a  sign  upon  your  hand  (and  as  a  symbol  on  your  forehead  that  with 
a  mighty  hand  the  Lord  freed  us  from  Egypt)'"  (Exod.  13:16): 

Based  on  this  they  said:  Phylacteries  of  the  head  do  not  impair  [the  suitability]  of 
[phylacteries]  of  the  hand,  and  [phylacteries]  of  the  hand  do  not  impair  [the  suitability]  of 
[phylacteries]  of  the  head.  And  if  one  has  only  one  [of  the  two],  he  should  don  [it  alone].443 

And  how  does  one  know  from  Scripture  that  when  donning  the  phylacteries,  one  should 
don  only  the  [phylactery]  of  the  hand  first?444 

Scripture  states,  "'And  so  it  shall  be  as  a  sign  upon  your  hand'"  (Exod.  13:16). 

And  how  does  one  know  from  Scripture  that  when  taking  them  off,  one  should  take  off 
only  the  [phylactery]  of  the  head  first? 

Scripture  states,  "'...  and  as  a  symbol  on  your  forehead'"  (Exod.  13:16). 

As  long  as  [the  phylacteries]  are  between  your  eyes,  both  shall  be  there. 

"'...  that  with  a  mighty  hand  the  Lord  freed  us  from  Egypt'"  (Exod.  13:16): 

This  teaches  that  the  phylacteries  are  mentioned  [in  Scripture]  as  a  remembrance  of  the 
Egyptian  Exodus. 


442  Compare  4.A-D  with  Mekhika  de-Rabbi  Ishmael,  Pisha  (H/R,  72:8-9;  Laut,  vol.  1, 164:85-88;  Neus.,  XVIII:I:17.A-C);  and  b.  Kiddushin 
29b  (XIX.A:Qiddushin:l:7:I.7.A-E). 

443  Compare  with  m.  Menahot  4:1  and  t.  Menahot  6:12. 

444  Compare  6.A-E  with  Mekhika  de-Rabbi  Ishmael,  Pisha  (H/R,  67:11-14;  Laut.,  vol.  1, 152:140-44;  Neus.,  XVII:I:22.A-E);  Sifre  Deut,  Piska 
35  (Hammer,  p.  65;  Neus.,  XXXV:IV:1.A-E);  and  b.  Menahot  36a  (Neus.,  XXIX.A:Tractate  Menahot:3:7:III.27.A-E). 
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V'n  ♦  rwpns  ta  "pina  nsnswm  ♦  (a,  t  tw)  e/d 
i^xttfDi  ♦  (ts  t  av)  ibq  n1?  nx  prna  'aan  'axi  f 
nx  'mnnn  'ax  '3  V'n  ♦  pro  aipan  pnnna  i^xi  g 

"JD  'aDD  ♦  '1311  '"^  mil  '3X  p  *?»  ♦  (X  ,  DIP)  'fittl  ID1?  B/A  4 

dxw  'ais  nnx  pa  ♦  V'n  nn  max  'an  n3n  "?3i  c 
n'w  a'an  nwan  i1?  it>i  mViro  u*vi  t^an  xwa 

♦  'idd  'to  .max  'an  nnn  ^di  V'n  ♦  ftm  nx  nno1?  d 

to  rV'sn  rax  p'n  ♦  nnT      mx1?  mm  b/a  5 
□xi  t^xn  to  mnnsrs  rx  t  toi  t  to  mnnsra  rx 
x1?  rV'snn  nx  iman  pai  ♦  in'  nnx  x^x  i1?  rx  a  6 

^sr  mx1?  rrm  V'n  ♦  <n^nn>  t  to  x*?x  ima  xrr  b 
♦  <n^nn>  t^xn  to  x^x  rVin  rx  r'pinwn  pm  ♦  nnT  c 

rm  ra's;  p  pi?  pi  ^3  ♦  Ta'sr  p  mami^i  V'n  e/d 

naxaw  *rato  ♦  nxss  "'  lax'mn  t  pnnn  '3  ♦  aw  b/a  7 

♦  tns  p'to  7sa  nx'r1?  mi  rrsn 


Tractate  Beshallah 


Chapter  Twenty 

(Textual  Source:  Midrash  ha-Gadol) 

XX:I 

1.  A.    "Now  when  Pharaoh  let  (the  people)  go"  (Exod.  13:17): 

[45]  B.  R.  Nehorai1  says,  "Pharoah  had  clemency  [from  God,  in  that]  if  he  did  not  pursue  them,2 
God  would  have  regarded  him  as  if  he  had  sent  them  away  [without  being  forced  by  God], 
However,  because  he  did  pursue  them,  God  compounded  upon  him  the  first  [punishment] 
to  the  last. 

C.  "In  accordance  with  what  is  said  in  Scripture, to  the  utter  ruin  of  moist  and  dry  alike' 
(Deut.  29:18)." 

2.  A.    "...  (God  did  not  lead  them)  by  way  of  the  land  of  the  Philistines,  although  it  was  nearer" 

(Exod.  13:17): 

B.    Near  was  the  day  of  the  giving  of  the  Torah,  on  which  Israel  would  stand  before  Mount  Sinai. 

3.  A.    Another  interpretation: 

B.  "...  although  it  was  nearer"  (Exod.  13:17): 

C.  Near  was  [the  time  for]  the  divine  punishment  of  Egypt  and  of  Pharaoh  to  come  upon 
them. 

4.  A.    "...  for  God  said,  'The  people  may  have  a  change  of  heart  (when  they  see  war,  and  return 

to  Egypt)'"  (Exod.  13:17):3 

B.  The  Holy  One,  blessed  be  He,  said,  "If  I  bring  them  now  into  [the  Land  of  Israel]  by  the 
straight  route,  they  will  [immediately  begin]  seizing  the  fields  and  vineyards,  and  they 
will  neglect  the  Torah.  Rather,  I  will  make  them  go  around  in  the  wilderness  for  40  years, 
and  they  will  eat  the  manna  and  drink  the  water  of  the  well,  and  the  Torah  will  [have 
time  to]  take  root  in  their  bodies." 

C.  Based  on  this  would  R.  Shimon  ben  Yohai  say,  "The  Torah  was  given  to  be  expounded  only 
by  those  who  eat  manna.  Like  them4  are  those  who  eat  [the  priestly]  heave  offering."5 


1  This  name  appears  here  in  the  text  spelled  unusually  as  'Sirro.  I  have  translated  it  in  accordance  with  its  more  usual  spelling— 

nmru. 

1  I.e.,  the  Israelites. 

3  Compare  4.A-C  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  76:5-9;  Laut.,  vol.  1, 171:27-34;  Neus.,  XIX:I:9.A-E). 

4  The  word  here  in  the  text  is  □"Its',  which  makes  little  or  no  contextual  sense.  I  have  chosen  to  translate  here,  instead,  the  word  that 
appears  in  the  parallel  to  this  unit  of  tradition  in  the  Mekhilta  de-Rabbi  lshmael— -fWI. 
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nmn  ]vm  naix  'xniru  n  ♦  nsns  nto  vm  b/a  i 

apan  r1?*?  rftyn  amnx  *rn  x1?  i^w  nsnD1? 

r1?*?         amnx  f\rw  "jina  x^x  arrw  1^x3 

mso  isra1?  -iax^  psn  ♦  mar-iron  nuwm  upon  c 

s3  aw'ps  px  ttt  ♦  .(rr  133  '3i)  nxasn      nnn  a  2 

^x-it^  13  naw  min  ]na  or  anp  ♦  xin  3*nj?  b 

imasriTB  xti  ronp  ♦  Kin  anp  *a  ♦  x"i  ♦  .sro  "in  ^       c/b/a  3 

p  av^x  "iax  '3  ♦  .p,l?y  xa1?  nsns  "pen  ansa  to  a  4 

news  "rrr  P^sa  ^x  ax  n"3pn  -iax  ♦  ayn  anr  b 

p    p^tni    a^mam    nnw    rFtna    p  was 

miy    d^ts    "i3fa1?    pva    'mi    x^x  rmnn 

nawna  rmnm  "ixa  ■»»  wn  pn  nx  i^dx^i 

rorrc  x1?  naix  wr  p  insrats?  n  rrn  ]X3a  ♦  .pm  c 

♦  .nann  ^aix  in1?  n»m  p  nsix1?  x^x  witt1?  min 


5  That  is,  those  who  study  Torah  should  have  their  sustenance  provided  for  them,  just  as  the  temple  Priests  were  provided  with  the 
heave  offering  as  a  source  of  food. 
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A. 
B. 


6. 


Another  interpretation:6 

When  the  Canaanites  heard  that  Israel  was  entering  the  land,  they  immediately  burned  the 
crops,  cut  down  the  trees,  tore  down  the  buildings,  and  stopped  up  the  water  sources. 

The  Holy  One,  blessed  be  He,  said,  "I  did  not  promise  their  forefathers  that  I  would  bring 
them  into  a  ruined  land!  Rather,  this  is  what  they  were  promised: 

'"(When  the  Lord  your  God  brings  you  into  the  land  that  He  swore  to  your  fathers, 
Abraham,  Isaac,  and  Jacob,  to  assign  to  you— great  and  flourishing  cities  that  you  did  not 
build,)  houses  full  of  all  good  things  that  you  did  not  fill'  (Deut.  6:11). 

"Behold,  I  will  detain  them  in  the  wilderness  until  the  Canaanites  repair  that  which  they 
have  ruined!" 

"...  (for  God  said,  'The  people  may  have  a  change  of  heart)  when  they  see  war,  (and  return 
to  Egypt')"  (Exod.  13:17):7 

This  is  the  Amalekite  war. 

As  it  says  in  Scripture,  "And  the  Amalekites  (and  the  Canaanites)  who  dwelt  in  that  hill 
country  came  down  (and  dealt  them  a  shattering  blow  at  Hormah)"  (Num.  14:45). 

Another  interpretation:8 

This  is  the  war  of  the  Ephraimites,  who  left  before  the  end  [of  the  period  of  Egyptian  slavery], 
"...  (and  return  to  Egypt)"  (Exod.  13:17): 

[The  Israelites]  might  return  [to  Egypt],  in  order  not  to  see  the  bones  of  their  Ephraimite 
brothers.9 


XX:II 
1. 


2. 


A. 
B. 


A. 
B. 


"So  God  led  the  people  (roundabout,  by  way  of  the  wilderness  at  the  Sea  of  Reeds)" 
(Exod.  13:18): 

He  placed  them  in  dire  straits  [in  the  wilderness],  so  that  they  were  unable  to  return  [to 
Egypt]  either  forward  or  backward. 

"(The  Israelites  went  up)  armed10  (out  of  the  Land  of  Egypt)"  (Exod.  13:18):n 

[The  word]  "hamushim"  only  means  "armed,"  as  it  says  in  Scripture,  "The  Reubenites, 
the  Gadites,  and  the  half-tribe  of  Manasseh  went  across  armed  before  their  brothers" 
(Josh.  4:12). 12 

This  teaches  that  they  went  up  equipped  with  five13  types  of  armament:  bow,  lance, 
shield,  spear,  and  sword. 

Another  interpretation: 

"...  armed"14  (Exod.  14:18): 


6  Compare  5.A-E  with  Mekhiha  de-Rabbi  Ishmael,  Beshallah  (H/R,  76:9-14;  Laut,  vol.  1, 171:34-172:42;  Neus.,  XIX:I:10.A-E). 

I  Compare  6.A-C  with  Mekhiha  de-Rabbi  Ishmael  Beshallah  (H/R,  76:14-15;  Laut.,  vol.  1, 172:43-45;  Neus.,  XIX:I:11.A-C). 

8  Compare  7.A-D  with  Mekhiha  de-Rabbi  Ishmael,  Beshallah  (H/R,  76:16-77:2;  Laut.,  vol.  1, 172:45-173:53;  Neus.,  XIX:I:12.A-13.B). 

'  According  to  Rabbinic  tradition,  the  tribe  of  Ephraim  miscalculated  the  termination  of  the  period  of  Egyptian  slavery,  and  left  the 
country  30  years  before  the  date  designated  by  God  for  redemption  of  the  Israelites.  On  their  way  to  Canaan,  the  Philistines  waged  war 
against  the  Ephraimites,  and  killed  300,000  of  them.  The  bones  of  the  dead  were  piled  and  strewn  along  the  road.  Thus,  God  did  not  lead 
the  Israelites  to  the  Land  of  Israel  by  the  most  direct  route,  lest  they  see  these  bones,  become  frightened,  and  return  to  Egypt. 

10  Hebrew:  hamushim— WWinn.  The  original  meaning  of  this  word  is  uncertain. 

II  Compare  2.A-C  with  Mekhilta  de-Rabbi  Ishmael  Beshallah  (H/R,  77:14-16;  Laut.,  vol.  1, 174:70-175:74;  Neus.,  XIX:I:17.A-18.B);  and  y. 
Shabbat  8b  (Neus.,  6:3:I.A-E). 

12  The  text  here  actually  lists  the  Gadites  before  the  Reubenites  in  this  verse,  in  contrast  to  the  biblical  text. 
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roiDn    ^-ww    n»mi    israew    \n    ♦    K"7  b/a  5 
msnaan  nx  ixxpi  Ersntn  ns  ls-ran  nay  px1? 

■•ax  n"3pn  -ok  ♦  mrsran  lsmoi  mrm  nnoi  c 
rann    px1?    p^sn    'mw    nrrmnx1?  aTirraan 

X1?  TffK  310  ^  DK^a  QTQl  ♦  B^ttSia  p  *|3  X^X  D 

TT8SW  IV  "QTSa  p35?S  »mfl  ♦  (Xs  1  '37)  nx^a  E 

it  ♦  nan^a  annia  ♦  .i^pttf  na  inprci  □"ima  b/a  6 

"inn  attrri  'p^asrn  m         ♦  'pVasn  nan^a  c 

msK      nan^a  it  ♦  X"7  ♦  (na  7s  'an)  xmn  b/a  7 

□mnx  mass;  ixt  x1?^  ♦  nanxa  men  ♦  .pp1?  anp  d/c 

♦  .mm  ansa 

XX:II 

rn  k1?!  pDoa3  oman  ♦  nvn  nx  a'pVx  so1'!  b/a  1 

♦  Dnran  ♦  .annnx1?  k^i  amaD1?  x1?  mm1?  fVo11  a  2 
s33i  7}  s33  mum  'xaw  pi^na  x^x  n^ian  B 
DiTttk  ^d1?  mas?  anznsn  nuna  raw  pix-i 

1"t  'ra  nwan3  Tppitta  i^yti?  7a^a  ♦  (t  7  nm)  c 

♦  mtnam  ♦  x"7  ♦  .mm  nam  onm  n^xi  nwp  b/a  3 


13  Hebrew:  hamisha—TWan. 

14  See  note  10. 
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4. 


XX:III 


[46] 


There  were  some  of  them  who  went  up  with  four  generations  [of  family]  and  there  were 
some  of  them  who  went  up  with  five15  generations. 

Another  interpretation:16 

"...  went  up  armed"17  (Exod.  14:18): 

This  teaches  that  converts  and  slaves  [also]  went  up  with  them,  five18  [times  as  many] 
as  they. 

Another  interpretation:19 

"...  went  up  armed"20  (Exod.  14:18): 

In  that  one  out  of  five21  did  not  go  up  with  them.  And  there  are  those  who  say  one  out  of 
fifty.  And  there  are  those  who  say  one  out  of  five  hundred. 

R.  Nehorai22  says,  "By  the  temple  service  [I  promise]— not  even  one  out  of  five  thousand! 
And  thus  Scripture  states,  'I  let  you  grow  like  the  plants  of  the  field  (and  you  continued 
to  grow)'  (Ezek.  16:7)." 

And  when  did  [those  who  did  not  go  up]  die?  During  the  [three]  days  of  [the  plague  of] 
darkness.  While  Egypt  was  living  in  darkness,  Israel  was  burying  its  dead.  And  they  gave 
thanks  and  praised  God,  because  their  enemies  did  not  see  [this]  and  rejoice  in  their  loss. 


"And  Moses  took  with  him  the  bones  of  Joseph  (who  had  exacted  an  oath  from  the 
Children  of  Israel,  saying,  'God  will  be  sure  to  take  notice  of  you:  then  you  shall  carry  up 
my  bones  from  here  with  you)'"  (Exod.  13:19):23 

Come  and  see  how  cherished  the  commandments  were  to  Moses,  in  that  when  all  of 
Israel  was  busy  with  the  looting  of  Egypt,  Moses  was  busy  [fulfilling]  a  commandment. 


And  concerning  him  Scripture  states, 
(Prov.  10:8). 


'He  whose  heart  is  wise  accepts  commands' 


D.  And  how24  would  Moses,  our  master,  have  known  where  Joseph  was  buried? 

E.  They  said:  Serah  the  daughter  of  Asher  survived  from  that25  generation.  Moses  went  to  her, 
and  said  to  her,  "Where  is  Joseph  buried?"  She  said  to  him,  "The  Egyptians  made  a  casket  of 
metal  for  him,  and  they  sunk  it  in  the  Nile  river,  so  that  its  waters  would  be  blessed." 

Moses  went  and  stood  on  the  bank  of  the  Nile  and  said,  "Joseph,  Joseph!  The  hour  has 
arrived  that  the  Holy  One,  blessed  be  He,  swore  to  redeem  Israel,  and  [the  time  to  fulfill] 
the  oath  that  you  adjured  on  Israel  [to  remove  and  take  your  bones  to  the  Land  of  Israel26] 
has  arrived.  Now,  God's  presence  and  Israel  are  detained  because  of  you!  If  you  would 
reveal  yourself,  it  would  be  good,  but  if  not,  then  we  are  released  from  your  oath!" 

Immediately,  Joseph's  casket  surfaced. 

15  Hebrew:  hamisha—TWan. 

16  Compare  4.A-C  with  XVI:II:1.A-B  above. 

17  Ibid. 

18  See  note  13. 

"  Compare  5.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  77:16-78:5;  Laut.,  vol.  1, 175:74-85;  Neus.,  XIX:I:19.A-K). 

20  See  note  10. 

21  See  note  13. 

22  See  note  1. 

23  Compare  l.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  78:6-16;  Laut.,  vol.  1,  176:86-177:102;  Neus.,  XIX:I:20.A-K);  and  b. 
Sotah  13a  (Neus.,  XVII.Tractate  Sotah:l:9:LXXV.A-X). 

u  The  text  here  uses  the  interrogative  technical  term  "pai,"  which  typically  is  employed  to  ask  "how  does  one  know  from  Scripture?" 
However,  in  this  instance  the  term  is  not  used  in  this  manner. 
25  I.e.,  Joseph's. 
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un    x1?^    ae*1?    men    mm    irrrra  pnapa 

♦  ."jmamsa  inaen  pww 

XX:III 

nas  nxm  xia  ♦  iasr  nor  mass;  nx  ne>a  np^i  b/a  1 

pp'es;  ^xne^  ^e*  mi  ne>a  ^sr  mxa  mann 

naix  Kin  insn  ♦  mxaa  piasr  ne>ai  anxa^e*  maa  c 

ne>a  jnv  nn  paai  ♦  (n  »  'e>a)  msa  nps  a1?  asn  d 

nn"ne>3  -ie?x  na  me>  nan  ♦  map  nor  pm  irai  e 

map  tpv  pn  n1?  nasi  rfpxa  ne>a  T>n  inn  imxa 

aimia  imsrapi  a^nsa  i1?  ie>sr  mna1?^  p-ix  i1?  max 

noe>  ^sr  wi  ne>a  T>n  masa  la-iame*  na  nnn 

n"apn  sne>3e>  nsre>  nsran  ner  *pr  nax  of?^ 

ieosr  17X-it^''  nx  nsrae>ne>  nsnae*  nsram  ^x}1?  ^sne^n 
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See  Gen.  50:25. 
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A.  R.  Nathan  says,  "Joseph  was  buried  in  a  labyrinth  of  [buried]  kings.  Moses  went  and  stood 
in  the  labyrinth  of  kings,  and  said,  'Joseph,  Joseph!'  Immediately,  Joseph's  casket  shook, 
and  Moses  went  and  took  it  and  brought  it  with  him.27 

B.  "Thus  it  is  stated  in  Scripture,  And  Moses  took  with  him  the  bones  of  Joseph'  (Exod.  14:19)." 

A.  For  all  the  40  years  that  Israel  was  walking  in  the  wilderness,  the  ark  of  God's  presence 
and  the  casket  of  Joseph  went  side  by  side.  And  those  passing  by  would  say,  "What's  the 
purpose  for  these  two  boxes?"  And  they  would  say  to  them,  "One  is  for  God's  presence, 
and  one  is  for  a  dead  person."  They  would  say  [in  response],  "Is  it  possible28  for  a  dead 
person  to  walk  with  God's  presence!"  [Israel  would  respond,]  "This  [dead  person  is  worthy 
of  this  because]  he  upheld  that  which  was  written  by  the  other:29 

B.  "On  the  tablets  of  the  Ten  Commandments  it  is  written,  'I  am  the  Lord  your  God!'  (Exod. 
20:2),  and  concerning  Joseph  it  is  written  in  Scripture,  '[And  Joseph  said]  ...  am  I  a 
substitute  for  God?'  (Gen.  50:19). 

C.  "On  [the  tablets  also]  is  it  written,  'You  shall  have  no  (other  gods  besides  Me)!'  (Exod. 
20:2),  and  concerning  Joseph  it  is  written  in  Scripture,  'For  I  am  a  God-fearing  man' 
(Gen.  42:18). 

D.  "On  [the  tablets  also]  is  it  written,  'You  shall  not  take  (the  name  of  the  Lord  your  God  in 
vain)'  (Exod.  20:7),  and  concerning  Joseph  it  is  written  in  Scripture, '...  by  Pharaoh,  you 
shall  not  depart  from  this  place!'  (Gen.  42:15). 

E.  "On  [the  tablets  also]  is  it  written,  'Remember  the  Sabbath  day'  (Exod.  20:8),  and 
concerning  Joseph  it  is  written  in  Scripture,  '(When  Joseph  saw  Benjamin  with  them,  he 
said  to  his  house  steward,  "Take  the  men  into  the  house)  and  slaughter  and  prepare  (an 
animal)'"  (Gen.  43:16).  And  the  word  'prepare'  refers  only  to  the  needs  of  Shabbat! 

F.  "On  [the  tablets  also]  is  it  written,  'Honor  your  father'  (Exod.  20:12),  and  concerning 
Joseph  it  is  written  in  Scripture,  'Joseph  sustained  his  father'  (Gen.  47:12). 

G.  "On  [the  tablets  also]  is  it  written,  'You  shall  not  murder'  (Exod.  20:13),  and  concerning 
Joseph  it  is  written  in  Scripture,  'How  then  could  I  do  this  most  wicked  thing,  and  sin 
before  God?'  (Gen.  39:9).  He  said  to  her,30  'It's  not  enough  [for  you]  that  I  would  be  counted 
among  the  adulterers,  but  also  among  the  murderers!'31 

H.  "On  [the  tablets  also]  is  it  written,  'You  shall  not  commit  adultery'  (Exod.  20:13),  and 
concerning  Joseph  it  is  written  in  Scripture,  '...  he  did  not  yield  to  her  request  to  lie 
beside  her,  to  be  with  her'  (Gen.  39:10). 

I.  "On  [the  tablets  also]  is  it  written,  'You  shall  not  steal'  (Exod.  20:13),  and  concerning 
Joseph  it  is  written  in  Scripture,  'Joseph  gathered  in  all  the  money  (that  was  to  be  found 
in  the  Land  of  Egypt  and  in  the  Land  of  Canaan,  as  payment  for  the  rations  that  were 
being  procured),  and  Joseph  brought  the  money  into  Pharaoh's  palace'  (Gen.  47:14). 

J.  "On  [the  tablets  also]  is  it  written,  'You  shall  not  bear  (false  witness  against  your  neighbor)' 
(Exod.  20:13),  and  concerning  Joseph  it  is  written  in  Scripture,  'And  Joseph  brought  bad 
reports  of  them  (to  their  father)'  (Gen.  37:2).  'And  Joseph  produced  (bad  reports)'  is  not 
written,  but  rather,  'And  [Joseph]  brought' 


27  Compare  2.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  78:16-17;  Laut,  vol.  1, 177:102-9;  Neus.,  XIX:I:20.K-P). 

28  I.e.,  proper, 

29  I.e.,  written  by  God.  Compare  3.A-K  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  79:9-80:6;  Laut.,  vol.  1, 178:122-181:151;  Neus., 
XIX:I:22.A-T);  b.  Sotah  13a;  and  y.  Berakhot  4c  (Neus.,  2:2:III.I-M). 

30  I.e.,  to  Potiphar. 

31  Contrary  to  the  biblical  narrative,  the  text  here  assumes  that  Potiphar's  wife  not  only  asked  Joseph  to  lie  with  her,  but  also  asked 
him  to  murder  her  husband. 


TRACTATE  BESHALLAH  • 


T^n  map  rrn  a^a1?^  pTopa  *pv  naix  inn  n  a  2 

ra  tpr  tpT  naxi  a^a1?^  p^nap  *?y  iayi  nt^a 

♦  my  warn  lto  nt^a  i^n  nttfa1?^  unx  ytyiTn 

imx  ^a  ♦  .my  nor  iasy  nx  nt^a  np^i  naxa  7a1?         a  3  b 

px  rrn  naiaa  p"?na  *7Knt£?*»  rrw  nat^  a^a-ix 

i\ti   m   ma   m   p'rna  tpviw   uitxi  mown 

mans   '•aw'pw   pna   na   paw   aowm  anaiyn 

oi  .na1?^  -mxi  nraw1?^  mx  in1?  nax  iVtti 

na  nt  a"p  nax  mown  ay  i^n1?  na1?  twdx 

(a  a  'aw)  tp1?*  71  oix  'na  mrrfra  ♦  .ma  naw  b 

'na  ma  ♦  .(o*  3  na)  ^x  av^x  nnnn  o  'na  fpvai  c 

a^pVxn  nx  'na  fpvai  (a  a  'aw)  -f?  mm  x1? 
nprai  (t  a  'aw)  xwn  x1?  'na  nra  ♦  .(m  aa  na)  xm  d 
'na  nra  ♦  .(it)  aa  na)  nra  ixsn  as  runs  n  'na  e 
nao  mat)i  'na  fpvai  (n  a  'aw)  nawn  ar  nx  tot 
nra  ♦  .nawn  tyix1?  x*?x  pm  pxi  (ra  ia  na)  pm  f 
*pr  "jaVa*]  'na  fprai  (Xs  a  'aw)  Tax  nx  iaa  'na 
nprai  (r  a)  nsnn  x1?  'na  nra  ♦  .(as  ra  na)  rax  nx  g 
nxum    nxtn    nVmn    nynn    nwyx    tki  na 
ay  maxw  »i  x1?  n1?  Tax  (to  tj1?  na)  av^x1? 
nx^n  x1?  na  nra  ♦  .ranmn  ay  nx  ^  aoxian  h 
rf?xK  aaw1?  m^x  yaw  x1?!  na  tprai  (r  a  'aw) 
(r  a  'aw)  amn  x1?  na  ma  ♦  .0  to1?  na)  nay  nrn1?  1 
xa"n  pui]  *pan  ^a  nx  tpv  top^n  na  rpvai 
na  ma  ♦  ,(t  ra  na)  nyna  nno  *pan  nx  rpr  j 
anai  nx  tpr  xasi  na  tprai  (r  a  'aw)  myn  x1? 

♦  .xa*n  x*?x  na  "pK  *pv  Km  .(a  t1?  na)  nyn 
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K.  "On  [the  tablets  also]  is  it  written,  'You  shall  not  covet'  (Exod.  20:14),  and  concerning 
Joseph  it  is  written  in  Scripture,  'But  he  refused,  and  said  to  his  master's  wife'  (Gen. 
39:8)." 

4.  A.    "(And  Moses  took  with  him  the  bones  of  Joseph,)  who  had  exacted  an  oath  from  the 

Children  of  Israel"  (Exod.  13:19):32 

B.  R.  Nathan  says,  "Why  did  he  impose  an  oath  on  his  brothers,  but  not  impose  an  oath  upon 
his  sons? 

C.  "He  said,  'If  I  impose  an  oath  on  my  sons,  the  Egyptians  will  not  allow  them  to  bring  me 
up.33  They34  will  say,  "Our  father  brought  up  his  father,"  but  they  will  respond  to  them, 
"Your  father  was  a  king.'" 

D.  "Therefore,  he  did  not  impose  an  oath  on  his  sons." 

5.  A.    "...  who  had  exacted  an  oath"  (Exod.  13:19): 

B.  He  imposed  an  oath  on  them  that  they  would  impose  an  oath  upon  their  children,  and 
their  children  [would  impose  an  oath]  on  their  children.35 

6.  A.    "...  (who  had  exacted  an  oath  saying),  'God  will  be  sure  to  take  notice  of  you'"  (Exod.  13:19):36 

B.  He  took  notice  of  you  in  Egypt,  [and]  He  will  take  notice  of  you  at  the  sea.  He  took  notice 
of  you  at  the  sea,  [and]  He  will  take  notice  of  you  in  the  wilderness.  He  took  notice  of  you 
in  the  wilderness,  [and]  He  will  take  notice  of  you  at  the  rivers  of  Arnon.  He  took  notice 
of  you  in  this  world,  [and]  He  will  take  notice  of  you  in  the  world  to  come.37 

7.  A.    '"(God  will  be  sure  to  take  notice  of  you:)  then  you  shall  carry  up  my  bones  (from  here 

with  you)'"  (Exod.  13:19): 

B.  He  said  to  them,  "When  I  was  king  I  brought  my  father  up  (to  be  buried)  when  he  was 
[still  a]  complete  [corpse].  But  you  should  bring  me  up  (whenever  possible),  even  (if 
only  my)  bones!  And  when  you  bring  me  up,  bury  me  in  any  place  that  you  desire!  It  is 
acceptable  to  me  that  only  the  three  Patriarchs  and  three  Matriarchs  enter38  the  grave  of 
the  forefathers. 

[47]  C.  "As  it  says  in  Scripture,  'There  were  buried  Abraham  (and  his  wife  Sarah;  there  were 
buried  Isaac  and  his  wife  Rebekah;  and  there  I  buried  Leah)'  (Gen.  49:31).  And  Scripture 
says,  '(My  father  made  me  swear,  saying,  "I  am  about  to  die.  Be  sure  to  bury  me)  in  the 
grave  which  I  made  ready  for  myself  (in  the  Land  of  Canaan)'"  (Gen.  50:5)." 

8.  A.    "'...  then  you  shall  carry  up  my  bones  (from  here  with  you)'"  (Exod.  13:19): 

B.  I  might  assume  this  means  immediately. 

C.  Scripture  states,  [however,]  "'...  (then  you  shall  carry  up  my  bones  from  here)  with  you'" 
(Exod.  13:19).39 

D.  R.  Shimon  b.  Eliezer  says,  "How  does  one  know  from  Scripture  that  the  bones  of  all  the 
tribes  [i.e.,  bones  of  the  tribal  progenitors]  went  up  with  him? 

E.  "Scripture  states, '...  then  you  shall  carry  up  my  bones  (from  here  with  you)'"  (Exod.  13:19). 40 


Compare  4.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  80:6-13;  Laut.,  vol.  1, 181:152-62;  Neus.,  XIX:I:23.A-24.D). 
I.e.,  bring  his  bones  to  the  Land  of  Israel  for  burial. 
I.e.,  Joseph's  sons. 

The  text  understands  the  apparent  doubling  of  the  infinitive  absolute  in  Exod.  14:19  (sraETI  SOtPn)  to  facilitate  this  interpretation. 

Compare  6.A-B  with  Mekhilta  de-Rabbi  Ishmael  Beshallah  (H/R,  80:13-16;  Laut.,  vol.  1, 182:163-67;  Neus.,  XIX:I:25.A-E). 

The  text  understands  the  apparent  doubling  of  the  infinitive  absolute  in  Exod.  14:19  CpS1  7pS)  to  facilitate  this  interpretation. 


TRACTATE  BESHALLAH  • 


*7X  nax^i  ixa^i  na  npim  (t  d  'aw)  iann  x1?  to  ma  k 

♦  »an  nx  yawn  yawn  n  ♦  .(n  01?  na)  vim  nwx  a 

♦  .vaa  nx  yawn  k^i  rnx  yawn  na  nam  inn  n  b 
imx  rmia  ansa  rx  »aa  nx  ynwa  ^x  ok  -iax  c 
paixi  tdk  nx  n^yn  irax  'aix  p  .nix  m^yn1? 

yawn  ♦  .ran  ynwn  x1?  td^d1?  ♦  mn  i^a  aanx  p1?  a  5 

♦  .amaa1?  amaai  amaa1?  <iynwsw>  ]yawn  ♦  spawn  b 
an  ^y  ipD  .an  *?y  ips^  'saa  ips  ♦  ips^  ipD  b/a 
ips  .panx  nnaa  ipss  naiaa  ips  .naiaa  ipD1- 

♦  mass;  nx  annym  ♦  .xan  anya  mn  anya  a 
xinwa  xax  nx  nnyn  i^a  •'axw  ^x  an1?  iax  b 
anxwsi>  mass?  f>sxi  nix  i^yn  anx  ^ax  a^w 

•'ax  ^aipa  isnnw  aipa  ^an  nix  nap  nix  insra 
w^wi  max  nw^w  x^x  max  nap1?  oasa  rxw 

(x1?  oa  na)  nm  annax  nx  nap  naw  'xaw  ♦  mnax  c 

♦  <poiD  xin  n  (n  3  na)  n  nna  nwx  napa  naixi 

n  ♦  .asnx  Vn  ♦  na  ^x  yaiw  ♦  mass;  nx  annym  d/c/b/a 
anaw  masy  *7DW  raa  naix  my^x  p  pyaw 

♦  .asnx  ma  niasy  nx  annym  Vn  ♦  iay  i^y  e 


31  I.e.,  be  buried  in. 

39  According  to  the  parallel  attestation  of  this  tradition  in  the  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  80:16-17;  Laut,  vol.  1, 182:168- 
71;  Neus.,  XIX:I:26:A-E),  the  biblical  verse  emphasizes  that  Joseph's  bones  should  be  brought  up  "with  you,"  meaning  whenever  the 
Children  of  Israel  are  emancipated  and  go  up  to  the  Land  of  Israel,  i.e.,  not  immediately  after  his  death. 

40  The  basis  for  this  interpretation  is  unclear. 
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10. 


XX:IV 
1. 


2. 


XX:V 
1. 


B. 
C. 
D. 

A. 
B. 
C. 


B. 

C. 

D. 

E. 

F. 

G. 

H. 

I. 

J- 


One  might  think  that  if  Moses  had  not  attended  to  it,  then  Israel  would  not  have  attend- 
ed to  it.41 

Scripture  states,  [however,]  "The  bones  of  Joseph,  which  the  Israelites  had  brought  up 
from  Egypt,  were  buried  at  Shechem"  (Josh.  24:32). 

This  teaches  that  they  intended  to  bring  him  up,  but  when  Israel  saw  that  Moses  was  attending 
to  it,  they  said,  "His  honor  should  be  served  by  the  eminent  instead  of  the  lowly!" 

One  might  think  that  if  Moses  and  Israel  had  not  attended  to  it,  then  his  sons  would  not 
have  attended  to  it. 

Scripture  states,  [however,]  "(The  bones  of  Joseph,  which  the  Israelites  had  brought  up 
from  Egypt) ...  had  become  an  inheritance  of  Joseph's  sons"(josh.  24:32). 

Rather,  when  his  sons  saw  that  Moses  and  [all  of]  Israel  were  attending  to  it,  they  said, 
"His  honor  should  be  served  by  the  many  rather  than  the  few!" 


"They  set  out  from  Succoth,  (and  encamped  at  Etham,  at  the  edge  of  the  wilderness)" 
(Exod.  13:20):42 

R.  Akiva  says,  "Succoth  only  means  clouds  of  glory. 

"As  it  says  in  Scripture, because  over  every  glory  is  a  canopy'  (Isa.  4:5). 

"And  likewise  in  the  time  to  come,  'which  shall  serve  as  a  pavilion43  for  shade  from  heat 
by  day'  (Isa.  4:6)." 

Another  opinion: 

"They  set  out  from  Succoth,  etc."  (Exod.  13:20): 

Israel  marched  on  three  journeys  before  they  arrived  at  the  (Reed)  Sea. 

"The  Lord  went  before  them  in  a  pillar  of  cloud  by  day,  (to  guide  them  along  the  way, 
and  in  a  pillar  of  fire  by  night,  to  give  them  light,  that  they  might  travel  day  and  night)" 
(Exod.  13:21):44 

This  teaches  that  seven  clouds  of  glory  were  with  Israel: 
...  in  a  pillar  of  cloud  by  day"  (Exod.  13:21)— this  is  one. 
...  when  Your  cloud  rests  over  them"  (Num.  14:14)— this  is  two. 

...  and  when  You  go  before  them  in  a  pillar  of  cloud  by  day"  (Num.  14:14)— this  is  three. 
When  the  cloud  lingered  (over  the  Tabernacle  many  days)"  (Num.  9:19)— this  is  four. 
'When  the  cloud  lifted  (from  the  Tabernacle)"  (Exod.  40:36)— this  is  five. 
But  if  the  cloud  did  not  lift"  (Exod.  40:37)— this  is  six. 

'For  over  the  Tabernacle  a  cloud  of  the  Lord  rested  by  day"  (Exod.  40:38)— this  is  seven. 

Four  (clouds  were  with  them)  in  (each  of)  the  four  directions,  with  one  (also)  above  and 
one  below.  And  one  preceded  them,  preparing  the  way  for  them  by  raising  the  lowland 
and  lowering  the  highland  for  them,  (thus)  making  a  level  road  for  them. 


41  Compare  9.A-10.C  with  b.  Sotah  13b  (Neus.,  XVII.Tractate  Sotah:l:9:LXXV:S-X). 

42  Compare  l.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  80:18-21;  Laut.,  vol.  1, 182:172-77;  Neus.,  XIX:I:27:A-E). 

43  Hebrew:  sukkah— H3D. 

44  Compare  l.A-L  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  81:1-9;  Laut.,  vol.  1, 183:178-92;  Neus.,  XIX:I:28:A-L). 


TRACTATE  BESHALLAH  • 


■ppoyna  b\nw  rn  x1?  in  posma  nt^a  nn  x1?  i^x  ^it  a  9 

"pk-iw  »n  i^srn  nwt  fpr  mass;  nxi  V'n  ♦  in  b 
aa^a  rrw  la^a  ♦  (a1?  ia  'irr)  ant^a  nap  ansaa  c 
posma  nt^a  rrw  'px-ity  unff  fpa  x^x  mnsrn1? 

♦  .mopn  p       anrna  man  i1?  imn  nan  ia 

m  x1?  ia  pposrna  ^mvn  nt^a  nn  x1?  i^x  Vd*  a  10 

x^x  ♦  n1?™1?  «idt»  ^a1?  ttti  V'n  ♦  ia  rpos/na  raa  c/b 
ia  rposrna  'pK-iem  nt^a  rrrw  ran  ix-w  vra 
♦  .rtosnaa  -irv  ranaa  maa  i1?  irran  nax 

XX:IV 

x"?x  mmo  rx  'aix  nans?  '*i  ♦  maoa  oti  b/a  1 

my1?  pi  »(m  w)  nan  nan  ^n  ^$7  >a       ♦  nan  d/c 

♦  x"i  ♦  ,(i  dv)  n-nna  oar  ^  nnn  nnoi  xin1?  a  2 
x1?^  757  *?Knty  15703  ms/oa  ttf1?^  ♦  nm  mnoa  isro^i  c/b 

♦  .an  isran 

XX:V 

la^a  ♦  psr  nasn   oar  an^an1?  inn  'm  b/a  1 
nam  aar  ♦  ^-w  ay  in  nnn       nsnew  c 

♦  .n^attf  nn  (is  t  'an)  nnnsr  iaiy  -fanyi  ♦  .ins  nn  d 
nn   (dp)   aar   nn^an1?   inn   nnx   py   nasrm  e 

♦  .<n>sn-ix  nn  (tr  o  'an)  p»n  inxnai  ♦  .<n>t^17^  f 
x1?  nxi  ♦  .<n>t^an  nn  (i1?  a  'aw)  psrn  rrfwmi  h/g 
pwan  'n  ps?  >a  ♦  .<n>ew  nn  (t1?  da)  psrn  rfpsr  1 
mrrn  sra-ixa  nsra-ix  ♦  .nsraw  nn  (n1?  dv)  aar  j 
Ipna  nn^an1?  nnpaw  mxi  noa^a  mxi  n^sra^a  mxi 

nnwai  "pawn  nx  an1?  rraas  twin  nx  an1? 

♦  iwai  tno  -pi  an1?  rrcnsn  rtnan  nx  an1? 
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3. 


XX:VI 
1. 


3. 


4. 


5. 

[48] 


A. 
B. 
C. 

A. 
B. 

C. 


A. 
B. 


A. 
B. 

A. 
B. 

A. 
B. 


In  accordance  with  what  is  said  in  Scripture,  "Let  every  valley  be  raised,  every  hill  and 
mount  made  low.  Let  the  rugged  ground  become  level  and  the  ridges  become  a  plain" 
(Isa.  40:4).  And  Scripture  says,  "Thus  there  shall  be  a  highway  for  the  other  part  of 
His  people  out  of  Assyria,  such  as  there  was  for  Israel  when  it  left  the  Land  of  Egypt" 
(Isa.  11:16). 

Behold,  this  [verse  in  Isaiah  40:4]  came  to  teach  [one  thing],  and  consequently  taught 
what  would  be  in  the  future!  "Let  every  valley  be  raised,  every  hill  and  mount  be  made 
low"— this  is  what  it  was  like  for  them  as  they  left  the  Land  of  Egypt! 

Another  interpretation: 

"The  Lord  went  before  them  (in  a  pillar  of  cloud)  by  day"  (Exod.  13:21): 

R.  Yosi  ha-Galili  says,  "Were  it  not  written  in  Scripture,  it  would  be  impossible  to  say  it!  It 
was  like  a  father  carrying  a  torch  before  his  son  or  a  ploughman  carrying  a  torch  before 
his  servant!" 

"...  by  day  to  guide  ...  and  by  night"  (Exod.  13:21): 

[Scripture]  equates  their  travel  by  days  with  their  travel  by  nights. 

Just  as  they  were  not  wanting  for  light  (during)  their  travels  by  days,  likewise  were  they 
not  wanting  for  light  (during)  their  travels  by  nights. 

Just  as  (during)  their  travels  by  night— "They  shall  not  hunger  or  thirst,  hot  wind  and  sun 
shall  not  strike  them"  (Isa.  49:10),  likewise  (during)  their  travels  by  day— "They  shall  not 
hunger  or  thirst,  hot  wind  and  sun  shall  not  strike  them"  (Isa.  49:10). 


"The  pillar  of  cloud  by  day  and  the  pillar  of  fire  by  night  did  not  depart  (from  before  the 
people)"  (Exod.  13:22):45 

Scripture  tells  that  when  the  pillar  of  cloud  was  there,  the  pillar  of  fire  grew  brighter,  and 
when  the  pillar  of  fire  was  there,  the  pillar  of  cloud  shined. 


Another  interpretation: 

"The  pillar  of  cloud  by  day 
interfere  with  it. 


did  not  depart"(Exod.  13:22)— the  light  of  the  sun  did  not 


"...  and  the  pillar  of  fire  by  night"  (Exod.  13:22)— the  light  of  the  moon  did  not  interfere 
with  it. 

Another  interpretation: 

"...  did  not  depart"  (Exod.  13:22)— even  though  they46  aggrieved,  and  even  though  they 
angered,  and  even  though  they  insulted. 

Another  interpretation: 

"...  did  not  depart"  (Exod.  13:22)— even  though  they  moved  back  [their  encampment] 
12  miles. 

Another  interpretation: 

"...  did  not  depart"  (Exod.  13:22)— who  really  needed  a  pillar  of  cloud  and  who  really 
needed  a  pillar  of  fire? 


45  Compare  l.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  82:16-17;  Laut,  vol.  1, 187:234-35;  Neus.,  XIX:I:31:A-B). 
16  I.e.,  the  Israelites. 


TRACTATE  BESHALLAH  • 


■frsw  nyam  m  "?ai  x^  ^  'xittf  fiya  k 

'aixi  (i  a  wo  nypa1?  a'oa-ini  "w^1?  apyn  rrm 
two  mwxa  aw  im  iay  "to1?  rf?oa  nnm 
w)    ansa    pxa    imVy    ova    ^x-wn  nnn 
nny1?  na  in1?  xsan  -fa^ao  an  nt  nn  ♦  .(re  w  l 
p"?  nn  id  f?st2r»  nyan  m  "pai  xt^r  r»j  xia1? 
n  ♦  aar  nmth  n>n m  ♦  x"t  ♦  .ansa  pxa  irrVya       c/b/a  2 
nt2?SK  sx  aina  xnpa  x^x  -iaix  nn^n  w 
dud  Polity  anai  i3a  ^d1?  oiid  tow  axo  nax1? 
asan  ]nwoi        ♦  nnn  aav  no1?1?  ♦  .nay  ^d1?         b/a  3 
poina  in  x1?  asan  insroa  na  ♦  mV^a  inym1?  c 
na  ♦  .mix  poina  in  x1?  mrVa  insroa  n**  rrm  d 
3*w  oa'  xn  ixar  xn  iayn  x1?  mrVa  insroa 
k^i  lasrr  x1?  ann  insrw      C"  ^  w)  wawi 

♦  .wawi  a-w  a^  xn  ixar 

XX:VI 

♦  rf?n  wxn  Tuasn  nor  psn  nay  wns  x1?  a  1 
wxn  nay  nn  a"p  pyn  naywaw  'nan  raa  b 

x1?  ♦  x"i  ♦  xrnt  pyn  nay  a"p  wxn  naswa  nais         b/a  2 
nayi  ♦  itoa  nan  -nx  rx  oar  pyn  nay  wn^  c 
wsas  x1?  ♦  x'"t  ♦  .itoa  raa^n  nx  px  nn1?  wxn         b/a  3 
x1?  ♦  x"i  ♦  ,rxx3»  D"yxi  pcyaa  D"yxi  anaa  D"yx         b/a  4 

♦  x"7  ♦  .na  to  a^w  anmnx1?  vsrrnat^  D"yx  w  a  5 

♦  ttfx  nay1?  1-1X3  "-ai  py  nay1?  -pxa  ^  m  w  x1?  b 
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6. 


Rather  (the  pillars  were  necessary)  to  make  a  division  between  the  male  and  female 
impure  from  a  flux,  and  the  women  who  were  menstrually  impure,  and  the  women  who 
were  impure  from  (recent)  childbirth  who  were  among  them. 

R.  Meir  says,  "Behold  Scripture  states, and  he  waited  on  them  under  the  tree  as  they 
ate'  (Gen.  18:8). 


B.    "Therefore,  the  Holy  One,  blessed  be  He,  preceded  them  with  seven  clouds  of  glory."47 
Chapter  Twenty-One 


XXI:I 
1. 


3. 


(Textual  Source:  Midrash  ha-Gadol) 


"(The  Lord  said  to  Moses,  'Tell  the  Israelites)  to  turn  back  and  encamp  before  Pi-Hahiroth, 
(between  Migdol  and  the  sea,  before  Baal-zephon.  You  shall  encamp  facing  it,  by  the 
sea)"'  (Exod.  14:l-2):48 

Moses  said  to  them,  "Retreat!" 

When  they  sounded  the  horn  to  retreat,  those  among  them  who  lacked  faith  began  to 
tear  their  hair  and  rip  their  clothes. 

Moses  said  to  them,  "From  the  mouth  of  the  Holy  (One,  blessed  be  He,)  was  it  said  to  me 
that  you  are  free  people!" 

"...  between  Migdol  and  the  sea"  (Exod.  14:2):49 

There  was  the  greatness  of  Egypt,  and  there  was  their  glory,  and  to  there  Joseph  gathered 
all  the  money. 

In  accordance  with  what  is  said  in  Scripture,  "And  Joseph  brought  the  money  into 
Pharaoh's  palace"  (Gen.  47:14). 

"...  before  Baal-zephon"  (Exod.  14:2):50 

Baal-zephon  remained  for  them,51  of  all  the  [Egyptian  idolatrous]  gods,52  in  order  to 
entice  the  hearts  of  the  Egyptians. 

And  concerning  it  Scripture  states,  "He  exalts  nations,  then  destroys  them"  (Job  12:23). 
'"You  shall  encamp  facing  it,  by  the  sea'"  (Exod.  14:2): 

Scripture  tells  that  there  were  [Egyptian]  troops  in  Migdol  corresponding  to  all  those 
[Israelites]  leaving  Egypt. 

Another  interpretation: 

'"You  shall  encamp  facing  it,  by  the  sea'"  (Exod.  14:2): 
In  order  to  entice  the  hearts  of  the  Egyptians. 


47  In  and  of  itself,  this  tradition  is  unclear.  However,  a  more  detailed  parallel  tradition  to  this  is  found  at  Mekhika  de-Rabbi  Ishmael, 
Beshallah  (H/R,  81:9-19;  Laut.,  vol.  1, 184:193-185:208;  Neus.,  XIX:I:29:A-H).  Emphasizing  the  theme  that  people  are  treated  in  accordance 
with  how  they  treat  others,  that  parallel  tradition  connects  various  types  of  hospitality  provided  by  Abraham  to  the  divine  messengers 
in  Genesis  18  with  various  types  of  protection  and  shelter  provided  by  God  to  the  Israelites  in  both  Egypt  and  the  wilderness.  6.A-B 
appears  to  be  an  extremely  truncated  or  shorthand  version  of  this  tradition. 

48  Compare  l.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  83:11-84:8;  Laut.,  vol.  1, 188:20-190:36;  Neus.,  XX:I:4:A-K).  Also,  see 
note  57  below. 

"  Compare  2.A-C  with  Mekhika  de-Rabbi  Ishmael,  Beshallah  (H/R,  84:8-10;  Laut.,  vol.  1, 190:37-40;  Neus.,  XX:I:5:A-C). 

50  Compare  3.A-C  with  Mekhika  de-Rabbi  Ishmael,  Beshallah  (H/R,  84:10-12;  Laut.,  vol.  1, 190:41-43;  Neus.,  XX:I:6:A-C). 

51  I.e.,  for  the  Egyptians. 

52  The  word  that  appears  here  in  the  text  makes  no  contextual  sense.  Thus,  I  translate  the  word  that  appears  in  the  parallel  to  this 
tradition  in  the  Mekhilta  de-Rabbi  Ishmael  (mSTTl). 


TRACTATE  BESHALLAH  • 


ttw  mf?ini  nnfi  rmfn  ant1?  ttnan  inn  k^k  c 

tow  xim  'mx  xin  nn  mix  txs  n  ♦  .pnn  a 

DHpn  its1?  ♦  (n  rr  nn)  i^x'n  fs?n  nnn  orrVsr  b 

♦  .1133  ^3sr  nsnw  n"apn  on1? 

nm  nt^a  in1?  tox  ♦  nrrnn  ss  ^d1?  urn  men  b/a 

noma  i^nnn  -inn1?  pj?  isrpnw  fpa  ♦  nsmnx1?  c 

tox  ♦  imosa  "psnpai  psrwa  pzftna  paw  max  d 

p  ♦  /pin      anxttf  n  tox3  t^npn      nt^a  on1?  a 

awi  ansa1?^  ]rfrm  nnn  ♦  an  pi  Vma  b 
♦  *pan  ^3  nx  rpr  ora  Dt^i  nn1?^  nnxsn  nnn 

'-Q)  nsns  nnn  *pan  nx  nor  xa^i  nax3W  fiya  c 

□n1?  Twa  px  ^sra  ♦  .px  "?sn  no1?  ♦  .(t  in  b/a 

Kin  insn  ♦  anxa1?^  pn  nx  mno1?  na  mxma  c 

nnn  in33  ♦  .Co  as  arx)  max1!  n^1?  x*wa  naix  a 

"?3  "U33  piVsx  "rmaa  rrw  amsn  ran  ♦  an  ^sr  b 

mno1?  H3  ♦  an  ^sr  i3nn  m33  ♦  x"i  ♦  .ansa  •'xxr  c/b/a 

♦  .anxa1?^  aa1? 


XXI:I 
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XXI:II 

1.  A.    '"(Pharaoh  will  say  of  the  Israelites,  "They  are  astray  in  the  land,)  the  wilderness  has 

closed  in  on  them'""  (Exod.  14:3): 

B.  Pharaoh  said,  "Baal-zephon  gathered  evil  beasts  unto  them,  who  would  not  let  them  cross." 

C.  And  thus  it  was. 

2.  A.    When  Israel  saw  the  closed  sea  and  the  enemy  pursuing,  they  lifted  up  their  eyes  to  the 

wilderness.  The  Holy  One,  blessed  by  He,  gathered  evil  beasts  unto  them  who  would  not 
let  them  cross.53 

B.  As  it  says  in  Scripture,      the  wilderness  has  closed  in54  on  them'"  (Exod.  14:3). 

C.  "Closed  in"  only  means  "evil  beast." 

D.  In  accordance  with  what  is  said  in  Scripture,  "My  God  sent  His  angel,  who  shut55  the 
mouths  of  the  lions"  (Dan.  6:23). 

XXLIII56 

1.  A.    '"(Then  I  will  stiffen  Pharaoh's  heart  and  he  will  pursue  them),  that  I  may  gain  glory 

through  Pharaoh  (and  all  his  host.  And  the  Egyptians  shall  know  that  I  am  the  Lord.  And 
they  did  so)'"  (Exod.  14:4): 

B.  When  the  Holy  One,  blessed  be  He,  punishes  the  wicked,  His  name  is  glorified  in  the 
world. 

C.  And  thus  Scripture  states,  '"I  will  set  a  sign  among  them,  and  send  from  the  survivors 
to  the  nations:  to  Tarshish,  Pul,  and  Lud— that  draw  the  bow— to  Tubal,  Javan,  and  the 
distant  coasts,  that  have  never  heard  My  fame  nor  beheld  My  glory'"  (Isa.  66:19). 

D.  What  [else]  does  Scripture  state? 

E.  "'...  They  shall  declare  My  glory  among  these  nations'"  (Isa.  66:19). 

2.  A.    Similar  to  this,  you  say:  '"I  will  punish  him  with  pestilence  and  with  bloodshed,  and  I  will 

pour  torrential  rain'"  (Ezek.  38:22). 

B.  What  [else]  does  Scripture  state? 

C.  '"Thus  will  I  manifest  My  greatness  and  My  holiness,  and  make  Myself  known  in  the  sight 
of  many  nations'"  (Ezek.  38:23). 

3.  A.    Similar  to  this,  you  say:  "'0  Lord,  my  strength  and  my  stronghold,  my  refuge  in  a  day  of 

trouble'"  (Jer.  16:19). 

B.  What  [else]  does  Scripture  state? 

C.  '"To  You  nations  shall  come  from  the  ends  of  the  earth  and  say:  "Our  fathers  inherited 
utter  delusions,  things  that  are  futile  and  worthless'""  (Jer.  16:19). 

4.  A.    Similar  to  this,  you  say:  "Thus  said  the  Lord:  'Egypt's  wealth  and  Nubia's  gains  and 

Sabaites,  long  of  limb,  shall  pass  over  to  you  and  be  yours,  pass  over  and  follow  you  in 
fetters,  bow  low  to  you  and  reverently  address  you'"  (Isa.  45:14). 

B.    What  [else]  does  Scripture  state? 


Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  85:3-7;  Laut,  vol.  1, 191:57-62;  Neus.,  XX:I:12:A-E). 
Hebrew:  "U0. 

Aramaic:  130.  Dan.  6:23  associates  this  verb  with  lions  (=  wild  beasts). 

Compare  XXI.III.1.A-5.H  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  85:14-86:5;  Laut.,  vol.  1, 192:75-193:89;  Neus.,  XX:I:15:A-I). 
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XXI:II 

ora  "pax  ^ya  nsns  "iax  ♦  -iafan  anny  -uo  b/a  i 

♦  .nn  pi  ♦  may1?  pis  mms  rxi  msn  nrn  pny  c 

DHTy  1Xttf3   rfm   X31W1   "MO   ET   17K-|t2?''   1X-RP   fTO  A  2 

m   k1?!   msn   nrn   n"apn   pny   ora  nafa1? 

rx  ♦  naian  anny  -qd  'X3tp  ♦  may1?  pix  mrras  c/b 

nnx^a  n1?^  n^x  'xaw  "pasra  ♦  nyn  rrn  x^x  rrno  d 

♦  .(313  1  "31)  KITT-IK  DID  "UD1 

XXI:III 

iat^  awin  p  snsa  n"apnttfD  ♦  ny-ioa  maaxi  b/a  i 
mx  ana  topi  naix  xin  pi  ♦  a^iya  ^"una  c 
71^*1  ^id  ttntrin  a'nan  ^x  anans  ana  Tirfpen 
x1?  t»r  animn  a"xn  fm  "pain  nttfp  nwia 

♦  naix  xina  ♦  maa  nx  ix-i  x^i  ^aw  nx  iyat#  d 
nnx  ia  xxra  ♦  .(cr  id  w)  d*bo  maa  nx  mm  a  2  e 
xina  ♦  naittf  ami  aiai  naia  mx  TitJD^n  -iaix  b 
ann  nm  ^ry1?  Tcrrai  wrpnm  TiVnnm  ♦  'aix  c 
nyai  n»  'n  -iaix  nnx  ia  xxra  ♦  .Co  -  as  n1?  'ms)  a  3 
•'ooxa  ixias  d*b  i^x  ♦  -iaix  xina  ♦  mx  ara  souai  c/b 
Wia  aa  pxi  ^an  irmax  nm  -ipw  tx  ran  fix 

ansa  ysr  71  nax  na  naix  nnx  ia  xsra  ♦  .(cr  to  'a*p)  a  4 

innx  w  i1?!  may  -|ny  ma  wax  a^xaoi  eria  nnoi 

♦  naix  xina  ♦  i^psm  inx  nrw  inxi  may  anrai  id't  b 


89  MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


C.         Only  among  you  is  God,  there  is  no  other  god  at  all!'"  (Isa.  45:14). 

5 .         A.    Similar  to  this,  you  say : "  'For  liberators  shall  march  up  on  Mount  Zion  to  wreak  judgment 
on  Mount  Esau'"  (Obad.  1:21). 

B.  What  [else]  does  Scripture  state? 

C.  and  dominion  shall  be  the  Lord's'"  (Obad.  1:21). 

D.  And  Scripture  says:  "The  Lord  is  king  for  ever  and  ever.  The  nations  will  perish  from  His 
land"  (Ps.  10:16). 

E.  And  Scripture  says:  "May  sinners  disappear  from  the  earth,  and  the  wicked  be  no  more. 
Bless  the  Lord,  0  my  soul.  Hallelujah!"  (Ps.  104:35). 

F.  And  Scripture  says:  "The  Lord  watches  over  the  stranger.  He  gives  courage  to  the  orphan 
and  widow,  but  makes  the  path  of  the  wicked  tortuous"  (Ps.  146:9). 

G.  What  [else]  does  Scripture  state? 

H.  "The  Lord  shall  reign  forever,  your  God,  0  Zion,  for  all  generations.  Hallelujah!"  (Ps.  146:10). 

XXI:IV 

1.  A.  "When  the  king  of  Egypt  was  told  (that  the  people  had  fled,  Pharaoh  and  his  courtiers 
[49]  had  a  change  of  heart  about  the  people  and  said,  'What  is  this  we  have  done,  releasing 

Israel  from  our  service?')"  (Exod.  14:5):57 

B.  The  Children  of  Israel  traveled  from  Raamses  to  Succoth,  and  from  Succoth  to  Etham,  and 
from  Etham  to  Pi-hahiroth. 

C.  [They  traveled  on]  Friday,  Shabbat,  and  Sunday,  which  were  the  15th,  16th,  and  17th  [days  of 
the  month  of  Nisan], 

D.  On  Monday— which  was  the  fourth  [day]  of  their  journey  [and]  which  was  the  18th  day  [of 
Nisan]— Israel  was  readying  their  cattle  and  preparing  their  equipment  to  leave. 

E.  The  commanders  said  to  them,  "Your  appointed  time  has  arrived  to  return  to  Egypt!  In 
accordance  with  what  is  said  in  Scripture:  'So  we  must  go  a  distance  of  three  days  into  the 
wilderness'  (Exod.  8:23)." 

F.  They  said  to  them,  "When  we  left  [Egypt],  we  left  with  Pharaoh's  permission." 

G.  They  said  to  them,  "No  matter  what  you  want,  you  will  end  up  returning  and  upholding 
the  orders  of  the  kingdom!" 

H.  Israel  rose  up  against  them  and  struck  some  of  them,  wounded  some  of  them,  and  killed 
some  of  them.  So  they  went  and  told  Pharaoh. 

I.  Thus  it  is  said,  "When  the  king  of  Egypt  was  told"  (Exod.  14:5). 

J.  Who  told  him?  The  commanders  who  were  with  them.  And  there  are  those  who  say  he 
had  guards  [who  told  him].  And  there  are  those  who  say  Amalek  told  him. 

2.  A.    "...  that  the  people  had  fled"  (Exod.  14:5):58 
B.    Were  they  really  fleeing? 


57  Compare  l.A-J  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  83:11-84:8;  Laut.,  vol.  1,  188:20-190:36;  Neus.,  XX:I:4:A-K).  This 
comparison  indicates  that  this  tradition  of  interpretation  is  fragmented  in  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai  (see  XXI:I:1.A-D  above), 
whereas  it  is  associated  entirely  with  Exod.  14:2  in  the  Mekhilta  de-Rabbi  Ishmael.  This  fragmentation  obfuscates  to  a  degree  the  overall 
meaning  and  context  of  this  tradition  in  the  Mekhilta  de-Rabbi  Shimon  b.  Yohai.  However,  also  noteworthy  is  the  fact  that  the  last  two  lines 
of  the  tradition  here  (1.1— J)  are  associated  instead  with  Exod.  14:5  in  the  Mekhilta  de-Rabbi  Ishmael. 

58  Compare  2.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  86:8-12;  Laut.,  vol.  1, 194:97-103;  Neus.,  XX:II:2.A-E). 
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♦  XT   nn   W)   D'rfjK   DDK   TV   "PX1   "?K   in   "(K  c 

hk  tnottf1?  TPs  -inn  Ewtina  i^yi  naiK  nm  in  kstd  a  5 

naiKi  ♦  (K3  'my)  nsi^an  'rf?  nmm  ♦  naiK  Kina  ♦  wv  nn  d/c/b 

naiKi  ♦  (to  s  'nn)  isnKa  ana  tdk  lyi  aVis?  -fpa  71  e 
'n  hk  >pm  •'Din  dtk      awn  rnxn  in  crKton  ian^ 

ma^Ki  Diff  ana  hk  tow  'n  naiKi  ♦  .(n1?  fp  'nn)  mV?n  f 

a^iy1?  'n        ♦  naiK  Kina  ♦  mys  dwi  *p"n  ttisp  h/g 
♦  .0  iap  'nn)  mV?n  nm  nn1?  ttx  TP1?* 

XXI:IV 

ooayna  'px-tcp       woa  ♦  ansa  n^a1?  fan  b/a  1 

my  ♦  nnnn  ^  an^Kai  an^K1?  rrooai  mso1?  c 

-wy  rrcrcn  -to  nt^an  )rw  nawa  inKi  naen  nnttf 

py^1?  <wi  Kint^>  nawa  nun  ♦         nsnen  d 

inana  psrxn  ^k-i^  nn  new  maw  an  Kinw 

y^an   pap   in1?   naK   ♦   nK*1?   pna   pnpnai  e 

■pi   w   r»a   ansa1?   mm1?   aa1?^  ^anms 

TP3  p1?  naK  ♦  00  n  nw)  "iman  i^a  aw  nw1?^  f 

an1?  naK  ♦  .nyno  mena  imcp  ansaa  laeptf  g 

♦  ma^a  nn  a"p*n  mm1?  aaoio  anrn  k1?!  a^n 

la^m  pa  trim  pa  isresi  pa  Dm  "pk-iw  pny  nay  h 

rron  sa  ♦  ansa  n^a1?  fan  naK3  na1?  ♦  nyna1?  iram  j/i 
i1?  nn  rmoTT  inaiK  wn  .pay  rrw  pap  i1? 

♦  nn  amma  'ai  ♦  ayn  ma  *a  ♦  .n  ran  p^ay  paiK  b/a  2 
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C.  Has  it  not  been  said,  "As  the  Israelites  were  departing  defiantly"  (Exod.  14:8)? 

D.  Rather,  because  they  killed  the  commanders,  they59  went  and  said  to  Pharaoh,  "They  struck 
some  of  us,  and  wounded  some  of  us,  and  they  do  not  [even]  have  a  ruler  or  chief!" 

E.  In  accordance  with  what  is  said  in  Scripture,  "The  locusts  have  no  king,  yet  they  all  march 
forth  in  formation"  (Prov.  30:27). 

3.  A.    "...  Pharaoh  and  his  courtiers  had  a  change  of  heart  about  the  people"  (Exod.  14:5):60 

B.  [just]  yesterday  [it  was]:  "Pharaoh's  courtiers  said  to  him,  'How  long  shall  this  one  be  a  snare 
to  us?  Let  the  men  go!'"  (Exod.  10:7). 

C  And  [now]  today:  "...  Pharaoh  and  his  courtiers  had  a  change  of  heart  about  the  people" 
(Exod.  14:5). 

D.  They  said,  '"What  is  this  we  have  done,  releasing?'"  (Exod.  14:5): 

E.  They  said,  "If  we  had  released  [them]  but  not  been  smitten,  it  would  have  been  enough. 
However,  we  released  [them]  and  were  smitten! 

F.  "if  we  were  smitten  but  did  not  release  [them],  it  would  have  been  enough.  However,  we 
were  smitten  and  we  released  [them]! 

G.  "if  we  had  released  [them]  and  were  smitten,  but  did  not  give  [them]  our  property. 
However,  we  released  [them],  and  were  smitten,  and  gave  [them]  our  property!" 

H.  They  told  a  parable:  To  what  is  the  matter  alike? 

I.  It  is  like  a  human  king  who  said  to  his  servant,  "Bring  me  a  fish  from  the  market!"  He 
went  and  brought  him  a  rotten  fish.  He61  said,  "I  decree  that  you  will  either  eat  the  fish 
or  receive  100  stripes  or  pay  100  maneh."62  He  said,  "Well,  I  will  eat  the  fish!"  He  had  not 
managed  to  finish  [eating  it]  when  he  fell  ill,  so  he  said,  "Well,  I  will  take  100  stripes!"  He 
had  received  [only]  60  or  70,  collapsed, 

(Textual  Source:  Ms.  Firkovich  IIA,  268) 

and  said,  "Well,  I  will  pay  100  maneh!"  Consequently,  he  ate  the  fish,  received  100  stripes 
and  paid  100  maneh! 

J.  Likewise  did  it  occur  with  Egypt— they  were  smitten,  and  they  released  [them],  and  they 
gave  [them]  their  property! 

K.    Thus  it  is  said,  '"What  is  this  we  have  done,  releasing  Israel  from  our  service?'"  (Exod.  14:5). 

4.  A.    Another  interpretation:53 

B.  '"What  is  this  we  have  done'"  (Exod.  14:5): 

C.  Scripture  tells  that  when  Israel  went  out  from  Egypt,  the  monarchy  of  Egypt  ended. 

5.  A.    "'...  from  our  service'"  (Exod.  14:5):64 

B.  [Scripture  here  actually  reads,]  "Who  are  our  servants?"65 

C.  [They  said,]  "Now  all  the  nations  of  the  world  will  be  chiming  against  us  like  a  bell,  saying, 
'These  [people]  were  in  their  possession,  but  they  released  them  and  they  left  them!' 

D.  "Now,  how  can  we  send  to  Aram  Soba66  and  to  Aram  Neharim67  for  our  tax  collection  and 

59  I.e.,  the  remaining  Egyptian  guards. 

60  Compare  3.A-K  with  Mekhiha  de-Rabbi  lshmael,  Beshallah  (H/R,  86:12-20;  Laut,  vol.  1, 195:104-18;  Neus.,  XX:II:3.A-4J). 

61  I.e.,  the  king. 

62  A  maneh  is  a  weight  of  precious  metal,  commonly  gold  or  silver,  equal  in  value  to  50  sacred  shekels  or  100  common  shekels. 

63  Compare  4.A-C  with  Mekhiha  de-Rabbi  lshmael,  Beshallah  (H/R,  86:20-87:2;  Laut.,  vol.  1, 196:119-20;  Neus.,  XX:II:5.A-C). 


TRACTATE  BESHALLAH  •  nto*r  KrDOfc  90 


♦  (rrs)  nnn  ra  bwxv  ^vrw  urn  naa  kVtti  c 
nyna1?  ™ki  la^n  popn  ns  tnrw  iina  k^k  d 
k1?!   "pens  k1?  an1?  pKi  una  israai  una  ian 

i*7iD  pxin  Kn  nanK1?       T^n  'tuw  "para  ♦  -w  e 

♦  asm       msn  nsna  aa1?  isrm  ♦  .(ta  *?  w)  a  3 
u1?  m  mm  »na  is?  r^K  nsns  nay  ran  ^lanK  b 
aa1?  -|smi  arm  ♦  (t  *  'aw)  anwxn  nK  n1?^  ttfpia1?  c 

>a  w»  dkt  na  nam  ♦  .ayn  ^k  rnsn  nyna  d 

k"?k  mn  W3  irp1?  x^i  un1?^  i^k  r»K  ♦  e 

k^k  mn  wa  urfpn?  k^i  irp1?  i^k  ♦  .irp1?!  ■nrftn?  f 

irraa  to  k1?!  irp1?!  larfpn?  i^k  ♦  .urfpnzn  irp1?  g 

i^ia  ♦  .irraa  toi  irp1?!  lanVw  k^k  mn  nna  h 

nay1?  imw  an  nwa  T^a1?  ♦  nan  nam  na1?  to  1 


nan  erwaa  ra  i1?  Ksam  -f?n  pwn  p  ra  ^  Kan 
ik  man  nKa  npi1?  ik  ran  nK  nns  "?aiK  ik  nmn 
p^aon  k1?  ran  nx  ^aiK  T-in  man  .ma  nan  ima 
man  nKa  npi1?  'am  tqk  r^y  ntwp  iwm  mar^1? 
nxa  irm  »m  'as  ^pm  a'yaw  ik  aw  np1? 
nKa  inai  [man  n]Ka  npn  ran  m  "?aK  Ksari  xaa 


♦  [araa  toi]  lrfpnzn  ip1?  '2a1?  in1?  nt^yri  na  ♦  km  j 

♦  m]aya  'w  m  MThv  sa  intra  hkt  na  'aK3  la1?  k 
new  maw  'nan  raa  ♦  intra  hkt  na  [nam  ♦  k"t  c/b/a  4 
m  ♦  unaya  ♦  :'xa       inna^a  nto  anxaa  'w]  b/a  5 
ir*?y  nwppa  aViyn  maiK  ^a]  rm  wds  ♦  unaiy  c 
laVm  ams3n  dhuztd  rrw  i^k  nai  'diki  ^ita 

anK1?!  na]i^  anK1?  i^n1?!^  iik  ^K^n  w»  ♦  ttn1?  d 


Compare  5.A-N  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  87:2-19;  Laut.,  vol.  1, 196:120-197:142;  Neus.,  XX:II:6.A-7.G). 
Our  text  here  reads  Wnsa  (from  our  service)  in  Exod.  14:5  as  in3S7  'H  (Who  are  our  servants?). 
Assyria  in  the  region  of  the  Tigris  and  Euphrates  Rivers. 
Allepo. 
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to  send  us  male  and  females  slaves!" 

E.  This  teaches  you  that  Pharaoh  was  ruler  from  one  end  of  the  world  to  the  other,  and  he 
had  governors  from  one  end  of  the  world  to  the  other. 

[50]       F.    [And  this  was  actually]  for  Israel's  honor.68 

G.  And  concerning  him69  Scripture  states,  "The  king  sent  to  have  him  freed;  (the  ruler  of 
nations  released  him)"  (Ps.  105:20). 

H.  Concerning  the  kingdom  of  Babylon,  Scripture  states,  '"The  nation  or  kingdom  that  does 
not  serve  him  (—King  Nebuchadnezzar  of  Babylon— and  does  not  put  its  neck  under  the 
yoke  of  the  Icing  of  Babylon,  that  nation  I  will  visit,  declares  the  Lord,  with  sword,  famine, 
and  pestilence)'"  (Jer.  27:8). 

I.  Concerning  the  kingdom  of  Media,  Scripture  states,  "Then  King  Darius  wrote  to  all 
peoples  (and  nations  of  every  language  that  inhabit  the  earth)"  (Dan.  6:26). 

J.     And  Scripture  says,  "King  Ahasuerus  imposed  tribute  (on  the  mainland)"  (Esther  10:1). 

K.  Concerning  the  kingdom  of  Greece,  Scripture  states,  the  beast  had  four  heads  ..."' 
(Dan.  7:6). 

L.  Concerning  the  fourth  kingdom,70  Scripture  states,  "...  it  will  devour  the  whole  earth, 
tread  it  down,  and  crush  it"  (Dan.  7:23). 

M.  Thus,  every  nation  and  kingdom  under  which  Israel  was  subjugated  ruled  from  one  end 
of  the  world  to  the  other,  for  the  [sake  of]  Israel's  honor. 

N.  Thus  it  says  in  Scripture,  "...  and  said,  'What  is  this  we  have  done,  (releasing  Israel  from 
our  service)?'"  (Exod.  14:5). 

6.  A.    Another  interpretation:71 

B.  "...  and  said,  'What  is  this  we  have  done,  releasing  Israel  from  our  service?'"  (Exod.  14:5): 

C.  They  said,  "Hasn't  it  gone  well  for  us  because  of  them?" 

D.  R.  Yosi  would  say,  "They  told  a  parable:  To  what  is  the  matter  alike? 

E.  "It  is  like  someone  who  had  a  field  the  size  of  a  kor,  and  sold  it  for  a  small  amount.  The  one 
who  purchased  [it]  went  and  opened  water  springs  and  planted  gardens  and  orchards. 
The  seller  began  to  choke! 

F.  "Likewise,  [when]  Egypt  released  [them],  they  did  not  knowjust  what  they  had  released! 

G.  "And  thus  Scripture  states,  'Your  limbs  are  an  orchard  of  pomegranates'  (Song  4:13)." 

7.  A.    R.  Shimon  says,  "They  told  a  parable:  To  what  is  the  matter  alike? 

B.  "It  is  like  someone  who  received  a  residence  overseas  as  an  inheritance,  and  sold  it  for  a 
small  amount.  The  one  who  purchased  [it]  went  and  discovered  in  it  stores  of  silver,  gold, 
and  precious  stones  and  gems.  The  seller  began  to  choke! 

C.  "Likewise  did  it  occur  with  Egypt— they  were  smitten,  and  they  released  [the  Israelites], 
and  they  gave  [them]  their  property! 

D.  "Thus  it  says  in  Scripture,  'What  is  this  we  have  done,  (releasing  Israel  from  our  service)?' 
(Exod.  14:5)." 

68  That  is,  Israel  should  only  be  subjugated  by  a  mighty,  worldwide  power. 

69  I.e.,  Pharaoh. 

70  I.e.,  Rome. 

71  Compare  6.A-7.D  with  Mekhika  de-Rabbi  Ishmael,  Beshallah  (H/R,  87:19-88:7;  Laut,  vol.  1, 197:142-198:155;  Neus.,  XX:II:8.A-9.E). 
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nnay    in    n1?^1?!    ann    in    [m^yn1?  anna 

□nyn  *iios  onw  n[yns  rrrw  "na1?1?  ♦  mn]si2n  e 

♦  isio  fyi  a^iyn  Hioa  i1?  in  mma'jjzri  isio  isn 

T^a  n1?^  'aix  Kin  yfim  ♦  'w  *w  niaa  ^sa  g/f 

'aix  Kin  ^aa  ms^aa  ♦  0  np  nn)  'aui  [irrprm  h 

ms^aa  ♦  (n  is  tot)  'a[im  im  na^aam  nap  rrm  i 
xnay  ^s1?  an]s  xs^a  arm  rna  naix  xin  na 

'aui  oa  emwnK  "f?an  am  'aixi  ♦  (id  i  '3*0  'u[i  j 

•pirn  nyanxi  'aix  Kin  tp  ms^aa  ♦  (x  -  'ox)  k 

<naix  xm>  rrsran  ms^aa  ♦  (i  t  '3D  nai  xnvn1?  l 

xn  ♦  .Co  at**)  'pirn  <nr>t^nm  xynx  ^s  Vdjwti  m 
k1?!  'ttfn  inn  ntnw  ma^ai  naix  ^s  i?  rx 

♦  'ttf'  *w  piaa  "3sa  isio  iyi  o^iyn  "poa  ntnttf 

na  nax'i  ♦  x"i  ♦  mi  i3*wy  nxi  na  nax*n  'axi  id1?  b/a  6  n 

nn  ♦  lans;  nxa  mio  frawa  x^m  nax  ♦  .wy  nxt  d/c 

mx1?  ♦  nan  *mn  na1?  ^a  i^ia  'aix  nv  n  e 
npi1?  imx  t>ti  oyia  -ma  naai  *na  nn  i1?  rrrw 
"?nnn   annsi   mn^   n   yon   mi"ya   n  nnsi 

IDi  ♦  in1?^  na  iyr  x1?!  in1?-^  'xa  id  ♦  pani  -man  g/f 

'S?at£?  n  ♦  (r  i  rw)  'aim  ons  nn1?^  'aix  Kin  a  ? 

i1?  n^sittf  -mx1?  ♦  nan  nmn  na1?  ^a  i^ia  'aix  b 
tsma   -ma   nnsai   an   mnaa   nt^nn  n-ptns 
arm  *pa  *w  nnnx  na  xsai  npi1?  mix  -fin 

na  ♦  pani  -man  Vrinn  mnnai  mara  a*3axi  c 

'ax3  p1?  ♦  piaa  ^[i  mVmri]  ip1?  'sa1?  in1?  n^yi  d 
♦  .['ids  '^d]  'sua  wy  nxi  na  nax*i 
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XXI:V 

1.  A.    "He  hitched  his  chariot  (and  took  his  men  with  him)"  (Exod.  14:6):72 

B.  He  hitched  it  himself.  Normally  kings  will  stand  around  while  others  arrange  [things]  for 
them.  But  here  he  hitched  it.  When  the  [other]  heads  of  state  saw  that  he  hitched  himself, 
each  and  everyone  arose  and  hitched  for  themselves. 

2.  A.    Four  [people]  hitched  [their  own  animals]  gladly. 

B.  Abraham  our  father  hitched  gladly.  As  it  says  in  Scripture,  "Abraham  arose  early  in  the 
morning  (and  saddled  his  ass)"  (Gen.  22:3). 

C.  Joseph  hitched  gladly.  As  it  says  in  Scripture,  "Joseph  hitched  his  chariot,  etc."  (Gen.  46:29). 

D.  Pharaoh  hitched  gladly.  As  it  says  in  Scripture,  "He  hitched  his  chariot,  etc."  (Gen.  22:3). 

E.  Balaam  hitched  gladly.  As  it  says  in  Scripture,  "When  Balaam  arose  in  the  morning  (he 
saddled  his  ass),  etc."  (Num  22:21). 

[5l]       F.    R.  Shimon  b.  Yohai  says,  "Let  [the  one]  act  of  saddling  come  and  offset  [the  other  act] 
of  saddling! 

G.  "Let  the  act  of  saddling  that  Abraham  did,  [in  order]  to  go  and  do  the  will  of  his  father  in 
heaven  offset  the  act  of  saddling  that  Balaam  did,  [in  order]  to  go  and  curse  Israel! 

H.  "Let  [the  one]  hitching  come  and  offset  [the  other]  hitching! 

I.  "Let  the  hitching  done  by  Joseph  to  greet  Israel  his  father  suspend  the  hitching  done  by 
Pharaoh  to  pursue  Israel! 

J.     "Let  the  [one]  sword  held  in  hand  come  and  offset  [the  other]  sword  held  in  hand. 

K.  "Let  the  sword  held  in  hand  [by  Abraham  on  Mount  Moriah]— 'And  Abraham  stretched 
out  his  hand,  etc'  (Gen.  22:10)— offset  the  sword  held  in  hand  [by  Pharaoh],  as  Pharaoh 
said,  'The  foe  said,  ("I  will  pursue,  I  will  overtake,  I  will  divide  the  spoil ...  I  will  bare  my 
sword ...")'  (Exod.  15:9). 


L.  "[And  let  the  sword  held  in  hand  by  Abraham]  suspend  the  sword  held  in  hand  by 
Pharaoh,  who  said,  '"I  will  bare  my  sword,  my  hand  shall  subdue  them'""  (Exod.  15:9). 73 

3.         A.    "...  and  took  his  men  with  him"  (Exod.  14:6):74 

B.  He  took  them  with  him  by  means  of  persuasion. 

C.  [He  said,]  "Normally,  kings  will  walk  at  the  rear  [of  the  troops],  while  their  troops  are  at 
the  front.  However,  I  shall  walk  before  you  at  the  front!  Normally,  kings  will  plunder  for 
themselves  and  take  the  portion  first.  However,  I  shall  share  the  plunder  with  you!  And 
not  only  this,  but  I  shall  also  open  up  storehouses  for  you,  and  I  shall  distribute  among 
you  silver,  gold,  and  precious  stones  and  gems!" 

D.  In  accordance  with  what  is  said  in  Scripture,  "'...  I  will  divide  the  spoil (Exod.  15:9). 

E.  Thus  it  says  in  Scripture, "...  and  took  his  men  with  him"  (Exod.  14:6). 

F.  He  took  them  with  him  by  means  of  persuasion. 

XXLVI 

1.         A.    "He  took  six  hundred  of  his  picked  chariots,  (and  the  rest  of  the  chariots  of  Egypt,  with 
third  officers  in  all  of  them)"  (Exod.  14:7):75 

72  Compare  1.A-2.L  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  88:8-20;  Laut.,  vol.  1, 198:156-200:176;  Neus.,  XX:II:10.A-12.B). 

73  2.L  appears  to  be  redundant. 
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XXI:V 


ra^a]  "i*n  nox  ma  sin  ♦  ias-i  nx  mex,i  b/a 
Kin  ixs  ^sx  p1?  "psnaa  annxi  paw  [nm1? 
lass?1?  Kin  srxrw  ms^a  ^[m  hop  TP3  ttor] 

nex  nmnx  ♦  .lass?1?  prxm  mxi  -m]x  "?s  iay  a 

aaen  <'X3^>  nna[ttf3  nex  irsx  a]n*iax  ♦  nnat^a  b 

nnat^s  -iox]  nor  ♦  .(a  33  na)  'aui  npias  annax  c 

nsns  ♦  (133  ia  aw)  'aim  masna  nor  -n[ex,i  d 

-iex  as^a  ♦  "ui  i33-i  [nx  "iiox^i        nnat^a]  -iex  e 

n  ♦  (S3  33  'as)  [hi  npinn  asr^a]  ap'i  'X3W  nnat^a  f 

♦  nttr»an  *?i7]  nasm  rrcr»an  sian  'aix  w  p  '5/aw 

TK]n  mt^i   i,1?'1?   amax   t^nn^  nw[an  xisn  g 
I1?'1?  □ir173  t^nnt^  nwan       Tiasm  apaipaw  ran 

♦  n-pox  nas/m  nrex  xisn  ♦  mr>  [nx  ^p1?  h 
rfpsmi  ran  ^  nxnp1?  tpr  naxttf  n-pox  xisn  1 
mn  xisn  ♦  v  nnx  nn"^  nsns  -ioxttf  n-pax  ^  j 
DjTdk  n1?^  7s  mn  xisn  ♦  r  mn  *?i7  nasm  7s  k 
"tmt  v  am  ^sr)  nasm  0  33  na)  'aui  it  nx 

'axttf  nsns      T  am  ^17  (rfpsrm  ♦  s^ix  tax  nsns  l 

np1?  iay  nxi  ♦  (a  it)        m  laemn  'am  pnx  a 

•pama  nvn1?  a^a  fn  ♦  anaia  iasr  pp1?  ♦  iasr  c/b 
p^s1?  ima  s3nn  ^x  1?3X  nmn  am^m  *iiea 
pm  ■pVaui  pus?1?  "pma  nrn1?  a^a  mi  nmn 

>MW  X^X  "T1S7  X1?!   nt'33  p1?  nWK  '3K  *?3X  BrtrO 

^31  arm  *pa  B31?  ^x  pmai  niXTne,n  is1?  nms 

p*?>  ♦  ^  pmx  %w  T»a»a  ♦  m^nai  maia  a^ax  e/d 

♦  'ias  ,l?a  .anaia  iasr  pp1?  ♦  iasr  np1?  iay  nxi  <nax3  f 

naxn  ax  ♦  vn  'ato  ♦  nna  33-1  mxa  w  np'i  c/b/a 

7J  Compare  3.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  88:20-89:3;  Laut.,  vol.  1,  200:177-85;  Neus.,  XX:II:13.A-F). 
75  Compare  l.A-I  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  89:4-10;  Laut.,  vol.  1,  201:186-96;  Neus.,  XX:II:14.A-I). 
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B. 
C. 


3. 

[52] 


4. 


F. 
G. 

H. 


6. 


Whose  were  they?76 

If  you  say  they  were  Pharaoh's,  has  it  not  been  said  in  Scripture,  '"(For  if  you  refuse  to  let 
them  go,  and  continue  to  hold  them,)  then  the  hand  of  the  Lord  will  strike  (your  livestock 
in  the  fields— the  horses,  the  asses,  the  camels,  the  cattle,  and  the  sheep— with  a  very 
severe  pestilence)'"  (Exod.  9:3)? 

And  if  you  say  they  were  the  Egyptians',  has  it  not  been  said  in  Scripture,  "...  all  the 
livestock  of  the  Egyptians  died"  (Exod.  9:6)? 

And  if  you  say  they  were  the  Israelites',  has  it  not  been  said  in  Scripture,  '"Our  own 
livestock,  too,  (shall  go  along  with  us— not  a  hoof  shall  remain  behind)'"  (Exod.  10:26)? 

Whose  were  they? 

Behold  Scripture  states,  "(Those  among  Pharaoh's  courtiers)  who  feared  the  Lord's  word 
(brought  their  slaves  and  livestock  indoors  to  safety)"  (Exod.  9:20). 

As  a  result  we  learn  that  [even]  those  among  Pharaoh's  courtiers  who  feared  the  Lord's 
word  were  a  snare  for  Israel! 

Based  on  this  they  would  say,  "[Even]  the  worthy  among  the  gentiles,  kill!  The  best  of  the 
snakes,  crush  its  brains!" 

R.  Shimon  b.  Gamliel  says,  "Come  and  see  the  wealth  and  magnitude  of  this  kingdom!77 

"In  that  it  did  not  have  [even]  one  troop  division  unoccupied.  Rather,  all  of  them  were 
running  day  and  night! 

"And  thus  Scripture  states,  'He  took  six  hundred  of  his  picked  chariots'  (Exod.  14:7). 
"Compared  to  those  of  Egypt,  all  of  theirs78  are  standing  idle!"79 
"...  with  third  officers  in  all  of  them"  (Exod.  14:7):80 
[The  word]  "third  officer"  only  refers  to  warriors. 


In  accordance  with  what  is  said  in  Scripture, 
horseback"  (Ezek.23:23). 


third  officers,  all  of  them  riding  on 


Another  interpretation: 

"...  with  third  officers"  (Exod.  14:7): 

In  that  they  were  armed  in  three  ways. 

Another  interpretation: 

"...  with  third  officers"  (Exod.  14:7): 

R.  Shimon  ben  Gamliel  says,  "This  [refers  to]  the  third  man  on  the  chariot. 

"Because  at  first  there  were  only  two.  Pharaoh  came  and  added  another  one,  in  order  to 
hasten  the  pursuit  of  Israel." 

There  are  those  who  say  [that]  Antoninus  added  [the  third]. 

Another  interpretation: 

"...  with  third  officers"  (Exod.  14:7): 


76  I.e.,  the  animals  for  the  chariots. 

77  I.e.,  Rome. 

78  I.e.,  Rome's  troops. 

79  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  89:10-12;  Laut.,  vol.  1,  201:196-99;  Neus.,  XX:II:15.A-C). 

80  Compare  3.A-7.G  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  89:12-90:4;  Laut.,  vol.  1,  202:200-203:218;  Neus.,  XX:II:16.A-20.F). 
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'i3ii  mn  *»  r  mn  'axa  -oa  nn  rn  nsna  toa 

'am  naa  nn  [vn  'x]a  toa  iaxn  am  ♦  (a  a  'aw)  d 

nn  im]       toa  <-iaxn>  axi  ♦  'xa  mpa  ^a  nar  e 

♦  rn  'a^p&ja  ♦  (id  >  aw)  'aiai  traps  mi  'axa  [-oa  f 
'aiai  nsns  nasra  "s  [*oi  nx  x-pn  'ai]x  Kin  nn  g 
nas/a  [w  "Qi  nx  x-pn]  pa1?  irxaa  ♦  0  to  aw)  h 
[a^iaaw  uton  nan  ija^a  ♦  'ttP  n^pn  vn  p  nsns  i 

in  's;aw  p"i  ♦  .i]ma  [nx]  pn  a^maw  nas  am  a  2 

maVa  to  nnViiai  rrws?  mm  xia  paix  ^wbm 

aio  rmn  i>a  x^x  n^aa  nnx  papa  n1?       ♦  it]  b 

♦  una  aa-i  mxa  ww  npr  'a[ix  Kin  pi]  ♦  n'Pai  c 

♦  nVo     a'Wtoi  ♦  .mtoa  nnais?  ftia  'xa  to  paaa  b/a  3 
aw-ipi  awto  'xaw  ras?a  ♦  amaa  x^x  awto  px  a  4  c 
Dntrtoi  ♦  x"i  ♦  .(aa  aa  'ms)  a^ia  a^oio  oan  d/c/b 
'xrattf  p-i  ♦  twtoi  ♦  x"i  ♦  .pa  rwViwa  rrw  c/b/a  5 
rn  x1?  Pnnaw  ♦  naana  to  wto  it  ™  to^aa  p  d 
nnx  nin1?!  ma1?  nnx  ti»  Teim  nsns  xa  a-aw  x^x 

♦  a-wtoi  ♦  x"i  ♦  .na^oin  oia^aiaax  'aix       ♦  b/a  6  e 


94 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


XXI:VII8 


2. 


3. 


C.  Three  [Egyptian  horsemen]  for  every  one  [Israelite], 

D.  There  are  those  who  say  30  for  every  one. 

E.  There  are  those  who  say  300  for  every  one. 

F.  R.  Shimon  ben  Eliezer  says,  "How  would  Pharaoh  know  how  many  [people]  died  during 
the  three  days  of  darkness! 

G.  "Rather,  he  brought  out  their  census  lists,  and  according  to  the  lists  he  placed  troops 
against  them." 

A.  Another  interpretation: 

B.  "...  with  third  officers  in  all  of  them"  (Exod.  14:7): 

C.  In  order  to  destroy  [them], 

D.  "I81  said  [in  the  past],  'Every  boy  that  is  born  (you  shall  throw  into  the  Nile)'  (Exod. 
1:22). 

E.  "And  now: with  third  officers  in  all  of  them'  (Exod.  14:7). 

F.  "In  order  to  destroy  them! 

G.  '""I  will  bare  my  sword,  my  hand  shall  subdue  them'"  (Exod.  15:9)." 

A.  "The  Lord  stiffened  the  heart  of  Pharaoh  king  of  Egypt"  (Exod.  14:8): 

B.  In  that  his  heart  was  divided  as  to  whether  or  not  to  pursue  them. 

A.  "...  and  he  gave  chase  to  the  Israelites"  (Exod.  14:8): 

B.  Scripture  tells  that  if  it  had  been  another  nation,  he  would  not  have  pursued  them. 

A.  "The  Israelites  were  leaving  with  a  raised  hand"  (Exod.  14:8): 

B.  Scripture  tells  that  while  the  Egyptians  were  pursuing  Israel,  they  were  insulting, 
blaspheming,  and  reviling. 

C.  But  Israel  [was]  glorifying,  exalting,  praising,  heralding,  hailing,  and  offering  songs  and 
great  praise  and  exultation  and  glory  and  victory  and  majesty  to  He  who  spoke,  and  the 
world  came  into  being— for  war  is  His! 

D.  In  accordance  with  what  is  said  in  Scripture, "...  with  paeans  to  God  in  their  throats,  etc." 
(Ps.  149:6).  And  Scripture  says,  "Exalt  God  over  the  heavens,  etc."  (Ps.  57:6).  And  Scripture 
says,  "0  Lord,  You  are  my  God.  I  will  extol  You,  etc."  (Isa.  25:l). 

A.  Another  interpretation: 

B.  "...  with  a  raised  hand"  (Exod.  14:8): 

C.  With  an  uncovered  head. 

A.  Another  interpretation: 

B.  "...  with  a  raised  hand"  (Exod.  14:8): 

C.  In  that  their  hand  was  raised  against  Egypt. 


11  I.e.,  Pharaoh. 

12  Compare  XXI:VII.1.A-5.C  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  90:5-13;  Laut.,  vol.  1, 203:219-204:232;  Neus.,  XX:II:21.A-25.B). 


TRACTATE  BESHALLAH  • 


ew'pw    'aix    en    ♦    iron    mx    W    rrcftw  d/c 

Tnx  ^d1?  mxa  eftw  'aix  en  ♦  .mxi  Tnx  ^d1?  e 

nsns  mn  "px<»>  m  'aix  msr1^  p  's;ae>  n  ♦  .mxi  f 

ircnn  k^k  ♦  n^sx  ^  ne^en  ma  nas  sir  g 

♦  x"7  ♦  .nvrvi  irrVs  inn  "poiaro  nn  p1?^  poiaTO  a  7 
pn     mnax      ♦  m^D1?  ma  ^sr  ♦  i^d  ^  twVen  d/c/b 

♦  i^id     tw'wi  was?  ♦  (3D  x  'ae>)  nx\  r!m  f/e 

♦  'ios  /l?D  .to  to  tw)  t  iae>mn  mn  pnx  ♦       ma  g 

XXI:VII 

pi^n  in1?  mne>  ♦  11a  n^a  nsns  n1?  nx  *»  pmsi  b/a  1 

Tia  ♦  Tar  »aa  nnx  n,"n,">  ♦  im1?  x1?  dxi  ^  ax  b/a  2 

♦  .nnnx  nim  mn  x1?  mnR  naix  nrrn  axe>  'nsn 

D^nsa  TTlttDtt  TlDH  TM3  ♦  nan  1^  B,X2P  nw  >m  b/a  3 

♦  faiaai  rsnnai  fxxaa  rn  ^  nnx  fain 

"pV?nai   [po'ppai]   "prnwai   paainai   pxsa   'en  c 
Tim]  nxn  mxsm  rf?nm  nVm  men  *w  "parrm 

■p»3  ♦  f?e>  nan^anF  aVisrn  mm  nax[e>  ^  d 
'aixi  (i  aap  Tin)  nai  [mtod  *?x  maari]  'ax^e* 
'aixi  (i  n  ae>)  'aim  opix  nsae>  [n  bv]  nan 

♦  nan  in  ♦  x"7  ♦  .(x  ns  w)  un  [naainx  nnx  •'p1?*  b/a  4 
*7sr  [nan  it  nnne>]  ♦  nan  to  ♦  <x'"t>  ♦  n1?}  e>xnn  c/b/a  5  c 

♦  'ioa  f17o  /sa 
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Chapter  Twenty-Two 


(Textual  Source:  Ms.  Firkovich  IIA,  268) 


XXII:I 
1. 


[53] 


4. 


C. 
D. 


C 
D 
A 
B 
C 
A 
B 
C 

A. 
B. 

A. 
B. 


"The  Egyptians  pursued  them  (and  all  the  chariot  horses  of  Pharaoh,  his  horsemen,  and 
his  warriors  overtook  them  encamped  by  the  sea,  near  Pi-hahiroth,  before  Baal-zephon)" 
(Exod.  14:9):83 

Scripture  tells  that  not  one  of  them  stumbled,  so  that  they  would  not  consider  it  a  bad 
omen  and  turn  back. 

Thus  we  find  that  gentiles  believe  in  bad  omens. 

As  it  says  in  Scripture,  "Those  nations  that  you  (are  about  to  dispossess  do  indeed  resort 
to  soothsayers  and  augurs)"  (Deut.  18:14).  And  Scripture  states,  "The  elders  of  Moab  and 
the  elders  of  Midian,  (versed  in  divination,  set  out)"  (Num.  22:7).  [And  Scripture  states,] 
"...  Balaam,  son  of  Beor,  the  auger,  etc."  (Josh.  13:22). 

But  here,  not  one  of  them  stumbled,  so  that  they  would  not  consider  it  a  bad  omen  and 
turn  back. 

"...  overtook  them  encamped  by  the  sea ...  (before  Baal-Zephon.  As  Pharaoh  drew  near) ..." 
(Exod.  14:9-10):84 

When  Pharaoh  saw  Baal-zephon,  he  rejoiced,  saying,  "Baal-zephon  agrees  with  my 
decree.  I  said  to  drown  them  in  water,  [and]  Baal-zephon  agrees  with  my  decree  to  drown 
them  in  water!" 

He  began85  [to  prepare]  an  altar  and  incense  before  his  idol. 

As  it  says  in  Scripture, "...  before  Baal-Zephon.  As  Pharaoh  drew  near ..."  (Exod.  14:9-10). 86 

Another  interpretation:87 

"As  Pharaoh  drew  near"  (Exod.  14:10): 

In  that  he  drew  near  [to  him]  the  divine  punishment  about  to  come  upon  him. 

Another  interpretation:88 

"As  Pharaoh  drew  near"  (Exod.  14:10): 

The  [distance]  that  Israel  walked  in  three  days  the  [Egyptian]  commanders  walked  in 
a  day  and  a  half.  And  the  [distance]  that  the  commanders  walked  in  a  day  and  a  half 
Pharaoh  walked  in  one  day. 

"...  The  Israelites  caught  sight  (of  Egypt  advancing  upon  them)"  (Exod.  14:10):89 

Because  they  had  beaten  up  the  commanders,  they  knew  that  in  the  end  they  would 
pursue  them. 

["...  of  Egypt  advancing  upon  them"  (Exod.  14:10):]90 

[The  plural  participle]  "advancing  upon  them"  is  not  written  here,  but  rather  [the 
singular  participle]  "advancing  upon  them." 


83  Compare  l.A-E  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  91:1-5;  Laut,  vol.  1, 204:1-7;  Neus.,  XXI:I:1.A-E). 

84  Compare  2.A-D  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  91:6-9;  Laut.,  vol.  1, 205:10-15;  Neus.,  XXI:I:3.A-E). 

85  The  text  includes  here  the  word  "says,"  which  makes  no  contextual  sense.  I  have  inserted  "to  prepare"  in  its  place. 

86  This  interpretation  is  based  on  the  fact  that  the  verb  in  Exod.  14:20  "drew  near"  (Hebrew:  npn)  also  means  "to  offer  a  sacrifice." 

87  Compare  3.A-C  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  91:6;  Laut.,  vol.  1,  205:8-10;  Neus.,  XXI:I:2.A-B). 

88  Compare  4.A-C  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  91:9-11;  Laut.,  vol.  1,  205:15-18;  Neus.,  XXI:I:4.A-D). 


TRACTATE  BESHALLAH  •  ri?wm  xnaoa  95 


XXILI 

^[t^Di  x1?^  'ddh  rr^a  ♦  annnx  ansa  ism  b/a  1 

pi]  ♦  pmnx1?  firm  wnr  x1?^  na  pa  i[m]  c 

-wx  n^xn  unan  sa  'X3tt?  ♦  twos  omarw  irsa  d 
^pn  axia  >apr  [laVn  'aixi]  (7s  rr  'a*r)  in  nnx 
'in  aaipn  nsn  p  asr^a  nxi  .(t  as  tm)  'am  pa 

na  pa  inx  toa  x1?  ixd  ^ax  ♦  (aa  r  nrr)  e 

^sr  tram  amx         ♦  ."[minx1?  ntrn  <>vmrw  a  2 

'ax  ito  "pax  ^sra  nx  runs  raciff  fpa  ♦  'in  avi  b 
a^aa  asraa1?  srnax  ^x           iisx  ^a  traon 

'aix  Vrinn  ♦  asaa  paa1?  mnb  pox  ^ya  asDan  c 

rpsx  ^ya  ^d1?  'X3tt?  ♦  •ftw  rnt  rrrns  ^d1?  napai  natai  d 

anpnw  ♦  anpn  nxnoi  ♦  x"T  ♦  .anpn  nsnsi  c/b/a  3 

iD^nt^  na  ♦  anpn  ny-ioi  ♦  x"t  ♦  .via  xia1?  may-nan  c/b/a  4 
nai   nxnai   ara   pap   laVn   aw   rrcftwa  'W 

♦  inx  ara  nsns  la^n  nxnaai  ara  anap  la^ni? 

vn  papn  p  isnttf  nina  ♦  an^ry  nx  '^  »n  ixun  b/a  5 

B'srcw  'ua  nam  ♦  .annnx  n,^1?  piotf  iw  b/a  6 

♦  amnx    sroia    x^x    p    'na    px  annnx 


"  Compare  5.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  91:12-13;  Laut.,  vol.  1, 205:19-21;  Neus.,  XXI:I:5.A-B). 
10  Compare  6.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  91:13-15;  Laut.,  vol.  1, 206:22-25;  Neus.,  XXI:I:6.A-D). 
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C.  Scripture  tells  that  all  of  them  were  formed  into  various  squadrons  [each  advancing]  like 
a  single  person. 

D.  And  from  them  this  kingdom91  learned  to  lead  [its  troops]  in  various  squadrons. 
7.         A.    "(Greatly  frightened),  the  Israelites  cried  out  to  the  Lord"  (Exod.  14:10):92 

B.  They  seized  the  devices  [for  divine  assistance]  of  their  forefathers— the  devices  of 
Abraham,  Isaac,  and  Jacob. 

C.  Concerning  Abraham,  Scripture  states,  "...  with  Bethel  on  the  west"  (Gen.  12:8).  What  is 
stated  next?  "And  he  built  there  an  altar  (to  the  Lord  and  invoked  the  Lord  by  name)" 
(Gen.  12:8). 

D.  Concerning  Isaac,  Scripture  states,  "And  Isaac  went  out  to  meditate  in  the  field  ..." 
(Gen.  24:63).  And  "meditate"93  only  means  prayer.  In  accordance  with  what  is  said  in 
Scripture,  "I  pour  out  my  complaint94  before  Him,  etc."  (Ps.  142:3).  And  Scripture  says, 
"May  my  prayer95  be  pleasing  to  Him,  etc."  (Ps.  104:34).  And  Scripture  says,  "Evening, 
morning,  and  noon,  (I  complain96  and  moan  and  He  hears  my  voice)"  (Ps.  55:18).  And 
Scripture  says,  "A  prayer  of  the  lowly  man  when  he  is  faint  (and  pours  forth  his  plea97 
before  the  Lord)"  (Ps.  102:1). 

E.  Concerningjacob,  Scripture  states,  "He  happened  upon  a  certain  place"  (Gen.  28:11).  And 
"happen  upon"98  only  means  prayer.  As  it  says  in  Scripture,  "As  for  you,  do  not  pray  for 
this  people  ...  (do  not  plead99  with  me),  etc."  (Jer.  7:16). 

F.  And  Scripture  says,  "Fear  not,  0  worm  Jacob,  etc."  (Isa.  41:14).  Just  as  this  worm  only  bites 
the  tree  with  its  mouth,  likewise  Israel  only  has  prayer. 

G.  And  Scripture  states,  "(And  now,  I  assign  to  you  one  portion  more  than  to  your  brothers) 
which  I  wrested  from  the  Amorites  with  my  sword  and  bow"  (Gen.  48:22). 

H.  Did  [God]  really  seize  with  His  sword  and  bow?  Has  it  not  already  been  said,  "I  do  not 
trust  in  my  bow,  (it  is  not  my  sword  that  gives  me  victory)"  (Ps.  44:7)? 

I.  Thus,  why  does  Scripture  state, "...  which  I  wrested  from  the  Amorites,  etc."  (Gen.  48:22)? 
This  is  prayer.  And  "my  sword"100— this  is  prayer.101  And  thus  Scripture  states,  "Blessed  is 

[54]  he  who  trusts  in  the  Lord,  etc."  (Jer.  17:7).  And  Scripture  states,  "Cursed  is  he  who  trusts 

in  man,  etc."  (Jer.  17:5).  This  is  prayer. 

J.  Concerningjudah,  Scripture  states,  "And  this  he102  said  of  Judah"  (Deut.  33:7).  What  does 
he  say?  "Hear,  0  Lord  the  voice  of  Judah,  etc."  (Deut.  33:7). 

K.  Concerning  David,  Scripture  states,  "(David  replied  to  the  Philistine),  'You  come  against 
me  with  sword  and  spear  and  javelin,  (but  I  come  against  you  in  the  name  of  the  Lord  of 
Hosts,  the  God  of  the  ranks  of  Israel),  etc.'"  (l  Sam.  17:45).  And  Scripture  states,  "They 
[call]  on  chariots,  they  [call]  on  horses,  (but  we  call  on  the  name  of  the  Lord  our  God), 
etc."  (Ps.  20:8).  And  Scripture  states,  "They  collapse  and  lie  fallen  (but  we  rally  and  gather 
strength),  etc."  (Ps.  20:9). 

91  I.e.,  Rome. 

92  Compare  7.A-0  with  Mekhilta  de-Rabbi Ishmael,  Beshallah  (H/R,  91:15-93:11;  Laut,  vol.  1,  206:26-209:65;  Neus.,  XXI:I:7.A-P). 

93  Hebrew:  sihah—nrrw. 

94  Hebrew:  stflt— TTW. 

95  Hebrew:  sthi— TPW. 

96  Hebrew:  asihah—TITVWX. 

97  Hebrew:  sifio— TPtt>. 

98  Hebrew:  pegiah— nVJS. 

99  Hebrew:  tifgah—VlSR. 

100  Hebrew:  b'kashti—'rwpl. 

101  Hebrew:  bakasha—nwpi. 

102  I.e.,  Moses. 
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was  rmxaim  mKcrw  fro  wiw  <'ron>  raa  c 

mxano  "parro  nvn1?  it  ma'pa  ma1?  pyi  ♦  inx  d 

rmaix  ira  icon  ♦     ^k  'w^  >aa  npsr^^i  ♦  .mxano         b/a  7 

Kin  DiTQRa  ♦  apsm  pnr  &tdk  rruaiK  p'ax  c 

naTa  aw  pi  aw  naK3  na  'iai  a^a       ira  'aiK 

mw1?  pnr  Kn  ™  Kin  pnra  ♦  (n  3s  na)  'iai  d 

pas/a  n^on  k^k  nn'w  pxi  do  id  aw)  'iai  mwa 

n-iy  'aixi  (a  nap  'nn)  'iai  •ww  i^d1?  iidwx  'mw 

annsi  npai  ansr  'aixi  (i1?  ip  aw)  nai  •ww  r1?*? 

aw)  hi  rposr  s3  ^y1?  n^on  'aiKi  (ns  m  aw)  'iai 

(ss  ns  na)  aipaa  snoi  'aix  Kin  apsra  ♦  (k  ap  e 

Tsn  Vpsnn  ^x  nnxi  'xaw  n^on  x^x  nsras  rxi 

nsr^m  nrrn  ^x  'aixi  ♦  (re  t  'a-p)  'iai  nm  asrn  f 

nx1?  nsa  px  it  nVsnn  na  (r  xa  w)  'iai  apsr 

nwx  'aixi  ♦  n^on  x^x  'ws1?  px  -p  nsoa  x^x  g 

■oi  ♦  (aa  na  na)  ^nwpai  'a-ina  maxn  ra  ^nnp1?  h 

wpa  k1?  >a  naxa  -133  x^m  np1?  mwp3i  lanna 

ra  ^nnp1?  iwx  V'n  na  Kn  ♦  (t  la  'nn)  ui  ncnx  1 

'aix  Kin  pi  nwp3  it  ^nwp3i  n^on  it  nai  maxn 

"ittk  'aixi  (t  p  'a*T)  'aim  *»n  ntn^  nwx  nam  fro 

mins3  ♦  n^on  it  (n  aw)  nai  aixa  ncns  nwx  -iaan  j 

^ip  w  sraw  'aix  Kin  na  naxi  minsl?  nxn  'aix  Kin 

^k  Ka  nnx  'aix  Kin  ttd  ♦  (t  a1?  '37)  'aim  rmrr  k 

n^Ki  33-13  n*?x  'aixi  (na  p  x"w)  'iai  pirsai  n^nai  ann3 

♦  "iai  l^sai  una  [nan]  'aixi  (n  3  'nn)  iai  a^oioa 
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L.  Concerning  Asa,  what  does  Scripture  state?— "Asa  called  to  the  Lord  his  God,  etc." 
(l  Chron.  14:10).  And  Scripture  states,  "(Help  us)  0  Lord  our  God  ...  Let  no  mortal 
hinder  You!"  (l  Chron.  14:10). 

M.  Concerning  Moses,  Scripture  states,  "From  Kadesh,  Moses  sent  messengers  to  the  king 
(of  Edom:  'Thus  says  your  brother  Israel:  You  know  all  the  hardships  that  have  befallen 
us),  that  our  ancestors  went  down  (to  Egypt)  ...  We  cried  to  the  Lord  and  He  heard'" 
(Num.  20:14-16). 

They103  said  to  him,  "You  are  proud  about  what  your  forefather  bequeathed  to  you,  [as 
it  says  in  Scripture,]  'The  voice  is  the  voice  of  Jacob,  etc'  (Gen.  27:22),  [and  it  says  in 
Scripture,]  'And  the  Lord  heard  our  voice'  (Deut.  26:7).  And  we  are  proud  about  what 
our  forefather  bequeathed  to  us,  [as  it  says  in  Scripture,]  '...  but  the  hands  are  the 
hands  of  Esau'  (Gen.  27:22),  [and  it  says  in  Scripture,]  'Yet  by  your  sword  you  shall  live' 
(Gen.  27:40)." 

What  does  Scripture  state?— "But  Edom  answered  him,  'You  shall  not  pass  through  us 
(else  we  will  go  out  against  you  with  the  sword),  etc.'"  (Num.  20:18). 

N.    Here  too  you  say,  "...  the  Israelites  cried  out  to  the  Lord"  (Exod.  14:10). 

O.  They  seized  the  devices  [for  divine  assistance]  of  their  forefathers— the  devices  of 
Abraham,  Isaac,  and  Jacob. 


XXII:II 


1.  A.    "And  they  said  to  Moses,  'Was  it  for  want  of  graves  in  Egypt  that  you  brought  us  to  die  in 

the  wilderness?  (What  have  you  done  taking  us  out  of  Egypt?)'"  (Exod.  14:ll):104 

B.  Once  they  had  put  leaven  in  the  dough,105  they  went  to  Moses  and  said  to  Moses,  "Is  this 
not  the  very  thing  we  told  in  Egypt?"  (Exod.  14:12). 

C.  What  did  they  say  to  Moses  in  Egypt?  Behold  Scripture  states,  "(As  they  left  Pharaoh's 
presence,)  they  came  upon  Moses  and  Aaron  standing  in  their  path"  (Exod.  5:20). 

D.  They  said  to  him,  "We  were  upset  about  our  enslavement  in  Egypt.  [However,]  our  death  in 
the  wilderness  is  more  difficult  for  us  than  our  enslavement  in  Egypt.  We  were  distressed 
about  the  death  of  our  brothers  in  the  darkness.  [However,]  the  death  which  we  are  dying 
in  the  wilderness  is  more  difficult  for  us  than  the  death  of  our  brothers  in  the  darkness, 
for  our  brothers  were  eulogized  and  buried,  but  as  for  us,  our  corpses  will  be  strewn  to 
wither  during  the  day  and  to  freeze  at  night." 

2 .  A.    "But  Moses  said  to  the  people,  'Have  no  fear!  (Stand  by,  and  witness  the  deliverance  which 

the  Lord  will  work  for  you  today!)'"  (Exod.  14:13):106 

B.  To  inform  you  of  the  wisdom  of  Moses,  who  would  stand  and  pacify  all  those  thousands, 
and  all  those  tens  of  thousands! 

C.  About  him  it  is  explained  in  tradition,  "Wisdom  is  more  of  a  stronghold  to  a  wise  man 
(than  ten  magnates  that  a  city  may  contain)"  (Eccles.  7:19). 

3.  A.    '"Stand  by,  and  witness  (the  deliverance  which  the  Lord  will  work  for  you  today)!'" 

(Exod.  14:13):107 

B.    "Standing  by"  in  every  instance  only  means  the  Holy  Spirit. 


103  I.e.,  the  Edomites. 

104  Compare  l.A-D  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  93:12-18;  Laut,  vol.  1,  209:66-210:76;  Neus.,  XXI:I:8.A-F). 

105  I.e.,  once  they  had  incited  discontent. 

106  Compare  2.A-C  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  93:19-94:2;  Laut.,  vol.  1,  210:77-80;  Neus.,  XXI:I:9.A-E). 

107  Compare  3.A-C  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  94:2-8;  Laut.,  vol.  1,  210:81-211:86;  Neus.,  XXI:I:10.A-D). 


TRACTATE  BESHALLAH  • 


",  'aiXI  "Ul  rp^X  w  *7K  XOX  KTp*l  'aiX  Xin  na  X0X3  L 

Kin  nt^aa  ♦  .('  t  rm)  crux  ysa  nxsr  *?x  nnx  irp^x  m 
irmax  ttti  nai  y^a  ^x  enpa  a^a  nt^a  n^un  'aix 
anx  i1?  'ax  (re  -  t  3  'an)  >*»  sraem  *»  pvsai  'aim 
apsr  "7ip  ^ipn  p^ax  aanx  itfmnw  nan  pxrma 
ux<i>  (to  a  'an)  lrVij?  wi  (an  td  nn)  Caui) 
^sn  iw  t  a'Tm  xnx  u1?  rnniy  nan  rx;ma 
i^x  -lax^i  'aix  xm  na  .(a  td  na)  mnn  -pnn 
'aix  nnx  id  ♦  0^  3  'an)  'im  sn  nasm  x1?  mix  n 
in'max  rmaix  tra  ioon  ♦  *»  ^x  '^  ^a  ipsrn  o 

♦  'iod  '^o  .apsm  v  nnnax  nuaix 

XXILII 

'saa    anap    rx    ^aan    nt^a    ^x    nax^  a  i 

]ph  m^n  no^a  nxw  unawa  ♦  naiaa  ma1?  unnp1?  b 
viti  nwx  nain  nT  x^n  nt^a1?  i1?  'ax  nt^a  ^x 
xm  nn  'san  nt^a1?  i1?  nax  na  ♦  Om)  'san  -f?&  c 
nnxnp1?  a^asa  pnx  nxi  nt^a  nx  isrr^i  'aix 
'saa  ■nmasw?  ^  p»osa  irm  i1?  max  ♦  (a  n  'attf)  d 
irm  'san  imasnpa  yrp  iri  nttfp  nman  unrra 
mm?  <nrra>  nV'Sxa   irnx   nrra  rnsrosa 
n'rsxa  irnx  nraa  nrr  irt  rwp  naiaa  asna 
irrfraa    xnn    iix    ^ax    papai    psoa  irnxttf 
♦  'idd  'Vo  .n^a  nnp1?!  ara  i^rb  nn^ia 
inaan  srim1?  ♦  ixtti  ^x  nsrn  ^x  nt^a  nax'n  b/a  2 

irnx  "?ai  n^x  inix  ^n  o"oai  laisn  Tiny  rrrw  nt^a 
'np)  'in  aan1?  nm  naann(i)  rf?npn  tsnsa  rVsn  ♦  mnnn  c 
♦  unipn  rrn  x^x  aipa  ^aa  m-p  i^x  ♦  ixn  ia^snn  ♦  (os  t         b/a  3 
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[55]  C.  In  accordance  with  what  is  said  in  Scripture,  "Call  Joshua  and  stand  by  (in  the  Tent  of 
Meeting  that  I  may  instruct  him)"  (Deut.  31:14).  And  Scripture  says,  "The  Lord  came,  and 
stood  there,  (and  He  called  as  before:  'Samuel!  Samuel!')"  (l  Sam.  3:10).  And  Scripture  says, 
"...  and  take  them  to  the  Tent  of  Meeting  and  let  them  stand  there,  etc."  (Num.  11:17).  And 
Scripture  says,  "And  the  Lord  was  standing  beside  him"  (Gen.  28:13).  And  Scripture  says,  "I 
saw  my  Lord  standing  (by  the  altar,  and  He  said)"  (Amos  9:1). 

4.  A.    What  was  Israel  like  at  that  moment?  Like  a  dove  that  was  fleeing  a  hawk,  and  entered 

in  a  cave  into  the  cleft  of  a  rock  where  there  was  a  nested  snake  before  it.  It  couldn't 
enter  forward  [into  the  cleft]  because  of  the  snake.  It  couldn't  go  back  out,  because  of 
the  hawk.  So  it  was  crying  and  clapping  its  wings,  so  that  the  dovecote's  owner  would 
hear  and  come.108 

B.  Likewise,  when  Israel  saw  a  closed-up  sea  [before  them]  and  the  enemy  pursuing  them 
[from  behind],  they  lifted  up  their  eyes  in  prayer. 

C.  About  them  it  is  explained  in  tradition,  "0  my  dove,  in  the  cranny  of  the  rocks,  etc."  (Song 
2:14).  [And  Scripture  continues,]  "For  your  voice  is  sweet"  (Song  2:14),  [meaning,  sweet] 
in  prayer.  [And  Scripture  continues,]  "And  your  face  is  comely"  (Song  2:14),  [meaning, 
comely]  in  deeds. 

5.  A.    Another  interpretation:109 

B.  '"Stand  by,  and  witness  the  deliverance  which  the  Lord  ..."'  (Exod.  14:13): 

C.  They  said  to  him,110  "When?"  He  said  to  them,  "Today."  They  said  to  him,  "We  don't  have 
enough  strength  to  make  it!" 

D.  At  that  moment  Moses  prayed,  and  God  showed  them  squadrons  of  ministering  angels 
passing  before  them. 

E.  In  accordance  with  what  is  said  in  Scripture,  "When  the  attendant  of  the  man  of  God  rose 
early  (and  went  outside,  he  saw  a  force,  with  horses  and  chariots,  surrounding  the  town. 
'Alas,  master,  what  shall  we  do?'  his  servant  asked  him.  'Have  no  fear,'  he  replied.  'There 
are  more  on  our  side  than  on  theirs.')  Then  Elisha  prayed:  ('Lord,  open  his  eyes  and  let 
him  see.')  And  the  Lord  opened  the  servant's  eyes,  etc."  (2  Kings  6:15-17). 

F.  Likewise,  Moses  prayed,  and  God  showed  them  squadrons  of  ministering  angels  passing 
before  them. 

G.  And  thus  Scripture  states,  "Out  of  the  brilliance  before  Him,  (hail  and  fiery  coals  pierced 
His  clouds.  Then  the  Lord  thundered  from  heaven,  the  Most  High  gave  forth  His  voice- 
hail  and  fiery  coals.  He  let  fly  His  shafts  and  scattered  them.  He  discharged  lightning  and 
routed  them)"  (Ps.  18:13-15). 

H.  "His  clouds"  corresponds  with  their  squadrons. 

I.  "Hail"  corresponds  with  their  catapults. 

J.     "Fiery  coals"  corresponds  with  their  exploding  arrows. 

K.  "Then  the  Lord  thundered  from  heaven"  corresponds  with  the  noise  caused  by  fastening 
their  shields. 

L.    "The  Most  High  gave  forth  His  voice"  corresponds  with  their  crying. 


Compare  4.A-C  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  94:8-13;  Laut.,  vol.  1,  211:86-94;  Neus.,  XXI:I:11.A-12.C). 
Compare  5.A-N  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  94:13-95:7;  Laut.,  vol.  1,  211:95-213:113;  Neus.,  XXI:I:13.A-14.I). 
I.e.,  to  Moses. 


TRACTATE  BESHALLAH  • 


'aixi  (t  x1?  '37)  'mm  wnm  jwct>  nx  x*ip  'xaw  ran  c 

[n^npm]  (nnp1?!)  'aixi  o  a  x"w)  nil  arm  ^  xnsi 

(ra  xs  tm)  'aim  o»  wnm  isna  ^mx  ^x  anx 

w  nx  >nnn  'aixi  (r  na  na)  r^y  a23  *»  nam  'aixi 

nsrttfn  nmxa  pan  '^  rn  na1?  ♦  (x  o  'ay)  a*3  a  4 

psp^  rnya1?  n1?  noiai  pn  in        nrnsw  rnv1? 

n1?^  nrx  d^d1?  d3Ds1?  nana  d^d1?  piaa  t^mi  y^on 

nrrm  pan  in  ^sa  n1?^  t»k  pin1?  nxs1?  ttfran  ^sa 

♦  xa^i  "pwn  ^ya  na  rrsra  nnotjai  firms 

□rrry  ixttf3  fpn  xmt^n  uio  tr  '^  ixntp  ma  b 
nai  y^on  vuna  w  rftapa  cnsa  trrVsn  ♦  n^ona  c 
mxa  ix-iai  rf?sna  my  -pip  *a  (t  a  ttrrw) 
t*  nax  ♦  *»  nsrw  nx  ixm  iamn  ♦  x"i  ♦  .dto       c/b/a  5 

♦  ^lao1?  na  ian  px  i1?  'ax  nrn  p1?  'ax  Tiax  d 
•ox^a       nuemo  'pan  ixnm  nyttf  nmxa  nt^a 
wx  mwa  oatzm  w  "paw  ♦  ims1?  paw  rrw  e 
npD^i  'im  "wi  (w       swVk  Vpsfm  nv^xn 
^Dnn  *p  nx  ♦  (ts  -  it) »  a"a)  ui  mn  'ry  nx  dv1^  f 
paw  irw  D'DxVa       mxamt)  mpan  "pom  nt^a 

♦  (r  rr  'nn)      ttm  naiaa  'aix  xm  pi  ♦  omas1?  g 

♦  p1?^  xoo^a  ^ax  iic  ro  ♦  in1?^  mxamu  ima  ray  i/h 
no^n  he  ^  a'awa  Dim  ♦  .p1?^  osa  nua  t^x  k/j 

♦  .p1?^  mrmx  rua  i^ip  "jm  m'an  ♦  p1?^  ponn  l 
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M.  "He  let  fly  His  shafts  and  scattered  them"  corresponds  with  their  arrows. 

N.  "He  discharged  lightning  and  routed  them"  corresponds  with  the  glistening  of  their 
armament. 

6.  A.    Another  interpretation:111 

B.  "He  let  fly  His  shafts  and  scattered  them.  (He  discharged  lightning  and  routed  them)" 
(Ps.  18:15): 

C.  The  arrows  scattered  them  and  the  lightning  brought  them  together. 

D.  "...  and  routed  them"  (Ps.  18:15): 

E.  He  confounded  and  confused  them,  and  took  their  standards,  and  they  didn't  know  what 
they  were  doing. 

7.  A.    Another  interpretation:112 

[56]       B.    "...  and  routed  them"  (Ps.  18:15): 

C.  "Routing"  only  means  "sudden  death." 

D.  In  accordance  with  what  is  said  in  Scripture, "...  routing  them  into  utter  panic,  (until  they 
are  wiped  out,)  etc."  (Deut.  7:23). 

8.  A.    God  cautioned  Israel  against  returning  to  Egypt  in  three  places:113 

B.  for  the  Egyptians  whom  you  see  today  (you  will  never  see  again)'"  (Exod.  14:13).  And 
Scripture  says,  "...  since  the  Lord  has  warned  you,  'You  must  not  go  back  that  way  again, 
etc.'"  (Deut.  17:16).  And  Scripture  says, "...  by  a  route  which  I  told  you  you  should  not  see 
again"  (Deut.  28:68). 

C.  By  those  three  they  [nonetheless]  went  back  and  by  those  three  they  fell: 

D.  First,  in  the  days  of  Sennacherib:  "Woe  to  those  who  go  down  to  Egypt  for  help,  etc."  (Isa.  31:1). 
What  is  said  about  them  in  Scripture?— "For  the  Egyptians  are  man,  not  God,  etc."  (Isa.  31:3). 

E.  Second,  in  the  days  of  Yohanan  ben  Kerah:  "We  will  go  to  the  Land  of  Egypt ...  The  sword 
that  you  fear  (shall  overtake  you  there)"  (Jer.  42:14-16). 

F.  Third,  in  the  days  of  Trajan. 

G.  By  those  three  they  went  back,  and  by  those  three  they  fell. 

9.  A.    Israel  stood  by  the  sea  in  four  groups.  One  said,  "Let's  fall  into  the  sea!"  And  one  said, 

"Let's  return  to  Egypt!"  And  one  said,  "Let's  wage  war!"  And  one  said,  "Let's  cry  out 
against  them!"114 

B.  Concerning  the  one  that  said,  "Let's  fall  into  the  sea!"— '"Stand  by,  and  witness  the 
deliverance  which  the  Lord      (Exod.  14:13). 

C.  Concerning  the  one  that  said,  "Let's  return  to  Egypt!"—'"...  for  the  Egyptians  whom  you 
see  (today  you  will  never  see  again)'"  (Exod.  14:13). 

D.  Concerning  the  one  that  said,  "Let's  wage  war!"— '"The  Lord  will  battle  for  you'" 
(Exod.  14:14). 

E.  Concerning  the  one  that  said,  "Let's  cry  out  against  them!"—'"...  You  hold  your  peace!'" 
(Exod.  14:14). 

111  Compare  6.A-E  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  95:7-8;  Laut.,  vol.  1,  213:113-15;  Neus.,  XXI:I:15.A-D). 

112  Compare  7.A-D  with  Mekhilta  de-Rabbi  lshmael  Beshallah  (H/R,  95:9;  Laut.,  vol.  1,  213:116-17;  Neus.,  XXI:I:16.A-C). 

113  Compare  8.A-G  with  Mekhilta  de-Rabbi  lshmael,  Beshallah  (H/R,  95:10-96:1;  Laut.,  vol.  1,  213:118-214:128;  Neus.,  XXI:I:17.A-J);  and  y. 
Sukkah  55b  (Neus.,  5:1:VI.A-H). 
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♦  p1?^  wm  rua  mm       'am  dtb'i  rsn  rftem  m 
vxn  n1?^!  ♦  x"i  ♦  .n1?^  in  mxnx  ~an  aan^i  an  annai  b/a  6  n 

♦  .imx  fo»a  annai  inix  ptsa  a^n  pi?  ♦  ui  ara^i  c 
■psnr  m  k1?!  in1?^  amo  to  psra  pan  ♦  aain^i  e/d 

♦  nD^a  x*?x  nana  r-x  ♦  aarm  ♦  x"7  ♦  <tw  in  na  c/b/a  7 
nttfto  ♦  (30  t  '3D  ui  nVna  nama  aam  tup  pass  a  s  d 
sa  ♦  'xa1?  mm1?  x1?^  '^       'pan  mm  maipa  b 
aa^  -iax  M,i  'aixi  'm  am  'xa  nx  arrx-i  nttfxa 

-iwx  "pro  'aixi  .(re  r  'ai)  'am  iiamn  x1? 

♦  .(na  na  dip)  nmxn1?  to  'Din  x1?  <t>  wax 

anma  'an  mittfxn  ♦  .to  "jnwtoi  rim  inwto  d/c 
tdm  na  (x  x1?  w)  'm  nmsr1?  ansa  anmn  *in 

nn  rroff  ♦  fa  w)  'am  *?x  x1?!  aix  anxai  pa  e 
-wx  annn  nnm  'm  i^n  px  n  x1?  nnp  p  pnr 

'an  nn?nw  ♦  .(to  ,t  aa  w)  maa  bsxt  anx  f 

♦  .i^sn  fn^^m  rim  inwto  ♦  ainna  g 

nnaix  nnx  an  ^sr  '^  nay  mnn  sranxa  a  9 
nttfsn  nnaix  nnxi  'xa1?  ntra  'aix  nnxi  an  nDs3 

an  na^  nnaxttf  it  ♦        nma  'aix  nnxi  nan^a  b 

n  'xa1?  nitm  'axttf  it  ♦  *»  nsrw  nx  ixm  wnn  c 

nan^a  pay  rrcroa  nsvw  it  ♦  'am  tbq  nx  an^xn  nt^xa  d 

♦  ."pwnnn  anxi  prua  mua  nnaxttf  it  ♦  .aa1?  arr>  w  e 


114  Compare  9.A-E  with  Mekhika  de-Rabbi  Ishmael,  Beshallah  (H/R,  96:1-6;  Laut.,  vol.  1,  214:128-36;  Neus.,  XXI:I:18.A-I);  and  y.  Taanit 
65d  (Neus.,2:5:I.A-l). 
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10. 


11. 


12. 


[57] 


Another  interpretation:115 

'"The  Lord  will  battle  for  you"'  (Exod.  14:14): 

Not  just  now,  but  forever  '"the  Lord  will  battle  for  you'"  (Exod.  14:14). 
R.  Meir  says:  '"The  Lord  will  battle  for  you'"  (Exod.  14:14): 

"When  you  are  standing  quietly,  God  fights  your  war  for  you  and  performs  miracles  and 
great  deeds  for  you.  How  much  the  more  so  when  you  say  praise  before  him!" 

Rabbi  says,  '""The  Lord  will  battle  for  you'"  (Exod.  14:14): 

"For  you  God  performs  miracles  and  great  deeds,  while  you  stand  silently! 

"They116  said  to  him,117  'What  should  we  do?'  He  said  to  them,  'You  should  exalt,  acclaim, 
herald,  glorify,  and  give  praise,  song,  glory,  and  cheer  to  He  to  whom  war  belongs!' 

"In  accordance  with  what  is  said  in  Scripture, '...  with  paeans  to  God  in  their  throats,  etc' 
(Ps.  149:6).  And  Scripture  says,  'Exalt  Yourself  over  the  heavens,  0  God'  (Ps.  57:6).  And 
Scripture  says,  '0  Lord,  You  are  my  God.  I  will  extol  You,  etc'  (Isa.  25:1). 

"At  that  moment,  Israel  opened  its  mouth  and  sang  a  song:  'I  will  sing  to  the  Lord,  for  He 
has  triumphed  gloriously,  etc'  (Exod.  15:l)." 


Chapter  Twenty-Three 


(Textual  Source:  Ms.  Firkovich  IIA,  268) 


XXIII:!1 


2. 


3. 


A.  "Then  the  Lord  said  to  Moses,  'Why  do  you  cry  out  to  me?  (Tell  the  Israelites  to  go 
forward)'"  (Exod.  14:15): 

B.  R.  Joshua  says,  "Israel  only  [had  the  option  of]  marching  forward." 

A.  R.  Eliezer  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'My  children  are  in  distress, 
with  a  closed-up  sea  [before  them]  and  the  enemy  pursuing  them  [from  behind].  But  you 
stand  and  multiply  prayer  before  me!  Why  do  you  cry  out  to  me?  Tell  the  Israelites  to  go 
forward!'"  (Exod.  14:15). 

B.  For  he119  would  say,  "There  is  a  time  to  cut  [prayer]  short,  and  there  is  a  time  to  lengthen 
[prayer], 

C.  "'0  God,  pray  heal  her!'  (Num.  12:13)— behold,  [this  is  an  example  of]  cutting  short. 

D.  '"I  stayed  on  the  mountain  forty  days  and  forty  nights'  (Deut.  9:9)— behold,  [this  is  an 
example  of]  lengthening." 

A.  R.  Meir  says,  "He120  said  to  him,  'If  for  a  single  man  I  turned  the  sea  into  dry  land— in 
accordance  with  what  is  said  in  Scripture, "...  let  the  water  be  gathered"  (Gen.  1:9)— [then 
likewise]  for  this  holy  congregation,  I  will  turn  the  sea  into  dry  land!' 

B.  "Thus  Scripture  states,  'As  to  the  holy  and  mighty  ones  that  are  in  the  land,  etc'  (Ps.  16:3)." 
A.    R.  Ishmael  says,  "He  said  to  him,  'For  the  merit  of  Jerusalem  will  I  split  the  sea  for  them!' 


115  Compare  10.A-12.E  with  Mekhilta  de-Rabbi  Ishmael  Beshallah  (H/R,  96:7-15;  Laut,  vol.  1, 215:137-49;  Neus.,  XXI:I:19.A-21.F). 

116  I.e.,  the  Israelites. 
111  I.e.,  to  Moses. 

118  XXIII:I  is  a  unit  comprised  entirely  of  short  interpretive  treatments  of  Exod.  14:15,  all  of  which  attempt  to  give  additional  substance 
to  the  nature  and  tone  of  the  conversation  that  took  place  between  God  and  Moses  in  that  verse.  Compare  XXIII:I;1.A-27.C  with  Mekhilta 
de-Rabbi  Ishmael,  Beshallah  (H/R,  97:1-100:9;  Laut.,  vol.  1,  216:1-223:97;  Neus.,  XXII:I:1.A-24.E). 


TRACTATE  BESHALLAH 


ri?wm  XmO»  100 


□nsr1?  x^x  nsw1?  x1?  ♦  hi  an1?  □n'r  >*»  ♦  .X'H  c/b/a  10 

□x  ♦  an1?  □n1?^       'aix  Txa  n  ♦  .an1?  Brf?1'  b/a  11 
nan^a  p1?  n^isr  aipan  ppmttfi  paw  nnxttfn 
'aix  nnxt^n  nam       nmaai  trw  an1?  rrcnsn 

□d1?  rrcns?  mpan  ♦  an1?  nrfr  *»  tdik  n  ♦  .naty  no1?  b/a  12 

na  i1?  nax  ♦  fpnwi  pais?  nnxi  nnmi  ana  c 
paanai    pixsa    in    n1?    'an    mttfsr1?  unsr 
nVrai    nnttf    "parrm    pnnai    po^pai  pnawai 

♦  i1?^  nan^anttf  n1?  n^m  trm  mxsm  rf?nm 

(i  oap  'nn)  'aim  an-aa       maan  tup  "pan  d 
»*>  'aixi  (3s  n  aty)  bv^x  a^aty       nan  'aixi 

ns/tz;  nmxa  ♦  (x  na  w)  hi  -panx  nnx  v^x  e 
nx^  nxi  >a  »n  nwx  rrw  'axi  orrs  'W  inns 

♦  .xpos  ,l7D  .(x  it)  'aw)  '"ftl 

XXIILI 
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119  I.e.,  R.  Eliezer. 

120  I.e.,  God. 
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B.  "As  it  says  in  Scripture,  'Awake,  awake,  clothe  yourself  with  splendor.  0  arm  (of  the  Lord!) 
...  It  was  you  that  dried  up  the  sea,  etc.'"  (Isa.  51:9-10). 

5.  A.    Another  interpretation: 

B.  [God  said,]  "I  already  made  a  promise  to  Jacob  their  forefather—'...  but  God  will  be  with 
you  and  bring  you  back  (to  the  land  of  your  fathers),  etc.'"  (Gen.  48:21). 

6.  A.    R.  Akiva  says,  "[God  said,]  'For  the  merit  of  Jacob  will  I  split  the  sea  for  them.  For  I  said 

to  him,  "Your  descendants  shall  be  as  the  dust  of  the  earth.  You  shall  spread  out  to  the 
west'"  (Gen.  28:14)." 

7.  A.    R.  Judah  ben  Beteira  says,  "[God  said,]  'I  already  promised  the  forefathers  of  these  [people]— 

"But  the  Israelites  had  marched  through  the  sea  on  dry  ground"  (Exod.  14:29)."' 

8.  A.    R.  Banyah  says,  "[God  said,]  'For  the  merit  of  the  commandment  that  Abraham  did  will  I 

split  the  sea  for  them— "And  he  split  the  wood"  (Gen.  22:3).' 

B.    "What  does  Scripture  say?— 'The  waters  were  split'  (Exod.  14:21)." 

9.  A.    R.  Shimon  b.  Yohai  says,  "Already  the  sun  and  moon  and  stars  and  planets  were  beseeching 

mercy  on  their  behalf! 

B.  "As  it  says  in  Scripture,  'Thus  said  the  Lord,  who  established  the  sun  for  light  by  day  (the 
laws  of  moon  and  stars  for  light  by  night,  who  stirs  up  the  sea  into  roaring  waves),  etc' 
(Jer.  31:35)." 

10.  A.  Shimon  the  Yemenite  says,  "[God  said,]  'For  the  merit  of  circumcision121  will  I  split  the  sea 
[58]  for  them.' 

B.  "As  it  says  in  Scripture,  'Thus  said  the  Lord,  "As  surely  as  I  have  established  my  covenant122 
with  day  and  night,  etc.'"  (Jer.  33:25). 

C.  "Which  covenant  is  it  that  applies  day  and  night?  You  only  find  circumcision. 

D.  "Behold  Scripture  states,  'Who  split  the  Sea  of  Reeds  into  parts'  (Ps.  136:13)." 123 

11.  A.    R.  Avtilas  the  Elder  [says],  "They  told  a  parable:  To  what  is  the  matter  alike? 

B.  "To  a  human  king  who  was  angry  at  his  son.  A  certain  administrator  would  appeal  before 
him.  He  said  to  him,  'You  are  only  appealing  to  me  on  behalf  of  my  son.  I've  already 
reconciled  with  him!' 

C.  "Likewise,  the  Holy  One,  blessed  be  He,  said  to  Moses,  'You  are  only  appealing  to  me  on 
behalf  of  my  children.  I've  already  reconciled  with  them!' 

D.  '"Then  the  Lord  said  to  Moses,  "Why  do  you  cry  out  to  me?  (Tell  the  Israelites  to  go 
forward),  etc.'"  (Exod.  14:15)." 

12.  A.    Rabbi  says,  "He124  said  to  him,  'Yesterday  you  said  to  me,  "Ever  since  I  came  to  Pharaoh  (to 

speak  in  Your  name,  he  has  dealt  worse  with  this  people,  and  still  you  have  not  delivered 
your  people)"  (Exod.  5:23). 

B.    '"But  on  this  day  you  multiply  prayer  before  me!'" 

13.  A.    And  the  Sages  say,  "For  the  sake  of  His  name  did  he  deal  with  them. 

B.    "As  it  says  in  Scripture,  'For  My  sake,  My  own  sake,  do  I  act,  etc'  (Isa.  48:11).  And  Scripture 

121  Hebrew:  brit— JTH3. 

122  Hebrew:  brit— IMS. 

123 10.D  is  difficult  to  understand;  however,  its  meaning  becomes  clearer  when  supplied  with  the  sentence  that  follows  in  the  parallel 
to  this  tradition  in  Midrash  ha-Gadol:  "Don't  read  it  as  'into  parts,'  but  rather,  as  'for  those  circumcised.'"  [mra1?  S^X  Q'lU1?  Nlpfi 
124  I.e.,  God. 
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14. 


15. 


16. 


17. 


18. 


19. 


20. 


21. 


22. 
[59] 


23. 


B. 
C. 
D. 
A. 

I!S  I.e.,  God. 
126  I.e.,  God. 


says, who  divided  the  waters  before  them,  etc'  (Isa.  63:12)." 

Rabbi  says,  "He125  said  to  him,  'Yesterday  they  were  saying,  "...  Was  it  for  want  of  graves 
in  Egypt"  (Exod.  14:11). 

'"Now  you  multiply  prayer  before  me!— "Why  do  you  cry  out  to  me?  (Tell  the  Israelites  to 
go  forward),  etc."  (Exod.  14:15).' 

"He  got  them  to  stop  thinking  about  it!" 

R.  Meir  says,  "He125  said  to  him,  'The  faith  with  which  Israel  believed  in  Me  in  Egypt 
merits  that  I  split  the  sea  for  them.' 

"For  they  didn't  say  to  Moses,  'How  can  we  turn  back  behind  us  [as  commanded  in  Exod. 
14:l]  without  frightening  the  children  who  are  with  us?' 

"Rather,  they  believed  and  followed  Moses!" 

R.  Eliezer  ben  Azariah  says,  "[God  said,]  'For  the  merit  of  my  servant  Abraham  will  I  split 
the  sea  for  them.' 

"As  it  says  in  Scripture,  'Mindful  of  His  sacred  promise  (to  His  servant  Abraham),  He  led 
His  people  out  in  gladness,  etc'  (Ps.  105:43)." 

R.  Eliezer  ben  Judah  ish  Bartotha  says,  "[God  said,]  'For  the  merit  of  the  tribes  will  I  split 
the  sea  for  them.' 

"As  it  says  in  Scripture,  'You  will  crack  his  skull  with  Your  bludgeon'  (Hab.  3:14)." 

Shamaya  says,  "[God  said,]  'The  faith  with  which  Abraham  believed  in  Me  merits  that  I 
split  the  sea  for  them.' 

"[As  it  says  in  Scripture,]  'He  put  his  trust  in  the  Lord,  etc'  (Gen.  15:6)." 

Avtalion  says,  "[God  said,]  'For  the  faith  with  which  Israel  believed  [in  Me]  in  Egypt  will  I 
split  the  sea  for  them.' 

"As  it  says  in  Scripture,  'The  people  believed'  (Exod.  4:31)." 

Shimon  Ish  Kitron  says,  "[God  said,]  'For  the  merit  of  [transporting  home]  the  bones  of 
Joseph  will  I  split  the  sea  for  them.' 

"As  it  says  in  Scripture,  'And  he  left  his  garment  in  her  hand  {and  fled),  etc'  (Gen.  39:12). 
What  does  Scripture  [also]  state?— 'The  sea  saw  them  and  fled,  etc'  (Ps.  114:3)." 

R.  Nathan  says  in  the  name  of  R.  Yosi  ha-Mahozi,  "The  Holy  One,  blessed  be  He,  said 
to  Moses,  'I  have  already  had  it  written  concerning  you,  "He  is  trusted  throughout" 
(Num.  12:7). 

'"You  are  under  My  control,  and  the  sea  is  under  My  control.  I  have  already  made  you 
commander  over  it!'" 

R.  Hananiah  ben  Nekhusa  says,  "[God  said,]  'I  have  already  had  it  written,  "A  brother  is 
born  to  share  adversity"  (Prov.  17:17). 

'"[Meaning,]  I  am  a  brother  to  Israel  in  their  time  of  distress!' 

"And  [the  word]  'brothers'  [in  Scripture]  refers  only  to  Israel. 

"As  it  says  in  Scripture,  'For  the  sake  of  my  brothers  and  friends,  etc'  (Ps.  122:8)." 

R.  Eliezer  the  Modiite  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'You  are 
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commanding  Me  concerning  My  children. 

B.  "'As  it  says  in  Scripture,  "Will  you  instruct  Me  about  the  works  of  My  hands?"  (Isa.  45:11). 

C.  '"I  don't  need  a  command!  I  have  been  mindful  of  them  since  the  six  days  of  Creation! 

D.  '"As  it  says  in  Scripture,  "Thus  said  the  Lord:  If  the  heavens  above  could  be  measured, 
etc."  (Jer.  31:37)."' 

24.  A.    R.  Aha  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'Moses!  Why  do  you  cry  out  to  me!' 

B.  "He  [also]  said  to  him,  'Were  it  not  for  your  crying,  I  would  have  already  destroyed  them 
from  the  world!' 

C.  "As  it  says  in  Scripture,  '(He  would  have  destroyed  them)  had  not  Moses  His  chosen  one 
(confronted  Him  in  the  breach  to  avert  His  destructive  wrath)'  (Ps.  106:23)." 

25.  A.    R.  Shimon  ben  Eliezer  ish  Kefar  Akkum  says,  "[God  said,]  'Why  do  you  cry  out  to  me? 

Their  cry  has  already  preceded  your  cry:  "Greatly  frightened,  the  Israelites  cried  out  to 
the  Lord"  (Exod.  14:10)."' 

26.  A.    Others  say,  "[God  said,]  'The  faith  with  which  the  Israelites  believed  in  Me  in  Egypt  merits 

that  I  split  the  sea  for  them. 

B.  '"Because  they  didn't  say  to  Moses:  "We  are  going  out  into  the  wilderness  in  vain!  This  is 
all  chaos,  for  there's  nothing  to  it!  We  don't  [even]  have  provisions  for  the  way!" 

C.  '"Rather,  they  went  out  on  faith  [alone].' 

D.  "And  about  them  it  is  explained  in  tradition,  'Go  proclaim  to  Jerusalem:  Thus  said  the 
Lord:  I  accounted,  etc'  (Jer.  2:2). 

E.  "What  reward  did  they  take  for  this?— 'Israel  was  holy  to  the  Lord,  etc'  (Jer.  2:3)." 

27.  A.    R.  Yosi  ha-Galili  says,  "[When  the  Israelites  went  into  the  sea,]  He127  said  to  him,  'Already 

Moriah  was  uprooted  from  its  place,  with  Isaac's  altar  built  upon  its  back,  as  if  the  wood 
was  arranged  on  it,  and  as  if  Isaac  was  bound  and  placed  on  the  altar,  and  as  if  Abraham 
held  in  his  hand  the  knife  to  slaughter  his  son.' 

B.  "He128  said  before  Him,  'Master  of  the  World!  What  am  I  to  do!' 

C.  "He  said,  'You  should  glorify,  exalt,  etc.!'" 

Chapter  Twenty-Four 

(Textual  Source:  Ms.  Firkovich  IIA,  268) 


XXIV:!129 


A.  "And  you  lift  up  your  rod  (and  hold  out  your  arm  over  the  sea  and  split  it,  so  that  the 
Israelites  may  march  into  the  sea  on  dry  ground)"  (Exod.  14:16): 

B.  Ten  miracles  were  performed  for  Israel  at  the  sea: 

C.  The  sea  was  split  and  turned  into  a  kind  of  vault.  As  it  says  in  Scripture,  "You  will  crack 
[his]  skill  with  Your  bludgeon,  etc."  (Hab.  3:14). 130 

D.  It  was  divided  into  two.  As  it  says  in  Scripture,  "And  you  lift  up  your  rod,  etc."  (Exod.  14:16). 


127  I.e.,  God. 
121  I.e.,  Moses. 

12"  Compare  XXIV:I:1.A-IV:5.D  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  100:10-104:12;  Laut,  vol.  1,  223:1-232:119;  Neus.,  XXIII: 
I:1.A-12.C). 

130  The  text  reads  this  verse  as:  "You  pierced  it  [i.e.,  the  waters]  because  of  [or:  with]  his  tribes."  That  is,  God  pierced  the  waters  of  the 
sea  on  behalf  of  Israel,  and  the  pierced  waters  formed  a  kind  of  vault. 
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ntz?a  nt^a1?  n"apn  i1?  'ax  'aix  xnx  n  ♦  .(ft  x1?  ibt)  a  24 

"03   nnpys   ftt^x   i1?   'ax   ♦   ftx   pysn   na  b 

'aim  rrna  nt^a  fti1?  mam  ♦  atom  p  a^ma^x  c 

'ix  ai^y  is3  era  niy^x  in  'yattf  n  ♦  .Co  ip  'nn)  a  25 
ixmi  nnpys1?  anpys  naip  ma  ftx  pysn  na 

'aix  annx  ♦  C  7s  'aw)  s"  ^x  'w  >n  ipyn  ixa  a  26 

in1?  >3X  ymp  '*a3  'ws  >(3)3  irasnt^  max  "id 

inn  -oia1?  pxxv  ux  px1?  nwa1?  i1?  'ax  xto  ♦  avi  b 

ixr  x"?x  ♦  pi1?  nvia  irrn  pxi  aito  o  tw  nm  c 

•»3TX3  nxnpi  "pto  ntop3  ensa  -prVsn  ♦  miax  to  d 

♦  (33  w)  hi  i1?  ti-idt  *»  nax  nD  nax1?  atoiT 

*ot  n  ♦  (aw)  'aim  "ft  '^  wip  id  to  ftc>3  w  na  a  27  e 

laipaa   npsn   nman   ma   ft   'ax   'aix  ftft3.n 

nsiny  ft^xD  mDnyai  raj  to  133  prop  to  in3iai 

annaxi  n3tan  03.  to  "pun  3ipy  ft^xs  pnn  ifty 

13131  V3D1?  'ax  ♦  133  nx  uinttft  ntoxa  no  ft^XD  B 

aainai  nxsa  in  'ax  ♦  m^y1?  fty  na  ^x  a^iyto  c 

♦  '1DD  /l?0  .X3"3y  ftlDI 

XXIV:I 

'wft  in1?  i^y3  a,03  nn^y  ♦  nx\  -pa  nx  am  nnxi  b/a  1 

'im  roaa  nap3  tcp  nao  paa  n^y3i  as  ypa3  ♦  a^n  to  c 

♦  'aim  -pa  nx  ann  nnxi  'X3W  aiuft  pto3  ♦  (t  31  on)  d 
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E.  It  was  turned  into  clay.  As  it  says  in  Scripture,  "You  will  make  Your  steeds  tread  the  sea, 
etc."  (Hab.  3:15). 

F.  It  was  made  dry.  [As  it  says  in  Scripture,]  "But  the  Israelites  had  marched  through  the  sea 
on  dry  ground,  etc."  (Exod.  14:29). 

G.  It  was  split  into  pieces.  As  it  says  in  Scripture,  "...  who  split  apart  the  Sea  of  Reeds  ..." 
(Ps.  136:13). 

[60]       H.   It  was  turned  into  rocks.  As  it  says  in  Scripture,  "You  shattered  the  heads  of  the  monsters 
(upon  the  water),  etc."  (Ps.  74:13). 

I.  It  was  turned  into  crumbs.  As  it  says  in  Scripture,  "You  broke  the  sea  into  pieces  with 
Your  power,  etc."  (Ps.  74:13). 

J.  It  was  piled  in  heaps.  As  it  says  in  Scripture,  "At  the  blast  of  Your  nostrils  the  waters  piled 
up,  etc."  (Exod.  15:8). 

K.    He  brought  out  sweet  water  from  the  salty  water. 

L.  He  congealed  the  water  into  two  parts,  making  it  into  a  kind  of  glass  ball.  As  it  says  in 
Scripture,  "The  deeps  froze  in  the  heart  of  the  sea"  (Exod.  15:8). 

XXIV:II 

1.  A.    "The  angel  of  God,  (who  had  been  going  ahead  of  the  Israelite  army)  now  moved  (and 

followed  behind  them.  The  pillar  of  cloud  shifted  from  in  front  of  them  and  took  up  a 
place  behind  them)"  (Exod.  14:19): 

B.  R.  Judah  says,  "Behold,  this  verse  of  Scripture  is  rich  in  many  ways! 

C.  "They  told  a  parable:  To  what  is  the  matter  alike? 

D.  "To  a  human  king  who  would  walk  along  the  way  in  the  wilderness  with  his  son  with 
him.  [if]  robbers  approached  in  front  of  him  to  abduct  him,131  he  would  take  him  and 
place  him  behind  him.  If  a  wolf  [approached]  from  behind  him,  he  would  take  him  and 
carry  him  on  his  shoulders.  In  accordance  with  what  is  said  in  Scripture, and  in  the 
wilderness,  where  you  saw  how  the  Lord  your  God  carried  you,  etc'  (Deut.  1:31). 

E.  "If  he  began  to  be  distressed,  he  would  take  him  in  his  arms.  In  accordance  with  what  is 
said  in  Scripture,  'I  have  pampered  Ephraim,  etc'  (Hos.  11:3). 

F.  "If  he  began  to  be  distressed  because  of  the  sun,  he  would  spread  his  clothes  over  him.  As 
it  says  in  Scripture,  'He  spread  a  cloud  for  cover,  etc'  (Ps.  106:39). 

G.  "if  he  hungered,  he  fed  him  bread.  In  accordance  with  what  is  said  in  Scripture,  'I  will 
rain  down  bread  for  you,  etc'  (Exod.  16:4). 

H.  "If  he  was  thirsty,  he  gave  him  water  to  drink.  As  it  says  in  Scripture,  'He  brought  forth 
streams  from  a  rock'  (Ps.  78:16). 

I.  '"Streams'  means  only  'living  water,'  as  it  says  in  Scripture,  A  garden  spring,  (a  well  of 
fresh  water,)  etc'  (Song  4:15).  And  Scripture  says,  'Drink  water  from  your  own  cistern, 
running  water,  etc'  (Prov.  5:15)." 

2.  A.    R.  Nathan  asked  R.  Shimon  b.  Yohai,  "Why  in  every  instance  is  it  written  in  Scripture 

'angel  of  the  Lord'  but  here  it  is  written  'angel  of  God'?" 

B.    He  said  to  him  [in  response],  "[The  word]  'God'  in  every  instance  means  only  'judge.' 


131  I.e.,  the  son. 
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♦  .(TO    Off)     'aim     D'3     rOTT     TUW    CO    nVSHI  E 

♦  (03  is  top)  'am  nv3s3  i3^n  'Vs  »m  nwy  nvsn  f 
'nn)  "in  anu1?  nro  as  nra1?  'i«v  tnta  nvsn  g 
'i3ii  DTan  w  rnaty  'mv  a^o  nvsn  ♦  (r  i^p  h 
'im  &  -|Tyn  rims  'iuv  p-nTS  nvsn  ♦  (r  is?  'nn)  i 
'aim  tra  arm  nsx  rrnai  w&  many  nvsn  ♦  (aw)  j 
tra  ima  avwa  tra  <nat>  in1?  w  ♦  (n  to  nav)  k 
d^to  pa  nvsn  cpjpVn  w  ^sr  an  xsp  ♦  avifpa  l 
.(n  to  iav)  as  a^a  mainn  ixsp  'X3.v  n^aiar  ^v 

♦  '103  'VO 

XXIV:II 

ni  nn  ™  rmrr  n  ♦  'im  trn^Kn  n^a  yon  b/a  i 

nain  na1?  ^a  i^via  ♦  nann  maipaa  im  *npa  c 
lasr  i3ai  -pia  n^na  rrrw  mi  nv3  n^a1?  ♦  nan  d 
iann    i^oj.    vas^a    inlaw1?    roo^    ixa  n3ia3 
i^d1?  lanai  ftm  imnxa  i^on  3xt  K3  minx1? 

i3^3nm  1^03  imnxa  axn  rss^a  aw1? 
**>  nxtw  nvx  mxn  nvx  naia3i  'w  "para  tstd 
lwnt      inp1?  nsrosa  "wim  ♦  (x1?  x  '3*r)  ui  e 

♦  (:,  xs  srvin)  'im  anox1?  Tfa-in  "oax  'xav  pasa 

ono  'X3.V  ma.  insr  ono  nan  »asa  nsrosa  ^nnn  f 
an1?  froxn  win  ♦  (o1?  np  'nn)  'aim  -pa1?  psr  g 
xas  ♦  (7  to  'av)  'aim  aa1?  Toaa  'an  tuv  pan  h 

♦  (to  nsr  'nn)  sr^oa  a^na  iwn  'X3.v  era  inpvn 

'im  tra  pra  'xm  a^n  asa  /x*7X/  ^x  anm  px  1 
tra)  'aim  tui  jraa  tra  nnv  'aixi  do  i  wm) 
*?33  na  'asa  nr  p  'srav  n  nx  "jru  n  ^xv  ♦  do  n  a  2 

i1?  'ax  ♦  apbxn  nx^a  to  1x31  *»  nx^a  Ti3  aipa  b 
nmxa  'Vs  rrw  in  k1?^  aipa  ^33  trpVK  "pK 
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XXIV:III 


[61] 


4. 


B. 
A. 
B. 
C. 


A. 
B. 


A. 
B. 
C. 


XXIV:IV 


For  at  that  moment  the  Israelites  were  [being  judged]  whether  they  would  win  or  lose 
to  the  Egyptians." 


"And  it  came  between  the  army  of  the  Egyptians  and  the  army  of  Israel.  (Thus  there  was 
the  cloud  with  the  darkness,  and  it  cast  a  spell  upon  the  night,  so  that  the  one  could  not 
come  near  the  other  all  through  the  night)"  (Exod.  14:20): 

It  drove  a  wedge  between  the  army  of  the  Egyptians  and  the  army  of  Israel. 

"Thus  there  was  a  cloud  with  the  darkness"  (Exod.  14:20): 

The  cloud  was  for  Israel  and  the  darkness  was  for  Egypt. 

You  find  that  whoever  is  placed  in  darkness  sees  he  who  is  located  in  light.  And  Egypt 
was  located  in  darkness,  and  Israel  was  located  in  light.  In  accordance  with  what  is  said 
in  Scripture,  "People  could  not  see  one  another  ...  (but  all  the  Israelites  enjoyed  light  in 
their  dwellings),  etc."  (Exod.  10:23). 

From  this  you  learn  about  the  time  to  come:  "Arise,  shine,  for  your  light  has  come  ... 
Because,  behold,  darkness  shall  cover  the  earth,  etc."  (Isa.  60:1-2). 

Not  only  this,  but  also  that  the  Egyptians  were  located  in  darkness  and  could  see  Israel, 
located  in  light,  eating  and  drinking  and  rejoicing.  They  shot  arrows  and  catapult  stones  at 
them,  but  the  angel  and  cloud  caught  them.  In  accordance  with  what  is  said  in  Scripture, 
"Fear  not,  Abram,  I  am  a  shield  to  you,  etc."  (Gen.  15:1).  And  Scripture  says,  "God  is  my 
rock,  I  take  shelter  in  Him,  etc."  (2  Sam.  22:3).  And  Scripture  says,  "The  word  of  the  Lord 
is  pure,  (He  is  a  shield  to  all  who  take  refuge  in  Him,)  etc."  (2  Sam  22:31). 

"...  so  that  the  one  could  not  come  near  the  other  all  through  the  night"  (Exod.  14:20): 

The  Egyptian  who  was  standing  was  unable  to  sit,  and  the  one  sitting  was  unable  to  stand. 
The  one  who  was  loaded  [with  supplies]  was  unable  to  unload,  and  the  one  who  was 
unloaded  was  unable  to  load  up. 


He  was  [actually]  touching  the  darkness!  As  it  says  in  Scripture, 
touched"  (Exod.  10:21). 


,  a  darkness  that  can  be 


Another  interpretation: 

"...  so  that  the  one  could  not  come  near  the  other  all  through  the  night"  (Exod.  14:20): 

In  that  the  army  of  the  Egyptians  did  not  draw  near  the  army  of  the  Israelites,  and  the 
army  of  the  Israelites  did  not  draw  near  the  army  of  the  Egyptians. 


A.  "Then  Moses  held  out  his  arm  over  the  sea  (and  the  Lord  drove  back  the  sea  with  a  strong 
east  wind  all  that  night,  and  turned  the  sea  into  dry  ground.  The  waters  were  split)" 
(Exod.  14:21): 

B.  The  sea  began  to  stand  against  Moses. 

C.  They  told  a  parable:  To  what  is  the  matter  alike? 

D.  To  a  human  king  who  had  two  gardens,  one  within  the  other.  He  sold  the  inner  one,  but 
left  the  outer  one  alone.  When  the  purchaser  came  to  enter  [the  inner  garden],  the  guard 
would  not  let  him.  He132  spoke  up  in  the  name  of  the  king,  but  he  [still]  wouldn't  receive 
him.  He  showed  him  [the  king's]  seal,  but  he  wouldn't  receive  him.  He  brought  the  king, 


132  I.e.,  the  purchaser, 
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♦  "ids  'io  .a^nsan  p  lax1?  ax  ^rn1?  ax  nvwn 


mna  p  pxn  ♦  '^  mna  pi  its  mna  p  xia^i 
'-i^,17  psr  ♦  "|«nnm  pyn  ^mi  ♦  <...>  nana  pi  'xa 
nxri  nV'Sxa  iinnt^  >a  'paw  xxia  nx  ♦  'sa^  "iwim 
mzn  m>sxa  ftr?  'xa  rm  nmxa  ticn?  'a 
'aim  rnx  nx  wx  inn  x1?  'xaw  ran  rrma  rrw 
^aip  'aix  xia1?  vnai  xxia  nx  p^a  ♦  Co  s  w) 
'aim  i^mn  nan  *a  'aixi  'aim  -pix  xa  >a  ms 
ftw  a^nxan  vrw  x^x  to  k^i  ♦  .(a  o  wo 
r'raixi  nmxa  rnw  w  nx  rxm  m>sxa 
xuo^a  ^axi  a^xn  inn  pnta  rm  pawi  "pnwi 
anax  xmn  ^x  w  p»a  f?apa  psn  ix^a  mm 
nonx  mx  v1^  'aixi  (x  it)  na)  'aim  i?  pa  ^x 
nans  rrfrx  nnax  ^  'aixi  (a  as  a"ttf)  'aim  ia 
mn  ♦  ,ny?n  ^  m  ^x  m  anp  xm  ♦  (x1?  tw)  'aim 
•psro  nasr1?  Via*  fx  aw  a^,l7  m^  fx  law  nxa 
waa  rrm  ♦  yiavi  Via1  fx  pins  pins1?  Via*'  r« 
anp  k"71  ♦  x"i  ♦  .(X3  »  'aw)  "iwin  ^asi  n&w  n^sxa 
nana  mn1?  'xa  nana  anp  x1?^  ♦  ny?n  "?a  nt  *?x  nr 
♦  'idd  /l?o  /xa  mna1?  tp*  nana  xm  '^ 

tud  law  avi  mnnn  ♦  avi  *?s;  it  nx  nt^a  cm 
aii  "wa  i^a1?  ♦  nan  lain  na1?  ^a  ftena  ♦  nt^a 
ma^sn  nx  naa  ita  a^o1?  it  nm  w  i1?  rrw 
naittf  irnn  xm  o^n1?  npi1?  xa  mixmn  nx  mam 
k^i  nsne  inxnn  rVsr  *?ap  xm  -fpan  awa  i1?  'ax 
T>an  nx  naw  nxnt^  ip  xai  ^^an  ^n^  via  iyy 
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B/A 
C 


B/A 
C 

B/A 
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B/A 
D/C 
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who  came.  When  the  guard  saw  the  Icing,  he  began  to  flee.  He133  said  to  him,  "What  are 
you  fleeing?"  He  said  to  him,  "I'm  not  fleeing  from  before  you,  rather  I'm  fleeing  from 
before  the  king." 

E.  Likewise,  when  Moses  came  and  stood  before  the  sea,  he  spoke  to  it  in  the  name  of  the  Holy 
One,  but  it  wouldn't  receive  him.  He  showed  him  the  staff,  but  it  wouldn't  receive  him. 
When  the  Holy  One,  blessed  be  He,  appeared,  "the  sea  saw  and  began  to  flee"  (Ps.  114:3). 

Moses  said  to  it,  "I  was  speaking  to  you  in  the  name  of  the  Holy  One,  but  you  wouldn't 
accept  it.  I  showed  you  the  staff,  but  you  wouldn't  accept  it.  Now  'what  alarmed  you,  0 
sea,  that  you  fled?'  (Ps.  114:5)." 

It  said  to  him,  "Not  from  before  you,  son  of  Amran,  rather,  'Tremble  from  before  the 
Lord!'  (Ps.  114:7)." 

2.         A.    "...  and  the  Lord  drove  back  the  sea  with  a  strong  east  wind  all  that  night"  (Exod.  14:21): 

B.  With  the  strongest  of  the  winds.  And  which  is  this?  This  is  the  east  wind. 

C.  And  thus  you  find  that  the  people  of  the  Flood  and  the  people  of  Sodom  were  punished 
only  with  an  east  wind.  As  it  says  in  Scripture,  "They  perish  by  a  blast  from  God"  (Job 
4:9)— this  is  the  generation  of  the  Flood.  "...  are  gone  at  the  breath  of  His  nostrils" 
(Job  4:9)— these  are  the  people  of  Sodom. 

D.  And  thus  you  find  that  the  people  of  the  Tower  of  Babel  were  punished  only  with  an  east 
wind.  As  it  says  in  Scripture,  "Thus  the  Lord  scattered  them,  etc."  (Gen.  11:8). 

E.  "Scattering"  refers  only  to  the  east  wind.  As  it  says  in  Scripture,  "Like  the  east  wind,  I  will 
scatter  them,  etc."  (Jer.  18:17). 

F.  And  thus  you  find  that  Egypt  was  punished  only  with  an  east  wind.  As  it  says  in  Scripture, 
"The  Lord  drove  an  east  wind,  etc."  (Exod.  10:13). 

G.  And  thus  you  find  that  the  10  tribes  were  punished  only  with  an  east  wind.  As  it  says  in 
Scripture,  "For  though  he  flourish  among  reeds,  a  blast,  a  wind  of  the  Lord,  etc."  (Hos.  13:15). 

H.  And  thus  you  find  that  the  tribes  of  Benjamin  and  Judah  were  punished  only  with  an  east 
[62]  wind.  As  it  says  in  Scripture,  "Like  the  east  wind,  I  will  scatter  them  before,  etc."  (Jer.  18:17). 

I.  And  thus  you  find  that  Tyre  was  punished  only  with  an  east  wind.  As  it  says  in  Scripture, 
"Say  to  Tyre  ...  the  tempest  wrecked  you,  etc."  (Ezek.  27:3,26). 

J .  And  thus  you  find  that  this  wanton  kingdom134  will  only  be  punished  by  an  east  wind.  As  it  says 
in  Scripture, "...  was  wrecked  in  an  easterly  gale,  etc."  (Ps.  48:8). 

K.    And  thus  you  find  that  God  will  only  punish  the  wicked  in  Gehenna  with  an  east  wind. 


133  I.e.,  the  purchaser. 

134  I.e.,  Rome. 
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yygfTb  x1?  i1?  'ax  nna  i?  na  i1?  'ax  rrna  V'nnn 

nwa  xat^a  -p  ♦  nna  >3X  i^an  ^s^a  x^x  nna  e 

v^y  byp  x1?!  enpn  at^a  i1?  'ax  avi  ^  lain 

r^sr   TTbw   \n   r^s?   "?3T?   xn   naan  inxm 

I1?  'aix  'fffi  rwa  i1?  'ax  on  nxi  avi  n"apn 

nx  Trrx-in  t'ps?  ^apa  nn<,>,n  xn  'pn  at^a 

D3D  »a  avi  i>  na  was?  TVs/  rf?a*j?  xn  naan 

^D^a  x^x  a-ias;  p  "ps^a  x1?  i1?  'ax  (n  Tp  'nn) 

D'Tp  nna  asn  nx  ,"  iVri  ♦  .(t  bp)  px  'nn  thk  a  2 

♦  anpn  nn  it  it  it  w  mnnaw  msn  ♦  nn^n  Va  nTS?  b 

ansa  x1?^  otto  nwiai  naa  nwia  xxia  nnx  pi  c 

nax'  mVx  nat^a  'xsw  anp  nna   x^x  pa 

nx  (aw)  na1  idx  nnai  .naan  -in  ht  (t>  i  arx) 

pa  snw  x1?^  V^a  ^axa  xxia  nx  pi  ♦  bio  ^ax  d 

na)  'aim  (nna)  anx  »*»  ps'i  'X3W  anp  nna  x^x 

anp  nna  X3t^  anpn  nna  x^x  nxon  rx  ♦  (n  x^  e 

xn?  'xaa  xxia  nnx  pi  ♦  (p  ns  'an)  'aim  a^rsx  f 

anp  nn  ana  *n  'xaw  anp  nna  x^x  pa  stim 

xn?  anaaw  mewa  xxia  nx  pi  ♦  (m  *  W)  nm  g 

anx  ra  xin  *a  'X3ttf  anp  nna  x^x  pa  snD3 

aawa  xxia  nx  pi  ♦  :(it?  m  srenn)  'aim  'p  'as  xnos  h 

'xaw  anp  nna  x^x  pa  snsa  x1?^  mini  ps3a 

nx  pi  ♦  .(r  rr  'an)  'aim  ^d1?  arsx  anp  nna  1 

'X3W  anp  nna  x^x  maa  snsa        nxa  xxia 

-|[-i]aw  anpn  nna  (a  Ta  trr)  'aim  max  nx  mx 

rxt^  it  np1?*?  maVaa  xxia  nx  pi  ♦  .(ia  aty)  'aim  j 

nna  'xaw  anp  nna  x^x  maa  rsriM  Cjw) 

xxia  nx  pi  ♦  .(n  na  'nn)  'aim  "own  anp  k 

i7iD3  lsx  aan^a  v>wnn  ia  yiD^  isny  aipant^a 

nnon  ^ianxa  ins;  sa  'X3W  anp  nna  x^x  ina 
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As  it  says  in  Scripture,  "The  Topheth  has  long  been  ready  for  him,  etc."  (Isa.  30:33).  What 
does  it  [also]  say?— "His  pitiless  blast  bore  them  off,  etc."  (Isa.  27:8). 

L.  Also  here  you  say,  "...  with  a  strong  east  wind"  (Exod.  14:21).  With  the  strongest  of  the 
winds.  And  which  is  this?  This  is  the  east  wind. 

3.  A.    "...  and  turned  the  sea  into  dry  ground"  (Exod.  14:21): 
B.    He  made  it  like  a  desolate  waste. 

4.  A.    "The  waters  were  split"  (Exod.  14:21). 

B.  All  the  water  in  the  world  was  split. 

C.  How  would  you  say  from  Scripture  that  [even]  water  in  a  well,  ditch,  cave,  pit,  pitcher, 
cup,  and  flask  [was  also  split]? 

D.  "The  sea  was  split"  is  not  written  here,  rather,  "The  waters  were  split"  (Exod.  14:21), 
[meaning,]  all  the  water  in  the  world  was  split. 

E.  And  thus  Scripture  states,  "Clouds  streamed  water,  etc."  (Ps.  77:18). 

F.  It  states  here  "deep"  (Ps.  77:17)  and  it  states  earlier  "deep"—"...  where  deep  calls  to  deep 
in  the  roar  of  Your  cataracts"  (Ps.  42:8). 135 

5.  A.    R.  Nathan  says,  "How  does  one  know  from  Scripture  that  the  waters  above  and  below 

were  split? 

B.  "As  it  says  in  Scripture,  'The  waters  saw  You,  0  God'  (Ps.  77:17)— these  are  the  upper 
waters.  'The  waters  saw  You  and  were  convulsed'  (Ps.  77:17)— these  are  the  lower  waters. 
And  Scripture  says,  'The  mountains  rock  at  the  sight  of  You,  etc'  (Hab.  3:10). 

C.  "And  when  [the  waters  of  the  sea]  returned,  all  the  water  in  the  world  returned. 

D.  '"The  water  turned  back'  is  not  written  here  in  Scripture,  rather,  'The  waters  turned 
back'  (Exod.  14:28),  [meaning,]  all  the  water  in  the  world  returned." 

Chapter  Twenty-Five 

(Textual  Source:  Ms.  Firkovich  IIA,  268) 


XXV:!1 


A.  "The  Israelites  went  into  the  sea  on  dry  ground,  (the  waters  forming  a  wall  for  them  on 
their  right  and  on  their  left)"  (Exod.  14:22):137 

B.  R.  Meir  says  it  one  way,  and  R.  Judah  says  it  another  way. 

C.  R.  Meir  says,  "When  the  tribes  came  and  stood  by  the  sea,  this  one  said,  Til  go  down 
[first],'  and  that  one  said,  'I'll  go  down  [first].'  While  they  were  bickering  with  each  other, 
the  tribe  of  Benjamin  jumped  and  fell  into  the  waves  of  the  sea. 

D.  "As  it  says  in  Scripture,  'There  is  little  Benjamin  who  rules  them'  (Ps.  68:28). 

E.  "Don't  read  'rules  them,'138  rather  'went  down  into  the  sea!'139 


135  4.F  is  confusing  here.  A  comparison  with  the  parallel  to  this  material  in  the  Mekhilta  de-Rabbi  Ishmael  reveals  that  it  most  likely 
belongs  with  the  unit  of  tradition  immediately  following  in  5.A-D.  See  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  104:5-10;  Laut.,  vol.  1, 
231:111-232:117;  Neus.,  XXIII:I:11.A-F). 

136  Compare  XXV:I:1.A— 111:5.1  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  104:13-109:16;  Laut.,  vol.  1,  232:1-243:159;  Neus.,  XXIV: 
I:1.A-17.G). 

131  Compare  1.A-2.K  with  t.  Berachot  4:18  and  b.  Sotah  36b  (Neus.,  XVII.Tractate  Sotah:7:5:XX.A-X). 

138  Hebrew:  wdem— Q711 

139  Hebrew:  radyam-^CP  Tl 
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nttfpn  mro  nan  'aiK  Kin  na  (a1?  "?  w)  'mm 
nry  anp  nnn  naix  nm  p      ♦  (n  td  aty)  'am  l 
asn  m  atn  ♦  anp  rm  it  it  it  ski  mnnnw  nwa  a  3 

a'piyaw  asa  *7D  ♦  man  wpa'n  ♦  .rmna  ixws?  ♦  nann1?  b/a  a  b 
nsaattn  rrvattn  ixnnt^  asa  'aiK  nnK  rua  ♦  ip^m  c 
srpa^i  V'n  ♦  rprrtaen  oiaaen  rpanatm  maaun  d 
□^xnttf  asa  ^d  tran  iypasi  k^k  id  to  t;k  avi 
ts?  'nn)  'am  may  a^a  ia-m  naiK  Kin  pi  ♦  ip^m  e 
Kmp  ainn  *?k  ainn  T^n1?  'K3i  ainn  tkd  'mi  ♦  (rr  f 
trarw  pa  'aiK  inn  n  ♦  (n  aa  aw)         ^P1?  A  5 

bv^k  ma  71m        ♦  ip^nn  a^innnm  ErarV»n  b 
(aw)  fwr  Era  "px-i  .a^v^yn  a^a  i^k  (r  Ty  dp) 
'nn)  'im  ann  •frvr  71m  ™i  .a^innnn  asa  i^k 
asn  aem  ni»  ♦  nm  aVisraw  a^D  n-imt^Di  ♦  (■»  a  d/c 
tra  ^d  (id  t  W  asan  lawi  k^k  ikd  asna  t;k 

♦  'idd  ,l?o  .rm  timnv 

XXV:I 

naix  tkd  n  ♦  .nt^a^a  asn  -pro      »aa  ikid^i  b/a  1 

naix  TKa  n  ♦  k"t  nam  rmrr  m  *rnx  nm  c 

nn  ttk  ^k  'aiK  nT  avi       nasn  ansae?  ixat^a 

caw  fap  nT  ay  nT  r<a>ms^  Tina  nx  ^k  'aix 

t»x  p^a  att>  maw  ♦  avi  ^a  mn1?  r?  ^sm  ps3a  d 

♦  w  n  k^k  am  xnpn  ^x  ♦  (na  no  'nn)  am  e 
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F.  "The  princes  of  [the  tribe  of]  Judah  began  to  throw  stones  at  them. 

G.  "As  it  says  in  Scripture,  'The  princes  of  Judah  who  command140  them'  (Ps.  68:28). 

H.  "They  told  a  parable:  To  what  is  that  matter  alike? 

I.  "It  is  like  a  human  king  who  had  two  sons,  one  old  and  one  young.  He  said  to  the  old  one, 
'Wake  me  at  the  third  hour  [of  sunlight]!'  He  said  to  the  young  one,  'Wake  me  at  dawn!' 

J.  "The  young  one  came  to  wake  him  at  dawn,  but  the  old  one  would  not  allow  him,  saying  to 
him,  'Didn't  he  say  to  me  the  third  hour!'  He141  said  to  him,  'Didn't  he  say  to  me  at  dawn!' 

[63]  K.  "While  they  were  bickering  with  each  other,  their  father  awoke  and  said  to  them,  'I 
know  that  the  two  of  you  were  only  trying  [to  preserve]  my  honor.  Thus,  I  won't  hold 
back  your  reward!' 

L.    "What  reward  did  the  tribe  of  Benjamin  receive?  God's  presence  dwelt  in  its  territory. 

M.  "As  it  says  in  Scripture,  'He  dwells  amid  His  slopes'  (Deut.  33:12). 

N.    "What  reward  did  the  tribe  of  Judah  receive?  It  received  the  monarchy. 

0.    "As  it  says  in  Scripture, '...  the  princes  of  Judah  who  command  them'  (Ps.  68:28). 

P.    "The  word  'command'  only  means  monarchy. 

Q.  "In  accordance  with  what  is  said  in  Scripture,  'Then,  at  Belshazzar's  command,  they  clothed 
(Daniel  in  purple  ...  that  he  should  rule  as  one  of  three  in  the  kingdom),  etc'  (Dan.  5:29). 

R.    "'...  the  princes  of  Zebulun  and  Naphtali'  (Ps.  68:28). 

S.  "Scripture  tells  that  just  as  miracles  were  performed  at  the  sea  for  Israel  on  behalf  of  the 
tribes  of  Judah  and  Benjamin,  likewise  were  miracles  performed  for  Israel  on  behalf  of 
the  tribe  of  Zebulun  and  the  tribe  of  Naphtali  in  the  days  of  Deborah  and  Barak. 

T.  "Thus  Scripture  states,  'She  summoned  Barak,  etc'  (Judg.  4:6).  And  Scripture  says, 
'Zebulun  is  a  people  that  mocked,  etc'  (Judg.  5:18)." 

2.  A.  R.  Judah  says,  "When  the  tribes  came  and  stood  by  the  sea,  this  one  said,  'I'll  go  down 
[first],'  and  that  one  said,  'I'll  go  down  [first].' 

B.  "As  it  says  in  Scripture,  'Ephraim  surrounds  Me  with  deceit,  etc'  (Hos.  12:1). 

C.  "Nahshon  ben  Aminadav  jumped  and  fell  into  the  sea  and  its  waves. 

D.  "As  it  says  in  Scripture, '...  but  Judah  stands  firm  with  God,  etc'  (Hos.  12:1). 

E.  "Don't  read  it  'stand  firm,'142  rather  'went  down  into  the  sea'!143 

F.  "And  concerning  him  it  is  explained  in  tradition,  'Deliver  me,  0  God,  for  the  waters  have 
reached  (my  neck).  I  am  sinking  into  the  slimy  deep,  etc'  (Ps.  69:2-3)  [and]  '...  (Let  the 
floodwaters)  not  sweep  me  away,  etc'  (Ps.  69:16). 

G.  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'My  beloved  one  is  drowning  in  the  sea,  and 


The  Hebrew  word  in  Psalm  68:28  for  "command  them"  (rigmatam—UDOyi)  is  read  as  the  verb  "to  stone"  (ragam—DXi). 
I.e.,  the  young  one. 
Hebrew:  rad  im—DV  Tl. 
Hebrew:  rad  yam— Tl. 
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ni?  maw  ♦  a^axa  piix  an1?  [rmiT  [n]w  lVrinn  g/f 

♦  nan  nam  na1?  [^a  ftjzna  ♦  (aw)  anam  rmrr  h 
mxi  [inx]  traa  *w  i1?  rrw  mi  itn  n^a1?  i 
'ax  msw  w1?®1?  'masHW  nxnan  Vm1?  'ax  pp 

pp  xa  ♦  nann  fan  ay  ^ras/rw  nxnan  pp1?  j 

^x  i1?  'ax  "ma  imn  x1?!  nann  fan  ay  mas/m 

nax  x1?  s3x  i1?  'ax  nw  ttf1?^  iy  x^x  ^  nax  x1? 

mya  nr  ay  ni  pmxtt  ^sa  ♦  nann  fan  ay  x^x  >*?  k 

x1?   oa'aw   '3K   srrp   p1?   'ax   (p'ax)  psax 

♦  Daw  rropa  [^]rx  ^ax  *i«  maa1?  x^x  anaiana 

'xaw  ♦  ip^na  nraip  m»  psaa  oattf  iVm  naw  na  m/l 

loattf  i^iaa  naw  na  ♦  (a1  a1?  'a*r)  pw  two  ran  n 

no  'nn)  anan  nThT       'xattf  ♦  maVa  ^oa  rmrr  o 

nax  pxa  tup  raya  ♦  ma^a  x^x  nasn  "px  ♦  (na  q/p 

nw(i)  pVot  n»  ♦  (oa  n  'n)  'aim  waVm  nxxizfta  r 

a^oa  itm?  at^attf  'nan  "na  ♦  (na  no  'nn)  ^nsa  s 
a^oa  lra  na  dvi  ^y  p^aai  rmrr  oattf  m  ^y  'ty1? 
nmai  wa  ^naa  oawi  f?iat  oaw  m  "»  'ty1? 

i        'aim  pna1?  xnpm  rfwm  'aix  xm  p  ♦  pnai  t 

rmrr  n  ♦  (ns  n  dv)  'aim  it^aa  nnn  ay  f?iar  'aixi  (i  a  2 
nx  "flx  'aix  nt  a^n  "?y  nayi  a'oaw  ixat^a  'aix 

'aim  anax  emaa  •'aiaao  nxw  ♦  *nx  ^x  'aix  nr  b 

dti  nm1?  i1?  *?sai  aia^ay  p  pt^nn  rap  ♦  (x  t  swm)  c 

*?x  ♦  (btf)  Cairn)  *?x  ay  in  ny  rmm  'xaw  ♦  i^m  e/d 

rf?apa  unaa  rVsn  ♦  as  in  x^x  <ay>  in  xnpn  f 
n^isa  ira  wao  'aim  asa  ixa  »a  a^p^x  wznn 

i1?  'ax  ♦  (to  aw)  nm  'astwn  ^x  (a  oo  'nn)  'aim  g 
nanai  iaiy  nnxi  a^a  ypwa  *vt  nt^a1?  n"apn 
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you  stand  and  multiply  prayer  before  Me!  "Why  do  you  cry  out  to  Me  ...  and  you  lift  up 
your  rod,  etc."  (Exod.  14:15-16).' 

H.  "What  did  the  tribes  say  at  the  sea?—'...  the  sanctuary,  0  Lord,  which  Your  hands 
established,  (the  Lord  will  reign  for  ever  and  ever!)'  (Exod.  15:17). 

I.  "At  that  moment,  the  Holy  One,  blessed  by  He,  said  to  Moses,  'He  who  sanctifies  My  name 
by  the  sea  shall  rule  over  Israel! 

J.  "As  it  says  in  Scripture,  "When  Israel  went  forth  from  Egypt ...  (Judah  became  His  holy 
one),  etc."  (Ps.  114:1-2).' 

K.    "Judah,  who  sanctified  My  name  by  the  sea,  shall  rule  over  Israel!" 

3.  A.    R.  Tarfon  and  his  disciples  were  sitting  in  a  vineyard  in  Yavneh.  R.  Tarfon  said  to  his 

disciples,  "I'm  going  to  ask  you  a  question."  They  said  to  him,  "Teach  us!" 

B.  [R.  Tarfon  said,]  "What  blessing  does  one  say  who  drinks  water  to  quench  his  thirst?  I  say: 
'...  who  creates  souls  and  their  needs.'" 

C.  They  said  to  him,  "Teach  us  [more],  our  Master!" 

D.  He  said  to  them,  "Behold  Scripture  states,  'Then  they  sat  down  to  a  meal.  (Looking  up, 
they  saw  a  caravan  of  Ishmaelites  coming  from  Gilead,  their  camels  bearing  gum,  balm, 
and  ladanum),  etc'  (Gen  37:25). 

[64]  E.  "This  is  to  inform  you  of  how  far  the  merit  of  the  righteous  extends.  For  if  Joseph,  that 
dear  one,  had  gone  down  to  Egypt  with  the  Arabs,  wouldn't  they  have  killed  him  with 
their  bad  stench!  Rather,  on  account  of  the  stench  of  the  Arabs,  the  Holy  One,  blessed 
be  He,  arranged  for  him  sacks  full  of  spices  through  which  the  wind  would  blow." 

F.  He  said  to  them,  "On  account  of  what  merit  did  Judah  receive  the  monarchy? 

G.  "If  [it  was]  because  of  what  is  said  in  Scripture—'...  she  is  more  in  the  right  than  I'  (Gen.  38:26)— 
[then  the  fact  that  the]  confession  atones  for  sleeping  [with  Tamar]  should  be  enough! 

H.  "If  [it  was]  because  of  what  is  said  in  Scripture— '...  what  do  we  gain  by  killing  our  brother?' 
(Gen.  37:26)— [then  the  fact  that  the]  saving  of  the  life  atones  for  the  selling  [of  Joseph 
into  slavery]  should  be  enough! 

I.  "If  [it  was]  because  he  said,  'Now  your  servant  has  pledged  himself  for  the  boy,  etc'  (Gen. 
44:32)  [then]  in  every  instance  one  who  pledges  [against  a  loan]  must  make  payment!" 

J.    They  said  to  him,  "Teach  us  [the  answer  already]!" 

K.  He  said  to  them,  "When  the  tribes  came  and  stood  by  the  sea,  this  one  said,  'I'll  go  down  [first],' 
and  that  one  said,  'I'll  go  down  [first].'  Nahshon  ben  Aminadav  jumped  and  fell  into  the  sea." 

L.  As  it  is  written  above,144  and  he  shall  rule  over  Israel. 

4.  A.  "...  the  waters  forming  a  wall  for  them  ..."  (Exod.  14:22): 
B.  He  turned  them  into  a  kind  of  wall. 

5.  A.  "...  on  their  right  and  on  their  left ..."  (Exod.  14:22): 

B.  "...  on  their  right  ..."  by  the  merit  of  Torah;  "...  and  on  their  left  ..."  by  the  merit  of 
phylacteries. 

C.  And  why  on  the  right  for  Torah?  Because  it  was  given  from  the  right. 

D.  As  it  says  in  Scripture,  "...  lightning  flashing  at  them  from  His  right"  (Deut.  33:2). 

144  See  above  XXV:I:2.A-K. 
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nx  ann  nnxi  'aim  nx  pysn  na  ^d1?  n^sna 
an  ^y  a^oattf  nan  na  ♦  (na  t  'aw)  'aim  -jtoa  h 
[i1?  'ax]  nyw  nmxa  ♦  (p  it)  aw)  tt  luia     wipa  i 
^wia  Kin  an  ^y  Haw  wr[p]w  n  nwa1?  n"apn 

♦  (x  rp  'nn)  'aim  'saa  'W  nx[s]a  'x^w  ♦  ['W  "?y]  j 
naai  ♦  'ws  "w  nwas  [an]  *?y  nw  nx  wrpw  rmrr         a  3  k 
'ax  m[ao]  anaa  rawv  rra^m  iiono  n  nn 

i1?  'ax  n"?xw  p^id^  "?xwx  rna^n1?  panta  n  p1? 

'atw  "paa  xm  na  ixas1?  ma  nmwn  ♦  ina|>]  b 

♦  iran  uma1?  i1?  'ax  ♦  pnom  nwsa  xma  'aix  c 
'aim  an1?  ^ax1?  iaum  'aix  xin  nn  <p*?  nax>  d 
xn  pn  iy  an'^w  piai  ymn1?  ♦  (na  t1?  nn)  e 
ranyn  ay  xm  ann  '2a1?  tpv  rv  inxw  naipa 

i1?  pn  x*?x  p1?^  sn  nna  mix  rmn  in  x1? 

pa   nawaa   rmm   a'awa   anO?a   aspw  n"apn 

bvi  mat  nt        in1?  'ax  ♦  a^any1?^  inn  ^sa  f 

aw)  ^aa  np"re  'xaw  aiwa  ax  ♦  ma^an  nx  rmrr  g 

'3W  'wa  ax  ♦  nxnn  ^y  nsanw  nxnn1?  nn  (id  n1?  h 

n^n1?  n"7  (id  t1?  aw)  irnx  nx  mim  o  ysa  na 

Trap?]  o  naxw  aiwa  ax  ♦  moan  ^y  nnsaaw  1 

^aai  xin  any  x^m  (a1?  ia  aw)  'aim  nyn  nx  any 

ixawaw  p1?  'ax  ♦  una1?  i1?  'ax  ♦  a*?wa  any  aipa  k/j 

'an  'aix  nn  ttp  ux  'aix  nt  an  *?y  nayi  anaw 

♦  an  nn1?  i1?  ^sm  airay  p  pwm  psp  i[n]r 

an1?  anm  ♦  /ws  ^y  ^was  xim  .^[^y1?  'nana         a  4  l 

♦  a^xawai  aran  ♦  nan  r»a  ixwy  ♦  nan         a  5  b 

♦  "pVwi  man  a*?xawai  nmn  man  aran  b 
msn  'x^w  ♦  ra'a  wnw  nmn  Vowa  aran  nan  d/c 
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A. 
B. 


XXV:II 
1. 


2. 


[65] 


B. 

C. 

D. 

E. 

F. 

G. 

H. 

I. 


K. 
L. 
A. 
B. 
C. 
A. 
B. 


D. 
E. 


Another  interpretation: 

"...  on  their  right  ..."—this  is  the  mezuzah;  "...  and  on  their  left  ..."—this  is  prayer. 

"At  the  morning  watch,  (the  Lord  looked  down  upon  the  Egyptian  army  from  a  pillar  of 
fire  and  cloud,  and  threw  the  Egyptian  army  into  panic)"  (Exod.  14:24): 

He145  brought  forward  on  their  behalf  [the  merit  of]: 

Abraham's  morning— "And  Abraham  arose  early  in  the  morning,  etc."  (Gen.  22:3); 

Isaac's  morning—"...  the  two  of  them  walked  off  together"  (Gen.  22:6); 

Jacob's  morning— "And  Jacob  arose  early  in  the  morning"  (Gen.  28:18); 

Moses'  morning— "And  Moses  arose  early  in  the  morning"  (Exod.  34:14); 

And  [the  morning]  of  Joshua— "And  Joshua  arose  early  in  the  morning"  (Josh.  3:1); 

Samuel's  morning— "And  Samuel  arose  early  in  the  morning"  (l  Sam.  15:12). 

How  does  one  know  from  Scripture  [also]  the  morning  of  the  prophets  who  will  arise 
over  them  in  the  future?—"...  they  are  renewed  every  morning,  etc."  (Lam.  3:23). 

How  does  one  know  from  Scripture  [also]  the  morning  of  the  world  to  come?— "Hear  my 
voice,  0  Lord,  at  daybreak,  etc."  (Ps.  5:4). 

Thus  you  find  that  when  God  punishes  the  wicked,  He  punishes  them  only  in  the  morning. 

As  it  says  in  Scripture,  "Each  morning  I  will  destroy,  etc."  (Ps.  101:8). 

Another  interpretation: 

"At  the  morning  watch"  (Exod.  14:24): 

"Who  has  roused  victory  from  the  east,  etc."  (Isa.  41:2). 

"...  the  Lord  looked  down  upon  the  Egyptian  army"  (Exod.  14:24): 

In  that  God's  punishment  is  not  like  human  punishment. 

A  human  does  not  heal  with  what  he  wounds.  Rather,  He  wounds  with  a  knife  and  heals 
with  a  compress. 

But  the  Holy  One,  blessed  be  He,  heals  with  what  he  wounds. 

And  thus  you  find  that  when  God  wounded  Job,  He  wounded  him  only  with  a  whirlwind. 
As  it  says  in  Scripture,  "For  He  crushes  me  with  a  whirlwind,  etc."  (Job  9:17).  But  when  He 
healed  him,  He  healed  him  only  with  a  whirlwind.  As  it  says  in  Scripture,  "Then  the  Lord 
replied  to  Job  out  of  the  whirlwind  and  said  ..."  (Job  38:1). 

And  when  the  Holy  One,  blessed  be  He,  exiled  Israel,  He  exiled  them  only  like  doves.  As  it 
says  in  Scripture,  "And  if  any  survive,  (they  shall  take  to  the  mountains.  They  shall  be  like 
doves  of  the  valley)  etc."  (Ezek.  7:16).  But  when  He  brings  them  back  in,  He  brings  them 
back  in  only  like  doves.  As  it  says  in  Scripture,  "...  like  doves  to  their  cotes"  (Isa.  60:8). 

And  when  God  scattered  Israel,  He  scattered  them  only  like  clouds.  As  it  says  in  Scripture, 
"Alas!  The  Lord  in  His  wrath  has  covered  with  a  cloud145  (Fair  Zion),  etc."  (Lam.  2:1).  But 


I.e.,  God. 

The  text  here  translates  the  verb  a1!?1  in  Lam.  2:1  as  "covered  with  a  cloud." 
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♦  nnia  it  ♦  nmm  ♦  x"i  ♦  .(a  ft  m)  nft  m  b/a  6 

♦  hod  'Vo  .n^on  it  ♦  a^attfai 

XXV:II 

npia  ♦  p1?  tnpn  naa  ♦  "pan  n-rwxa  Kvm  c/b/a  i 

3D   'ID)   'SIM  "IpDD   &TOK  33^1  DniDK  11P38 

npia  ♦  (i  ew)  nrr  arnty  la^i  pnr  *7ts?  npia  ♦  e/d 

"W  1"lp1D  ♦  (IT  nD  Dtt)  "IpDD  DpSP  Q3l2n  3piP  ^  F 

npiD  ♦  .(t  i1?  nw)  "ipDD  nw»  aaem  rwa  g 

npiD  ♦  .(x  a  'iiT)  -ipDD  srcnn''  aawi  swirr  h 

t[*l]p1D   ♦  (3s   It)  K"tP)  1p133   ^KIDt^  33^1  ^Xiattf  I 

antrm   lpaa   i.Tfti;  lay1?   friw  [a^^aa 

■paa  «an  a^iir  to  npia  ♦  Co  a  na^)  'aw  anpa1?  j 

xsia  nK  pi  ♦  (t  n  'nn)  'aw  ^ip  sra^n  "pa  *«  k 
s1?^   pa   stim   rx   [aMSHtns   snsa  Diparw<3> 

♦  k"t  ♦  .(n  Kp  aw)  'aim  rraxx  anpD1?  mam  ♦  ipinn  a  2  l 
'aim  pis  rnTaa  Ti?n  sa  ♦  .-pian  miawia  vm  c/b 
-wa  maa  xto  ♦  'xa  mna     *»  tpcm  ♦  (a  n&  w)  b/a  3 
ks-is  "pn  ia  naattf  naD  mi  nwa  ♦  aipan  ma  mi  c 
na3  'pn  'pax  ♦  nncna  xo-iai  Vwixa  ma  x^x  d 

nx  aipan  hdh^d  xsia  nx  pn  ♦  xsna  Kin  naattf  e 
nnyoa   im   maw   nni?03   x^x   man   x1?  avx 

X^X    1XS"I    X1?    1X0^31    (P    13    DTK)    'aim  ^SW 

aty)  nax^i  nnsron  p  arx  nx  *»  "pn  'Kat^  msro3 

a^va  x^x  D^rni  x1?  'w  nx  n"apn  rfpanitni  ♦  (x  n1?  f 

(to   t   'tit)   'aim    bw^s   itJ^Di   a^rai  maw 

a^vai  'X3W  a^va  x^x  paaa  px  paaa  xint^ai 

"w  nx  aipan  -ipswai  ♦  .(n  0  w)  anTiia-ix  ^x  g 

'aim  idk3  a'sr  na^x  'xsw  train  x^x  ppa  x1? 
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when  He  brings  them  back  in,  He  brings  them  back  in  only  like  clouds.  As  it  says  in 
Scripture,  "Who  are  these  that  float  like  a  cloud,  etc."  (Isa.  60:8). 

H.  And  when  God  blessed  Israel,  He  blessed  them  only  by  looking  down.  As  it  says  in 
Scripture,  "Look  down  from  your  holy  abode,  etc."  (Deut.  26:15).  And  when  He  punished 
Egypt,  He  only  punished  by  looking  down.  As  it  says  in  Scripture,  "...  the  Lord  looked 
down  upon  the  Egyptian  army,  etc."  (Exod.  14:24). 

A.  "...  from  a  pillar  of  fire  and  cloud  ..."  (Exod.  14:24): 

B.  The  cloud  turned  the  sea  into  mud  and  the  pillar  of  fire  heated  it  into  tar.  And  the  horses' 
heels  were  destroyed— [both]  its  upper  node  and  its  lower  socket.  And  thus  Scripture 
states,  "Then  the  horses'  hoofs  pounded,  etc."  (Judg.  5:22). 

A.  "...  and  threw  the  Egyptian  army  into  panic"  (Exod.  14:24): 

B.  He  confounded  them  and  confused  them,  taking  their  standards,  so  they  did  not  know 
what  they  were  doing. 

A.  Another  interpretation:147 

B.  "...  and  threw  (the  Egyptian  army)  into  panic"  (Exod.  14:24): 

C.  The  term  "throw  into  panic"  only  means  "sudden  death." 

D.  In  accordance  with  what  is  said  in  Scripture,  "...  throwing  them  into  utter  panic  (until 
they  are  wiped  out)"  (Deut.  7:23). 


XXV:III 


A.  "He  locked  [or:  removed]  the  wheels  of  their  chariots  (so  that  they  moved  forward  heavily. 
And  the  Egyptians  said,  'Let  us  flee  from  the  Israelites,  for  the  Lord  is  fighting  for  them 
against  Egypt!')"  (Exod.  14:25): 

B.  R.  Judah  says,  "Because  of  fire  from  above,  the  wheels  down  below  were  burned.  But  the 
yokes  and  chariots  ran  on,  and  entered  [the  sea]  against  their  [drivers']  will. 

C.  "Because  they  were  loaded  with  silver,  gold, 

(Textual  Source:  JTS  ENA  1180.44) 
and  precious  stones  and  gems,  so  that  Israel  would  receive  the  spoil." 

A.  R.  Nehemiah  says,  "Because  of  thunder  from  above,  the  pins  [in  the  wheels  of  the  Egyptian 
chariots]  flew  off  down  below. 

B.  "As  it  says  in  Scripture,  'The  thunder  of  Your  rumbling  was  on  the  wheels,  etc'  (Ps.  77:19). 

C.  "But  the  yokes  and  chariots  ran  on,  and  entered  [the  sea]  against  their  [drivers']  will. 

D.  "Because  they  were  loaded  with  silver,  gold,  and  precious  stones  and  gems,  so  that  Israel 
would  receive  the  spoil." 

A.  "...  so  that  they  moved  forward  heavily"  (Exod.  14:25): 

B.  By  the  measure  with  which  they  meted  out  did  You  measure  them. 

C.  They  said,  "Let  heavier  work  (be  laid  upon  the  men)"  (Exod.  5:9). 

D.  Likewise,  by  that  measure  did  You  measure  them: "...  so  that  they  moved  forward  heavily" 
(Exod.  14:25). 


Compare  6.A-D  with  parallel  above  at  XXII:II:7.A-D. 
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K^K    p3Da    "pK    p3Da    XinttfDI    (K    3  m^K) 

TnttDi  ♦  .(n  d  w)  'am  nrswn  ds?d  rf?K  >a  'xaw  h 

naptwia  x^x  p[m]D  x1?  'bp  nx  aipan 
snD3ttfD[i]  (id  id  '31)  'am  i^fp  iisraa  nsrpffn 

*7X   *»   eptzn   'K3t2?   HDp^H3   X^X   STTS3   X1?   '*an  p 

□n  nx  rwna  psr  ♦      vx  nam  ♦  'aui  ansa  mna  b/a  4 

nmo   'sVa   im   noiD   imnna   vx   nam  dsd 

'aix  Kin  pi  ntja^a  nDp^i  rftsra^a  "DT  reain 

mna  nx  arm  ♦  (3D  n  'bw)  'aim  did  npy  la^n  tx  a  5 

na  fsnr  in  xn  p1?^  pao  "paa  pamsr  pan  ♦  tbq  b 

♦  nD5,a  x^x  nana  ami  px  ♦  ami  ♦  x"7  ♦  .p^nir  in  c/b/a  6 

♦  'idd  7l?D  .Co  t  '37)  nVm  nana  nam  'X3V  fiya  d 

XXV:III 

nana  'aix  nnm  n  ♦  niDDna  pix  nx  no'n  b/a  1 

niDia  rm  nua^a  id-i^3  n^sra  m. 

HDD  rrmsro  ttw  ♦  irro      mo»ai  man  niDDna  c 

'V  fton?  hd]  mnnai  nniD  d^[dxi]  arm 

ltm  n^sra^  asn  nana  'aix]  mam  n  ♦  .ntran  a  2 

is?  nn)  'aim  ^ra  nam  np  io»  ♦  nwa^a  [nrrox  b 

♦  irro  ^  n[iD3D3i]  m[n  ni3]Dna  [niD]ia  ini  ♦  (ty  c 
hd  mn;nai  nniD  a^axi  arm  *pD  rruisa  rrw  d 
mm  maa  ♦  nnaaa  imnn  ♦  .nrnn  nx  'Vs  iVtptt  b/a  3 

♦  (an  iav)  miasm  iddh  nax  an  ♦  p1?  rma  nD  c 

♦  nnDDD  mnnn  in1?  nrma  ma  nmxD  nnx  nx  d 
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E.    In  the  past,  mules  pulled  the  chariot.  Now  the  chariot  pulled  the  mules! 

4.  A.    "And  the  Egyptians  said,  'Let  us  flee  from  the  Israelites'"  (Exod.  14:25): 

[66]       B.    The  stupid  among  them  said,  "We  are  fleeing  because  of  these  sad  and  afflicted  ones!" 

C.  The  wise  among  them  said,  "He  who  fought  for  them  in  Egypt,  He  will  perform  miracles 
for  them  any  time!" 

5.  A.    R.  Yosi  says,  "How  does  one  know  from  Scripture  that  these  [people]  at  the  sea  were 

struck  with  the  same  plagues  that  these  [people]  in  Egypt  were  struck  with,  and  that  they 
saw  each  other? 

B.  "Scripture  states, for  the  Lord  is  fighting  for  them  against  Egypt!'  (Exod.  14:25). 

C.  "And  not  only  against  Egypt,  but  against  anyone  who  troubles  them  in  all  generations. 

D.  "And  thus  Scripture  states,  'He  beat  back  His  foes,  etc'  (Ps.  78:66).  [And  Scripture  says,] 
'...  my  foes  and  my  enemies,  etc'  (Ps.  27:2).  [And  Scripture  says,]  '...  (then  I  would 
subdue)  their  enemies  at  once,  etc'  (Ps.  81:15).  [And  Scripture  says,]  '...  the  10  sons  of 
Haman,  etc'  (Esther  9:10).  And  Scripture  says,  'Then  Ephraim's  envy  shall  cease  (and 
Judah's)  harassment  (shall  end),  etc'  (Isa.  11:13).  And  Scripture  says,  'To  break  Assyria, 
etc'  (Isa.  14:25). 

E.  "This  measure  [of  punishment]  extends  through  all  the  generations. 

F.  "As  it  says  in  Scripture,  'That  is  the  plan  that  is  planned,  etc'  (Isa.  14:26). 

G.  "Why?— 'Because  the  Lord  of  Hosts  has  planned.  Who  then  can  foil  it?'  (Isa.  14:27). 

H.  "Thus,  not  only  against  Egypt,  but  against  anyone  who  troubles  them  in  all  generations. 

I.  "Thus  it  is  said, '...  for  the  Lord  is  fighting  for  them  against  Egypt!'  (Exod.  14:25)." 


Chapter  Twenty-Six 


(Textual  Source:  JTS  ENA  1180.44) 


XXVI:!1 


A.  "Then  the  Lord  said  to  Moses,  'Hold  out  your  arm  over  the  sea,  (that  the  waters  may  come 
back  upon  the  Egyptians  and  upon  their  chariots  and  upon  their  horsemen)'"  (Exod.  14:26): 

B.  The  sea  will  not  stand  against  you. 

A.  "'...  that  the  waters  may  come  back  upon  the  Egyptians,  etc.'"  (Exod.  14:26): 

B.  He149  changed  their  fortune  by  returning  their  own  sin  upon  them,  [by  saying,]  "I  shall 
judge  them  by  means  of  the  plan  that  they  devised. 

C.  "They  devised  to  destroy  My  sons  in  water.  Thus,  I  shall  only  destroy  them  in  water!" 

D.  And  thus  Scriptures  states,  "He  has  dug  a  pit  and  deepened  it,  etc."  (Ps.  7:16).  And  Scripture 
says,  "He  who  digs  a  pit  will  fall  in  it,  etc."  (Prov.  26:27).  And  Scripture  says,  "He  who  digs 
a  pit  will  fall  in  it ...  He  who  quarries  stones,  etc."  (Eccles.  10:8-9).  And  Scripture  says,  "His 
mischief  will  recoil  upon  his  skull,  etc."  (Ps.  7:17). 

E.  And  thus  Solomon  says,  "A  man  (gets  his  fill  of  good  from)  the  fruit  of  his  speech,  etc." 
(Prov.  12:14). 


14t  Compare  XXVI:I:1.A-VI:8.R  with  Mekhilta  de-Rabbi  Ishmael,  Beshallah  (H/R,  110:1-115:15;  Laut.,  vol.  1,  243:1-255:164;  Neus.,  XXV: 
I:1.A-30.F). 
145  I.e.,  God. 
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naDna  was  naDnan  nK  niDtzna  nrns  nasrttf1?  e 

♦  »3sa  noux  its  "wi  ♦  .nrnsn  hk  naena  a  4 
inK  i1?^  pum  o*n  *aaa  nsx  innti?  onwro  b 
'saa  in1?  an1?^  n  naK  pattf  [onps]  ♦  rn-na  c 
l^a  ™  nr  n  ♦  pt  ^dd  pM  in1?  nw  Kin  a  5 
in[iV|  an  'pytp  i^k  ppr  '^aattf  i^w  nDaattf 

k1?!  ♦  'saa  an1?  nn^  *»  n  Vn  ♦  nr  m  nt  fun  rm  c/b 

•?a  in1?  p-pxan  ^dd  k^k  la^a  anxsa 

ns;  nn)  'aim  nnx  ins  fi  ™  Kin  pi  ♦  nrrnn  d 

'aim  nmm  osraD  (a  td  dw)  'ain  n^iKi  nx  do 

'aiKi  p  13  'ok)  ['aim  pn]  »an  rrw»  (it)  kd  ew) 

'aiKi  (r  ks  w)  'aim  ttbi  onsK  nK3p  rnoi 

*3S     mnu  it  rrra  ♦  (na  v  dp)  ['aim]  mm.  nattf1?  e 

♦  (id  ao)  'aim  nmirn  nxs/n  hkt  'K3W  ♦  nrrnn  ^d  f 
k1?  Kn  ♦  (td  ew)  'aim  is1  m  fw  'Kax  *»  n  na  »asa  h/g 

♦  nrrnn  ^d         in1?  p-pxan  "?aa  k"?k  fa^a  'saa 

♦  kpdd  ,l?o  /saa  an1?  an1?]    n  'aK3  td1?  i 

XXVI  :I 

an  pK  ♦  an  ^sr  tt  hk  non  nt^a  ^k     -iaKsi  b/a  1 

inns?  Ttnn  ♦  'aim  'x»  •?»  ann  lawi  ♦  ."ttm3  tout  b/a  2 
[W]nw  't^na<a>^  prn  inns;          "pjfon  hk 

»rn  ^k      Q^a  ^  T3K1?  lawn  an  ♦  an  ^k  na  c 

imam  rro  to  ™  Kin  pi  ♦  ana  k^k  rnna  d 
'aim  (D1?^  na  nnttf  [nniD  niKi]  (to  t  Tin)  'aim 

♦  'aim  asm  iroa  'aim  ^  ia  rau  iDin  (ta  id  'wa) 

♦  (r  t  nn)  'aim  mra  ito  aws  niKi  (to  -  n  s  np)  e 
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F.  And  thus  Isaiah  says,  "According  to  their  desserts,  so  shall  He  repay,  etc."  (Isa.  59:18). 

G.  And  thus  Jeremiah  says, "...  wondrous  in  purpose  and  mighty  in  deed,  etc."  (Jer.  32:19). 

H.  And  thus  Elijah  says,  "Wickedness  be  far  from  God  ...  For  He  pays  a  man  according  to  his 
actions,  etc."  (Job  34:10-11). 

I.  And  thus  Jethro  says,  "Now  I  know  that  the  Lord  is  greater  (than  all  gods),  etc." 
(Exod.  18:11). 

J.     I  knew  in  the  past  His  [greatness,  and  now]  even  more,  in  that  by  means  of  the  plan  that 
Egypt  devised  to  destroy  Israel,  God  judged  them. 

K.    [As  it  says  in  Scripture,]  "...  yes,  by  the  result  of  their  very  schemes  against  [the  people]" 
(Exod.  18:11). 

L.    Based  on  this  they  said,  "With  what  measure  a  man  metes  it  shall  be  measured  to  him 
again."150 


XXVI:II 
1. 

[67] 


A.  "Moses  held  his  arm  out  over  the  sea,  (and  at  daybreak  the  sea  returned  to  its  normal 
state,  and  the  Egyptians  fled  at  its  approach.  But  the  Lord  hurled  the  Egyptians  into  the 
sea)"  (Exod.  14:27): 

B.  The  sea  did  not  stand  against  Moses. 

2.  A.    "...  and  at  daybreak  the  sea  returned  to  its  normal  state"  (Exod.  14:27): 

B.  "Its  normal  state"151  only  means  "its  strength." 

C.  As  it  says  in  Scripture,  "...  though  your  abode  be  strong"152  (Num.  24:21). 

D.  R.  Nathan  says,  '"Normal  state'  only  means  'powerful.' 

E.  "As  it  says  in  Scripture,  'It  is  a  powerful153  nation,  etc'  (Jer.  5:15)." 

3.  A.    "...  and  the  Egyptians  fled  at  its  approach"  (Exod.  14:27): 

B.  How  do  you  say  from  Scripture  that  anywhere  Egypt  ran,  the  sea  would  precede  it  there? 

C.  Scripture  states,  "...  and  the  Egyptians  fled  at  its  approach." 

D.  They  told  a  parable:  To  what  is  the  matter  alike? 

E.  To  a  dove  who  fled  from  a  hawk  and  entered  into  the  king's  dining  room.  The  king  opened 
the  eastern  window,  and  it  left.  The  hawk  entered  [the  dining  room]  after  it,  and  the  king 
closed  all  the  windows  and  began  shooting  arrows  at  it. 

F.  Likewise,  when  the  last  of  the  Israelites  arose  from  the  sea,  Egypt  went  down  after  them. 
The  sea  closed  up  on  them  from  the  four  directions,  in  order  to  destroy  them,  and  the 
ministering  angels  threw  ice-stones  and  hailstones  at  them. 

G.  In  accordance  with  what  is  said  in  Scripture,  "I  will  punish  him  with  pestilence  and  with 
bloodshed,  (and  I  will  pour  torrential  rain,  hailstones,  and  sulfurous  fire  upon  him,)  etc." 
(Ezek.  38:22). 

4.  A.    "But  the  Lord  hurled  the  Egyptians  into  the  sea"  (Exod.  14:27): 

B.  Like  a  person  stirs  a  pot,  in  that  what  is  at  the  bottom  comes  to  the  top,  and  what  is  at  the 
top  goes  down  to  the  bottom. 


150  Compare  2.L  with  m.  Sotah  1:7  and  t.  Sotah  3:1-2  and  4:1. 

151  Hebrew:  eitano— 13rPX. 
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♦  (t  t  mm)  nnx\  vnt  ^  nsa  'aix  na1?^  pi  f 

♦  (it  133  w)  'aim  "psn  mVim  "7sn  ™  nw  pi  g 
31?  w)  ,ani  rr^srn  an  nssrn  "ma  'aix  rnrp  pi  h 
>a  'aim  sw[na  ^x1?  n^n  'aix  xjin^x  pi  ♦  (tr  i 

[l-in^]  pi  ♦  (Xs  -  "»  I1?  3TX)  'aim  I1?  B1?^  DTK  ^STID  J 
VP3D  ♦  (Xs  ns  TQtt)  'aim       "71*7^  »3  'TOT  HHST  'aiX  K 

13X1?  'xa  lawnw  nawnaaw  irrrai  -asrttf1?  sn^n 

♦  arrVs?  ttt  -wx  "Qi3  sd  ♦  aipan  an  na  l 

♦  'iod  /l?D  .i1?  pna  na  ma  aixttf  maa  nax  psa 

XXVI:II 

ims  iaw  avi  fH  ♦  trn  ^sr  it  nx  nt^a  o*i  b/a  i 

x^x  larra  t»k  ♦  un^x1?  npia  nus1?  tm  n^i  ♦  nt^a  b/a  2 

^x  'aix  inn  n  ♦  Go  id  7aa)  -paena  irpK  'X3^  ♦  iDpn  d/c 
nsrv)  'D13.1  Kin  insx  *b  ntsv  ♦  nt^p  ii^1?  x^x  psx  e 

^Dat^  'aix  nnx  paa  ♦  anxnp1?  a^oa  ansai  ♦  (it)  n  b/a  3 
uaai  V'n  ♦  laipa  trn  mn  aw  p  us  rrrw  aipa  c 

nni  ♦  nan  nam  na1?  ^a  i^ia  ♦  .anxnp1?  a^oa  e/d 
nno  i^a1?^  p^p-it?1?  n1?  no3D3i  fan  pa  nmaw 
T'nn  p  n1?  rcbm  nxn  rwnta  p^n  i^an 
ia  rnp  ^nnm  nui^n  imx  ^d  i^an  ^sn  nnnx 
7sa  m*  avi  p  t&w  pnxn  n1?^  ivd  -p  ♦  aun  f 
H3  rmmi  snnxa  [avi  an^sr  ano  annnx] 
^axi  i-i3  ^3X  p3  pp-ira  m»  ^x^a  rm  pbx1? 

'aim  B131  -1313  1DX  TltJD^ll  'X3W  flSD  ♦  Wlfilt  G 

nsnattf  bixd  ♦  avi  ima  'x»  nx  ♦  (3D  n1?  'ms)  b/a  4 

♦  .noa1?  typ  p^yi  n1?^  n^isr  rinnnw  n-iipn  nx 


B  Hebrew:  eitan— Ifl'S. 
13  Hebrew:  eitan— in'N. 
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XXVI:III 


B. 
A. 
B. 


XXVI:IV 


2. 

A. 

[68] 

B. 

3. 

A. 

B. 

C. 

D. 

E. 

Another  interpretation: 

"But  the  Lord  hurled154  the  Egyptians  into  the  sea"  (Exod.  14:27): 

He155  gave  them  the  strength  of  youth,156  in  order  that  they  be  able  to  accept  punishment. 

Another  interpretation: 

"But  the  Lord  hurled157  the  Egyptians  into  the  sea"  (Exod.  14:27): 

He  handed  them  over  to  young158  angels  and  to  merciless  angels,  in  order  that  they  would 
steal  their  souls. 

In  accordance  with  what  is  said  in  Scripture,  "A  ruthless  messenger  will  be  sent  against 
him"  (Prov.  17:11).  And  Scripture  says,  "They  die  in  their  youth,  etc."  (Job  36:14). 

"The  waters  turned  back  (and  covered  the  chariots  and  horsemen— Pharaoh's  entire 
army  that  followed  them  into  the  sea.  Not  one  of  them  remained)"  (Exod.  14:28): 159 

All  the  water  in  the  world  returned. 

and  covered  the  chariots  and  horsemen,  etc'  (Exod.  14:28): 

"Even  Pharaoh.  As  it  says  in  Scripture,  'Who  hurled  Pharaoh  and  his  army  into  the  Sea  of 
Reeds,  etc'  (Ps.  136:15)."— The  words  of  R.  Judah. 

(Textual  Source:  Ms.  Paris,  Alliance  Collection) 

R.  Nehemiah  says,  "Except  for  Pharaoh.  As  it  says  in  Scripture,  'Nevertheless,  (I  have 
spared  you)  for  this  purpose,  etc'  (Exod.  9:16)." 

There  are  those  who  say,  in  the  end  he  went  and  drowned.  As  it  says  in  Scripture,  "For  the 
horses  of  Pharaoh,  etc."  (Exod.  15:19). 

"But  the  Israelites  had  marched  through  the  sea  on  dry  ground,  (the  waters  forming  a 
wall  for  them  on  their  right  and  on  their  left)"  (Exod.  14:29): 

The  ministering  angels  were  surprised,  saying,  "Can  human  beings  who  served  idols 
cross  through  the  sea  on  dry  land?" 

Even  the  sea  was  filled  with  anger160  against  them  and  sought  to  destroy  them. 
Above161  Scripture  says  "wall,"162  and  here163  Scripture  says  "wrath."164 
Who  caused  them  to  be  victorious? 
"...  on  their  right  and  on  their  left"  (Exod.  14:29): 

On  their  right— by  the  merit  of  Torah,  which  they  would  receive  from  the  right. 
As  it  says  in  Scripture,  "...  lightning  flashing  at  them  from  His  right"  (Deut.  33:2). 
And  on  their  left— by  the  merit  of  phylacteries  [which  are  worn  on  the  left  arm]. 


''*  Hebrew:  va-y'n'aer— isy^i. 

15  I.e.,  God. 

16  Hebrew:  ne'anxt— nnsi 
Hebrew:  va-y'na'er— isy^i. 

''"  Hebrew:  rce'arim— inM. 

"  Compare  l.A-B  with  parallel  above  at  XXIV:IV:5.A-D. 
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rD  pa  inn  ♦  zm  Tina  'xa  nx  s"  urn  ♦  x"i 
»*>  wi  ♦  K"i  ♦  .mama  ^ap1?  pVia*  w  na  rrnstt 
a^a1?  man  a^x^a1?  poa  ♦  avi  T,ma  tbq  nx 
ix^ai  icv  "pan  ♦  inwsa  iaavv  *ra  piax 
a^D3         man  'aixi  (»■»  p  i&a)  ia  n1?^  max 

♦  HDD  '*70  .(T  I1?  aVX)  731311 

loai  ♦  vm  tfpisnw  asa  ^a  ♦  a^an  iawn 
-am  'xav  runs  i^sk  ♦  'aim  a^-ian  nxi  aann 
n  nai  (it)  i^p  'nn)  'aim  nia  asa  frm  ny-iD 
nam  anxi  nsnas  pin  ™  mam  n  ♦  mim 
snai  xa  nanrna  'aix  ♦  (re  a  7av)  'im  nxr 
♦  'idd  '^o  .(tp  ia  dv)  nx\  runs  did  xa  >a  'xav 

•ox^a  rn  ♦  am  mna  nva^a  iD^n  ^-w  »m 
mr  rmas  nasw  aix  >an  'ai1?  pmana  rrw 
nan  p^s?  x^am  am  nx  ♦  am  "pro  nvam  rosr 
sin  ixdi  nam  'aix  Kin  n^a1?^  ♦  pax1?  vpai 

♦  .a^xavai  ara^a  ♦  ^rn1?  in1?  tra  ■»»  ♦  nan  'aix 
ira^a        ♦  "para  ^ap1?  prnsw  rmn  maia  ara^a 

♦  /pV'an  niDia  <a>1?Kavai  ♦  (a      'ai)  ia1?  m»R 


C/B/A 
B/A 
C 
D 


XXVI:III 

A/B/A  2/1 
B 

C 
D 

XXVI:IV 

B/A  1 

A  2 
B 

B/A  3 
D/C 
E 


i6o  Hebrew:  heimah— nan. 
161 1.e.,Exod.  14:22. 

162  Hebrew:  homah— nffin. 

163  I.e.,  Exod.  14:29. 

164  By  revocalizing  the  Hebrew  to  read  heimah— nan. 
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4.  A.    Another  interpretation: 

B.  On  their  right— by  the  merit  of  [the]  mezuzah. 

C.  And  on  their  left— by  the  merit  of  phylacteries. 

5.  A.    R.  Pappias  interpreted  [the  following  verse]:  "He  is  one;  who  can  dissuade  Him?"  (Job  23:13). 

B.  "He,  alone,  judges  all  the  creatures  of  the  world,  and  there  is  no  refuting  His  word." 

C.  R.  Akiva  said  to  him,  "Enough  from  you,  Pappias!" 

D.  [R.  Pappias  responded  to  him,]  "How  do  you  interpret  [the  verse]  'He  is  one;  who  can 
dissuade  Him'?" 

E.  [R.  Akiva  said,]  "There  is  no  refuting  the  word  of  He  who  spoke,  and  the  world  came 
into  being.  For  everything  is  [according  to  His]  judgment  and  everything  [is  according  to 
His]  estimation." 

6.  A.    R.  Pappias  interpreted  [the  following  verse]:  "Now  that  the  man  has  become  like  one 

of  us"  (Gen.  3:22). 

B.  "Like  one  of  the  ministering  angels." 

C.  R.  Akiva  said  to  him,  "Enough  from  you,  Pappias!" 

D.  [R.  Pappias  responded  to  him,]  "How  do  you  interpret  [the  verse]  'Now  that  the  man  has 
become  like  one  (of  us)'?" 

E.  [R.  Akiva  said,]  "This  teaches  that  the  Holy  One,  blessed  be  He,  placed  before  him  two 
paths— the  path  of  life  and  the  path  of  death,  and  he  chose  the  path  of  death." 

7.  A.    R.  Pappias  interpreted  [the  following  verse]:  "They  exchanged  their  glory  for  the  image 

of  a  bull  that  feeds  on  grass"  (Ps.  106:20). 

B.  "I  might  [erroneously]  assume  [this  refers  to]  a  heavenly  ox. 

C.  "Scripture  states,  [however,] '...  feeds  on  grass'  (Ps.  106:20)." 

D.  R.  Akiva  said  to  him,  "Enough  from  you,  Pappias!" 

E.  [R.  Pappias  responded  to  him,]  "How  do  you  interpret  [the  verse]  '...  for  the  image  of  a 
bull  that  feeds  on  grass'?" 

F.  [R.  Akiva  said,]  "I  might  [erroneously]  assume  [this  refers  to]  any  ox. 

G.  "Scripture  states,  [however,] '...  feeds  on  grass.' 

H.  "There  is  nothing  more  repulsive  and  abominable  that  an  ox  when  it  is  eating  grass!" 

8.  A.    R.  Pappias  interpreted  [the  following  verse]:  "...  to  a  mare  in  Pharaoh's  chariots,  etc." 

(Song  1:9). 

B.  "Pharaoh  rode  on  a  male  horse.  As  if  it  were  possible,  the  Holy  One,  blessed  be  He, 
appeared  to  him  on  a  male  horse.  [As  it  says  in  Scripture,]  'He  mounted  a  cherub  and 
flew,  etc'  (Ps.  18:11). 

C.  "He165  switched  and  rode  on  a  female  horse.  As  if  it  were  possible,  the  Holy  One,  blessed  be 
He,  appeared  to  him  on  a  female  horse.  [As  it  says  in  Scripture,] '...  to  a  mare  in  Pharaoh's 
chariots'  (Song  1:9)." 

D.  R.  Akiva  said  to  him,  "Enough  from  you,  Pappias!" 


I.e.,  Pharaoh. 
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maia   n^xawai   ♦   nnta   iron   oam   ♦   x"i  c/b/a  4 

arx)  •flaw  •'ai  "mxa  Kim  ores  n  bttt  ♦  rp^sn  a  5 

pxi  a^iyn  •'xa  ^a  nx  Trip  it  xin]  ua^  ♦  (r  20  b 

na  xn  ♦  ovss  th  na'ps  n  i1?  'ax  ♦  mai  *?»  a^n1?  d/c 

^sr  a^n1?  [x1?^  ♦  ■na,w  >ai]  -mxa  Kim  D»pa  nriK  e 
"ram  inn  ^anw]  a^isrn  mm  -iaxtp  •»»  to  mm 

uaa]  [inxa  mn  mxn  in  ovss  n  ttm  ♦  .laixa  a  6 

mrptf  h  i1?  'ax  ♦  mfffi  'ax^aa  inxa  ♦  (as  'a  na)  c/b 

♦  inxa  mn  mxn  in  a"pa  nnx]  [na  ♦  ovss  th  d 
□"n  ttt  d^tt  paw  vid1?]  prapn  ^nat^  la^a  e 
orss  n  ttm  ♦  [man]  in  [i1?  Ki]n  mai  ma  -p-n  a  7 

♦  (a  ip  'nn)  aw]  ^aix  iw  maana  miaa  iik  rwi 

n  [i1?]  'ax  ♦  to  ^aiK  V'n  ♦  n^srato  iw  ^k  srai[ttf  d/c/b 

nw  maana  a"pa  nnx  na  ♦  ors[s  th]  na^ps?  e 

b"T\  ♦  nat^n  mas  waw        s3K]  sraittf  ♦  aw  ^aix  g/f 

kw  nsrwta  -iwa]  rpi^ai  niaa  px  ♦  aw  ^aix  h 

nsnfl  paa-Q]  noio1?  orss  n  ttm  ♦  aw  ^aix  a  s 

"?ia*D  "Dt  did      nsna  aan  ♦(ok  Brw)  'aim  b 
Hsm  ana       aami  -dt  did       [n"apn]  i1?  rf?aa 

na[pa  did]        aam  im  ♦  Or  m  'nn)  'aui  c 
tidid1?   napa   did   "?»   n"apn   i1?   n^a  Vd*d 

♦  orss  T'f  n3'P^  '"i       ^x  ♦  nsns  paaia]  d 
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E.  [R.  Pappias  responded  to  him,]  "How  do  you  interpret  [the  verse] 
Pharaoh's  chariots'?" 

F.  [R.  Akiva  said,]  "What  [is  actually]  written  [in  the  verse  is] to  myjoy.'167 

G.  "[God  said,]  'Just  as  I  rejoiced  in  destroying  Egypt,  so  too  I  rejoiced  in  destroying  Israel.'" 
9.         A.    Who  caused  them  to  be  victorious? 

B.  "...  on  their  right  and  on  their  left"  (Exod.  14:29). 

C.  "On  their  right"— by  the  merit  of  Torah.  And  all  [the  rest]  as  written  above. 

XXVI:V 

1.  A.    "Thus  the  Lord  delivered  (Israel)  on  that  day  (from  the  hand  of  the  Egyptians.  Israel  saw 

the  Egyptians  dead  on  the  shore  of  the  sea)"  (Exod.  14:30): 

B.  [Israel  was]  like  a  bird  placed  in  the  hand  of  a  person.  If  the  person  should  close  his  hand 
on  it  and  squeeze  it,  behold,  he  would  kill  it. 

C.  And  thus  Scripture  states,  "We  are  like  a  bird  escaped  (from  the  fowler's  trap),  etc."  (Ps. 
124:7)  [and]  "Blessed  is  the  Lord,  who  did  not  let  us  be  ripped  apart,  etc."  (Ps.  124:6). 

[69]       D.    And  there  are  those  who  say  [that  God  in  Exod.  14:30]  is  like  a  person  who  delivers  a 
newborn  from  the  womb  of  its  mother. 

E.  And  thus  Scripture  states,  "...  but  you  the  Lord  took  (and  brought  out  of  Egypt),  etc." 
(Deut.  4:20). 

2.  A.    "Israel  saw  the  Egyptians  dead  on  the  shore  of  the  sea"  (Exod.  14:30): 

B.  What  is  only  written  here  is  [actually]  "...  dying  on  the  shore  of  the  sea." 

C.  They  were  dying,  but  not  yet  dead. 

D.  Similar  to  this,  you  say:  "But  as  she  breathed  her  last— for  she  was  dying"  (Gen.  35:18). 

E.  Was  she  actually  dead? 

F.  Rather,  just  as  above,  she  was  dying,  but  not  yet  dead,  so  too  here  [with  the  Egyptians], 
they  were  dying,  but  not  yet  dead. 

3.  A.    Another  interpretation: 

B.  "Israel  saw  the  Egyptians  dead"  (Exod.  14:30): 

C.  For  four  reasons: 

D.  So  that  Israel  would  not  say,  "Just  as  we  came  up  [out  of  the  sea]  on  this  side,  so  too  did 
they  come  up  on  the  other  side." 

E.  Another  interpretation:  So  that  the  Egyptians  would  not  say,  "Just  as  we  perished  in  the 
water,  so  too  did  they  perish  in  the  water." 

F.  Another  interpretation:  So  that  [the  Israelites  would  notice]  the  yokes  and  chariots 
that  were  loaded  with  silver,  gold,  and  precious  stones  and  gems,  so  that  Israel  would 
take  the  spoil. 

G.  Another  interpretation:  So  that  they  would  set  their  eyes  upon  them  and  reprove  them. 
And  thus  Scripture  states,  "...  so  I  censure  you  and  confront  you  with  charges"  (Ps. 
50:21).  And  Scripture  says,  "When  my  enemy  sees  it,  she  shall  be  covered  with  shame, 
etc."  (Mic.  7:10). 

ite  Hebrew:  le-susati— TBVh. 
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aizra  ♦  <td  ,nool7>  ♦  nsriD  'nana  noio1?  a^pa  nnx  na  g/f/e 

sa  ♦  pas1?  w  ^         id  pax1?  'xa      >ww  a  9 

niDta  D3M  ♦  a^xa^ai  nra^a  ♦  ^rrf?  in1?  ana  c/b 

♦  'ios  /l?D  .ts?1?  awo  ^di  rmn 

XXVI:V 

mx  ra  minaw  moxD  ♦  xinn  an  *»  srarri  b/a  1 
♦  nrmn  Kin  nn  ns/av  rr"?»  it  mx  waaa  amy 

.(t  rjp  'nn)  7am  ntta  tided  wsa  mx  Kin  pi  c 

mx  bpi  ♦  (i  aw)  'am  nna  m<n>nn  x1?^  *»  ttd  d 

□Dnxi  mx  Kin  pi  ♦  iaK  ^aa  naw  bsw  dixd  e 

ana  ansa  nx  'ws  Knn  »(di m)  'am  w  np1?  a  2 

ina  ♦  on  now  ^  na  x^x  id  anD      ♦  on  now  c/b 

n  nt^D3  nxsa  nn  'aiK  nnx  in  xxva  ♦  :pna  irxi  d 

[nna  ^n1?  na  x^x  ♦  n"n  nna  sai  ♦  Or  n1?  na)  nna  f/e 

't^  Knn  ♦  k"t  ♦  :pna  irxi  pna  ixd  nx  nna  nrxi  b/a  3 

'aiK ntr>  irr  x1?^  ♦  nnm  nsranx  ^sa  ♦  <na>  'xa  nx  d/c 

k"t  ♦  .nnK  isa  i1?*?  in  id]  [ht  72a  unsrw]  awa  e 
p  -p  ana  lnaxw]  [a^D  mx  a^nxa  vr  x1?^ 

rrw  maanai]  [maia  Tawa  k"t  ♦  .a'aa  nax  f 
na    [mnnai    maia    a^axi    arm    rpi  maisra 

"pflrro  inn?  na  x"i  ♦  .man  nx  [^xnt^  iVwi  g 
nrraix  'aix  xin  pi  pix  prmai  pa  [pry 
nanx  xnm  [mxi  (xd  3  nn)  "pr]^  nDnsrxi 
♦  nos  /l?D  (•»  t  rwa)  'am  nwia  noam 


Hebrew:  le-sasti— 'TOO1?. 
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XXVI:VI 


4. 

[70] 
5. 


B. 
A. 


C. 
D. 


G. 
H. 


K. 
L. 

A 
B 
C 
A 
B 
C 

A. 
B 
C 


7. 


"And  when  Israel  saw  the  wondrous  power  (which  the  Lord  had  wielded  against  the  Egyptians, 
the  people  feared  the  Lord.  They  had  faith  in  the  Lord  and  His  servant  Moses)"  (Exod.  14:31): 

[They  saw]  severe  plagues  and  different  plagues,  and  different  deaths  and  severe  deaths. 

R.  Yosi  ha-Galili  says,  "How  can  you  say  from  Scripture  that  in  Egypt  the  Egyptians  were 
struck  with  10  plagues,  but  at  the  sea  they  were  struck  with  50  plagues? 

"While  in  Egypt,  Scripture  says, and  the  magicians  said  to  Pharaoh:  ("This  is  the  finger 
of  God!")'  (Exod.  8:15).  While  at  the  sea,  Scripture  says,  'And  when  Israel  saw  the  wondrous 
power,168  etc'  (Exod.  14:31). 

"With  how  many  [plagues]  were  they  struck  with  one  finger?  Ten  plagues! 

"So  you  must  say  now  that  in  Egypt  they  were  struck  with  10  plagues  and  at  the  sea  they 
were  struck  with  50  plagues!" 

R.  Eliezer  says,  "How  does  one  know  from  Scripture  that  each  and  every  plague  that  God, 
blessed  be  He,  brought  upon  the  Egyptians  was  actually  four  plagues? 

"As  it  says  in  Scripture,  'He  inflicted  His  burning  anger  upon  them,  (wrath,  indignation, 
trouble,  a  band  of  deadly  messengers,)  etc'  (Ps.  78:49). 

"'Wrath'— one.  'Indignation'— two.  'Trouble'— three.  And  'a  band  of  deadly  messengers'— four. 

"So  you  must  now  say  that  in  Egypt  they  were  struck  with  40  plagues,  and  at  the  sea  they 
were  struck  with  200  plagues!" 

R.  Akiva  says,  "How  does  one  know  from  Scripture  that  each  and  every  plague  that  God, 
blessed  be  He,  brought  upon  the  Egyptians  was  actually  five  plagues? 

"As  it  says  in  Scripture,  'He  inflicted  His  burning  anger  upon  them,  (wrath,  indignation, 
trouble,  a  band  of  deadly  messengers),  etc'  (Ps.  78:49). 

"Behold  [His  burning  anger]  is  one,  etc. 

"So  you  must  now  say  that  in  Egypt  they  were  struck  with  50  plagues,  and  at  the  sea  they 
were  struck  with  250  plagues!" 

"...  the  people  feared  the  Lord"  (Exod.  14:31): 

In  the  past  they  did  not  fear  the  Lord. 

Now:  "...  the  people  feared  the  Lord"  (Exod.  14:31). 

"They  had  faith  in  the  Lord  and  His  servant  Moses"  (Exod.  14:31): 

if  they  had  faith  in  Moses,  how  much  the  more  so  in  God! 

This  teaches  you  that  [for]  anyone  who  has  faith  in  the  shepherd  of  Israel,  it's  as  if  he 
believed  in  He  who  spoke,  and  the  world  came  into  being. 

Similar  to  this  you  say: "...  and  the  people  spoke  against  God  and  against  Moses"  (Num.  21:5). 
If  against  God  they  spoke,  how  much  the  more  so  against  Moses! 

Rather,  this  teaches  you  that  [for]  anyone  who  speaks  against  the  shepherd  of  Israel,  it's 
as  if  he  speaks  against  He  who  spoke,  and  the  world  came  into  being. 

Another  interpretation: 


5  Hebrew,  literally:  the  great  hand. 
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nman  maa  ♦  .nVmn  rn  m  Chcw  x]ti  b/a  1 

mmai    mam    [mmai    to]    it    mam  maai 

'aix  [nnx  pja  'aix         w  n  ♦  to  it  nman  a  2 

a^wan  ip1?  D^n  *?sn  rroa  to  'xaa  'xa  ip1?^ 

ny-iD  "?k  awinn  nax,i  'aix  xin  'xaattf  ♦  [rroa  b 

rn  m  w  kti  'aix  sin  [D'n  ^sn]  (it)  n  'aw)  hi 

max  ♦  maa  [to  snxx]a  ip1?  naa  ♦  nx\  rfmin  d/c 

a^an  [ip1?]  dti  "?sn  rroa  to  ip1?  'xaa  nnsra 

[x^an]^  naai  naa  ^aw  p»  ™  -itsp'tx  n  ♦  maa  e 

'X3W  ♦  maa  smx       nmn  icon  ^y  n"a  aipan  f 

nnx  ♦  may  (aa  ny  Tin)  'aui  idx  inn  aa  mnzm  g 

♦  .yanx  irsn  "ox^a  ,l?^ai  .eftw  nmn  aw  asm 

a^n  ^yi  maa  a^yanx  ip1?  ansaa  nnya  nax  h 

roa        f»  'aix  'aspy  "1  ♦  .maa  amxa  ip1?  1 
wan  *w  nmn  itan  ^y  n"a  aipan  x^anw  naai 

♦  *7iai  nnx  nn  ♦  'aim  idx  inn  aa  n1?^  ♦  maa  k/j 
ip1?  dti  "?sn  maa  a^an  ip1?  'xaa  nnya  nan  l 

x1?  miyw1?  ♦  "s  nx  ayn  ixnm  ♦  .maa  'mxai  a^an  b/a  4 

uoti  ♦  .",  nx  ayn  ixnm  was  ♦  *»  nx  rxm  rn  a  5  c 

nam  "?p  iraxn  nwaa  as  ♦  nay  nwaai  *a  b 

i^xa  'w  nsma  paxan  ^aw  nro1?1?  ♦  aipaa  c 

'aix  nnx  ia  ♦  xxra  .a^iyn  mm  naxw  'aa  paxn  a  6 

D'p'aa  ax  ♦  (n  aa  'aa)  nwaai  av^xa  ayn  nam  b 

-laian  ^aw  -pia1?1?  x^x  ♦  nwaa]  [maim  ^p  mn  c 

♦  x"7  ♦  .a^iyn  rrm  naxw  saa]  [nna  i^xa  '^  nsrro  a  ? 
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B.  "They  had  faith  in  the  Lord  and  His  servant  Moses"  (Exod.  14:31): 

C.  So  great  is  faith  before  He  who  spoke,  and  the  world  came  into  being  that  as  a  reward  for 
the  faith  with  which  they  believed,  they  merited  that  the  Holy  Spirit  dwell  upon  them, 
and  they  sang  the  Song  at  the  Sea. 

D.  As  it  says  in  Scripture,  "They  had  faith  in  the  Lord  and  His  servant  Moses.  Then  Moses 
and  the  Israelites  sang"  (Exod.  14:31;  15:1). 

8.  A.  R.  Nehemiah  says,  "How  does  one  know  from  Scripture  that  anyone  who  performs  a  divine 
commandment  on  faith  before  He  who  spoke,  and  the  world  came  into  being  is  worthy  of 
having  the  Holy  Spirit  dwell  upon  him  and  of  [then]  singing  a  [divinely  inspired]  song? 

B.  "For  thus  we  find  with  the  forefathers  that  as  a  reward  for  the  faith  with  which  they 
believed,  they  merited  that  the  Holy  Spirit  dwell  upon  them,  and  they  sang  a  song. 

C.  "As  it  says  in  Scripture,  'They  had  faith  in  the  Lord  and  His  servant  Moses.  Then  Moses 
and  the  Israelites  sang'  (Exod.  14:31, 15:1). 

D.  "And  thus  you  find  that  Abraham  only  inherited  this  world  and  the  world  to  come  as  a 
reward  for  faith. 

E.  "As  it  says  in  Scripture, and  he  believed  in  the  Lord'  (Gen.  15:6). 

F.  "And  thus  you  find  that  Israel  was  redeemed  from  Egypt  only  as  a  reward  for  faith. 

G.  "As  it  says  in  Scripture, and  the  people  believed,  etc'  (Exod.  4:31).  And  Scripture  says, 

the  Lord  guards  the  loyal,  etc'  (Ps.  31:24). 

H.  "He  recalls  the  faith  of  the  forefathers. 

I.  "And  Scripture  says, thus  his  hands  remained  steady,169  etc'  (Exod.  17:12).  And  Scripture 
says,  'Open  the  gates  (and  let  a  righteous  nation  enter,  [a  nation]  that  keeps  faith)'  (Isa.  26:2). 

J.     "Through  this  gate  the  most  faithful  enter. 

K.  "And  thus  Scripture  says,  'It  is  good  to  praise  the  Lord  ...  to  proclaim  at  daybreak  ...  You 
have  gladdened  me,  0  Lord,  etc'  (Ps.  92:2-3,5). 

L.  "What  caused  us  to  rejoice?  The  faith  with  which  [the  forefathers]  believed  in  this  world, 
which  is  entirely  darkness. 

M.  "And  thus  Jehoshaphat  says, '...  trust  firmly  in  the  Lord  your  God,  etc'  (2  Chron.  20:20). 

N.    "And  thus  you  find  that  the  exiled  will  only  be  gathered  by  faith. 

0.  "As  it  says  in  Scripture, '...  from  Lebanon,  my  bride,  with  me!'  (Song  4:8).  And  Scripture 
says,  And  I  will  espouse  you  forever  with  faithfulness,  etc'  (Hos.  2:22).  And  Scripture 
says, '...  but  the  righteous  man  is  rewarded  with  life  for  his  faithfulness,  etc'  (Hab.  2:4). 
And  Scripture  says,  '0  Lord,  Your  eyes  look  for  faith,  etc'  (Jer.  5:3). 

P.  "Thus,  so  great  is  faith  before  He  who  spoke,  and  the  world  came  into  being  that  as  a 
reward  for  the  faith  with  which  they  believed,  the  Holy  Spirit  dwelled  upon  them,  and 
they  sang  the  Song  at  the  Sea. 

Q.  "As  it  says  in  Scripture,  'They  had  faith  in  the  Lord  and  His  servant  Moses.  Then  Moses 
and  the  Israelites  sang'  (Exod.  14:31, 15:1). 

R.  "And  further  on  Scripture  says,  'Then  they  believed  His  promise,  and  sang  (His  praises), 
etc'  (Ps.  106:12)." 


More  literally:  faithful. 
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••a  ^d1?  miaxa  nnx  mxa  nensrn  ^attf  "jpaa  'aix] 
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WW  irmaxa  [ii»xa  pw]  ♦  nw  iaxi  empn  b 

t^npn    m[i    p^y]    mw    iat    nmw  max 

tx  [nay]  nt^aai  *»n  iraxi  'X3^  ♦  mw  naxi  c 

err  x1?^  aniaxa  xxia  nx  pi  ♦  W  >m  nt^a  ws  d 

tup  ♦  max  Taw  x^x  Kan  aVism  nm  [aVisrn]  e 

w  iV^n  x1?^  xxia  n[K  pi]  ♦  0  to  na)  "sa  raxm  f 

'aixi  hi  [ayn]  pin  'X3^  ♦  miax  iat^a  x^x  'xaa  g 

♦  .max  miax  Tata  ♦  (ia  x1?  'in)  *»  ixu  a^iax  h 
inno  'aixi  (as  p  nm)  'aim  miax  rr  >rm  naixi  i 
pi  ♦  pom  a^iax  ,l?ya  nr  iy^a  ♦  (a  ia  w)  ansra  k/j 
'a  'aim  ipaa  Tin1?  'aim       nmn1?  ait)  'aix  sin 

maw1?  iri  am,  >a  ♦  (n  ,a  -  a  as  Tin)  'aim  w  'annai?  l 

♦  nfr1?  fpiaw  a^iya  iraxnw  max  nxm  nnawa 

a  a"m)  'aim  aa^Vx  "'a  iraxn  ™  astern  pi  m 

♦  miaxa  x*7X  moaana  m^  xxia  nx  pi  ♦  (a  n 
'aixi  (n  i  wm)  'aim  rfta  p.aa'pa  tix  mm  o 
pnn  'aixi  (aa  a  srcnn)  'aim  miaxa  ^  Trunin 

x^n  Try  *»  'aixi  (i  a  'an)  'aim  mm  imiaxa 
im  iaanx  v1^  w  wi  G  n  'am)  'aim  miax1? 

mm  'axttf  sa  ^d1?  miax  rfma  an  ♦  (x  na  wo  p 
'pn  mi  p^y  rrw  iraxnttf  miax  laenw  a*?iyn 

w»  tx  .nay  nt^aai  ™i  iraxi  mm  ♦  nw  nam  q 

'in)  'aim  iws  riaia  iraxi  'aix  Kin  f?^  ♦  nt^a  r 
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Tractate  Shirata 


Chapter  Twenty-Seven 


XXVII  :I 


[71] 


4. 


A. 
B. 


(Textual  Source:  Ms.  Paris,  Alliance  Collection) 


"Then  Moses  and  the  Israelites  sang  (this  song  to  the  Lord)"  (Exod.  15:1): 

There  [are  times  when  the  word]  "then"  [refers]  to  the  past  and  there  [are  times  when] 
"then"  [refers]  to  the  future  to  come. 

"It  was  then  that  men  began  to  invoke  the  Lord  by  name"  (Gen.  4:26); "...  then  she  added, 
A  bridegroom  of  blood  because  of  the  circumcision'"  (Exod.  4:26);  "Then  Joshua  built 
an  altar"  (Josh.  8:30);  "Then  David  said"  (l  Chron.  15:2);  "Then  Solomon  said"  (l  Kings 
8:12)— [these  instances  refer]  to  the  past. 

"Then  you  will  see  that  you  will  glow"  (Isa.  60:5);  "Then  the  lame  shall  leap  like  a  deer" 
(Isa.  35:6);  "Then  (the  eyes  of  the  blind)  shall  be  opened"  (Isa.  35:5);  "...  then  our  mouths 
shall  be  filled  with  laughter"  (Ps.  126:2);  "Then  they  shall  say  among  the  nations"  (Ps. 
126:3)— [these  instances  refer]  to  the  future  to  come. 

Rabbi  says,  '"Then  Moses  and  the  Israelites  sang'  is  not  [actually]  written  here;  rather, 
'Then  Moses  will  sing.' 

"As  a  result  we  learn  about  the  resurrection  of  the  dead  from  the  Torah." 

Another  interpretation: 

"...  Moses  and  the  Israelites"  (Exod.  15:l): 

Scripture  tells  that  Moses  was  equal  to  Israel,  and  Israel  was  equal  to  Moses,  at  the 
moment  when  they  sang  the  song. 

Another  interpretation: 

"...  Moses  and  the  Israelites"  (Exod.  15:1): 

This  teaches  that  Moses  sang  the  song  in  front  of  all  Israel. 

"...  this  song"  (Exod.  15:1): 

Is  it  really  one  song?  Isn't  it  10  songs? 

First  was  [the  song]  sung  in  Egypt:  "For  you  there  shall  be  singing,  as  on  a  night,  etc." 
(Isa.  30:29). 


1  Compare  XXVII:I:1.A-VI:15.C  with  Mekhika  de-Rabbi  Ishmael,  Shirata  (H/R,  116:1-121:5;  Laut.,  vol.  2, 1:1-12:153;  Neus.,  XXVI:I:1.A-17.H). 
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D.  Second  was  [the  song]  sung  by  the  sea:  "This  is  my  God  and  I  will  glorify  Him,  etc." 
(Exod.  15:2). 

E.  Third  was  [the  song]  sung  by  the  well:  "Then  Israel  sang  this  song,  etc."  (Num.  21:17). 

F.  Fourth  was  [the  song  that  Moses]  sang:  "Then  Moses  recited  the  words  in  the  hearing  of 
the  entire  congregation,  etc."  (Deut.  31:30). 

G.  Fifth  was  [the  song  that]  Joshua  sang:  "Then  Joshua  addressed  the  Lord,  etc."  (Josh.  10:12). 

H.  Sixth  was  [the  song  that]  Deborah  sang:  "And  Deborah  sang,  etc."  (Judg.  5:l). 

I.  Seventh  was  [the  song  that]  David  sang  to  the  Lord:  "David  addressed  (the  words  of  this 
song)  to  the  Lord,  etc."  (2  Sam.  22:1). 

J.  Eighth  was  [the  song  that]  Solomon  sang:  "(A  psalm  of  David:)  A  song  for  the  dedication 
(of  the  House),  etc."  (Ps.  30:1). 

6.  A.    Did  David  build  it?  Didn't  Solomon  build  it? 

B.  As  it  says  in  Scripture,  "When  Solomon  had  completed  the  construction  of  the  House  for 
the  Lord,  etc."  (l  Kings  6:14). 

C.  Rather,  because  David  offered  his  life  for  it,  it  is  called  by  his  name. 

D.  And  where  did  David  offer  his  life  for  the  House? 

E.  As  it  says  in  Scripture,  "0  Lord,  remember  in  David's  favor"  (Ps.  132:1),  and  all  [the  rest] 
of  the  matter. 

F.  What  is  said  about  him?— "Now  look  to  your  own  House,  0  David!"  (l  Kings  12:16). 

G.  Thus,  each  and  every  thing  for  which  a  person  offers  his  life  is  called  by  his  name! 

7.  A.    Moses  offered  his  life  for  three  things  that  are  called  by  his  name: 

B.  He  offered  his  life  for  the  Torah,  and  it  is  called  by  his  name. 

C.  As  it  says  in  Scripture,  "Be  mindful  of  the  Teaching  of  My  servant  Moses,  etc."  (Mai.  3:22). 

D.  Is  it  really  Moses'  Torah?  Isn't  it  the  Lord's  Torah? 

E.  As  it  says  in  Scripture,  "The  Torah  of  the  Lord  is  perfect"  (Ps.  19:8). 

F.  Rather,  because  he  offered  his  life  for  it,  it  is  called  by  his  name. 

G.  And  where  did  Moses  offer  his  life  for  the  Torah? 

H.  [As  it  says  in  Scripture,]  "And  he  was  there  with  the  Lord  (forty  days  and  forty  nights.  He 
ate  no  bread  and  drank  no  water),  etc."  (Exod.  34:28).  And  Scripture  says,  "I  stayed  on  the 
mountain,  etc."  (Deut.  9:9). 

I.  He  offered  his  life  for  Israel  and  they  are  called  by  his  name. 

J.    As  it  says  in  Scripture,  "Hurry  down,  for  your  people  have  acted  basely"  (Exod.  32:7). 

[72]       K.    And  are  they  really  Moses'  people?  Aren't  they  the  Lord's  people? 

L.  As  it  says  in  Scripture,  "Yet  they  are  Your  very  own  people"  (Deut.  9:29).  And 
Scripture  says,  "...  in  that  it  was  said  of  them,  'These  are  the  people  of  the  Lord,  etc.'" 
(Ezek.  36:20). 

M.  Rather,  because  Moses  offered  his  life  for  Israel,  they  are  called  by  his  name. 
N.   And  where  did  Moses  offer  his  life  for  Israel? 
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0.  [As  it  says  in  Scripture,]  "Some  time  after  that,  when  Moses  had  grown  up  ...  He  turned 
this  way  and  that,  etc."  (Exod.  2:12). 

P.    He  offered  his  life  for  the  laws,  and  they  are  called  by  his  name. 

Q.    As  it  says  in  Scripture,  "You  shall  appoint  magistrates  and  officials,  etc."  (Deut.  17:18). 

R.    Were  they  really  Moses'? 

S.  Has  it  not  already  been  said,  "...  for  judgment  is  God's"  (Deut.  1:17).  And  Scripture  says, 
"God  stands  in  the  divine  assembly,  (among  the  divine  beings  He  pronounces  judgment,) 
etc."  (Ps.  82:1). 

T.    Rather,  because  he  surrendered  his  life  for  them,  they  are  called  by  his  name. 
U.   And  where  did  he  surrender  his  life  for  the  laws? 

V.  Behold,  Scripture  states,  "Who  made  you  ...  When  Pharaoh  learned  of  the  matter  (he 
sought  to  kill  Moses),  etc."  (Exod.  2:14-15).  And  Scripture  says,  "He  executed  the  Lord's 
judgments,  etc."  (Deut.  33:21).  From  laws  he  fled,  and  to  laws  he  returned! 

W.  Thus,  each  and  every  thing  for  which  a  person  offers  his  life  is  called  by  his  name! 

8.  A.    Ninth  was  [the  song  that]  Jehoshaphat  sang:  "After  taking  counsel  with  the  people,  he 

stationed  singers  to  the  Lord"  (2  Chron.  20:21). 2 

B.  And  what  differentiated  this  song  of  thanksgiving  from  all  the  songs  of  thanksgiving  in 
the  Torah? 

C .  Because  "Praise  the  Lord,  because  He  is  good,  because  His  mercy  lasts  forever"  is  not  stated. 

D.  As  if  it  were  possible,  there  is  no  joy  before  God  over  the  destruction  of  the  wicked.  How 
much  the  more  so  over  the  destruction  of  that  righteous  one,  who  was  equal  to  all! 

E.  As  it  says  in  Scripture,  "...  but  the  righteous  is  an  everlasting  foundation"  (Prov.  10:25). 

F.  Tenth  [is  the  song  to  be  sung]  in  the  time  to  come. 

G.  As  it  says  in  Scripture,  "Sing  to  the  Lord  a  new  song,  etc."  (Isa.  42:10).  And  Scripture  says, 
"Sing  to  the  Lord  a  new  song,  His  praises  in  the  congregation  of  the  faithful"  (Ps.  149:1). 

9.  A.    All  songs  of  salvation  in  the  past  were  called  by  a  feminine  name. 

B.  Just  as  the  female  gives  birth,  likewise  songs  of  salvation  in  the  past  were  followed 
by  subjugation. 

C.  But  the  song  of  salvation  in  the  time  to  come  is  called  by  a  masculine  name. 

D.  Just  as  the  man  does  not  give  birth,  in  accordance  with  what  is  said  in  Scripture,  "Ask  and 
see:  Surely  males  do  not  give  birth!"  (Jer.  30:6)  likewise  the  song  of  salvation  in  the  time 
to  come  will  not  be  followed  by  subjugation.  As  it  says  in  Scripture,  "But  Israel  has  won 
through  the  Lord  triumph  everlasting.  You  shall  not  be  shamed  or  disgraced  in  all  the 
ages  to  come!"  (Isa.  45:17). 

10.  A.    "...  to  the  Lord"  (Exod.  15:1): 

B.  To  the  Lord  they  sang  it,  and  not  to  a  human  being. 

C.  Not  in  accordance  with  what  is  said  in  Scripture  [here],  "...  the  women  of  all  the  towns 
of  Israel  came  ...  The  women  sang  as  they  danced,  and  they  chanted:  (Saul  has  slain  his 
thousands,  David,  his  tens  of  thousands),  etc."  (l  Sam.  18:6-7). 


2  Compare  8.A-E  with  b.  Megillah  10b. 
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D.    But  here,  they  sang  it  to  the  Lord,  and  not  to  a  human  being. 

11.  A.    "They  said"  (Exod.  15:l):3 

B.  R.  Nehemiah  says,  "The  Holy  Spirit  dwelled  on  Israel,  and  they  sang  the  song  like  people 
reciting  the  Shema." 

C.  R.  Akiva  says,  "Moses  opened  up  singing,  'I  will  sing  to  the  Lord,'  and  Israel  answered 
after  him  and  finished  with  him  like  those  reciting  the  Hallel  in  the  synagogue." 

D.  Eliezer  ben  Taddai  says,  "Moses  opened  up  singing,  'I  will  sing  to  the  Lord,'  and  Israel 
answered  after  him  and  finished  with  him,  'Horse  and  driver  He  has  hurled  into  the  sea.' 

E.  "Moses  opened  up  singing,  'The  Lord  is  my  strength  and  might,'  and  Israel  answered  after 
[73]            him  and  finished  with  him,  'This  is  my  God  and  I  will  glorify  Him.' 

F.  "Moses  opened  up  singing,  'The  Lord,  the  Warrior,'  and  Israel  answered  after  him  and 
finished  with  him,  'The  Lord  is  His  name.'" 

12.  A.    Greatness  befits  the  Lord.  Might  befits  the  Lord— splendor,  triumph,  and  majesty. 

B.  And  thus  David  says,  "Yours,  Lord,  are  greatness,  (might,  splendor,  triumph,  and  majesty,) 
etc."  (l  Chron.  29:11). 

C.  They  told  a  parable:  To  what  is  the  matter  alike? 

D.  To  a  human  king  who  entered  a  city.  And  they  were  praising  him  as  a  mighty  warrior, 
when  he  was  nothing  but  weak,  [and  praising  him]  as  a  wise  man,  when  he  was  nothing 
but  stupid,  [and  praising  him]  as  a  rich  man,  when  he  was  nothing  but  poor,  [and  praising 
him]  as  a  merciful  man,  when  he  was  nothing  but  merciless,  [praising  him]  as  a  judge  and 
faithful  man,  when  he  had  none  of  these  qualities— they  were  flattering  him. 

E.  However,  this  is  not  the  case  with  He  who  spoke,  and  the  world  came  into  being. 

F.  Rather,  "I  will  sing  to  the  Lord"  (Exod.  15:1),  because  He  is  a  mighty  warrior. 

G.  As  it  says  in  Scripture, "...  the  great,  the  mighty,  the  awesome  God,  etc."  (Deut.  10:17).  And 
Scripture  says,  "...  the  Lord,  mighty  and  valiant,  etc."  (Ps.  24:8).  And  Scripture  says,  "The 
Lord  goes  forth  like  a  warrior,  etc."  (Isa.  42:13).  [And  Scripture  says,]  "For  You  are  great 
and  perform  wonders,  etc."  (Ps.  86:10).  [And  Scripture  says,]  "You  are  great  and  great  (is 
Your  name),  etc."  (Jer.  10:6). 

H.  [Rather,]  "I  will  sing  to  the  Lord"  (Exod.  15:1),  because  He  is  wise. 

I.  As  it  says  in  Scripture,  "The  Lord  founded  the  earth  by  wisdom  ...  By  His  knowledge, 
etc."  (Prov.  3:19-20).  [And  Scripture  says,]  "For  the  Lord  grants  wisdom,  etc."  (Prov.  2:6). 
[And  Scripture  says,]  "With  Him  are  wisdom  and  courage,  etc."  (Job  12:13).  [And  Scripture 
says,]  "Who  would  not  revere  You,  0  King  of  the  nations?"  (Jer.  10:7). 

J.     [Rather,]  they  sang  to  the  Lord,  because  He  is  rich. 

K.  As  it  says  in  Scripture,  "Lo,  the  heavens  belong  to  the  Lord,  your  God,  etc."  (Deut.  10:14). 
[And  Scripture  says,]  "His  is  the  sea,  He  made  it,  etc."  (Ps.  95:5).  [And  Scripture  says,] 
"Silver  is  mine,  etc."  (Hag.  2:8).  [And  Scripture  says,]  "Consider,  all  lives  are  Mine,  etc." 
(Ezek.  18:4). 

L.    [Rather,]  "I  will  sing  to  the  Lord"  (Exod.  15:1),  because  He  is  merciful. 

M.  As  it  says  in  Scripture,  "The  Lord,  the  Lord— a  God  compassionate,  etc."  (Exod.  34:6).  [And 
Scripture  says,]  "For  the  Lord  (your  God)  is  a  compassionate  God,  etc."  (Deut.  4:31).  And 


'  Compare  11.A-F  with  t.  Sotah  6:2-4. 
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Scripture  says,  "The  Lord  is  gracious  and  compassionate"  (Ps.  145:8).  And  Scripture  says, 
"0  Lord,  be  mindful  of  Your  compassion"  (Ps.  25:6). 

N.    [Rather,]  "I  will  sing  to  the  Lord"  (Exod.  15:1),  because  He  is  ajudge. 

0.  As  it  says  in  Scripture,  "...  for  judgment  is  God's"  (Deut.  1:17).  And  Scripture  says,  "...  for 
the  Lord  is  a  God  of  justice"  (Isa.  30:18).  And  Scripture  says,  "God  stands  in  the  divine 
assembly,  among  the  divine  beings  He  pronounces  judgment"  (Ps.  82:1). 

P.    [Rather,]  "I  will  sing  to  the  Lord"  (Exod.  15:1),  because  He  is  faithful. 

Q.  As  it  says  in  Scripture,  "...  the  faithful  God,  etc."  (Deut.  7:9).  [And  Scripture  says,]  "The 
Rock!  His  deeds  are  perfect,  etc."  (Deut.  32:4). 

R.  [Rather,]  "I  will  sing  to  the  Lord"  (Exod.  15:1),  because  He  is  deserving,  splendid,  and 
praiseworthy. 

S.  As  it  says  in  Scripture,  "For  who  in  the  skies  (can  equal  the  Lord),  etc."  (Ps.  89:7).  [And 
Scripture  says,]  "0  Lord,  God  of  hosts,  who  is  like  You,  etc."  (Ps.  89:9)— You  are  emblematic 
of  Your  host!  [And  Scripture  says,]  "Who  is  like  You  among  the  gods,  0  Lord"  (Exod.  15:11). 
[And  Scripture  says,]  "My  beloved  is  clear-skinned  and  ruddy"  (Song  5:10),  and  all  [the 
rest]  of  the  matter. 

13.  A.  R.  Yosi  ha-Galili  says,  "Behold  Scripture  says,  from  the  mouths  of  infants  and 
[74]  sucklings,  etc'  (Ps.  8:3):4 

B.  '"Infants'— these  are  those  who  are  in  their  mother's  womb. 

C.  "As  it  says  in  Scripture,  'Or  why  was  I  not  like  a  buried  stillbirth,  (like  babies  who  never 
saw  the  light?)'  (job  3:16). 

D.  "And  'sucklings'  only  means  those  who  are  on  their  mother's  breast. 

E.  "Both  of  these  opened  their  mouths  in  song,  and  sang  the  song:  'I  will  sing  to  the  Lord, 
etc'  (Exod.  15:1)." 

F.  Rabbi  says,  '"Infants'— these  are  those  who  are  outside. 

G.  "As  it  says  in  Scripture, '...  to  cut  off  babes  from  the  streets,  etc'  (Jer.  9:20).  And  Scripture 
says,  'Little  children  beg  for  bread,  etc'  (Lam.  4:4). 

H.  "And  'sucklings'— these  are  those  who  are  on  their  mother's  breast. 

1.  "Both  of  these  opened  their  mouths  in  song,  and  sang  the  song:  'I  will  sing  to  the  Lord' 
(Exod.  15:1)." 

15.        A.    And  not  Israel  alone  sang  the  song:  "Sing  to  the  Lord,  for  He  is  highly  exalted." 

B.  Rather,  [also]  the  ministering  angels. 

C.  As  it  says  in  Scripture,  "0  Lord,  our  Lord,  how  majestic  is  Your  name,  etc."  (Ps.  8:2). 
Chapter  Twenty-Eight 

(Textual  Source:  Ms.  Paris,  Alliance  Collection) 

XXVIII:I5 

1.         A.    "...  for  He  is  highly  exalted"  (Exod.  15:1): 
B.    He  exalted  me,  and  I  exalted  Him.6 

4  Compare  13.A-I  with  t.  Sotah  6:4-5  and  y.  Sotah  20c  (Neus.,  5:4:I.A-II.G). 

5  Compare  XXVIII:I:l.A-II:8.CwithMekfiilta  de-Rabbi  /sfimae/,Shirata(H/R,  121:6-125:16;  Laut.,  vol.  2, 12:l-22:139;Neus.,XXVII:I:l.A-II:8.E). 

6  The  text  interprets  here  the  seemingly  doubled  verbal  nature  of  the  infinitive  absolute  "highly  exalted"  (Hebrew:  mo  nsu). 
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C.  He  exalted  me  in  Egypt,  [as  it  says  in  Scripture,]  "Then  you  shall  say  to  Pharaoh,  'Thus 
says  the  Lord,  etc.'"  (Exod.  4:22). 

D.  Thus,  I  exalted  Him,  and  sang  before  Him  the  song.  [As  it  says  in  Scripture,]  "For  you, 
there  shall  be  singing,  etc."  (Isa.  30:29). 

A.  "...  for  He  is  highly  exalted"  (Exod.  15:1): 

B.  He  exalted  me,  and  I  exalted  Him. 

C.  He  exalted  me  by  the  sea,  [as  it  says  in  Scripture,]  "The  angel  of  God  ..."  (Exod.  14:19). 

D.  And,  thus,  I  exalted  Him,  and  I  sang  before  Him  the  song:  "This  is  my  God,  and  I  will  exalt 
Him"  (Exod.  15:2). 

A.  Another  interpretation: 

B.  "...  for  He  is  highly  exalted"  (Exod.  15:1): 

C.  And  He  will  be  exalted  in  the  future. 

D.  As  it  says  in  Scripture,  "For  the  Lord  of  Hosts  has  ready  a  day  against  all,  etc."  (Isa.  2:12), 
and  all  [the  rest]  of  the  matter. 

A.  Another  interpretation: 

B.  "...  for  He  is  highly  exalted"  (Exod.  15:1): 

C.  He  is  exalted  above  all  who  are  exalted. 

D.  By  the  [very]  means  that  the  nations  of  the  world  exalt  themselves  before  Him,  He  exacts 
punishment  from  them! 

E.  For  thus  we  find  with  the  men  of  the  Tower,  that  by  the  [very]  means  that  they  exalted 
themselves  before  Him,  He  exacted  punishment  from  them. 

F.  And  concerning  Sodom,  Scripture  says,  "As  I  live— declares  the  Lord  God— (your  sister 
Sodom  and  her  daughters  did  not)  do,  etc."  (Ezek.  16:48). 

G.  And  Rabban  Gamliel  already ...  [manuscript  lacunae]. 

A.  For  thus  you  find  with  Egypt,  that  by  the  [very]  means  that  it  exalted  itself  before  Him, 
He  exacted  punishment  from  it. 

B.  As  it  says  in  Scripture,  "...  he  took  six  hundred  of  his  picked  chariots"  (Exod.  14:7). 

C.  What  [else]  does  Scripture  say?— "Pharaoh's  chariots  ...  (He  has  cast  into  the  sea),  etc." 
(Exod.  15:4). 

A.  For  thus  you  find  with  Sisera,  that  by  the  [very]  means  that  he  exalted  himself  before 
Him,  He  exacted  punishment  from  him. 

B.  As  it  says  in  Scripture,  "So  Sisera  ordered  all  his  chariots,  etc."  (Judg.  4:13). 

C.  What  [else]  does  Scripture  say?— "The  stars  fought  from  heaven,  etc."  (Judg.  5:20). 

A.  For  thus  you  find  with  Samson,  that  by  the  [very]  means  that  he  exalted  himself  before 
Him,  He  exacted  punishment  from  him. 

B.  As  it  says  in  Scripture,  "His  father  and  mother  said  to  him  ...  Get  me  that  one,  etc!" 
(Judg.  14:3). 

C.  What  [else]  does  Scripture  say?— "The  Philistines  seized  him  and  gouged  (out  his  eyes), 
etc."  (Judg.  16:21). 
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D.  Rabbi  says,  "The  beginning  of  his  corruption  was  in  Gaza.  Therefore  He  punished  him 
only  in  Gaza." 

8.  A.  For  thus  you  find  with  Absalom,  that  by  the  [very]  means  that  he  exalted  himself  before 
[75]  Him,  He  exacted  punishment  from  him. 

B.  As  it  says  in  Scripture,  "No  one  (in  all  of  Israel)  was  so  admired  for  his  beauty  as  Absalom 
...  When  he  cut  his  hair,  etc."  (2  Sam.  14:25-26). 

C.  What  [else]  does  Scripture  say?— "Absalom  encountered  some  of  David's  followers,  etc." 
(2  Sam.  18:9). 

D.  R.  Judah  the  Patriarch  says,  "He  would  cut  his  hair  every  12  months. 

E.  "As  it  says  in  Scripture,  After  a  period  of  forty  years,  Absalom  said  to  the  king,  etc' 
(2  Sam.  15:7)." 

F.  R.  Yosi  says,  "He  would  cut  his  hair  every  30  days. 

G.  "As  it  says  in  Scripture, he  had  to  have  it  cut  from  days  to  days,  etc'  (2  Sam.  14:26)." 

H.  Rabbi  says,  "He  would  cut  his  hair  every  Friday,  for  thus  is  common  practice,  for  kings  to 
cut  their  hair  from  Friday  to  Friday." 

9.  A.    For  thus  you  find  with  Sennacherib,  that  by  the  [very]  means  that  he  exalted  himself 

before  Him,  He  exacted  punishment  from  him. 

B.  As  it  says  in  Scripture,  "Through  your  envoys  you  have  blasphemed  my  Lord ...  It  is  I  who 
has  drawn  and  drunk  strange  waters,  etc."  (2  Kings  19:23-24). 

C.  What  [else]  does  Scripture  say?—"...  an  angel  of  the  Lord  went  out  and  struck  down  (one 
hundred  and  eighty-five  thousand)  in  the  Assyrian  camp,  etc."  (2  Kings  19:35). 

D.  They  said,  "The  greatest  among  them  was  appointed  over  185,000.  The  least  among  them 
no  less  than  2,000. 

E.  "As  it  says  in  Scripture,  'So  how  could  you  refuse  anything  (even  to  the  deputy  of  one  of 
my  master's  lesser  servants),  etc'  (2  Kings  18:24).  [And  Scripture  says,] I'll  give  you  two 
thousand  horses,  etc'  (2  Kings  18:23). 

F.  "What  [else]  does  Scripture  say?— 'This  is  the  word  that  the  Lord  has  spoken  concerning 
him:  (Fair  maiden  Zion)  despises  you  ...  Whom  have  you  blasphemed  and  reviled,  etc?' 
(2  Kings  19:21)." 

10.  A.    For  thus  you  find  with  Nebuchadnezzar,  that  by  the  [very]  means  that  he  exalted  himself 

before  Him,  He  exacted  punishment  from  him. 

B.  As  it  says  in  Scripture,  "Once  you  thought  in  your  heart,  'I  will  climb  to  the  sky,  etc.'" 
(Isa.  14:13). 

C.  What  [else]  does  Scripture  say?— "Instead  you  are  brought  down  to  Sheol,  etc."  (Isa.  14:15). 

11.  A.    And  thus  you  find  with  the  prince  of  Tyre,  that  by  the  [very]  means  that  he  exalted 

himself  before  Him,  He  exacted  punishment  from  him. 

B.  As  it  says  in  Scripture,  "O  mortal,  say  to  the  prince  of  Tyre  ...  Because  you  have  been  so 
haughty,  etc."  (Ezek.  28:2). 

C.  What  [else]  does  Scripture  say?— "The  death  of  the  uncircumcised,  etc."  (Ezek.  28:10). 

12.  A.    Thus,  by  the  [very]  means  that  the  nations  of  the  world  exalt  themselves  before  Him,  He 

exacts  punishment  from  them! 
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Thus  it  is  said,  "...  for  He  is  highly  exalted"  (Exod.  15:1). 

"Horse  and  driver  (He  has  hurled  into  the  sea)"  (Exod.  15:l): 
Were  there  really  only  one  horse  and  one  driver? 

Has  it  not  already  been  said,  "...  he  took  six  hundred  of  his  picked  chariots"  (Exod.  14:7)? 

Rather,  this  teaches  that  before  God  they  were  only  like  one  horse  and  one  rider! 

Similar  to  this,  you  say,  "When  you  go  out  to  war  ...  (and  see  horse  and  rider),  etc." 
(Deut.  20:1). 

Were  there  really  only  one  horse  and  one  rider? 

Rather,  when  Israel  does  the  will  of  God,  [then]  before  them  their  enemies  are  only  like 
one  horse  and  one  rider! 

Another  interpretation: 

"Horse  and  driver"  (Exod.  15:l): 

This  teaches  that  the  horse  was  attached  to  its  rider,  and  its  rider  was  attached  to 
the  horse. 

"...  He  has  hurled"  (Exod.  15:1): 

One  verse  says,  "He  has  hurled  (into  the  sea),"  and  another  verse7  says,  "He  has  cast  (into 
the  sea)." 

How  do  you  harmonize  the  two  verses? 

"He  has  hurled"— in  that  they  ascended  to  the  heights;  "He  has  cast"— in  that  they 
descended  to  the  depths. 

And  they  were  not  separated  from  each  other! 

Normally,  [when]  a  person  throws  two  dishes  into  the  air  [at  the  same  time],  eventually 
one  separates  from  the  other. 

But  here— "He  has  hurled"  and  "He  has  cast." 

"He  has  hurled"— in  that  they  ascended  to  the  heights;  "He  has  cast"— in  that  they 
descended  to  the  depths. 

And  they  were  not  separated  from  each  other! 

Another  interpretation: 

"...  He  has  hurled"  (Exod.  15:1): 

When  Israel  saw  that  the  guardian  angel  of  Egypt  had  fallen,  they  began  to  give  praise 
before  Him. 

Thus  it  is  said,  "...  He  has  hurled  (into  the  sea)"  (Exod.  15:1). 

And  thus  you  find  that  God  does  not  exact  punishment  from  kingdoms  until  their 
guardian  angels  first  fall. 

As  it  says  in  Scripture,  "In  that  day,  the  Lord  will  punish  the  host  of  heaven  in  heaven, 
etc."  and  after  this  Scripture  says,  "and  the  kings  of  earth,  etc."  (Isa.  24:21). 


7  I.e.,  Exod.  15:4. 
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G.  [And  Scripture  says,]  "How  are  you  fallen  from  heaven,  0  Shining  One,  son  of  Dawn,"  and  after 
this  Scripture  says,  "How  are  you  felled  to  earth,  0  vanquisher  of  nations!"  (Isa.  14:12). 

H.  [And  Scripture  says,]  "For  My  sword  shall  be  seen  in  the  sky,"  and  after  this  Scripture 
says,  "Lo,  it  shall  come  down  upon  Edom,  etc."  (Isa.  34:5). 

6.  A.    Another  interpretation: 

B.  "Horse  and  rider ..."  (Exod.  15:1). 

C.  The  Holy  One,  blessed  be  He,  would  bring  the  horse  and  its  rider,  and  stand  them  in 
judgment. 

D.  He  would  say  to  the  horse,  "Why  did  you  run  after  My  children?"  It  would  say  to  him, 
"The  Egyptian  made  me  run  against  my  will!" 

E.  As  it  says  in  Scripture,  "The  Egyptians  pursued"  (Exod.  14:23). 

F.  And  He  would  say  to  the  Egyptian,  "Why  did  you  run  after  My  children?"  He  would  say  to 
Him,  "The  horse  made  me  run  against  my  will!" 

G.  As  it  says  in  Scripture,  "For  the  horses  of  Pharaoh  went"  (Exod.  15:19). 

H.  So  the  Holy  One,  blessed  be  He,  would  bring  the  horse  and  its  rider  and  judge  them  as  one. 

7.  A.    Antoninus  asked  this  of  Rabbi,  saying  to  him,  "After  a  person  dies,  and  his  body  is  entirely 

destroyed,  does  the  Holy  One,  blessed  be  He,  bring  him  to  justice?" 

B.  He  said  to  him,  "You  have  asked  me  about  the  body,  [which]  is  impure.  Ask  me  about  the 
soul,  which  is  pure!" 

C.  They  told  a  parable:  To  what  is  the  matter  alike? 

D.  It  is  like  a  human  king  who  had  an  orchard,  and  in  it  were  appealing  first  fruits.  He  placed 
in  it  two  guards,  one  lame  and  one  blind.  The  lame  one  said  to  the  blind  one,  "I  am 
looking  at  appealing  first  fruits!"  The  blind  one,  "As  if  I  can  see!"  The  lame  one  said  to 
him,  "As  if  I  can  walk!" 

[77]  [So]  the  lame  one  rode  on  the  back  of  the  blind  one,  and  they  took  the  first  fruits.  After  a 

few  days,  the  king  came  and  sat  in  judgment  over  them.  He  said  to  them,  "Where  are  the 
first  fruits?"  The  blind  one  said  to  him,  "As  if  I  can  see!"  The  lame  one  said  to  him,  "As  if 
I  can  walk!" 

The  king  was  clever.  What  did  he  do?  He  made  the  one  ride  on  the  back  of  the  other,  so  they 
were  walking  about.  The  king  said  to  them,  "This  is  what  you  did,  and  you  ate  them!" 

E.  Likewise,  the  Holy  One,  blessed  be  He,  brings  the  body  and  the  soul,  and  stands  in 
judgment  over  them.  He  says  to  the  body,  "Why  did  you  sin  before  Me?"  It  says  before 
Him,  "Master  of  the  World,  from  the  day  that  the  soul  departed  from  me,  I've  been  cast  to 
the  ground  like  a  stone!"  He  says  to  the  soul,  "Why  did  you  sin  before  Me?"  It  says  before 
Him,  "Master  of  the  World,  is  it  I  who  sinned?  It  is  the  body  that  has  sinned!  From  the  day 
that  I  departed  it,  haven't  I  been  pure  before  You?" 

The  Holy  One,  blessed  be  He,  brought  the  soul  and  placed  it  inside  the  body,  and  judged 
them  both  as  one. 

F.  As  it  says  in  Scripture,  "He  summoned  the  heavens  above"  (Ps.  50:4)— [meaning,]  to 
bring  the  soul.  And  afterward,  "...  and  the  earth,  (for  the  trial  of  the  people)"  (Ps.  50:4)— 
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'ais  ♦  pa  Trcasai  nam  did  s^aa  n"apn  rrn  d/c 
rrn  nxs  i1?  ['ais]  ^a  nnx  nnm  na  *»asa  did1? 

'aisi  ♦  Co  is  'aw)  'xa  Tam  'siw  ♦  viia  ^y  f/e 
rrn  did  i1?  'as  >aa  nnx  wrn  na  ^oa  nxa1? 

♦  (tr  it?  aw)  nsns  did  xa  o  'X3W  ♦  prro]  *?y  g 
^xw  it]  ♦  nnxD  pn]  nam  did  xna  n"apn  mm  A  7  H 
*Tijfl  na]  [nr  aixw  -inxai  i1?  'ax  nn  ns  oirawx 

[nnxw  fy  i1?  'as  ♦  rf?  was  n"apn  ai^D  n^o  b 

♦  rmrro  xnw  nawi      ^nxw  sat?  nil  ^y  ^xiw] 

an  nwa  i^a1?  ♦  nan  nam  na1?  ^wa]  [nwia  d/c 


>3W  ia  awn  mju  nmaa  ia  mm  pn-is  i1?  mnw 

xaio1?]  irn  i1?  'as  xaio  [mxi  nrn  mx  anaiw 

nxn  m  <xaio>  [i1?  'as  n]xn  ^x  n[ix3.  nmaa 

*7»]  "oiti  aan  i^nt1?  nx  "?jd»  m  -an  i1?  'as  nx 

sa  apan]  frmaan  ns  i^tam  o'rm  xaio  fa?, 

nmaa  in  pn  in1?  'as  ria  [pny  a]wn  i^an 

Vo1  m  "biti  i1?  ['as  ^s]  nxn  m  naio  [i1?]  'as 

"?y  m  aonn  [nwy  na  mn  npD  i^an  i^n1?  'nx 

[an^wy]  id  -f?an  p1?  'as  p^na  rm  nr  na 

pa  pnyai  naw3.i       xna  n"apn  -p  ♦  an^DXi  e 

•?w  urn  i^d1?  'aix  ^d1?  nxan  na  ^sa  [nu1?]  'aix 

.psD  i^wia  ^s  naw3  ^aa  [nxr]w  ava  a^iy 

uian  i^D1?  'as  ^d1?  nxon  na        nawri  'ais 

uaa  nxrw  ara  xen       nxtnw  ^s  any  ^w 

ncaaai  naw3.  xna  n"apn  ^^d1?  ^s  rmno  s1? 

(i  3  'nn)  ^ya  a^awn  ^s  s-ip^  'saw  ♦  insD  pn  tud  f 

"ID  -insi  rpan  ns  s^an1?  rnsn  ^si  naw3  snn1? 
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8. 


B. 
C. 


[meaning,]  to  bring  the  body,  and  afterward  to  judge  the  one  with  the  other. 

Isi  ben  Shammai  says,  "Scripture  says  here8  only  'horse'  (Exod.  15:1)  [without  delineating 
the  punishment].  But  later  Scripture  says,  'In  that  day,  declares  the  Lord,  I  will  strike 
every  horse  with  panic  and  its  rider  with  madness  ...  (while  I  strike  every  horse  of  the 
peoples  with  blindness),  etc.'  (Zech.  12:4),  [and]  'This  will  be  the  plague  with  which  the 
Lord  will  smite  (those  people  that  warred  against  Jerusalem),  etc.'  (Zech.  14:12).  And 
Scripture  says,  'The  same  plague  will  strike  the  horses,  etc.'  (Zech.  14:15). 

"That  which  is  delineated  comes  and  teaches  about  what  is  not  delineated! 

"Just  as  five  plagues  are  delineated,  so  too  that  which  is  not  delineated  [will  consist]  of 
five  plagues!" 


Chapter  Twenty-Nine 


XXIX:!9 


5. 


[78] 


(Textual  Source:  Ms.  Paris,  Alliance  Collection) 


"(The  Lord  is)  my  strength  and  song"  (Exod.  15:2): 
"My  strength"  means  only  my  stronghold. 

As  it  says  in  Scripture,  "0  Lord,  my  strength  and  my  stronghold,  etc."  (Jer.  16:19).  And 
Scripture  says,  "The  Lord  is  my  strength  and  my  shield,  etc."  (Ps.  28:7). 

Another  interpretation: 

"...  my  strength"  (Exod.  15:2): 

"My  strength"  means  only  Torah. 

As  it  says  in  Scripture,  "The  Lord  will  give  strength  to  His  people,  etc."  (Ps.  29:ll).  And 
Scripture  says,  "The  king  of  justice  loves  strength,  etc."  (Ps.  99:4). 

Another  interpretation: 

"...  my  strength"  (Exod.  15:2): 

"My  strength"  means  only  monarchy. 

As  it  says  in  Scripture,  "0  Lord,  the  king  rejoices  in  Your  strength"  (Ps.  21:2).  And  Scripture 
says,  "The  Lord  is  strength  to  His  people,  etc."  (Ps.  28:8). 

Another  interpretation: 

"...  my  strength"  (Exod.  15:2): 

You  help  and  support  everyone  in  the  world,  but  me  especially! 
"The  Lord  (is  my  strength)  and  my  song"  (Exod.  15:2): 
You  are  a  song  to  everyone  in 

(Textual  Source:  Add.  to  1180  Ms.  New  York) 
the  world,  but  me  especially! 

C.  For,  behold,  the  nations  of  the  world  sing  the  pleasure  and  praise  of  He  who  spoke,  and 
the  world  came  into  being.  But  mine  are  pleasing  before  Him. 

D.  As  it  says  in  Scripture,  "The  favorite  of  the  songs  of  Israel,  etc."  (2  Sam.  23:1). 


8  The  Hebrew  text  here  is  p83  (it  is  believed),  instead  of       (as  I  have  translated). 

'  Compare  XXIX:I:1.A-14.C  with  Mekhika  de-Rabbi  Ishmael,  Shirata  (H/R,  126:1-129:2;  Laut,  vol.  2, 22:1-29:101;  Neus.,  XXVIII:I:1.A-  II:11.C). 
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]kd  pxa  'aix  p  'ck  ♦  .<iasr  r,T^>  U3»  VT1? 
(rroox)  w  DX3  xinn  an  fprf?  'axii  nino  did 
Ct  3s  ot)  'am  nnana  iaa-n  "psftwa  did  nax 
(as  Is  'dt)  7am  ™  n,m  "WK  nsaan  rrnn  nun 
♦  (to  aw)  73111  Dion  no^a  rrnn  pi  ™i 
maa  warn  ttnia<a>  na  ♦  ainon  ^  iti?)  trnsa 

♦  'idd  ,1?d  .n[iaa  warn]  mno  nx 

msr  w  'x^w]  ♦  'spin  x^x  tis?  px  ♦  .man  to 

to  w  'aixi  (cr  it)  'a-rO  'aim  souai  wap 
»*>  'x^w  ♦  rmn  [x^x  to  rx  ♦  to]  ♦  x"i  ♦  .0  na  'nn)  'am 
-j^a  ran  'aixi  (xs  Da  'nn)  Cain)  ]w  las?1?  ts? 

♦  ma^a  x^x  to  px  ♦  to  ♦  X'H  ♦  .(t  ox  'nn)  anx  uawa] 
n»  ",  'aixi  (a  xa  'nn)  i^a]  [rw  iraa  *»  io» 
[nnx  laioi  ma  ♦  to  ♦  x"t  ♦  .(n  na  'nn)  'am  la1? 
nnx  mat  ♦  rv  man  ♦  .mva  ,J?i  a^ixn  W] 
a^isrn  maix  nrw  ♦  mva  ,J?i  a^isrn]  [na  W 
a^isrn  nsm  -iaxw  ^w]  [inawi   irrwa  anaix 

♦  'w  n[rra]  [a'sni  iw  ♦  i^a1?  epot  ,j?w  ^ax 


A  8 


B 

C 


C/B/A 


XXIX:I 


D/C/B/A  2 


C/B/A 
D 

C/B/A 
B/A 
C 
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E.  He  made  me  special,  and  I  also  made  Him  special. 

F.  He  made  me  special:  "And  the  Lord  has  affirmed  (this  day  that  you  are  ...  His  treasured 
people"  (Deut.  26:18). 

G.  And  I  also  made  Him  special:  "You  have  affirmed  this  day  (that  the  Lord  is  your  God)" 
(Deut.  26:17). 

H.  Israel  says,  "Who  is  like  You,  0  Lord,  among  the  mighty"  (Exod.  15:ll). 

I.  And  the  Holy  Spirit  brings  good  tidings  to  them,  saying,  "0  happy  Israel!  (Who  is  like 
you,)  etc."  (Deut.  33:29). 

J.     Israel  says,  "Who  ...  is  like  the  Lord  our  God  when  we  call  upon  Him"  (Deut.  4:7). 

K.  And  the  Holy  Spirit  brings  good  tidings  to  them,  saying,  "Or  what  great  nation  (has  laws 
and  rules  as  perfect  as  all  this  Teaching  that  I  set  before  you  this  day),  etc."  (Deut.  4:8). 

L.    Israel  says,  "Hear,  0  Israel!  The  Lord  is  our  God,  (the  Lord  alone,)  etc."  (Deut.  6:4). 

M.  And  the  Holy  Spirit  brings  good  tidings  to  them,  saying,  "And  who  is  like  Your  people, 
Israel,  etc."  (l  Chron.  17:21). 

N.   Israel  says,  "Like  an  apple  tree  among  trees  of  the  forest,  so  is  my  beloved,  etc."  (Song  2:3). 

0.  And  the  Holy  Spirit  brings  good  tidings  to  them,  saying,  "Like  a  lily  among  (thorns),  etc." 
(Song  2:2). 

P.    Israel  says,  "This  is  my  God  (and  I  will  glorify  Him),  etc."  (Exod.  15:2). 

Q.  And  the  Holy  Spirit  brings  good  tidings  to  them,  saying,  "The  people  I  formed  for  Myself, 
etc."  (Isa.  43:21). 

R.    Israel  says,  "For  You  are  their  strength  in  which  they  glory"  (Isa.  89:18). 

S.    And  the  Holy  Spirit  brings  good  tidings  to  them,  saying,  "Israel  in  whom  I  glory"  (Isa.  49:3). 

6.  A.    "He  has  become  my  salvation"  (Exod.  15:2): 

B.    You  are  salvation  for  everyone  in  the  world,  but  me  especially! 

7.  A.    "He  has  become"  (Exod.  15:2): 

B.  He  was,  and  He  will  be  [my  salvation].10 

C.  He  was— in  the  past.  He  will  be— in  the  time  to  come. 

D.  [As  it  says  in  Scripture,]  "But  Israel  has  won  through  the  Lord  triumph  everlasting" 
(Isa.  45:17). 

8.  A.    "This  is  my  God  and  I  will  glorify  Him"  (Exod.  15:2): 

B.  R.  Eliezer  says,  "How  does  one  know  from  Scripture  that  a  female  slave  by  the  sea  saw 
what  Isaiah  and  Ezekiel  did  not  see? 

C.  "As  it  says  in  Scripture, and  spoke  parables  through  the  prophets'  (Hos.  12:11).  And 
Scripture  says, the  heavens  opened  and  I  saw  visions  of  God'  (Ezek.  1:1). 

D.  "They  told  a  parable:  To  what  is  the  matter  alike? 

E.  "It  is  like  a  human  king  who  entered  a  city  with  a  circle  of  guards  surrounding  him,  and 
soldiers  before  him  and  after  him,  and  warriors  on  his  right  and  on  his  left.  Everyone  needed 
to  ask  about  him,  to  know  which  was  him,11  because  he  was  human  like  [the  rest]  of  them. 

10  The  text  here  reads  VH  in  Exod.  15:2  as  both  "He  has  become"  and  "He  will  become." 

11  I.e.,  the  king. 
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Kin  ♦  .[m]»x  vrm       hki  [max]  pptws  Kin  f/e 

^k  p|Ki  ♦  (m  id  '3.1)  am  imaKn  *»i  man  pmtcw]  g 

'niK      ♦  Xv  Dtp)  orn  rnaxn  P"]  hk  man  riw»  h 

rnena  [tzmpn]  mm  ♦  or  io  'aw)  *»  a,l?K3  "paa  *a  i 

'aiK 'W  ♦  (03  tf?  'a*r)  'aim  'w  t-iwk  'aiKi  pn^  *?y  j 

nm  ♦  (t  1  'a*r)  i^k  unrip  ^a  [irp^K  '"a]  k 

aw)  ['aim  Vm      sai]  'aiKi  it  *?y  mwaa  t^npn 

mm  ♦  (7  i 'm)  'aim  irp^K  *»  'W  yaw  'aiK  'W  ♦  (n  m/l 

'mm  'w  iaya  sai  'aiKi  np  "?y  nnwaa]  wmpn 

hit  p]  nsnn  nwa  msna  ™       ♦  (kd  p  K"m)  n 

'aiKi  it  ^  mwaa  'pn  mm  ♦  (a  a  ttrrw)  ['aim  o 

im^Ki  ^k  m  'aiK  'ws  ♦  .(3  aw)  'aim  ra  mwiwa  p 

n  *mr  it  ay  'aiKi  ]v  *?y  mwaa  'pn  mm  ♦  Cam)  q 

nnK  iany  n-iKDn  »a  'aiK  'ws  ♦  (kd  ^a  w)  'aim  r 

tok      'aiKi  ps  ^y  mwaa  'pn  mm  ♦  (m  od  'nn)  s 

nriK  nyiw^  ♦  .nsw1?  n  vm  ♦  (a  oa  'yws)  -ikdhk  -p  b/a  6 

mini  <sl?  mn>  ♦  n      ♦  nnva  »Vi  any<n>  no  ^d1?  b/a  i 

swn      ♦  .Kia1?  my1?  n  mini  -ayw^  n  mn  ♦  d/c 

n  ♦  .inuKi  ^k  nt  ♦  .(p  na  'yws)  a^any  nyiwn  "'a  b/a  s 

k^w  na  an  "?y  nnsw  nriK-iw  raa  'aiK  niy^K 

rai    'kiw    ♦    ^Kpim    /inw/    inw    iron  c 

lnnsa    'aiKi    .(ks    a1    ywin)    naiK  <as>Knn 

^wa  i^wia  ♦  (k  k  'tm)  an^K  niK-ia  ronxi  anwn  d 

nria1?  oaaaw  an  nwa  ^rh  ♦  nan  nam  na1?  e 

mnxai    lus^a    m^nri    inspa    rrpss  rfrxi 

iny  nKw1?  [pans  ^an  f?x]awai  ira'a  amam 

♦  [pa  Ksva  a]m  nwa  Kint^  *aaa  Kin  nisK  srrVi 
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F.  "However,  when  the  Holy  One,  blessed  be  He,  appeared  by  the  sea,  not  one  of  them  had 
to  ask.  Rather,  all  of  them  recognized  Him,  and  all  of  them  opened  their  mouths  in  song 
and  sang,  'This  is  my  God'  (Exod.  15:2)." 

9.         A.    "...  and  I  will  glorify  Him"  (Exod.  15:2):12 

B.  R.  Ishmael  says,  "And  how  is  it  really  possible  for  a  man  to  praise  his  Creator? 

C.  "Rather,  he  praises  Him  [by  performing  His]  religious  commandment. 

[79]       D.    "He  prepares  for  Him  a  pleasing  sukkah,  a  pleasing  lulav,  pleasing  prayers,  and  pleasing 
garment-fringes ." 

E.  Abba  Shaul  says,  "He  imitates  Him.  Just  as  He  is  gracious  and  merciful,  you  too  should  be 
gracious  and  merciful!" 

F.  R.  Yosi  the  Damascene  says,  "I  shall  make  a  spectacular  temple  for  Him,  as  it  says  in 
Scripture, Your  holy  abode'  (Exod.  15:13). 

G.  "The  world  'abode'13  means  only  the  Temple,  as  it  says  in  Scripture,  '...  and  have  laid 
desolate  his  homesteads'14  (Jer.  10:25  and  Ps.  79:7).  And  Scripture  says,  'When  you  gaze 
upon  Zion,  our  city  of  assembly,  (your  eyes  shall  behold  Jerusalem  as  a  secure  homestead)' 
(Isa.  33:20)." 

H.  R.  Yosi  ha-Galili  says,  "He  speaks  the  pleasure  and  praises  of  He  who  spoke,  and  the  world 
came  into  being." 

I.  R.  Akiva  says,  "He  speaks  before  the  nations  of  the  world  the  pleasure  and  praises  of  He 
who  spoke,  and  the  world  came  into  being. 

J.  "For,  behold,  the  nations  of  the  world  ask  Israel,  saying  to  them:  'How  is  your  beloved 
better  than  any  other?'  (Song  5:9).  For  you  are  put  to  death  and  killed  for  Him! 

K.  "In  accordance  with  what  is  said  in  Scripture, '...  Therefore  do  maidens  love  you'  (Song 
1:3),  [and]  'For  Your  sake  we  shall  be  killed  all  day  long,  etc'  (Ps.  44:23). 

L.  "[Israel  responds  to  them,]  'Let  a  bit  of  His  praise  be  said  to  you,  because  you  don't 
recognize  Him!— "My  beloved  is  clear-skinned  and  ruddy  ...  His  head  is  finest  gold,  etc." 
(Song  5:11)  up  to  "Such  is  my  darling,  0  maidens  of  Jerusalem!"  (Song  5:16).' 

M.  "When  the  nations  of  the  world  hear  the  pleasures  and  praises  of  He  who  spoke,  and  the 
world  came  into  being,  they  say  to  Israel,  'Let  us  come  with  you!' 

N.    "As  it  says  in  Scripture,  'Whither  has  your  beloved  gone,  etc'  (Song  6:1). 

0.  "But  Israel  responds  to  them,  'You  have  no  share  in  Him!  Rather,  "I  am  my  beloved's,  and 
my  beloved  is  mine,  etc."  (Song  6:3)."' 

P.    And  the  Sages  say,  "We  will  accompany  Him  until  we  come  with  you  to  His  Temple!" 

Q.    "They  told  a  parable:  To  what  is  the  matter  alike? 

R.  "It  is  like  a  human  king  who  entered  a  city.  They  said  to  him,  'Your  son  is  in  such-and- 
such  city.'  He  left  after  him,  and  attended  to  him.  He  entered  another15  city,  and  they  said 
to  him,  'Your  son  is  in  such-and-such  city'  He  left  after  him,  and  attended  to  him. 

S.  "Likewise,  when  Israel  descended  to  Egypt,  God's  presence  was  with  them.  As  it  says  in 
Scripture,  'I  Myself  will  go  down  with  you  to  Egypt'  (Gen.  46:4).  When  they  left,  God's 

12  Compare  9.A-E  withy.  Peah  15b  (Neus.,  1:1:X.R)  and  b.  Shabbat  133b  (Neus.,  II.E:Sfiab!>at:19:2:I.2.A-I). 

13  Hebrew:  naveh— mi 

"  Hebrew:  navehu— inu 

15 1  translate  here  the  word  mns  in  the  place  of  the  word  nns  (one)  that  appears  here  in  this  manuscript. 
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inn]  mx  -pun  x1?  an  ^i?  aipan  rtawn  "?nx  f 

naxi  ansn  qVd  innm  a^m  non]  [x^x  ^ixt^1? 

i1?        nxn  >m  'aix  t7xsr^'']  [n  ♦  tttuki  ♦  .nx  m         b/a  9 

♦  msan  ran1?  nxa  nn  x^x]  ♦  [imp  nx  mxa1?  aix1?  c 

rrcwi  mxa  innn]  [nxa  nn1?  nxa  nmo  i1?  nttfi?  d 

oirm  imn]  [Kin  na  i1?  nam  'aix  nxw  xnx  ♦  .nxa  e 

[nno]am  [in  nv  n  ♦  .Dinn  pnn  nn  nnx  «i«  f 

lunp  mn  [7K3ty]  nxa  [tznpa  ns]n  i1?  nwsrx  'aix 

nxi  tub?  unpan  rra  [x^x  m]3  px  ♦  (r  it?  'aw)  g 

TPS  nrn  'aixi  .(t  w  nn  ,nn  s  nsv)  iaun  irra 

'aix  nnm  nv  n  ♦  .(3  ^  w)  'am  lansna  [mp]  h 

n  ♦  .nnyn  nm  tmw  [n1?^  in]n^i  viwan  w  1 

rrm  "iaxw  n^w  [innt^i]  imx^  w  'aix  nn'ps? 

nx  [inxiw  urn  'aix]  nnw  u?n  'aix  ^n1?  ♦  nnyn  j 

qdk  -pe?  (13  n  ttmtt?)  ma  tm  na  in1?  'aixi  'w 

p  "?!?  tub?  p35?n  ♦  ins?  "pnna  nnx  nni  [ins?]  pnaia  k 

m  i»nn       [^]  ™i     k  ff"fw)  nnnx  maVsr 

^x  mnw  nspa  id1?  'ax3  ♦  Co  ia  'nn)  'aim  Bin  l 

ana  mn  'aim  dttki  ns        imx  pTna  nnx 

man  »sn  nn  mi  nr  to  (xs  n  erne?)  'aim  td 

mxs3  anyn  'aix  is?aw  ppn  ♦  (it)  dw)  □17t^nT'  m 

xin>  '^n  p1?  'as  ansrn  nm  'axw  n^w  mnw 

'aix  'un  ♦  (x  i  off)  mi  tttt  T>n  mx  'saw  ♦  <anai?  o/n 

'am  n        nn1?  ^x  x"?x  in  pm  an1?  px  p1? 

nn1?  anas?  xiaae?  to  irx1?^  'aix  'anm  ♦  (a  tre?)  p 

n^n  n^a1?  ♦  nan  mm  na1?  to  i^ia  ♦  .iwipa  r/q 

'i^n  nnan  K^an  nn  i1?  'asi  nria1?  onant^  an 

nn  i1?  'ax  nns  nria1?  oana  insr  lasri  inns  xr 

in  ♦  insr  iayi  mnx        ^iVa  nrian  i(s)an  s 

lay  n»  ^nax  'xat^  pas?  nrnc?  'sa1?  't^s  imw 


131  MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


presence  was  with  them.  [As  it  says  in  Scripture,] and  I  Myself  will  also  bring  you  back' 
(Gen.  46:4).  When  they  went  down  to  the  sea,  God's  presence  was  with  them.  As  it  says  in 
Scripture,  'The  angel  of  God  moved,  etc'  (Exod.  14:19).  They  came  to  the  wilderness,  [and] 
[80]  God's  presence  was  with  them.  [As  it  says  in  Scripture,] and  in  the  wilderness  where 

you  saw  how  the  Lord  your  God  carried  you,  etc'  (Deut.  1:31). 

T.  "Until  they  came  to  the  Temple.  As  it  says  in  Scripture,  "...  [manuscript  lacunae]  ... 
Scarcely  had  I  passed  them  when  I  found  the  one  I  love  ...  (till  I  brought  him  ...  to  the 
chamber  of  her  who  conceived  me16) ..."  (Song  3:4). 

U.  This  [refers  to]  the  Tent  of  Meeting,  for  from  there  Israel  was  held  accountable  for 
the  Law!17 

10.  A.    "...  the  God  of  my  father"  (Exod.  15:2): 

B.  With  me  He  behaves  with  a  merciful  quality.  But  with  my  father(s)  He  behaved  with  a 
judgmental  quality. 

11.  A.    "...my  God"  (Exod.  15:2): 

B.  The  word  "my  God"  means  only  a  merciful  quality. 

C.  And  thus  Scripture  states,  "My  God,  my  God,  why  have  You  abandoned  me,  etc."  (Ps.  22:2). 
[And  Scripture  says,]  "0  God,  pray  heal  her"  (Num.  12:13).  [And  Scripture  says,]  "The  Lord 
is  God.  He  has  given  us  light"  (Ps.  118:27). 

12.  A.    Another  interpretation: 

B.  "...  the  God  of  my  father  and  I  will  exalt  Him"  (Exod.  15:2): 

C.  I  am  the  beloved  daughter  of  the  beloved,  the  queen  daughter  of  kings,  the  pure  one 
daughter  of  pure  ones,  the  holy  one  daughter  of  holy  ones. 

D.  They  told  a  parable:  To  what  is  the  matter  alike? 

E.  It  is  like  a  human  king  who  marries  a  woman.  Sometimes  he  is  embarrassed  by  her. 
Sometimes  he  is  embarrassed  by  her  family.  Sometimes  he  is  embarrassed  by  her  father. 

F.  But  I  am  the  beloved  daughter  of  the  beloved,  the  queen  daughter  of  kings,  the  pure  one 
daughter  of  pure  ones. 

13.  A.    R.  Shimon  ben  Eliezer  says,  "When  Israel  does  the  will  of  God,  His  name  is  made  great  in 

the  world. 

B.  "As  it  says  in  Scripture,  'When  all  the  kings  of  the  Amorites  heard,  etc'  (Josh.  5:1),  [and 
Scripture  says,]  'When  we  heard  about  it,  we  lost  heart,  etc'  (Josh.  2:ll). 

C.  "But  when  Israel  does  not  do  the  will  of  God,  His  name  is  profaned  in  the  world. 

D.  "As  it  says  in  Scripture,  'But  when  they  came  to  those  nations  (they  caused  My  holy  name 
to  be  profaned) ...  Say  to  the  House  of  Israel:  Thus  said  the  Lord  God:  Not  for  your  sake 
(will  I  act) ...  I  will  sanctify  My  great  name,  etc'  (Ezek.  36:20-23)." 

14.  A.    "...  the  God  of  my  father  and  I  will  exalt  Him"  (Exod.  15:2): 

B.  It's  not  for  the  miracles  that  He  did  for  me  that  I  give  praise  before  Him.  Rather,  it's  for 
the  miracles  that  He  did  with  my  forefathers,  and  that  He  will  do  in  the  future  with  me. 

C.  Thus  it  is  said,  "...  the  God  of  my  father  and  I  will  exalt  Him"  (Exod.  15:2). 


16  Hebrew:  horati— 'mm. 

17  Hebrew:  flora  'afi— HNTin. 
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m  i^stk  [o^ki]  inns;  nmw  f?y  (7  in  na)  'xs 
IK^a  yosi  'its?  pay  mow        m1  .(aw)  n^y 
naow   nma1?   iKn   (tr   r   'aw)   'aim  npp^Kn] 
TP^k  w  [W^  "WR  rran]  nwx  "imam  pwv 
...]  'K3W  wipan  no1?  iKnw  iy  ♦  (x1?  x  o*r)  'aim  t 
nnnxw   n[x   ^nxxaw   to]   [ana   ^nnnyw  oyan 
o"nm  nwaw  TOia  *?nx  m  ♦  Ct  a  wnw)       swm  u 
D'apn  nran  arm  ■»»»]  ♦  ok  v^x  ♦  .[nxmnn  'w]         b/a  10 
x*?x  sl?x  "pK  ♦  ,l7K  ♦  .inn  nran]  [arna]  'max  osn         b/a  h 
^nniy  nca1?  sl?x  ,j?x]  pais  sin  pi  ♦  trarn  nra  c 
**»  ^x  .(m  t  'an)  n1?  X3  son  K3  ^k  (a  nn  'nn)  'aim 
*3K  ♦  'an[xi  ok  v^x]  ♦  X"i  ♦  .(td  rrp  'nn)  131?  nx^i       c/b/a  12 
nn]   rmnD   aoVa  nn   nn^a  pinx   nn  nmnK 
na1?  ^wa  f?wia  ♦  .wnp  nn  nwnp  am[no  d 
a'ays  nwx  xw^w  mi  nwn  n^a1?  ♦  nan  [nmn]  e 
wia    trays    nnnowan    wo    prays]    nn  wo 
nn  nn*?a  noin[x  nn]  nmnK  ^x  *?nx  ♦  ..Tmnxa  f 
n  ♦  .rr«mj?  nn  nwnp  pints  [nn  mine]  no^a  a  13 

imn    pwiy    ^xnw^wn    'aix    my^x    in  pyaw 
*?n  yawn  >rm  'x^w  ♦  n^iyn  Vnna  law  mpa^w  b 
iinn1?  oasi  yaw^i  (k  n  nns)  'aim  maxn  o^a 
□ipa^w  imn  pwiy  'ws  pxwm  ♦  («■»  n  nns)  'aim  c 
iKn  -iwk  man  *?x  xmi  'x^w  ♦  n^iyn  ^ma  law  d 
D'p^  *»  nax  nn  nw  ^n1?  nan  in1?  'aim  naw 
'tn1')  'aim  "man  saw  nK  ^nwipi  'aim  nmya1?  k1? 
'ay  nwyw  ns03  to  k1?  ♦  'ainxi  ok       ♦  (an  -  a  i1?         b/a  14 
□y  nwyw  troa  to  x^x  nnwn  nK  i^d1?  narm  ^x 
ok  ^x  'aK3  in1?  ^ay  ♦  'wy1?  Kin  rnyi  ^max  c 

♦  'idd  /l?o  /aim 
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Chapter  Thirty 

(Textual  Source:  Add.  to  1180  Ms.  New  York) 

XXX:I18 

1.  A.    "The  Lord  is  a  man  of  war.  Lord  is  His  name!"  (Exod.  15:3): 

B.  R.  Judah  says,  "Behold,  this  verse  of  Scripture  is  rich  in  many  ways! 

C.  "It  tells  that  He  appeared  to  them  in  all  types  of  armor. 

D.  "He  appeared  to  them  in  a  coat  of  mail  and  a  helmet.  As  it  says  in  Scripture,  'He  donned 
victory  like  a  coat  of  mail,  (with  a  helmet  of  triumph  on  His  head,)  etc'  (Isa.  59:17). 

E.  "He  appeared  to  them  like  a  mighty  warrior. 

[8l]       F.  "As  it  says  in  Scripture,  'Gird  your  sword  upon  your  thigh,  0  hero,  etc'  (Ps.  45:4). 

G.  "He  appeared  to  them  like  a  horseman. 

H.  "As  it  says  in  Scripture,  'He  mounted  a  cherub,  etc'  (Ps.  18:11). 

I.  "He  appeared  to  them  with  a  bow." 

J.  "As  it  says  in  Scripture,  'All  bared  and  ready  is  Your  bow,  etc'  (Hab.  3:9). 

K.  "He  appeared  to  them  with  a  shield. 

L.  "As  it  says  in  Scripture,  'His  fidelity  is  an  encircling  shield'  (Ps.  91:4).  And  Scripture  says, 
'...  take  up  shield  and  buckler,  etc'  (Ps.  35:2). 

M.  "He  appeared  to  them  with  a  spear. 

N.    "As  it  says  in  Scripture, '...  Your  flashing  spear  in  brilliance,  etc'  (Hab.  3:11).  And  Scripture 
says, '...  ready  the  spear  and  javelin,  etc'  (Ps.  35:3). 

0.  "I  might  assume  that  He  needs  all  these  measures. 

P.  "Scripture  states,  [however,]  'The  Lord  is  a  man  of  war.  Lord  is  His  name!'  (Exod.  15:3). 

Q.  "He  fights  with  His  name,  and  He  does  not  need  all  these  measures. 

R.  "If  so,  why  did  Scripture  need  to  delineate  all  these  proof-verses? 

S.  "To  inform  that  if  Israel  needs  one  of  them,  behold,  He  will  do  it  for  them! 

T.    "Woe  unto  the  nations  of  the  world,  for  what  their  ears  are  hearing!  For  He  who  spoke, 
and  the  world  came  into  being  is  going  to  go  to  war  with  them!" 

2.  A.    Another  interpretation: 

B.  "The  Lord  is  a  man  of  war.  Lord  is  His  name!"  (Exod.  15:3): 

C.  [This  verse  is  stated]  because  when  the  Holy  One,  blessed  be  He,  appeared  by  the  sea,  He 
looked  to  them  like  a  young  man  waging  war. 

D.  [As  it  says  in  Scripture,]  "(The  Lord  is  a  man  of  war.)  Lord  is  His  name!"  (Exod.  15:3). 

E.  [However,]  He  looked  to  them  at  Sinai  like  an  old  man  full  of  mercy. 

F.  [As  it  says  in  Scripture,]  "As  I  looked  on ...  (the  Ancient  of  Days  took  His  seat),  etc."  (Dan.  7:9). 

G.  [Thus,  this  verse  is  stated]  so  as  to  deny  the  opportunity  for  the  nations  of  the  world  to 
say  [that]  there  are  two  powers  in  the  heavens. 


18  Compare  XXX:I:1.A-11.M  with  Mekhilta  de-Rabbi  Ishmael,  Shirata  (H/R,  129:4-132:9;  Laut,  vol.  2, 30:1-37:101;  Neus.,  XXIX:I:1.A-II:5.H). 
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XXX:I 

m  nn  'aix  rmrr  n  ♦  iav     nan"?a  vsx  *»  b/a  i 

"paa  in1?  rfwaw  raa  ♦  nann  nmpaa  "wsr  xnpa  c 

npT*  va1?^  icv  yam  imva  in1?  nx-n  ♦  in  na  d 

"IWl         ♦  "11320  p1?  HX-13  ♦  (P      W)  'Sill  fnttfa  f/e 

♦  cnaa  p1?  nxna  ♦  (t  na  'nn)  'ain  tdj  it  ^y  nam  g 
in1?  rana  ♦  (*r  ns  aw)  'am  ana  ^y  aa-n  'xw  i/h 
nxna  ♦(bj  'an)  'am  nnvp  -n»n  [rrrw  'xw  ♦  nvpa  k/j 
(t  xs  'nn)  max  [nnn]oi  nn  'xw  ♦  pai  mxa  p1?  l 
p1?  nx"n  ♦  (a  n1?  aw)  'am  nm  pa  pmn  ™i]  m 
'aixi  (X1'  }  'an)  'am  njn^n  [pna  r\xf?  'xw  ♦  n^na  n 
[ym  m  yaw  ♦  n1?  'nn)  n:\ei]  m[n  pnm  o 
lava  ♦  lav  'n  nan"?a  vx  'n  1?"n>  ♦  iV?n  nnan  ^a  q/p 
na1?  id  ax  ♦  i^n  rrnan  ^d1?  ins  rxi  an1?!  xm  r 
axv  nai1?  ♦  <iV?n  mxnpan  *?a  cno1?  msn  -ps  s 
p1?  m  ♦  in1?  nun]y  [xin  nn  ina  ijnx1?  iDnar  t 
faxv  nv]  [an^tx  msraiw  naa  ansrn  maix1? 

vsx  •»■»■»  ♦  [x"i  ♦  .ana  an^n1?  xn  rny  ans;]n  rrm  b/a  2 

[an  ^y  n"ap]n  rtawaw  ^  ♦  lav  vx  *»  nan^a  c 

inny  rrfaa  ♦  lav  *«  ♦  nan^a  nuny  nnaa  p1?  nx-n  e/d 

♦  (a  t  'n)  'am  rrnin  nrn  ♦  annn  x^a  ipn  prea  f 

♦  anva  w  mm  w  nai1?  [n]D  inns  inn  x1?^  g 
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H.  Rather,  "the  Lord  is  a  man  of  war.  (Lord  is  His  name!)"  (Exod.  15:3). 19 

I.  "The  Lord  is  a  man  of  war"— [it  was]  He  who  fought  in  Egypt! 
J.     "Lord  is  His  name!"— [it  was  also]  He  who  fought  by  the  sea! 

K.  [And  it  was]  He  at  the  Jordan  and  He  at  the  wadis  of  Arnon.  [it  was]  He  in  this  world 
and  [will  be]  He  in  the  world  to  come!  [it  was]  He  in  the  past  and  [will  be]  He  in  the 
time  to  come! 

L.  As  it  says  in  Scripture,  "See,  then,  that  I,  I  am  He,  etc."  (Deut.  32:39);  [and]  "Thus  said  the 
Lord,  the  King  of  Israel,  etc."  (Isa.  44:6);  [and]  "I,  the  Lord,  who  was  first,  etc."  (Isa.  41:4); 
[and]  "I  am  He— I  am  the  first,  and  I  am  the  last,  etc."  (Isa.  48:12). 

3.  A.    Another  interpretation: 

B.  "The  Lord  is  a  man  of  war.  Lord  is  His  name!"  (Exod.  15:3): 

C.  There  is  a  mighty  warrior  who  stands  in  battle,  whose  strength  at  the  age  of  40  is  not 
the  same  at  the  age  of  60  or  the  age  of  70.  Because  all  the  while  he  ages,  his  strength 
is  diminished. 

D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 
[82]       E.    "The  Lord  is  a  man  of  war"— [it  was]  He  who  fought  in  Egypt. 

F.  "Lord  is  His  name"— [it  was]  He  in  the  past  [and  it  will  be]  He  in  the  time  to  come! 

G.  And  thus  Scripture  states,  "For  I  am  the  Lord— I  have  not  changed,  etc."  (Mai.  3:6). 

4.  A.    Another  interpretation: 

B.  "The  Lord  is  a  man  of  war.  Lord  is  His  name!"  (Exod.  15:3): 

C.  There  is  a  mighty  warrior  who  stands  in  battle  wearing  [all  types  of]  armor.  But  he  doesn't 
have  strength  or  might,  and  doesn't  know  the  methods  of  warfare. 

D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  He  has 
strength  and  might,  [and  knows]  the  methods  of  warfare. 

E.  And  thus  David  says,  "For  the  battle  is  the  Lord's,  and  He  will  deliver  you  into  our  hands" 
(l  Sam.  17:47).  And  Scripture  says,  "Blessed  is  the  Lord,  my  rock,  (who  trains  my  hands 
for  battle,)  etc."  (Ps.  144:1). 

5.  A.    Another  interpretation: 

B.  There  is  a  mighty  warrior  who  stands  in  battle,  and  once  the  arrow  has  left  his  hand,  he 
is  unable  to  make  it  come  back. 

C .  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  whenever 
Israel  does  not  do  the  will  of  God,  a  decree  [of  punishment]  leaves  from  before  Him. 

D.  As  it  says  in  Scripture,  "When  I  whet  My  flashing  blade,  etc."  (Deut.  32:41). 

E.  [But  if]  they  repent,  He  retracts  [the  decree], 

F.  As  it  says  in  Scripture,  "...  and  My  hand  lays  hold  on  judgment"  (Deut.  32:41). 

G.  I  might  assume  that  He  retracts  it  empty. 

H.  Scripture  states,  [however,]  "Vengeance  will  I  wreak  on  My  foes"  (Deut.  32:41). 

I.  [God  says,]  "I  will  retract  it  [and  then  send  it]  on  the  nations  of  the  world!" 

"  I  have  chosen  not  to  translate  the  phrase  "Another  interpretation"  inserted  here  by  the  editors  of  the  text. 
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Kin  nan"?a  vnn  ™  [X"*r]  ♦  nan"?a  er»K  ",  k^k  i/h 

Kim  ♦  dti  [V»  on1?!]  Kin  ia&>  •»■»■»  ♦  'xan  nn^n  k/j 
Kim  nrn  a^isrn  Kin  "prat         ^  Kim  n*pn 

tuw  ♦  Kin1?  msr1?  Kin<i>  -insrttf1?  Kin  Knn  n^isr1?  l 
",  '»«  nn  (tj1?  n1?  '3D  7am  Kin  ^k  ^k  >a  nnsr  iki 
Ka  aw)  'am  xmn  m  ^k  (i  la  wo  'am  '£»  i^a 

♦  K"T  ♦  .(3s  na  □£>)  1TTIK  S3K  «]K  llttfKn  S3K  Kin  ^K  (1  A  3 

mini  nan^an  laisr  -una  W  ♦  w  *»  nan"?a  b»k  s"  c/b 
ik  dw  in1?  nan  px  "pax  nnt^  dtqik  pn  r1?^ 

^nx  ♦  osrana  mm  i^in  xmttf  pi  ^nttf  tmv  in1?  d 

nan^a  b»x  *»  ♦  p  irx  n^iyn  mm  naxw  sa  e 

♦  Kin1?  msr1?  Kin  nnsrttf1?  Kin  iattf  *»  ♦  'san  arfan  f 

♦  (i  3i  ^nx^a)  'am  >nw  k1?     ^x  >a  'aiK  Kin  pi  g 
nan"?an  iaisr  tdj  bp  ♦  .law  w  nan^a  t^x  *»  ♦  x"i  c/b/a  4 
k1?!  rnoa  x1?!  nn  k1?  snr  irx  ^nx  pn  ^n  rVsn 

irx  n^iyn  rrm  "iaxttf  ^a  1?nx>  ♦  nan^a  wso  d 

ttt  pi  ♦  <nan^a  ^oncn  rrrnai  nn  i1?  bp  x^x  in  e 
(ta  ts  x"b>)  irm  nnnx  inm  nan^an       »a  'aiK 

naa  b»  ♦  wn  ♦  .(k  lap  'nn)  'am  mx  w  mnn  'aiKi  b/a  5 

♦  immn1?  ^  irx  rp»  xxv  fnn^ai  nan^an  faisr 

p«mr  'B»  pxB>n  x^x  in  irx  n^isrn  mm  naxB>  ■»»  ^nx  c 

ti[13^  ok  'K3.W]  ♦  ras^a  xxv  rrrta  mpa1?^  lain  d 

♦  rrrtna  Kin  rnwn  w»  ♦  (Ka  n1?  'm)  'am       pnn  e 

♦  opn  mrnatt  ^x  sraiB>  ♦  (db>)  »t  t5[DB>an  mum]  'X3.b>  g/f 

♦  .n^isrn  main  ^sr  nmma  ^k  ns1?]  ♦  (db>)  ap3  tb>x  V'n  i/h 
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6.  A.    Another  interpretation: 

B.  There  is  a  mighty  warrior  who  stands  in  battle,  who  when  engulfed  with  jealous  anger 
and  might  will  strike  in  anger  without  discernment,  even  his  father,  even  his  mother,  and 
even  his  relatives! 

C.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  "The 
Lord  is  a  man  of  war"  (Exod.  15:3).  He  wages  war. 

D.  And  nonetheless,  "Lord  is  His  name"  (Exod.  15:3).  He  is  merciful  upon  all  His  creation. 

E.  What  is  His  name?— "Lord,  a  God  compassionate  and  gracious,  etc."  (Deut.  34:6). 

7.  A.    Another  interpretation: 

B.  "The  Lord  is  a  man  of  war.  Lord  is  His  name!"  (Exod.  15:3): 

C.  There  is  a  mighty  warrior  in  battle.  The  nearby  cities  come  to  him  to  inquire  before  him 
about  their  needs.  They20  say  to  them,  "He  is  preoccupied  with  the  battle.  He  will  go  out, 
and  once  he  has  won  and  returned,  [then]  you  should  ask  for  your  needs  before  him,  and 
he  will  do  [them]!" 

D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  even 
[though]  all  the  world's  creatures  cry  out  before  Him,  He  hears  the  cry  of  all  of  them. 

E.  As  it  says  in  Scripture,  "You  who  hear  prayer,  etc."  (Ps.  65:3). 

8.  A.    Another  interpretation: 

B.  "The  Lord  is  a  man  of  war"  (Exod.  15:3): 

C.  There  is  a  mighty  warrior  who  stands  in  battle.  He  is  unable  to  feed  his  troops  or  to 
supply  their  provisions. 

D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  He  feeds 
and  provides  for  all  the  world's  creatures  and  for  all  the  works  of  His  hands  that  He 
created  in  His  world. 

E.  As  it  says  in  Scripture,  "Who  gives  food  to  all  flesh,  His  steadfast  love  is  eternal"  (Ps. 
136:25).  And  Scripture  says,  "...  who  gives  the  beasts  their  food,  etc."  (Ps.  147:9).  [And 
Scripture  says,]  "The  Lord  is  good  to  all,  and  His  mercy,  etc."  (Ps.  145:9). 

9.  A.    "The  Lord  is  a  man  of  war"  (Exod.  15:3): 

B.  Is  it  [really]  possible  to  say  this? 

C.  Has  it  not  already  been  said,  "And  one  would  call  to  the  other"  (Isa.  6:3);  [and]  "And  there, 
coming  from  the  east,  was  the  Presence  of  the  God  of  Israel"  (Ezek.  43:2)? 

D.  Rather,  because  of  My  love  for  you,  and  because  of  your  holiness,  in  that  you  sanctified 
My  name  through  you. 

E.  And  thus  David  says,  "They  [call]  on  chariots,  they  [call]  on  horses ...  They  collapse  and 
lie  fallen  ...  0  Lord,  grant  victory,  etc."  (Ps.  20:8-10). 

F.  In  that  I  shall  sanctify  My  name  through  you! 

10.  A.    Another  interpretation: 

B.    "The  Lord  is  a  man  of  war"  (Exod.  15:3): 


I.e.,  the  residents  of  the  warrior's  city. 


TRACTATE  SHIRATA  •  X]"DOft  134 


intern1?  [nmam  nxapt^ai]  [nan^aa  iaiy  ma*  w  ♦  x"i  b/a  6 
x^x  paa  irx]  [va]rip  ra]xi  ids  ,sd[xi  rax]  "»s[x] 

p]  i[rx  a^iyn  mm  nam  ■»&  ^ax  ♦  nana  1,71m  naa  c 
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7X  ",  ^  iaw  na  ♦  rnfv-ia  7a  7y]  xm  pn[n  iat#  e 

w  [nan7a]  wx  *»  ♦  x"i  ♦  .(i  i1?  'aw)  'am  Tnm  mm  b/a  7 

i7*x]  mxa  nonj?  w  nan7aa  tdj  bp  ♦  iaw  c 
nan^a1?  Kin  qyiT  in1?  'ax  ms^a  irrais  rant1? 

panx     "p7XWS     DDK     TlTn*l     nOMfc     [KST»]  xm 

irx  D7iyn  mm  naxw  sa  ['pax]  ♦  nwiy  xim  raa'ja  d 
yaw         pppnx]  D7iyn  •'xa  7a  17sdx  X7X  id 

♦  x"i  ♦  .(a  no  'nn)  'aim  n^on  yaw  'xw  ♦  D7ia  npyx  a  8  e 
Iit1?  7ias  rx  nan^aa  iaiy  maa  w  ♦  nan^a  wx  ^  c/b 
'axw  ■»»  7ax  ♦  p7^  mxoiDQDX  poo1?!  mi7"n  d 
sxa  73  nx  onsai  it  X7X  id  irx  D7iyn  mm 

lira  tuff  ♦  ia7iya  xnaw  tt  n^ya  73  nxi  D7iyn  e 

'aixi  (na  i7p  'nn)  non  D7iy7  sa  -iwa  737  on1? 

737       ait)  (13  tap  dw)  'aim  nan1?  nana1?  inn 

nwsx  ♦  nan^a  wx  *»  ♦  ,(o  nap  dv)  'aim  rami  b/a  9 

i  w)  'axi  nt  7X  nr  xnpi  'ax3  naa  X7m  ♦  p  nai1?  c 

♦  (a  ia  trr)  anpn  -pia  xa  w  v1^  "naa  nam  0 

vm  nx  wtjw  pnwTTp  ^aai  pnavi  ^aa  X7X  d 

moioa  n7Xi  aana  rf?x  'aix  m  pi  ♦  p*p  7y  e 

♦  (•»  a  'nn)  Tajun  nywin  w  'aim  1*7011  isna  nan  'aim 

♦  law nan^a  w&  *»  ♦  x"i  ♦  ,p*p  7y  "Taw  nx  enpxtw  b/a  10  f 
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[83]       C.    [As  it  says  in  Scripture,]  "Pharaoh's  chariots  and  his  army  He  has  cast  into  the  sea" 
(Exod.  15:4). 

11.        A.    "Pharaoh's  chariots  and  his  army  He  has  cast  into  the  sea"  (Exod.  15:4): 

B.  With  what  measure  a  man  metes,  You  shall  measure  him  again!21 

C.  Scripture  says,  "(But  Pharaoh  said,)  'Who  is  the  Lord  that  I  should  heed  Him?'"  (Exod.  5:2). 

D.  Likewise,  You  showed  them  the  fear  and  dread  of  You  by  the  sea!— "Pharaoh's  chariots, 
etc."  (Exod.  15:4). 

E.  Pharaoh  said,  "Every  boy  that  is  born  (you  shall  throw  into  the  Nile),  etc."  (Exod.  1:22). 

F.  Likewise  with  You,  by  that  very  same  measure  You  measured  them!— "Pharaoh's  chariots 
(...  He  has  cast  into  the  sea),  etc."  (Exod.  15:4). 

G.  Scripture  says,  "...  he  took  six  hundred  of  his  picked  chariots"  (Exod.  14:7). 

H.  Likewise  with  You,  by  that  very  same  measure  You  measured  them!— "Pharaoh's  chariots 
(...  He  has  cast  into  the  sea),  etc."  (Exod.  15:4). 

I.  Scripture  says,  "...  with  third  officers  in  all  of  them"  (Exod.  15:7). 

J.  Likewise  with  You,  by  that  very  same  measure  You  measured  them!—"...  and  the  pick  of 
his  officers  (are  drowned  in  the  Sea  of  Reeds)"  (Exod.  15:4). 

K.    He22  worked  the  Children  of  Israel  ruthlessly. 

L.    Likewise  with  You,  You  hardened  the  water  into  mud  over  them,  and  they  sank  in  it. 

M.  [Because]  drowning  only  occurs  in  mud,  as  it  says  in  Scripture,  "...  and  Jeremiah  sank 
into  the  mud"  (Jer.  38:6).  And  Scripture  says,  "I  am  sinking  into  the  slimy  (deep), 
etc."  (Ps.  69:3).  [And  Scripture  says,]  "Let  the  floodwaters  not  sweep  me  away,  etc." 
(Ps.  69:16). 

Chapter  Thirty-One 

(Textual  Source:  Add.  to  1180  Ms.  New  York) 

XXXI:I23 

1.  A.    "The  deeps  covered  them"  (Exod.  15:5): 

B.  Were  there  really  [multiple]  depths  there? 

C.  Rather,  this  teaches  that  the  lowest  depth  arose  [from  the  sea]  and  struck  the  firmament 
above  them  and  darkened  the  heavenly  luminaries  over  them. 

D.  And  thus  Scripture  says,  "All  the  lights  that  shine  in  the  sky  I  will  darken  (above  you) ...  I 
will  vex  the  hearts  of  many  peoples,  etc."  (Ezek.  32:9-10).  And  Scripture  says,  "The  stars 
and  constellations  of  heaven  (shall  not  give  off  their  light),  etc."  (Isa.  13:10).  Why?— "And 
I  will  requite  the  world  (its  evil),  etc."  (Isa.  13:11).  [And  Scripture  says,]  "In  Tehaphnehes 
daylight  shall  be  withheld,  etc."  (Ezek.  30:18).  Why?— Because,  behold, "...  the  cloud  shall 
cover  it,  and  its  daughter  towns  shall  go  into  captivity,  etc."  (Ezek.  30:18). 

2.  A.    Another  interpretation: 

B.    "The  deeps  covered  them"  (Exod.  15:5): 


21  Compare  ll.B  with  m.  Sotah  1:7. 

22  I.e.,  Pharaoh. 

23  Compare  XXXI:I:1.A-II:6.D  with  parallel  material  (in  partially  different  editorial  order,  however,)  in  Mekhilta  de-Rabbi  Ishmael,  Shirata 
(H/R,  132:10-134:15;  Laut.,  vol.  2, 37:1-42:73;  Neus.,  XXX:I:1.A-18.B). 
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♦  "ids  ,l?o  .a^a  rrp  i^m  ny-iD  'asna  c 

ma  awo  maa  ♦  m  rrp  i^m  nsns  maana  b/a  n 
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[imw  imi?  p1?  nnxnn  nnx  nx  ♦  (a  n  'aw)  d 
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♦  aan  mxa  ww  npsi  'ax  xin  ♦  'aim  nsns]  [maana  g 
nsriD  maa-ia  in1?  nrma]  [ma  nmxa  nnx  nx  h 
nmxa]  [nnx  nx  ♦  f?a  ^sr  a^w^wi  'ax  xm  ♦  'aim  j/i 
nx  rasrn  xin  ♦  vw^w  [nnaai  fln1?  nnna  nna  k 
trtn  a^a  p[^y  nsw]pn  [nnx  nx  ♦  -psa  'w  l 
'X3W  tsnaa  x*?x  [nsraa]  "px  ♦  ia  •pypnwa  rm  m 
Tiyao   'aixi   fl   n1?   'a-p)   trtn   <i>nsa-p  sntn 

aw)  'am  n^iaw  •noown  ^x  (}  oo  'nn)  'aim  [pa] 

♦  HDD  7l7D  (Ttt 

XXXI:I 

Ta^a  x^x  ♦  aw  mamn  >ai  ♦  [laraa*']  mamn  c/b/a  i 

TTj?m  srp"ii"i  ™  p^y  [msn]i  pnnnn  ainn  rfrsH? 

nx  mxa      ['aix  xi]n  pi  ♦  mmxan  nx  p^y  d 

'tns)  'aim  a^an  [aw]  a1?  Tiosram  'aim  annpx  a^awa 

(>  m  'srws)  'aim  anmosi  a^awn  saaia  sd  'aixi  (t>  a1? 

nwn  omonnai  (aw)  'aim  ^an      smpoi  [na]  ^sa 

no^  psrn  mn  ^  [n]a  ^sa  (ns     'in^)  'aim  arn 

♦  ifovoy  mamn  ♦  x"7  ♦  (aw)  'aim  n^n  "owa  rrrnai  b/a  2 
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C.  Were  there  really  [holes  in  the  bottom  of  the  sea,  creating]  depths  there?  Wasn't  it  level 
ground? 

D.  Rather,  this  teaches 

(Textual  Source:  Ms.  JTS  ENA  (Adler)  1179) 

that  the  lowest  depth  [of  waters]  and  the  highest  [height  of  waters]  arose  in  war  against 
Egypt  with  all  types  of  punishments. 

3.  A.   Jonah  descended  one  depth.  As  it  says  in  Scripture,  "The  deep  engulfed  me"  (Jon.  2:6). 

[84]       B.    They24  descended  two  depths.  As  it  says  in  Scripture,  "The  deeps  covered  them.  They 
went  down  into  the  depths  like  a  stone"  (Exod.  15:5). 

C.  And  were  there  really  depths  there?  Wasn't  it  level  ground? 

D.  Rather,  this  teaches  that  the  great  sea  burst  from  within,  and  waged  war  with  them  with 
all  kinds  of  punishments. 

4.  A.   Jonah  descended  one  depth.  As  it  says  in  Scripture,  "You  cast  me  into  the  deep,  into  the 

heart  of  the  sea"  (Jon.  2:4). 

B.  But  they  descended  two  depths.  As  it  says  in  Scripture,  "They  went  down  into  the  depths 
like  a  stone"  (Exod.  15:5). 

5.  A.    Another  interpretation: 

B.  "They  went  down  into  the  depths  like  a  stone"  (Exod.  15:5): 

C.  This  verse  [refers  to  the]  average  among  them.25 

D.  The  more  worthy  among  them  were  tossed  about  like  straw,  the  average  like  a  stone,  and 
the  evil  sank  like  cement  in  mighty  waters. 

6.  A.    Scripture  says,  "(When  you  deliver  the  Hebrew  women,)  look  at  the  birth  stone" 

(Exod.  1:16). 

B.  Likewise,  You  hardened  the  water  into  stones  on  them,  and  it  struck  them  on  the  place  of 
their  stones.26 

7.  A.    Another  interpretation: 

B.  Why  [does  Scripture  state  in  Exod.  15:5  that  they  sank]  like  a  stone? 

C.  Because  He  hardened  their  hearts  like  stones. 

D.  But  as  for  us,  [You  acted]  out  of  Your  love  and  Your  goodness  and  Your  manifold  mercy, 
and  with  Your  right  hand  that  is  extended  to  all  the  creatures  of  the  world! 

E.  As  it  says  in  Scripture,  "...  but  Your  right  hand,  Your  arm,  and  Your  goodwill,  etc."  (Ps. 
44:4).  [And  Scripture  says,]  "By  Myself  have  I  sworn,  from  My  mouth  has  issued  (truth),  a 
world  that  shall  not  turn  back.  To  Me  every  knee  shall  bend,  etc."  (Isa.  45:23). 

XXXI:II 

1.         A.    "Your  right  hand,  0  Lord,  glorious  in  power.  (Your  right  hand,  0  Lord,  shatters  the  foe!)" 
(Exod.  15:6): 

B.    You  are  [both]  alluring  and  distinguished  in  power.27 

24  I.e.,  the  Egyptians  at  the  sea. 

25  I.e.,  the  average  evil  Egyptians. 

26  I.e.,  their  genitals. 

27  The  text  here  reads  the  word  "glorious"  (Hebrew:  T7N3)  in  Exod.  15:6  as  two  words:  "becoming"  (Hebrew:  F1!0)  and  "distinguished" 
(Hebrew:  TTS). 
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la^a  x*?x  ♦  xm         vfrm  aw  mamn  w  >ai  d/c 
^a  'saa  "parfa  imi  p^ym  pnnnn  twin  n^yw  Ta^a 
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*?y  imxm  'aix  Kin  ♦  am^tx  as]aa  ntnaiys  iVpx]  a  6 

a^a  in1?  [mwpn  nnx  n,x]  ♦  (to  x  'aw)  a^axn  b 

♦  x"i  ♦  p^w]  a^axn  aipa  ^y  imx  pa  imi  a^axa  a  7 
^ax  ♦  .a^axD       nx  iwpnw  ^d1?  ♦  px  iaD  nca1?  d/c/b 
naiwDW  irami  amnn  -pa[mai  naiaai]  niona  ux 

■pa  mxi  [n,yinn  nra*']  sa  'xaw  ♦  a^iyn  sxa  e 
*a  3F  x1?  nai  ^a  xr  myawa  m  .(i  fa  mn)  'aim 
♦  'ids  ,l?o  Co  na  w)  paui  -pa  ^a]  ynsn  ^ 

XXXI:II 
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B/A 
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C.  Because  You  provided  the  people  of  the  Flood  with  an  extension  of  time,  so  that  they 
might  repent.  But  they  didn't. 

D.  As  it  says  in  Scripture,  "The  Lord  said,  'My  breath  shall  not  abide  in  man,  etc.'"  (Gen.  6:3). 

E.  But  You  didn't  finish  their  destruction  until  they  had  completed  their  wickedness 
before  You. 

F.  And  thus  we  find  that  You  provided  the  people  of  the  Tower  with  an  extension  of  time,  so 
that  they  might  repent.  But  they  didn't. 

G.  As  it  says  in  Scripture, "...  and  the  Lord  said,  'If,  as  one  people  ...  (then28  nothing  that  they 
may  propose  to  do  will  be  out  of  their  reach),  etc.'"  (Gen.  11:6). 

H.  The  word  "then"  means  only  repentance,  as  it  is  said  in  Scripture,  "And  now,29  0  Israel, 
what  does  the  Lord  your  God  (demand  of  you),  etc."  (Deut.  10:12). 

I.  But  You  didn't  finish  their  destruction  until  they  had  completed  their  wickedness 
before  You. 

J.    And  thus  we  find  that  You  provided  the  people  of  Sodom  with  an  extension  of  time,  so 
that  they  might  repent.  But  they  didn't. 

K.    As  it  says  in  Scripture,  "...  the  Lord  rained  upon  Sodom  (and  Gomorrah  sulfurous  fire), 
etc."  (Gen.  19:24). 

L.    "Rain"  is  stated  here  [in  this  verse],  and  "sulfurous  fire"  is  stated  here,  [meaning,]  if  they 
repent,  behold— rain!  But  if  not— sulfurous  fire! 

M.  You  brought  Ten  Plagues  unto  the  Egyptians  in  Egypt,  but  You  didn't  finish  their 
destruction  until  they  had  completed  their  wickedness  before  You! 

2.  A.    Another  interpretation: 

B.  "Your  right  hand,  0  Lord,  glorious  in  power"  (Exod.  15:6): 

C.  When  the  Israelites  do  the  will  of  God,  they  turn  the  left  into  the  right. 

D.  As  it  says  in  Scripture,  "Your  right  hand,  0  Lord ...  Your  right  hand,  0  Lord"  (Exod.  15:6). 30 

E.  But  when  Israel  doesn't  do  the  will  of  God,  they  turn  the  right  into  the  left. 

F.  As  it  says  in  Scripture,  "He  has  withdrawn  His  right  hand  in  the  presence  of  the  enemy, 
etc."  (Lam.  2:3). 

3.  A.    Another  interpretation: 

B.  When  Israel  does  the  will  of  God,  there  is  no  anger  before  Him. 

C.  As  it  says  in  Scripture,  "There  is  no  anger  in  Me"  (Isa.  27:4). 

D.  But  when  Israel  does  not  do  the  will  of  God,  He  is  filled  with  hatred  of  Israel. 

E.  As  it  says  in  Scripture,  "For  the  Lord's  anger  will  flare  up  against  you,  etc."  (Deut.  11:17). 

4.  A.  Another  interpretation: 

[85]       B.  When  Israel  does  the  will  of  God,  He  wages  war  on  their  behalf. 

C.  As  it  says  in  Scripture,  "The  Lord  will  battle  for  you"  (Exod.  14:14). 

D.  But  when  Israel  does  not  do  the  will  of  God,  as  if  it  were  possible,  He  wages  war  against  them. 

Z!  Hebrew:  rtflSl. 
2'  Hebrew:  nnsn. 

30  I.e.,  two  right  hands— one  replacing  God's  left  hand. 
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E.  As  it  says  in  Scripture,  "Then  He  became  their  enemy,  and  Himself  made  war  against 
them"  (Isa.  63:10). 

F.  Not  only  this,  but  also  they  make  the  Merciful  One  merciless! 

G.  In  accordance  with  what  is  said  in  Scripture,  "The  Lord  has  acted  like  a  foe,  etc."  (Lam.  2:5). 

5.  A.    "...  shatters  the  foe"  (Exod.  15:6): 

B.  This  [refers  to]  Pharaoh. 

C.  As  it  says  in  Scripture,  "The  foe  said  ..."  (Exod.  15:9). 

D.  There  are  those  who  say  this  [refers  to]  Esau. 

E.  As  it  says  in  Scripture,  "Because  the  enemy  gloated  (over  you) ..."  (Ezek.  36:2). 

6.  A.    ["...  shatters  the  foe"  (Exod.  15:6):] 

B.  "Shattered  the  foe"  is  not  written  here.  Rather,  "will  shatter  the  foe." 

C.  [Meaning—]  in  the  time  to  come. 

D.  And  thus  Scripture  states,  "You  tread  the  earth  in  rage,  etc."  (Hab.  3:12). 
Chapter  Thirty-Two 

(Textual  Source:  Ms.  JTS  ENA  (Adler)  1179) 

XXXII:I31 

1.  A.    "In  Your  great  triumph  You  break  Your  opponents.  (You  send  forth  Your  fury,  it  consumes 

them  like  straw)"  (Exod.  15:7): 

B.  You  have  been  made  greatly  proud  over  those  who  rose  up  against  You! 

C.  And  who  are  they  who  rose  up  against  You?  They  who  rose  up  against  Your  beloved. 

D.  [As  it  says  in  Scripture,]  "Amraphel,  King  of  Shinar,  Arioch,  King  of  Ellasar,  etc."  (Gen. 
14:1). 

E.  What  does  Scripture  say  [concerning  them]?— "At  night,  (he  and  his  servants)  deployed 
against  them  (and  defeated  them),  etc."  (Gen.  14:15). 

F.  And  about  Him  it  is  explained  in  tradition,  "Who  has  roused  (a  victor)  from  the  east ... 
He  pursues  them,  he  goes  on  unscathed,  etc."  (Isa.  41:2-3).  And  Scripture  says,  "The  Lord 
said  to  my  lord,  'Sit  at  My  right  hand'...  The  Lord  will  stretch  forth,  etc."  (Ps.  110:1-2) 
until  "...  a  rightful  king  by  My  decree"  (Ps.  110:4).  And  Scripture  says,  "Fear  not,  Abram, 
I  am  a  shield  for  you,  etc."  (Gen.  15:1).  And  Scripture  says,  "0  God,  the  rock,  wherein  I  take 
shelter"  (2  Sam.  22:3).  And  Scripture  says,  every  "word  of  the  Lord  is  pure,  etc."  (2  Sam. 
22:31,  Ps.  18:31). 

2.  A.    Another  interpretation: 

B.  "In  Your  great  triumph  You  break  Your  opponents"  (Exod.  15:7): 

C.  You  have  been  made  greatly  proud  over  those  who  rose  up  against  You! 

D.  And  who  are  they  who  rose  up  against  You?  They  who  rose  up  against  Your  sons. 

E.  And  who  are  they  who  rose  up?  Pharaoh  and  all  his  army. 

F.  As  it  says  in  Scripture,  "...  he  took  six  hundred  of  his  picked  chariots,  etc."  (Exod.  14:7). 


Compare  XXXII:I:1.A-3.E  with  Mekhilta  de-Rabbi  Ishmael,  Shirata  (H/R,  135:16-136:17;  Laut,  vol.  2, 45:33-47:63;  Neus.,  XXXI:I:16.A-20.H). 
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G.  What  does  Scripture  say  [about  them]?— "Pharaoh's  chariots  and  his  army,  etc."  (Exod.  15:4). 

H.  [Also]  Sisera  and  all  his  chariots. 

I.  As  it  says  in  Scripture,  "So  Sisera  ordered  all  his  chariots,  etc."  (Judg.  4:13). 

J.  What  does  Scripture  say?— "(The  stars)  fought  from  heaven,  etc."  (Judg.  5:20). 

K.  [Also]  Sennacherib  and  all  his  army. 

L.  As  it  says  in  Scripture,  "Through  your  envoys  you  have  blasphemed  ...  I  have  dried  up 
with  the  soles  of  my  feet,  etc."  (2  Kings  19:23). 

M.  What  does  Scripture  say?— "The  Lord  sent  an  angel  who  annihilated  every  mighty  warrior, 
etc."  (2  Chron.  32:21).  And  Scripture  says,  "This  same  day  at  Nob  he  shall  stand,  etc."  (Isa. 
10:32).  And  Scripture  says,  "This  is  the  word  that  the  Lord  has  spoken  concerning  him, 
etc."  (2  Kings  19:21). 

3.         A.    Nebuchadnezzar  and  all  his  army  said,  "It's  [not]  possible  to  dwell  with  [other]  human 

(Textual  Source:  Mekhilta  de-R.  Ishmael) 
beings!  I'll  make  a  small  cloud  for  myself,  and  I  shall  dwell  within  it. 

B.  "As  it  says  in  Scripture,  'I  will  mount  the  back  of  a  cloud,  etc'  (Isa.  14:14)." 

C.  The  Holy  One,  blessed  be  He,  said,  "You  wanted  to  separate  yourself  from  humanity.  The 
end  will  be  that  humanity  will  be  separated  from  you! 

D.  "As  it  says  in  Scripture,  'Twelve  months  later  ...  the  king  exclaimed  ...  The  words 
were  still  on  the  king's  lips  ...  There  and  then  the  sentence  was  carried  out  upon 
Nebuchadnezzar  the  king'  (Dan.  4:25-30).  [And  Scripture  says,]  'King  Belshazzar  gave 

[86]  a  great  banquet ...  Belshazzar  said,  under  the  influence  of  wine ...  The  golden  vessels  that 

had  been  taken  ...  They  drank  wine  ...Just  then,  the  fingers  of  a  human  hand  appeared  ... 
The  king's  face  darkened,  etc'  (Dan.  5:1-6). 

E.  "And  concerning  him,  Scripture  says,  'Ah,  you  who  make  others  drink  to  intoxication' 
(Hab.  2:15).  And  Scripture  says,  'You  shall  be  sated  with  shame,  rather  than  glory'  (Hab. 
2:16).  And  Scripture  says,  'On  that  night,  Belshazzar  was  slain'  (Dan.  5:30)." 


XXXIhll3 


A.  "You  have  broken  Your  opponents"  is  not  written  here!  Rather,  "You  will  break  Your 
opponents"  (Exod.  15:7). 

B.  In  the  time  to  come. 

C .  And  thus  Scripture  states,  "Do  not  ignore  the  shout  of  Your  foes,  the  din  of  Your  adversaries 
that  ascends  all  the  time"  (Ps.  74:23).  [And  Scripture  says,]  "Surely,  Your  enemies,  0  Lord" 
(Ps.  92:10).  [And  Scripture  says,]  "Those  who  keep  far  from  You  perish.  You  annihilate  all 
who  are  untrue  to  You"  (Ps.  73:27). 

A.  Another  interpretation: 

B.  "You  have  broken  Your  opponents"  is  not  written  here!  Rather,  "You  will  break  Your 
opponents"  (Exod.  15:7). 

C.  In  the  time  to  come. 

D.  And  thus  Scripture  states,  "O  God,  smash  their  teeth  in  their  mouth,  shatter  the  fangs  of 
lions,  0  Lord"  (Ps.  58:7). 


Compare  XXXII:II:1.A-6.G  with  Mekhilta  de-Rabbi  Ishmael  Shirata  (H/R,  136:17-137:15;  Laut,  vol.  2, 47:64-50:99;  Neus.,  XXXI:I:21.A-II:4.G). 
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E.  Why?  "For  they  do  not  consider  the  Lord's  deeds,  the  work  of  His  hands.  May  He  tear 
them  down,  never  to  rebuild  them"  (Ps.  28:5). 

3.  A.    "You  send  forth  Your  fury"  is  not  written  here.  Rather,  "You  will  send  forth  Your  fury" 

(Exod.  15:7). 

B.  And  thus  Scripture  states,  "Pour  out  Your  wrath  on  them,  may  Your  blazing  anger 
overtake  them"  (Ps.  69:25).  [And  Scripture  says,]  "Pour  out  Your  fury  on  the  nations  that 
do  not  know  You"  (Ps.  79:6). 

4.  A.    "It  consumed  them  like  straw"  is  not  written  here.  Rather,  "It  will  consume  them  like 

straw)  (Exod.  15:7). 

B.  And  thus  Scripture  states,  "The  House  of  Jacob  shall  be  fire,  and  the  House  of  Joseph 
flame,  and  the  House  of  Esau  shall  be  straw.  They  shall  burn  it  and  devour  it"  (Obad. 
1:18).  And  Scripture  says,  "In  that  day,  I  will  make  the  clans  of  Judah  like  a  flaming 
brazier  among  sticks  and  like  a  flaming  torch  among  sheaves.  They  shall  devour  all  the 
besieging  peoples  right  and  left,  and  Jerusalem  shall  continue  on  its  site,  in  Jerusalem" 
(Zech.  12:6). 

5.  A.    "...  like  straw"  (Exod.  15:7): 

B.  When  all  [types  of]  wood  burn,  they  don't  make  a  sound.  But  when  straw  burns,  its  sound 
travels. 

C.  Likewise,  the  voices  of  the  Egyptians  traveled  because  of  the  punishments  that  were 
coming  upon  them. 

D.  When  all  [types  of]  wood  burn,  they  have  some  substance.  But  when  straw  burns,  it  has 
no  substance. 

(Textual  Source:  Ms.  T-S  Cambridge  Misc.  36.132) 

E.  Likewise,  the  Egyptians  did  not  have  substance  because  of  the  punishment. 

F.  Because  Scripture  says,  "...  he  took  six  hundred  of  his  picked  chariots"  (Exod.  14:7),  I 
might  assume  they  had  some  substance! 

G.  Scripture  states,  [however,]  "...  it  consumes  them  like  straw"  (Exod.  15:7). 

H.  Just  as  straw  has  no  substance,  likewise  the  Egyptians  had  no  substance  because  of 
the  punishment. 

I.  And  thus  Scripture  states,  "They  lay  down  to  rise  no  more,  they  were  extinguished, 
quenched  like  a  wick"  (Isa.  43:17). 

6.  A.    And  thus  you  find  that  there  was  no  kingdom  lower  than  the  Egyptians.  But  they  held 

power  for  the  moment,  because  of  Israel's  honor. 

B.  When  Scripture  speaks  metaphorically  about  kingdoms,  it  compares  them  to  gold  and 
silver.  [As  it  says  in  Scripture,]  "The  head  of  that  statue  was  of  fine  gold.  Its  breast  and 
arms  were  of  silver.  Its  belly  and  thighs,  of  bronze.  Its  legs  were  of  iron,  and  its  feet  part 
iron  and  part  clay"  (Dan.  2:32-33). 

C.  [But]  when  Scripture  speaks  metaphorically  about  Egypt,  it  compares  them  to  lead.  [As  it 
says  in  Scripture,]  "They  sank  like  lead"  (Exod.  15:10). 

D.  When  Scripture  speaks  metaphorically  about  kingdoms,  it  compares  them  to  beasts.  [As  it  says 
in  Scripture,]  "Four  mighty  beasts  different  from  each  other  emerged  from  the  sea.  The  first 
was  like  a  lion ...  the  second ...  like  a  bear ..."  The  third  "...  as  I  looked  on,  there  was  another,  like 
a  leopard ...  there  was  a  fourth  beast— fearsome,  dreadful,  and  very  powerful ..."  (Dan.  7:3-7). 
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E.  But  when  Scripture  speaks  metaphorically  about  Egypt,  it  compares  them  to  foxes.  [As 
it  says  in  Scripture,]  "Catch  us  the  foxes,  the  little  foxes  that  ruin  the  vineyards.  For  our 
vineyard  is  in  blossom"  (Song  2:15). 

F.  And  when  Scripture  speaks  metaphorically  about  kingdoms,  it  compares  them  to  cedars. 
[As  it  says  in  Scripture,]  "Assyria  was  a  cedar  in  Lebanon  with  beautiful  branches  and 

[87]  shady  thickets,  of  lofty  stature,  with  its  top  among  leafy  trees"  (Ezek.  31:2).  [And  Scripture 

says,]  "The  tree  that  you  saw  grow  and  become  mighty,  whose  top  reached  heaven,  which 
was  visible  throughout  the  earth"  (Dan.  4:17).  [And  Scripture  says,]  "Yet  I  destroyed  the 
Amorite  before  them,  (whose  stature  was  like  the  cedar's)"  (Amos  2:9). 

G.  But  when  Scripture  speaks  metaphorically  about  Egypt,  it  compares  them  to  straw.  [As  it 
says  in  Scripture,]  "...  it  consumes  them  like  straw"  (Exod.  15:7). 

XXXII:III33 

1.  A.  "At  the  blast  of  Your  nostrils  the  waters  piled  up"  (Exod.  15:8): 

B.  With  what  measure  they  meted  out,  You  measured  them! 

C.  They  said,  "Let  us  deal  shrewdly  with  them"  (Exod.  1:10). 

D.  Thus,  You  placed  wisdom34  in  the  water. 

E.  [As  it  says  in  Scripture,]  "At  the  blast  of  Your  nostrils  the  waters  became  wise"35  (Exod.  15:8). 

2.  A.  "The  floods  stood  straight  like  a  leather  bottle"  (Exod.  15:8): 

B.  Just  as  a  leather  bottle  is  wrapped  up  tightly,  likewise  the  Egyptians  were  wrapped  up 
tightly,  and  they  were  overcome  by  the  odor  of  the  sea. 

C.  In  accordance  with  what  is  said  in  Scripture,  "He  makes  the  depths  seethe  like  a  cauldron" 
(Job  41:23). 

D.  But  for  the  Israelites  [the  sea  smelled  like]  all  types  of  spices. 

E.  As  it  says  in  Scripture,  "He  makes  the  sea  like  an  ointment  pot"  (Job  41:23).  And  Scripture 
says,  "Awake,  0  north  wind!  Come,  0  south  wind!  Blow  upon  my  garden,  that  its  perfume 
may  spread.  Let  my  beloved  come  to  his  garden,  and  enjoy  its  luscious  fruits!"  (Song  4:16). 

3.  A.    Another  interpretation: 

B.  "(The  floods)  stood  straight  like  a  leather  bottle"  (Exod.  15:8): 

C.  Just  as 

(Textual  Source:  Ms.  Firkovich  II A  268) 

a  leather  bottle  is  wrapped  up  tightly,  so  too  were  the  souls  of  the  Egyptians  wrapped  up 
tightly,  and  they  couldn't  put  anything  in  [their  bodies]  or  let  anything  out. 

D.  But  Israel  was  eating  and  drinking,  and  was  rejoicing.  And  channels  of  sweet  water  went 
out  for  them  from  the  salty  water. 

E.  In  accordance  with  what  is  said  in  Scripture,  "He  brought  forth  streams  from  a  rock" 
(Ps.  78:16). 

F.  And  "streams"  only  means  fresh  water. 


33  Compare  XXXII:III:1,A-5.I  with  parallel  material  (in  partially  different  editorial  order,  however,)  in  Mekhilta  de-Rabbi  ishmael,  Shirata 
(H/R,  137:20-139:3;  Laut,,  vol.  2, 50:106-53:147;  Neus.,  XXXI:II:6.A-13.I), 

34  Hebrew:  armimut— TWCTCt. 

35  Hebrew:  ne'ermu— 
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opism  u1?  nnx  "pVswa  ftw<>n  'xa  ^<i>a  [kih]<^di>  e 
a  ernw)  [*na]e  ua-oi  tra-o  a^ana  a^ap  a^snw 

iwk  ran  pnxa  f?w<i>a  nra'ra  "pizna  xin^Di  ♦  (id  f 
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inns  "pnxa  ia  7iasn  tto      na  ♦  a^ro  13  b 

rrn-p  "w  p[asn]  ♦  asn  ma  "psVyna  rm  paun  c 

^ra  ^  't^1?  *?ax  ♦  Co  xa  arx)  rf?ixa  T'oa  d 

•pax  my  'Xi  Co  ov)  nnp-iaa  aw  a*  aw  ♦  a^awa  e 
m1?  mi  xia^  rava  i^t^i  *h  toi  pti  sxai 
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nnrix  'xa        at^sn  nn^n  -p  laisn  -rnx  la 

•?K"wrn  ♦  pxxia  x1?!  vonaiD  x1?  irxi  maisn  d 
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sr^oa  a^na  xxtn  'xaw  pasn  ♦  pm^a  a^a  -|ina  e 

♦   a"n   asa   x^x   a^na   px   ♦   (re   nsr   Tin)  f 
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G.    As  it  says  in  Scripture,  "A  garden  spring,  (a  well  of  fresh  water,  a  stream  of  Lebanon,)  etc." 
(Song  4:15). 

4.  A.    "The  deeps  froze  in  the  heart  of  the  sea"  (Exod.  15:8): 

B.  Where  is  the  human  heart  located?  Two-thirds  [of  the  way  up  the  body], 

C.  Likewise,  the  water  of  the  sea  froze  on  them  from  two-thirds  of  the  way  on  up,  in  order 
to  destroy  them. 

5.  A.    A  sea  does  not  have  a  heart,  but  a  heart  was  given  to  it.  As  it  says  in  Scripture,  "The  deeps 

froze  in  the  heart  of  the  sea"  (Exod.  15:8). 

B.  A  terebinth  does  not  have  a  heart,  but  a  heart  was  given  to  it.  As  it  says  in  Scripture, 
"...  in  the  heart  of  the  terebinth"  (2  Sam.  18:14). 

C.  The  heavens  do  not  have  a  heart,  but  a  heart  was  given  to  them.  As  it  says  in  Scripture, 
"...  to  the  heart  of  the  heavens"  (Deut.  4:11). 

D.  Let  the  sea,  which  does  not  have  a  heart  but  was  given  a  heart,  come  and  exact  punishment 
from  the  Egyptians,  who  were  waging  war  against  Israel  with  all  kinds  of  punishments! 

E.  Let  the  terebinth,  which  does  not  have  a  heart  but  was  given  a  heart,  come  and  exact 
[88]  punishment  from  Absalom,  who  stole  three  hearts— the  heart  of  his  father,  the  heart  of 

the  court,  and  the  heart  of  the  men  of  Israel. 

F.  Let  the  heavens,  which  do  not  have  a  heart  but  were  given  a  heart,  come  and  bring  down 
manna  for  Israel,  who  accepted  the  Torah,  which  was  given  on  the  heart. 

G.  [As  it  says  in  Scripture,]  "And  these  words  (which  I  command  you  this  day  shall  be  upon 
your  heart)"  (Deut.  6:6). 

H.  And  not  only  the  heavens  rejoiced  over  the  redemption  of  Israel,  but  also  the  mountains 
and  all  the  hills. 

I.  As  it  says  in  Scripture,  "Shout,  0  heavens,  for  the  Lord  has  acted  ..."  (Isa.  44:23).  And 
Scripture  says,  "Shout,  0  heavens,  and  rejoice,  0  earth,  etc."  (Isa.  49:13). 


Chapter  Thirty-Three 


(Textual  Source:  Ms.  Firkovich  II A  268) 


XXXIII:! 


36 


"The  enemy  said,  ('I  will  pursue,  I  will  overtake,  I  will  divide  the  spoil.  My  desire  shall 
have  its  fill  of  them.  I  will  bare  my  sword.  My  hand  shall  subdue  them')"  (Exod.  15:9): 

This  was  [once]  the  beginning  of  the  scriptural  portion.  However,  there  is  no  [concern  for 
what  comes]  first  and  last  in  the  Torah! 

Similar  to  this,  you  say:  "On  the  eighth  day"  (Lev.  9:1): 

This  was  [once]  the  beginning  of  the  scroll.  However,  there  is  no  [concern  for  what  comes] 
first  and  last  in  the  Torah! 

Similar  to  this,  you  say:  "In  the  year  that  King  Uzziah  died"  (Isa.  6:1): 

This  was  [once]  the  beginning  of  the  scroll.  However,  there  is  no  [concern  for  what  comes] 
first  and  last  in  the  Torah! 

Similar  to  this,  you  say:  "Go  proclaim  to  Jerusalem"  (Jer.  2:2): 


36  Compare  XXXIII:I:1.A-16.G  with  parallel  material  (in  partially  different  editorial  order,  however,)  in  Mekhilta  de-Rabbi  Ishmael  Shirata 
(H/R,  139:5-141:14;  Laut,  vol.  2, 54:1-59:78;  Neus,,  XXXII:I:1.A-15.G). 
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3^3  mainn  ixop  ♦  (to  t  wrw)  nsm  nm  psa  w  a  4  g 
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XXXIII:I 
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♦  (33  nrv)  ['w]it  'ana  nxnpi  n^n  ™  nnx 


143  MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


B.  This  was  [once]  the  beginning  of  the  scroll.  However  ...  [insert]  all  the  rest  [of  the 
expression:  "There  is  no  concern  for  what  comes  first  and  last  in  the  Torah"]. 

5.  A.    Similar  to  this,  you  say:  "0  mortal,  stand  up  on  your  feet,  etc."  (Ezek.  2:1): 

B.  And  there  are  those  who  say:  "...  propound  a  riddle  and  relate  an  allegory  to  the  House  of 
Israel"  (Ezek.  17:2): 

C.  This  was  [once]  the  beginning  of  the  scroll.  However,  there  is  no  ...  [insert]  all  the  rest  [of 
the  expression:  "...  concern  for  what  comes  first  and  last  in  the  Torah"]. 

6.  A.    Similar  to  this,  you  say:  "Israel  is  a  ravaged  vine,  etc."  (Hos.  10:1): 

B.  This  was  [once]  the  beginning  of  the  scroll,  [insert]  all  the  rest  [of  the  expression:  "There 
is  no  concern  for  what  comes  first  and  last  in  the  Torah"]. 

7.  A.    Similar  to  this,  you  say:  "I,  Koheleth,  was  king"  (Eccles.  1:12): 

B.  This  was  [once]  the  beginning  of  the  scroll.  However,  there  is  no  [concern  for  what  comes] 
first  and  last  in  the  Torah! 

8.  A.    Another  interpretation: 

B.  "The  enemy  said"  (Exod.  15:9): 

C.  And  just  how  did  Israel  know  what  Pharaoh  thought  about  them  in  Egypt? 

D.  Rather,  the  Holy  Spirit  dwelled  upon  them,  and  they  knew  what  Pharaoh  thought  about 
them  in  Egypt. 

E.  What  did  Pharaoh  say  to  his  troops?  He  said  to  them,  "We  wouldn't  pursue  Israel,  except 
for  the  silver  and  gold  that  we  have  lost,  which  is  worth  it  to  us!" 

[89]       F.    When  the  part  of  the  people  who  had  lost  [only]  a  small  amount  of  wealth  heard,  they 
said,  "For  this  small  amount37  we're  not  going  to  pursue  Israel!" 

9.  A.    Another  interpretation: 

B.  He38  said  to  them,  "We  are  all  equal  in  the  booty!  And  not  only  this,  but  I'll  also  open 
treasuries  for  you,  and  I'll  distribute  silver,  and  gold,  and  precious  stones  and  gems 
to  you!" 

C.  As  it  says  in  Scripture,  "I  will  divide  the  spoil"  (Exod.  15:9). 

10.  A.    Another  interpretation: 

B.  Pharaoh  said,  but  didn't  know  what  he  was  saying,  "A  man  may  arrange  his  thoughts, 
(but  what  he  says  depends  on  the  Lord,)  etc."  (Prov.  16:1). 

C.  He  didn't  say  [in  Exod.  15:9]  "We  will  pursue,  we  will  overtake"  but  rather  "I  will  pursue, 
I  will  overtake." 

D.  [Meaning,]  he  will  be  pursued  by  them,  and  he  will  be  seized  by  them! 

E.  "I  will  deliver  their  spoil"  is  not  written  here  [in  Exod.  15:9],  but  rather,  "I  will  deliver 
the  spoil." 

F.  [Meaning,]  the  spoil  will  be  divided  among  them! 

G.  "My  desire  shall  have  its  fill  of  them"  is  not  written  here  [in  Exod.  15:9],  but  rather,  "My 
desire  shall  have  its  fill  of  him." 


The  meaning  of  this  word  (NTnx)  is  difficult  to  determine. 
I.e.,  Pharaoh. 
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p  'aix  nnx  ia  xrra  ♦  '*7iai  x*?x  nson  n^nn  rm  nt  a  5  b 
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H.  [Meaning,]  their  desire  shall  have  its  fill  of  him!39 

I.  "My  hand  shall  subdue  them"  is  not  written  here  [in  Exod.  15:9],  but  rather,  "My  hands 
shall  cause  it  to  be  inherited." 

J.     [Meaning,]  I  shall  cause  them  to  inherit  my  riches  and  my  glory! 

11.  A.    [in  Exod.  15:9,  Pharaoh  was  saying,]  "In  the  past  you  would  plunder  their  property,  and  I 

would  absolve  you,  because  of  the  law  of  the  kingdom.  [However,]  now  'I  will  divide  the 
spoil'  (Exod.  15:9)! 

B.  "In  the  past,  you  would  kill  them,  and  I  would  absolve  you,  because  of  the  law  of  the 
kingdom.  [However,]  now,  'my  desire  shall  have  its  fill  of  them.  (I  will  bare  my  sword!)' 
(Exod.  15:9). 

C.  "In  the  past,  you  would  try  to  rape  their  sons  and  daughters,  and  I  would  absolve  you, 
because  of  the  law  of  the  kingdom.  [However,]  now,  'I  will  bare  my  sword.  My  hand  shall 
subdue  them!'  (Exod.  15:9)" 

12.  A.    Egypt  attacked  Israel  in  three  units. 

B.  One  said,  "Let's  take  their  wealth,  but  not  kill  them!"  And  one  said,  "Let's  kill  them,  but 
not  take  their  wealth!"  And  one  said,  "Let's  kill  them,  and  take  their  wealth!" 

C.  [in  reference  to]  the  one  that  said,  "Let's  take  their  wealth,  but  not  kill  them!"  [Scripture 
states,]  "I  will  divide  the  spoil"  (Exod.  15:9).  [in  reference  to]  the  one  that  said,  "Let's  kill 
them,  but  not  take  their  wealth!"  [Scripture  states,]  "My  desire  shall  have  its  fill  of  them" 
(Exod.  15:9).  [in  reference  to]  the  one  that  said,  "Let's  kill  them  and  take  their  wealth!" 
[Scripture  states,]  "I  will  bare  my  sword.  My  hand  shall  subdue  them"  (Exod.  15:9) 

13.  A.    And  there  are  those  who  say  they  even  wanted  to  sodomize  their40  males. 

B.  In  accordance  with  what  is  said  in  Scripture  [in  Ezek.  28:lff]  concerning  the  Prince  of 
Tyre:  "They  shall  give  their  swords  against  your  prized  shrewdness"  is  not  written  here 
[in  Ezek.  28:7],  Rather  [Scripture  states],  "They  shall  unsheath  their  swords  against  your 
prized  shrewdness." 

C.  Because  he  was  haughty  and  proud,  God  likewise  humiliated  him,  and  the  nations  of  the 
world  insulted  him. 

14.  A.  Pharaoh  threatened  [the  Israelites]  in  five  ways  in  Egypt:  "The  foe  said,  ['I  will  pursue. 
[90]  I  will  overtake.  I  will  divide  the  spoil.  My  desire  shall  have  its  fill  of  them.  I  will  bare  my 

sword']"  (Exod.  15:9). 

B.  In  correspondence  with  them,  the  Holy  Spirit  mocked  them  [in  five  ways]:  "You  made 
Your  wind  blow,  etc."  (Exod.  15:10). 

15.  A.    They  told  a  parable:  To  what  is  the  matter  alike? 

B.  It  is  like  a  band  of  thieves  that  would  stand  behind  the  king's  palace  and  [individually 
would]  say,  "I'm  going  to  find  the  king's  son  and  kill  him!  I'm  going  to  hang  him!  I'm 
going  burn  him!  I'll  kill  him  in  many  bad  ways!" 

C.  When  the  king  heard,  he  was  filled  with  anger  at  them. 

D.  Likewise,  Pharaoh  threatened  in  Egypt,  [as  it  says  in  Scripture,]  "The  foe  said,  ['I  will 
pursue.  I  will  overtake.  I  will  divide  the  spoil.  My  desire  shall  have  its  fill  of  them.  I  will 
bare  my  sword']"  (Exod.  15:9). 

"  I.e.,  their  fill  of  Pharaoh. 
10  I.e.,  Israel's. 
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E.  In  correspondence  with  them,  the  Holy  Spirit  mocked  them:  "You  made  Your  wind  blow, 
(the  sea)  covered  them,  etc."  (Exod.  15:10). 

F.  And  thus  you  will  find  in  the  time  to  come:  "Why  do  nations  assemble  ...  (kings  of  the 
earth)  take  their  stand  ...  Let  us  break  ...  He  who  is  enthroned  in  heaven  (Ps.  2:1-4).  And 
Scripture  says,  "They  rave  with  their  mouths ...  But  You,  0  Lord,  laugh  at  them,  etc."  (Ps. 
59:8-9).  And  thus  Scripture  says,  "Sheba  and  Dedan,  and  the  merchants  of  Tarshish,  etc." 
(Ezek.  38:13).  And  Scripture  says,  "On  that  day,  when  Gog  sets  foot  on  the  soil  of  Israel ..." 
until  "...  and  every  wall  shall  crumble  to  the  ground"  (Ezek.  38:18-20). 

16.        A.    "They  sank  like  lead  in  the  majestic  waters"  (Exod.  15:10):41 

B.  The  Holy  One,  blessed  be  He,  is  called  majestic,  as  it  says  in  Scripture,  "...  is  the  Lord, 
majestic  on  high"  (Ps.  93:4). 

C.  Israel  is  called  majestic,  as  it  says  in  Scripture, "...  the  majestic  ones  in  whom  is  my  whole 
desire"  (Ps.  16:3). 

D.  Egypt  is  called  majestic,  as  it  says  in  Scripture,  "They  sank  like  lead  (in  majestic  waters)" 
(Exod.  15:10). 

E.  Water  is  called  majestic,  as  it  says  in  Scripture,  "Above  the  thunder  of  the  mighty  waters, 
(more  majestic  than  the  breakers  of  the  sea)"  (Ps.  93:4). 

F.  The  Holy  One,  blessed  be  He,  who  is  called  majestic,  is  revealed  through  Israel,  who  is 
called  majestic,  and  exacts  punishment  from  the  Egyptians,  who  are  called  majestic,  with 
water,  which  is  called  majestic! 

G.  As  it  says  in  Scripture,  "They  sank  like  lead  in  majestic  waters"  (Exod.  15:10). 
Chapter  Thirty-Four 

(Textual  Source:  Ms.  Firkovich  II A  268) 

XXXIV:I42 

1.  A.    "Who  is  like  You  among  the  gods,  0  Lord,  (who  is  like  You,  majestic  in  holiness,  awesome 

in  splendor,  working  wonders)!"  (Exod.  15:11): 

B.  When  they  saw  that  Pharaoh  and  his  army  were  destroyed  in  the  sea,  and  that  the  kingdom 
of  Egypt  was  destroyed,  and  the  judgments  that  were  made  against  their  idolatry,  all  of 
them  opened  their  mouths  and  declared  the  majesty  of  God,  saying,  "Who  is  like  You 
among  the  gods,  0  Lord"  (Exod.  15:11). 

[9l]  C.  And  not  only  Israel,  but  also  when  the  nations  of  the  world  saw  what  happened  to  Egypt 
and  their  idolatry,  they  all  repented  for  their  idolatry  and  declared  the  majesty  of  God, 
saying,  "Who  is  like  You  among  the  gods,  0  Lord"  (Exod.  15:11). 

D.  And  thus  you  find  with  the  time  to  come:  The  nations  of  the  world  will  atone  for  their 
idolatry,  as  it  says  in  Scripture,  "On  that  day,  men  shall  fling  away  the  idols  of  silver ...  And 
they  shall  enter  the  clefts  in  the  rocks,  and  the  crevices  in  the  cliffs,  etc."  (Isa.  2:20-21). 
What  [else]  does  Scripture  state?  "As  for  idols,  they  shall  vanish  completely"  (Isa.  2:18). 

2.  A.    Another  interpretation: 

B.  "Who  is  like  You  among  the  gods"  (Exod.  15:11): 

C.  Who  is  like  You  in  the  world,  and  who  is  like  You  with  the  miracles  and  might  that  You 
performed  for  us  by  the  sea. 


41  Compare  16.A-G  with  b.  Menahot  53a  (Neus.,  XXIX.B:Tractate  Menahot:5:l:I.3.H-BB). 

42  Compare  XXXIV:I:1.A-5.G  with  Mekhilta  de-Rabbi  Ishmael,  Shirata  (H/R.  141:15-143:2;  Laut,  vol.  2, 59:1-61:33;  Neus.,  XXXIII:I:1.A-4.F). 
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D.  And  thus  Scripture  says, "...  awesome  deeds  at  the  Sea  of  Reeds"  (Ps.  106:22).  And  Scripture 
says,  "He  sent  His  blast  against  the  Sea  of  Reeds,  etc."  (Ps.  106:9). 

3.  A.    Another  interpretation: 

B.  "Who  is  like  You  among  the  gods"  (Exod.  15:11): 

C.  Who  is  like  You,  who  sees  the  humiliation  of  His  children,  and  keeps  quiet? 

D.  And  thus  Scripture  says,  "I  have  kept  silent  far  too  long,  etc."  (Isa.  42:14). 

E.  [God  said,]  "I  kept  quiet  in  the  past,  but  from  this  point  forward  'I  will  scream  like  a 
woman  in  labor,  I  will  pant  and  gasp'"  and  [continuing  with]  the  rest  of  the  passage  until 
"...  without  fail"  (isa.  42:14-17). 

4.  A.    Another  interpretation: 

B.  "Who  is  like  You  among  the  gods"  (Exod.  15:11): 

C.  [Who  is  like  You]  among  those  who  stand  before  You  on  high? 

D.  And  thus  Scripture  says,  "For  who  in  the  skies  can  equal  the  Lord  ..."  [continuing]  until 
"...  Your  faithfulness  surrounds  You,  etc."  (Ps.  89:7-9). 

E.  Among  His  host— "There  is  none  like  You  among  the  gods,  0  Lord,  and  there  are  no  deeds 
like  Yours"  (Ps.  86:8).  [And  Scripture  says,]  "My  beloved  is  clear-skinned  and  ruddy  ..." 
[continuing]  until "...  is  delightful"  (Song  5:10-16). 

5.  A.    Another  interpretation: 

B.  "Who  is  like  You  among  the  gods"  (Exod.  15:11): 

C.  [Who  is  like  You]  among  these  who  call  themselves  gods? 

D.  Pharaoh  called  himself  god,  as  it  says  in  Scripture, "...  who  said  my  Nile  is  my  own.  I  made 
it  for  myself"  (Ezek.  29:3).  Thus  Scripture  states,  "I  will  deal  with  you  and  your  Nile" 
(Ezek.  29:10). 

E.  Sennacherib  called  himself  god,  as  it  says  in  Scripture,  "Which  among  all  the  gods  of 
[those]  countries  saved  their  countries,  etc."  (2  Kings  18:35).  What  [else]  does  Scripture 
state?—"...  an  angel  of  the  Lord  went  out,  etc."  (2  Kings  19:35). 

[92]  F.  Nebuchadnezzar  called  himself  god,  as  it  says  in  Scripture,  "Once  you  thought  in  your 
heart,  etc."  (Isa.  14:13).  What  [else]  does  Scripture  state?— "Instead,  you  are  brought 
down  to  Sheol,  etc."  (Isa.  14:15). 

G.  Hiram  called  himself  god,  as  it  says  in  Scripture,  "0  mortal,  say  to  the  prince  of  Tyre,  etc." 
(Ezek.  28:2).  What  [else]  does  Scripture  state?— "By  the  hands  of  strangers  you  shall  die, 
etc."  (Ezek.  28:10). 

XXXIV:II43 

1.         A.    Another  interpretation: 

B.  "Who  is  like  You  among  the  gods"  (Exod.  15:11): 

C.  [Who  is  like  You]  among  these  whom  others  call  gods? 

D.  What  is  their44  nature?— "They  have  mouths,  but  cannot  speak"  (Ps.  115:5). 

E.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

43  Compare  XXXIV:II:1.A-11.D  with  parallel  material  (in  different  editorial  order,  however,)  in  Mekhilta  de-Rabbi  Ishmael,  Shirata  (H/R, 
143:2-144:13;  Laut.,  vol.  2, 62:34-65:89;  Neus.,  XXXIII:I:5,A-15,C), 

44  I.e.,  idols. 
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F.  Rather,  He  spoke  [all]  the  Ten  Commandments  at  once,  as  it  says  in  Scripture,  "God  spoke 
all  these  words,  saying,  etc."  (Exod.  20:1).  And  Scripture  says,  "Behold,  My  word  is  like 
fire,  etc."  (Jer.  23:29). 

G.  "They  have  eyes,  but  cannot  see"  (Ps.  115:5): 

H.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

I.  [As  it  says  in  Scripture,]  "For  (the  eyes)  of  the  Lord  range  (over  the  entire  earth),  etc."  (2 
Chron.  16:9).  And  Scripture  says, "...  the  eyes  of  the  Lord,  ranging  over  (the  whole  earth),  etc." 
(Zech.  4:10).  And  Scripture  says,  "The  eyes  of  the  Lord  are  everywhere,  etc."  (Prov.  15:3). 

J.     "They  have  ears,  but  cannot  hear"  (Ps.  115:6): 

K.    However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

L.  Rather,  "You  who  hear  prayer,  all  mankind  comes  to  You"  (Ps.  65:3).  And  Scripture  says, 
"You  will  listen  to  the  entreaty  of  the  lowly,  0  Lord,  etc."  (Ps.  10:17).  And  Scripture  says, 
"0  you  who  linger  in  the  garden,  a  lover  (is  listening),  etc."  (Song  8:13).  And  Scripture 
says,  "Then  those  who  fear  God  will  speak,  etc."  (Mai.  3:16).  And  Scripture  says,  "Before 
they  pray  (I  will  answer),  etc."  (Isa.  65:24). 

M.  "They  have  noses,  but  cannot  smell"  (Ps.  115:6): 

N.   However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

0.  Rather,  "...  an  offering  by  fire  of  pleasing  odor  to  the  Lord"  (Lev.  1:10).  [And  Scripture 
says,]  "The  Lord  smelled  the  pleasing  odor"  (Gen.  8:21). 

P.    "They  have  hands,  but  cannot  touch"  (Ps.  115:7): 

Q.    However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

R.  Rather,  "My  own  hand  founded  the  earth,  etc."  (Isa.  48:13).  [And  Scripture  says,]  "My  own 
hands  stretched  out  the  heavens,  etc."  (Isa.  45:12).  [And  Scripture  says,]  "Who  measured 
the  waters  with  the  hollow  of  His  hand,  etc."  (Isa.  40:12). 

S.    "They  have  feet,  but  cannot  walk"  (Ps.  115:7): 

T.    However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

U.  Rather,  "Then  the  Lord  will  come  forth  and  make  war  on  those  nations,  etc."  (Zech.  14:3). 
And  Scripture  says,  "The  Lord  goes  forth  like  a  warrior,  etc."  (Isa.  42:13).  And  Scripture 
says,  "On  that  day,  He  will  set  his  feet,  etc."  (Zech.  14:4). 

V.    "They  can  make  no  sound  in  their  throats"  (Ps.  115:7): 

W.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

X.  Rather,  "His  mouth  is  delicious,  etc."  (Song  5:16).  And  Scripture  says, "...  to  the  sound  that 
comes  out  of  His  mouth"  (Job  37:2). 

2.         A.    "Who  is  like  You  among  the  gods,  0  Lord,  who  is  like  You,  majestic  in  holiness"  (Exod.  15:11): 

[93]       B.    You  are  suited  to  and  mighty  in  holiness. 

C.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  A  human  being  cannot  say  two 
things  at  once. 

D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

E.  Rather,  He  spoke  [all]  the  Ten  Commandments  at  once.  In  accordance  with  what  is  said  in 
Scripture,  "God  spoke  ..."  (Exod.  20:1)  [continuing]  as  written  above  [at  l.F]. 
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a  'axVa)  'aim  nrp  n-inn  is  'aixi  (m  n  ttrntt)  'aim 

nx  ♦  .(13  no  w)  'aim  ixnps  ant?  rrm  'aixi  (ra  m 

ppm  '»Kt2?  •»»  ^3X  ♦  .(i  rap  'nn)  ■prrr  xn  in1?  n 

.(o  x  npsD  "n  mma  nn  nwx  x*?x  ♦  p  irx  anyn  o 

k^i  amr  ♦  .(S3  n  na)  mman  nn  nx  »*»  mri  p 

irx  anyn  rrm  naxttf     ^ax  ♦  .(t  rap  'nn)  yww  q 

^x  nxi  (as  na  w)  'aim  px  mos  *p     n1^  ♦  P  r 
ftswa  na  sa  'aixi  (3s  na  aw)  'aim  a'aw  raa  »t 

♦  (t  rap  'nn)  la^m  xn  annan  ♦  XT  a  av)  'aim  a^a  s 
",  xn  x^x  ♦  ]3  irx  anyn  mm  naxttf  •»»  ^ax  u/t 
'aim  xr  TD3D  w  'aixi  (a  t  '3D  'aim  a^iaa  an^i 

'3D  'aim  xinn  ara  inan  nayi  'aixi  (m  aa  wo 

'axt^  ■»&  "73X  ♦  ,(t  rap  'nn)  aanaa  lam  x1?  ♦  Ct  r  w/v 

errw)  'aim  a^pnaa  lam  x^x  ♦  p  irx  anyn  mm  x 

naias  sa  ♦  .(3  t1?  arx)  xr  rsa  nam  'aixi  (ran  a  2 

-nxi  nnx(i)  nxi  ♦  empa  nxa  maa  sa      anxa  b 

aii  nt^a  'pan  ma  an  n^a  maa  x1?^  ♦  empa  c 

mm  naxttf  •»&  ^ax  ♦  inx3  anai  *w  -orh       rx  d 

inx  nana  nroi  ie  'ax  x^x  ♦  p  irx  nVum  e 

♦  .'ry1?  'nai3  (x  3  nm)  a^p^x  nan  'xaw  rasa 


148 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


A.  Another  interpretation: 

B.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  A  human  being  cannot  hear  two 
people  as  one. 

C.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

D.  Rather,  "(all  mankind  comes  to  You,)  You  who  hear  prayer,  etc."  (Ps.  65:3). 

A.  Another  interpretation: 

B.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  A  worker  does  the  work  along 
with  the  owner  of  the  house,  sowing  with  him,  ploughing  with  him,  weeding  with  him, 
[and]  he  pays  him  [only]  one  coin! 

C.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

D.  Rather,  [if]  someone  wants  children,  He  gives  him  children.  As  it  says  in  Scripture,  "Sons 
are  the  provision  of  the  Lord,  etc."  (Ps.  127:3).  [if]  someone  wants  wisdom,  He  gives  him 
wisdom.  As  it  says  in  Scripture,  "For  the  Lord  grants  wisdom,  etc."  (Prov.  2:6).  [if]  someone 
wants  property,  He  gives  him  property.  As  it  says  in  Scripture,  "Riches  and  honors  are 
Yours  to  dispense,  etc."  (l  Chron.  29:12). 

A.  "Awesome  in  splendor"  (Exod.  15:11): 

B.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  The  fear  of  a  human  being  is 
greater  for  those  at  a  distance  than  for  those  close  by. 

C.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

D.  Rather,  the  fear  of  Him  is  greater  for  those  close  by  than  for  those  at  a  distance.  As  it 
says  in  Scripture,  "...  it  stormed  fiercely  around  Him"  (Ps.  50:3).  And  Scripture  says, 
"...  a  God  greatly  dreaded  in  the  council  of  holy  beings,  etc."  (Ps.  89:8).  And  Scripture  says, 
"Dominion  and  dread  are  with  Him,  etc."  (Job  25:2).  And  Scripture  says,  "Through  those 
near  to  Me,  I  show  Myself  holy"  (Lev.  10:3). 

A.  "...  working  wonders"  (Exod.  15:11): 

B.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  A  human  being  builds  the  bottom 
[of  a  building]  first,  and  afterward  the  top. 

C.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being. 

D.  Rather,  He  builds  the  top  first,  and  afterward  he  builds  the  bottom.  As  it  says  in  Scripture, 
"In  the  beginning,  God  created  (the  heavens  and  the  earth),  etc."  (Gen.  1:1). 

A.  Another  interpretation: 

B.  "...  working  wonders"  (Exod.  15:11): 

C.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  When  a  human  being  lays  roofing 
beams,  he  lays  beams  with  wood,  stones,  and  mortar. 

D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  when  He 
laid  the  beams  of  His  world,  He  only  laid  beams  with  water.  As  it  says  in  Scripture,  "He  set 
the  rafters  of  His  lofts  in  the  waters,  etc."  (Ps.  104:3). 

A.  Another  interpretation: 

B.  "...  working  wonders"  (Exod.  15:11): 

C.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  A  human  being  cannot  fashion  a 
creature  from  water. 
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rx  mi  -m  <aipan  ma  mi  -m>  maa  x1?^  ♦  x"i  b/a  3 

naxttf  ■»»  ^ax  ♦  mxa  mx  >an  ^a  yiat^1?  Via*'  c 

no  wi)  'aw  n^an  yaw  x^x  ♦  p  irx  anyn  rrm  d 

nuny  ^yia  'pan  ma  mi  n^a  maa  x1?^  ♦  x"7  ♦  .fa  b/a  a 

waaa  iay  emm  iay  srm  man  ^ya  ^x  nax^a 

irx  anyn  rrm  naxw  sa  ^ax  ♦  i1?  imn  mx  yaoa  c 

»*•  n1?™  mn  'X3tp  i1?  irnn  a^ra  a^ra1?  aixn  x^x  ♦  p  d 

i1?  ini3  naan  naan1?  aixn  fa  tap  'nn)  'aim  m 

asoar>  aixn  .(i  a  tps)  'aim  naan  "jm  *»  sa  'xaw 

'aim  TasVa  naam  n&nym  maw  i1?  "jma  a^oai 

an  nt^a  maa  x1?^  ♦  m^nn  x-ro  ♦  (t  ioa  x"m)  b/a  5 

p  nm  oyirnn  "?»  ixma  an  nt^a  aipan  ma 

x^x  ♦  p  irx  anyn  mm  naxttf  sa  ^ax  ♦  a^ainpn  d/c 

'xaw    ayimn    p    nm    amnpn    <^y>  ixma 

noa  psra  "7K  'aixi  (a  3  'nn)  ixa  nnsrt^i  ra^aoi 

mai  ^an  'aixi  (n  os  tw)  'aim  nan  awnp 

♦  fa  >  9*0  tmpx  ^ainpa  'ixi  (a  na  arx)  'aim  iay 

nt^a  aipan  ma  an  nt^a  maa  x1?^  ♦  x^a  nuns?  b/a  6 

naxttf  ■»»  ^ax  ♦  jpia  nra  na  nnxi  "pnnn  nra  an  c 

nra  -p  nnxi  mVs?  nra  x^x  ♦  p  irx  anyn  rrm  d 

♦  .(x  x  na)  'aim  avftx  xna  nwxna  'axw  "pnnn 

'pan  ma  an  nwa  maa  x1?^  ♦  x^a  rrcns?  ♦  x"i  c/b/a  ? 

^ax  ♦  .nayai  a^axai  dto  nnpa  nnpa  xwa  an  n^a  d 

la^iy  nnpa  xmt^a  x^x  p  irx  anyn  rrm  naxttf  sa 

'aim  rm^y  a^aa  nnpan  mam  a^aa  x^x  nnpa  rn 

nt^a  maa  x1?^  ♦  x^a  nwiy  ♦  x"i  ♦  .fa  V  'nn)  c/b/a  s 

♦  a^aa  mix  mx1?  na^  rK  an  nt^a  'pan  ma  an 
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D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  He 
fashioned  a  creature  from  water.  As  it  says  in  Scripture,  "God  said,  'Let  the  waters  bring 
forth  swarms  (of  living  creatures),  etc.'"  (Gen.  1:20). 

9.  A.    Another  interpretation: 

B.  "...  working  wonders"  (Exod.  15:11): 

C.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  A  human  being  cannot  fashion  a 
creature  in  darkness. 

D.  However,  it  is  not  so  with  God.  Rather,  He  fashioned  a  creature  in  darkness.  As  it  says  in 
Scripture,  "...  when  I  was  shaped  in  a  hidden  place,  knit  together  in  the  recesses  of  the 
earth"  (Ps.  139:15). 

10.  A.    Another  interpretation: 

B.    "...  working  wonders"  (Exod.  15:11): 

[94]       C.    For  the  way  of  God  is  not  like  the  way  of  a  human  being.  When  a  human  being  fashions  a 
form,  he  begins  from  its  head,  or  its  feet,  or  from  one  of  its  limbs. 

D.  However,  it  is  not  so  with  God.  Rather,  when  He  fashions  a  form,  He  fashions  it  [all] 
at  once.  As  it  says  in  Scripture,  "Because  He  forms  it  all"  (Jer.  10:16).  And  Scripture  says,  "There 
is  no  rock45  like  our  God"  (l  Sam.  2:2),  [meaning,]  there  is  no  fashioner46  like  our  God. 

11.  A.    Another  interpretation: 

B.  "...  working  wonders"  (Exod.  15:11): 

C.  For  the  way  of  God  is  not  like  the  way  of  a  human  being.  A  human  being  goes  to  a  sculptor 
[and]  says  to  him,  "Make  me  a  bust  of  [my]  father!"  He  says  to  him,  "Bring  me  your  father 
and  stand  him  in  front  of  me,  or  bring  me  his  likeness,  and  I'll  make  it  for  you  according 
to  its  likeness!" 

D.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  from  [only 
one]  drop  of  semen,  He  gives  someone  a  son  who  looks  like  the  image  of  his  father! 

XXXIV:III47 

1.  A.    Another  interpretation: 

B.  "...  working  wonders"  (Exod.  15:ll): 

C.  He  did  [wonders]  for  [the]  forefathers,  and  He  does  [wonders]  for  us  in  each  and  every 
generation. 

D.  And  thus  Scripture  states,  "I  praise  You,  for  I  am  awesomely,  wondrously  made,  etc."  (Ps. 
139:14).  And  Scripture  says,  "You,  0  Lord  my  God,  have  done  many  things,  etc."  (Ps.  40:6). 

2.  A.    Another  interpretation: 

B.  "...  working  wonders"  (Exod.  15:11): 

C.  "He  worked  wonders"  is  not  written  here.  Rather,  "He  [is]  working  wonders." 

D.  [including]  the  time  to  come. 

E.  And  thus  Scripture  states,  "Assuredly,  a  time  is  coming— declares  the  Lord— when  it  shall 
no  more  be  said,  'As  the  Lord  lives  (who  brought  the  Israelites  out  of  the  Land  of  Egypt,' 

45  Hebrew:  teur— 71X. 

46  Hebrew:  tzayyar— T'X. 

47  Compare  XXXIV:III:1.A-3.F  with  parallel  material  (in  different  editorial  order,  however,)  in  Mekhilta  de-Rabbi  Ishmael  Shirata  (H/R, 
144:13-22;  Laut,  vol.  2, 66:90-67:106;  Neus.,  XXXIII:I:.16.A-18.E). 
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x*?x    p    irx    a^iyn    mm    tmw    %    ^ax  d 
a^an  ix-iw  av^x  "iaxsi  'Katy  tran  n*nx  "is 

Xto    ♦    X^D    nttfiy    ♦    X"T    ♦    .(3    X    "13)    'aUI  c/b/a  9 

ms1?  Vo1  rx  on  itta  'pan  ma  mi  -wa  maa 

rmx  ir  x*?x  id  irx  aipan  ^ax  ♦  n^sxa  nms  d 

nrnnna  Tiapn  nnoa  twist  -wx  'X3w  n^sxa 

-1120  maa  xto  ♦  x^d  nuny  ♦  x"t  ♦  .(to  tj^p  Tin)  px  c/b/a  10 

^Tina  mis  is  xint^D  mi  iva  aipan  ma  mi 

aipan  ^ax  ♦  nnaxa  inxa  ix  n^na  ix  nmia  d 

mxD  ^Dn  is  rms  "is  xint^D  x^x  p  irx  n"a 

-lis  rxi  'aixi  (to  »  'am)  Kin        -isr  sd  'xaw 

♦  X^D  Ht^1S7  ♦  X"i  ♦  .WyiVQ  "VS  fK  (a  a  K"ff)  irp^XD  b/a  ii 

iVm  mi  -wa  aipan  ma  mi  iwa  maa  xto  c 
naxto  imis  ^  nttfy  i1?  'aix  pa^s  nuny  ^sx 
,J7  xsan  ik  ^d1?  iraym  Tpx  ^  Kan  i1?  'aix 

mm  -iaxw  sa  ^ax  ♦  .nrrnsa  n1?  nt^yxi  lapn  d 
to  nDTOa  p  ni  mx1?  imn  x^x  p  irx  amyn 

♦  .rax  to  urns1?  nan  o^a 

XXXIV:III 

rrcnsn  max  ay  nt^y  ♦  x^d  rrcns?  ♦  X"T  c/b/a  i 

>a  ^y  mix  <nx>  xin  pi  ♦  -nm  -m  ^aa  uay  d 
rnt^y  man  'aixi  (t  vhp  'nn)  'aui  tx1?^  nurrn 

♦  x^d  nt^(i)y  ♦  x"7  ♦  ,(i  a  ov)  'aim  v1^  ",  nn«  b/a  2 
'ax  xin  pi  ♦  xia1?  rny1?  ♦  x^a  nuny  x^x  id  to  rx  e/d/c 
'aim      ti  ny  now  x1?  w  axa  asxa  ny?  mn  id1? 
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but  rather,  'As  the  Lord  lives  who  brought  the  Israelites  out  of  the  northland,  and  out  of 
all  the  lands  to  which  He  had  banished  them),  etc.'"  (Jer.  16:14). 

F.  They  told  a  parable:  To  what  is  the  matter  alike? 

G.  It  is  like  one  who  had  wanted  sons.  A  daughter  was  born  to  him,  and  he  began  swearing 
by  the  life  of  the  daughter.  Afterward,  a  son  was  born  to  him.  He  ceased  [swearing  by  the] 
daughter  and  began  swearing  by  the  life  of  the  son. 

H.  And  they  told  another  parable:  To  what  is  the  matter  alike?48 

I.  To  one  who  was  walking  along  the  way,  and  encountered  a  wolf  and  was  saved  from 
it.  He  would  recount  the  miracles  that  were  done  for  him  with  the  wolf.  Afterward,  he 
encountered  a  lion,  and  was  saved  from  it.  And  he  would  recount  the  miracles  that  were 
done  for  him  with  the  lion.  Afterward,  he  encountered  a  snake  and  was  rescued  from  it. 
He  would  recount  the  miracles  that  were  done  for  him  with  the  snake. 

J.  Thus,  it  is  said,  "Assuredly,  a  time  is  coming— declares  the  Lord— when  it  shall  no  more  be 
said,  etc."  (Jer.  16:14). 

3.  A.    Another  interpretation: 

B.  "...  working  wonders"  (Exod.  15:ll): 

C.  He  did  [wonders]  for  [the]  forefathers,  and  He  will  do  [wonders]  with  the  children. 

D.  And  thus  Scripture  states,  "I  will  show  him  wondrous  deeds,  as  in  the  days  when  you  left 
from  the  Land  of  Egypt"  (Mic.  7:15). 

E.  [Meaning,]  I  will  show  you  what  I  did  not  show  the  ancestors.  Wonders  with  which  I  did 
not  amaze  the  forefathers.  For  [the  miracles]  that  I  will  perform  with  the  children  are  not 
like  the  miracles  and  mighty  acts  that  I  performed  for  the  forefathers.  Rather,  [wonders 
with  which]  I  did  not  amaze  the  forefathers. 

[95]  F.  And  thus  Scripture  states,  "Who  works  great  marvels"  (Ps.  136:4).  Wonders  that  He  did 
not  perform  for  the  forefathers.  As  it  says  in  Scripture,  "Who  works  great  marvels  alone" 
(Ps.  136:4).  And  Scripture  says,  "Blessed  is  the  Lord  God,  God  of  Israel  (who  does  wondrous 
things  alone)"  (Ps.  72:18). 

Chapter  Thirty-Five 

(Textual  Source:  Ms.  Firkovich  II A  268) 


XXXV:I49 

1.  A 
B 

C 

2.  A 
B 


"You  put  out  Your  right  hand,  the  earth  swallowed  them"  (Exod.  15:12): 

Scripture  tells  that  all  souls  are  in  the  palm  of  He  who  spoke,  and  the  world  came  into 
being. 

As  it  says  in  Scripture,  "In  His  hand  is  every  living  soul,  etc."  (Job.  12:10). 
Upon  what  merit  was  a  burial  given  to  them? 

Because  he50  said,  "The  Lord  is  in  the  right,  and  I  and  my  people  are  in  the  wrong" 
(Exod.  9:27). 

The  Holy  One,  blessed  be  He,  said  to  them,  "You  righteously  [accepted]  the  judgment 
upon  yourselves.  [Therefore,]  I  shall  give  you  a  burial!" 


48  Compare  2.H-I  with  t.  Berachot  1:11,  y.  Berachot  4a  (Neus.,  1:5:VIII.G-I),  and  b.  Berachot  13a  (l:Tractate  Berakhot:l:5:l). 

45  Compare  XXXV:I:1.A-V:7.K  with  Mekhilta  de-Rabbi  Ishmael,  Shirata  (H/R,  145:1-149:3;  Laut,  vol.  2, 67:1-76:126;  Neus.,  XXXIV:I:1,A-27.G). 

50  I.e.,  Pharaoh. 
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inx1?  ♦  nan  nam  na1?  ^a  n^ia  ♦  (t  tu  'am)  g/f 

"na  ttu  Vrinn  na  i1?  mVn  a^a1?  aixn  mrw 

nm  ^nnxi  nan  man  p  i1?  iVn  id  "inxi  nan 

inx1?  ♦  nan  nam  na1?  ^a  ntzna  7iyi  ♦  .pn  "na  i/h 

mm  uaa  toi  axi  ia  mi  -pia  i^na  mrw 

y*s  ID  mm  axia  i1?  rwsw]  a^oaa  xina 

i1?  [ltm?  a'oaa  x^na  mm  uaa  Vrai  nx  ia 

x^na  rrm  ma  'wim  wra  ia  y^D  p  mxi  nxa 

awa  a^  mn  nax3  id1?  ♦  t^nna  i1?  wsntt  a^oaa  j 

♦  x^d  nwiy  ♦  x"i  ♦  .(aw)  'aw  ny  "w  xVi  *»  axa  b/a  3 
'aix  Kin  pi  ♦  a^an  ay  mwy1?  rnyi  mas  ay  nwy  d/c 

♦  .(TO  T  WS)  niX^  13X-|X  TB3  pKa  inX2 

x1?^  na  mx^  max1?  >nnrin  x1?^  na  ikik  e 
mas1?  >nnww  nrrnai  roaa  x1?^  max1?  •'nx^on 
■•nx^sn  x1?^  na  x^x  a^a  ay  mwy1?  ^x  my 
D'K'jsa  wVsji  mxVsa  nwy1?  'aix  xin  pi  ♦  max1?  f 
mVm  mx'psa  nwiy1?  'xaw  max1?  tpy  x1?^  na 
'ws  v^x  trpVK  ™  ina  'aixi  (i  f?p  'nn)  na1? 

♦  'ids  7l?D  .Or  ay  tw) 

XXXV:I 

rmwan  ^dw  'nDn  na  ♦  px  layman  ira*  mtn  b/a  i 

■•n  ^d  wdi  ma  "iwx  ♦  a"?iyn  rrm  imw  'a  npa  c 
'axw  ♦  nmap  in1?  irra  na  niDia  ♦  ('  a1  arx)  'aim         b/a  2 
in1?  'ax  ♦  .(td  13  'aw)  awin  ^ayi  ^xi  pnxn  ",  c 

♦  nmap  p1?  inx  s3x  inn  nx  aDTO  anpis  anx  n"apn 
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D.  As  it  says  in  Scripture,  "You  put  out  Your  right  hand.  The  earth  swallowed  them" 
(Exod.  15:12). 

3.  A.    Because  the  sea  threw  them  to  the  dry  land,  and  the  dry  land  threw  them  to  the  sea, 

the  sea  said  to  the  dry  land,  "Take  your  troops!"  and  the  dry  land  said  to  the  sea,  "Take 
your  troops!" 

B.  The  dry  land  said  to  it,  "If,  at  the  time  when  I  only  accepted  the  blood  of  Abel— a  single 
person— it  was  said  concerning  him:  'Therefore  you  shall  be  more  cursed  (than  the  ground), 
etc'  (Gen.  4:11),  [then]  now  how  can  I  accept  the  blood  of  this  entire  multitude?" 

C.  [This  could  not  happen]  until  the  Holy  One,  blessed  be  He,  swore  to  it:  "I  won't  place  you 
in  judgment!" 

D.  As  it  says  in  Scripture,  "You  put  out  Your  right  hand,  etc."  (Exod.  15:12). 

E.  "Right  hand"  only  means  an  oath.  As  it  says  in  Scripture,  "The  Lord  has  sworn  by  His 
right  hand,  etc."  (Isa.  62:8). 

4.  A.    Another  interpretation: 

B.  "You  put  out  Your  right  hand"  (Exod.  15:12): 

C.  Scripture  tells  that  when  the  Holy  One,  blessed  be  He,  stretches  out  His  hand,  the  wicked 
flee  from  the  world. 

D.  It  is  written,  "And  He  will  stretch  out  His  arm  against  the  north  and  destroy  Assyria, 
etc."  (Zeph.  2:13).  And  Scripture  says,  "I  will  stretch  out  My  hand  against  the  Philistines, 
etc."  (Ezek.  25:16).  And  Scripture  says,  "I  will  stretch  out  My  hand  against  Judah,  etc." 
(Zeph.  1:4). 

E.  They  told  a  parable:  To  what  is  the  matter  alike? 

F.  It  is  like  eggs  placed  in  a  person's  hand.  If  he  stretches  open  his  hand  on  them,  immediately 
they  fall  and  are  broken. 

G.  Likewise,  when  God  stretches  out  His  hand,  "...  the  helper  shall  trip,  and  the  helped  one 
shall  fall,  and  both  shall  perish  together"  (Isa.  31:3). 

XXXV:II 

1.  A.    "In  Your  love  You  led  (the  people  You  redeemed)"  (Exod.  15:13): 

B.  An  act  of  love  You  performed  for  us,  [even  though]  we  had  no  [meritorious]  deeds! 

C.  In  accordance  with  what  is  said  in  Scripture,  "I  will  recount  the  kind  acts  of  the  Lord, 
the  praises  of  the  Lord,  etc."  (Isa.  63:7).  And  Scripture  says,  "I  will  sing  of  the  Lord's 
steadfast  love  forever,  etc."  (Ps.  89:2).  And  Scripture  says,  "Your  steadfast  love,  0  Lord, 
fills  the  earth,  etc."  (Ps.  119:64).  And  Scripture  says,  "But  the  Lord's  steadfast  love  is  for  all 
eternity,  etc."  (Ps.  103:17).  And  Scripture  says,  "I  declare:  Your  steadfast,  etc."  (Ps.  89:3). 

2.  A.    "...the  people"  (Exod.  15:13): 

B.  Even  though  the  entire  world  is  Yours,  You  have  no  people  other  than  Israel! 

C.  As  it  says  in  Scripture,  "The  people  I  formed  for  Myself"  (Isa.  43:21). 

3.  A.    Rabbi  sat  and  interpreted  that  [each]  Israelite  woman  gave  birth  to  600,000  at  a  time! 

[96]       B.    His  disciples  responded  to  him  at  that  moment  saying,  "Who  is  greater— a  righteous  man 
or  all  mankind?" 

C.    He  said  to  them,  "A  righteous  man." 
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They  said  to  him,  "How?" 

He  said  to  them,  "We  find  that  when  Jochebed,  the  mother  of  Moses,  gave  birth  to  Moses, 
he  was  equal  to  all  of  Israel! 

"And  thus  we  find  that  Moses  was  equal  to  all  of  Israel  at  the  moment  when  they  sang  the 
song.  As  it  says  in  Scripture,  'Then  Moses  and  the  Israelites  sang'  (Exod.  15:1). 

"[And  Scripture  says,]  'And  there  never  again  arose  a  prophet  in  Israel  like  Moses,  etc' 
(Deut.  34:10).  And  Scripture  says,  'Just  as  the  Lord  had  commanded  His  servant  Moses, 
etc'  (josh.  11:15).  And  Scripture  says,  'There  are  sixty  queens,  etc.,'  and  it  says, '...  only 
one  is  my  dove,  my  perfect  one,  etc'  (Song  6:8-9)." 

"In  Your  strength  You  guide  them  (to  Your  holy  abode)"  (Exod.  15:13): 

You  guide  us  with  power,  [because]  "strength"  means  only  power. 

As  it  says  in  Scripture,  "0  Lord,  my  power  and  my  stronghold,  etc."  (Jer.  16:19).  [And 
Scripture  says,]  "The  Lord  is  my  power  and  my  shield,  etc."  (Ps.  28:7). 

Another  interpretation: 

"In  Your  strength  You  guide  them"  (Exod.  15:13): 

[You  guide  them]  by  the  merit  of  Torah,  which  they  were  about  to  receive! 

As  it  says  in  Scripture,  "The  Lord  will  grant  strength  to  His  people,  etc."  (Ps.  29:11).  And 
Scripture  says,  "The  strength  of  a  king  who  loves  justice,  etc."  (Ps.  99:4). 

Another  interpretation: 

"In  Your  strength  You  guide  them"  (Exod.  15:13): 

[You  guide  them]  by  the  merit  of  the  House  of  David,  which  would  receive  the  monarchy. 

As  it  says  in  Scripture,  "0  Lord,  (the  king)  rejoices  in  Your  strength,  etc."  (Ps.  21:2).  And  Scrip- 
ture says,  "The  Lord  is  their  strength;  (He  is  a  stronghold  for  the  deliverance  of  His  anointed,) 
etc."  (Ps.  28:8).  And  Scripture  says,  "He  will  give  strength  to  His  king,  etc."  (l  Sam.  2:10). 

"...  to  Your  holy  abode"  (Exod.  15:13): 

[You  guide  them]  by  the  merit  of  the  Temple,  which  they  would  build. 

As  it  says  in  Scripture, "...  to  Your  holy  abode"  (Exod.  15:13).  And  Scripture  says, "...  and 
desolated  His  home"  (Ps.  79:7).  And  Scripture  says,  "When  you  gaze  upon  Zion,  etc." 
(Isa.  33:20). 


"The  people  hear,  they  tremble"  (Exod.  15:14): 

When  they  heard  that  Pharaoh  and  his  army  were  destroyed  in  the  sea,  and  that  the 
kingdom  of  Egypt  was  destroyed,  and  [heard]  the  judgments  that  were  made  against 
their  idolatry,  they  began  to  tremble. 

Another  interpretation: 

When  they  heard  that  the  Holy  One,  blessed  be  He,  raised  the  horn  of  Israel,  they  began 
to  get  angry. 

God  said  to  them,  "How  many  kings  arose  from  you  without  My  children  becoming 
angry?  As  it  says  in  Scripture,  'These  are  the  kings  who  reigned  in  the  land  of  Edom,  etc' 
(Gen.  36:31).  How  many  rulers  arose  from  you  without  My  children  becoming  angry?  [As 
it  says  in  Scripture,]  'The  clans  Lotan,  Shobal,  etc'  (Gen.  36:29). 
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[97]       D.    "Now  you  are  becoming  angry?  I'll  show  you  anger,  for  which  there  is  no  conciliation 
with  the  Lord!— 'The  Lord  is  king,  people  tremble,  etc'  (Ps.  99:1)." 

3.         A.    "Agony  grips  the  dwellers  in  Philistia"  (Exod.  15:14): 

They51  said,  "Now  they  are  coming  to  take  the  vengeance  of  Ephraim,  their  forefathers!" 

As  it  says  in  Scripture,  "Like  the  Ephraimite  bowmen,  etc."  (Ps.  78:9). 

Another  interpretation: 

"Agony  grips  the  dwellers  in  Philistia"  (Exod.  15:14): 

They  said,  "They  have  no  other  way  [to  go]  except  over  us!  Now  they  are  coming  and  will 
seize  our  property  and  destroy  our  land!" 

1.  A.    "Now  the  clans  of  Edom  are  dismayed"  (Exod.  15:15): 

B.  If  you  say  [they  were  dismayed]  because  [they  thought]  they  were  coming  to  inherit  their 
land,  behold  it  has  already  been  said  in  Scripture,  "And  charge  the  people  as  follows ...  Do 
not  provoke  them  (because  I  will  not  give  you  of  their  land),  etc."  (Deut.  2:4-5). 

C.  Rather,  [it  was]  because  of  taxes  [they  thought  the  Israelites  might  impose], 

2.  A.    [Another  interpretation:] 

B.  They  said,  "Now  they  are  coming  to  incite  hatred  between  our  father  and  their  father!" 

C.  As  it  says  in  Scripture,  "Now  Esau  harbored  a  grudge  against  Jacob,  etc."  (Gen.  27:41). 

3.  A.    "The  tribes  of  Moab,  (trembling  grips  them)"  (Exod.  15:15): 

B.  If  you  say  [they  trembled]  because  [they  thought]  they  were  coming  to  inherit  their  land, 
behold  it  has  already  been  said  in  Scripture,  "Do  not  harass  the  Moabites"  (Deut.  2:9). 

C.  Rather,  [it  was]  because  of  taxes  [they  thought  the  Israelites  might  impose], 

4.  A.    Another  interpretation: 

B.  They  said,  "Now  they  are  coming  to  incite  hatred  between  our  father  and  their  father!" 

C.  [As  it  says  in  Scripture,]  "And  there  was  quarreling  between  the  herdsmen  of  Abram  (and 
those  of  Lot's  cattle),  etc."  (Gen.  13:7). 

5.  A.    "All  the  dwellers  of  Canaan  are  aghast"  (Exod.  15:15): 

B.  When  they  heard  that  the  Holy  One,  blessed  be  He,  said  to  Moses,  "In  the  towns  of  the 
latter  peoples,  however,  (which  the  Lord  your  God  is  giving  you  as  a  heritage,  you  shall 
not  let  a  soul  remain  alive,)  etc."  (Deut.  20:16),  they  began  to  be  aghast. 

C.  They52  said  [nonetheless  boastfully]  to  each  other,  "We  are  not  afraid."  But,  on  account  of 
their  wealth  and  their  property,  they  began  to  behave. 

D.  [But  the  dwellers  of  Canaan  said,]  "However,  they  are  only  coming  to  us,  in  order  to 
destroy  us!"  So  they  began  to  be  aghast. 

E.  And  "aghast"53  means  only  "melting  away,"  as  it  says  in  Scripture,  "Earth  and  all  its 
inhabitants  dissolve,54  etc."  (Ps.  75:4).  And  Scripture  says,  "Thus  hearts  shall  melt55  and 
many  shall  fall"  (Ezek.  21:20). 


51  I.e.,  the  dwellers  in  Philistia. 

52  I.e.,  Edom  and  Moab. 

53  Hebrew:  namogu—Mfil. 
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F.  Thus  [Scripture  says],  "All  the  dwellers  of  Canaan  are  aghast"  (Exod.  15:15). 
XXXV:V 

1.  A.  "Terror  and  dread  descend  upon  them"  (Exod.  15:16): 

B.  Terror  on  those  near,  and  dread  on  those  far  away. 

C.  And  thus  Scripture  says,  "When  all  the  kings  of  the  Amorites  heard,  etc."  (Josh.  5:l). 

2.  A.  "Through  the  might  of  Your  arm  they  are  still  as  stone"  (Exod.  15:16): 

[98]       B.    When  Israel  crossed  the  sea,  Amalek  and  all  the  nations  of  the  world  gathered  to  wage  war 
with  them.  At  that  moment,  Moses  prayed  and  they  all  were  struck  dumb  like  a  stone. 

C.    As  it  says  in  Scripture,  "Through  the  might  of  Your  arm,  they  are  still  as  stone"  (Exod.  15:16). 

3.  A.    Another  interpretation: 

B.  "Through  the  might  of  Your  arm"  (Exod.  15:16): 

C.  When  the  spies  of  Israel  entered  the  land,  anyone  who  might  have  wanted  to  say,  "These 
are  the  spies  of  Israel,"  was  struck  dumb  like  a  stone. 

D.  Thus  it  is  said,  "Through  the  might  of  Your  arm  they  are  still  as  stone"  (Exod.  15:16). 

4.  A.    Another  interpretation: 

B.  "Through  the  might  of  Your  arm"  (Exod.  15:16): 

C.  When  Israel  crossed  the  Jordan,  all  the  kings  of  Canaan  were  gathered  to  wage  war 
with  them. 

D.  As  it  says  in  Scripture,  "When  the  news  reached  King  Jabin  of  Hazor,  etc."  (Josh.  11:1), 
[continuing]  until "...  together  at  the  Waters  of  Merom  to  give  battle  to  Israel"  (Josh.  11:5). 

E.  At  that  moment,  Joshua  prayed  and  they  all  were  struck  dumb  like  a  stone. 

F.  Thus  it  is  said,  "Through  the  might  of  Your  arm  they  are  still  as  stone"  (Exod.  15:16). 

5.  A.    "Until  Your  people  cross  over,  0  Lord"  (Exod.  15:16): 

B.  Until  they  cross  the  sea.  Until  they  cross  the  Jordan.  Until  they  cross  the  wadis  of  Arnon. 

6.  A.  "(Until)  this  people  whom  You  have  ransomed  (cross  over)"  (Exod.  15:16): 
B.  [As  it  says  in  Scripture,]  "The  people  I  formed  for  Myself"  (Isa.  43:21). 

7.  A.  "...  You  have  ransomed"56  (Exod.  15:16): 

B.  The  Land  of  Israel  is  called  an  acquisition. 

C.  As  it  says  in  Scripture,  "Who  acquires  heaven  and  earth"  (Gen.  14:19). 

D.  The  Torah  is  called  an  acquisition. 

E.  As  it  says  in  Scripture,  "The  Lord  acquired  me  at  the  beginning  of  His  way,  etc." 
(Prov.  8:22). 

F.  Israel  is  called  an  acquisition. 

G.  As  it  says  in  Scripture,  "The  people  I  acquired  for  Myself,  etc."  (Isa.  43:21). 

H.  The  Temple  is  called  an  acquisition. 

56  Or:  "have  acquired." 
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I.    As  it  says  in  Scripture,  "He  brought  them  to  His  holy  hill,  etc."  (Ps.  78:54). 

J.  Let  Israel,  who  is  called  an  acquisition,  enter  the  Land  of  Israel,  which  is  called  an 
acquisition,  and  build  the  Temple,  which  is  called  an  acquisition,  by  the  merit  of  Torah, 
which  is  called  an  acquisition. 


K.    Thus  is  it  said, 
Chapter  Thirty-Six 

XXXVI:!57 


this  people  whom  You  have  ransomed"  (Exod.  15:16). 


(Textual  Source:  Ms.  Firkovich  II A  268) 


1.  A.    "You  will  bring  them  and  plant  them  (in  Your  own  mountain)"  (Exod.  15:17): 

B.  The  forefathers  prophesied,  but  did  not  know  what  they  prophesied! 

C.  "You  will  bring  us  and  plant  us"  is  not  written  here.  Rather,  "You  will  bring  them  and 
plant  them." 

D.  [Meaning,]  the  children  will  enter,  but  the  parents  will  not. 

E.  And  thus  Scripture  states,  "If  you  do  not  know,  0  fairest  of  women,  (go  follow  the  tracks 
of  the  sheep,  and  graze  your  kids,)  etc."  (Song  1:8). 

F.  [Meaning,]  the  kids  enter,  but  the  goats  do  not  enter. 

2.  A.    Another  interpretation: 

B.  "You  will  bring  them  and  plant  them"  (Exod.  15:17): 

C.  Like58  a  vineyard,  which  is  planted  row  by  row. 

D.  And  thus  Scripture  states,  "...  from  the  eastern  border  to  the  western  border:  Dan— one 
[tribe],  etc."  (Ezek.  48:1). 

3.  A.    "You  will  bring  them  and  plant  them"  (Exod.  15:17): 

B.  There  will  be  no  uprooting. 

C.  And  thus  Scripture  states,  "I  will  build  them  and  not  overthrow  them,  etc."  (Jer.  24:6). 
[And  Scripture  says,]  "And  I  will  plant  them  upon  their  soil,  etc."  (Amos  9:15). 

4.  A.    "...  in  Your  own  mountain"  (Exod.  15:17): 

B.  In  the  mountain  about  which  You  promised  us. 

C.  And  thus  Scripture  states,  "For  only  on  My  holy  mountain,  on  the  lofty  mount  of  Israel, 
etc."  (Ezek.  20:40). 

5.  A.    Another  interpretation: 

[99]       B.    "...  in  Your  own  mountain"  (Exod.  15:17).59 

C.  Torah  is  called  an  inheritance,  [as  it  says  in  Scripture,]  "...  and  from  Mattanah  to  Nahaliel, 
etc."  (Num.  21:19).50 

D.  Israel  is  called  an  inheritance,  [as  it  says  in  Scripture,]  "Yet  they  are  Your  people  and  Your 
inheritance,  etc."  (Deut.  9:29). 

57  Compare  XXXVI:I:1.A-III:4.C  with  Mekhilta  de-Rabbi  Ishmael,  Shirata  (H/R,  149:5-152:2;  Laut,  vol.  2, 76:1-83:91;  Neus.,  XXXV:I:1.A-II:10.B). 

58  Instead  of  the  prepositional  prefix  "in,"  I  translate  here  the  prepositional  prefix  "like"  as  attested  in  Midrash  ha-Gadol 

59  Literally:  "in  the  mountain  of  Your  inheritance." 

60  A  fuller  explication  of  5.C  is  found  at  b.  Eruvin  54a  (Neus.,  III.C:Erubin:5:l:I.35.F-36.E).  The  gist  is  that  Torah  (i.e.,  wisdom  and  learning) 
will  be  given  as  a  "gift"  (Hebrew:  mattanah— mflO)  to  whoever  conducts  himself  with  humility,  and  as  such,  it  represents  an  "inheritance 
from  God"  (Hebrew:  nahal  e)— Vrn). 
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E.  The  Land  of  Israel  is  called  an  inheritance,  [as  it  says  in  Scripture,]  "When  you  enter  the 
land  (that  the  Lord  your  God  is  giving  you  as  an  inheritance),  etc."  (Deut.  26:l). 

F.  The  Temple  is  called  an  inheritance,  [as  it  says  in  Scripture,]  "...  in  the  mountain  of  Your 
inheritance"  (Exod.  15:17). 

G.  Let  Israel,  who  is  called  an  inheritance,  enter  the  Land  of  Israel,  which  is  called  an 
inheritance,  and  build  the  Temple,  which  is  called  an  inheritance,  by  the  merit  of  Torah, 
which  is  called  an  inheritance. 

H.  Thus  it  is  said,  "...  in  the  mountain  of  Your  inheritance"  (Exod.  15:17). 

6.  A.    "The  place  You  made  to  dwell  in,  0  Lord"  (Exod.  15:17): 

B.  This  is  one  of  the  places  where  the  earthly  throne  corresponds  precisely  with  the 
heavenly  throne. 

C.  As  it  says  in  Scripture,  "Thus  said  the  Lord:  The  heaven  is  My  throne,  etc."  (Isa.  66:1).  And 
Scripture  says,  "0  mortal,  this  is  the  place  of  My  throne  and  the  place  for  the  soles  of  My 
feet,  etc."  (Ezek.  43:7).  And  Scripture  says,  "The  Lord  is  in  His  holy  palace;  the  Lord— His 
throne  is  in  heaven,  etc."  (Ps.  11:4).  [And  Scripture  says,]  "I  have  now  built  for  You  a 
stately  House,  etc."  (l  Kings  8:13). 

7.  A.    So  beloved  is  the  Temple  before  He  who  spoke,  and  the  world  came  into  being,  that  the 

entire  world  was  created  only  by  the  word  of  the  Holy  One,  blessed  be  He. 

B.  As  it  says  in  Scripture,  "By  the  word  of  the  Lord  the  heavens  were  made,  etc."  (Ps.  33:6). 

C.  However,  when  He  built  the  Temple,  as  if  it  were  possible,  it  [required  actual]  work 
from  Him! 

D.  [As  it  says  in  Scripture,]  "The  place  You  made  to  dwell  in"  (Exod.  15:17). 

E.  Woe  to  the  nations  of  the  world  for  what  their  ears  are  hearing!  Because  the  Temple  is 
called  work  before  He  who  spoke,  and  the  world  came  into  being,  and  they  destroyed  it! 

F.  [As  it  says  in  Scripture,]  "...  how  they  cried,  'Strip  her,  strip  her  to  her  very  foundations'" 
(Ps.  137:7). 

G.  What  [else]  does  Scripture  state?— "Prophesy  all  those  things  to  them,  and  then  say  to 
them:  The  Lord  roars  from  on  high.  He  makes  His  voice  heard  from  His  holy  dwelling  ... 
Tumult  has  reached  the  ends  of  the  earth,  for  the  Lord  has  a  case  against  (the  nations), 
etc."  (Jer.  25:30-31). 

8.  A.    "The  sanctuary,  0  Lord,  which  Your  hands  established"  (Exod.  15:17): 

B.  So  beloved  is  the  Temple  before  He  who  spoke,  and  the  world  came  into  being,  that  the 
entire  world  was  created  only  with  one  of  His  hands. 

C.  As  it  says  in  Scripture,  "My  own  hand  founded  the  earth,  etc."  (Isa.  48:13). 

D.  But  when  he  built  the  Temple,  He  built  it  with  His  two  hands. 

E.  As  it  says  in  Scripture,  "The  sanctuary,  0  Lord,  which  Your  hands  established"  (Exod.  15:17). 

xxxvmi 

1.         A.    ["The  Lord  will  reign  for  ever  and  ever"  (Exod.  15:18):] 

[lOO]     B.    When?  When  You  build  it  with  Your  two  hands! 

C.  [As  it  says  in  Scripture,]  "The  Lord  rebuilds  Jerusalem.  He  gathers  in  the  exiles  of  Israel" 
(Ps.  147:2). 
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D.  They  told  a  parable:  To  what  is  the  matter  alike? 

E.  It  is  like  thieves  who  entered  the  king's  palace,  and  seized  some  of  his  servants;  they 
killed  some  of  them,  crucified  some  of  them,  burned  some  of  them,  and  laid  waste  to  the 
palace.  After  some  time,  the  king  came  and  sat  in  judgment  over  them.  He  seized  some  of 
them,  killed  some  of  them,  crucified  some  of  them,  burned  some  of  them,  dwelled  [once 
again]  in  his  palace,  and  his  kingship  was  acknowledged  in  the  world. 

2.         A.    R.  Yosi  says,  "If  Israel  had  said  [at  the  sea],  'The  Lord  is  king  for  ever  and  ever'  (Ps.  10:16), 
no  nation  or  kingdom  would  have  ruled  over  them. 

B.  "Rather  [they  said],  'The  Lord  will  reign  for  ever  and  ever'  (Exod.  15:18),  [meaning,]  in  the 
time  to  come. 

C.  "Why? 

D.  '"Because  the  horses  of  Pharaoh  ...'  [continuing]  until  '...  the  waters  of  the  sea'  (Exod. 
15:19). 

E.  "But  we  are  with  You,  and  are  Your  inheritance,  the  flock  of  Your  pasture,  the  children 
of  Abraham  Your  beloved,  the  offspring  of  Isaac  Your  favorite,  the  family  of  Jacob  Your 
first-born.  The  vine  that  You  removed  from  Egypt,  and  the  nest  that  Your  right  hand 
planted. 

F.  "[As  it  says  in  Scripture,] '...  but  the  Israelites  marched  on  dry  ground  in  the  midst  of  the 
sea'  (Exod.  15:19)." 

xxxvmii 

1.         A.    "Then  Miriam  the  prophetess,  Aaron's  sister,  took  (a  timbrel  in  her  hand)"  (Exod.  15:20): 

B.  Where  [do  we  learn]  that  Miriam  prophesied? 

C.  Behold  Scripture  states,  "The  woman  conceived  and  bore  a  son.  And  when  she  saw,  etc." 
(Exod.  2:1). 

D.  She  said  to  her  father,  "You  will  ultimately  have  a  son  who  will  redeem  Israel  from  Egypt!" 

E.  Her  father  [eventually]  answered  her,  saying,  "[So,  just]  where  is  your  prophecy?" 

F.  But,  still,  she  stood  by  her  prophecy,  as  it  says  in  Scripture,  "And  his  sister  stood  herself 
from  a  distance  (to  learn  what  would  befall  him)"  (Exod.  2:4). 

G.  In  every  instance,  "standing  oneself"  only  means  the  Holy  Spirit. 

H.  As  it  says  in  Scripture,  "Call  Joshua  (and  stand  yourselves  in  the  Tent  of  Meeting),  etc." 
(Deut.  31:14).  And  Scripture  says,  "The  Lord  came,  and  stood  there,  etc."  (l  Sam.  3:10). 
[And  Scripture  says,]  "And  the  Lord  was  standing  beside  him,  etc."  (Gen.  28:13).  [And 
Scripture  says,]  "I  saw  my  Lord  standing  by  the  altar,  etc."  (Amos  9:1). 

I.  "...  (stood  herself)  from  a  distance"  (Exod.  2:4): 
J.  "From  a  distance"  only  means  the  Holy  Spirit. 

K.  As  it  says  in  Scripture,  "The  Lord  revealed  Himself  to  me  from  a  distance,  etc."  (Jer.  31:3). 

L.  "...  to  learn"  (Exod.  2:4): 

M.  "To  learn"  means  only  the  Holy  Spirit. 

N.  As  it  says  in  Scripture,  "For  the  land  shall  be  filled  with  learning  of  the  Lord,  etc."  (Isa.  11:9). 
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pinna  px  ♦  Or  a 'm)  pinna  ♦  (x  d  'as?)  'aiai  naian  j/i 

'am)  'aiai  n  nxm  ",  pinna  iov  ♦  tznpn  nn  x^x  k 

♦  enpn  mn  x*?x  nsn1?  px  »(n  'at?)  mn1?  ♦  (a  x1?  m/l 

♦  .(o  x^  wo  'aiai  *»  nx  nxn  pan  nx^a  »a  'xaw  n 
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2.  A.    "(Then  Miriam  the  prophetess,)  Aaron's  sister,  (took  a  timbrel  in  her  hand)"  (Exod.  15:20): 

B.  Was  she  really  [only]  Aaron's  sister?  Wasn't  she  the  sister  of  both  of  them? 

C.  Rather,  because  he  gave  his  life  for  her,  she  is  called  in  reference  to  his  name. 

D.  Similar  to  this,  you  say:  "(Simeon  and  Levi,)  the  two  sons  of  Jacob  (and  the  brothers  of 
Dinah),  took,  etc."  (Gen.  34:25). 

E.  Was  she  [only]  the  sister  to  the  two  of  them? 

(Textual  Source:  Ms.  JTS  ENA  3308.5) 
[lOl]  Wasn't  she  the  sister  of  all  the  (12)  sons  of  Jacob? 

F.  Rather,  because  they  gave  their  lives  for  her,  she  is  called  in  reference  to  their  names. 

G.  Similar  to  this,  you  say:  "...  of  their  sister,  (Cozbi,)  daughter  of  the  Midianite  chieftain" 
(Num.  25:18). 

H.  Was  she  really  their  sister?  Wasn't  she  the  [chief's]  daughter  of  their  [entire]  nation?61 

I.  Rather,  because  she  gave  her  life  for  it,  it  is  called  in  reference  to  her. 

3.  A.    "...  a  timbrel  in  her  hand"  (Exod.  15:20): 

B.  Just  where  did  they  get  timbrels  by  the  sea? 

C.  Rather,  because  the  righteous  [among  them]  were  certain  when  they  left  Egypt  that  God 
would  perform  miracles  and  mighty  acts  for  them,  thus  they  took  timbrels  and  flutes! 

4.  A.    "And  Miriam  chanted  for  them:  (Sing  to  the  Lord,  for  He  has  triumphed  gloriously)" 

(Exod.  15:21): 

B.  Scripture  tells  that  just  as  Moses  sang  the  song  to  the  men,  likewise  his  sister  sang  the 
song  to  the  women. 

C.  [As  it  says  in  Scripture,]  "Sing  to  the  Lord,  for  He  has  triumphed  gloriously"  (Exod.  15:21). 


61  The  text  at  2.H  appears  to  be  corrupt  in  this  manuscript.  I  have  translated  here  in  accordance  with  its  parallel  attestation  and  variants 
in  Mekhika  de-Rabbi  Sshmael. 
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mnx  xVm  nrrn  pnx  mnx  'di  ♦  pna  mnx  b/a  2 
♦  .iattf  mipi  nnsr  iwm  irutsr  ^d1?  x^x  ♦  arrow  c 
Y?  na)  'aui  npsr  w  mp^  'aix  nnx  in  Kxra  d 
uvawn  *n  mnx  tf?m  nrrn  arrow  mnx  >ai  ♦  (na  e 
"?»  riKipn  rr'w  awsa  [innnti?  ^  a1?]**  ♦  nmn  f 
amnx  pa  ira  na  ™  nns  in  xxra  ♦  .aaw  g 

•'d1?  k1?^  ♦  nn"n  [anaix  na]  amnx  sai  ♦  (rr  nn  'aa)  i/h 
nnn  nx  ♦  .naw  ^  93  nns?  'ww  nnaix  mmw  a  3 

•'D1?  k^k  ♦  avi  ^sr  train  <'wn>  an1?  pan  *ai  ♦  .rrra  c/b 
nwisr  'panw  'saa  pirr  as?  pnaaia  ayisnw 
,ara  mVinai  raia  to  i^d1?  nrrnn  fo»a  in1? 

♦  'IDS  7l7D 

nwa  'axw  awnw  'nan  ran  ♦  ana  p1?  i»m  b/a  4 
iw  ♦  a^1?  rrw  man  minx  -p  a^x1?  rrw  c 

♦  HDD  '*7D  .Hid  s3 


Tractate  Vayassa 


Chapter  Thirty-Seven 

Textual  Source:  Ms.  JTS  ENA  3308.5 

XXXVII:!1 

1.         A.    "Then  Moses  caused  Israel  to  set  out  from  the  Sea  of  Reeds"  (Exod.  15:22): 

B.  R.  Joshua  says,  "Israel  undertook  this  journey  because  of  Moses.  Even  though  they 
undertook  all  [other]  journeys  because  of  God,  this  journey  they  only  undertook  because 
of  Moses. 

C.  "Thus  it  is  said,  'Then  Moses  caused  (Israel)  to  set  out'  (Exod.  15:22)." 

D.  R.  Eliezer  the  Modiite  says,  "They  journeyed  because  of  God,  because  we  find  two  or  three 
[instances]  in  Scripture  where  they  journeyed  only  because  of  God. 

E.  "As  it  says  in  Scripture,  'On  a  sign  from  the  Lord  they  made  a  camp  and  on  a  sign  from  God 
they  broke  camp'  (Num.  9:23). 

F.  "Also  this  one  they  journeyed  because  of  God.  If  so,  why  does  Scripture  state,  'Then  Moses 
caused  (Israel)  to  set  out'  (Exod.  15:22)? 

G.  "To  inform  you  of  the  praiseworthiness  of  Israel!  Because  they  didn't  say  to  Moses, 
'Where  are  we  going?  To  the  wilderness?  This  is  all  chaos,  for  there's  nothing  to  it!  We 
don't  [even]  have  provisions  for  the  way!' 

H.  "Rather,  they  went  out  on  faith  [alone], 

I.  "And  about  them  it  is  explained  in  tradition,  'Go  proclaim  to  Jerusalem,  etc'  (Jer.  2:2). 

J.  "And  thus  we  find  that  they  retreated  three  stations.  As  it  says  in  Scripture,  'They  set  out 
from  Pi-hahiroth  ...  They  set  out  from  Marah  and  came  to  Elim  ...  They  set  out  from  Elim 
and  encamped  by  the  Sea  of  Reeds'  (Num.  33:8-10). 

K.  "And  thus  we  find  that  they  retreated  eight  stations,  because  of  the  honor  of  Aaron,  in 
order  to  bury  him.  As  it  says  in  Scripture,  'The  Israelites  marched  from  Beeroth-bene- 
jaakan  to  Moserah.  (Aaron  died  there),  etc'  (Deut.  10:6). 

L.  "Did  he  really  die  in  Moserah?  Didn't  he  die  on  Mount  Hor?  Rather,  they  retreated  eight 
stations,  because  of  the  honor  of  Aaron,  in  order  to  bury  him.  As  it  says  in  Scripture, 
'They  set  out  from  Moserah  ...  They  set  out  from  Kadesh  and  encamped  at  Mount  Hor, 
etc'  (Num.  33:31,37)." 


1  Compare  XXXVII:I:1.A-5.B  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  152:6-154:7;  Laut.,  vol.  2, 84:1-89:63;  Neus.,  XXXVI:I:1.A-II:2.E). 
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™  swot1  n  ♦  .*iio  tra       nx  nt^a  yo'i  b/a  i 

myoa  ^aw  ^d1?  nt^a  »a  ^y  'w  nyon  nsroa  it 
it  nwoi  ^ax  rrrnan  sd  ^y  x^x  woa  x1?  1*712 

♦  nwa  yo^i  'axa  -p1?  ♦  nt^a  *s  ^y  x^x  iyoa  x1?  c 
^d1?  15703  moan  ss  ^y  'aw  *srnan  itsp'pk  n  d 
»a  ^y  x^x  iyoa  xto  nwtoi  trow  mpa  irxaw 

(3i3  13  'an)  w  *»  sd  ^yi  inn^  >s  ^y  naw  ♦  mmn  e 
'aix  Kin  na  p  ax  won  mmn  *b  ^y  it  qx  ♦  <...>  f 
i1?  max  xto  '^  to  anaty  ymn1?]  ♦  nt^a  yosi  g 
ia  rw  hth  inn  najia1?  rxxr  13K  [t^x1?  rwa1? 

♦  miax  ^y  ixr]  x^x  ♦  nm1?]  [rrna  irra  fxi  ai^a  h 
a^t^i-i^  »ana  [nxnpi  "pVn  rf?apa  ltmsa  an,l?yi  1 
nttfto  inmnx1?  ntm?  irsa  pi]  ♦  (a  a  'a-p)  'aim  j 
nnaa    iyosi    nrmn    ^sa    iyosi    ww]  [myoa 

□s]  ^y  [wi]  'aim  [o^xa  woi  na^x  ixia^i 

[pnx  to  maa1?  ntw  irxa  pi  ♦  p  -  n  ^  'aa)  nio  k 

mnxna  lyoa  '^  *m  io»  myoa  miaw  ijnmap1? 

na  nTOiaa  "oi  ♦  (i  •>  '3*0  'aim]  moa  [py  '"a  l 

pnx  to  maja1?  [rmw  x^x  na  nnn  nna  KVm 

'aim]  [mnoiaa  iyo*i  io»  myoa  n-iattf  mmap1? 

♦  (t1?      i1?  'aa)  'aim]  inn  [nna  urn  unpa  iyo*i 
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2.  A.    R.  Eliezer  says,  "Because  of  God  they  journeyed. 

[102]     B.    "Why  does  Scripture  say  'Then  Moses  caused  (Israel)  to  set  out'  (Exod.  15:22)? 

C.  "Because  he  made  them  journey  against  their  will.  Because  when  they  saw  the  corpses  of 
the  people  who  had  enslaved  them  'with  mortar  and  bricks  and  with  all  sorts  of  tasks  in 
the  field'  (Exod.  1:14),  they  said,  'It  appears  that  there  is  no  one  left  in  Egypt!  Let's  make 
an  idol  to  go  down  to  Egypt  in  front  of  us!' 

D.  "As  it  says  in  Scripture,  'Let  us  make  a  captain  and  return  to  Egypt'  (Num.  14:4). 

E.  "One  might  think  that  they  said  it,  but  didn't  do  it.  Scripture  states,  [however,]  'Refusing 
to  obey,  unmindful  of  Your  wonders  that  You  did  for  them  ...  Even  though  they  made 
themselves  a  molten  calf  and  said:  "This  is  your  God,  etc.'"  (Neh.  9:17-18)." 

3.  A.    R.  Judah  b.  Ilai  said,  "Israel  had  an  idol,  and  Moses  removed  it  at  that  moment. 

B.  "As  it  says  in  Scripture,  '(Then  Moses  caused  Israel  to  set  out)  from  the  Sea  of  Reeds' 
(Exod.  15:22). 

C.  "[He  caused  them  to  set  out]  from  the  thing  in  their  possession!  And  what  was  this?  This 
was  an  idol! 

D.  "What  does  Scripture  say?— 'And  they  rebelled  at  the  sea,  the  Sea  of  Reeds'  (Ps.  106:7)." 

4.  A.    "They  went  on  into  the  wilderness  of  Shur"  (Exod.  15:22): 

B.  This  is  the  wilderness  of  Kuv. 

C.  They  said  about  the  wilderness  of  Kuv  that  it  was  800  parasangs  by  800  parasangs,  with 
all  of  it  full  of  snakes  and  scorpions. 

D.  As  it  says  in  Scripture,  "...  who  led  you  through  the  wilderness,  etc."  (Deut.  8:15).  And 
Scripture  says,  "The  'Beasts  of  the  Negev'  Pronouncement:  Through  a  land  of  distress ... 
of  viper,  etc."  (Isa.  30:6). 

E.  And  "viper"  means  only  snake. 

F.  They  said  of  this  snake:  When  it  would  look  at  the  shadow  of  a  bird  flying  in  the  air,  the 
bird  would  crumble  and  fall  apart 

Textual  Source:  Midrash  ha-Gadol 

limb  by  limb! 

G.  And  thus  Scripture  states,  "They  never  ask  themselves:  Where  is  the  Lord  who  brought 
us  up  from  the  Land  of  Egypt,  who  led  us  through  a  land  of  deserts  and  pits,  a  land  of 
drought  and  darkness  ...?"2  (Jer.  2:6). 

H.  [That  is,]  a  place  of  shadow  and  death.3 

5.  A.    R.  Abba  said,  "Our  great  Rabbi  told  me  this  matter: 

B.  "There  was  a  man  in  the  Land  of  Israel  whose  name  was  Baldy.  And  why  did  they  call 
him  Baldy?  Because  he  was  once  walking  to  gather  wood  on  the  mountain,  when  he  saw 
a  snake  sleeping,  but  the  snake  didn't  see  him.  All  his  hair  fell  out  and  didn't  grow  to  the 
day  of  his  death.  And  they  would  call  him  Baldy." 


2  Hebrew:  tzahnavet— niB^X. 

1  Hebrew:  tzal  imo  mavet— ITIZ5  }W  The  gist  of  this  wordplay  interpretation  is  that  even  though  the  wilderness  of  Kuv  was  a  place  of 
shadow  and  death,  i.e.,  a  place  where  vipers  would  merely  look  at  the  shadows  of  flying  birds  and  they  would  self-destruct,  the  Israelites 
nonetheless  marched  through  it  undaunted. 
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ya^i  'aiK  ma  ♦  isroa]  moan  sd  ^y  'a[iK  -QTy[nK  n         b/a  2 
[□IK]  >n  nas  ik-iip  fpa  anna  ^srn  ["prom?  ♦  nwa  c 
nnay   "paai   troaVai   naina   pa   praya  vm 
dtr  Twa  k1?^  nan  [nan]  (t  k  'aw)  rrwa 
nam  'sa1?  ♦  wk-q  rvw  mi  n*nay  n^ya  'xaa  d 
w»  x1?!  "raw  ^  ♦  Ct  is  'aw)  'xa  nanwi  wk-i  e 
nrwy  "iwk  -pmx'psa  rot  k1?!  yaw1?  UKa^i  V'n 
nax,i  naaa  ^y  (!)  ]rb  iwywa  hki  'aiKi  anay 
••KsftK  "i"a  rmrr  n  'as  ♦  (m  a  'ana)  'aun  t^k  m  a  3 

nmna  nwa  nyem       ^w  nn  nnn  hit  miay 
nay  m  m  nrw  pnw  -aia  ♦  ma  mo  'k^w  ♦  nyw  c/b 
♦  ,(t  ip  'nn)  ma  an  as  "?y  na*n  ™  Kin  na  ♦  rnt  d 
*?y  iny  TfiR  ♦  aia  -ma  nr  ♦  mw  -aia  *?k  wi       c/b/a  4 
miaw  *?y  nans  mxa  miaw  nnw  aia  naia 
-pman  'kiw  ♦  ['py]i  trama  K*?a  nm  nans  mxa  d 
aw  mana  Kwa  'aiKi  (ia  n  m)  'am  -Qfaa 
"pK  ♦  (t  b  'w)  nyDKi  'aui  [npixi]  [mx  pup  e 
Kinw  nywa  [nt]  aiya^K  nan  ♦  diwk  k^k  nyDK  f 
myn  ims  ^xna  -nxa  rmB]n  my  ^x  men 
rr«  nax  k1?!  -iaiK  Kin  pi  ♦  ana^K  ana'K  inwui  g 
pxa  laniK  TVian  ansa  p»a  lams  n^yan  n 
aipa  ♦  (i  a  'am)  ma^xi  mx  pKa  nmwi  nam  h 
13m  n  nw  nr  mn  KaK  n  nan  ♦  .ma  iay  ^xnw  a  5 

nana  iawi  'pk-iw  pxa  nn  mx  aix  ♦  Vmn  b 
ap1?1?   T>n  nnx   ayow   nana  imx  imp  na1?! 
mx"i  x1?  wmm  iw  wmn  nx  nxm  "inn  p  asxy 
rm  ima  ar  7y  w  ia  nax  x1?!  nsw  "?a  dmi 

♦  .nana  im«  imp 
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XXXVILII4 
1.  A. 

B. 

C. 

D. 
E. 

F. 
G. 
H. 


[103] 


K. 
L. 


A. 
B. 

C. 
A. 
B. 


A. 
B. 


"They  traveled  three  days  in  the  wilderness  and  found  no  water"  (Exod.  15:22): 
R.Joshua  says,  "In  order  to  fatigue  them." 

R.  Eliezer  the  Modiite  says,  "Wasn't  there  water  beneath  the  feet  of  Israel?  For  the  land 
overlays  only  water! 

"As  it  says  in  Scripture,  'Who  spread  the  earth  over  the  water'  (Ps.  136:6). 

"Why  does  Scripture  state, and  found  no  water'  (Exod.  15:22)?  In  order  to  test  them." 

Textual  Source:  Ms.  JTS  ENA  3308.5 
Others  say,  "They  had  used  up  the  water  that  they  took  from  between  the  clefts. 

"As  it  says  in  Scripture, and  found  no  water'  (Exod.  15:22). 

"And  they  didn't  find  water  even  in  their  utensils. 

"In  accordance  with  what  is  said  in  Scripture,  'Their  nobles  sent  ...  They  came  to 
the  cisterns,  they  found  no  water.  They  returned,  their  vessels  empty'  (Jer.  14:3)." 

Textual  Source:  Midrash  ha-Gadol 

Those  who  interpret  metaphorically  say,  "These  are  the  words  of  Torah,  which  are  com- 
pared to  water. 

"As  it  says  in  Scripture,  'Ho,  all  who  are  thirsty,  come  for  water'  (Isa.  55:1). 

"Because  they  had  been  separated  from  the  words  of  Torah  for  three  days,  they  rebelled. 
Thus,  the  prophets  among  them  declared  that  they  should  read 

Textual  Source:  Ms.  JTS  ENA  1180.47 

the  Torah  on  Shabbat,  Monday,  and  Thursday.  How?  They  read  on  Shabbat,  skip  Sunday, 
read  on  Monday,  skip  Tuesday  and  Wednesday,  and  read  on  Thursday,  and  skip  Friday." 

"They  came  to  Marah,  but  they  could  not  drink  the  water  of  Marah"  (Exod.  15:23): 

R.Joshua  says,  "Israel  came  to  three  places  that  day.  As  it  says  in  Scripture,  'They  came  to 
Marah,  etc'  (Exod.  15:23)." 

R.  Eliezer  the  Modiite  says,  "They  only  came  to  one  place." 

"And  the  people  grumbled  (against  Moses,  saying:  What  shall  we  drink?),  etc."  (Exod.  15:24): 

R.  Joshua  says,  "Israel  should  have  asked  the  advice  of  the  greatest  one  among  them, 
saying,  'What  will  we  drink?'  Instead,  they  arose  and  murmured  against  Moses!" 

R.  Eliezer  the  Modiite  says,  "Israel  was  accustomed  to  standing  and  murmuring  about 
Moses.  And  not  Moses  alone,  but  also  about  the  Almighty.  Thus  it  is  said,  'What  shall  we 
drink?'  (Exod.  15:26)." 

"So  he  cried  out  to  the  Lord"  (Exod.  15:25): 

From  this  we  learn  that  the  righteous  are  not  difficult  to  complain  to.  And  along  the  way, 
we  learn  that  the  prayer  of  the  righteous  is  brief. 


'  Compare  XXXVII:II:1.A-12.C  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  154:7-157:3;  Laut.,  vol.  2,  89:64-94:147;  Neus.,  XXXVI:II: 
3.A-XXXVIII:2.F). 
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XXXVII:II 

♦  asa  ixsa  x1?!  -QTaa  aw  nv1?^  id^i  a  i 
•'y-nan  -iry^x  n  ♦          na  -iaix  yvins  n  c/b 
pxn  an  "px-iv^v  p^n  nnn  ma  »Vm  naix 

pxn  ypn1?  'xav  ♦  man  'as  "?y  x^x  no*  px  d 

na  asa  ixsa  k^i  V'n  na  ♦  (i  i^p  Tin)  am  ^y  e 

anun  pa  i1?™  ma  'aix  annx]  ♦  .amoa1?  f 

nxi]  ♦  [asa  ixsa  k^i  'xav  ♦  aipa  imxa  im1?^  h/g 

'aim  in1?^  DiTTTKI  flSD  ♦  1X2]a  X1?  [DHn-aa  I 

'aim  apn  ann-a  lav  asa  ixsa  x1?  [am  "?y  ma 

rmn  nai  i^x  ™  maim  to  ♦  .to  t  'a-p)  j 

♦  (x  na  w)  a^a1?  id1?  xas  *?a  sin  'w  ♦  asaa  i^vaav  k 
ina  la1?  aw  nv1?^  rmn  nana  wrsv  ^d1?  l 
px-np  t(tv  Drrrav  awaa  an1?  iaspnn  Ta^D1? 

rxmp  [ira  xn]  warm  ^ava  [nava]  rrnro 
sava  fx-npi  nava  "mxa  ■pp'oaai  nava 
••iran     rxmpi     'yanai     npn-va  Fp^asai 

♦  'idd  '*?o  .nav  ansra  pjroaai 

♦  'am  man  ma  mnv1?  to  x1?!  nma  ixia'n  a  2 
am  imxa  'V  ixa  maps  nv1?^1?  'aix  sw  n  b 

x1?  'aix  »srnan  ny^x  n  ♦  nrm  nnna  ixa^i  'xav  c 

♦  .inx  aipa1?  x*?x  ixa 
'v1?  in1?  rrn  'aix  vm?  n  ♦  'aim  ayn  lai1?^  b/a  3 

ttdsw  x*?x  nnva  na  -lai1?  irwav  Vma  t,^1? 
'srnan  -ity^x  n  ♦  .nva  *?y  naiy-in  nan  naxi  c 
nai  'aixi  paiy  nvn1?  'Vs  in  pia1?  'aix 
^y  nx  x^x  la^a  nva  ^y  x1?!  nva  ^y  naiy-in 
♦  /idd  ,l?o  .nnva  na  -iaxa  la1?  rrnaan 
pvp  avnx  iw  7a1?  nx  psa  ♦      ^x  pyx^i  b/a  4 

♦  mxp  a'pnx  n^Dnv  laia1?  iasD-ii  ^  ^ap1? 
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5.  A.    It  once  occurred  that  someone  passed  before  R.  Eliezer  (to  lead  prayer),  and  extended  his 

benedictions.  His  disciples  said  to  him,  "Master!  Do  you  see  that  so-and-so  is  extending 
his  benedictions?"  So  they  said  about  him,  "He's  the  Blesser!"5 

B.  He6  said  to  them,  "He  didn't  extend  more  than  Moses!  As  it  says  in  Scripture,  'I  threw 
myself  down  before  the  Lord,  etc'  (Deut.  9:18).  And  Scripture  says,  'I  stayed  on  the 
mountain,  etc'  (Deut.  9:9)." 

C.  Again  it  occurred  that  someone  passed  before  R.  Eliezer  and  abbreviated  his  benedictions. 
His  disciples  said  to  him,  "Master!  Do  you  see  that  so-and-so  is  abbreviating  his  bene- 
dictions?" So  they  said  about  him,  "He's  a  disciple  of  the  Sages!" 

D.  He  said  to  them,  "He  didn't  abbreviate  more  than  Moses,  who  said,  '0  God,  pray  heal  her!' 
(Num.  12:13)." 

E.  He  used  to  say:  "There  is  a  time  to  abbreviate  and  a  time  to  extend!  '0  God,  pray  heal  her!' 
(Num.  12:13)— behold  [this  is  a  time]  to  abbreviate!  'I  stayed  on  the  mountain  forty  days 
and  forty  nights'  (Deut.  9:9)— behold  [this  is  a  time]  to  extend!"6 

6.  A.    "...  and  the  Lord  showed  him  a  piece  of  wood"  (Exod.  15:25): 

B.  R.  Joshua  says,  "This  is  willow  wood." 

C.  R.  Eliezer  the  Modiite  says,  "This  is  olive  wood. 

Textual  Source:  Midrash  ha-Gadol 
You  don't  have  wood  more  bitter  than  olive!" 

D.  R.  Nathan  ben  Joseph  says,  "This  is  cedar  wood." 

[104]     E.    And  there  are  those  who  say  even  the  roots  of  a  fig  tree  or  the  roots  of  a  pomegranate  tree. 

F.  Those  who  interpret  metaphorically  say,  "He  showed  him  the  words  of  Torah,  which  are 
compared  to  wood. 

G.  "As  it  says  in  Scripture,  'She  is  a  tree  of  life  to  those  who  grasp  her'  (Prov.  3:18)." 

7.  A.    R.  Ishmael  b.  R.  Yohanan  ben  Berukah  says,  "Come 

Textual  Source:  Ms.  JTS  ENA  1180.47 

and  see  how  different  the  ways  of  human  beings  are  from  the  ways  of  God!  [For]  a  human, 
something  sweet  improves  something  bitter.  But  it  is  not  so  [for]  He  who  spoke,  and  the 
world  came  into  being.  Rather,  something  bitter  improves  something  bitter.  How  so?  He 
put  something  worn7  into  something  spent8  to  do  the  miracle! 

B.  "Similar  to  this,  you  say: he  went  to  the  spring,  and  threw  a  little  salt  in  it,  and  he  said, 
"Thus  said  the  Lord:  (I  heal  this  water),  etc.'"  (2  Kings  2:21). 

C.  "Isn't  it  the  case  with  drinking  water  that  when  you  place  salt  in  it,  it  goes  bad?  How  so 
[with  God]?  He  puts  something  that  ruins  into  something  ruined  to  do  the  miracle! 

D.  "Similar  to  this,  you  say:  'When  Isaiah  said,  "Let  them  take  a  cake  of  figs  (and  apply  it  to 
the  rash,  and  he  will  recover),  etc.'"  (Isa.  38:21). 

E.  "Isn't  it  the  case  for  human  beings,  when  they  place  a  cake  of  figs  (on  bad  skin),  it  immediate- 
ly goes  bad?  Rather,  He  puts  something  that  ruins  on  something  ruined  to  do  the  miracle!" 


5  Compare  5.A-E  with  b.  Berachot  34a  (Neus.,  I:Tractate  Berakhot:5:4:V.A-H). 

6  I.e.,  R.  Eliezer. 

1  I.e.,  a  piece  of  wood. 
8  I.e.,  the  bitter  water. 
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-pxm    "itst<,>17K    n    ^d1?    "osw    inxn    rrcrasi  a  5 

-pixnw  'i^n  nrran  irn-i  rraVn  i1?  'ax  rma-iaa 

x1?  p1?  'ax  ♦  xin  pnna  inax^  na  rmraa  b 

to  'm)  'am  w  ^d1?  ^nxi  'x^  nt^aa  nn^  -p^n 

mxa  news  aien  ♦  (o  dv)  'aui  -inn  nt^xi  'aixi  Or  c 

i1?  nax  vmnnnn  nrpi  nw^x  n  ^  txw 

H3   rma-iaa   urptt   ^fts   nn'xn   n  rraVn 

nrr  nrp]  x1?  in1?  'ax  ♦  Kin  'ann  'a^n  nax^  d 

rvrw  ♦  (r  a1  'an)  n1?  X3  [xsn  X3  ^x  'axttf  nt^aa  e 

[xs*i      ^x  in^n1?  nsrttf  an  isp^]  nvw  w  'aix 

D'smw  nv  a^anx]  inn  at^xi  isp1?  nn  n1?  xi 

ni  'aix  swiiT]  h  ♦  p»  w  lmm  ♦  ."p-Nrf?  P"in  n1?^         b/a  6 

nn1?^  f»  ni  'aix  ••jman  [nt^x  n  ♦  mis  ^  p»  c 

f»  nt  naix  *pr  p  inn  n  ♦  nna  hit  na  t,1?  px  d 

♦  .pan  np'sn  mxn  njw  *i«  Thbin  ^  ♦  otttp'pip  e 
■pVwaff  rmn  nm  irmn  paix  mawi  itrm  f 

n  ♦  .Or  31  TPs)  na  nv^na1?  xn  a"n     'K3t2?  ♦  pa         a  7  g 

nan  nx*n  Kin  'aix  npna  p  pnr  '-pa  tow 

pina  mi  -wa  aipa  nma  mi  -wa  'an  perns 

in  irx  a^isrn  nm  "laxw  n  ^ax  nan  nx  xnna 

nai   imn   una   xn   nan   nx   xsna   na  xto 

in  xxva  ♦  .02  m^sr1?  nn  Voxnsn  nm1?  ^nxnan  b 

(tjsra)  nttf  n,tom  ann  <xsia>  to  xn  'aix  nnx 

ps1  an  xtoi  ♦  (xn  n  n"a)  mi  *»  nax  nn  'xn  n*?a  c 

wa  xn  twos  in  ra  n^a  pin1?  panw  ira 

♦  .03  mttfy1?  nn  ^nxnan  nm1?  *?nnan  nm  imn 

n1?^!  [iKty]  inp*n  w  laxi  naix  nnx  in  xxra  d 
ira  mi  -wa  x^m  ♦  (xn  n1?  w)  'ai^i  n^xn  e 
imi  x^x  ^nxna  isa  nrxn  ^m  vbs  fama» 

♦  .03   mt^sr1?   nn   ^^nxnan   nm1?   ^^nnan  nm 
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9. 


10. 


11. 


[105] 


A. 
B. 


E. 

12.  A. 

B. 
C. 

xxxvimn1 

1.  A. 

B. 
C. 
D. 


"...  he  threw  it  into  the  water"  (Exod.  15:25): 

At  that  moment,  the  Israelites  were  petulant  and  angering  their  father  in  heaven,  like  a 
son  who  is  petulant  with  his  father  and  a  disciple  who  angers  his  master. 

They  said  before  Him,  "We  have  sinned  by  murmuring  about  the  water!" 

and  the  water  became  sweet'  (Exod.  15:25): 

"The  water  [had  become  bitter9]  for  the  time  being,  and  then  became  sweet."—  The  words 
of  R.Joshua. 

But  R.  Eliezer  the  Modiite  says,  "They  were  bitter  from  their  very  beginning.  As  it  says  in 
Scripture,  'The  water,  the  water'  (Exod.  15:23-25)— two  times." 

'"There  He  made  for  them  rule  and  law'  (Exod.  15:25): 

"'Rule'— this  is  Shabbat  'And  law'— this  is  honoring  [one's]  father  and  mother."— Thus  are 
the  words  of  R.Joshua. 

R.  Eliezer  the  Modiite  says,  "'Rule'— these  are  the  laws  against  sexual  impropriety.  As  it 
says  in  Scripture,  'You  shall  keep  My  charge  not  to,  etc'  (Lev.  18:30).  'And  law'— these  are 
the  laws  of  robbery,  the  laws  of  damages,  and  the  laws  of  fines." 

"'...  and  there  He  put  them  to  the  test'10  (Exod.  15:25): 

"[Which  really  means:]  There  He  raised  them  [in  greatness].  In  accordance  with  what  is 
said  in  Scripture, '...  King  Evil-merodach  raised  ...'"  (2  Kings  25:27)."— Thus  are  the  words 
of  R.Joshua. 

R.  Eliezer  the  Modiite  said  to  him,  "You  [can  only  write  the  Hebrew  verb]  '[to  raise]  in 
greatness'  with  [the  Hebrew  letter]  sin.  But  here,  it  is  only  [the  letter]  samekh. 

"Why  does  Scripture  state, 

Textual  Source:  Midrash  ha-Gadol 
'...  and  there  He  put  them  to  the  test'  (Exod.  15:25)? 

"[it  means]  there  God  tested  Israel." 

Another  interpretation: 

"...  and  there  He  put  them  to  the  test"  (Exod.  15:25). 
There  our  forefathers  tested  God. 

2 

'"He  said:  If  you  will  heed  diligently  (the  voice  of  the  Lord  your  God)'  (Exod.  15:26): 

"[if]  a  person  heeds  one  commandment,  he  is  given  many  commandments  to  heed. 

"As  it  says  in  Scripture,  'If  you  hearken,  you  will  hearken'13  (Exod.  15:26). 

"[if]  a  person  forgets  one  commandment,  he  will  be  caused  to  forget  many  com- 
mandments. 


'  These  words  are  attested  in  the  parallels  to  this  tradition  in  both  Midrash  ha-Gadol  and  Mekhilta  de-Rabbi  Ishmael. 

10  Hebrew:  nisahu— 1H03. 

11  Hebrew:  nasah— KIM. 

12  Compare  XXXVII:III:1.A-3.C  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  157:4-158:15;  Laut.,  vol.  2,  95:148-97:185;  Neus.,  XXXVIII: 
3.A-9.B). 

13  I  translate  here  the  seemingly  doubled  verbal  form  of  the  infinitive  absolute  (S7HK>n  SfflK>),  upon  which  the  text  bases  this 
interpretation. 
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prmai  ptonna      rn  nsrttf  nrroo  ♦  tran  ^x  ■fpem  b/a  s 

ra^nsi  rnx1?  xonnattf  pa  Erato?  Drrax  ^d1? 

naw   iaxon   vao1?   nax   ♦   ia*i   ^d1?   rronav  c 

ipnain  nsrttf  ^d1?  ♦  tran  ipna^i  ♦  .man  ^  inaiy-innt^  b/a  9 

in  pa  'aix  <*srnan>  -itst^k  m  ♦  swirr  n  c 

pn  i1?  ew  ew  ♦  .tfasrs  w  Era  Era  'xat?  in'rnna  a  10 

ID  qki  nx  tq'o  m  aswai  nnt?  it  pin  ♦  .aswai  b 

i^x  pin  'aix  •>man  ira^x  m  ♦  swim  n  nm  c 

'p*n)  'aui  ^n1?  Tnawa  nx  [amatzn]  'xat?  rrmy 

'am  nfpan  'am  poaix  'ap  i^x  aawa  0?  rr 

^x-w1?  iixoa  on]1?  nttfsra  tran  ♦  inoa  awi  ♦  [moap  b/a  n 

ID  (T3  na  a"a)  'aian  ima  l>ix  xwa  maw  pas?a 

px  [x^m  'sman  it^x  n  i1?  nax  ♦  srcnrr  n  nai  c 

♦  nao  x^x  irx  ixai  pw]a  x^x  aipa  ^aa  nVm 

♦  x"i  ♦  ,I7K-iti?''  nx  mpan  noa  a&  ♦  inoa  dwi  |Vn  na  a  12  e/d 

♦  .mpan  nx  lrmax  io'a  atf  ♦  inoa  awi  c/b 

XXXVILIII 

nnx  mxa  mx  srattf  ♦  yat^n  srattf  nx  nax'i  b/a  1 

♦  .srattfn  srat?  nx  top  ♦  nann  mxa  mix  psrawa  c 

♦  nann  mxa  imx  pnawa  nnx  mxa  mx  nat?  d 
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2. 


E. 
F. 
G. 

H. 

I. 

J- 

K. 

L. 

M. 

N. 


P. 

Q. 

R. 

S. 

A. 

B. 

C. 

D. 

E. 

F. 

G. 

H. 

I. 

J- 

K. 

L. 

M. 
N. 


As  it  says  in  Scripture,  'If  you  forget,  you  will  forget'14  (Deut.  8:19). 
"...  the  voice  of  the  Lord  your  God'  (Exod.  15:26): 

'This  teaches  that  whoever  heeds  the  Almighty,  Scripture  attributes  it  to  him  as  if  he 
served  before  the  Eternal  One,  blessed  be  He. 

'...  doing  what  is  upright  is  His  sight'  (Exod.  15:26): 

This  [refers  to]  business  dealings.  For  anyone  who  conducts  business  faithfully,  and  people 
are  at  ease  with  him,  Scripture  attributes  him  with  upholding  the  entirety  of  the  Torah. 

'...  giving  ear  to  His  commandments'  (Exod.  15:26): 

These  are  halakhot.15 

'...  keeping  all  His  laws'  (Exod.  15:26): 

These  are  Rabbinic  prohibitions. 

'...  then  I  will  not  bring  upon  you  any  of  the  diseases  that  I  brought  upon  the  Egyptians' 
(Exod.  15:26): 

But  if  I  do  bring  them,  then—'...  I  the  Lord  am  your  healer'  (Exod.  15:26)."— Thus  are  the 
words  of  R.Joshua. 

R.  Eliezer  the  Modiite  says,  "'(if)  you  will  heed'  (Exod.  15:26): 
"One  might  think  it  is  optional. 

"Scripture  states,  [however,] '...  diligently'  (Exod.  15:26). 
"Scripture  fixed  it  as  obligatory." 
Another  interpretation: 
"...you  will  heed"  (Exod.  15:26): 

This  is  the  principle  in  which  the  entire  Torah  is  encompassed! 

"...  to  the  voice  of  the  Lord  your  God"  (Exod.  15:26): 

These  are  the  Ten  Commandments  that  were  said  on  Mount  Sinai. 

"...  doing  what  is  upright  in  His  sight"  (Exod.  15:26): 

These  are  the  praiseworthy  aggadot16  that  are  heard  in  the  ears  of  everyone. 

"...  giving  ear  to  His  commandments"  (Exod.  15:26): 

These  are  Rabbinic  prohibitions. 

"...  keeping  all  His  laws"  (Exod.  15:26): 

These  are  the  laws  against  sexual  impropriety. 

If  you  do  this—"...  then  I  will  not  bring  upon  you  any  of  the  diseases  that  I  brought  upon 
the  Egyptians"  (Exod.  15:26). 

Why  does  Scripture  state, "...  for  I  the  Lord  am  your  healer"  (Exod.  15:26)? 

The  Holy  One,  blessed  be  He,  said  to  Moses:  "The  words  of  Torah  that  I  am  giving  to  you 
are  life  for  you  [and]  healing  for  you.  As  it  says  in  Scripture,  'They  are  life  to  him  who 
finds  them,  healing  for  his  whole  body'"  (Prov.  4:22). 


"  As  above,  I  translate  the  seemingly  doubled  verbal  form  of  the  infinitive  absolute  (tlSBTl  rots'). 
15  I.e.,  commandments  pertaining  to  legal  praxis. 


 TRACTATE  VAYASSA  *  XD^TT  XrDOfl  164 

♦  TP1?**  'n  ^P1?  ♦  •(13''  n  'ai)  mwn  ax  f/e 
<'nDn>  rVy  n1?^  rrroa  mpa  »awn  "paw  la^a  g 
rrsra  wi  ♦  .n"a  traVisn  m  ^d1?  bot  i^xd  h 
mm  miaxa  imai  xemn  ^  "jnai  xt^n  m  ♦  ncron  i 
^  a"p  i^xd  'ddh  r1?*?  n^yn  iwn  nnu  mnan 

rnsen  ♦  .mD^n  i^x  ♦  rmsa1?  roTxm  ♦  .nVo  nmnn  l/k/j 

ansaa  snat^  nwx  n^nnn  ^  ♦  .m-ra  f?x  ♦  fpn  ^  n/m 

nm  "p  txs-i  7!  'an  *a  anpx  qki  ♦  yis  UWt  X1?  o 

♦  men      ♦  snatt  ™  »srnan  nt^x  n  ♦  .vm?  n  q/p 
VVan  m  ♦  srattfn  ♦  x"t  ♦  .nam  'nsn  wap  ♦  srat^n  V'n  c/b/a  2  s/r 
Vpk  ♦  Tp1?**  'n  mp1?  ♦  .ia  nVfra  nVia  nmnn  "paw  e/d 

♦  nttfsrn  rrsra  ittr»m  ♦  .sro  "in     naxaw  nrm  to  f 

♦  .irm  ^  ^txa  msavan  mrnwa  n*mx  f?x  g 
i^x  ♦  rpn  "pa  rnaen  ♦  .mmn  fpx  ♦  •mvah  mrxm  k/j/i/h 
anxaa  sna^  -to  n^nnn  p  iwy  ax  ♦  .mnsr  l 
n"apn  i1?  -i»x  ♦  ixsn  'n  'an  *a  V'ri  nn  ♦  uwn  x*7  n/m 
-f?  p  nxion  i1?  in  a"n  -f?  Tinatp  nmn  nai  nt^a1? 

♦  ,(aa  i  'wa)  xsna  rwa  "paVi  amxxin1?  an  a"n  »a  'w 


I.e.,  Rabbinic  nonlegal  traditions. 
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3.         A.    "...  for  I  the  Lord  am  your  healer"  (Exod.  15:26): 

B.  R.  Isaac  says,  "If  there  is  no  disease  in  them,  why  do  they  need  healing? 

C.  "Say  this:  'I  will  not  bring  upon  you'  (Exod.  15:26)— in  this  world. for  I  the  Lord  am  your 
healer'  (Exod.  15:26)— in  the  world  to  come." 

Chapter  Thirty-Eight 

Textual  Source:  Midrash  ha-Gadol 

XXXVIII:I17 

1.  A.    "And  they  came  to  Elim,  where  there  were  twelve  springs  and  seventy  palm  trees"  (Exod. 

15:27): 

B.  Scripture  tells  that  that  place  had  more  spoiled  water  than  any  place.  For  there  were 
12  springs  there,  but  they  only  sustained  70  palm  trees.  But  when  Israel  came,  600,000 
people  encamped,  and  they  sustained  them  with  water,  and  they  spent  a  second  and 
third  night  there! 

2.  A.    '"And  they  encamped  there  beside  the  water'  (Exod.  15:27): 

B.  "Scripture  teaches  that  Israel  would  only  dwell  beside  water."— Thus  are  the  words  of 
R.Joshua. 

C.  R.  Eliezer  the  Modiite  says,  "From  the  day  the  Holy  One,  blessed  be  He,  created  the 
world,  He  created  there  12  springs  corresponding  to  the  12  tribes  and  70  palm  trees 
corresponding  to  the  70  elders." 

3.  A.    "And  they  encamped  there  beside  the  water"  (Exod.  15:27): 

B.  Scripture  teaches  that  they  were  sitting  and  occupied  with  the  words  of  Torah  that  were 
given  to  them  at  Marah. 


XXXVIII:!!1 


A.  "They  set  out  from  Elim.  The  whole  Israelite  community  came  to  the  wilderness  of  Sin, 
(which  is  between  Elim  and  Sinai,)  on  the  fifteenth  day  (of  the  second  month  after  their 
departure  from  the  Land  of  Egypt)"  (Exod.  16:1): 

B.  Why  is  [the  word]  "day"  said  [here]  in  Scripture? 

C.  To  inform  as  to  which  day  [of  the  month]  coincided  with  Shabbat.  Because  from  the  day 
the  Holy  One,  blessed  be  He,  created  the  world  until  it19  was  given  to  them,  [Shabbat]  was 
fixed  [to  fall]  on  the  22nd  of  [the  month  of]  Iyar. 


2.  A 
B 
C 
D 

3.  A 
B 


Another  interpretation: 

"...  on  the  fifteenth"  (Exod.  16:1): 

Why  is  "day"  said  [here]  in  Scripture? 

To  inform  on  which  day  the  Torah  was  given  to  Israel. 

Another  interpretation: 

Why  is  "day"  said  [here]  in  Scripture? 


17  Compare  XXXVIII:I:1.A-3.B  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  158:16-159:5;  Laut.,  vol.  2, 98:1-12;  Neus.,  XXXVII:I:1.A-2.E). 

18  Compare  XXXVIII:II:1.A-3.H  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  159:6-16;  Laut.,  vol.  2,  98:13-100:32;  Neus.,  XXXVII:I: 
3.A-5.G). 

"  I.e.,  the  Torah. 
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n*?na  ana  rx  bx  'aix  pnr  n  ♦  txs-i  'n  >a»  ^  x"i         b/a  3 
wm.  x1?  nnya  max  x*?x  ♦  hkidi  fans  in  na1?  c 
♦  .xan  amy1?  yen  'n  ^x  sd  nm  amya  t'ps? 


a^a  nry  nnttfy  a^nttf  aun  na^x  ixa^i 
^pmpa  aipa  mix  rrrw  raa  ♦  anan  a^yaun 
n^y  b^w  rn  nrw  maipan  "73a  -irp  a^aa 
ixawai  .a^pi  a^yattf  x^x  ips^o  xm  a^iaa 
a^a  in1?  ip^oi  aix  xian  aw  un  ^xmr 
rn  x1?^  la^a  ♦  a^an  ^y  aw  wi  ♦  .leftnzn  12m 
n  ♦  .yunm  n  nai  -p  a^an  ^y  x^x  "pTiw  ^xnt^ 
amyn  nx  n"apn  xnaw  ara  naix  ••man  my^x 
.a'uat^  n^y  b^w  pyiaa  to  a^w  aty  xna 
aty  urn  ♦  .Bs3pT  a^yattf  "7303  a^pi  a'yatsn 
nmn  maia  vpom  "pawr  rrw  fa^a  ♦  a^an 

♦  .nnaa  in1?  umw 

naia  ^x  ^xnt^  »n  my  *?a  ixar  a^xa  iyosi 
ar  nrx  yr1?  ♦  ar  nm  na1?  ♦  ar  to  nt^ana  re 
xmw  ara  nxai  rrrnott  .nrn1?  naw  nynw 
aw]  anewa  an1?  nin''3t^  isn  amyn  nx  n"apn 
ar  yr1?  ♦  ar  nax3  na1?  ♦  <to  nt^ana>  ♦  x"7  ♦  .-rxa 
♦  ar  Taw  na1?  ♦  x"f  ♦  .^x-i^1?  nmn  ia  runw 


XXXVIII:I 
A  1 
B 


B/A  2 
C 


A  3 
B 

XXXVIII:II 
A  1 
C/B 


D/C/B/A  2 
B/A  3 
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C.  To  inform  as  to  which  day  manna  was  [initially]  given  to  Israel. 

D.  They  ate  the  cakes  that  they  brought  from  Egypt  for  31  days. 

E.  And  thus  Scripture  states,  "And  they  baked  unleavened  cakes  of  the  dough  that  they  had 
taken  out  of  Egypt"  (Exod.  12:39). 

F.  And  here  [Scripture  states],  "...  on  the  fifteenth  day  of  the  second  month"  (Exod.  16:1). 

G.  And  next  to  it  Scripture  says,  "I  will  rain  down  bread  for  you"  (Exod.  16:4). 20 
[106]     H.   R.  Shila  says,  "They  were  sustained  by  it  for  61  meals."21 
XXXVIII:III22 

1.         A.    "The  whole  Israelite  community  grumbled  against  Moses  and  Aaron  in  the  wilderness" 
(Exod.  16:2): 

B.  R.  Joshua  says,  "Israel  should  have  asked  the  advice  of  the  greatest  one  among  them, 
saying,  'What  will  we  eat?'  Instead,  they  arose  and  murmured  against  Moses!" 

C.  R.  Eliezer  the  Modiite  says,  "Israel  was  accustomed  to  standing  and  murmuring  against 
Moses.  And  not  Moses  alone,  but  also  against  the  Almighty.  Thus  it  is  said,  'The  whole 
Israelite  community  grumbled'  (Exod.  16:2)." 

"The  Israelites  said  to  them:  If  only  we  had  died  by  the  hand  of  the  Lord"  (Exod.  16:3): 
They  said,  "If  only  we  had  died  during  the  three  days  of  darkness  in  Egypt!" 
"...  when  we  sat  by  the  fleshpots"  (Exod.  16:3): 

R.Joshua  says,  "Did  all  of  them  really  have  an  appetite?  Rather,  they  made  it  up  and  spoke. 
"'...  when  we  ate  our  fill  of  bread'  (Exod.  16:3): 

"Did  all  of  them  really  have  an  appetite?  Rather,  they  made  it  up  and  spoke." 

R.  Eliezer  the  Modiite  says,  "Israel  were  royal  slaves  in  Egypt,  and  they  would  go  out  to 
the  market  and  take  bread,  meat,  fish,  and  anything,  and  no  one  would  stop  them  from 
doing  so.  And  they  would  go  out  to  the  field  and  take  figs,  grapes,  and  anything,  and  no 
one  would  stop  them  from  doing  so." 

"For  you  have  brought  us  out  into  this  wilderness"  (Exod.  16:3): 
They  said,  "You  have  brought  us  to  this  desolate  wilderness  that  has  nothing!" 
"...  to  starve  this  whole  congregation  to  death"  (Exod.  16:3): 

R.Joshua  says,  "You  don't  have  anything  more  difficult  than  famine.  As  it  says  in  Scripture, 
'Better  off  were  the  slain  of  the  sword  than  those  slain  by  famine'  (Lam.  4:9)." 

C.  R.  Eliezer  the  Modiite  says,  "[The  meaning  in  Scripture  here  of]  'to  starve'  is  that  famine 
after  famine  comes  upon  us." 

D.  Another  interpretation:  Darkness  after  darkness. 


4. 


5. 


A. 
B. 
A. 
B. 


20  Exod.  16:1-4  establishes  that  God  promised  the  manna  on  the  15lh  day  of  the  second  month  after  the  departure,  i.e.,  the  15lh  of  Iyar, 
Exod.  16:13  establishes  that  the  manna  fell  the  next  morning  after  the  day  it  was  promised,  i.e.,  on  the  16th  of  Iyar.  Since  the  Israelites 
departed  Egypt  on  the  15th  of  Nisan,  this  means  that  the  cakes  they  brought  out  with  them  lasted  for  the  31  days  between  the  departure 
and  the  first  day  of  the  manna. 

21  Given  that  there  were  two  meals  a  day,  one  would  think  that  the  cakes  would  have  provided  62  meals  during  the  31  days  they 
were  used.  However,  it  appears  that  R.  Shila  has  noted  in  Exod.  16:13  that  God  provided  the  quail  on  the  evening  of  the  15th  of  Iyar,  thus 
eliminating  one  meal  on  the  31*  day. 

22  Compare  XXXVIII:III:1.A-5.D  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  159:16-160:9;  Laut.,  vol.  2, 100:33-101:57;  Neus.,  XXXVII; 
I:6.A-10.C). 
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amxaa  wmrw  rmn  ♦  .bxrw^  p  in  inw  av  yr^  d/c 
nx  idx'i  naix  Kin  pi  ♦  av  anzften  ins  uaa  i^ax  e 
ixai  ♦  (a1?  a'  'aw)  amxaa  ix'mn  nwx  psnn  f 
'33n  'aix  Kin  ma  ♦  'jot  tmn1?  bt  nws?  nwann  g 
mam  ipsnoi  ™  x1?'^  n  ♦  .an1?  as1?  -rasa  h 

♦  stwo  nnxi  aw 

XXXVIILIII 

in1?  nm  'aix  iwm'  m  ♦  ^xnw  '33  my  *73  i^i  b/a  i 
x*?x  ^axi  na  nai1?  pati?  Vran  n^a'1?  ^vcw1? 
niimx  m  ♦  .nwa  "?»  naiimn  nai  maxi  nasw  c 
paw    mm1?    ^xnw    p    pia1?    'aix  'man 
•n^a  nwa  ^  xm  nwa       naisnn  nn  paixi 
♦  .^xnw  »aa  m»  "73  n^i  naxi  "id1?  nmarm    qx  n1^ 

♦  7i  T3  irma  7n»  'a  ^xnw  '3a  anmx  nax'i  a  2 

♦  .ansaa   nwnn   'a'   neftwa   una   'ix1?   max  b 
pixn  xVm  'aix  iwm'  n  ♦  nwan  to  ^  iimn^n  b/a  3 
x^m  ♦  mw1?  an1?  u^axa  ♦  .maxi  maw  x"7X      p  d/c 
'inian  ti^x  n  ♦  .maxi  maty  x^x       p  pwi  e 
pxr  rm  ansa  rrota  ^xnw  rn  anas;  naix 

nma  ^a  pxi  nm  ^ai  B'rni  nwai  no  pai3i  piw1? 
amain  pn  f7&m  mw1?  pxr  rm  .p'  ^  nnaa 
m  ♦  .p'  ^  nnaa  nma  ^a  pi  nm  ^ai  a'aiam  a  4 

anxxm  max  ♦  .nm  Tman  ^x  torn  anxxm  b 
nx  n'an1?  ♦  .ai^a  ia  pw  nm  mm  naia1?  iamx  a  5 

nrp  nttfp  i1?  p  naix  wrm  m  ♦  aima  nm  ^npn  ^a  b 
aim  m^na  ann  m^n  rn  traits  mam  asnn  p 
xa  asm  xa  aima  'aix  'man  mi^x  m  ♦  .(a  7  na'x)  c 
♦  ."iitm  nnx  nwn  nai  nnx  nm  ♦  .aim  nnx  aim  la^s?  d 


167 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


Chapter  Thirty-Nine 


XXXIX:I23 

1.  A 
B 

c 

2.  A 
B 
C 

A 
B 

C 


3. 


D. 
E. 


A. 
B. 

A. 
B. 

C. 
D. 

E. 
F. 


Textual  Source:  Midrash  ha-Gadol 


"And  the  Lord  said  to  Moses:  Behold,  I  will  rain  down  (bread)  for  you"  (Exod.  16:4): 

R.  Joshua  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'Behold,  I  shall  appear 
immediately  and  I  won't  hold  back!'" 

R.  Eliezer  the  Modiite  says,  "Scripture  only  says  'behold'  in  reference  to  the  Patriarchs." 

"...  will  rain  down  (bread)  for  you"  (Exod.  16:4): 

R.Joshua  says,  "[God  said,]  'Certainly  you  don't  deserve  it!'" 

R.  Eliezer  the  Modiite  says,  "Scripture  only  says  'for  you'  because  of  the  merit  of  your 
Patriarchs." 

"...  from  the  heavens"  (Exod.  16:4): 

From  the  storehouse  of  good  that  is  in  the  heavens. 

In  accordance  with  what  is  said  in  Scripture,  "The  Lord  will  open  for  you  His  bounteous 
store,  the  heavens"  (Deut.  28:12). 

Rabban  Shimon  ben  Gamliel  says,  "Come  and  see  how  beloved  Israel  is  before  their  father 
in  heaven.  Because  they  are  so  beloved,  the  act  of  Creation  was  mixed  up  for  them!  The 
upper  region  was  lowered  and  the  lower  region  was  raised. 

"At  first,  bread  would  rise  up  from  the  earth,  as  it  says  in  Scripture,  'In  a  land  of  grain  and 
wine'  (Deut.  33:28). 


"And  the  dew  would  come  down  from  heaven,  as  it  says  in  Scripture, 
dripping  dew'  (Deut.  33:28). 

"But  now,  things  are  mixed  up. 


under  heavens 


"The  bread  began  to  fall  from  the  heavens,  as  it  says  in  Scripture, ' 
the  heavens'  (Exod.  16:4). 


,  bread  (for  you)  from 


"And  the  dew  rose  up  from  the  earth,  as  it  says  in  Scripture,  'When  the  fallen  dew  arose' 
(Exod.  16:14)." 

"...  and  the  people  shall  go  out  and  gather"  (Exod.  16:4): 

R.  Joshua  says,  "[This  means]  that  you  should  not  [just]  go  out  to  your  courtyard  and 
gather  [it].  Rather,  you  should  go  out  to  the  wilderness  and  gather  [it]." 

"...  each  day  that  day's  portion"  (Exod.  16:4): 

R.Joshua  says,  "[This  means]  that  one  should  gather  on  one  day  for  the  next,  and  thus, 
on  the  eve  of  Shabbat  for  Shabbat." 

R.  Eliezer  says,  "[This  means]  that  one  should  not  gather  on  one  day  for  the  next." 

And  thus  would  R.  Eliezer  say,  "He  who  has  what  he  will  eat  today,  but  says,  'What  will  I 
eat  tomorrow?'— behold,  this  is  one  lacking  faith! 

"As  it  says  in  Scripture, '...  each  day  that  day's  portion'  (Exod.  16:4). 

"He  who  created  [the]  day,  created  [also]  its  provision!" 


23  Compare  XXXIX:I:1.A-21.C  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  160:11-163:8;  Laut,  vol.  2, 102:1-107:84;  Neus.,  XXXVIII:I: 
1.A-21.F). 
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XXXIX:I 

srunm  n  ♦  aa1?  maaa  'aan  nwa      'n  lain  b/a  i 
srxi  ra  n1?^  ^nn  nwa1?  n"apn  i1?  'an  'aix 

k^k  >an  'aix  trot  'aix  •'sman  -it^x  n  ♦  .aasra  c 

•nx-i  fK  "wia  'aix  srunm  n  ♦  aa1?  -raa  ♦  .max1?  b/a  2 

a1?**  aa1?  naix  irx  naix  »srnan  "iTy^x  n  ♦  .aa1?  c 

♦  a^awaw  aio  nma  ♦  trawi  p  ♦  .aa^max  man  b/a  3 
wmm  m  aion  ™«  ns  -f?  'n  nnas  w  fiya  c 
ram  Kia  -iaix  'px^m  p  iwaw  pi  ♦  .(a1  na  m)  a  4 

Eravav  pnx  ^a1?  "px-iw  pnn  naa 
mtVy  to  nwo  nwsra  p1?  la^nm  rann 

arf?n  ran  n^nnaw  ♦  trails?  trainnm  trannn  b 

♦  (na  i1?  m)  ttrrm  pi  px  ^x  'xaw  pun  in  n^iy 

"?t3  isnsp  raw      'ww  awn  p  tit  ran  Vom  c 

p  tit  arf?n  V»nnn  ♦  anain  la^nm  was?  ♦  (aw)  e/d 

'W  rnxn  in  n1?^  Vom  ♦  awn  in  an1?  w  awn  f 

n)  ♦  itjp1?!  asrn  xn  ♦  .(7s  to  nw)  ^n  naaw  "wm  b/a  5 
rop^ai  aa^mnsn1?  rxxT  rnn  x1?^  (naix  srunm 

♦  wa  or  nan  ♦  .■pop,?oi  nnaia1?  txxt  vnrw  x^x  a  6 
ansra  pi  "inn1?  arn  p  aix  upw  naix  sronrr  n  b 
BTn  p  aix  op^  x1?^  naix  -itsp^x  n  ♦  .naw1?  naw  c 
Vax'w  na  i1?       •»»  nam  nts/nx  n  mn  pi  ♦  .-ina1?  d 

♦  max  nomas  ni  nn  -ina1?  "?aix  ^x  na  na*n  arn 

♦  .inoniD  xna  bt  xnaw  sa  ♦  ,wa  bt  "iai  'W  f/e 
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7.  A.    Another  interpretation: 

B.  "...  each  day  that  day's  portion"  (Exod.  16:4): 

C.  R.  Shimon  says,  "Because  of  the  love  for  Israel,  they  were  given  each  day  that  day's 
portion! 

D.  "They  told  a  parable:  To  what  is  the  matter  alike? 

E.  "It  is  like  a  human  king  who  was  angry  at  his  son,  and  said,  'He  shouldn't  show  his 
face— except  for  the  beginning  of  the  year,  let  him  come  and  take  his  allowance!'  He 
would  be  sustained  the  whole  year,  but  would  anticipate  [the  next  visit,  saying],  'Oh  that 
I  could  show  my  face  to  dad  [now],  but  [then]  I  wouldn't  be  sustained!'  When  he  was 
reconciled  with  him,  he24  said,  'Let  him  come  every  day  and  take  his  allowance!'  That 

[107]  son  said,  'It's  good  that  I  get  to  see  the  king  every  day!' 

F.  "Likewise  [with]  Israel— because  of  their  affection,  they  were  given  provisions  daily,  in 
order  that  they  would  grieve  and  receive  the  face  of  God's  presence  every  day!" 

8.  A.    "...  that  I  may  thus  test  them,  to  see  whether  they  will  follow  My  instructions  or  not" 

(Exod.  16:4): 

B .  It  was  an  opportunity  to  exalt  them  in  front  of  all  the  creatures  of  the  world. 

C.  For  God  provides  in  any  situation  one's  needs  to  whoever  devotes  his  entire  heart  to 
serve  Him. 

9.  A.    R.  Joshua  says,  "If  a  person  learns25  two  laws  in  the  morning  and  two  laws  in  the  evening, 

and  [otherwise]  works  all  day,  it  is  attributed  to  him  as  if  he  upheld  the  entire  Torah." 

B.  R.  Eliezer  says,  "The  Torah  was  given  for  interpretation  only  to  those  who  eat  manna.26 

C.  "How  else  could  a  person  sit  and  learn,  and  not  know  how  he  will  eat  and  drink,  or  how 
he  will  be  clothed  and  covered! 

D.  "Thus,  the  Torah  was  given  for  interpretation  only  to  those  who  eat  manna.  And  like 
them27  are  those  who  eat  the  terumah."2" 

10.  A.    "But  on  the  sixth  day,  when  they  apportion  (what  they  have  brought  in)"  (Exod.  16:5): 
B.    Based  on  this  [you  learn]  that  one  should  gather  on  the  eve  of  Shabbat  for  Shabbat 

11.  A.    "...  it  shall  prove  to  be  double"29  (Exod.  16:5): 

B.  [it  shall  prove  to  be]  different.30 

C.  You  say  bread  that  is  different.  Isn't  it,  instead,  bread  that  is  doubled? 

D.  When  Scripture  says, "...  they  gathered  double  the  amount  of  bread"  (Exod.  16:22),  bread 
that  is  doubled  is  mentioned. 

E.  So  why  does  Scripture  state,  "...  it  shall  prove  to  be  double"  (Exod.  16:5)? 

F.  [To  emphasize  that  it  also  was]  different! 

G.  Every  day  one  omer  [of  manna]  would  fall,  but  on  Shabbat,  two  omers.  Every  day  its  fra- 
grance would  spread  about, 

24  I.e.,  the  king. 

25  Or:  recites. 

26  I.e.,  to  those  who  do  not  work  for  a  living, 

27  The  word  that  actually  appears  here  in  the  text  is  iT'Jtff,  which  makes  little  or  no  contextual  sense.  I  have  translated  instead  the 
word       which  appears  in  the  parallel  to  this  tradition  in  the  Mekhilta  de-Rabbi  Ishmael. 

21  I.e.,  priests  who  eat  the  priestly  tithe. 
25  Hebrew:  mishneh-TUVa. 
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'asa  naix  "jurat?  n  ♦  lam  nv  nm  ♦  x"i       c/b/a  7 

♦  lam    or    nm    an1?    lira    ^x-ntf^  innm 

omttf  mi  nwn  i^a1?  ♦  nan  -am  na1?  ^a  i^ia  e/d 

xit  nat^n  n^nna  x^x  'as  nxm  *?«  nasi  inn  ^ 

xim    nat^n    ^n    oa-isna    mn    .moans  mtm 

Tra  oa-onx  k^i  nnx  'as  nxnx  *rf?n  op^nna 

nax  .moans         or  ^nn  xms  nax  i1?  nx-inaw 

^nn  n^an  rrxn  x^x  Ta  px  ax  ^xin  inn  mix 

in1?  irra  innm  "»asa  17Kitr''  -p  ♦  .xin         ar  f 

nra»  »aa  pVapai  pVna  rrw  *n  ar  ar  noans 

xin  •'ion  ♦  x1?  ax  mmnn  n>n  laoax  lira1?  ♦  .ar  ^nn         b/a  s 

nx  iiny1?  in1?  ix^at?  ■»»        ♦  .omsrn      ^n1?  in1?  c 

n  ♦  .(aipa  ^na  ipso  i1?  x^aa  xin  in1?  ^nn  at^n  a  9 

wi  nnnw  rro^n  w  aix  nat?  naix  yunm 

rV»  n^sra  am  ^n  nnx^a  nwi  mnnm  iroVn 

x1?  naix  nronx  n  ♦  .nVo  rrnrm  ^n  a"p  i^xn  b 

is  nrxn  xn  ♦  .pn  ^mx1?  x^x  emf?  n*nn  nama  c 

nnen  ^nx^  pxa  snr  irxi  naiwi  attrp  aix  mn 

x"?x  emf?  rmn  nam  x1?  xn  ♦  nonmi        pxai  d 

♦  .nainn  ^mx1?  in1?  n"at?  pn  ^mx1? 
nns/a  aix  op1?^  ixna  ♦  irnm  wi  arn  rrm  b/a  10 

nnx  ♦  .rnwa  xint?  an1?  ♦  nat^a  rrm  ♦  .nnt?1?  nnw  c/b/a  n 
»W3  ♦  msn  an1?  x^x  irx  ix  nmnw  an1?  naix  d 

♦  max  nat^a  an1?  nn  (n"ns)  nat^a  an1?  itjp1?  naix 

ar  ^nn  ♦  .nai^a  xint?  an1?  ♦  nat^a  mm  V'n  na  xn  g/f/e 
mn  ar  ^nn  anas;  w  nnt^m  mx  naw  nr  mn 
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but  on  Shabbat,  even  more  so.  Every  day  it  would  glow  like  gold,  but  on  Shabbat  even 
more  so. 

12.  A.    "So  Moses  and  Aaron  said  to  all  the  Israelites:  'By  evening  you  shall  know  (it  was  the  Lord 

who  brought  you  out  from  the  Land  of  Egypt)'"  (Exod.  16:6): 

B.  They  said  to  them,  "While  you  are  sleeping  in  your  beds,  God  will  provide  sustenance 
for  you." 

13.  A.    "...  it  was  the  Lord  who  brought,  etc."  (Exod.  16:6): 

B.  Based  on  this  you  say  that  the  Exodus  from  Egypt  was  equal  before  God  to  all  the  miracles 
and  mighty  acts  that  God  performed  for  Israel. 

14.  A.    "...  and  in  the  morning  you  shall  see  the  glory  of  the  Lord,  because  He  has  heard  your 

grumblings  against  the  Lord"  (Exod.  16:7): 

B.  Based  on  this  you  learn  that  the  manna  was  given  to  Israel  with  a  shining  countenance. 
The  manna,  which  they  requested  [properly]  in  regard  to  religious  law,  was  given  to  them 
with  a  shining  countenance. 

C.  But  the  meat,  which  they  requested  inappropriately,  was  given  to  them  with  a  dark 
countenance. 

15.  A.    "For  who  are  we  (that  you  should  grumble  against  us)?"  (Exod.  16:7): 

B.  He  said  to  them,  "What  is  our  distinction  that  you  stand  and  murmur  against  us?" 

16.  A.    "Moses  said:  'Since  it  is  the  Lord  who  will  give  you  flesh  to  eat  in  the  evening'"  (Exod.  16:8): 
[108]     B.    Based  on  this  you  learn  that  at  night  the  meat  was  given  to  Israel. 

C .  The  manna,  which  they  requested  [properly]  in  regard  to  religious  law,  was  given  to  them 
with  a  shining  countenance. 

D.  The  meat,  which  they  requested  inappropriately,  was  given  to  them  with  a  dark  countenance. 

17.  A.    "But  as  for  us— (your  grumbling)  is  not  against  us,  (but  against  the  Lord,)  etc."  (Exod.  16:8): 

B.  They  said  to  them,  "If  it  was  against  us  that  you  were  murmuring,  we  wouldn't  be 
troubled.  However,  since  you  are  murmuring  against  the  Eternal  One,  blessed  be  He  ...!" 

18.  A.    "Then  Moses  said  to  Aaron:  'Say  to  the  whole  Israelite  community:  Draw  near  the  Lord, 

etc.'"  (Exod.  16:9): 

B.  R.  Joshua  says,  "Scripture  only  says  'draw  near'  in  order  to  give  judgment." 

C.  R.  Eliezer  the  Modiite  says,  "Scripture  only  says  'draw  near  the  Lord'  when  God's  presence 
is  revealed." 

19.  A.    "And  it  came  to  pass  as  Aaron  spoke  (to  the  whole  Israelite  community,  they  turned  toward 

the  wilderness,  and  there,  in  a  cloud,  appeared  the  Presence  of  the  Lord)"  (Exod.  16:10): 

B.  Why  does  Scripture  state  ["As  it  came  to  pass"31]? 

C.  This  teaches  that  as  God  decreed,  so  it  was. 

20.  A.    "...  they  turned  toward  the  wilderness"  (Exod.  16:10): 

B.    R.  Joshua  says,  "Scripture  only  says  'they  turned'  in  order  to  give  judgment." 


31  This  clause- 
de-Rabbi  Ishmael 


'■— the  subject  of  this  interrogative— is  absent  in  the  text  here,  but  present  in  the  parallel  to  this  tradition  in  the  Mekhilta 
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ama  ansa  an  dt  ^aa  -inva  rnvai  nim  inn 

♦  ids  ,1?d  ."inva  nawai 

♦  jnsrn  any  '^  »aa  ^a  ^x  pnxi  nt^a  naxH  a  12 
aipan  aaTntra  ^y  iw  anxttf  iy  on1?  nax  b 
'aix  nnx  p^a  ♦  'aim  mnn  ",  *a  ♦  aanx  ansa         b/a  13 
D'oa   ^a   Tjoa   aipan   ^a1?   tbq   nwT  nVipw 

♦  hod  '^o  /wn  aipan  nt^yttf  nrrnai 
Dawfrn  nx  lyattfa  *»  naa  nx  airxm  Tm  a  14 

in  iin^  irra  m-pxa  traav  1a1?  nx  p^a  ♦  .",  b 
a^aa   p1?   pra   na"?na   mix   f?[xw   p  't^n 
in1?  ps3  i[^]ya  x1?^  mix  fpKtzw  nt^ai  ♦  nrcxa  c 
inK  na  inK  <p17>  'ax  ♦  na  unn  ♦  mawi  a^sa         b/a  15 

♦  'idd  /l?D  .ir*?y  paynnai  paw  anxttf  paiso 
psa  ♦  nax1?  nt^a  anya  aa1?  w  nna  nt^a  nax,i  b/a  16 

p  ♦  't^n  nt^a  in1?  pra  rrown  a^saw  to1?  nx  c 
nt^a  ♦  m*vxa  a^aa  in1?  inn  na*?na  inx  fpxew  d 

♦  rrown  trosn  p1?  ps3  pan  x1?^  inx  i^xw 

an"n  uny  i^x  p1?  riax  ♦  'aim  uny  x1?  na  iann         b/a  17 
anxttf   x^x   pnyaxa   tra   x1?   pasnnai  pfaiy 
♦  'ids  no  [.]  'n  na  'a^iy  a"p  ^a1?  pasnna 
»n  my  ^a  ^x  max  pnx  ^x  nt^a  nax,i  a  is 

lanp  'aix  irx  ['aix  swirr  n]  ♦  'am  ",  ^a1?  lanp  b 
'aix  irx  'aix  ••man  -iroVx]  n  ♦  inn  nx  inn  x^x  c 

♦  nravn  nrfanawa  x*?x  *»  ^a1?  ia[np 
nnpp  awaw  la^a  ♦  Vn  na  ♦  pnx  naia  nti]  c/b/a  19 

'aix  [irx  'aix  y^in^  n  ♦  naian]  ^x  man  ♦  .nn  'pan         b/a  20 
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C.  R.  Eliezer  the  Modiite  says,  "Scripture  only  says  'they  turned'  in  reference  to  the  Patriarchs. 

D.  "As  it  says  in  Scripture,  'toward  the  wilderness'  (Exod.  16:10). 

E.  "Just  as  the  wilderness  has  no  sin  or  punishment,  likewise  the  Patriarchs  had  no  sin 
or  punishment." 

21.        A.    "...  and  there,  in  a  cloud,  appeared  the  Presence  of  the  Lord"  (Exod.  16:10): 

B.  R.  Yosi  b.  R.  Shimon  says,  "Whenever  Israel  wanted  to  stone  Moses  and  Aaron,  God 
appeared  in  a  cloud. 

C.  "God  said,  'It's  better  that  a  pillar  of  cloud  be  smitten,  but  let  them  not  stone  Moses 
and  Aaron!'" 

Chapter  Forty 

Textual  Source:  Ms.  Firkovich  II A  268 

XL:P2 

1.  A.    "The  Lord  spoke  to  Moses:  'I  have  heard  the  grumbling  of  the  Israelites'"  (Exod.  16:11-12): 

B.  R.Joshua  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'It's  extremely  clear  to  Me  what 
Israel  has  been  saying  and  what  they  will  say  before  Me.'" 

2.  A.    '"Speak  to  them  and  say'"  (Exod.  16:12): 

B.  Say  to  them,  "You  have  been  standing  between  two  things.  You  asked  for  manna 
from  Me,  because  it's  impossible  for  a  person  to  be  without  bread.  I  gave  [it]  to  you. 

[109]  You  came  back  and  asked  for  meat  inappropriately.  Behold,  I'll  give  [it]  to  you.  Why  do 

I  give  it  to  you?  So  that  you  won't  think  to  say,  'He's  not  able  to  give  us  meat!'  Rather, 
behold  I  give  [it]  to  you,  but  in  the  end  I  will  exact  punishment  from  you! 

C.  "[Thus  Scripture  states] '...  because  I  am  the  Lord,  your  God'  (Exod.  16:12).  [Meaning]— I  am 
a  judge  who  exacts  punishment." 

3.  A.    "In  the  evening  (quail  arose  and  covered  the  camp)"  (Exod.  16:13): 

B.  From  here  you  learn  that  meat  was  given  to  Israel  with  a  dark  countenance. 

C.  Manna,  which  they  requested  [properly]  in  regard  to  religious  law,  was  given  to  them 
with  a  shining  countenance. 

D.  Meat,  which  they  requested  inappropriately,  was  given  to  them  with  a  dark  countenance 

4.  A.    "...  quail  arose  and  covered  the  camp"  (Exod.  16:13): 

B.  I  don't  know  how  much. 

C.  Behold  Scripture  states, "...  some  two  cubits  deep  on  the  ground"  (Num.  11:31). 

D.  It  was  two  cubits  high  off  the  ground,  so  that  one  could  stand  and  take  some  at  the  level 
of  his  heart  with  no  trouble.  From  one's  heart  and  down  is  two  cubits,  and  from  one's 
heart  and  up  is  one  cubit. 

E.  And  thus  Scripture  states,  "...  some  two  cubits  deep  on  the  ground"  (Num.  11:31).  And 
later  on  Scripture  says,  "(He  rained  meat  on  them  like  dust) ...  making  them  come  down 
inside  His  camp,  etc."  (Ps.  78:28). 


Compare  XL:I:1.A-4.E  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  163:10-164:1;  Laut,  vol.  2, 107:1-108:20;  Neus.,  XXXIX:I:1.A-4.D). 
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irx  'aix  ••man]  nt^x  n  ♦  inn  nx  p'1?  x^x  iiD'i  c 

na  ♦  naian  ^x       ♦  wvi  max1?  xftx  lasn  'aix  e/d 
pa  rx  awx-in  max  id  [nsn  xon  in  rx  naia] 

na  'or  n  ♦  pyn  [nxm  "'  tdd  nam]  ♦  ]m  xtjn  b/a  21 
nttfta1?  ^ipo1?]  rwpaa  'WW  idt  ^a  'aix  iisra^ 
np1?'  auia  aipan  'ax  ♦  ps/a  rf«a  aipan  pnx1?!  c 
♦  xpDD  /1?d  .pnxi  nt^a  i^po'  ^xi  psr  nay 

XL:I 

rmftn  nx  'nsrattf  ,-iax1?  nt^a  ^x  "'  un  a  1 

rwfci;1?  n"Dpn]  i1?  'ax  'aix  swim  n  ♦  w  '3D  b 

p'ns;  nai  'aix  'ty  rrw  na  '3D1?  s/tti  'i1?} 

p  in1?  max  ♦  nax1?  an^x  nai  ♦  '3DI;1?  nai1?]  b/a  2 

'D1?  p  *aaa  arfrxw  tptsts?]  am'n  anain  >w 

'nm  [on1?  x^a]  (i1?)  nm1?  dtx1?  i1?  -wd'x  w 

pu  *ann  "para  x1?^  ion  arfrxen  arnm  aa1? 

rnn   x1?^   na   aa1?   pu   '3X   na   '3Da  [aa1?] 

T-in  x^x  Tffn  131?  p'1?  ira  poo  px  nai1?  pmao 

aa'p^x  w  ^x  'a  ♦  .aaa  snD3  '3x  moa1?!  aa1?  pi:  c 

♦  ['ids  ,1?d]  .y-iD'1?  pn  '3x 

pa  nwn  a'3saw  to1?  nx  p'a  ♦  ansa  'mi  b/a  3 
p1?  p'3  nD^nD  imx  iVkw  p  ♦  'ttf'1?  *wa  p1?  c 
p'3  pan  x1?^  imx  ftxew  -1120  ♦  mmxa  a'3DD  d 

'rx  ♦  mnan  nx  oam  i1?^  torn  ♦  .mm  a'3sa  in1?  b/a  4 
'an)  pxn  '3D  ^y  a'naxai  'aix  xm  nn  ♦  naD  snr  c 
aix  rrrw  pxn  p  rma  n'n  max  w  ♦  (x1?  x'  d 
id1?  p  nys  id  pxw  naia  ^cmi  id1?  irua  iaiy 
xin  pi  ♦  nnx  nax  n^ya1?!  la^a  max  w  noa1?!  e 
*?D'i  'aix  xin  i^n^i  .pxn  '3D  •?$/  a'naxai  'aix 

♦  (na  ny  'nn)  'aui  imna  anpa 
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33 


XL:II 

1.  A.    R.  Yosi  says,  '"(A  wind  from  the  Lord  started  up,  swept  quail  from  the  sea)  and  strewed 

them  over  the  camp,  about  a  day's  journey  on  this  side  and  about  a  day's  journey  on  that 
side'  (Num.  11:31): 

B.  "[The  quail  covered  an  area]  three  parasangs  in  each  direction.  Thus  Scripture  states, 

some  two  cubits  deep  on  the  ground'  (Num.  11:31),  and  thus  Scripture  states, making 
them  come  down  inside  His  camp,  etc'  (Ps.  78:28)." 

C.  R.  Josiah  says,  and  strewed  them  over  the  camp,  about  a  day's  journey  on  this  side 
and  about  a  day's  journey  on  that  side'  (Num.  11:31). 

D.  "Why  does  Scripture  state  [a  second  time],  'and  about  a  day's  journey  on  that  side'  (Num. 
11:31)?  [it  means]  three  by  three  [parasangs],  which  is  nine.  Nine  by  nine  [parasangs], 
which  is  81. 

E.  "Thus  Scripture  states, some  two  cubits  deep  on  the  ground'  (Num.  11:31).  And  later 
on  Scripture  says, making  them  come  down,  etc'  (Ps.  78:28)." 

F.  Others  say,  and  strewed  them  over  the  camp,  about  a  day's  journey  on  this  side  and 
about  a  day's  journey  ...'  (Num.  11:31). 

G.  about'  [refers  to]  an  average  day's  walk— 10  parasangs.  a  day's'  (Num.  11:31)— 
[makes]  20  [parasangs], on  this  side'  (Num.  11:31)— [makes]  40  [parasangs], 

H.  "Why  does  Scripture  state  again, and  about  a  day's  journey  on  that  side'  (Num.  11:31)? 
Behold,  this  [makes]  80  [parasangs]  toward  heaven. 

I.  "And  thus  Scripture  states,  'You  spread  a  table  for  me,  etc'  (Ps.  23:5)." 

2.  A.    One  might  think  that  the  roads  were  ruined  [by  the  quail], 

B.  Scripture  states,  [however,]  "...  some  two  cubits  deep  on  the34  ground"  (Num.  11:31). 

C.  [Meaning  it  fell]  on  the  unused35  areas  on  the  ground. 

D.  And  later  on  Scripture  says,  "...  making  them  come  down  inside  His  camp  (around  His 
dwelling  place),  etc."  (Ps.  78:28). 

E.  In  that  the  manna  was  placed  two  cubits  [deep]  on  the  ground  around  the  dwelling  places. 

3.  A.    R.  Eliezer  the  son  of  R.  Yosi  ha-Galili  says,  "The  Israelites  only  ate  manna  from  the  top. 

B.  "How  did  the  manna  fall  for  Israel?  A  north  wind  went  out  and  cleaned  off  the  wilderness, 
and  rain  fell  and  leveled  the  ground.  Dew  fell  on  top  of  it  and  wind  blew  over  it,  turning  it 
into  something  like  tables  of  gold.  And  the  manna  would  fall  down  on  it,  and  from  it  the 
Israelites  would  gather  and  eat. 

C.  "Behold,  it  can  be  so  reasoned:  If  God  spared  those  who  transgressed  His  will  in  this 
world,  how  much  the  more  so  will  He  pay  a  good  reward  for  the  righteous  in  the  time 
to  come!" 

4.  A.    And  thus  Scripture  states,  "The  meat  was  still  between  their  teeth,  etc."  (Num.  11:33). 

[lio]      B.    They  said,  "The  wicked  among  them  ate  and  it  passed  [through  them]  immediately. 
[However,]  it  lasted  31  days  for  the  suitable  among  them!" 


33  Compare  XL:II:1,A-7,B  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  164:1-165:11;  Laut,  vol.  2,  108:20-111:51;  Neus.,  XXXIX:I: 
5.A-11.C). 

34  Hebrew:  al  p'nei— '33  TO. 

35  Hebrew:  panui—^lS, 
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XL:II 

tto    mnan    ^y    ttftn    ™    »ot    n  a  i 

♦  (k1?    ss    'aa)    hd    or    -|-i*Tan    nD  or 

□TiaKDi  ™  Kin  id  nrn  rm       hiko-id  rrcftw  b 

n  ♦  'mm  lmna  anpa  "?sn  'dik  Kin  pi  pxn  *aa  *?y  c 
□r  -|TDi  na  or  tto  mnan  ^y  ttftn  'aiK 

y^n  nn  w1?®  ^y  eftw  nD  dt  ttoi  V'ti  na  ♦  nD  d 

'aiK  Kin  id  ♦  inKi  a^aw  nn  y^n       yt^n  e 
aipa  Vs'n  'aiK  Kin  i^n^n  .pan  'as  Vs?  a^naKDi 

hd  nv  yro  mnan  ^y  «w  ™  wnm  ♦  'aim  f 

nD  onw  ar  hiko-id  nnwy  [mira]        ♦  tto  g 

^d  u>yatf  nn  hd  or  -|tdi  aw  V'n     ♦  u*mn  h 

jo  'nn)  law  p1?®  ^d1?  -psm  'aiK  Kin  pi  ♦  n^ya1?  i 

□TiaKDi  V'n  ♦  m^ipai  nwa-inoK  rrw  Via*'  ♦  (n  b/a  2 

^i  ™  Kin  pn^  ♦  pKaw  *nan  ^y  ♦  pKn  »aa  "?y  d/c 

vw  rwDttfa1?  aaioa  rrrw  ♦  'aim  imna  aipa  e 

w  n      iaa  -iry^K  n  ♦  pan  p  n^ion  nn^n  man  a  3 

♦  rraan  p  k^k  tp*  miK  i^dk  k1?  p     'bin  ,1?,1?^n 

riK  maai  mm  nm  nran  't^1?  inn  ttp  upd  b 

^n  i^y  m  pixn  hk  ^ddi  nua  m  naian 

pm  ant       rmnVw  paa  n^yai  ia  nawaa  rmm 

anai  nm  ♦  i^diki  "ptspbo  '^  uaai  iny  ttp  rrn  c 

nm  a^iya  1212-1  naiy  ^y  aipan  on  dk  naim  *7p 

b^hx1?   ait?   -dp   a1?^^   naDi   naD   nnK  "?y 

nmw  p  imy  -wan  ™  Kin  pi  ♦  kid1?  my1?  a  4 

WW]  i^dk  arrraw  dwi  inaK  ♦  ft1?  ks  'aa)  'aim  b 

♦  ar   D^ttf1?   inK   Tin1'!   DiTrav   to  ra 
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XL:III3 
1. 

2. 


A.  "...  when  the  anger  of  the  Lord  blazed  forth  against  the  people  (and  the  Lord  struck  the 
people  with  a  very  severe  plague)"  (Num.  11:33): 

B.  This  teaches  that  God  had  not  brought  upon  them  a  plague  as  severe  as  this  since  the  day 
they  had  left  Egypt. 

A.  "That  place  was  named  Kibroth-hattaavah  (because  the  people  who  had  the  craving  were 
buried  there)"  (Num.  11:34): 

B.  One  might  think  this  was  its  name  of  old. 

C.  Scripture  states,  [however,]  "...  because  the  people  who  had  the  craving  were  buried 
there"  (Num.  11:34). 

D.  It  was  named  for  that  for  which  they  were  scolded,  and  this  was  not  its  name  of  old. 

A.  "(Then  the  people  set  out)  from  Kibroth-hattaavah,  etc."  (Num.  11:35): 

B.  This  teaches  that  they  retreated  one  encampment. 

A.  "In  the  morning  there  was  a  fall  of  dew  about  the  camp"  (Exod.  16:13): 

B.  [This  is  to  be  understood]  in  accordance  with  what  we  have  [already]  said  [above], 

A.  "When  the  fall  of  dew  lifted,  (there,  over  the  surface  of  the  wilderness,  lay  a  fine  and  flaky 
substance,  as  fine  as  frost  on  the  ground)"  (Exod.  16:14): 

B.  Scripture  comes  to  teach  you  how  manna  fell  down  for  the  Israelites. 

C.  A  north  wind  went  out  and  cleaned  off  the  wilderness ...  and  the  rest  as  it  is  written  above. 

A.  there,  over  the  surface  of  the  wilderness'  (Exod.  16:14): 

B.  "But  not  over  the  entire  wilderness.  Rather,  over  a  part  of  it. 

C.  a  fine'  (Exod.  16:14): 

D.  "This  teaches  that  it  was  fine. 

E.  and  flaky'  (Exod.  16:14): 

F.  "This  teaches  that  it  was  flaky. 

G.  as  fine  as  frost  on  the  ground'  (Exod.  16:14): 

H.  "This  teaches  that  it  fell  like  a  covering  of  ice  on  the  ground."— Thus  are  the  words  of 
R.Joshua. 

I.  R.  Eliezer  the  Modiite  says,  '"When  the  fall  of  dew  lifted'  (Exod.  16:14): 

J.  "As  if  it  were  possible,  the  Holy  One,  blessed  be  He,  stretched  out  His  hand  and  received 
the  prayers  of  the  forefathers,  of  those  who  dwelled  in  dust,  and  He  brought  down  the 
manna  like  dew  for  Israel! 

K.        there,  over  the  surface  of  the  wilderness'  (Exod.  16:14): 

L.  "But  not  over  the  entire  wilderness.  Rather,  over  a  part  of  it. 

M.        a  fine'  (Exod.  16:14): 

N.  "This  teaches  that  it  fell  from  the  heavens.  As  it  says  in  Scripture,  'Who  spread  out  the 


36  Compare  XL:III:1.A-10.E  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  165:12-167:5;  Laut.,  vol.  2, 111:52-115:107;  Neus.,  XXXIX:II: 
1.A-10.D). 
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aipan  irrVs?  Kan  xto  ra^a  ♦  (aw)  asn  rnn  ",  nxi  b/a  5 

aipan  aw  x-ipsi  ♦  7saa  ixrw  era  nm  xma  nwp  nsa  a  6 

iat#  frn  id        ♦  (i1?  aw)  n[ixnn]  nnap  xinn  b 

♦  (dv)  a^ixnan  asrn  nx  nap  tw  a  V'n  ♦  aipa  d/c 

nnapa  ♦  .aipa  iaw  rm  id  x1?!  xipa  nsnsra  na  a  7 

♦  .irrmnK?  nnx  n"3n  ntrw  ra^a  ♦  (n1?  aw)      mxnn  b 

XL:III 

vm1?  ♦  mna1?  aao  ton  naaw  nrrn  -ipiaai  b/a  1 

♦  'iDD  'to  .inatw 

p  rrpi  "pro  "pa1?1?  to  xa  ♦  .ton  nasttf  torn  b/a  2 

-iaian  nx  nnaai  mm  nn  nnr  ♦       p1?  [ttp  c 

to  k1?!  ♦  naian  >aa  to  nam  ♦  .W1?  tdtj  7l7iDi  b/a  3 

♦  pi  xinw  la^a  ♦  pi  ♦  .inxpa  to  [x^x  i^id  -man  d/c 

♦  pxn  to  Tisaa  pi  ♦  ooona  xinw  rato  ♦  ooona  g/f/e 

♦  swim  n  nai  -p  pxn  ^sr  t'mo  ttp  rrw  la^a  h 
Via^Ta  ♦  ton  naaw  torn  'aix  ^sman  ntirto  n  j/i 
to  max  to  in^on  ^apai  it  nx  aipan  otya 

'as      mn<i>  ♦  't^1?  toa  pn  imm  iss;  w  k 

♦  pi  ♦  impa  <to  xto  ito  nafan  to  x^i  ♦  -iaian  m/l 
aw  pis  ntmn  'xaw  a^awn  p  ttp  tvtw  Tato  n 
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skies  like  fine  gauze,  etc'  (Isa.  40:22). 

0.  "Because  it  fell  from  the  heavens,  how  does  one  know  from  Scripture  that  it  did  not 
fall  cold?37 

P.    "The  verse  teaches,  'warm.'38 

Q.  "Because  it  fell  from  above  to  below,  one  might  think  it  fell  loudly.  How  does  one  know 
from  Scripture  that  it  only  fell  quietly? 

R.    "The  verse  teaches,  'silently'39 

S.  "Because  it  fell  on  the  ground,  how  does  one  know  from  Scripture  that  it  only  fell  on 
the  utensils? 

T.    "The  verse  teaches,  'bowl.'"40 

U.   R.  Tarfon  says,  "It  only  fell  upon  those  gathering  [it]." 

4.  A.    "...  as  frost"41  (Exod.  16:14): 

B.  As  if  it  were  possible,  the  Holy  One,  blessed  be  He,  stretched  out  His  hand  and  received  the 
prayers  of  the  forefathers,  of  those  who  dwelled  in  dust,  and  brought  down  the  manna 
like  dew  for  Israel! 

C.  In  accordance  with  what  is  said  in  Scripture,  "I  have  found  his  ransom"42  (Job  33:24). 

5.  A.  R.  Tarfon  and  his  disciples  were  sitting  [studying]  with  R.  Eliezer  the  Modiite  sitting 
[ill]  among  them.  R.  Eliezer  the  Modiite  said  to  them,  "The  height  of  the  manna  that  fell  for 

Israel  was  60  cubits." 

B.  They  said  to  him,  "Eliezer,  our  brother,  how  do  you  know?"43 

C .  He  said  to  them,  "I'm  interpreting  a  verse  from  the  Torah!  Which  quality  is  more  abundant— 
the  quality  of  good  or  the  quality  of  bad?  Certainly  you  will  say  the  quality  of  good! 

D.  "Concerning  the  quality  of  punishment44  Scripture  says,  '(The  windows  of  the  sky  broke 
open) ...  Fifteen  cubits  high  (did  the  waters  swell),  etc'  (Gen.  7:11,20). 

E.  "There  you  have  it— 15  cubits  in  the  river,  15  cubits  on  the  mountain,  and  15  cubits  on 
the  valley! 

F.  "But  concerning  the  quality  of  good,  Scripture  says,  'So  He  commanded  the  skies 
above,  (He  opened  the  doors  of  heaven)  and  rained  down  manna  upon  them  (for  food), 
etc'  (Ps.  78:23-24). 

G.  "The  minimal  number  of  doors  is  two.  How  many  windows  in  a  door?  Four.  Four  and  four 
are  eight!  Eight  and  eight  are  sixteen! 

H.  "So  go  and  compute  that  the  height  of  the  manna  that  fell  for  Israel  was  60  cubits!"45 


37  The  interpretations  in  3.0-T  are  all  based  on  words  spelled  with  letters  from  the  word  in  Exod.  16:14  for  "flaky"  (Hebrew:  OBOna). 
18  Hebrew:  mah— rra. 
39  Hebrew:  has— On. 
10  Hebrew:  saf—^p. 

41  Hebrew:  kefor— 1123. 

42  Hebrew:  kofer-^m. 

43  Literally:  "Eliezer,  our  brother,  how  long  will  you  gather  up  words  and  bring  them  upon  us?" 

44  I.e.,  bad. 

45  The  parallel  to  this  tradition  in  the  Mekhilta  de-Rabbi  Ishmael  does  not  include  the  final  doubling  of  the  number  of  windows  from 
eight  to  sixteen,  as  our  text  does  at  5.G.  This  is  a  problematic  inclusion  in  our  text,  because  it  impairs  the  apparent  logic  of  Eliezer's 
interpretation,  which  is  as  follows:  In  5.D,  Gen.  7:11-20  establishes  that  the  opening  of  the  (presumably  two)  windows  in  the  heavens 
resulted  in  15  cubits  of  water.  Ps.  78:23-24  in  5.F  establishes  that  the  doors  of  heaven  opened  to  rain  down  the  manna,  and  5.G  establishes 
a  total  of  eight  windows  between  the  two  doors  of  heaven.  Therefore,  if  the  opening  of  the  two  heavenly  windows  in  Gen.  7:11-20 
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■paa  matfn  in  ttp  rrrw  ^a1?  ix  ♦  (as  a  w)  'aim  o 

ttp  nw  ^d1?  ix  ♦  .na  V'n  ♦  pis  ttp  nn  x1?^  q/p 
x1?^  paa  ^ipn  <ttp  nn  nas  noa1?  rrwa^ 

tit  rrrw  •'D1?  ix  ♦  on  Vn  ♦  npwa  x^x  ttp  nn  s/r 

"?"n  ♦  onan  ^sr  x"?x  ttp  nn  x1?^  paa  srpnpn  *?s;  t 

♦  □■"sown  *?y  x^x  tip  nn  x1?  ™  pant)  n  ♦  *p  u 
irfrsn  ^api  it  nx  aipan  bws  ^id^id  ♦  maaa  b/a  4 
■pasa  ♦  't^n  ^ud  pn  Tmm  "ids?  'aw  *w  max1?^  c 
■psno  n  nn  -iaai  ♦  .(id  a1?  arx)  nsa  nxsa  'X3W  a  5 
rax  fpra  a«rp  ••snian  nsr^x  m  p«rp  pTa^m 

p1?^  inaa  nn  nax  dw  ^Ti^n  -itst^x  n  p1? 

na  757  irnx  -iiy^x  i1?  'ax  ♦  '^n  in1?  tit  rrrw  b 

rmnn  in  xnpa  in1?  'ax  ♦  uny  xnai  aar^a  nnx  c 

ma  ix  aim  ma  nana  ma  it  sx  »ai  mrr 

naix  Kin  mams  man  ♦  mon  ma  ™  m  snn  d 

l^aa  na  ♦  (a  t  na)  'a[un]  n^ya^a  nax  rrws  wan  e 

^y  nax  ?rw»  wan  ^ran  -pra  nax  mwy  warn 

maai  ♦  nypan  »aa  ^y  nax  mwy  wan  -inn  >aa  f 

•wi   'aim   ^yaa   annw   in   'aix   xm  aim 

dw  mnrr  oisra  ♦  (tj  ny  'nn)  'aim  p  anny  g 

maw]  nn  yanx  ^y  yanx  yanx  nma  mans  naa 

awm  xs  xn  ♦  nwy  nww  nn  maw  "?y  [maw  h 

♦  /wn  p1?  ttp  nnw  p  ^w  naa  nn  nax  dw 


resulted  in  a  depth  of  15  cubits  of  water,  then  the  opening  of  the  eight  windows  for  the  manna  would  have  resulted  in  a  depth  of  manna 
four  times  as  deep,  i.e.,  60  cubits. 
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6.  A.    Isi  ben  Akiva  says,  "How  does  one  know  from  Scripture  that  manna  fell  for  Israel  until  all 

the  nations  saw  it? 

B.    "Scripture  states,  'You  spread  a  table  for  me  (in  full  view  of  my  enemies),  etc.'  (Ps.  23:5)." 

7.  A.    "When  the  Israelites  saw  it,  they  said  one  (to  another,  'What  is  it?'  For  they  did  not  know 

what  it  was.  And  Moses  said  to  them,  'That  is  the  bread  which  the  Lord  has  given  you  to 
eat ')"  (Exod.  16:15): 

B.  Like  a  man  says  to  his  fellow,  "What  is  it?" 

C.  Likewise,  the  Israelites  said,  "What  is  it?"  (Exod.  16:15). 

8.  A.    '"And  Moses  said  to  them,  etc' (Exod.  16:15): 

B.  "Moses  spoke  to  the  elders,  and  the  elders  spoke  to  the  Israelites."— Thus  are  the  words 
of  R.Joshua. 

C.  R.  Eliezer  the  Modiite  says,  "Moses  spoke  to  the  elders,  and  he  [also]  spoke  to  the  Israelites." 

9.  A.    '"That  is  the  bread  which,  etc.'"  (Exod.  16:15): 

B.  R.  Yosi  ben  Shimon  says,  "The  Israelites  were  like  horses  fattened  up. 

C.  "It  says  here  'to  eat'  (Exod.  16:15),  and  it  says  farther  on  'Each  man  ate  the  bread  of 
strong'46  (Ps.  78:25). 

D.  "He47  said  to  them,  'This  bread  that  you  are  eating  will  stick  to  your  limbs!'"48 

10.  A.    Another  interpretation: 

B.  "Each  man  ate  the  bread  of  strong  horses,  (He  sent  them  provisions  in  plenty)"  (Ps. 
78:25): 

C.  R.  Joshua  says,  "In  that  manna  fell  down  [in  a  volume]  corresponding  to  all  of  Israel." 

D.  And  there  are  those  who  say,  "It  would  fall  upon  [their]  limbs,  and  one  would  gather  and 
eat  it  from  his  limbs. 


E.    "Thus  it  is  said, ' 
Chapter  Forty-One 


,  the  bread  of  limbs,  etc'  (Ps.  78:25).' 


XLI:I5 
1. 


[112]  B. 


2. 


Textual  Source:  Ms.  Firkovich  II A  268 


"This  is  what  the  Lord  has  commanded:  Gather  of  it  (as  much  as  each  of  you  requires  to 
eat,  an  omer  to  a  person  for  as  many  of  you  as  there  are.  Each  of  you  shall  fetch  for  those 
in  his  tent)"  (Exod.  16:16): 

They  said,  "When  Nahson  ben  Aminadav  and  the  members  of  his  household  would  go 
out  to  gather,  they  would  gather  a  large  amount,  but  the  poor  among  Israel  would  gather 
[only]  a  little. 

"But  when  they  came  with  a  measure  [to  see  howmuch  each  had,  it  ended  up,  nonetheless], 
'...  an  omer  to  a  person  for  as  many  of  you  as  there  are,  etc'  (Exod.  16:16)."51 

They  said,  "He  who  ate  this  amount52  was  healthy  and  blessed.  Less  than  this— sick  to  his 
stomach.  More  than  this— behold  this  was  a  glutton!" 


46  Hebrew:  abirim— !TT3K. 

47  I.e.,  Moses. 

48  Hebrew:  avarim— 0^38. 

49  See  9.A-D  above  with  corresponding  notes. 
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757  'w*7  ia  in1?  tw  raa  ™  rrap»  in  'on*  a  6 

'aui  in1?^  ^d1?  -psm  V'n  ♦  maixn  *?d  miK  new  b 

♦  'los  /l?o  .(n  aa  'nn) 

'aiKttf  mKD  ♦  'aim  i^k  i*wi       *an  ikti  b/a  i 

nwa  nam  ♦  Kin  p      n»K  is  ♦  Kin  na  i-ran1?  a  8  c 

]rh  nax  n^pn  a^pr1?  in1?  'ax  nt^a  ♦  'am  an^K  b 

'm  ™  *sman  "iti^k  n  ♦  srenrr  n  nai  -p  'wn  c 

♦  .ant  arf?n  Kin  ♦  ^  ^  'ax  Kim  a^pi1?  nt^a  itf?  a  9 

'aw  ♦  "w  laasira  d^didd  'aiK  'srattf  in  w  n  c/b 
'nn)        ^dk  an^K  an1?  i^n1?  '»K3i  n^DK1?  ikd 

Kin  nwa  i^dik  dhk^  nr  an1?  in1?  '»«  ♦  (nn  ns;  d 

Cn)  ♦  <nr>       "»k  cm*  an1?  ♦  K"f  ♦  .annua  c/b/a  10 

er>i  ♦  ,mr>  •»  tua  p  <i*?>  nr  rrrw  Caix)  swim  d 
ap^a  rrn  Tnnxai  ttp  GTn)  frn  ana^K  "?»  'aiK 

♦  'ids  ,l?o  'aui  an<s>aK  an<"?  'aK>3  -p1?  ♦  ^diki  e 

rvmn  inaK  ♦  uaa  lap1?      mx  "wx  nam  nt  b/a 
vn  wa  »m  Kin  op1?1?  mrasr  ia  iwm  Ksr 

pttfDi  ♦  nKa^p  ap^a  rrn          »an  nann  rap^a  c 

^DiKn  nax  ♦  'aim  nsoa  n1?}1?}1?  nay  maa  pxn  a 
rsraa  ^ipa  psa  mns  imaai  xna  ntn  nsra 

♦  'iao  ,!?d  .inasn  nt  nn  p  "?y  nns 


XLI:I 


50  Compare  XLI:I:1.A-21.B  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  167:7-169:16;  Laut,  vol.  2, 115:1-120:84;  Neus.,  XL:I:1.A-XL:II:10.B). 

51  See  also  Exod.  16:18. 

52  I.e.,  an  omer. 
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11. 


A. 
B. 


"The  Israelites  did  so,  (some  gathering  much,  some  little)"  (Exod.  16:17): 

They  did  what  they  were  commanded,  and  did  not  transgress  decrees. 

"And  Moses  said  to  them,  '(Let  no  one  leave  any  of  it  over  until  morning,)  but  they  paid 
no  attention  to  Moses,  etc.'"  (Exod.  16:19-20): 

These  were  those  among  them  lacking  in  faith. 

"Some  of  them  left  of  it  (until  morning)"  (Exod.  16:20): 

(Good)53  people  didn't  leave  it;  other  people  left  it. 

"...  it  became  infested  with  maggots  and  stank"  (Exod.  16:20): 

Is  it  possible  that  [only]  after  it  brings  forth  worms,  it  [then]  stinks?  Rather,  it  [first] 
stinks  and  afterward  brings  forth  worms. 

In  accordance  with  what  is  said  later  in  Scripture,  "...  it  did  not  stink  (and  there  were  no 
maggots  in  it),  etc."  (Exod.  16:24). 

"And  Moses  was  angry  with  them"  (Exod.  16:20): 

Moses  was  mad  at  them,  and  said  to  them,  "Why  have  you  done  this?" 

"So  they  gathered  it  every  morning,  (each  as  much  as  he  needed  to  eat.  For  when  the  sun 
grew  hot,  it  would  melt)"  (Exod.  16:21): 

Every  dawn,  each  according  to  [the  amount]  he  could  eat. 

Those  who  interpret  Scripture  metaphorically  say,  "From  this  [we  learn]  about  the 
manna,  'by  the  sweat  of  your  brow  shall  you  get  bread  to  eat'  (Gen.  3:19)." 

"...  for  when  the  sun  grew  hot"  (Exod.  16:2l):54 

At  the  fourth  hour  [of  daylight]. 

You  say  at  the  fourth  hour.  Isn't  it,  instead,  at  the  sixth  hour? 

When  Scripture  says, "...  as  the  day  grew  hot"  (Gen.  18:1),  the  sixth  hour  is  spoken  of! 

Thus,  how  can  I  understand  "...  for  when  the  sun  grew  hot"  (Exod.  16:21)? 

At  the  fourth  hour. 

"...  it  would  melt"  (Exod.  16:21): 

When  the  sun  shone  upon  it,  it  would  melt,  and  streamlets  would  form  out  of  it  and  run 
down  to  the  Great  Sea.  Then  harts  and  gazelles  would  come  and  drink  from  it,  and  the 
nations  of  the  world  would  come  and  hunt  them,  and  taste  in  them  the  taste  of  manna 
that  God  gave  to  Israel. 

"On  the  sixth  day  they  gathered  double  the  amount  of  food,  etc."  (Exod.  16:22): 
Based  upon  this  [we  learn]  that  one  should  prepare  his  eruv  for  each  and  every  Shabbat.55 


53  The  adjective  "good"  is  not  present  in  this  manuscript.  I  have  included  it  based  upon  the  parallel  to  this  tradition  in  the  Mekhilta 
de-Rabbi  Ishmael 

54  Compare  9.A-F  with  y.  Berakhot  7b  (Neus.,  4:l:V.A-0)  and  b.  Berakhot  27a  (Neus.,  I:Berakhot:4:l:IX.A-M). 

55  Eruv  ("mixing")  refers  to  halakhic/legal  ways  to  enable  actions  that,  otherwise,  are  forbidden  on  Shabbat  and/or  Jewish  festivals. 
Referenced  here  is  the  prohibition  on  Shabbat  to  walk  more  than  2,000  cubits  from  one's  village  or  residence.  However,  by  establishing 
an  eruv  tehumim  ("boundary  eruv")  one,  in  effect,  "mixes"  forbidden  areas  with  permitted  areas,  and  is,  thus,  able  to  extend  the  distance 
one  may  walk,  In  order  to  do  this,  one  places  food  for  two  meals  within  2,000  cubits  of  one's  residence,  effectively  establishing  another 
residence  from  which  one  may  walk  an  additional  2,000  cubits  (see,  e.g.,  m.  Erubin,  chapters  3-7).  Our  text's  interpretation  stresses  that 
one  must  establish  anew  an  eruv  such  as  this  for  each  and  every  Shabbat,  and  not  simply  reuse  an  eruv  previously  established. 
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x1?!  npsnaw  na  lew  ♦  'mm  'w  >an  p  i^sm  b/a  3 

♦  .mmn  <i"iaj/> 

♦  nt^a  ^x  israttf  xm  'mm  an^x  nwa  -iax*n  a  4 
n^ax  ♦  a^ax  win  ♦  paw  nans  noma  i^k  b/a  5  b 
ttyVin  ami  ♦  .immn  a^ax  "ixw  immn  x1?  a  6 
tt^xaa  x^x         wrnaw  mxa  -wdsx  ♦  .^xasi  b 
'mm  t^xan  k^i  ^n1?  'aw  rays  ♦  mno  "p  mxi  c 
rwm  "prVs  osn  ♦  nt^a  am1?*?        ♦          w)  b/a  7 

♦  'ids  ,l?o  .^3  amtzw  na  sasa  an1?  naxi 

m-inttf1?  mrwn  ♦  "ipaa  -ipaa  inx  lapmi  b/a  s 

pa  ia  rrrw  p^a  'aix  mnntn  *Bnrn  ♦  i^dx  ^d1?  c 

sranxa  ♦  wmn  am  ♦  .(ip  a  na)  an1?  ^xn  "px  nsria  b/a  9 

wa  x"?x  ia^x  ik  msw  snnxa  'aix  nnx  ♦  nw  c 

ttra  nn  (s  m  aw)  arn  aira  'aix  xin^D  ♦  nw  d 

sranxa  ♦  wawn  am  a"p&  'ax  na  xn  ♦  max  nw  f/e 

nvi  icns  mn  nan  r1?*?  nrnw  its  ♦  aaai  ♦  nw  b/a  10 
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12.  A.    "And  all  the  chieftains  of  the  community  came  and  told  Moses"  (Exod.  16:22): 

B.    They  said  to  him,  "Master  Moses!  What  differentiates  this  day  from  other  days?" 

[113]     C.    He  said  to  them,  '"This  is  what  the  Lord  meant:  It  is  a  day  of  rest,  a  holy  Sabbath  of  the 
Lord'"  (Exod.  16:23). 

D.  They  said  to  him,  "When?" 

E.  He  said  to  them,  '"Tomorrow"'  (Exod.  16:23). 

13.  A.    "Bake  what  you  would  bake  and  boil  what  you  would  boil"  (Exod.  16:23): 

B.  They  baked  that  which  is  baked  and  boiled  that  which  is  boiled. 

C.  R.Joshua  says,  "It  tasted  baked  for  he  who  wanted  to  bake,  and  it  tasted  boiled  for  he  who 
wanted  to  boil." 

D.  R.  Eliezer  the  Modiite  says,  '"Bake  what  you  would  bake,  etc'  (Exod.  16:23): 

E.  "For  he  who  wanted  to  taste  something  baked  it  tasted  like  all  the  baked  things  in  the 
world.  [For  he  who  wanted  to  taste]  something  boiled  it  tasted  like  all  the  boiled  things 
in  the  world." 

14.  A.    R.  Eliezer  says,  '"Bake  what  you  would  bake,  etc'  (Exod.  16:23):56 

B.  "They  baked  that  which  is  baked  and  boiled  that  which  is  boiled. 

C.  "How  so?  If  a  festival  falls  on  the  day  before  Shabbat,  how  can  you  say  from  Scripture  that 
one  is  permitted  to  bake  or  boil  [food  on  the  holy  day  for  the  subsequent  Shabbat]  only  if 
he  ceremoniously  mixes?57 

D.  "Scripture  states,  'Bake  what  you  would  bake,  etc'  (Exod.  16:23). 

E.  "[Which  means  that]  you  may  bake  that  which  is  [already]  baked  and  you  may  boil  that 
which  is  [already]  boiled." 

15.  A.    "...  and  all  that  is  left  (put  aside  until  morning) ...  So  they  put  it  aside  until  morning,  etc." 

(Exod.  16:23): 

B.    [This  is  to  be  understood]  in  accordance  with  what  we  have  already  said. 

16.  A.    "Then  Moses  said:  Eat  it  today,  (for  today  is  a  Sabbath  of  the  Lord)"  (Exod.  16:25): 
B.    Based  on  this  R.  Jeremiah  would  say,  "There  are  three  meals  on  Shabbat." 

17.  A.    "Because  the  Israelites  were  used  to  going  out  at  dawn,  they  said  to  him  [on  the  day  of 

Shabbat],  'Master  Moses!  Let's  go  out  at  dawn!' 

B.  "He  said  to  them,  'Eat  it  today!'  (Exod.  16:25). 

C.  "They  said  to  him,  'Because  we  didn't  go  out  at  dawn,  let's  go  out  at  dusk.' 

D.  "He  said  to  them, '...  for  today  is  a  Sabbath  of  the  Lord'  (Exod.  16:25). 

E.  "At  that  moment,  the  hearts  of  the  Israelites  sunk.  They  said  to  him,  'Master  Moses!  Since 
we  did  not  find  it  today,  perhaps  we  will  not  find  it  tomorrow!' 


56  Compare  14.A-E  with y.  Betzah  61a  (Neus.,  2:1:I.A-E)  and  b.  Betzah  15b  (Neus.,  VII:Tractate  Besah:2:l:III.A-C). 

57  I.e.,  the  halakhah  of  eruv  tavshilin  ("mixed  cooking").  During  a  festival,  one  is  allowed  to  cook  food  only  to  be  consumed  during  the 
period  of  the  festival.  During  Shabbat,  one  is  not  allowed  to  begin  cooking  food  anew,  In  order  to  prepare  food  for  Shabbat,  therefore,  one 
must  begin  the  preparation  of  a  cooked  dish  before  Shabbat,  and  then  continue  its  cooking  during  Shabbat.  Thus,  in  order  to  cook  food 
for  Shabbat  on  a  festival  day  that  immediately  precedes  Shabbat,  one  must  place  aside  some  cooked  food  and  bread  for  Shabbat  before  the 
beginning  of  the  festival  day.  This  cooking,  which  began  before  the  festival,  may  thus  be  continued  on  the  festival  for  the  needs  of  both  the 
festival  and  the  subsequent  Shabbat. 
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18. 


19. 


[114]  B 


20. 


"He  said  to  them, (you  will  not  find  it)  today'  (Exod.  16:25),  [which  means]  today  you 
won't  find  it,  [but]  you  will  find  it  tomorrow."— The  words  of  R.  Joshua. 

R.  Eliezer  Hisma  says,  "In  this  world  you  will  not  find  it,  [but]  you  will  find  it  in  the  world 
to  come." 

R.Joshua  says,  "Moses  said  to  Israel,  'If  you  gain  merit  by  observing  Shabbat,  you  will  be 
saved  from  three  divine  punishments:  from  the  day  of  Gog;  from  the  day  of  the  Messiah; 
and  from  the  days  of  the  great  Rabbinic  court,  blessed  be  it!'" 

R.  Eliezer  the  Modiite  says,  "Moses  said  to  Israel,  'If  you  gain  merit  by  observing  Shabbat, 
God  is  going  to  give  you  the  Land  of  Israel,  and  the  world  to  come,  and  a  new  world,  the 
monarchy  of  the  House  of  David,  the  priesthood,  and  the  levitical  offices!'" 

R.  Eliezer  says,  "Moses  said  to  Israel,  'If  you  gain  merit  by  observing  Shabbat,  God  is 
going  to  give  you  three  festivals:  the  festival  of  Nisan,  the  festival  of  Atzeret,  and  the 
festival  of  Tishrei.'" 

"Six  days  you  shall  gather  it.  (On  the  seventh  day,  the  Sabbath,  there  will  be  none)" 
(Exod.  16:26): 

R.Joshua  says,  "We  have  learned  that  it  did  not  fall  on  Shabbat.  How  does  one  know  from 
Scripture  [that  this  was  also  the  case]  on  a  festival? 

"Scripture  states, '...  there  will  be  none'  (Exod.  16:26)." 

R.  Eliezer  the  Modiite  says,  '"Six  day  you  shall  gather  it'  (Exod.  16:26): 

"We  have  learned  that  it  did  not  fall  on  Shabbat.  How  does  one  know  from  Scripture  [that 
was  also  the  case]  on  a  festival? 


C.  "Scripture  states, '...  there  will  be  (none)'  (Exod.  16:26). 

D.  "How  does  one  know  from  Scripture  [that  this  was  also  the  case]  on  the  Day  of  Atonement? 

E.  "Scripture  states, '...  there  will  be  (none)'  (Exod.  16:26)." 

21.        A.  "On  the  seventh  day  (some  of  the  people  went  out  to  gather),  etc."  (Exod.  16:27): 

B.  These  were  those  lacking  faith  among  them. 

Chapter  Forty-Two 

Textual  Source:  Ms.  Firkovich  II A  268 

XLII:I58 

1.         A.    "And  the  Lord  said  to  Moses:  'How  long  will  you  refuse  (to  obey  My  commandments  and 
My  teachings)?'"  (Exod.  16:28): 

B.  The  Holy  One,  blessed  be  He,  said  to  Moses,  "Say  to  the  Israelites:  I  brought  you  out  from 
Egypt,  and  I  split  the  sea  for  you,  and  I  brought  down  the  manna  for  you,  and  I  stirred  up 
the  quail  for  you,  and  I  performed  miracles  and  mighty  acts  for  you!  For  how  long  will 
you  refuse  to  keep  My  commandments  and  My  Torah? 

C.  "Perhaps  you  will  say  that  I  have  placed  too  many  commandments  upon  you!  I  gave  you 
[only]  this  Shabbat  in  Marah  to  observe  it,  but  you  haven't  observed  it! 

D.  "Perhaps  you  will  say:  What  reward  is  there  in  observing  Shabbat? 

E.  "Scripture  states,  '(Happy  is  the  man) ...  who  keeps  the  Sabbath  and  does  not  profane  it, 
etc'  (Isa.  56:2). 


51  Compare  XLII:I:1.A-16.E  with  Mekhilta  de-Rabbi  Ishmael,  Vayassa  (H/R,  169:18-173:10;  Laut.,  vol.  2, 121:1-128:118;  Neus.,  XLI:I:1.A-II:12.G). 
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F.    "Thus  you  learn  that  he  who  observes  Shabbat  is  distanced  from  transgression!" 

2 .  A.    "Mark  that  the  Lord  has  given  you  the  Sabbath.  (Therefore  He  gives  you  two  days'  food  on 

the  sixth  day.  Let  everyone  remain  where  he  is.  Let  no  one  leave  his  place  on  the  seventh 
day)"  (Exod.  16:29): 

B.    He59  said  to  them,  "Be  careful!  Because  it  is  God  who  gave  you  Shabbat!" 

3.  A.    "Therefore  He  gives  you  two  day's  food  on  the  sixth  day"  (Exod.  16:29): 

B.    Based  on  this  R.  Josiah  would  say,  "Doubled  bread— two  omers  for  each  person." 

4.  A.    "Let  everyone  remain  where  he  is"  (Exod.  16:29): 

B.  One  should  not  go  out  [more  than]  four  cubits  from  his  place!60 

C.  "...  (let  no  one  leave  his  place)  on  the  seventh  day"  (Exod.  16:29): 

D.  [One  should  not  go  out  more  than]  2,000  cubits. 

E.  When  they  heard  this  matter,  they  accepted  it  upon  themselves  and  rested:  "So  the 
people  remained  inactive  on  the  seventh  day"  (Exod.  16:30). 

5.  A.    "So  the  people  remained  inactive  on  the  seventh  day"  (Exod.  16:30): 

B.  R.Joshua,  R.  Eliezer,  and  R.  Eliezer  the  Modiite  say,  "Moses  said  to  Israel,"  [continuing] 
as  written  above  for  "He  said  to  them,  'Eat  it  today!'  (Exod.  16:25). 61 

C.  "When  they  heard  this  matter,  they  accepted  it  upon  themselves  and  rested:  'So  the 
people  remained  inactive,  etc'  (Exod.  16:30)." 

6.  A.    "The  house  of  Israel  named  it  manna.  (It  was  like  coriander  seed,  white,  and  it  tasted  like 

wafers  in  honey)"  (Exod.  16:31): 

B.    Those  who  interpret  the  Torah  metaphorically  say,  "Israel  named  it  manna." 

7.  A.    "It  was  like  coriander  seed"  (Exod.  16:31): 

B.  You  don't  know  what  [it  was  like], 

C.  R.  Joshua  says,  "Say  it  was  like  the  seed  of  flax!  You  [might]  say:  Just  as  the  seed  of  flax  is 
red,  so  too  this  was  red.  Scripture  states,  [however,]  'white'  (Exod.  16:31)." 

D.  R.  Eliezer  the  Modiite  says,  "What  was  it  like?  Like  a  word  of  aggadah  that  tugs  at  a 
man's  heart."62 

E.  R.  Yosi  says,  "It  speaks  for  itself  that  it  was  manna!  Because  it  did  not  fall  on  Shabbatot, 
[115]  and  not  on  festivals,  and  not  on  the  Days  of  Atonement!" 

F.  Others  say,  "Just  as  a  prophet  tells  the  Israelites  about  [their  private]  rooms  and  secrets, 
so  too  would  the  manna  tell  the  Israelites  about  [their  private]  rooms  and  secrets!63 

G.  "How  so?  A  wife  offends  her  husband.  She  says,  'He  is  acting  offensively  to  me!'  and  he 
says,  'She  is  acting  offensively  to  me!'  They  come  to  Moses  for  a  judgment,  and  he  says  to 
them,  'There  will  be  a  verdict  in  the  morning.' 


59  I.e.,  Moses. 

60  The  distance  beyond  one's  city  that  one  is  allowed  to  walk  on  Shabbat  is  2,000  cubits.  Once  one  realizes  that  he  has  walked  beyond 
that  distance  on  Shabbat,  he  is  only  allowed  to  move  an  additional  four  cubits.  See  m.  Eruvin,  chapter  4,  and  parallels  to  4.A-E  at  y.  Eruvin 
2ld  (Neus.,  4:1:II.A-I)  and  b.  Eruvin  51a  (Neus.,  III.B:Erubin:4:9:III.l.A-K). 

61  See  above  XLI:I:18.A-C. 

62  Aggadah  connotes  Rabbinic  traditions  of  lore,  homily,  and  legend,  in  distinction  to  halakhah,  which  connotes  Rabbinic  legal  traditions. 
This  interpretation  is  a  play  on  the  similarity  between  the  word  for  coriander  seed,  zerah  gad— TA  int,  and  the  term  aggadah. 

63  Compare  7.F-J  with  b.  Yoma  75a  (Neus.,  V.C:Yoma:8:2:I.17.A-C). 
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H.  "At  dawn,  if  manna  was  found  in  her  husband's  house,  then  certainly  she  was  acting 
offensively  toward  her  husband.  But  if  it  was  found  in  her  father's  house,  then  certainly 
he  was  acting  offensively  toward  her. 

I.  "Likewise  with  one  who  sells  a  slave  to  his  friend,  with  the  one  saying,  'I  bought  him' 
and  the  other  saying,  'I  didn't  sell  him!'  They  come  to  Moses  for  a  judgment,  and  he 
says  to  them,  'There  will  be  a  verdict  in  the  morning.' 

J.  "At  dawn,  if  manna  was  found  in  the  house  of  his64  first  master,  than  certainly  he  didn't 
sell  [him].  But  if  it  is  found  in  the  house  of  his  next  master,  then  certainly  he  [legitimately] 
bought  [him]." 

8.  A.    "...  and  it  tasted  like  wafers  in  honey"  (Exod.  16:31): 

B.  R.  Joshua  says,  "Like  a  dumpling  stew." 

C.  R.  Eliezer  the  Modiite  says,  "Like  sifted  flour  that  floats  on  top  of  a  sieve  and  is  kneaded 
with  honey  and  butter." 

9.  A.    If  I  should  say,  "(Moses  said),  'This  is  what  (the  Lord  has  commanded:  Let  one  omer  of  it  be 

kept  throughout  the  ages)'"  (Exod.  16:32),  one  might  think  He  did  not  authorize  [it],  and 
Aaron  did  not  put  it  away  until  the  40th  year. 

B.  Scripture  states,  [however,]  "As  the  Lord  had  commanded  Moses,  Aaron  placed  it  (before 
the  Pact  to  be  kept)"  (Exod.  16:34). 

C.  When  was  the  Ark  made?  In  the  second  year. 

D.  And  this  is  one  of  the  things  that  were  created  on  the  eve  of  Shabbat  at  twilight.  And  these 
are  they:  the  rainbow;  the  manna;  the  well;  letters;  writing;  the  tablets;  the  mouth  of 
[Balaam's]  ass;  the  mouth  of  the  earth;  Moses'  grave;  the  cave  in  which  Moses  and  Elijah 
stood;  and  Aaron's  staff  with  its  almonds  and  flowers.65 

E.  And  there  are  those  who  say:  Even  the  clothes  of  the  first  man. 

F.  And  there  are  those  who  say:  Also  the  priestly  garment  and  the  demons. 

G.  R.  Josiah  says  in  the  name  of  his  father,  "Also  the  ram  and  the  shamir."66 

H.  R.  Nehemiah  says,  "Also  the  fire  and  the  female  mule." 

I.  R.  Judah  says,  "Also  the  pair  of  tongs."  He  used  to  say,  "Tongs  are  made  with  tongs.67 
[Thus,]  how  did  the  first  pair  of  tongs  come  into  existence?  Were  they  not  created?" 

10.  A.    Seven  things  are  hidden  from  human  beings.  And  these  are  they:  the  day  of  [one's]  death; 

the  day  of  consolation;  the  extent  of  [God's]  judgment;  a  person  doesn't  know  in  what 
way  he  might  profit;  a  person  doesn't  know  what  his  fellow  is  thinking;  [the  time  of 
the  messianic  restoration  of]  the  monarchy  of  the  House  of  David;  and  [the  time  of  the 
[116]  destruction  of]  the  evil  monarchy.68 

11.  A.    "And  Moses  said  to  Aaron:  'Take  ajar,  (put  one  omer  of  manna  in  it,  and  place  it  before  the 

Lord,  to  be  kept  throughout  the  ages)'"  (Exod.  16:33): 

B.  I  don't  know  what  this  jar  [is  made  of]— of  gold,  of  silver,  of  copper,  of  iron,  of  tin,  or 
of  lead! 

64  I.e.,  the  slave's. 

65  Compare  9.D-I  with  Sifre  Deut,  Piska  355  (Hammer,  p.  372;  Neus.,  CCCLV:IV:2.A-H);  and  b.  Pesahim  54a  (Neus.,  IV.C:Pesahim:4:4C-E: 
I.5.A-I.7.D). 

66  The  worm  that,  according  to  legend,  cut  the  stones  used  to  build  the  Temple.  These  were  used  in  place  of  the  iron  instruments  that 
were  prohibited  because  they  were  objects  of  warfare. 

67  That  is,  tongs  cannot  be  fashioned  without  using  a  set  of  tongs. 

68  Compare  10.A  with  b.  Pesahim  54b  (Neus.,  IV.C:Pesahim:4:4C-E:I.8.A-B). 
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snra   n^srn   rpaa  p  xsaa  ax  nnnt^1?  h 
xinw  snra  max  rraa  xsaa  axi  n^sra  ^sr  nrmo 
•'nnp1?  'aix  m  i-pan1?  iasr  -oian  pi  ♦  rrVy  rmo  i 
p1?  'dk  p1?  nt^a  ^x  pxa  »rroa  x1?  'aix  nn 
■pttjn  ia"i  rraa  p  xsaa  dk  nnnttf1?  ♦  usttfa  npa1?  j 
snra  Tnnx  ia-i  rraa  xsaa  axi  -Dia  law  s?[TTa 
'ma  srcnrr  n  ♦  waia  rrrrsxa  lasrcn  ♦  .npi1?  xinw         b/a  s 
d^dd  'aix  »sman  "itst^k  n  ♦  rtmpo^xn  odtxd  c 

♦  nxam  uma  nun]1?!  nsa  'aa     nsxw  it 
(x1?!  nnan  x1?)  Via*'  nain  m  ''ax  ['aix  as  a  9 

V'n  ♦  a^anxn  [nat^a  x*?x  pnx  irran]  [x1?]  b 

♦  lapai  pnx  lnrrrt  (i1?  re        nt^a  ^x  -m 

p  mx  nn  ♦  top  nat^a  rnx[n]  rrcraa  •'nax  d/c 
p  i^xi  nattf  aisn  mwawn  [fa  ixnaattf  a^nam 
nnxn  *n  mm^m  [anaam  anam  "i]xai  pi  nttfp 
nt^a  na  lasr^  msrai  nt^a1?^  irrnapi  pxn  *ai 
Hx  ™  en  ♦  rrrnai  mptf  pnx      i^pai  m^xi  e 
[rminan  hx]  ™  «n  ♦  ptwrin  aix1?^  ma  f 
^xn  r\x  rax  Dwa  ™  nw  n  ♦  [D,p,T]am  g 
rmT  n  ♦  rrnsm  man  nx  'aix  mana  n  ♦  .[T]awm  i/h 
xnaxa    xnax    'aix    mn    xin    naxn    h**  'aw 
mma   ix1?   xn  mn  na   xmaip  xnax  xiasrna 
dt  p  i^xi  aix  •'aaa  "poias  anai  nsnw  ♦  .mn  a  10 

naa  snv  a"rx  pxi  inn  pasn  nana  an  nma 
niD^ai  iman1?^  la^a  na  snr  aix  rxi  nanwa 

♦  'iod  '*70  .na"n  m^ai  ttt  ma 
it  naxax  ♦  nnx  naxax  np  pnx  ^x  nt^a  nam  b/a  n 

ax  fpa'pw  ax  am1?^  ax  x^n  na1?^  snr 

♦  n-iDiy1?^  axi  ^na1?^  ax  ^Tna1?^  axi  nt^tna]1?^ 
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C.  Scripture  states,  [however,]  "ajar"69  (Exod.  16:33). 

D.  I  can  only  say  this  is  a  utensil  that  keeps  thing  cooler70  than  others.  You  must  say  it  was 
a  clay  jar! 

12.  A.    "...  put  one  omer  of  manna  in  it,  and  place  it  before  the  Lord  (to  be  kept  throughout 

the  ages)"  (Exod.  16:33): 

B.  R.  Joshua  says,  "For  the  Patriarchs." 

C.  R.  Eliezer  the  Modiite  says,  "For  the  generations." 

D.  R.  Yosi  says,  "For  the  days  of  Jeremiah.  Because  Jeremiah  would  say  to  the  Israelites,  'Busy 
yourselves  with  Torah!'  [The  Israelites  would  respond,]  'If  we  busy  ourselves  with  Torah, 
how  are  we  going  to  sustain  ourselves?'  He  would  bring  out  the  jar  of  manna  and  say 
to  them,  'Look  at  that  with  which  your  forefathers,  who  busied  themselves  with  Torah, 
sustained  themselves!  The  same  with  you!  If  you  busy  yourselves  with  Torah,  God  will 
ultimately  sustain  you!" 

13.  A.    And  this  is  one  of  three  signs  that  Elijah  will  reveal  to  Israel.  And  these  are  they:  the  jar 

of  manna; 

Textual  Source:  Midrash  ha-Gadol 
the  jar  of  water;  and  the  jar  of  anointing  oil. 

14.  A.    "And  the  Israelites  ate  manna  forty  years  (until  they  came  to  a  settled  land.  They  ate  the 

manna  until  they  came  to  the  border  of  the  land  of  Canaan)"  (Exod.  16:35): 

B.  R.  Joshua  says,  "Israel  ate  manna  for  40  days  after  the  death  of  Moses.  Moses  died  on 
the  7th  of  Adar,  and  they  ate  it  for  the  [remaining]  24  [days]  of  Adar  and  for  16  [days]  of 
Nisan. 

C.  "And  thus  Scripture  states,  '(On  the  day  after  the  passover  offering,  on  that  very  day,  they 
ate  of  the  produce  of  the  country) ...  On  the  day  after,  when  they  ate  of  the  produce  of  the 
land,  the  manna  ceased'  (Josh.  5:11-12)." 

D.  R.  Eliezer  the  Modiite  says,  "Israel  ate  manna  for  70  days  after  the  death  of  Moses. 
Moses  died  on  the  7th  of  Adar,  and  they  ate  it  for  the  [remaining]  24  [days]  of  Adar,  and 
for  the  30  [days]  of  the  second  [leap  month]  Adar,  for  it  was  an  intercalated  year,  and 
for  16  [days]  of  Nisan. 

E.  "And  thus  Scripture  states,  'On  the  day  after  ...  the  manna  ceased'  (Josh.  5:12)." 

F.  R.  Eliezer  says,  "Israel  ate  the  manna  for  70  [days]  after  the  death  of 

Textual  Source:  Ms.  Firkovich  II A  268 

Moses.  Moses  died  on  the  7th  of  Shevat,  and  they  ate  it  for  the  [remaining]  24  [days]  of 
Shevat,  and  for  the  30  [days]  of  Adar,  and  that  was  not  an  intercalated  year.  But  they  ate 
it  for  16  [days]  of  Nisan. 

G.  "And  thus  Scripture  states, '...  the  manna  ceased,  etc'  (Josh.  5:12)." 

H.  Others  say,  "Israel  ate  manna  for  54  years— for  the  40  years  of  Moses'  life  and  for  14  years 
after  the  death  of  Moses— 7  during  which  they  conquered  [the  land  of  Canaan]  and  7 
during  which  they  divided  [it]. 

I.  "As  it  says  in  Scripture,  'And  the  Israelites  ate  manna  40  years  (until  they  came  to  a  settled 
land.  They  ate  the  manna  until  they  came  to  the  border  of  the  land  of  Canaan)'  (Exod.  16:35). 

69  Hebrew:  tmraenet— fiJXJX. 

70  Hebrew:  m'tzayen— 1"XD. 
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-irr  psattf  ^a  x^x  TnaK  x1?  ♦  nnx  [nasas]  V'n  d/c 

.na  p  naisrn  x^a  nattf  pn  ♦  wnn  ,J?[a  max  ina]na  a  12 

ni^x  n  ♦  max1?  'aix  srcnrr  pn  ♦  »*»  ^d1?  mix]  nam  c/b 

•'d1?  mam  ma^  'aix  •w  n  ♦  mnn1?  'aix  ^nan  d 

ax  nmna  iposr<n>n  't^1?  in1?  'aix  mam  rww 

p1?   x'xtin]   poansna   lax   pxa   nmna  posma 

nmna   lposmaw   [aajrrnK   p1?   'ax   pn  nasas 

nmna  [anpos?na  ax  anx  qx  loansna]  nan  ixn 

[mmx  ttf^a  nnx  in  ♦  asnx  oanoa  'p]anttf  mo1?  a  13 

mm1?*  in  i*?xi  ^xnt^1?  p1?  nvt?^7  im^x  rrw 

.nnt^an   peftw   mm1?*!    a^a1?^   rnnVxi]  [p1?^ 

♦  HDD  '^0 

swim  n  ♦  nattf  a^anx  pn  nx  i^dx  'w  saai  b/a  m 

inrra  nnx  pn  nx  '^  i^dx  dv  as$nnx  'aix 

anew  iaaa  i^dxi  mxa  nsnwa  nt^a  na  n^a1?^ 

'aix  xin  pi  ♦  p^w  new  rrcrcn  mx1?^  nsnnxi  c 

♦  (as  n  nm)  pxn  masra  a^xa  nnnaa  pn  natzm 

pn  nx       i^dx  ar  a'snw  'aix  'sman  my^x  n  d 
t^ox  mxa  ny^a  nwn  na  nt^a1?^  mma  nnx 
mx1?^  anzften  mx1?^  nyanxi  anew  iaaa 
nttfy  new  iaaa  i^dxi  nnaiya  nattf  nmn  kw 
my^x  n]  ♦  .[nnnaa  pn  ratm  'aix  xin  pi  ♦  psaa  f/e 
[mma  nnx  pn  nx  ntr>  i^dx  ar  a^yattf  'aix 
T'a  iaaa  f?DXi  tnt^a  nyaun  nt^a  na  nt^a1?^ 
nmxa  nattf1?  nmn  x1?  ma^yi  mx1?^  'Vi  oattf1?^ 
pn  naum  'aix  xin  pi  ♦  psaa  y^a  iaaa  i^xi  nattf  g 
nattf  yanxi  awan  'aix  annx  ♦  .(as  n  nm)  'aui  h 
yanxi  nt^a1?^  rna  a^yanx  pn  nx  ntr>  i^dx 
yaun   ltzn'ow   yattf   nt^a1?^   mma   nnx1?  nnt^y 

♦  nattf  a^yanx  pn  nx  i^dx  'w  saai  'xatz?  ♦  ipmnttf  1 
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[117] 
15. 


16. 


"For  Scripture  doesn't  need  to  say  'until  they  came  to  a  settled  land.'  Why  does  Scripture 
state  'a  settled  land'? 

"This  teaches  that  Israel  ate  manna  for  14  years  after  the  death  of  Moses— 
7  during  which  they  conquered  the  land  and  7  during  which  they  divided  [it]." 

Miriam  died— the  well  ceased  to  exist,  but  it  returned. 

Aaron  died— the  pillar  of  cloud  ceased  to  exist,  but  it  returned. 

Moses  died— the  three  of  them71  ceased  to  exist,  and  they  did  not  return. 

"The  omer  (is  a  tenth  of  an  ephah)"  (Exod.  16:36): 

I  don't  know  how  much  [an  omer  is]. 

Scripture  states,  [however,]  "...  a  tenth  of  an  ephah"  (Exod.  16:36). 

One  tenth  of  three  seahs,  which  is  seven  quarters  of  a  kab  and  a  bit  more. 

And  a  bit  more  is  one-fifth  of  a  quarter  of  a  kab. 


Chapter  Forty-Three 


Textual  Source:  Ms.  Firkovich  II A  268 


XLIII:!7 


2. 


3. 


4. 


5. 


A.  "The  whole  Israelite  community  continued  from  the  wilderness  of  Sin  (by  stages  as  the 
Lord  would  command.  They  encamped  at  Rephidim,  and  there  was  no  water  for  the 
people  to  drink)"  (Exod.  17:l): 

B.  Along  the  way  we  learn  that  the  enemy  only  comes  because  of  sin  and  transgression. 

A.  "The  people  quarreled  with  Moses.  (They  said,  'Give  us  water  to  drink.'  Moses  replied  to 
them,  'Why  do  you  quarrel  with  me?  Why  do  you  try  the  Lord?')"  (Exod.  17:2): 

B.  They  crossed  the  line  of  the  law. 

A.  "Moses  replied  to  them,  'Why  do  you  quarrel,  etc.'"  (Exod.  17:2): 

B.  He  said  to  them,  "The  whole  time  you  quarrel  with  me,  behold,  you  are  trying  God!" 

A.  Another  interpretation: 

B.  He  said  to  them,  "The  whole  time  you  quarrel  with  me,  behold,  God  is  performing  miracles 
and  mighty  acts  for  you,  and  His  name  is  glorified  in  the  world!" 

A.  "But  (the  people)  thirsted  there  (for  water.  And  the  people  grumbled  against  Moses  and 
said,  'Why  did  you  bring  us  up  from  Egypt,  to  kill  us  and  our  children  and  livestock  with 
thirst?')"  (Exod.  17:3): 

B.  This  teaches  that  thirst  afflicted  them. 

C.  Above  Scripture  says,  "They  came  to  Marah,  (but  they  could  not  drink  the  water,)  etc." 
(Exod.  15:23): 

Textual  Source:  Midrash  ha-Gadol 

D.  [At  Marah]  thirst  did  not  afflict  them,  but  here  thirst  afflicted  them. 

A.    "...  and  said,  'Why  did  you  bring  us  up  from  Egypt'"  (Exod.  17:3): 


71  I.e.,  the  well,  pillar  of  cloud,  and  manna. 

11  Compare  XLIII:I:1.A-17.G  with  Mekhilta  de-Rabbi  Ishmad,  Vayassa  (H/R,  173:12-175:16;  Laut.,  vol.  2, 129:1-134:77;  Neus.,  XLII:I:1.A-16.D). 
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*?x  V'n  [na  ratlin]  px  ^x  axia  is?  V'n  paw  j 

i;f?ax  nattf  mm  snuw  itim  ♦  ratlin  [px]  k 
nx  iiwaw  snip  rwa1?^  ini^a  -in[x  pn  nx 

nxan  rf?tn  ana  nna  ♦  ip^nt^  snen]  pxn  a  15 

■ta  nt^a  na  ♦  im  psr  nay  ^tn  pnx  na  ♦  mim  c/b 

♦  hod  '^0  mm  xVi  p^ttf 

♦  no^xn         V'n  ♦  na<a>  snr  srx  ♦  nawm  c/b/a  16 

♦  nm  a^an  nsnw  p[w  pxo]  wta  mwsa  mx  d 

♦  xp[DD  '^o  snna  rwana  mx  m  nsn]  e 

XLIILI 

wan  ^d1?  ♦  po  "Diss  'W]  >aa  my      istd^i  b/a  1 

♦  dTpa»n  I75n  xunn     x^x]  nxa  nxat^n  nw  ina1? 

♦  inn  mw  ^y]  rosw  ♦  un  nt^a  a»n  a-m  b/a  2 
^  an1?]  'ax  ♦  'atn  [ponn  na  nt^a  an^x  "iax,i  b/a  3 
nx   poaa   an[x   nn   naua   pa^ra   anxttf  pi 

HM3  pa"Ta  anxttf  pr      an1?  'ax  ♦  X""r]  ♦  aipan  b/a  4 
laen    nrrnn    a^oa    dd1?]    rrcns?    [aipan  n[n 

♦  'ids  ,l7[o  .a^sra  Vnna 

l^n^n  ♦  pixax  ana  yjaw  ♦  la^a  'aiai]  a[w  x]am  c/b/a  5 

pa  sm  x1?  ♦  (jo  it?  'aw)  'aun]  nma  ixi[a,i  ™  xin  d 

♦  'saa  wrVyn  m  na1?  nam  ♦  pxas  pa  sna  ixd  ^ax  pxas  a  6 
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10. 


11. 


[118] 


12. 


13. 


A. 
B. 
A. 
B. 
C. 


D. 
A. 


C. 
D. 


B. 
C. 
D. 
A. 
B. 
C. 
D. 

A. 
B. 

C. 
D. 


He  said  to  them,  "Normally,  [when]  someone  becomes  angry  within  his  house,  he 
only  directs  it  toward  someone  unimportant.  But  here,  they  have  directed  it  toward 
someone  important!" 

to  kill  us  and  our  children  and  livestock'"  (Exod.  17:3): 
Based  on  this,  R.  Josiah  would  say,  "When  the  house  falls,  woe  [also]  unto  the  windows!" 
Another  interpretation: 

to  kill  us  and  our  children  and  livestock'"  (Exod.  17:3): 
They  said, 

Textual  Source:  Ms.  Firkovich  II A  268 
"A  person's  livestock  is  his  life!" 

How  so?  The  person  who  goes  out  along  the  way  without  his  cattle  with  him  suffers. 

"Moses  cried  out  to  the  Lord,  saying,  ('What  shall  I  do  with  this  people?  Before  long  they 
will  be  stoning  me!')"  (Exod.  17:4): 

[This]  informs  you  of  the  praiseworthiness  of  Moses!  For  he  didn't  say,  "Because  they  are 
quarreling  against  me,  I'm  not  going  to  ask  [God]  for  mercy  on  them!" 

Rather,  he  said,  "What  shall  I  do  with  this  people?"  (Exod.  17:4). 

He  said  before  Him,  "Master  of  the  World!  Between  You  and  them,  behold,  I'm  dead!  For 
you  said  to  me,  'Don't  get  angry  with  them!'  [As  it  says  in  Scripture,] '...  that  You  should 
say  to  me:  Carry  them  in  your  bosom,  etc'  (Num.  11:12)." 

In  this  instance,  God  assuages  [a  situation]  while  Moses  heightens  [the  anger].  But  in  the 
incident  of  the  Golden  Calf,  God  heightens  while  Moses  assuages. 

"Then  the  Lord  said  to  Moses,  'Pass  before  the  people.  (Take  with  you  some  of  the  elders  of 
Israel,  and  take  along  the  rod  with  which  you  struck  the  Nile,  and  set  out)'"  (Exod.  17:5): 

[Meaning]— pass  over  their  words! 

R.  Judah  says,  "Pass  over  their  sins!" 

R.  Nehemiah  says,  "Pass  before  the  people,  and  let  he  who  is  troubled  speak  out!" 

Another  interpretation: 

'"Pass  before  the  people'"  (Exod.  17:5): 

[Meaning]— bring  them  water! 

'"Take  with  you  some  of  the  elders  of  Israel'"  (Exod.  17:5)— for  testimony,  so  that  they 
won't  say  that  there  were  springs  there. 

"'...  the  rod  with  which  you  struck  the  Nile,  etc.'"  (Exod.  17:5): 

This  is  one  of  the  three  instances  when  Israel  was  rebellious,  saying  that  something  was 
[only]  for  punishment. 

And  these  are  they:  the  rod,  the  Ark,  and  the  incense. 

They  said  that  the  incense  was  [only]  for  punishment  [because]  it  killed  Nadab  and  Abihu. 
In  the  end,  they  knew  that  it  was  actually  a  blessing.  [As  it  says  in  Scripture,]  "He  put  on 
the  incense  and  made  expiation  for  the  people"  (Num.  17:12). 
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px   ima   imn   oyia   trm   px   ttt   p1?   'ax  b 
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15. 


16. 


E.  They  said  that  the  Ark  was  [only]  for  punishment  [because]  it  killed  Uzza,  the  Philistines, 
and  Beit  Shemesh.  In  the  end,  they  knew  that  it  was  actually  a  blessing.  [As  it  says  in 
Scripture,]  "The  Ark  of  the  Lord  remained  in  the  house  of  Obed  ...  and  the  Lord  blessed 
Obed-edom"  (2  Sam.  6:11). 

F.  They  said  that  the  rod  was  [only]  for  punishment  [because]  it  brought  the  Ten  Plagues 
upon  the  Egyptians  in  Egypt.  In  the  end,  they  knew  it  was  actually  a  blessing.  [As  it  says 
in  Scripture,]      the  rod  with  which  you  struck  the  Nile'"  (Exod.  17:5). 

Textual  Source:  Midrash  ha-Gadol 

14.  A.  '"I  will  be  standing  there  before  you  on  the  rock  at  Horeb.  (Strike  the  rock  and  water  will 
issue  from  it,  and  the  people  will  drink)'"  (Exod.  17:6): 

B.  He73  said  to  him,  "Anywhere  you  see  human  footprints— in  accordance  with  what  is  said  in 
Scripture, there  was  the  semblance  of  a  human  form'  (Ezek.  1:26)— there  I  am  standing 
before  you." 

A.  '"Strike  the  rock'"  (Exod.  17:6): 

B.  Based  on  this,  R.  Yosi  ben  Zimra  says,  "This  rod  was  made  of  sapphire. 

C.  '"Strike  the  rock'  is  not  written  here;  rather,  'Strike  with  the  rock.'" 

A.  "He  named  (the  place  Massah  and  Meribah,  because  the  Israelites  quarreled  and  because 
they  tried  the  Lord,  saying,  'Is  the  Lord  present  among  us  or  not?  ')"  (Exod.  17:7): 

B.  R.  Joshua  says,  "Moses  named  it  Massah  and  Meribah." 

C.  R.  Eliezer  the  Modiite  says,  "God  named  it  Massah  and  Meribah.  As  it  says  in  Scripture, 
'He  named  the  place'  (Exod.  17:7). 

D.  "Based  upon  this  [we  know]  that  the  High  Court,  blessed  be  it,  is  called  'The  Divine  Place.'" 

Textual  Source:  Ms.  Firkovich  II A  268 
17.        A.    "...  because  the  Israelites  quarreled,  etc."  (Exod.  17:7): 

B.  R.Joshua  says,  "[The  Israelites  said,]  'If  He  is  [really]  the  Master  of  all  Creation,  blessed  be 
He,  if  indeed  He  is  over  us,  then  we  shall  know.  If  not,  we  shall  not  know.'" 

C.  R.  Eliezer  the  Modiite  says,  "[The  Israelites  said,]  'If  He  supplies  our  needs  in  the 
wilderness,  we  shall  worship  Him.  But  if  not,  we  shall  not  worship  Him.'" 

D.  R.  Josiah  and  R.  Eliezer  Hisma  say,  "This  verse  is  interpreted  and  explained  by  Job:  'Can 
papyrus  thrive  without  marsh?  (Can  rushes  grow  without  water?)'  (Job  8:11). 

E.  "Now  is  it  really  possible  for  papyrus  to  exist  without  marshes  and  woods?  And  is  it 
possible  for  rushes  to  exist  without  water? 

[119]  F.  "Likewise,  it  is  impossible  for  Israel  to  separate  from  the  words  of  Torah.  Because  the 
Israelites  separated  from  the  words  of  Torah  for  three  days,  therefore  the  enemy  came 
upon  them.  For  the  enemy  only  comes  because  of  sin  and  transgression. 

G.  "As  it  says  in  Scripture, '...  because  the  Israelites  quarreled,  etc'  (Exod.  17:7)." 


I.e.,  God. 
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Tractate  Amalek 


Chapter  Forty-Four 
XLIV:!1 


4. 


(Textual  Source:  Ms.  Firkovich  II A  268) 


"Amalek  came  (and  fought  with  Israel  at  Rephidim)"  (Exod.  17:8): 

R.Joshua  says,  "He  would  enter  beneath  the  clouds  of  glory,  and  steal  people  from  Israel 
and  kill  them. 


C.  "As  it  says  in  Scripture,  '(Remember  what  Amalek  did  to  you  on  your  journey  ...  he 
surprised  you  on  the  march),  when  you  were  famished  and  weary,  etc'  (Deut.  25:18)." 

D.  Others  say, he  did  not  fear  God'  (Deut.  25:18)— this  [actually  refers]  to  Israel!" 

A.  R.  Eliezer  says,  "He  attacked  with  impudence. 

B.  "All  the  [other]  attacks  that  he  made  were  only  done  in  secrecy. 

C.  "As  it  says  in  Scripture, he  surprised  you  on  the  march,  etc'  (Deut.  25:18). 

D.  "But  he  made  this  attack  with  impudence." 

A.  R.  Yosi  ben  Halafta  says,  "'Amalek  came'  (Exod.  17:8): 

B.  "He  came  under  counsel.  Because  he  went  and  gathered  thousands  and  tens  of  thousands, 
in  order  to  receive  punishment. 

(Textual  Source:  Midrash  ha-Gadol) 

C.  "They  said  to  him,2  'How  will  we  be  able  to  stand  up  to  them?  Pharaoh  stood  up  to  them, 
and  God  drowned  him  in  the  sea.  How  will  we  be  able  to  stand  up  to  them?' 

D.  "He  said  to  them,  'I'll  give  you  counsel  as  to  what  you  should  do.  If  they  beat  me— flee!  But 
if  not,  come  and  help  me  with  them!'" 

A.  R.  Nathan  ben  Joseph  says,  "Amalek  passed  through  five  nations  and  came  and  waged  war 
with  Israel. 

B.  "As  it  says  in  Scripture,  'Amalekites  dwell  in  the  Negeb  region.  Hittites,  Jebusites,  and 
Amorites  inhabit  the  hill  country.  And  Canaanites  (dwell  by  the  Sea  and  along  the  Jordan)' 
(Num.  13:29). 

C.  "He  was  inside  all  of  them." 


1  Compare  XLIV:I:1.A-10.C  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  176:1-178:7;  Laut.,  vol.  2, 135:1-140:67;  Neus.,  XLIII:I:1.A-11.D). 

2  I.e.,  to  Amalek. 


184 


XLIV:I 

nnn  oaaa  rrrw  'am  jwirr  n  ♦  p*?ay  xasi  b/a  i 

ym  *py  nnxi  tup  ♦  pmm  nwa  nwsa  nmi  fins  c 

(aw)  av1^       k1?!  'aiN  annx  ♦  (rr  na  'Tr)  'am  d 

^d1?  ♦  □,3S  ^a  -p1^  K[at^]  'aix  "iTsr*?K  n  ♦  [nt^]  nt  b/a  2 

w  ♦  nraTsoaa  k^s  xa  x1?  xaw]  f?ia  m*ra  ^aw  c 

'to  xa  it  n*ra  *?ax  ♦  (aw)  'aui  -pia  [-pp  "wk  d 

nsya  xaw  ♦  p^ay  xa^i  'aix  xns^n  p  •w  n  ♦  a^s  b/a  3 
[maa-i  pix  ^ai  a^x  pix  ^a  orai  i^nt^]  ^s1? 

a^ia^  13K  iwn  i1?  'an]  ♦  mams  ^ap1?  Vawa  c 
asa  aipan  isn't)  arua  iayw  nyns  pa»  nay1? 

as1?  px  ^x  in1?  'ax  ♦  prua  nay1?  a^ia^  ux  ix^n  d 
ixia  ik1?  axi  irna  ^inxr  ax  .i^yn  na  ns» 

a^aay  nwan  'aix  *pv  p  inn  n  ♦  .p^y  uiy^oi  a  4 

p*?ay  'arc  ♦        ay  nan*?a  n^yi  p^ay  xai  yos  b 
ma  awr  maxm  wm  'nnm  arun  pxa  awv 
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D.  Rabbi  says,  "He  came  only  from  the  mountains  of  Seir.  Amalek  passed  through  400 
parasangs  and  came  and  waged  war  with  Israel." 

5.  A.    Others  says,  "Let  thankless  Amalek  come  and  exact  punishment  from  a  thankless  people! 

(Textual  Source:  Mekhilta  de-Rabbi  Ishmael) 

B.  "Similar  to  this:  'These  were  the  men  who  conspired  against  him:  Zabad  son  of  Shimeath 
the  Ammonitess,  etc'  (2  Chron.  24:26). 

C.  "Let  these  [thankless  ones]  come  and  exact  punishment  from  thankless  Joash! 

D.  "As  it  says  in  Scripture,  'King  Joash  disregarded  the  loyalty  that  his  father  Jehoiada  had 
shown  to  him,  and  killed  his  son.  As  he  was  dying,  he  said:  "May  the  Lord  see  and  requite 
it!'"  (2  Chron.  24:22). 

E.  "What  was  his  punishment  in  the  matter?— 'At  the  turn  of  the  year,  the  army  of  Aram 
marched  against  him  ...  They  inflicted  punishment  on  Joash'  (2  Chron.  24:23-24). 

F.  "Don't  read  [the  word  in  the  verse  as]  'punishment'3  but  [read  it  as]  'sodomy'4! 

G.  "And  what  sort  of  sodomy  did  they  do  with  him?  They  said  that  they  appointed  over  him 
cruel  guards  who  had  not  know  a  woman  in  their  lives,  and  they  violated  him  with  sodomy. 

H.  "In  accordance  with  what  is  said  in  Scripture,  'Israel's  pride  shall  be  humbled,  etc'  (Hos. 
5:5).  [And  Scripture  says],  'When  they  withdrew,  having  left  him  with  many  wounds,  his 
courtiers  plotted  against  him  because  of  the  murder  of  the  sons  of  Jehoiada  the  priest, 
and  they  killed  him  in  bed  and  he  died'  (2  Chron.  24:25)." 

(Textual  Source:  Midrash  ha-Gadol) 

6.  A.    "...  atRephidim"  (Exod.  17:8):5 

B.  R.  Hananiah  said,  "We  inquired  of  R.  Eliezer  about  this  matter  when  he  was  holding  court 
[120]  in  the  Great  School,  [saying,]  'What  [is  the  meaning  of]  Rephidim?' 

C.  "He  said  to  us,  '[Understand  it]  according  to  its  literal  meaning!'" 

7.  A.    R.  Hananiah  also  said,  "We  inquired  of  R.  Eliezer  about  this  matter  when  he  was  holding 

court  in  the  Great  School,  [saying,]  'Why  does  Israel  redeem  the  first-born  of  donkeys, 
but  does  not  redeem  the  first-born  of  camels  and  the  first-born  of  horses?' 

B.    "He  said  to  us,  'It  is  a  decree  of  the  King,  King  of  kings,  blessed  be  He!'" 

8.  A.    Another  interpretation: 

B.  [You  redeem  the  first-born  of  donkeys]  because  they  helped  Israel  when  they  left  Egypt, 
in  that  each  and  every  one  had  70  donkeys  before  him,  which  were  loaded  with  gold, 
silver,  precious  stones,  and  gems. 

(Textual  Source:  Ms.  Firkovich  II,  268) 

9.  A.    Those  who  interpret  the  Torah  metaphorically  say,  "[The  verse]  doesn't  [say]  'Rephidim' 

but  'weakening  of  the  hands.'6 

B.  "Because  Israel  weakened  their  hands  from  the  words  of  Torah,  thus  the  enemy  came 
upon  them. 

C.  "Because  the  enemy  only  comes  because  of  sin  and  transgression. 

1  Hebrew:  sh'fatim—WWW . 

4  Hebrew:  shiputim— D'BlStP. 

5  Compare  6.A-9.F  with  b.  Bekhorot  5b  (Neus.,  XXXI.A:Tractate  Bekhorot:l:lF-H:I.6.A-0). 

6  Hebrew:  rifyon  yadayim—Q^T  TPD'H. 
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E. 
F. 

10.  A. 

B. 

C. 

XLIV:II7 
1.  A. 

B. 

C. 

D. 
E. 

F. 
G. 
H. 

I. 

J- 
K. 

L. 


"As  it  says  in  Scripture,  'When  the  kingship  of  Rehoboam  was  firmly  established,  and 
he  grew  strong,  he  abandoned  (the  Torah  of  the  Lord,  he  and  all  Israel  with  him),  etc' 
(2  Chron.  12:1). 

"And  what  is  said  concerning  him  in  Scripture?— 'There  were  also  male  prostitutes  in  the 
land,  etc'  (l  Kings  14:24). 

"And  what  was  his  punishment  in  the  matter?  As  it  is  written,  'In  the  fifth  year  of  King 
Rehoboam,  King  Shishak  of  Egypt  marched  against  Jerusalem  and  carried  off  the  treasures 
of  the  House  of  the  Lord  and  the  treasures  of  the  royal  palace.  He  carried  off  everything. 
He  even  carried  off  all  the  golden  shields  that  Solomon  had  made'  (l  Kings  14:24-25)." 

And  this  is  one  of  the  things  that  returned  to  their  [original]  place. 

The  exile  returned  to  its  place,  as  it  says  in  Scripture,  "In  olden  times,  your  forefathers 
lived  beyond  the  Euphrates"  (Josh.  24:2).  What  [else]  does  Scripture  state?—"...  and  exiled 
the  people  to  Babylon"  (Ezra  5:12). 

Heavenly  writing  returned  to  its  place,  as  it  says  in  Scripture,  "You  yourselves  saw  that 
I  spoke  to  you  from  the  very  heavens"  (Exod.  20:19).  What  [else]  does  Scripture  state?— 
"You  see  it,  then  it  is  gone"  (Prov.  23:5). 


"Moses  said  to  Joshua,  'Pick  some  men  for  us,  (and  go  out  and  do  battle  with  Amalek)'" 
(Exod.  17:9): 

Based  on  this  [we  learn]  that  the  honor  of  one's  disciple  should  be  as  dear  to  him  as  the 
honor  of  his  fellow. 

For  the  entire  world  should  learn  from  Moses,  who  didn't  say  to  Joshua,  "Pick  some  men 
for  me."  Rather,  [he  said,]  "Pick  some  men  for  us"  (Exod.  19:9). 

He  treated  him  like  himself. 

And  how  does  one  know  from  Scripture  that  the  honor  of  one's  fellow  should  be  as  dear 
to  him  as  the  honor  of  his  master? 

For  thus  we  find  with  Aaron,  who  said  to  Moses,  "Oh,  my  lord"  (Num.  12:11). 

And  wasn't  he  his  younger  brother?  But  he  treated  him  like  his  master. 

And  how  does  one  know  from  Scripture  that  the  honor  of  one's  master  should  be  as  dear 
to  him  as  the  honor  of  heaven? 

For  thus  we  find  with  Joshua,  who  said  to  Moses,  "My  lord,  Moses,  restrain  them!" 
(Num.  11:28). 

He  said  to  them,  "Just  as  the  Holy  One,  blessed  be  He,  restrains,  so  too  should  you  restrain!" 

And  thus  Scripture  states,  "(He  said  to  Gehazi,)  'Tie  up  your  skirts,  take  my  staff  in  your 
hand,  etc.'"  (2  Kings  4:29). 

They  said  to  Gehazi,  "Where  are  you  going?"  He  said  to  them,  "To  raise  the  dead."  They 
said  to  him,  "Is  it  man  who  kills  and  resurrects?  Isn't  it  the  Holy  One,  blessed  be  He,  who 
kills  and  resurrects?"  He  said  to  them,  "My  master  also  kills  and  resurrects!" 


7  Compare  XLIV:II:1.A-6.G  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  178:9-179:15;  Laut.,  vol.  2, 140:68-143:113;  Neus.,  XLIII:II: 
1.A-8.H). 
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t  a"m)  '3i  nx  aw  inpmai  asrann  'a^a       vm  'aw  d 

♦  (id  Is  x"a)  'a  pxa  rrn  enp  [am  in  'xa]  nai  ♦  (x  e 
n^a1?  [nnrain]  nat^a  >m  'Dt  -m1?^  it^ms?  nai  f 
nruriK  nx  np^i  anxpa  n^a]  [pww]  n^s;  asam 

nx  np^i  np1?  ^an  n^an  rra  mnxix  nxi  *»  rrn 
p  mx  nn  ♦  (id  t  x"a)  na1?^  new  nwx  amn  tjis  a  10 

'xaw  naipa1?  mm  m1?;,  ♦  pipa1?  ntrw  anam  b 
(3  ia  'in*')  n  a^isra  aa^iax  law  man  "ias?a 
nn  a^attf  ana  ♦  (t  n  t»)  ^aa1?  ^an  nasn  'ix  xina  c 
aaasr  »mai  a^n  in  *a  an^xn  anx  'aw  laipa1? 
♦  (n  aa  w  laa^xi  ia  nrs;  tpsmn  'ix  xina  (ns  a  'aw) 

XLIV:II 

p-»a  ♦  a^ax  ia1?  ma  3H2nrr»  ^x  nwa  Tarn  b/a  i 

♦  nan  naaa  i^s?  asan  aix  to  mbt\  naa  x«tw 

ma  srwin^  i1?  iax  xto  nwaa  a^isrn  ^a  na^i  c 
xn^  ram  ♦  imaa  ixws;  ♦  'ax  ia1?  ma  x^x  a^ax  ^  e/d 
pw  ♦  ian  naaa  r1?*?  a^an  aix  to  nan  7iaa  f 
ximi  ♦  (x^  as  'aa)  'anx  sa  nwa1?  'xw  pnxa  iaxsa  g 
naa  xto  raai  ♦  ian  ixwsr  x^x  <...>  xin  pp  rnx  h 
iaxsa  pw  ♦  aw  naaa  a^an  aix  to  ian  i 
'x  ♦  (na  xs  'aa)  ax^a  nwa  saix  nwa1?  'xw  srwin^a  j 
-nan  'ix  xin  pi  ♦  ^a  nnx  na  n^aa  'pm  awa  i1?  k 
i1?  max  ♦  (tja  i  a"a)  'ai  -|na  ^nasrwa  npi  nana  l 
i1?  'ax  a^na  mmn1?  in1?  'x  inn  nnx  pvft  nm1? 
'ax  nmai  nsaa  'pn  ximi  nmai  nsaa  aix  sai 

♦  nmai  nsaa  'an  nx  p1? 
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(Textual  Source:  Midrash  ha-Gadol) 

2.  A.         some  men'"  (Exod.  17:9): 

B.  Mighty  warrior  men.  Men  who  fear  sin. 

3.  A.         and  go  out  and  do  battle  with  Amalek'"  (Exod.  17:9): 

[121]     B.    R.Joshua  says,  "Moses  said  to  Joshua,  'Go  out  from  beneath  the  wings  of  the  Cloud  and  do 
battle  with  Amalek!'" 

C.  R.  Eliezer  the  Modiite  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'Say  to  Joshua: 
"This  head  of  yours— why  are  you  guarding  it?  Isn't  it  for  the  crown?  Go  out  and  do  battle 
with  Amalek!'"" 

4.  A.    '""Tomorrow  I  will  station  myself  on  top  of  the  hill,  with  the  rod  of  God  in  my  hand'" 

(Exod.  17:9): 

B.  "Tomorrow  we  will  be  ready  and  standing  on  top  of  the  hill. 

C.  ""'...  with  the  rod'"  (Exod.  17:9): 

D.  "Which  the  Holy  One,  blessed  be  He,  said  should  be  in  your  hand,  will  be  in  my  hand 
forever."— Thus  are  the  words  of  R.Joshua. 

E.  R.  Eliezer  the  Modiite  says,  "Tomorrow  we'll  declare  a  fast,  and  we  will  be  ready  and 
depending  upon  the  acts  of  the  forefathers. 

F.  "'Top'  (Exod.  17:9)—  these  are  the  acts  of  the  Patriarchs.  'Of  the  hill'  (Exod.  17:9)— these 
are  the  acts  of  the  Matriarchs." 

5.  A.    "'...  with  the  rod  of  God  in  my  hand'"  (Exod.  17:9): 

B.  Moses  said  before  God,  "With  this  rod  You  brought  them  out  from  Egypt,  and  split  the  sea 
for  them,  and  brought  down  the  manna  for  them,  and  stirred  up  the  quail  for  them,  and 
performed  miracles  and  mighty  acts  for  them.  With  this  rod,  You  will  perform  miracles 
and  mighty  acts  at  this  moment!" 

6.  A.    Isi  ben  Judah  says,  "There  are  five  words  in  the  Torah  for  which  it's  unclear  how  they 

relate  syntactically  with  the  word  next  to  them:  lifting  up;  cursed;  tomorrow;  like  almond 
blossoms;  and  get  up.8 

B.  "How  does  one  know  from  Scripture  [about]  'lifting  up'?— 'Surely  if  you  do  right,  there 
is  lifting  up'  (Gen.  4:7)  [can  also  be  read]  'there  is  lifting  up,  even  if  you  do  not  do  right' 
(Gen.  4:7). 

C.  "[How  does  one  know  from  Scripture  about  'cursed'?]— 'Cursed  be  their  anger  so  fierce' 
(Gen.  49:7)  [can  also  be  read]  'For  when  they  are  angry,  they  slay  men,  and  when  pleased, 
they  maim  cursed  oxen'  (Gen.  49:6-7). 

D.  "[How  does  one  know  from  Scripture  about  'tomorrow'?]— 'Tomorrow  I  will  station 
myself  on  top  of  the  hill'  (Exod.  17:9)  [can  also  be  read]  'Go  out  and  do  battle  with  Amalek 
tomorrow'  (Exod.  17:9). 

E.  "[How  does  one  know  from  Scripture  about  'almond  blossoms'?]— 'Almond  blossoms  with 
calyx  and  petals'  (Exod.  25:34)  [can  also  be  read]  'and  on  thelampstand  there  shall  be  four 
cups  shaped  like  almond  blossoms'  (Exod.  25:34). 

F.  "[How  does  one  know  from  Scripture  about  'get  up'?]— 'This  people  will  get  up  and  go 
astray'  (Deut.  31:16)  [can  also  be  read]  'You  are  soon  to  lie  with  your  fathers  and  get  up' 
(Deut.  31:16). 

8  Compare  6.A-G  with b.  Yoma  52b  (Neus.,  V.B:Yoma:5:lF-I:I.3.D-G). 
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arf?n  xsi  ♦  .xun  nrp  anwx  trrna  ♦  anwx  annx  a/b/a  3/2 

xs  iwin^  nt^a  i1?  -ins  naix  iwin1'  n  ♦  ptoa  b 

'sman  ntsftx  n  ♦  .p^asra  onVm  ps?n  'saa  nnna  c 
ht  "p&tn  iwin^  max  nt^a1?  n"apn  i1?  -iax  naix 

nna  ♦  .p^asn  arftm  xs  ms1?  x1?  nawa  nnx  na1?  a  4 

nna  ♦  *ra  av^xn  nuai  nimn  wxn      a*3  ^aax  b 

nasty  ♦  nuai  ♦  nsnan  wi  ^  paisn  proa  rrm  d/c 
n  nan  id  a^isr1?  *ra  xnn  TTa  xnn  n"apn 

xmi  rrasn  nm  ma  'aix  'srnan  iti^x  m  ♦  switp  e 

nwsra  f?x  wn  ♦  <max  nttfsra>      paisn  pmsra  f 

av^xn  noai  ♦  .mnax  nttfsra  i^x  nsnan  max  a  5 

anxsm  m  n^aa  aipan  ^d1?  nt^a  tax  ♦  *ra  b 
pn  nx  in1?  nrnm  trn  nx  an1?  nsnpi  ansaa 
nrrnai  a^oi  an1?  nw  fran  nx  p1?  num 
♦  .it  nsrcn  nrrnai  as03  p1?  nwsm  nnx  m  nuaa 

an1?        w  onsi  nt^an  naix  rmT  p  ^x  a  6 

p»  nxw  ♦  api  mpwa  ma  -rnx  nxttf  man  nnna  b 

♦  (t  i  na)  aw  x1?  axi  nxttf  ix  nxttf  anrn  ax  x^n 

Tips?  aronai  wx  lm  aoxa  >a  ix  is?  *a  asx  inx  c 

xs  ix  nsnan  vnn     2x1  •oax  ma  ♦  0  t?a  na)  inx  d 

n*maa  ix  nvnsi  nmnsa  mpwa  ♦  .ma  p^am  anm  e 

nm  asm  api  ♦  (i1?  nD  nm)  anpiwa  trsraa  nm-ix  f 

♦  (to  x1?  'ai)  api  -pmax  ay  aaw  >n  ix  nan 
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G.  "These  are  the  five  words  in  the  Torah  for  which  it's  unclear  how  they  relate  syntactically 
with  the  word  next  to  them." 

XLIV:III9 

1.  A.    "Joshua  did  as  Moses  told  him  (and  fought  with  Amalek,  while  Moses,  Aaron,  and  Hur 

went  up  to  the  top  of  the  hill)"  (Exod.  17:10): 

B.    He  did  what  he  was  commanded,  and  did  not  transgress  Moses'  decree. 

2.  A.    "...  while  Moses,  Aaron,  and  Hur  went  up  to  the  top  of  the  hill"  (Exod.  17:10): 
B.    [This  is  to  be  understood]  in  accordance  with  what  we  have  already  said. 

(Textual  Source:  Ms.  Firkovich  II A  268) 

3.  A.    "Whenever  Moses  held  up  his  hand,  (Israel  prevailed.  But  whenever  he  let  down  his  hand, 

Amalek  prevailed)"  (Exod.  17:ll):10 

B.  R.  Eliezer  says,  "Did  Moses'  hands  really  strengthen  Israel  or  break  Amalek? 

C.  "Rather,  whenever  Israel  does  the  will  of  God  and  believes  in  what  God  commanded 
Moses,  God  performs  miracles  and  mighty  deeds  for  them. 

D.  "Similar  to  this,  you  say:  'They  shall  take  some  of  the  blood  and  put  it  on  the  two  doorposts 
and  the  lintel  of  the  houses  (in  which  they  are  to  eat  it)'  (Exod.  12:7). 

E.  "Does  the  blood  really  benefit  the  angel,  and  does  the  blood  really  benefit  the  doorpost? 

F.  "Rather,  whenever  Israel  does  the  will  of  God  and  believes  in  what  God  commanded 
Moses  to  do,  God  has  mercy  on  them. 

[122]     G.    "Similar  to  this,  you  say:  'The  Lord  said  to  Moses:  "Make  a  seraph  figure,  etc.'"  (Num.  21:8). 

H.  "Can  a  snake  really  kill  and  resurrect? 

I.  "Rather,  whenever  Israel  does  the  will  of  God  and  believes  in  what  God  commanded 
Moses  to  do,  the  Holy  One,  blessed  be  He,  sent  them  healing." 

4.  A.    R.  Akiva  says,  "Why  does  Scripture  state,  'Israel  prevailed,'  and  why  does  Scripture  state, 

Amalek  prevailed'  (Exod.  17:11)? 

B.  "When  Moses  would  raise  his  hand,  Israel  was  destined  to  raise  up  the  words  of  Torah, 
which  were  going  to  be  given  by  his  hands.  But  when  Moses  would  lower  his  hands,  as  if 
it  were  possible,  Israel  was  destined  to  lower  the  words  of  Torah,  which  were  going  to  be 
given  by  his  hands." 

5.  A.    '"But  Moses'  hands  grew  heavy  (so  they  took  a  stone  and  put  it  under  him  and  he  sat  on 

it,  while  Aaron  and  Hur,  one  on  each  side,  supported  his  hands.  Thus  his  hands  remained 
steady  until  the  sun  set)'  (Exod.  17:12): 

(Textual  Source:  Midrash  ha-Gadol) 

B.  "At  that  moment,  Moses'  hands  grew  heavy  like  a  person  from  whom  hung  two  jugs  of 
water."— Thus  are  the  words  of  R.  Joshua. 

C.  R.  Eliezer  the  Modiite  says,  "Based  on  this  [we  learn]  that  you  shouldn't  be  careless  with 
a  divine  commandment.  For  if  Moses  had  immediately  said  to  Joshua,  'Pick  some  men  for 
me,'  he  would  not  have  reached  that  [point  of]  distress.  But  he  said  [to  Joshua  to  pick  out 
the  men]  tomorrow." 

9  Compare  XLIV:III:1.A-14.F  with  Mekhilta  de-Rabbi  lshmael,  Amalek  (H/R,  179:16-181:13;  Laut.,  vol.  2, 143:114-147:177;  Neus.,  XLIII:II: 
9.A-III:17.B). 

10  Compare  3.A-I  with  m.  Rosh  Hashanah  3:8. 
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♦  .ynnn  on1?  iw  nmnn  w  mart  nt^an  f?x  g 

XLIV:III 

na  nt^y  ♦  nt^a  i1?  iax  -wxn  yunm  wsri  b/a  i 

mm  pnx  nt^ai  ♦  .nt^a  rrru  "?»  -as?  x1?!  -rpsruw  a  2 

<...>  ♦  maxttf  i^y1?  ♦  nymn  px-i  i^y         a  3  b 
sni  'ik  tts*m  n  ♦  a  it  nt^a  ans  it2?50  mm  b 
x^x  ♦  p^ay  nrow  ix      [mmn^a  nt^a]      it  c 
nan   praxai   mpa1?^   <im>   "pans  itw 
■pea    an1?    nuns;    mpan    nt^a1?    mpan  npsff 
^y  mnn  mn  p  inp^i  nx  nnx  in  xirrn  ♦  nrrnai  d 
trm  na  sm  ♦  (t  ns  'aw)  a  rnrnan  snt^  ^yi  mpt^an  e 
pi  ^n  x^x  ♦  nnra1?  nana  mn  nai  nx^a1?  mna  f 
npsw   nan   praxai   mpa^  uin  ptzny  itw 
in  X2TP3  ♦  .im^y  on  mpan  m^y1?  nwa1?  mpan>  g 
xn  'an)  'ai  tints?  i1?  n^y  nwa  ^x  'n  nax^i  nx  nnx 
puny  T2?np  pi  ^n  x^x  ♦  mnai  maa       <oi  ♦  (n  i/h 
mpan    <npsw    nan    mraxai    mpa1?^  nm^-i 
xmpy  n  ♦  nxion  an1?  n1?^  n"npn  -p  m^y1?  nwa1?  a  a 

♦  p^ay  nnn  n1?  'Vn  nai  'ws  nnn  'f?  ,l?n  na(i)  'ix 

rnnr^n1?  i2r>  pmyw  rp  nx  rnnaa  nwa  mnwn  b 
nwa  mnwn  *i«  it  ^y  inrn1?  pmyn  nmn  nm 
nm  ^own1?  'ws  prnyw  1?<>n,in  tt  nx  V'swa 

♦  it  "?y  inrn1?  prrw  nmn 
nmxn  ♦  nwa       it  inp^  annn  nwa  ti  b/a  5 

n  nm  -p  ma  tj  »w  in  p^nw  mxn  nyw 
nnf7  fTona  pxw  ixna  naix  "man  my^x  n  ♦  .y^im  c 
mtwx  ,l7  nnn  yunm1?  nwa  i1?  nax  i^xw  mxa 

♦  .nna1?  nax  x^x  xmn  nys  t1?  xn  x1?  isa 
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(Textual  Source:  Ms.  Firkovich  II A  268) 

6.  A.    "...  so  they  took  a  stone  and  put  it,  etc."  (Exod.  17:12):n 

B.  Did  they  not  have  there  a  cushion  or  a  pillow  to  put  under  him  to  sit? 

C.  Rather,  he  said,  "As  long  as  Israel  is  situated  in  distress,  I  too  shall  be  with  them  in  distress!" 

D.  Based  on  this  they  said:  A  person  is  obligated  to  suffer  with  the  masses. 

7.  A.  "...  while  Aaron  and  Hur  ...  supported  his  hands"  (Exod.  17:12): 
B.  This  teaches  that  he  was  raising  and  lowering  them. 

8.  A.  '"Thus  his  hands  remained  steady  until  the  sun  set'  (Exod.  17:12): 

B.  "This  teaches  that  Israel  was  fasting  that  entire  day."— Thus  are  the  words  of  R.  Joshua. 

C.  R.  Eliezer  the  Modiite  says,  '"But  Moses'  hands  grew  heavy'  (Exod.  17:12): 

D.  "The  sin  weighed  heavily  on  Moses,  and  he  was  unable  to  stand  it.  What  did  he  do?  He 
turned  to  the  forefathers. 

E.  "As  it  says  in  Scripture, '...  so  they  took  a  stone  and  put  it  under  him'  (Exod.  17:12).  This 
[refers  to]  the  deeds  of  the  forefathers. 

F.  "'...  and  he  sat  on  it'  (Exod.  17:12).  This  [refers  to]  the  deeds  of  the  Matriarchs." 

9.  A.    "...  while  Aaron  and  Hur,  one  on  each  side,  supported  his  hands"  (Exod.  17:12): 

B.  Why  does  Scripture  state  "one  on  each  side"? 

C.  This  teaches  that  Aaron  would  remind  [him]  about  the  deed  of  Levi,  and  Hur  would 
remind  [him]  about  the  deed  of  Judah. 

[123]     D.    Based  on  this,  they  said:  There  are  no  less  than  three  who  go  down  before  the  ark  on  a 
public  fast. 

10.  A.    "Thus  his  hands  remained  steady"  (Exod.  17:12): 

B.  Why  does  Scripture  state  "his  hands"? 

C.  One  [hand],  because  he  took  nothing  with  it  from  Israel. 

D.  "...  steady  until  the  sun  set"  (Exod.  17:12). 

E.  And  with  one  hand  Moses  said  before  the  Holy  One,  blessed  be  He,  "Through  my  hands 
You  brought  them  out  from  Egypt,  and  through  my  hands  You  split  the  sea  for  them,  and 
brought  down  the  manna  for  them,  and  stirred  up  the  quail  for  them.  And  through  my 
hands  will  You  perform  miracles  for  them  at  this  moment!" 

11.  A.    Another  interpretation: 

B.  "...  steady  until  the  sun  set"  (Exod.  17:12). 

C.  He  said,  "I  have  seen  all  kingdoms,  and  none  of  them  wages  war  beyond  the  sixth  hour  [of 
daylight].  This  evil  kingdom  wages  war  from  morning  to  evening!" 

(Textual  Source:  Midrash  ha-Gadol) 

12.  A.    "And  Joshua  overwhelmed  Amalek  and  his  people  with  the  sword"  (Exod.  17:13): 

B.  R.  Joshua  says,  "In  that  he  came  down  and  cut  off  the  heads  of  warriors  standing  at  the 
front  of  the  lines." 


11  Compare  6.A-D  with  b.  Ta'anit  11a. 
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ik  nnx  noD  nw  rrn  x1?  ^ai  ♦  ^  lanzm  px  [inp^]  b/a  6 
pi  *?d  -iax  s^s  ♦  aum  rnnn  [nw  in]s  ppai1?}  c 
nax  psa  ♦  rnm  pas?  [xnx  s3s      rroo  prw  'wn?  d 
•can  mm  pnxi  ♦  .[ma^n  a]sr  -warn1?  aix  asn  a  7 

vm  ♦  pa  rmsi  inn  n^sra  tvrw  (a)  7a*?a  ♦  rra  a  s  b 
*?d  ms/na  'w  vrw  ia*?a  ♦  t^at^n  xa  is?  miax  tt  b 
••sman  -itst^x  n  ♦  srcnrr  n        -p>  am  mix  c 
xm  nt^a       xunn  -ips  ♦  <anaa  nt^a  '*m  naix  d 

♦  awx-in  max1?  nas'a  new  na  in  nasr1?  ma1  mn 

n^i  ♦  man  ^sra  i*?x  rnnn  ia<s>um  px  nnp^i  'its?  f/e 
rra  iDan  mm  pnxi  ♦  mnant  nttfsra  i^x  n^y  a  9 

la^a  ♦  -mx  im  V'n  <na>  ♦  im  niai  mx  [nt]a  c/b 
rrcwa  mata  mim  ^i1?  rwsra  mata  pnx  rrrw 
^d1?  dtw  rrcftwa  T»mns  fx  ™*        ♦  nrim  d 

♦  it  V'n  na  ♦  m<i>ax  tt  'mi  ♦  mas  rns/na  nasn  b/a  10 
xa  757  rrnax  ai^D  ♦  'wa  na  *?taa  x1?^  nnx  d/c 

*t  *?*?  'i?n  ^d1?  nt^a  'x  <nnx  m>  ♦  .[wa]wn  e 
a»n    nx    p1?    nnsnp    *p    "psn    'saa  anxsin 
r'wn        <p17>  nwm  pn  nx  in1?  n[n]mm 

757  miax  ♦  [X"*r]  ♦  it  mm  pea  in1?  nwsm  >r  "?sn  b/a  n 
[rx  i1?]^  m^a^a  *?a  win  nax  ♦  t^at^n  xa  c 
[it]  na"n  ma'pa  nw  «ra  "tst  x^x  nan^a  nw 

♦  .ma[mr  Tsn]  rrnnwa  nan^a  rrcns? 

tw  naix  swim  n  ♦  .p^asr  nx  srunm  eftm  b/a  12 

♦  .nnw    nwoa    pawn    nnm    nwn  "inm 
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C.  R.  Eliezer  the  Modiite  says,  "[The  verb  'overwhelmed'  is  to  be  interpreted]  as  an  abbreviation 
[of  three  verbs]:  'He  made  [them]  sick,'  'he  seized  [them],'  and  'he  broke  [them].'" 

13.  A.    "'Amalek'  (Exod.  17:13)— [understand  it]  according  to  its  literal  meaning. 

B.  "'People'  (Exod.  17:13)— these  are  his  sons. 

C.  "'Et'  (Exod.  17:13)— [the  accusative  particle  refers  to]  his  troops  with  him."— Thus  are  the 
words  of  R.Joshua. 

D.  R.  Eliezer  the  Modiite  says,  "'Amalek'  (Exod.  17:13)— [understand  it]  according  to  its 
literal  meaning. 

E.  "'People'  (Exod.  17:13)—  these  are  his  sons. 

F.  "'Et'  (Exod.  17:13)— [the  accusative  particle  refers  to]  his  troops  with  him. 

G.  "But  since  Scripture  says  'and  (et)'  (Exod.  17:13)—  these  are  the  troops  with  his  sons." 

14.  A.    "...with  the  sword"  (Exod.  17:13): 

B.  R.  Joshua  says,  "They  didn't  disfigure  them;  rather,  they  judged  them  mercifully." 

C.  R.  Eliezer  the  Modiite  says, "'...  with  the  sword'  (Exod.  17:13): 

D.  "We  have  learned  about  this  war,  that  it  was  [commanded]  by  no  one  other  than  the 
Almighty!" 

E.  Others  say, "'...  with  the  sword'  (Exod.  17:13): 

F.  "What  Scripture  says  later  on  was  upheld  for  them:  'I  will  doom  you  with  blood.  Blood 
shall  pursue  you.  For  your  bloodthirsty  hatred,  blood  shall  pursue  you'  (Ezek.  35:6)." 

Chapter  Forty-Five 

(Textual  Source:  Ms.  Firkovich  II A  268) 

XLV:I12 

1.  A.    "Then  the  Lord  said  to  Moses,  'Inscribe  this  in  a  document  as  a  reminder,  (and  read  it 

aloud  to  Joshua:  I  will  utterly  blot  out  the  memory  of  Amalek  from  under  heaven!)'" 
(Exod.  17:14): 

B.  The  first  elders  say,  "By  the  very  scourge  which  strikes  Israel,  [others  too]  will  be  struck! 

C.  "The  whole  world  should  learn  from  Pharaoh,  because  he  came  and  subjugated  Israel. 

D.  "The  Holy  One,  blessed  be  He,  drowned  him  in  the  sea,  as  it  says  in  Scripture,  'But  the 
Lord  hurled  the  Egyptians  (into  the  sea)'  (Exod.  14:27). 

E.  "And  thus  you  find  with  Amalek.  Because  he  came,  subjugated,  and  injured  Israel,  the 
Holy  One,  blessed  be  He,  eradicated  him  from  this  world  and  the  world  to  come.  As  it  says 
in  Scripture,  'I  will  utterly  blot  out  the  memory'  (Exod.  17:14). 

F.  "Likewise,  any  nation  or  kingdom  that  should  come  to  injure  Israel,  by  that  very  same 
measure  will  the  Holy  One,  blessed  be  He,  exact  punishment  from  it 

G.  "Forever  they  said:  'With  what  measure  a  man  metes  it  shall  be  measured  to  him  again.'"13 

2.  A.    '"Inscribe  this  in  a  document  as  a  reminder'  (Exod.  17:14):14 
[124]     B.    "'Inscribe'— [this  refers  to]  what  is  written  here. 


12  Compare  XLV:I:1.A-17.E  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  181:15-187:9;  Laut,  vol.  2, 148:1-161:192;  Neus.,  XLIV:I:1.A-II:11.F). 

13  Compare  l.G  with  m.  Sotah  1:7. 
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mx^i  "prn  pntoia  iittf1?  in  naix  wan  "ityVx  n  c 

m^n  i*?x  nx  ♦  Taa  i^x  as;  ♦  lyat^an  p^ay  ♦  .-nttm  c/b/a  13 

p*?ay  nam  *srnan  my^x  n  ♦  .yttfin^  n       -p  d 

xint^n  ♦  .layttf  mV^n  i^x  nx  ♦  ran  i^x  ay  ♦  lyat^an  g/f/e 

y^in^  n  ♦  am  ^  ♦  .ran  ayttf  my>n  i^x  nxi  naix  b/a  14 

n  ♦  .D'arna  imx  pai  vn  x^x  aiVira  x1?  nam  c 

it  nan^a1?  inn1?  ♦  ann  ^d1?  naix  ■•man  ny^x  d 

^d1?  paix  nnnx  ♦  .mm  *a  *?y  x^x  n"n  x1?^  e 

mi  i^yx  di1?  ^  ^n1?  'aw  na  inn  n»pm  ♦  ann  f 
♦  .(i  n1?  'tns)  -prr  mi  mm  m  x1?  dx  t,btt 


♦  nsoa  ttdt  nxt  amn  nwa  ftx]  *»  [nax^i]  a 
idid  in  vpt*  w  anaix  trawKin  trapr  b 
lay^i  xaw  7,maw  nynoa  a^iyn  ^n  na^  ♦  mp1?1?  c 
'aw)  'xa  nx  w  nyri  'aw  m  'pn  m  ♦  ^xnw  nx  d 
laywi  xaw  -pnaw  p^aya  [xxia  nnx]  pi  ♦  (n  7s  e 
pi  nm  a^iyn  p  'pn  nnx  (anx)  mr»  nx  prm 

naix  ^n  pi  ♦  -dt  nx  nnax  nna  sn  'aw  xnn  a^iyn  f 
ynsa  'pn  nmn  in  'w  nx  pnn1?  [xianw]  maVai 

♦  i1?  pna  na  ma  [mx]w  niaa  'ax  a^iy1?  ♦  naaa  g 

♦  ixn  amawa  amn>  ♦  nooa  pat  <nxr>  ann  b/a 


XLV:I 


14  In  2.A-H,  each  word  in  the  clause  from  Exod.  17:14  is  understood  to  refer  individually  to  a  separate  scriptural  reference  to  the  war 
against  Amalek,  Compare  with  b.  Megillah  7a. 


191 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


C.  "'This'— [this  refers  to]  what  is  written  in  Deuteronomy.15 

D.  '"As  a  reminder'— [this  refers  to]  what  is  written  in  the  Prophets.16 

E.  '"In  a  document'— [this  refers  to]  what  is  written  in  the  Scroll  of  Esther."17— Thus  are  the 
words  of  R.Joshua. 

F.  R.  Eliezer  the  Modiite  says,  "'This'— [this  refers  to]  what  is  written  here  and  in 
Deuteronomy. 

G.  '"As  a  reminder'— [this  refers  to]  what  is  written  in  the  Scroll  of  Esther. 

H.  '"In  a  document'— [this  refers  to]  what  is  written  in  the  Prophets." 

3.  A.    "'...  and  read  it  aloud  to  Joshua' (Exod.  17:14): 

B.  "On  that  very  day  Joshua  was  anointed."— Thus  are  the  words  of  R.  Joshua. 

C.  R.  Eliezer  the  Modiite  says,  "This  is  one  of  the  four  [people]  who  were  given  a  hint.  Two 
took  it  into  consideration  and  two  did  not  take  it  into  consideration. 

D.  "Moses  was  given  a  hint,  but  didn't  consider  it,  [as  it  says  in  Scripture,]  '...  and  read  it 
aloud  to  Joshua'  (Exod.  17:14). 

E.  "[Thus,]  Joshua  brought  the  Israelites  into  the  land,  but  Moses  did  not  bring  the  Israelites 
into  the  land,  and  in  the  end  he  stood  there  and  made  all  those  pleas,18  saying,  'Since 
you've  begun  to  show  me  a  little,  show  me  all  of  it!'" 

4.  A.    They  told  a  parable:  To  what  is  the  matter  alike? 

B.  It  is  like  a  king  who  decreed  that  his  son  should  not  enter  the  door  of  his  palace.  He 
entered  the  first  door,  and  they  kept  quiet.  He  entered  the  second  door,  and  they  kept 
quiet.  He  came  to  enter  the  third  door,  and  they  rebuked  him,  saying  to  him,  "Enough  for 
you  right  here!" 

C.  Likewise,  when  Moses  came  and  conquered  the  two  nations  Sihon  and  Og  and  distributed 
them  [to  the  tribes  of  Reuven,  Gad,  and  Manasseh],  he  said,  "It  appears  that  the  decree 
has  only  been  decreed  conditionally,  and  we  are  being  judged  only  conditionally!" 

D.  And  up  to  here  he  [had]  requested,  saying,  "The  decree  only  decreed  that  I  should 
not  enter  into  it  as  a  king!  As  it  says  in  Scripture, '...  therefore  you  shall  not  lead  this 
congregation  into  the  land'  (Num.  20:12). 

E.  "I  will  [therefore]  enter  it  as  a  commoner!" 

F.  He19  said  to  him,  "A  king  does  not  enter  as  a  commoner!" 

G.  He20  said  before  Him,  "If  the  decree  has  been  decreed  that  I  not  enter  it  as  either  king  or 
commoner,  then  I  shall  enter  it  by  the  Cave  of  Caesarion  at  Paneas!" 

H.  He  said  to  him,  "(You  may  view  the  land  from  a  distance)  but  you  shall  not  enter  it!" 
(Deut.  32:52). 

I.  He  said  before  the  Holy  One,  blessed  be  He,  "If  the  decree  has  been  decreed  that  I  not 
enter  it  as  either  king  or  commoner  or  by  the  cave,  then  I  shall  enter  it  upon  my  death!" 


15  See  Deut.  25:17-19. 

16  See  1  Sam.  15:8-32. 

17  See  Esther  3:1.  Haman  was  an  Agagite,  i.e.,  a  descendent  of  Agag,  King  of  the  Amalekites. 

18  See  Deut.  3:23ff. 
"I.e.,  God. 

20  I.e.,  Moses. 
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nsoa  ♦  win  ainat^a  "jra  ♦  .mm  rnt^aa  ainst^n  nxt  e/d/c 

'sman  m^x  n  ♦  .sHPirr  n  nai  -p  rfwaa  ainDttfa  f 

Trot   ♦   .min   mwaai   ixd   ainawa   nxi   'aix  g 

^txa  a^i  ♦  <x^a  ainst^n  nsoa  ♦  .n^aa  ainst^a  a  3  h 

n  ♦  .srunrr  n  nai  -p>  swr  [n]ra  Bra  ia  ♦  yenn^  c/b 
on1?  iD3^  nsnnxa  ins  m  <-iaix  "man  m^x 

x1?!  tan  i1?  inn  ne>a  ♦  wn  x1?  a^cn  wn  a^w  ran  d 

px1?  'w  nx  cna  swirr  ♦  swiff  'ana  awi  em  e 
law  Kin  nio1?  px1?  w  nx  a^aaa  ne>a  ixi 
'anin  nnVnnm  ^xm  'xi  nwpa  mix  "?a  ttfpaai 

♦  tt  'ai  na1?  <^a>  fpwa  ♦  n^iD  sasxnn  pxn  nspa  a  4 
V?w  imt^D  nns1?  oa^  x1?^  13a  ^sr  nuttf  n^a1?  b 

i1?  ipnen  ^aw  nns  oasa  i1?  ipnen  iwx*i  nns  oasa 

♦  p  "tst  n"f  i1?  max  ia  iDia  w'pw  nno1?  oa^n1?  xa 

msn  "prro  \ws        ttfa^i  ne>a  xae>  nsrttfa  -p  c 

'•un       x*?x  rrra  n-iTa,a  x1?^  nan  nax  apVm 

x1?  'xi  ttfpaa  rrn  ixisn  ♦  *nn  ^sr  x^x  piaa  lax  ixi  d 

x1?  p1?  rw  -f?a  rft  D3DX  x1?^  x^x  rrm  nnua 

'x  ♦  Dmrtt  n1?  oa^x  ♦  (a1  a  73a)  nm  ^npn  nx  ixan  f/e 

rrra  nnna  ax  rao1?  'x  ♦  orrna  oa::a  n^a  rx  i1?  g 

n1?    OaD'X    OTTO    X1?!    T^a    X1?    n1?    OaD'X  X1?^ 

'ai)  xian  x1?  naen  'ax  ♦  eras  pnov  ^  n'rnaa  h 

n1?  oa^x  x1?^  mra  n-iTa,a  ax  'pn  ^tf?  nx  ♦  (aa  a1?  1 

♦  miaa  n1?  oa^x  n'rnaa  x1?!  otto  x1?!  n>a  x1? 
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J.     He  said  to  him,  "(Look  at  it  well)  for  you  shall  not  go  across  yonder  Jordan!"  (Deut.  3:27). 

K.  And  can  a  dead  person  really  cross  [the  river  Jordan]?  Rather,  He  said  to  him,  "Moses,  not 
even  your  bones  will  cross  the  Jordan!" 

5.  A.    And  this  is  what  others  say: 

B.  Moses  was  sitting  and  crying,  saying  to  Israel,  '"For  you  are  about  to  cross  the  Jordan!' 
(Deut.  11:31).  You  are  going  to  cross,  but  not  I!" 

C.  And  up  to  here  would  he  request:  "Let  me,  please,  cross  over  and  see"  (Deut.  3:25). 

D.  And  [the  word]  "please"  is  only  [a  word  of]  request. 

E.  "...  and  see  the  good  land  on  the  other  side  (of  the  Jordan)"  (Deut.  3:25)— this  is  the  Land 
of  Israel. 

F.  "...  that  good  hill  country"  (Deut.  3:25)— this  is  Jerusalem. 

G.  "...  and  the  Lebanon"  (Deut.  3:25)— this  is  the  Temple. 

H.  And  thus  Scripture  states,  "And  the  Lebanon  shall  fall  in  majesty"  (Isa.  10:34).  And  Scripture 
says,  "Throw  open  your  gates,  0  Lebanon,  and  let  fire  consume  your  cedars"  (Zech.  11:1). 

6.  A.    [And  some]  say:  The  view  [of  the  Land  of  Israel]  of  Abraham  was  better  than  [that  of] 

Moses,  because  Abraham  was  not  troubled  [to  see  his],  but  Moses  was  troubled. 

[125]     B.    Concerning  Abraham  Scripture  says,  "Raise  your  eyes  and  look  out  from  where  you  are, 
to  the  north  and  south,  to  the  east  and  west"  (Gen.  13:14). 

C.  Concerning  Moses  Scripture  says,  "Go  up  to  the  summit  of  Pisgah,  etc."  (Deut.  3:27)— go 
up  [first  and  then]  have  a  look! 

7.  A.    How  does  one  know  from  Scripture  that  God  granted  all  the  requests  that  Moses  made  of 

the  Holy  One,  blessed  be  He? 

B.  He  requested  to  see  the  Land  of  Israel,  and  He  granted  it  to  him.  As  it  says  in  Scripture, 
"...  and  the  Lord  showed  him  the  whole  land,  Gilead  as  far  as  Dan"  (Deut.  34:1). 

C.  He  requested  to  see  the  Temple,  and  He  granted  it  to  him.  As  it  says  in  Scripture, 
"...  Gilead"  (Deut.  34:1). 

D.  And  "Gilead"  refers  only  to  the  Temple,  as  it  says  in  Scripture,  "You  are  as  Gilead  to  Me, 
as  the  summit  of  Lebanon"  (Jer.  22:6). 

E.  And  how  does  one  know  from  Scripture  that  He  showed  him  Samson  ben  Manoah?  As  it 
says  in  Scripture,  "...  as  far  as  Dan"  (Deut.  34:1).  And  farther  on  Scripture  says,  "There  was 
a  certain  man  from  Zorah,  of  the  stock  of  Dan,  whose  name  was  Manoah"  (Judg.  13:2). 

F.  Similar  to  this,  you  say,  "...  and  went  in  pursuit  as  far  as  Dan"  (Gen.  14:14). 

G.  Isn't  it  the  case  that  the  12  tribes  had  not  yet  entered,  and  the  land  was  not  [yet]  divided? 
Rather,  this  teaches  that  He  said  to  Abraham,  "Your  offspring  will  be  12  tribes,  and  this 
will  be  the  portion  of  one  of  them!" 

H.  And  there  are  those  who  say:  He21  said  to  him,22  "In  this  place  your  sons  will  erect  an 
idol."  And  his  strength  was  weakened. 

I.  And  how  does  one  know  from  Scripture  that  He  showed  him  Barak  ben  Abinoam? 
Ahead  Scripture  says,  "She  summoned  Barak  son  of  Abinoam  (of  Kedesh  in  Naphtali)" 
(Judg.  4:6). 

21  I.e.,  God. 

22  I.e.,  Abraham. 


TRACTATE  AMALEK  •  i^asn  xnnoa  192 


na  *ai  ♦  (td  a 'ai)  nm  p*vn  m  nnsm  m1?  *a  i1?  'K  k/j 
i-ay  k1?  ymssa  hk  nt^a  i1?  'K  xVw  nay1? 
p1?  'xi  naiai  attrp  nt^a  nsn  ♦  in  annx  nm  ♦  p-pn         b/a  5 

DDK    (K1?    Ks    '31)    PTH    DK    DTDS    DDK  't^ 

Ka  msrx  'xi  ttfpna  nsn  ]x  iyi  ♦  'ax  x1?!  anaiy  c 
nx-ixi  ♦  nt^pn  x^x  xa  px  ♦  (na  a,  '3D  nx-ixi  e/d 

♦  1?x'w»  px  it  nas;a  *wx  rrnon  pxn  nx  (nxnxi) 

pai  ♦  unpan  rra  m  piasVm  ♦  ofim?  it  aian  -inn  h/g/f 

nno  'ixi  (i1?  s  w)  ^i^  -HX3  pias^n  'ix  xm 

'n  'xi  ♦  (x  *r  'dt)  -pnxa  m.  "raxm         T^1?  A  6 

an-iaxttf  nt^a  ^a  tip  an-iax  to  mx-p  naian 

xa  Kty  'ik  Kin  'aKa  ♦  mien'1?  nt^ai  imaa^  <x^>  b 

nnaai  naiDis  attf  nnx  nt£?K  aipan  in  nam  Try 

wx*i  n^y  'ik  Kin  nt^aa  ♦  (r  r  na)  na^i  naipi  c 

"paw  paa  ♦  nx-i  tran  rf?y  (ta  31  m)  'ja  naoon  a  7 

niK-i1?  ttfpn  ♦  i?  ina  'pn  ^aa^a  nt^a  wpaw  nwpa  b 

p  pxn      nx  »*•  inxTi  'its?  i1?  inm  '^  px  nx 

inai  'pan  n^a  mxn1?  wpsa  ♦  (k  i1?  m)  it  iyi  ly1?}  c 

'xaw  unpan  rra  x^x  ly1?}  pxi  ♦  iy^an  nx  'xaw  i1?  d 

intnrw  'aai  ♦  (i  as  T3T)  panVn  wxn  ^  nnx  ly1?}  e 

bps  w  'ik  Kin  fin1?]  it  iy  'attf  maa  p  iwaw 

♦  (a  x  'aw)  maa  iaun  snn  nnot^aa  nynsa  [inx] 

iy  xi^m  ♦  (t  is  na)  p  iy  Tim  ik  nnx  in  xxva  g/f 

x^x  pxn  np^nna  x^i  a^aa^n  n*wy  ixa  x1?  ik 

<w>  ^xVna  a'toat^  a"s  amaK1?  i1?  la^a 

i1?  (Dtqk  13  iotk       ♦  ina  inx  ^  ip^n  [inn]  h 

wm  mi  may  it^asrjn1?  "pan  pro  ni  aipaa 

l^n1?!  <...>  ayia^aK  ia  p-ia  mK-int^  'aai  ♦  r^ya  ima  1 

♦  (it  'aw)  aya^aK  p  p-ia1?  vnpm  [n^]m  'ik  Kin 
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J.  And  how  does  one  know  from  Scripture  that  He  showed  him  Joshua  ben  Nun?  As  it  says 
in  Scripture,  "From  the  tribe  of  Ephraim,  Hosea  son  of  Nun"  (Num.  13:8). 

K.  And  how  does  one  know  from  Scripture  that  He  showed  him  Gideon  ben  Joash?  As 
it  says  in  Scripture,  "...  and  Manasseh"  (Deut.  34:2).  And  farther  on  Scripture  says, 
"Behold,  my  clan  is  the  humblest  in  Manasseh,  and  I  am  the  youngest  in  my  father's 
household"  (Judg.  6:15). 

L.  And  how  does  one  know  from  Scripture  that  He  showed  him  David  in  his  monarchy?  As  it 
says  in  Scripture, "...  the  whole  land  of  Judah"  (Deut.  34:2).  And  farther  on  Scripture  says, 
"The  Lord  God  of  Israel  chose  me  of  all  my  father's  house  to  be  king  over  Israel  forever. 
For  He  chose  Judah  to  be  ruler,  and  of  the  family  of  Judah,  my  father's  house,  and  of  my 
father's  sons,  He  preferred  to  make  me  king  over  all  Israel"  (l  Chron.  28:4). 

(Textual  Source:  Mekhilta  de-Rabbi  Ishmael) 

M.  And  how  does  one  know  from  Scripture  that  He  showed  him  the  entire  west?  As  it  says  in 
Scripture,  "...  until  the  Western  Sea"  (Deut.  34:2). 

N .  And  how  does  one  know  from  Scripture  that  He  showed  him  the  graves  of  the  forefathers? 
As  it  says  in  Scripture,  "...  the  Negeb"  (Deut.  34:3).  And  how  have  we  learned  from 
Scripture  concerning  the  graves  of  the  forefathers  that  they  are  in  the  Negeb?  As  it  says 
in  Scripture,  "They  went  into  the  Negeb,  and  came  to  Hebron"  (Num.  13:22). 

0.  And  how  does  one  know  from  Scripture  that  He  showed  him  the  destruction  of  Sodom 
and  Gomorrah?  As  it  says  in  Scripture,  "...  and  the  Plain"  (Deut.  34:3).  And  farther  on 
Scripture  says,  "He  annihilated  those  cities  and  the  entire  Plain"  (Gen.  19:25). 

P.  And  how  does  one  know  from  Scripture  that  He  showed  him  Gog  and  all  his  masses?  As  it 
says  in  Scripture, "...  the  Valley  of  Jericho"  (Deut.  34:3).  And  we  have  learned  that  Gog  and 
his  masses  will  rise  and  fall  in  the  Valley  of  Jericho. 

Q.    Another  interpretation:  "...  the  Valley  of  Jericho"  (Deut.  34:3): 

R.  Can't  anyone  see  the  Valley  of  Jericho?  Rather,  just  as  this  valley  is  settled,  with  a  field 
full  of  wheat  and  a  field  full  of  barley,  likewise  He  showed  him  the  entire  Land  of  Israel 
[settled]  like  the  Valley  of  Jericho. 

S.  And  how  does  one  know  from  Scripture  that  He  showed  him  Deborah?  As  it  says  in 
Scripture,  "...  the  city  of  palm  trees"  (Deut.  34:3).  And  farther  on  Scripture  says,  "She 
used  to  sit  under  the  Palm  of  Deborah"  (Judg.  4:5). 

T.  And  how  does  one  know  from  Scripture  that  He  showed  him  the  wife  of  Lot?  As  it  says 
in  Scripture,  "...  as  far  as  Zoar"  (Deut.  34:3).  And  farther  on  Scripture  says,  "...  and  Lot 
entered  Zoar"  (Gen.  19:23). 

8.  A.   Jacob  was  given  a  hint,  but  didn't  consider  it. 

B.  As  it  says  in  Scripture,  "Remember,  I  am  with  you.  I  will  protect  you"  (Gen.  28:15). 

C.  But  in  the  end,  he  was  afraid. 

[126]     D.    As  it  says  in  Scripture,  "Jacob  was  greatly  frightened,  and  in  his  anxiety  ..."  (Gen.  32:8). 

E.  Is  it  really  possible  that  one  whom  God  has  assured  should  be  afraid?  Rather,  he  said, 
"Perhaps  sin  will  cause  [God  to  abandon  me]!" 

9.  A.    David  was  given  a  hint,  and  he  considered  it. 

B.  As  it  says  in  Scripture,  "Both  the  lion  and  bear  (your  servant  has  killed)"  (l  Sam.  17:36). 

C.  He  said,  "How  am  I  special,  that  I  have  killed  these  three  evil  beasts?  Rather,  maybe 


TRACTATE  AMALEK  •  i^asn  xnaoa  193 
pX     nxi     '3t£?     113     p     wrm     lflK"W     'Ml  J 

♦  (n  r  'an)  pa  in  win  ansx  [nt^a1?  'ixi  ansa 

Kin  <f?ri?>i  nt^i^i  'aw        p  psm  n[n]w  '3»i  k 
map  msren  sd[3]xi  n^[aap  "nri  ^x  nan  nx 

nxi  'its?  iniD^aa  ttt  'To  'aai  ♦  (it)  i  w)  [nx  l 
ma  ^sa  n  'w  'p^x  w  "in3'1  '1X        rmrr  fix 
tm1?  "inn  rmma  n  an*?1?  '^      -fin1?  nrn1?  nx 
nttf?  mn  n  nx  maai  nx  [ma]  rmT  maai 

♦  .(1  na  x"m) 

♦  pnnxn  an  is?  'xaw  ansran  ^  nx  inxnnw  paai  m 
paai  aaan  nxi  'xaw  max  nap  inxnnw  pan  n 
arua  fan  'xaw  arua  nrw  max  nap  laia1? 

nasna  inxnnw  paai  ♦  (aa  r  'aa)  pnan  is?  xa^i  0 
naix  xin  i^n^i  naan  nxi  maw  rrmasn  dtto 

♦  (ns  o»  na)  naan  "pa  nxi  ^xn  ansrn  nx  nsmi 

imm   nsrpa   'xaw   laian   ^ai   m   inxnnw   paai  p 

nsrpaa  Visni  nny1?  laian  ^ai       prnsw  inn1?! 

nxn  BTinn  x^m  ♦  imm  nypa  nnx  nai  ♦  .imm  r/q 

nx^a  rrw  nawva  it  nypa  na  x*7X  imm  nypa 

*p  xinw  ^a  anw  nx^a  nw  xinw  ^a  ann 

paai  ♦  imm  nypaa  bxiur  pix  ^a  nx  inxnn  s 

naix  xin  i^n^i  anann  my  'w  mnai  inxnnw 

paai  ♦  (n  1  im)  nmai  nam  nnn  mw  xm  t 

naix  xin  i^n^i  nyis  iy  'xaw  tji1?  nwx  inxnnw 

xn  ran  i1?  irra  apy  ♦  .Co  tr  na)  nnyis  xa  win  a  s 

^10*7  ♦  (to  ns  na)  "pmnttn  nay  nax  nam  'aw  ♦  vm  c/b 

♦  (n  a1?  na)  i1?  urn  ixa  apys  xnn  'xaw  ♦  xmna  mn  d 
nax  x^x  xmna  xm  aipan  mnanw  n  nwax  e 

nx  aa  maw  ♦  wm  Tan  f?  T,ma  ttt  ♦  .xtnn  anr  xaw         b/a  9 
•'ax  na  nax  ♦  (f?  p  x"w)  niay  nnn  aim  aa  nxn  c 
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10. 


11. 


12. 


13. 


14. 


15. 


A. 
B. 


D 

A 
B 
C 
A 
B 

A. 
B. 


something  is  about  to  happen  with  Israel,  and  they  are  destined  to  be  rescued  through  me!" 

Thus  it  is  said, "...  and  that  uncircumcised  Philistine  shall  end  up  like  one  of  them"  (l  Sam. 
17:36). 

Mordecai  was  given  a  hint,  and  he  considered  it. 

As  it  says  in  Scripture,  "Every  single  day  Mordecai  would  walk  about  in  front  of  the  court 
of  the  harem"  (Esther  2:11). 

[He  said,]  "Is  it  really  possible  that  this  pious  woman  would  marry  this  uncircumcised 
one?  Rather,  maybe  something  is  about  to  happen  with  Israel,  and  they  are  destined  to 
be  rescued  through  her!" 

Immediately:  "Mordecai  learned  of  it,  and  told  it  to  Queen  Esther"  (Esther  2:22). 

"I  will  utterly  blot  out"  (Exod.  17:14):23 

"Utterly"— [this  refers]  to  this  world. 

"Blot  out"— [this  refers]  to  the  world  to  come. 

'"Utterly  (blot  out)'— [this  refers]  to  him  and  his  family."— Thus  are  the  words  of  R.Joshua. 

R.  Eliezer  the  Modiite  says,  Amalek'— this  [refers]  to  Agog. the  memory  of— this 
[refers]  to  Haman. utterly  (blot  out)'— this  [refers]  to  him  and  his  family. blot  out'— 
this  [refers]  to  him  and  all  that  generation." 

"...  from  under  heaven"  (Exod.  17:14): 

R.Joshua  says,  "In  that  Amalek  will  have  neither  child  nor  grandchild,  so  that  they  will 
not  say,  'This  camel  belongs  to  Amalek.  This  sheep  belongs  to  Amalek.  This  tree  belongs 
to  Amalek.'" 

R.  Eliezer  the  Modiite  says, 

(Textual  Source:  Ms.  Firkovich  II A  268) 

"Because  he  came  to  destroy  Israel  from  beneath  the  wings  of  heaven,  Moses  said  before 
the  Holy  One,  blessed  be  He,  'Master  of  the  World!  This  evil  one  has  come  to  destroy  Your 
children  from  beneath  the  wings  of  heaven.  Who  will  read  Your  Torah  scroll?'" 

R.  Eliezer  says,  "[Moses  said,]  '[What  will  happen  to]  Your  children  whom  You  are  destined 
to  scatter  to  the  four  winds  of  the  heavens?  As  it  says  in  Scripture, "...  like  the  four  winds 
of  heaven"  (Zech.  2:10).  Who  will  read  Your  Torah  scroll?'" 

R.  Eliezer  said,  "Moses  said,  'May  He  destroy  the  name  of  these  [people],  and  erase  their 
name  from  the  world,  and  may  idolatry  and  its  worshipers  be  uprooted,  and  may  God  be 
distinct  in  the  world! 

'"In  accordance  with  what  is  said  in  Scripture,  "...  they  shall  march  up  victorious,  etc." 
(Obad.  1:21).  And  Scripture  says,  "And  the  Lord  shall  be  king  over  all  the  earth,  etc." 
(Zech.  14:9)."' 

R.  Nathan  says,  "Haman  comes  only  as  a  reminder  for  Israel. 

"As  it  says  in  Scripture,  'And  these  days  of  Purim  shall  never  cease,  etc'  (Esther  9:28)." 
"And  Moses  built  an  altar  and  named  it  Adonai-nissi"  (Exod.  17:15): 
R.Joshua  says,  "Moses  called  it  nissi.24 


23  The  text  interprets  here  the  seemingly  doubled  verbal  form  of  the  infinitive  absolute  "utterly  blot  out"— fllTON  nna. 
2<  English:  my  miracle. 
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saw  k^k  i1?^  msn  mana  wi"?w  'mnnw  fso 

id1?  ♦  *r  ^y  ^an1?  frnyi          snsft  tii»  nai  d 

♦  .(aw)  ana  msD  nm  ^nyn  •'nw^on  nm  nana 

•ona  nri  av  *7Dm  'saw  ♦  wm  ran  i1?  irra  'anna  b/a  10 

nwss  ♦  («•»  a  'os)  trvan  rra  nsn  ^  -fpnna  c 
my  nm  saw  s^s  nr  ^ny1?  Kt^nnt^  it  nron1? 

srrn  rai  ♦  nr  ^y  ^an1?  frnyi  "piwa  yny1?  d 

nna  ^  ♦  .(dd  aw)  ns^an  nnos1?  in  ^Dina1?  nmn  a  11 

i1?  nna  ♦  .SDn  a1?!!?1?  nnas  ♦  nm  a^iya  nna  ♦  nnax  a  12  c/b 

••man  nty^s  'n  ♦  ywim  n        id  mnowa  ^d1?!  b 
^d1?!  i1?  nna  pn  nr  nDT  m  nr  p^ay  naix 

♦  a'-awn  nnna  ♦  .sinn  mm  ^d1?!  i1?  nnas  mnowa  a  13 
s^w  p^ay1?  iDai  fa  i1?  n^T  s^w  nais  ywins  n  b 

nr  i^s  p^ay^w  it  mn  p^ay^w  nr  inass 

ns  ids1?  sdw  ^d1?  ♦  nais  •'yuan  my^s  n  ♦  p^ay^w  d/c 

n"Dpn   ^d1?   nwa   nas   a^awn   'aaa   nnna  'W 

nnna  Taa  ns  ids1?  sa  nr  ywn  amy^w  laian 

'is  myns  n  ♦  id  snps  ■•a  nmn  noo  tmtm  'saD  e 

'saw  a^awn  mrrn  yDnsD  ams1?  nns  rnyw  -paa 

••a  rmn  nso  e  a  'dt)  'a  n^awn  mnn  yDnsD  •o 

i^s^w  Daw  ids^  nwa  nas  my^s  n  'as  ♦  id  snps  f 

rroisn  nnt  nnay  npym  arnyn  p  naw  nnan 

n^wia  i"?yi  'aw  frsra  ♦  a^ya  *rrr  aipa<n>  vm  g 

psn  *?d  *?y  i^a1?  *»  rrm  'isi  (sd  'Diy)  a  fx  nna 

♦  'wn  nDT  s^s  pn  sd  s1?  ns  ina  n  ♦  .(a  r  'dt)  'a  a  14 

♦  (na  a  'as)  'a  <i>nDy^  s1?  rf?sn  amsn  'an  'saw  b 

ywim  n  ♦  soa      law  snpn  nata  nwa  pn>  b/a  15 
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C.  "He  said  to  them,  'God  performed  this  miracle  for  you  on  my  behalf!'" 

D.  R.  Eliezer  the  Modiite  says,  "God  called  it  'My  miracle'  because  whenever  the  Israelites 
are  situated  in  a  miracle,  it  is  as  if  it  is  a  miracle  before  Him.  [When]  they  are  situated  in 
distress,  it  is  as  if  it  is  distressing  before  Him.  [When]  they  are  situated  in  joy,  it  is  joyful 
before  Him. 

E.  "And  thus  Scripture  says,  'I  rejoice  in  your  deliverance'  (l  Sam.  2:1)." 

16.  A.    '"He  said:  "It  means  'Hand  upon  the  throne  of  the  Lord!'  (The  Lord  will  be  at  war  with 

Amalek  from  generation  to  generation)'"  (Exod.  17:16): 

B.    "When  He  sits  on  the  throne  of  the  Lord,  the  war  of  the  Lord  [will  take  place], 

[127]     C.    "At  that  moment,  'The  Lord  will  be  at  war  with  Amalek  from  generation  to  generation' 
(Exod.  17:16)."— Thus  are  the  words  of  R.Joshua. 

D.  R.  Eliezer  the  Modiite  says,  "The  Holy  One,  blessed  be  He,  said,  'Israel  should  accept  all 
who  come  from  among  the  nations  of  the  world  to  convert.  But  Israel  should  not  accept 
from  among  Amalek!' 

E .  "As  it  says  in  Scripture,  'David  said  to  the  young  man  who  had  brought  him  the  news,  "Where 
are  you  from?"  He  replied,  "I  am  the  son  of  a  resident  alien,  an  Amalekite'"  (2  Sam.  1:13). 

F.  "At  that  moment,  David  was  reminded  what  had  been  said  to  Moses,  his  master,  that 
Israel  should  accept  all  who  come  from  among  the  nations  of  the  world  to  convert.  But 
Israel  should  not  accept  from  among  Amalek. 

G.  "[As  it  says  in  Scripture,]  And  David  said  to  him,  "Your  blood  be  on  your  own  head!  Your 
own  mouth,  etc.'"  (2  Sam.  1:16)." 

17.  A.    "'...  from  generation  to  generation' (Exod.  17:16): 

B.  '"From  generation'  (Exod.  17:16)— [this  refers  to]  this  world.  '...  to  generation'  (Exod. 
17:16)— [this  refers  to]  the  world  to  come."— Thus  are  the  words  of  R.Joshua. 

C.  R.  Eliezer  the  Modiite  says,  "From  the  generation  of  Moses  to  the  generation  of  Samuel." 

D.  R.  Eliezer  says,  "From  the  generation  of  Samuel  to  the  generation  of  the  Messiah,  which 
consists  of  three  generations. 

E.  "As  it  says  in  Scripture,  'Let  them  fear  You  as  long  as  the  sun  shines,  while  (the  moon 
lasts,  generations  on  end)'  (Ps.  72:5)." 

Chapter  Forty-Six 

(Textual  Source:  Midrash  ha-Gadol) 

XLVI:I25 

1.         A.    "Jethro  (priest  of  Midian,  Moses'  father-in-law,)  heard  (all  that  God  had  done  for  Moses  and 
for  Israel  His  people,  how  the  Lord  had  brought  Israel  out  from  Egypt)"  (Exod.  18:l):26 

B.  What  did  he  hear  [that  motivated  him]  to  come? 

C.  R.  Joshua  says,  "He  heard  about  the  war  with  Amalek,  and  came. 

D.  "For  this  is  written  just  next  to  it,27  as  it  says  in  Scripture,  And  Joshua  overwhelmed 
Amalek'  (Exod.  17:13)." 

E.  R.  Eliezer  the  Modiite  says,  "He  heard  about  the  giving  of  the  Torah,  and  came.  For  thus 

25  Compare  XLVI:I:1.A-7.B  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  188:1-190:13;  Laut,  vol.  2, 162:1-167:71;  Neus.,  XLV:I:1.A-15.B). 

26  Compare  l.A-S  with  parallel  at  b.  Zevahim  116a  (Neus.,  XXVIII.C:Tractate  Zebahim:14:10:IX.8.A-  9.Z). 

27  I.e.,  immediately  preceding  Exod.  18:1  in  Scripture. 
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wd1?  nwvw  m  03  p1?  -iax  ♦  'oa  ixnp  rwa  -iaix  c 

aipan  naix  vmsn  "iiy^x  n  ♦  ixt^y  mi  aipan  d 
riD1?  03  i^xd  oaa  pm  Tsrw  pi        to  ix-ip 
niroa  pm?  viz1?  xtt  rns  i^xd  rnxa  rnw 

inswn  tiito  >a  mix  Kin  pi  ♦  ns1?  xti  niro  e 

♦  <(X  3  X"ttf) 

rr  od  ^y  attrtpa  ♦  'a     (x)oa  ^y  t  sa  -laxn  b/a  ie 

p^aya        nan^a  nyttf  nmxa  ♦  rrftw]  nair^a  c 

'ik  'srnan  iTsfttx  n]  ♦  yunrr  n       id  ttt  Trna  d 
T^nrf?    maixn    ^a    ixas    nw    n"npn  -iax 

'3W  ♦  tsr  ana  f?aps  x1?  p^ayai  't^  ana  Tntp'']  e 
nnx  ay  ma  sx  i1?  Tpaan  -isrnn]  *?x  ttt  naxn 

nmxa]  ♦  (r  x  a"ttf)  tox  'pto  -a  wx  p  -iax*n  f 
^Da  ixas  axttf  ian  nwa1?  i1?  'X3  na  ttt  nan  [nyttf 
x1?  p^ayai  '^  anx  ^aps  T^anrr?  a^yn  maix] 

*d  Tttnn  ^y  nai  ttt  t^x  "Wi]  ♦  'W  anx  i^ap^  g 

-in1?  nrn  a^iyn]  ♦  -ma  ttt  ma  ♦  (to  aw)  a  tb  b/a  n 

'ix]  ^ynan  -iiy^x  n  ♦  yunrr  n  nai  id  xnn  a^iyn  c 

<'ix  -iTy,l?x  '>  ♦  ^xiattf  t1?^  nn1?  rwa      nna  d 

'W  ♦  nrm  'a  anttf  rrwa  to]  inn1?  ^xiattfto  nna  e 

♦  .(n  ay  'nn)  'a 'd1?      ay  [tan" 

XLVI:I 

naix  yunm  n  ♦  xai  yattf  nyiaty  na  ♦  nrr  yawn  c/b/a  i 

'its?  rma  naina  vm  pw  ♦  xai  yattf  p^ay  nair^a  d 

••sman  -iry^x  n  ♦  .(r  r  nm)  p^ay  nx  yunm  eftrm  e 
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we  find  that  on  the  day  the  Torah  was  given  to  Israel,  all  the  kings  of  the  world  trembled 
in  their  palaces. 

F.  "As  it  says  in  Scripture, "...  while  in  His  temple  all  say  "Glory!"'  (Ps.  29:9). 

G.  "One  might  think  they  didn't  know  for  what  [reason  they  were  praising], 

H.  "Scripture  states,  [however,]  while  in  His  temple,  all  say  "Glory!"  (The  Lord  sat 
enthroned  at  the  Flood;  the  Lord  sits  enthroned,  king  forever)'  (Ps.  29:9-10). 

I.  "All  the  nations  of  the  world  were  gathered  to  Balaam.  They  said  to  him,  'It  appears  that 
God  is  destroying  His  world  with  water,  just  as  He  destroyed  the  people  of  the  generation 
of  the  Flood!  In  accordance  with  what  is  said  in  Scripture,  "The  Lord  sat  enthroned  at  the 
Flood"  (Ps.  29:10).' 

J.  "He  said  to  them,  'Idiots!  He  already  promised  that  He  would  not  bring  [another]  flood 
to  the  world!  As  it  says  in  Scripture,  "For  this  to  Me  is  like  the  waters  of  Noah.  As  I  swore 
that  the  waters  of  Noah  nevermore  would  flood  the  earth"  (Isa.  54:9).' 

K  "They  said  to  him,  'Certainly  a  flood  of  water  He  won't  bring.  But  He  will  bring  a  flood 
of  fire!' 

L.  "He  said  to  them,  'He  will  bring  neither  a  flood  of  water  nor  a  flood  of  fire.  He  is  giving 
the  Torah  to  His  people,  and  will  pay  a  reward  to  those  who  fear  Him!' 

M.  "When  they  heard  this  from  him,  each  of  them  returned  to  his  place." 

N.  R.  Eliezer  says,  "He  heard  about  the  splitting  of  the  Sea  of  Reeds,  and  came.  For  thus  we 
find  that  on  the  day  that  the  sea  was  split  for  Israel,  they  heard  from  one  end  of  the  earth 
to  the  other. 

0.  "As  it  says  in  Scripture,  'When  all  the  kings  of  the  Amorites  on  the  western  side  of  the 
Jordan,  and  all  the  kings  of  the  Canaanites  near  the  sea,  heard  how  the  Lord  had  dried  up 
the  waters  of  the  Jordan  for  the  sake  of  the  Israelites  until  they  crossed  over'  (Josh.  5:l). 

[128]     P.    "And  thus  Rahab  said  to  Joshua's  messengers,  'For  we  have  heard  how  the  Lord  dried  up 
the  waters  of  the  Sea  of  Reeds  for  you'  (Josh.  2:10). 

Q.  "They  said  that  she  was  10  years  old  when  Israel  went  out  from  Egypt.  For  the  entire 
40  years  that  Israel  was  in  the  wilderness,  she  prostituted  herself.  At  50  years  [of 
age],  she  converted. 

R.  "She  said,  'With  three  things  have  I  sinned.  In  three  ways  will  He  forgive  me:  with  the 
rope,  with  the  window,  and  with  the  sukkah.' 

S.  "As  it  is  said  in  Scripture,  'She  let  them  down  by  a  rope  through  the  window ...'  (Josh.  2:15) 
[and] '...  and  hidden  them  under  some  stalks  of  flax ...'  (Josh.  2:6)." 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
2.         A.    "Jethro  (priest  of  Midian,  Moses'  father-in-law,)  heard"  (Exod.  18:1): 

B.  At  first  they  called  him  Jether.  Once  he  did  good  deeds,  they  added  one  letter  to  it,  and  he 
was  called  Jethro. 

C .  And  thus  you  find  with  Abraham.  At  first  they  called  him  Abram.  Once  he  did  good  deeds, 
they  added  one  letter  to  it,  and  he  was  called  Abraham. 
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ia  nairw  an  wxa  pw  X3i  yattf  min  ina  naix 
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♦  arn3X  xnp3i  nnx]  mx  i1?  id^dih  a^xi  as[^ya 
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D.  And  thus  you  find  with  Sarah.  At  first  they  called  her 

(Textual  Source:  Midrash  ha-Gadol) 
Sarai.  Once  she  did  good  deeds,  they  added  one  letter  to  it,  and  she  was  called  Sarah. 

E.  And  thus  you  find  with  Joshua.  At  first  they  called  him  Hosea.  Once  he  did  good  deeds, 
they  added  one  letter  to  it,  and  he  was  called  Joshua. 

F.  And  there  are  those  from  whom  they  subtracted  [one  letter  from  their  names], 

G.  You  can  learn  from  Ephron.  At  first  they  called  him  Ephron.28  Once  he  established  [the 
amount  of  the]  payment  with  our  father  Abraham,  and  said  to  him,  "What  is  four  hundred 
shekels  between  you  and  me?"  (Gen.  23:15)  they  subtracted  one  letter  from  it,  and  he  was 
called  Ephron.29 

H.  And  thus  you  find  with  Jehonadab.  At  first  they  called  himjehonadab.  Once  he  joined  up 
with  Jehu, 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
they  subtracted  one  letter  from  it,  and  he  was  called  Jonadab. 

I.  Based  upon  this  they  said,  "One  should  not  join  up  with  an  evil  person,  even  to  draw  him 
near  to  Torah." 

3.  A.  Jethro  was  called  by  seven  names:  Jether,  Jethro,  Hobab,  Ben  Reuel,  Puti,  and  Keni. 

B.  Jether— because  he  added  a  chapter  in  the  Torah. 

C.  Jethro— because  he  did  good  deeds. 

D.  Hobab— because  he  was  dear  to  God. 

E.  Keni— because  he  acquired  the  world  to  come. 

F.  Ben— because  he  was  like  a  son  to  God. 

G.  Reuel— because  he  was  a  friend  to  God. 

H.  Puti— because  he  despised  all  who  worshiped  idols  in  the  world. 

4.  A.  "(Jethro)  priest  (of  Midian)"  (Exod.  18:1): 

B.  R.Joshua  says,  "He  was  an  [idolatrous]  priest. 

C.  "In  accordance  with  what  is  said  in  Scripture,  and  Jonathan  son  of  Gershom,  etc' 
(Judg.  18:30)." 

D.  R.  Eliezer  the  Modiite  says,  "He  was  a  prince. 

[129]     E.    "In  accordance  with  what  is  said  in  Scripture,     and  David's  sons  were  priests'  (2  Sam. 
8:18).  And  Scripture  says,  'Ira  the  Jairite  also  served  David  as  priest'  (2  Sam.  20:26)." 

5.  A.    "...  Moses'  father-in-law"  (Exod.  18:1): 

B.  At  first,  Moses  would  honor  him.  As  it  says  in  Scripture,  "Moses  went  back  to  his  father- 
in-law"  (Exod.  4:18). 

C.  Now  his  father-in-law  began  to  honor  him. 

D.  They  said  to  him,  "What  makes  you  special?"  He  said  to  them,  "I  am  the  father-in-law 
of  Moses!" 


Hebrew:  yVBV. 
Hebrew:  pss. 
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♦  sD3X  rwa  inn  an1?  nax  idto  na  i1?  max  d 
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A.  "...  all  that  God  had  done  for  Moses  and  for  Israel"  (Exod.  18:1): 

B.  Moses  is  as  important  as  Israel,  and  Israel  is  as  important  as  Moses.  The  master  is  as 
important  as  the  disciple,  and  the  disciple  [is  as  important]  as  the  leader. 

A.  "...  how  the  Lord  had  brought  Israel  out  from  Egypt"  (Exod.  18:1): 

B.  Based  on  this  you  learn  that  the  Exodus  from  Egypt  is  as  important  before  God  as  all  the 
miracles  and  mighty  deeds  that  God  performed  for  Israel. 


(Textual  Source:  Midrash  ha-Gadol) 


XLVI:II 


30 


1.  A.    "Jethro,  Moses'  father-in-law,  took  Zipporah,  Moses'  wife,  after  she  had  been  sent  home" 

(Exod.  18:2): 

B.  R.  Joshua  says,  "After  he  divorced  her  by  statement." 

C.  R.  Eliezer  the  Modiite  says,  "After  he  divorced  her  by  document. 

D.  "Scripture  says  here,  'after  she  had  been  sent  home'  (Exod.  18:2),  and  Scripture  says 
farther  on and  he  writes  her  a  bill  of  divorcement,  hands  it  to  her,  and  sends  her  away 
from  his  house'  (Deut.  24:1). 

E.  "Just  as  'sending'  farther  on  [involves]  a  writ  of  divorce,  likewise  'sending'  stated  here 
[involves]  a  writ  of  divorce." 

2.  A.    When  was  she  sent  away? 

B.  The  moment  when  God  said  to  Moses,  "Go  and  bring  Israel  out  from  Egypt,"  he  took  his 
wife  and  his  children  and  put  them  on  a  donkey. 

C.  God  said  to  Aaron,  "Go  out  and  greet  your  brother  in  the  wilderness!"  He  went  out  to 
greet  him,  and  he  began  to  embrace  him  and  kiss  him.  He  said  to  him,  "Moses,  my  brother, 
where  have  you  been  all  these  years?" 

D.  He  said  to  him,  "In  Midian." 

E.  He  said  to  him,  "What  is  the  deal  with  these  people  with  you?" 

F.  He  said  to  him,  "They  are  my  wife  and  children." 

G.  [He  said  to  him,]  "Where  are  you  taking  them?" 

H.  He  said  to  him,  "To  Egypt." 

I.  He  said  to  him,  "We  are  [already]  distressed  about  the  first  [ones  who  came  down  to 
Egypt],  Now  you  are  bringing  the  next  ones!" 

J.     Immediately  he31  said  to  her,  "Return  to  your  father's  house!" 

K.  Immediately,  she  took  her  children  and  returned  to  her  father's  house.  Thus  it  is  said, 
"...  after  she  had  been  sent  home,  and  her  two  sons"  (Exod.  18:2-3). 

3.  A.    "...  and  her  two  sons— of  whom  one  was  named  Gershom,  because  he  said,  'I  have  been  a 

stranger  in  a  foreign  land'"  (Exod.  18:3): 

B.  R.  Joshua  says,  "It  certainly  was  a  foreign  land  for  him!" 

C.  R.  Eliezer  the  Modiite  says, "'...  in  a  foreign  land'— for  all  the  world  practices  idolatry,  but 
I  worship  He  who  spoke,  and  the  world  came  into  being. 

30  Compare  XLVI:II:1.A-7.F  with  Mekhilta  de-Rabbi  lshmael,  Amalek  (H/R,  190:14-193:7;  Laut,  vol.  2, 167:72-173:161;  Neus.,  XLV:I:16.A-II:4.F). 

31  I.e.,  Moses. 
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XLVI:II 
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D.  "As  it  says  in  Scripture,  'God,  the  Lord  God,  spoke  and  summoned  the  world  from  east  to 
west'  (Ps.  50:1)." 

4.  A.    "...  and  the  other  was  named  Eliezer,  meaning,  'The  God  of  my  father  was  my  help,  and 

He  delivered  me  from  the  sword  of  Pharaoh'"  (Exod.  18:4): 

B.  When  did  God  deliver  him? 

C.  R.Joshua  says,  "At  the  time  when  Dathan  said  to  him,  'Who  made  you  chief  and  ruler  over 
us?'  (Exod.  2:14)."32 

D.  R.  Eliezer  the  Modiite  says,  "They  seized  Moses  and  took  him  up  to  the  platform,  bent 
him  over,  and  placed  a  sword  on  his  neck.  An  angel  came  down  from  heaven  in  the  image 
of  Moses,  [so]  they  seized  the  angel  and  let  Moses  go." 

E.  R.  Eliezer  says,  "God  turned  the  people  who  seized  Moses  into  different  groups— dumb, 
deaf,  and  blind.  They  said  to  the  dumb  ones,  'Where  is  Moses?'  but  they  could  not  speak. 
[They  asked]  the  deaf  ones,  but  they  could  not  hear.  [They  asked]  the  blind  ones,  but  they 
couldn't  see. 

F.  "And  thus  Scripture  says,  'Who  gives  man  speech'  (Exod.  4:11)." 

5.  A.    "Jethro,  Moses'  father-in-law,  brought  Moses'  sons  and  wife  to  Moses"  (Exod.  18:5): 
B.    Why  is  this  said? 

[130]  C.  Because  [when]  it  says  in  Scripture,  "He  sent  word  to  Moses,  'I,  your  father-in-law  Jethro, 
am  coming  to  you,  with  your  wife  and  her  two  sons'  (Exod.  18:6)— I  don't  know  if  they  are 
Moses'  children  or  her  children  with  someone  else. 

D.  Scripture  states,  [however,]  "Jethro,  Moses'  father-in-law,  brought  Moses'  sons"  (Exod. 
18:5). 

E.  They  are  Moses'  children,  and  not  her  children  with  someone  else. 

6.  A.    "...  to  him  in  the  wilderness"  (Exod.  18:5). 

B.  Behold,  Scripture  is  surprised  at  him.  Someone  who  dwells  in  a  house  like  his  with 
all  the  honor  of  the  world  now  should  come  to  this  chaotic  wilderness  in  which  there 
is  nothing! 

C.  Thus  it  is  said,  "...  to  him  in  the  wilderness"  (Exod.  18:5). 

7.  A.    "He  sent  word  to  Moses,  'I,  your  father-in-law  Jethro,  am  coming  to  you,  (with  your  wife 

and  her  two  sons)'"  (Exod.  18:6): 

B.  R.  Joshua  says,  "He  sent  [word  to  him]  by  means  of  a  messenger." 

C.  R.  Eliezer  the  Modiite  says,  "He  sent  [word  to  him]  in  a  letter,  which  was  sent  into  the 
camp,  [saying,]  'Do  this  for  me.  And  if  you  won't  do  this  for  me,  do  it  for  your  wife.  And  if 
you  won't  do  it  for  your  wife,  do  it  for  your  children.'" 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

D.  R.  Eliezer  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'It  is  I  who  spoke  and  the 
world  came  into  being.  I  draw  near  and  I  don't  keep  distant.  As  it  says  in  Scripture,  'Am  I 
only  a  God  near  at  hand'  (Jer.  23:23).  It  is  I  who  drewjethro  near  and  did  not  distance  him. 
This  person  comes  to  you  only  to  convert;  he  comes  only  to  enter  beneath  the  wings  of 
God's  presence.  You,  too,  should  draw  him  near  and  not  distance  him!' 


12  Dathan  and  Abiram,  identified  as  leaders  of  the  revolt  against  Moses  in  Numbers  16  and  Numbers  26:9-11,  are  presumed  here  to  be 
the  two  fighting  Israelites  in  Exod.  2:11-15  who  ultimately  caused  Moses  to  flee  Egypt.  See  Exodus  Rabbah  1:30. 
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757  waw  nntaa  px  Knpn  nai  71  av^K  ^k  'w  d 

♦       ,k  3  'rm)  iKiaa 
anna  tpi  msn  n»  v1^  ^  ntsrVK  "rnsn  ot^i  a  4 

nsrwa  naiK  srunn^  n  ♦  aipan  im  ''na^K  ♦  .nyna  c/b 
a  'aw)  ir^y  osron  nw  wx1?  naw  sa  im  i1?  naKW 
lm'wm  nwa  nK  loan  naiK  *sman  my^K  n  ♦  .(t  d 
nK^a  it  inKis  ^y  n,"o  i1?  iron  minsa  na^a1? 
nK  iron  nK^an  nK  won  nwa  mana  awn  p 
nwa  nK  iwsnw  btk  »n  naiK  nty^x  n  ♦  .nwa  e 
.paioi    Dnsnn    a^K    a^na    asna    aipan  iK^y 
.nat?  a^ias  pno  nwa  Kin  psn  a^K1?  pnaiK 
Kin  pi  ♦  pKin  p'Ki  paio1?  .psraw        a^nn1?  f 

♦     1  wv)     aiK1?  na  aw  •»»  'aiK 
na1?  ♦  nwa  ^k  inwxi  rm  nwa  inn  inns  Kan  b/a  5 

Ka  inns  nann  •nK  nwa  ^k  naxn  'aw  ^a1?  ♦  naK3  c 
ik  nwa1?^  via  srrp  'rx  rwn        nnwKi  t'px 
m  ♦  rm  nwa  inn  inn^  Kan  V'n  ♦  nnK  aipaa  mi  e/d 
'nan  nn  ♦  naian  ^k  ♦  .nnK  aipaa  ma  k1?!  nwa1?^         b/a  6 
iway  a^iy1?^  maaai  wan  *nw  afK  i^y  n^ana 

♦  .nanan  ^k  naKa  na1?  ♦  af?a  ia  pkw  ntn  inn  naia1?  Kia^  c 
ywins  n  ♦  t'px  xa  inns  -pnn  •nx  nwa  to  naxn  b/a  7 
naiK  ■•man  myto  n  ♦  .n^v  ra  i1?  rf?w  naiK  c 
»na  nwy  tonws  nana  nm1?  nnn  nn^xa  i1?  n?w 

sk  aKi  n^x  ♦  r^a  nw»  'ran  nwiy  nnK  sx  aKi  d 

n]K  mr'?  'n  .-pan  "pan  nwy  nn^K  paa  nwiy  nnK 

'3K  a*?iyn  nsm  ^nnaxw  pax  nwa1?  n"apn  i1?  naK 

'ans)  'nx  anpa  pnton  'w  pnna  srKi]  a[npa]w 

[Kaw  ni  aiK  vnpnn  k^i  inns]  nK  snanpw  s3K  ^a 

oaan1?  k^k  Ka]  k*7  n^^nn1?  k^k  Ka  k1?  n^^K 

♦  mpnnn  ^ki  manp  nnK  hk  [nrawn  ^aaa  nnn 
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E.  "Based  on  this  they  said,  'One  should  always  push  away  with  the  left  [hand]  and  draw 
near  with  the  right.' 

F.  "Not  like  Elisha  did  to  Gehazi,  who  distanced  him  forever." 
XLVI:III33 

1.  A.  "Moses  went  out  to  meet  his  father-in-law.  (He  bowed  low  and  kissed  him.  Each  man 

asked  after  the  other's  welfare,  and  they  went  into  the  tent)"  (Exod.  18:7): 

B.  They  said,  "Moses  and  Aaron  went  out  [with]  Nadab,  Abihu,  and  70  of  the  elders  of  Israel." 

C.  And  there  are  those  who  say,  "Even  the  Ark  went  out  with  them." 

(Textual  Source:  Midrash  ha-Gadol) 

2.  A.  "He  bowed  low  and  kissed  him.  Each  man  asked  after  the  other's  welfare"  (Exod.  18:7): 

B.  We  don't  know  who  bowed  down  to  whom  and  who  kissed  whom. 

C.  We  hear  [in  Exod.  18:7  that  the  person]  is  called  "man."  Doesn't  this  mean  Moses? 

D .  In  accordance  with  what  is  said  in  Scripture,  "Now  Moses  was  a  very  humble  man"  (Num.  12 :3) . 

E.  Thus,  it  was  only  Moses  who  bowed  and  kissed  Jethro. 

F.  Based  on  this  they  said,  "One  should  always  behave  honorably  toward  his  father-in-law." 

G.  And  thus  David  says  to  Saul,  "Please,  my  father,  take  a  close  look"  (l  Sam.  24:12). 

H.  This  teaches  that  he  behaved  toward  him  honorably  as  with  his  father. 

3.  A.  "And  they  went  into  the  tent"  (Exod.  18:7): 
B.  This  is  the  house  of  study. 

4.  A.  "Moses  told  his  father-in-law  (everything  that  the  Lord  had  done  to  Pharaoh  and  to  the 

Egyptians  for  Israel's  sake,  all  the  hardships  that  had  befallen  them  on  the  way,  and  how 
the  Lord  had  delivered  them)"  (Exod.  18:8): 

B.  In  order  to  draw  him  near  to  Torah. 

C.  "...  everything  that  the  Lord  had  done  to  Pharaoh  and  to  the  Egyptians"  (Exod.  18:8): 

D.  Pharaoh  is  equated  with  Egypt  and  Egypt  is  equated  with  Pharaoh. 

E.  "...  for  Israel's  sake"  (Exod.  18:8): 

F.  So  that  you  should  know  that  Israel  is  My  people. 

G.  "...  all  the  hardships"  (Exod.  18:8): 

H.  In  Egypt. 

I.  "...  that  had  befallen  them"  (Exod.  18:8): 
J.  At  the  sea. 

K.  "...  on  the  way"  (Exod.  18:8): 

L.  This  is  the  attack  of  Amalek. 

M.  "...  and  how  the  Lord  had  delivered  them"  (Exod.  18:8): 

N.  From  all  of  them. 


"  Compare  XLVI:III:1.A-16.K  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  193:8-196:4;  Laut,  vol.  2, 173:162-178:246;  Neus.,  XLV:II:5.A- 

iiiai.c). 
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^ixa^a  nrm  [aix  xrr  a1?!*?1?  nax  pia] 
ptro'7  sw^k  new?  tto  x1?  ♦  flwa  anpan 


ixr    nax    ♦    iinn    nx-ip1?    rwa]  xn 
'3j?]ia     Ds[ya^i     xirraxi     ma]     [prao  nwa 

♦  [ona»  xr  px  nx  paw  en  ♦  ^-w 
ux  rx  ♦  m1?^1?  insn1?  wx  •frxtpn  i1?  pem  inrrcm 
■usraw  sa  ♦  ^a1?  pwa  sai  •'a1?  mnniM  sa  ■psrrp 
ixa  w  nwa  to  'w  pan  ♦  nwa  x1?  wx  Tijw 

♦  nn,17  nwa  x^x  ptsr»a  x1?!  mnntw  x1?  xn  ♦  (a  as  'an) 
pi  ♦  .varo  lias  r^rrn  dtk  xrr  a1?!*?1?  nax  ix^a 

♦  (Xs  id  a"W)  ran  d?>  nx-i  ^axi  ^xttf1?  naix  m 

♦  rftnxn  ixa^i  ♦  .rax  naaa  *naa  ia  arm  rrrw  la^a 

♦  .ttrrran  rra  nt 
Va  nx  ♦  .mm1?  la-ip1?!  is^a1?  ♦  iinn1?  rwa  wi 
ansaa  nsns  ^ipttf  ♦  ansa1?!  nsns1?  'n  new  -wx 
••as?  sniw  ♦  "pxnty  nmx  ^  ♦  .ransa  pViptf  anxai 
♦  anxsa  -iwx  ♦  .ansaa  ♦  nx^nn  *?a  nx  ♦  .^xiwa 
♦  .aVoa  ♦  71  a^n  ♦  .p^asr  nx^a  it  ♦  ym  ♦  jam 


A 
B 

C 

B/A 
C 
D 
E 

G/F 

A  3 
B 

C/B/A 
D 
F/E 
J/I/H/G 
N/M/L/K 


XLVI:III 


H 
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5.  A.    "(And  Jethro  rejoiced)  over  all  the  kindness  (that  the  Lord  had  shown  Israel  when  He 

delivered  them  from  the  Egyptians)"  (Exod.  18:9): 

B.  R.  Joshua  says,  "He  told  him  of  the  kindness  of  the  manna. 

C.  "He  said  to  him,  'The  manna  that  God  gave  to  us  would  taste  to  us  like  bread,  meat,  fish, 
locust— all  the  good  flavors  in  the  world!' 

D.  "As  it  says  in  Scripture  [not  only]  'kindness'  [and  not  only]  'the  kindness'  [and  not  only] 
'all  the  kindness,'  [but] '...  over  all  the  kindness'  (Exod.  18:9)." 

E.  R.  Eliezer  the  Modiite  says,  "He  told  him  of  the  kindness  of  the  well. 

F.  "He  said  to  him,  '[The  water  from]  the  well  that  God  gave  to  us  would  taste  like  honey, 
milk,  new  wine— all  the  good  flavors  in  the  world!' 

G.  "As  it  says  in  Scripture  [not  only]  'kindness'  [and  not  only]  'the  kindness'  [and  not  only] 
'all  the  kindness,'  [but] '...  over  all  the  kindness'  (Exod.  18:9)." 

H.  R.  Eliezer  says,  "He  told  him  of  the  kindness  of  the  Land  of  Israel. 

I.  "He  said  to  him,  'God  is  going  to  give  us  the  Land  of  Israel,  and  the  world  to  come,  and  a  new 
world,  and  the  kingship  of  the  House  of  David,  and  the  priesthood  and  levitical  priests.' 

[l3l]     J.     "As  it  says  in  Scripture  [not  only]  'kindness'  [and  not  only]  'the  kindness'  [and  not  only] 
'all  the  kindness,'  [but] '...  over  all  the  kindness'  (Exod.  18:9)." 

6.  A.    "...  when  He  delivered  them  from  the  Egyptians"  (Exod.  18:9): 
B.    [He  delivered  them]  from  beneath  that  burden  of  Egypt. 

7.  A.    "Jethro  said,  'Blessed  be  the  Lord  (who  delivered  you  from  the  hand  of  the  Egyptians  and 

from  the  hand  of  Pharaoh,  and  who  delivered  the  people  from  under  the  hand  of  the 
Egyptians)'"  (Exod.  18:10):34 

B.  R.  Pappias  said,  "This  is  disgraceful  of  Moses  and  his  followers!  For,  behold,  God  brought 
out  600,000  from  Egypt,  and  not  one 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
of  them  opened  up  and  blessed  God  until  Jethro  came  and  blessed  God! 

C.  "As  it  says  in  Scripture,  'Jethro  said,  "Blessed  be  the  Lord'"  (Exod.  18:10)." 

8.  A.    Why  does  Scripture  state  "...  from  the  hand  of  Pharaoh"  (Exod.  18:10)? 

B.  [Because  elsewhere  in  Scripture,  Pharaoh]  is  called  the  mighty  monster! 

C.  As  it  says  in  Scripture,  "I  am  going  to  deal  with  you,  O  Pharaoh  King  of  Egypt,  mighty 
monster,  etc."  (Ezek.  29:3). 

9.  A.    "...  who  delivered  the  people  ..."  (Exod.  18:10): 
B.    From  beneath  the  burden  of  Pharaoh. 

(Textual  Source:  Midrash  ha-Gadol) 

10.  A.    "Now  I  know  (that  the  Lord  is  greater  than  all  gods— yes,  by  the  result  of  their  very 

schemes  against  [the  people])"  (Exod.  18:11): 

B.    Up  until  now,  he  had  not  confessed  this. 

11.  A.    "...  that  the  Lord  is  greater  than  all  gods"  (Exod.  18:11): 


Compare  7.A-C  with  b.  Sanhedrin  94a  (Neus.,  XXIIICTractate  Sanhedrin:ll:l-2:LIII.A-C). 
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Tan  pn  naioa  "iaix  swirr  n  ♦  naiun  "73  ^  b/a  5 
a»o  ia  fasio  13K  aipan  ia1?  paw  p  f?  iax  ♦  i1?  c 
^a   a»o  a^aan   asru  tni   asrt)   -ran   a»o  na 
^sr  naiun  ^a  naion  naiu       ♦  a^israttf  traswa  d 
•wan  naiea  -iaix  ^sman  -it^x  n  ♦  .naiun  ^a  e 
■pasno  m  aipan  u1?  inat^  na  i1?  -tax  ♦  i1?  ran  f 
W  p  ayo  t^m      asrtj  a^n  a»a  t^ai  asu  na 
^a  naiun  naiu  'w  ♦  a'pisnw  a'asaa  ^a  asru  g 
p&  naioa  naix  nwim  n  ♦  .naiun  ^a      naiun  h 
pK  u1?       aipan  my  i1?  nan  ♦  i1?  ran  "pk-iw  i 
ttt  nsa  ma^ai  t^m  aVisn  Kan  rbm  'px-tcp 
^a  ^y  naion  ^a  naiun  naiu  'w  ♦  mVi  minai  j 

xinn  pao  nnna  ♦  ansa  rn  fran        ♦  .naiun  b/a  6 

♦  .anxa'pip 

nt^a1?       csq  n  ♦  nax  'n  "ina       nax,i  b/a  7 

ansae  aipan  mm  xiai  aw  nntt  my^i 

xattf  iy  aipan  ns  -pai  nnattf  mx  pa  nm  k^i 

na  ♦     -pa  nns  -iaxsi  'its?  ♦  aipan  m  pi  nns  a  s  c 

•px  s33n  'ats?  ♦  "man  pinn  Knpats?  ♦  nsns  ra  'i1?  ,l7n  c/b 

^xn  "wx  ♦  (a  aa  irr)  a  "man  pnn  'xa  i^a  nsns  a  9 

♦  .ny-ia1?^  pae  nnna  ♦  ayn  nx  b 

'n  "ma  sa  ♦  ran  mm  x1?        tit  ♦  wt  nny  a  n    b/a  10 
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12. 


13. 


14. 


15. 


16. 


C. 
A. 
B. 
C. 


E. 
F. 

G. 
H. 

A. 
B. 


A. 
B. 

C. 
A. 

B. 

C. 


They  said,  "At  first,  no  slave  was  able  to  flee  from  Egypt.  Now,  God  has  brought  out 
600,000  people! 

"Thus  it  is  said, that  the  Lord  is  greater  than  all  gods'  (Exod.  18:11). 
Another  interpretation: 

"...  that  the  Lord  is  greater  than  all  gods"  (Exod.  18:11): 

They  said,  "There  was  not  an  idol  in  the  world  that  Jethro  had  not  served!  Now  he 
confessed  this. 

"As  it  says  in  Scripture  [not  only]  'gods'  [and  not  only]  'the  gods'  [and  not  only]  'all  the 
gods,'  [but] '...  than  all  the  gods'  (Exod.  18:11). 

"Naaman  confessed  this  better  than  he.35 

"As  it  says  in  Scripture,  'Now  I  know  that  there  is  no  God  in  the  whole  world  except  in 
Israel!'  (2  Kings  5:15). 

"And  likewise  sang  Rahab  the  prostitute. 

"As  it  says  in  Scripture, '...  for  the  Lord  your  God  is  the  only  God  in  heaven  above  and  on 
earth  below'  (Josh.  2:ll)." 

"...  yes,  by  the  result  of  their  very  schemes  against  [the  people]"  (Exod.  18:11): 

I  have  acknowledged  Him  in  the  past,  but  now  more  so!  Because  by  means  of  the  very 
scheme  that  the  Egyptians  schemed  to  destroy  Israel,  God  judged  them. 

[As  it  says  in  Scripture], ' 
(Exod.  18:11). 


,  yes,  by  the  result  of  their  very  schemes  against  [the  people]" 


(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

"And  Jethro,  Moses'  father-in-law,  brought  a  burnt  offering  and  sacrifices  (for  God.  And 
Aaron  came  with  all  the  elders  of  Israel  to  partake  of  the  meal  before  God  with  Moses' 
father-in-law)"  (Exod.  18:12): 

Behold,  Scripture  is  surprised  at  him.  Someone  who  sacrifices  and  burns  incense  to  idols 
every  day  now  should  bring  a  burnt  offering  and  sacrifices  to  God! 

"And  Aaron  came"  (Exod.  18:12): 

Where  did  Moses  go?  Hadn't  he  gone  out  at  first  to  greet  him?  As  it  says  in  Scripture, 
"Moses  went  out  to  meet  his  father-in-law"  (Exod.  18:7). 

Rather,  this  teaches  that  he  stood  [there]  and  served  [them], 

R.  Zadok  expounded  this  matter,  "Once  Rabban  Gamliel  stood  and  served  [other  Rabbinic 
authorities  at  a  party].36 

"They  said,  'It's  not  correct  that  we  recline  and  Rabban  Gamliel  stands  and  serves  us.' 

"R.Joshua  said  to  them,  'We  have  found  an  even  greater  person  than  Rabban  Gamliel  who 
stood  and  served!' 


"They  said  to  him,  'And  who  might  that  be?' 


35  I.e.,  better  than  Jethro,  in  that  Naaman  denied  even  the  existence  of  other  gods. 

36  Compare  16.A-K  with  Sifre  Deut,  Piska  38  (Hammer,  p.  73;  Neus.,  XXXVIII:I:4.A-H);  and  b.  Kiddushin  32b  (Neus.,  XIX.A:Qiddushin:l:7: 
II.27.E-28.F). 


TRACTATE  AMALEK  •  i^asn  xnaoa  202 


nro1?  ^  toi?  rrn  x1?  n*?nna  nax  ♦  avrpxn  taa  b 

♦  irm  s33  xi3-i  aw  aipan  X'xin  way  ansae 

'n  "ma  *a  ♦  x"i  ♦  .anVxn  "paa  'n      sa  nasi  id1?      b/a  12  c 

rrrns  nrr  man  x1?  n^nna  nax  ♦  a^Vxn  "?aa  c 

dvttk  'w  ♦  1313  rmn  iwto  mas?  x1?^  a^iya  mt  d 

mm  psra  ♦  .an'rxn  "paa  an^xn  ^  an'pxn  e 

^dd  anVx  rx  '3  ni?r  xa  nan  'its?  ♦  uaa  nns  nai3  f 

nmrn  3m  pi  ♦  (iu  n  3"a)  "?»"wr»a  ax  >a  pxn  g 

TOaa  anwa  av^x  xin  aa^Vx  'n  *a  'its?  ♦  rrw  h 

ttt  "WK  "1313  »a  ♦  ,(xs  3  nns)  nnna  pun  toi  a  13 

nawnaae?  nnra  wasn  nay^1?  wi  tt'd^j  ♦  anns?  b 

*a  ♦  aipan  in  na  ^ww  nx  tox1?  anxan  lawrre?  c 

♦  .anns?  ttt  nwx  "dto 
3inan  nn  ♦  a  btdti  n1?!?  nwa  inn  nns  np^i  b/a  m 

nTOi?1?  nopan  mm  law  aix  vto  n^ana  (to) 

xa^i  ♦  a^x1?  anan  hto  xn^  was?  ar  "?aa  rnt  a  15 

mxnp1?  xr  n^nna  x^m  -f^n  pvr?  nwa  ♦  pnx  b 

fa^a  x^x  ♦  (t  rr  'aw)  unn  nxnp1?  nwa  xn  'a«?  c 

rrrwa  prrs  n  am  <nt>  -qi  ♦  wawai  Tail?  rrrw  a  16 

13-n  paioa  uxw  p3  nax  ♦  wawai  Taw  'Vaa  p-i  b 

uxxa  i?ttfins  n  an1?  nax  ♦  wawai  laii?  ^xnaa  c 

♦  xin  nrxi  i1?  max  ♦  wanpi  -T[ai?w]  '^aa  pna  d 
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E.  "He  said  to  them,  'Abraham,  our  father,37  was  the  greatest  of  the  generation!  As  it  says  in 
Scripture,  "...  and  he  waited  on  them,  etc."  (Gen.  18:8). 

(Textual  Source:  Midrash  ha-Gadol) 

[132]  F.  '"[And  Abraham  served]  not  [only]  suitable  people,  but  also  worshipers  of  idols  who 
anger  God!  All  the  more  so  should  Rabban  Gamliel  stand  and  serve  suitable  people  who 
are  engaged  in  Torah!'" 

G.  R.  Zadok  said  to  them,  "We  have  found  an  even  greater  person  than  either  Abraham  or 
Rabban  Gamliel  who  stands  and  serves." 

H.  They  said  to  him,  "Who  is  this?" 

I.  He  said  to  them,  "God  of  the  heavens,  blessed  be  He,  who  gives  each  and  every  person  his 
needs  and  to  each  and  every  creature  according  to  its  needs. 

J.  "As  it  says  in  Scripture,  'Who  gives  food  to  all  flesh'  (Ps.  136:25).  And  Scripture  says, 
'...  who  gives  the  beasts  their  food'  (Ps.  147:9). 

K.  "[And  God  provides  for]  not  [only]  suitable  people,  but  also  worshipers  of  idols  who 
anger  God!  All  the  more  so  should  Rabban  Gamliel  stand  and  serve  suitable  people  who 
are  engaged  in  Torah!" 

Chapter  Forty-Seven 

(Textual  Source:  Midrash  ha-Gadol) 

XLVILI38 

1.  A.    "Next  day,  (Moses  sat  as  magistrate  among  the  people,  while  the  people  stood  about 

Moses  from  morning  until  evening)"  (Exod.  18:13): 

B.  The  day  after  the  Day  of  Atonement. 

2.  A.  "Moses  sat  as  magistrate  among  the  people"  (Exod.  18:13): 
B.  As  he  was  accustomed. 

3.  A.  "...  from  morning  until  evening"  (Exod.  18:13): 

B.  Would  Moses  really  sit  andjudge  Israel  from  morning  until  evening?  Don't  judges  sit  only 
up  to  mealtime? 

C.  Rather,  Scripture  attributes  to  anyone  who  judges  truthfully  as  if  he  is  a  partner  in  the 
act  of  Creation. 

D.  Scripture  states  here  "from  morning  until  evening"  (Exod.  18:13),  and  Scripture  states 
above  "And  there  was  evening  and  there  was  morning"  (Gen.  1:5). 

4.  A.    "But  when  Moses'  father-in-law  saw  how  much  he  had  to  do  for  the  people,  (he  said, 

'What  is  this  thing  that  you  are  doing  to  the  people?  Why  do  you  sit  alone,  while  all  the 
people  stand  about  you  from  morning  until  evening?')"  (Exod.  18:14): 

B.  He  said  to  him,  "[You  are]  like  a  king  who  sits  with  all  his  servants  standing  [around  him]. 
This  is  what  you  are  doing  for  Israel!  'Why  do  you  sit  alone,  while  all  the  people  stand 
about  you?'  (Exod.  18:14)." 

5.  A.    "Moses  replied  to  his  father-in-law,  'It  is  because  the  people  come  to  me  to  inquire  of 

God'"  (Exod.  18:15): 


37  The  Cambridge  manuscript  has  the  word  nrsn  immediately  following  the  word  "Abraham,"  a  word  which  is  difficult  to  contextualize  in 
any  fashion.  I  have  translated  here,  instead,  the  word  that  appears  in  the  parallel  to  this  tradition  in  the  Mekhika  de-Rabbi  Ishmael—W2R. 


TRACTATE  AMALEK  •  pbZMl  XnaOft  203 


•raiy  Kim  ['W  mm  Vm]  nrsa  annax  an1?  nax  e 
x^x  anwa  aix  »n  k^i  ♦  .(n  m  na)  'a  an^y  f 
nnx  ^y  .aipan  ^d1?  pcyaai  ry  paw  aix 
*aa  ^d1?  ttraurai  "raw  ^x^m  pn1?  nasi  naD 
pm  n  an1?  nax  ♦  .nmna  lyosn  anwa  aix  g 

♦  ttraurai  law  ^x^aa  pnai  annaxa  ukxs 

Kin  nina  arattfn  mVx  in1?  nax  ♦  nrn  i1?  max  i/h 
h  mim  rma  ^m  vans  mxi  mx  ^d1?  imit^ 
naixi  (na  i^p  'nn)  nwa  ^d1?  an1?  ima      ♦  nmana  j 
anwa  aix  »n  xm  ♦  (a  rap  'nn)  nan1?  nana1?  imn  k 
nnx  ^y  Tao1?  pcyaai  ry  paiy  aix  »an  x"?x 
*aa  ^d1?  ttraurai  tow  ^wbm  pn1?  nasi  naD 

♦  .nmna  lyosn  anwa  aix 

XLVILI 

nura  aen  ♦  .nmsan  ar  nnnaa  ♦  nnnaa  \ti  a  2    b/a  1 

'31  ♦  anyn  iy  npan  p  ♦  .urnraa  ♦  ayn  nx  aottf1?       b/a  3  b 
•pa  x^m  'nw  nx  pi  awv  ntzra  rrn  any  iyi  npaa 
n  pn  ^  x^x  ♦  miyo  pi  iy  x^x  p«rp  pmn  c 
nt^yaa  nniw         'nsn  i^y  n^ya  max1?  nax 
vm  i^n1?  nax^i  any  iy  npa  p  ixd  nax3  ♦  n^xna  d 

♦  .(n  x  na)  npa  \ti  any 

♦  'ii  ay1?  nt^y  xin  nt^x  ^  nx  nura  inn  xmi  a  4 
in1?  nuny  nnx  -p  paiy  rnsn  a«w  n^as  i1?  nax  b 

♦  ."i,l?y  a^3  ayn  ^di  1,1a1?  awv  nnx  yna  ^xnt^1? 

♦  av^x  vmii  ayn  ^x  kt  »a  unn1?  nwa  nax^i  a  5 


38  Compare  XLVII:I:1.A-23.C  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  196:5-199:12;  Laut.,  vol.  2, 179:1-185:93;  Neus.,  XLVI:I:1.A- 
21.C),  with  the  exception  of  9.A-F  and  22.A-24.C,  which  are  unattested  in  the  Mekhilta  de-Rabbi  Ishmael. 
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B.  Judah  ish  Kefar  Akko  asked  Rabban  Gamliel  this:  "What  prompted  Moses  to  say  this:  'It  is 
because  the  people  come  to  me  to  inquire  of  God'  (Exod.  18:15)?" 

C.  He  said  to  him,  "If  not  [this],  what  might  he  say?" 

D.  [He  replied,]  "[He  might  have  said,]  'It  is  because  the  people  come  to  me  to  inquire.'" 

E.  [Rabban  Gamliel  said,]  "By  saying  'of  God'  he  spoke  appropriately." 

6.  A.    '"When  they  have  a  dispute,  it  comes  before  me,  (and  I  decide  between  one  person  and 

another,  and  I  make  known  the  laws  of  God  and  His  teachings)'"  (Exod.  18:16): 

B.    [A  dispute  about  deciding]  between  ritual  impurity  and  purity. 

7.  A.    "'...  and  I  decide  between  one  person'"  (Exod.  18:16): 

B.  This  is  a  judgment  without  a  compromise. 

C.  "'...  and  another'"  (Exod.  18:16): 

D.  This  is  ajudgment  with  a  compromise,  with  [the  litigants]  going  their  separate  ways  as  friends. 

8.  A.  "'...  and  I  make  known  the  laws  of  God' (Exod.  18:16): 

B.  "These  are  decrees. 

C.  "'...  and  His  teachings'  (Exod.  18:16): 

D.  "These  are  instructions."— Thus  are  the  words  of  R.  Joshua. 

E.  R.  Eliezer  the  Modiite  says, "'...  and  I  make  known  the  laws  of  God'  (Exod.  18:16): 

F.  "These  are  the  laws  of  sexual  impropriety. 

G.  "'...  and  His  teachings'  (Exod.  18:16): 

H.  "These  are  decrees." 

9.  A.  "But  Moses'  father-in-law  said  to  him,  'The  thing  you  are  doing  is  not  right'"  (Exod.  18:17): 

B.  So  beloved  was  Jethro  that  God  allowed  him  to  exalt  himself  above  Him  through  the 
appointing  of  the  elders! 

C.  For  wasn't  the  appointing  of  the  elders  a  worthwhile  thing  to  the  Holy  One,  blessed  be 
He?  So  why  didn't  the  Holy  One,  blessed  be  He,  command  it  to  Moses  first? 

D.  In  order  to  bestow  greatness  on  Jethro  in  the  eyes  of  Moses  and  all  the  Children  of  Israel 
to  say,  "So  great  was  Jethro  that  the  Holy  One,  blessed  be  He,  agreed  with  his  words!" 

E.  But  Jethro  said  it  only  under  the  condition  that  the  Holy  One,  blessed  be  He,  agreed  with 
his  words! 

F.  As  it  says  in  Scripture,  "If  you  do  this— and  God  so  commands  you"  (Exod.  18:23). 

10.  A.    '"You  will  surely  wear  (yourself  out,  and  also  these  people  as  well.  For  the  task  is  too 

heavy  for  you.  You  cannot  do  it  alone)'"  (Exod.  18:18): 

B.  R.  Joshua  says,  "They  will  degrade  you  and  chide  you!" 

C.  R.  Eliezer  the  Modiite  says,  "They  will  wear  you  out  until  you  drop,  like  this  fig  tree  with 
its  leaves  falling! 

D.  "And  thus  Scripture  states,  'Like  a  leaf  withering  on  the  vine,  or  shriveled  fruit  on  a  fig 
tree'  (Isa.  34:4)." 

11.  A.    "'...  yourself  (Exod.  18:18)— this  [refers  to]  Moses. 
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p-i   nx   ids?   "isd          rmT   ^xttf   nt   "im  b 
asm  ^x  xa1  '3  -p  i&f?  nwa  nxn  na  bwbm 

^  ♦  lax*'  na  is1?  axi  i1?  iax  ♦  .trp1^  wi-if?  d/c 

♦  .-iax  n&  nm^x  naxttfa  ♦  unm1?  nsrn  ^x  e 

♦  .mnu1?  nxaiu  p  ♦  ^x  xa  *di  an1?  nrn^  ^  b/a  6 
nt  ♦  insn  pi  ♦  mws  in  iw  in  m  ♦  er»K  p  'noo^i     d/c/b/a  7 
Tcrnm  ♦  .a'sro  p^im  posai  mws  in  w  p  a  s 
i^x  ♦  rrrmn  nxi  ♦  nrra  i^x  ♦  nv^xn  *pn  nx  d/c/b 
'aix  ••man  nr^x  n  ♦  .xwins  n  nai  -p  mxmn  e 

♦  wrmn  nxi  ♦  nrn»  i^x  ♦  av^xn  »pn  nx  wrim  g/f 

♦  .niTu  i^x  h 

nnx  im  nxrn  aio  x1?  i^x  nt^a  inn  nax^i  a  9 

nt  in  mrmn1?  mpa  i1?  inw  mm  xm  a^an  ♦  rrcns?  b 

^d1?  pn  -qt  rrn  a^pr  ^a  x^m  ♦  .a^pT  ^a  c 

x^x  ♦  n^nn  nt^a1?  n"apn  ims  x1?  na  >3sai  n"3pn  d 
^xnur  'aa  "731  nt^a  'rsrn  inn'1?  nVrw  im1?  hd 

nx  ♦  m3"7  ^sr  n"3pn  traorw  inm  rrn       nai1?  e 
"?»  n"3pn  dw  axw  sxin  ^sr  x^x  nnax  x1?  nrr 

♦  .B'pVx  "pi  rrcwn  nrn  nam  nx  ax  'w  ♦  nn  f 

innip'i  imx  i1?1?^  naix  sr^in^  n  ♦  ^an  ^33  b/a  10 

ntwn  imx  1^33'  'aix  *anan  nw^x  n  ♦  .nnix  c 

•7333  'aix  xm  i3i  ♦  .pram  rr'pytp  it  n3xn3  imx  d 

♦  .rwa  nr  nnx  ♦  .Or  m  w)  n3xna  P3331  paa  n1?*?  a  n 
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B.  as  well'  (Exod.  18:18)— this  [refers  to]  Aaron. 

C.  these  people'  (Exod.  18:18)— these  are  the  70  elders."— Thus  are  the  words  of  R.Joshua. 

D.  R.  Eliezer  the  Modiite  says, yourself  (Exod.  18:18)— this  [refers  to]  Moses. 

E.  as  well'  (Exod.  18:18)— this  [refers  to]  Aaron. 

F.  these  people'  (Exod.  18:18)— these  are  the  70  elders. 

G.  "When  Scripture  states, and  also'  (Exod.  18:18),  this  [refers  to]  Nadab  and  Abihu." 

12.  A.  '"For  the  task  is  too  heavy  for  you'"  (Exod.  18:18): 

B.  He  said  to  him,  "Take  a  look  at  this  beam.  When  it  is  still  moist  [and  new],  if  people  get 
underneath  it  one  at  a  time,  they  can't  support  it.  Three  or  four,  [however,]  can  support 
it!" 

C.  Thus  it  is  said,  '"For  the  task  is  too  heavy  for  you'  (Exod.  18:18)." 

D.  [Meaning,]  you  can't  do  it  alone! 

13.  A.  '"Now  listen  to  me.  I  will  give  you  counsel,  (and  God  be  with  you!  You  represent  the 
[133]  people  before  God.  You  bring  the  disputes  before  God)'"  (Exod.  18:19): 

B.  If  you  listen  to  me,  it  will  go  well  for  you. 

C.  '"I  will  give  you  counsel,  and  God  be  with  you!'"  (Exod.  18:19): 

D.  If  you  agree,  you  will  be  able  to  make  it.  But  if  not,  you  will  not  be  able  to  make  it. 

E.  '"You  represent  the  people  before  God'"  (Exod.  18:19): 

F.  Be  like  a  vessel  full  of  divine  speech  for  them! 

G.  '"You  bring  the  disputes  before  God'"  (Exod.  18:19): 

H.  Discuss  the  words  that  you  hear  on  behalf  of  the  people. 

14.  A.  '""Enjoin  upon  them  the  laws  (and  the  teachings,  and  make  known  to  them  the  way  by 

which  they  are  to  go  and  the  practices  they  are  to  follow)'"  (Exod.  18:20): 

B.  "These  are  decrees. 

C.  ""'...  and  the  teachings'"  (Exod.  18:20): 

D.  "These  are  instructions."— Thus  are  the  words  of  R.  Joshua. 

E.  R.  Eliezer  the  Modiite  says, the  laws'"  (Exod.  18:20): 

F.  "These  are  the  laws  of  sexual  impropriety.  As  it  says  in  Scripture,  'You  shall  keep  My 
charge  not  to  engage  in  any  of  the  abhorrent  practices'  (Lev.  18:30). 

G.  ""'...  and  the  teachings'"  (Exod.  18:20): 

H.  "These  are  decrees." 

15.  A.  ""'...  and  make  known  to  them  the  way  by  which  they  are  to  go'"  (Exod.  18:20): 

B.  "This  is  a  decree.  As  it  says  in  Scripture,  'Follow  only  the  path  that  the  Lord  your  God  has 
commanded  you'  (Deut.  5:30). 

C.  ""'...  and  the  practices  they  are  to  follow'"  (Exod.  18:20): 

D.  "This  is  good  deed(s)."— Thus  are  the  words  of  R.  Joshua. 

E.  R.  Eliezer  the  Modiite  says, ""'...  and  make  known  to  them'"  (Exod.  18:20): 
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tnpt  qniw  i^k  nay  im  nm  ayn  ♦  .pnx  nt  c/b 

m  nnx  -em  ■•man  -ity1?**  n  ♦  .swim  n       id  d 

tmv  i^k  ^ay  -iwx  nm  ayn  ♦  pnx  nr  m  ♦  nwa  f/e 

7dd  >a  ♦  .ximaxi  an  nr  mi  "laiK  xinttfD  ♦  .mpr  a  12  g 

'pa  nn1?  xvwa  it  nmpa  "?anon  i1?  -ex  ♦  nam  naa  b 
"pVo1'  "px  inx  mx  mnnn  "poaaa  aix  ^aw  pi 

-p1?  ♦  .na  nay1?  pVo*  nya-ixi  nttf1?^  .na  nay1?  c 

♦  .iia1?  w»  tain  x1?  ♦  -nn  naa  laa  >a  'ax3  d 

♦  ;f?  atr  ^yat^n  ax  ♦  t,xspk  ^ipa  yattf  nny  b/a  13 

nnx  -f?  nre  ax  ♦  nay  trpVK  w  -ixspk  d/c 

ay1?  nnx  mn  ♦  .nay1?  Vd*  nnx  sx  ix1?  am  nay1?  e 

nxam  ♦  .mnart  xta  >taa  an1?  nsn  ♦  av^n  na  g/f 

yaw  nnxttf  anai  ♦  av^xn  *?x  anain  nx  nnx  h 

♦  .ay1?  nx-m  xian 

nxi  ♦  nrm  i"?x  ♦  a'pnn  nx  annx  nn-imm  c/b/a  w 

-iry^x  n  ♦  .swim  n  nai  -p  mxmn  i^x  ♦  nmnn  e/d 

annate       mny  f?x  ♦  a^pnn  nx  naix  -^nan  f 

♦  C?  w  'psD  mayinn  mpina  mwy  •'nta1?  ^nnat^a  nx 

ian  -pin  nx  an1?  nsmm  ♦  .m-ra  i^x  ♦  nmnn  nxi  a  15  h/g 

la^n  aav1?*  'n  mx       yrtn  taa      rrra  it  ♦  na  b 

awn  nt^ya  nr  ♦  ]wt  -wx  nt^yan  nxi  ♦  0?  n  'a*r)  d/c 

♦  an1?  nsmm  naix  •'ynan  ny^x  n  ♦  .swim  n  nai  -p  e 
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16. 


F. 
G. 
H. 
I. 

J- 

K. 

L. 

M. 

N. 

0. 

P. 


B. 

C. 

D. 

E. 

F. 

G. 

H. 

I. 

J- 

K. 

L. 

M. 

N. 

0. 

P. 

Q. 
R. 
S. 
T. 


17. 


You  should  make  known  to  them  the  structure  of  their  lives. 

the  way'"  (Exod.  18:20): 
This  is  acts  of  loving-kindness. 

they  are  to  go'"  (Exod.  18:20): 
This  is  visiting  the  sick. 

by  which'"  (Exod.  18:20): 
This  is  burial  of  the  dead. 

and  the  practices'"  (Exod.  18:20): 
This  is  the  law. 

they  are  to  follow'"  (Exod.  18:20). 
This  is  beyond  the  line  of  the  law." 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

'""You  shall  also  seek  out  from  among  all  the  people  (capable  men  who  fear  God, 
trustworthy  men  who  spurn  ill-gotten  gains.  Set  these  over  them  as  chiefs  of  thousands, 
hundreds,  fifties,  and  tens)  "'  (Exod.  18:21): 

'You  shall  see  them  by  means  of  prophecy. 

...  capable  men'"  (Exod.  18:21): 

'These  are  rich  people,  people  of  wealth. 

,..  who  fear  God'"  (Exod.  18:21): 

'These  are  they  who  fear  God  in  judgment. 

...  trustworthy  men'"  (Exod.  18:21): 

'These  are  people  who  keep  a  promise. 

...  who  spurn  ill-gotten  gain'"  (Exod.  18:21): 

'These  are  people  who  hate  to  receive  wealth."— Thus  are  the  words  of  R.  Joshua. 

R.  Eliezer  the  Modiite  says,  '""You  shall  also  seek  out  from  among  all  the  people'"  (Exod.  18:21): 

'You  shall  see  them  through  a  speculum,  with  the  glass  through  which  kings  look. 

...  capable  men'"  (Exod.  18:21): 

'These  are  people  who  keep  a  promise. 

...  who  fear  God'"  (Exod.  18:21): 

'These  are  they  who  make  compromises  in  judgment. 

...  trustworthy  men'"  (Exod.  18:21): 

'Such  as  R.  Hananiah  ben  Dosa  and  his  companions. 

...  who  spurn  ill-gotten  gain'"  (Exod.  18:21): 

'These  are  they  who  hate  their  own  wealth.  And  isn't  it  a  matter  of  logic?  If  they  hate 
their  own  wealth,  all  the  more  so  the  wealth  of  others!" 

'Set  these  over  them,  etc.'"  (Exod.  18:21): 
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m^m  it  ♦  i"nn  m  ♦  .arrn  rra  on1?  srnrw  h/g/f 

rmap  it  ♦  na  ♦  a^in  nva  nt  ♦  id^  ♦  anon  l/k/j/i 

d^d1?  riT  ♦  "pw  im  ♦  fin  nt  ♦  rrcrosn  nxi  ♦  asna  p/o/n/m 

♦  .fin  mwa 

♦  nxiaaa  an1?]  rwin  nnx  ♦  asrn  ^an  rwin  nnxi  b/a  u 

♦  asx  nrp  ♦  "paa  ^sn  an^sr  i1?^  ♦  e/d/c 
•^sn  i^s  ♦  ♦  [fin  aipnn  p  asxw]  i*7X  h/g/f 
ID  ["pas  ^ap1?  "pKaiew]  i1?^  ♦  srca  w  ♦  nntnn  j/i 
ninn]  nnxi  th  'srnan  "itst^k  n  ♦  srunrr  n  nm  k 
it   rwnaa   [xn^psoxa   an1?   nTnn   ♦   asm   ^an  l 

♦  nnoan  ^sra  i^x  ♦  V»n  wat]  ♦  na  omn  a'ataw  n/m 
n  tuo  ♦  nm  wm]  ♦  na  mips  Ditnsw  i^k  ♦  ont  nrr  r/q/p/o 
"paa  Twam?  i^k  ♦  srxa  icw  ♦  [TTam  xon  p  arm  t/s 
p  pxsr  ["pan  ax  nai  mim  "?p  anai  xVm]  pxsr 

♦  ['j  an^sr  iwi  ♦  naai  naa  nnx     annx  "psa  "prow  a  17 
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B.  The  chiefs  of  thousands  were  600.  The  chiefs  of  hundreds  were  6,000.  The  chiefs  of  fifties 
were  12,000.  The  chiefs  of  tens  were  60,000. 

C.  We  find  that  the  judges  of  Israel  were  78,600. 

(Textual  Source:  Midrash  ha-Gadol) 

18.  A.    '"Let  them  judge  the  people  at  all  times.  (Have  them  bring  every  major  dispute  to  you, 

but  let  them  decide  every  minor  dispute  themselves.  Make  it  easier  for  yourself  by  letting 
them  share  the  burden  with  you)'"  (Exod.  18:22): 

B.  R.  Joshua  says,  "People  who  are  free  from  their  work  should  judge  Israel  at  all  times." 

C.  R.  Eliezer  the  Modiite  says,  "People  who  are  free  from  their  work  and  are  engaged  in 
Torah  shouldjudge  Israel  at  all  times." 

19.  A.    '"Have  them  bring  every  major  dispute  to  you'"  (Exod.  18:22): 

B.  They  should  bring  major  disputes  to  you,  and  they  shouldjudge  minor  disputes  [themselves], 

C.  Isn't  it,  instead,  they  should  bring  disputes  among  important  people  to  you,  and  they 
shouldjudge  [themselves]  disputes  among  unimportant  people? 

D.  Since  Scripture  says,  "...  the  difficult  matters  they  would  bring  to  Moses"  (Exod.  18:26), 
thus  [we  know  that]  "major  dispute"  is  stated  only  [in  regard  to]  major  disputes.  Major 
disputes  they  should  bring  to  you,  and  they  shouldjudge  minor  disputes  [themselves], 

20.  A.    '"If  you  do  this— and  God  so  commands  you— (you  will  be  able  to  endure,  and  all  these 

people  too  will  go  home  in  peace)'"  (Exod.  18:23): 

B.  He  said  to  him,  "Go,  consult  with  the  Almighty!  If  He  agrees  with  you,  you  will  be  able  to 
endure.  But  if  not,  you  will  not  be  able  to  endure." 

21.  A.    "'...  and  all  these  people  too  will  go  home  in  peace'"  (Exod.  18:23): 

B.    Aaron,  Nadab  and  Abihu,  and  all  the  elders  of  Israel  will  go  home  unwearied. 

22.  A.  R.  Simai  says,  "He  who  adjudicates  the  law  truthfully  is  like  one  who  removes  jealousy 
[134]  between  creatures.  And  he  places  only  peace  among  them,  as  it  says  in  Scripture,  'These 

are  the  things  you  are  to  do:  (Speak  the  truth  to  one  another,)  render  true  and  perfect 
justice  in  your  gates'  (Zech.  8:16). 

B.  "I  only  know  that  the  one  who  has  wealth  has  peace.  How  does  one  know  from  Scripture 
that  even  the  one  who  owes  money  will,  in  the  end,  have  peace?  As  it  says  in  Scripture, 
'...  and  all  these  people  too  will  go  home  in  peace'  (Exod.  18:23). 

C.  "I  only  know  that  adjudicators  [will  have  peace].  How  does  one  know  from  Scripture  that 
even  all  of  Israel  [will  have  peace]?  Scripture  states, '...  that  he  may  judge  Your  people 
rightly,  Your  lowly  one,  justly'  (Ps.  72:2). 

D.  "What  is  written  after  it?— 'Let  the  mountains  produce  peace  for  the  people'  (Ps.  72:3). 

E.  "I  only  know  that  people  alone  [will  have  peace].  How  does  one  know  from  Scripture 
that  the  judgment  of  peace  [will  extend]  even  to  beasts,  cattle,  and  to  all  living  things? 
Scripture  states,  'Thus  he  shall  judge  the  poor  with  equity  and  decide  with  justice  for  the 
lowly  of  the  land  ...Justice  shall  be  the  girdle  of  his  loins'  (Isa.  11:4,5). 
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hp  a'sVx  n^tr  mxa]  m&  mxa  a^x  m&  b 
ixsai  ♦  xian  nw]  nrws  *w  n1^  "wy  cn»  apwan  c 

♦  [mxa  wo  [B'sVx  miaw]i  xian  nsrattf  ['ty  m 
aix  'aa  'aix  yt^nn*'  n  ♦  ny  *7aa  ayn  nx  itjaun  b/a  is 

n  ♦  .ny  ^aa  ^x-w  nx  p3i  rm  inax^aa  p'rtnttf  c 
pax^aa   pV'tQW   aix         'aix   'man  ny^x 
^a  rrm  ♦  .ny  ^aa  "w  nx  \>n  in'  nmna  pp'oyi  a  19 

n'Vx  ix'a'  n'Vna  anm  ♦  i^s        "man  "ia*rn  b 
'laattf  anm  x^x  ii'x  ix  ♦  an  luattf'  D'3t>p  ana-n  c 
a'lup  aix  'laattf  anan  yim  ix'a'  a'Vna  aix 
^x  px'3'  nttfpn  -Q"rn  nx  nam  xint^a  ♦  an  loattf'  d 
x^x  max  "ma  "im  px  xn  (ra  pioa)  nt^a 
anan  -pVx  uro'  trVm  anai  a^na  anaia 

♦  .an  ittsw  a'3t>p 

i1?  iax  ♦  a'p'rx  nisi  nt^yn  ntn  -dti  nx  ax  b/a  20 

nay1?  ^ia'  nnx  i?  rma  ax  rniaaa  n^am  xs 

^y  nm  ayn  ^a  aai  ♦  .nay1?  ^ia'  nnx  'x  ix1?  axi  a  21 

hp  '3pi  *?ai  ximaxi  ail  pnx  ♦  ai^a  xa'  laipa  b 

p*rn  nx  pn  naix  wo  n  ♦  .aito  xia'  laipa  *?y  a  22 

x^x  ii'xi  mnan  pa  nxip  ^'oaa  nx*i3  max1? 

'ai  i^yn  -wx  anam  n^x  'w  fi'3'a  ai1?^  fma 

px  ♦  .(to  n  '3T)  aanywa  loattf  ai1?^  oa^ai  nax  b 

a"nnan  nxttf  "paa  .ai1?^  i1?  ttf'W  iiaa  ^taia  x^x  ^ 

"?y  nm  ayn  ^a  aai  "w  ai1?^  idio  xin  uw  iiaa 

nx  paai  "pan  '^ya1?  x^x  ^  px  ♦  .ai^a  xa'  laipa  c 

Tin)  BDttfaa  "p^yi  pisa  -jasr  pr  "rn  ^x-w  ^a1? 

,l?  px  ♦  .ay1?  ai1?^  mn  w  innx  'na  na  ♦  (a  as?  e/d 

mana1?  nx  ai1?^  tja^ant^  paa  fa^a  aix  '33  x^x 

n^i   pisa   toswi   Vti   a^n   ^sra   ^d^i  nrn1?! 

♦  vma  ntx  pis  rrm  'ai  f-ix  viy1?  iwn  maim 
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F.  "What  is  written  after  it?— 'The  wolf  shall  dwell  with  the  lamb,  the  leopard  lie  down  with 
the  kid  ...  In  all  of  My  sacred  mount  nothing  evil  or  vile  shall  be  done.  For  the  land  shall 
be  filled  with  devotion  to  the  Lord'  (Isa.  11:6,9). 

G.  "This  'devotion'  is  justice.  For  thus  Scripture  states  about  peace,  'Do  you  think  you  are  more 
a  king  because  you  compete  in  cedar?  Your  father  ate  and  drank  and  dispensed  justice  and 
equity.  Then  all  went  well  with  him.  He  upheld  the  rights  of  the  poor  and  needy.  Then  all 
was  well.  That  is  the  reward  for  heeding  Me,  declares  the  Lord'  (Jer.  22:15-16)." 

23.        A.    So  great  is  justice  that  for  all  who  hate  it  there  is  no  healing  for  his  wound. 

B.  As  it  says  in  Scripture,  "Would  one  who  hates  justice  govern?"39  (Job  34:17). 

C.  And  [the  word]  "govern"  means  only  "healing."  As  it  says  in  Scripture,  "He  heals  their 
broken  hearts  and  binds40  up  their  wounds"  (Ps.  147:3). 

XLVII:II 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

1.  A.    '"Moses  heeded  his  father-in-law' (Exod.  18:24):41 

B.  "Certainly!  [or:  Literally!]. 

C.  "'...  and  didjust  as  he  had  said'  (Exod.  18:24): 

D.  "Whatever 

(Textual  Source:  Midrash  ha-Gadol) 
his  father-in-law  said  to  him."— Thus  are  the  words  of  R.  Joshua. 

E.  R.  Eliezer  the  Modiite  says,  '"Moses  heeded  his  father-in-law'  (Exod.  18:24): 

F.  "Certainly!  [or:  Literally!]. 

G.  "'...  and  didjust  as  he  had  said'  (Exod.  18:24): 

H.  "Whatever  God  said  to  him." 

2.  A.    "Moses  chose  capable  men  out  of  all  Israel,  (and  appointed  them  heads  over  the  people- 

chiefs  of  thousands,  hundreds,  fifties,  and  tens)"  (Exod.  18:25): 

B.  He  appointed  judges  over  them,  and  commanded  the  judges  to  suffer  the  trouble  of 
the  community. 

C.  In  accordance  with  what  is  said  in  Scripture,  "I  charged  your  magistrates  ...  (Hear  out 
your  fellow  men)"  (Deut.  1:16). 

D.  And  he  commanded  the  people  to  behave  honorably  with  the  judges. 

E.  In  accordance  with  what  is  said  in  Scripture,  "Thus  I  instructed  you,  at  that  time,  about 
the  various  things  that  you  should  do"  (Deut.  1:18). 

3.  A.    "And  theyjudged  the  people  at  all  times.  The  difficult  matters  they  would  bring  to  Moses, 

(and  all  the  minor  matters  they  would  decide  themselves)"  (Exod.  18:26): 

B.  The  Holy  One,  blessed  be  He,  said  to  him,  "Moses,  you  [are  going  to]  judge  the  difficult 
ones?  Behold,  the  daughters  of  Zelophehad  are  coming  to  seek  a  judgment  for  which  even 
the  schoolchildren  can  return  [a  verdict],  but  you  will  not  know  what  verdict  to  deliver!" 

C.  Namely,  "Moses  brought  their  case  before  the  Lord"  (Num.  27:5). 

39  Hebrew:  yahavosh— tt'ian1. 

40  Hebrew:  mTiabesh— rarm. 

41  Compare  l.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  199:13-15;  Laut,  vol.  2, 185:94-97;  Neus.,  XLVI:II:1.A-D). 
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H3,  as?  nan  t^3D  as?  axT  nai  rnnx  'D3  na  f 
nx^a  s3  mnj?  "in  ^33  mws  k^i  tstp  x1?  'n  ^"t* 

xyi  it  ns?i  ♦  (o  ,i  -  n  x1  w)  'n  nx  ns?7  pxn  g 
nnx   n   n^ann   af?^1?   'aix   xin  oDttfan 
0Dtt?a  nt^yi  nnen  ^3X  x^n  nnx  nx3  rnnna 
xn  x^n  mo  tx  finxi      p  p  i1?  aio  tx  npixi 

"paw  osc?an  Vm  ♦  .(to  33  'ans)  'n  aiX3  mx  ns?7n  a  23 

oDt^a  xiits?  qxn  'w  ♦  msa1?  nxisn  px  ixnt^n  b 

'3tz?  nxion  x^x  swan  pKi  ♦  (r  i1?  3TX)  enarr  c 
♦  ,0s  Tap  'nn)  amass?1?  unnai  a1?  maun  xsinn 

XLVILI 

im  "?a  ipsn  ♦  nm]  ♦  iamn  "iipC?  nt^a  sratm]  c/b/a  1 

nnftK  n  ♦  wirr  n  nan  13  ran  [i1?  naxw  na  ♦  nax  e/d 

"?a  twm  ♦       ♦  iann  ^ip1?  nt^a  wi  naix  vmsn  g/f 

♦  .aipan  i1?  naxw  na  ♦  nax  nwx  h 

■pm  inns?  nra  ♦  'w  ^aa  Vri  ^x  rwa  inn^i  b/a  2 

'3tz?  ps?a  ♦  maxn  nmo  p^mo  tw  prnn  nx  iron  c 

w«?  o»n  nx  man  ♦  .(to  x  m)  aanasw  nx  mxxi  d 

xnn  ns?3  aanx  isxi  'at?  pan  ♦  pn^in  Tiaa  farm  e 

♦  .(rr  dp)  "peron  nu?x  anain  "?a  nx 

nttfp  n  n3"rn  nx  ns?  ^33  as?n  nx  iodwi  a  3 

nx  p  nnx  rwa  n"apn  i1?  nax  ♦  nt^a  *?x  pxns  b 
i^Dxtz?  pa  ^xun  pxa  ms1?*  rma  nn  rrwipn 
na  snr  nnx  pKi  ins?  pa^a  pn  nn1?^  mpirn 

♦  ,(n  T3  '&a)  'n  ^d1?  pawn  nx  nt^a  anp^i  x^x  ♦  yum1?  c 
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5. 


[135] 


B. 
C. 
A. 
B. 
C. 
D. 


A. 
B. 

C. 
A. 
B. 
C. 


A. 
B. 
C. 
D. 


A. 
B. 


"Then  Moses  bade  his  father-in-law  farewell,  (and  he  went  his  way  to  his  own  land)" 
(Exod.  18:27):42 

R.Joshua  says,  "He  sent  him  with  worldly  honor." 

R.  Eliezer  the  Modiite  says,  "He  gave  him  many  gifts." 

He43  said  to  him,  "I  am  going  to  go  convert  the  people  of  my  country." 

And  from  the  response  he44  gave  them,  you  know  it. 

What  did  they  say  to  him?— "Please  do  not  leave  us"  (Num.  10:31). 

They  said  to  him,  "You  have  given  us  good  advice— great  advice— and  God  has  agreed 
with  your  words.  Please  do  not  leave  us!" 

He  said  to  them,  "A  lamp  is  only  beneficial  in  a  dark  place.  What  does  a  lamp  do  among 
the  sun  and  the  moon?  You  are  the  sun,  and  Aaron  is  the  moon!  Rather,  I  am  going  to  go 
convert  the  people  of  my  country,  and  bring  them  beneath  the  wings  of  God's  presence!" 

One  might  think  that  he  left,  but  did  not  return  [to  his  native  land]. 

Scripture  states,  [however,]  "The  descendants  of  the  Kenite,  the  father-in-law  of  Moses, 
went  up  with  the  Judites  from  the  City  of  Palms  to  the  wilderness  of  Judah,  and  they  went 
and  settled  among  the  people  in  the  Negeb  of  Arad"  (Judg.  1:16). 

This  teaches  that  there  was  a  large  nation  with  them. 

Another  interpretation: 

"He  said  to  him,  'I  will  not  go'"  (Num.  10:30). 

Why  did  he  return  to  his  native  land?  This  is  what  Jethro  thought,  saying,  "All  these  years 
people  gave  me  deposits,  because  I  was  the  most  trustworthy  person  in  the  city.  So  if 
I  go  off  and  leave  them,  they  will  say,  'Jethro  has  fled  and  taken  all  our  deposits  and 
given  [them]  to  his  son-in-law!'  As  a  result,  both  you  and  I  will  develop  a  bad  reputation! 
Instead,  I'll  go  and  return  them  all." 

Another  interpretation: 

"He  said  to  him,  'I  will  not  go'"  (Num.  10:31): 

Why  did  he  return? 

He  thought,  saying,  "This  year  was  a  year  of  dearth,  and  I  borrowed  money  and  sustained 
the  poor.  If  I  don't  go  and  pay  the  debts,  the  result  will  be  the  profanation  of  the  name  of 
heaven!  Instead,  I'm  going  to  go  and  pay  them." 

And  how  does  one  know  from  Scripture  that  it  was  a  year  of  dearth?  As  it  says  in  Scripture, 
"Now  the  flax  and  barley  were  ruined"  (Exod.  9:31). 

Even  though  the  wheat  wasn't  struck,  the  barley  was.  If  there  isn't  barley,  the  wheat  rises 
in  price. 

They  went  and  dwelled  with  the  people  of  Jabez.45 

As  it  says  in  Scripture,  "The  families  of  the  scribes  that  dwelt  at  Jabez:  the  Tirathites,  the 
Shimeathites,  the  Sucathites.  These  are  the  Kenites  who  came  from  Hammath,  father  of 
the  house  of  Rechab"  (l  Chron.  2:55). 


42  Compare  4.A-6.C  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  199:16-200:5;  Laut,  vol.  2, 185:98-186:110;  Neus.,  XLVI:II:2.A-3.B). 

43  I.e.,  Jethro. 

44  I.e.,  Jethro. 

45  Compare  9.A-17.B  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R,  200:8-202:9;  Laut.,  vol.  2, 186:115-191:182;  Neus.,  XLVI:II:4.A-12.C). 
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in1?^  -iaix  yunm  n  ♦  unn  dk  nt^a  n1?^!  b/a  4 

rmna  i1?  inn  ™  *srnan  "itsr^s  n  ♦  .a^iy1?^  nnaa  c 

♦  Tina  saa  ns  T»aai  i^in  ''inn  i1?  -tax  ♦  .mm  a  5 
xa  "?x  i1?  max  na  ♦  snr  *in  an1?  imw  rawnav  c/b 
nsy  u1?  nm  nnx  i1?  nax  ♦  .(x1?  *  'an)  umx  ntyn  d 
niyn  xa  ^x  "paf?  mm  aipam  ns*  nsy  nma 

l^n  aipan  x"?x  nana  nan  ai*?D  in1?  -iax  ♦  iamx  e 

nan1?  pnxi  nan  nnx  nan1?1?  nan  p  -ia  nt^sr^  na 

araiw  'nana  >n  nx  -paiai  i^in  'ann  x^x 

*rp  »m  V'n  ♦  itn  x1?!  -finm  Vd*  ♦  .n^attf  •'Dan  nnn         b/a  6 

nma  mim  >an  nx  anann  Tsra  i^y  nwa  inn 

s  w)  ayn  nx  awi  t>i  my  nran  im  rmrr 

x1?  inx  nam  ♦  x"7  ♦  m  ay  pay  rrrw  la^a]  ♦  (ta       b/a  7  c 

naixi  aema  nm  mn  -p  x^x  imx1?  "im  na1?  ♦  "f?x  c 

manps  nxx  rrpsa  aix  san  rn  i1?^  wwn  ^n 

in  n  iVim  fpaa  *ax  axi  -psnff  pxan  'irn  'axw 

inm  i<a>smanpo  ^n  np^i  nm  i1?  ma  paw 

x^x  -f^yi  ny  sn  aw  x<s>sia  Txsaa  landp1? 

♦  t^x  x1?  inx  nam  ♦  x"7  ♦  .f?m  nx  Ttnai  iVin  sann  b/a  s 
nnti?  nxtn  nat^n  naixi  nt^na  rm  x^x  ♦  nm  na1?  d/c 

•pK  axi  a^ayn  nx  Tioa-iai  ^mi1?  saxi  nmn  nmsa 
aw  Vpna  ^nxxaa  mmnn  nx  smai  -|Vin  •ax 
muo  nnt^t^  pai  ♦  prnsi  T>in  •ann  x"?x  a^atz?  e 

♦  (x1?  a  mm)  nnaa  rmswm  nnwsm  -iaxattf  nmn 

ax  anwn  x^x  a^ann  ip1?  x1?^  sd  ^y  nx  f 
p1?  man  laVn  ♦  .[anpTia  a^ann  onw  rx  a  9 

»3«rp  ansie  mnsttwi  "w  ♦  psr  mtrp  b 
a^pn    nan     a>raw     wnsnn     awattf  psr 

♦  (na   a   K"m)   aan   nsa   sax   nana  anon 
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C.  Just  as  he46  loved  the  Torah,  likewise  his  children  loved  the  Torah  after  him. 

D.  For  thus  God  says  to  Jeremiah,  "Go  to  the  house  of  the  Rechabites ...  and  give  them  wine 
to  drink ...  I  set  bowls  full  of  wine  and  cups  before  the  men  of  the  house  of  the  Rechabites, 
and  said  to  them,  'Have  some  wine'"  (Jer.  35:2,5). 

E.  Jeremiah  said  to  them,  "God  has  said  to  me  that  you  should  drink  wine." 

F.  They  said  to  him,  "Our  father  commanded  us  not  to  drink  wine  all  the  days  that  this  house 
is  destroyed.  And  when  it  had  not  yet  been  destroyed,  he  said  to  us,  'You  will  mourn  over  it, 
because  its  fate  is  to  be  destroyed.'  And  he  said  to  us,  'Don't  anoint,  don't  shave,  and  don't 
dwell  in  houses!'  and  we  listened  and  did  all  that  Jonadab  our  father  commanded  us." 

G.  Thus  were  they  called  Tirathites,  Shimeathites,  and  Sucathites. 

H.  Tirathites— because  they  didn't  want  to  shave.  Sucathites— because  they  didn't  want  to 
anoint.  Shimeathites— because  they  heeded  their  father. 

10.  A.    Another  interpretation: 

B.    Tirathites— because  they  heard  the  blast  [of  the  shofar]  from  Mount  Sinai. 

11.  A.    Another  interpretation: 

B.  [Tirathites]— because  they  sounded  the  shofar  with  their  requests,  and  they  were  answered. 

C.  Shimeathites— because  they  heeded  the  words  of  Torah. 

12.  A.    Another  interpretation: 

B.  [Shimeathites]— because  their  prayer  was  heard. 

C.  Sucathites— because  they  dwelled  in  booths. 

13.  A.    Another  interpretation: 

B.    [Sucathites]— because  they  sheltered  Israel  and  defended  them. 

14.  A.    It  once  occurred  that  someone  said,  "[Let's  offer]  an  offering  today  at  the  house  of  the 

Sucathites!"47 

B.  God's  divine  voice  went  out  from  the  Holy  of  Holies  and  said  to  them,  "He  who  received 
the  offering  of  your  forefathers  in  the  wilderness  will  receive  your  offering  at  this 
moment." 

C.  And  who  are  they?  "These  are  the  Kenites  who  came  from  Hammath,  father  of  the  house 
of  Rechab"  (l  Chron.  2:55).  And  Scripture  says,  "The  descendants  of  the  Kenite,  the 
father-in-law  of  Moses,  went  up  with  the  Judites  from  the  City  of  Palms"  (Judg.  1:16). 

D.  You  have  to  say  that  the  house  of  Rechab  is  from  Jethro! 

15.  A.    Come  and  see  just  how  righteous  the  children  of  Jethro  were! 

B.  Because  Jonadab  the  son  of  Rechab  heard  directly  from  the  prophet  that  the  Temple 
would  be  destroyed,  and  he  decreed  three  decrees  over  his  children: 

C.  That  they  should  not  drink  wine. 

D.  That  they  should  not  build  houses. 

E.  That  they  should  not  plant  vineyards. 

46  I.e.,  Jethro. 

47  This  term  is  problematic  as  it  appears  here  in  Midrash  ha-Gadol  (Hebrew:  D'B  TITO  TO),  literally  translated  as  something  along  the 
lines  of  "The  house  of  those  who  drink  water."  It  is  unattested,  otherwise,  in  all  of  the  classical  Rabbinic  corpus.  I  translate  here  as  if  it  is 
a  scribal/manuscript  corruption  of  the  Hebrew  for  "the  house  of  the  Sucathites"  (DTDTO  TO). 
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nx  iaasn  raa  -p  nmnn  nx  nana  rrrw  awa  c 

rva  *?x  i^n  n^a-p1?  -iaix  aipan  pw  ♦  mnxa  rmnn  d 
dth  a^aa-in  rra  ^  inxi  r  onw  rpp^m  a'aa-in 

♦  (n  n1?  w)  r  w  an^x  naixi  moiai  r 

i1?  max  ♦  r  wnw  >*?  tor  aipan  rmv  an1?  -iax  f/e 
mn  rrarw  nv?  "?a  r  nmttf1?  x1?^  ir^y  rm  irax 
l^axna  inn  u1?  nax  x^x  ann  x1?^  rrn  "p^xi  ann 
nson  ^xi  iDion  ^x  u1?  naxi  ann^  iDiottf  r1?^ 
aw  im  nttfx  "733  mi  sratni  a^naa  lat^n  ^xi 

♦  .aTDiw  awattf  awin  ixnpi  id1?  ♦  .irax  g 
hid1?  lm  x1?^  otdio  .n1?}1?  lm  x1?^  awin  h 
israw  awnn  ♦  X'H  ♦  .an^ax  ^ip1?  israw  awattf  b/a  10 

♦  .psm  int^paa  "psnna  vrw  ♦  X'H  ♦  .to  nna  nsmn  b/a  n 
nn^nw  ♦  x"7  ♦  .min  nai  ^ip1?  lsaew  awattf  b/a  12  c 

♦  x"i  ♦  .mDoa  pttrp  iw  otdio  ♦  .nyain  irfrsn  a  13  c 
mxa  rrcwai  ♦  .p^s?  "praai  ^xnt^  ^sr  paos  ttw  am  b 
n^aa  ^ip  na  nxr  ♦  arn  tra  ■»mts?  rra  pnp  naxttf  b 
pnp    "?a»iw    ■»&    p1?    nnaxi    D*«nj?n  izmp 

in  vdi  ♦  .it  nsrttfa  aDianp  "np*  xin  naiaa  aaTiiax  c 
naixi  .an  nsa  sax  nana  a^xan  twpn  nan  i^x 

m  ♦  (w  x  w)  anann  Tsra  i^y  nt^a  inn  srp  »m  d 

]p7*  nsn  naD  nxm  xia  ♦  .inn^a  nan  asn  rra  naix  a  15 

rrav  X'aan  ssa  sraty  aa-i  p  aw  nrrc  ♦  nn,»  ^a1?^  b 

♦  nrma  ttf1?^  ran  ^  nm  wi  ann,l7  rn»  unpan 

♦  trorD  w  x1?^  ♦  asna  in*  x^un  ♦  y  w»  x1?^  e/d/c 
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F.  As  it  says  in  Scripture,  "They  replied,  'We  will  not  drink  wine,  for  our  father,  Jonadab  son 
of  Rechab,  commanded  us:  "You  shall  not  drink  wine,  either  you  or  your  children.  Nor 
shall  you  build  houses  or  sow  fields  or  plant  vineyards,  nor  shall  you  own  such  things. 
You  shall  live  in  tents  all  your  days,  so  that  you  may  live  long  upon  the  land  where  you 
sojourn'""  (Jer.  35:6-7). 

G.  And  how  does  one  learn  from  Scripture  that  abstention  from  wine  lengthens  [one's] 
days?  Because  four  people  had  an  obsession  for  [produce  of]  the  land,  and  were  found 
unworthy:  Cain,  Noah,  Lot,  and  Uzziah. 

H.  Cain,  [as  it  says  in  Scripture,]  "And  Cain  became  a  tiller  of  the  soil"  (Gen.  4:2). 

I.  Noah,  [as  it  says  in  Scripture,]  "Noah,  the  tiller  of  the  soil,  was  the  first"  (Gen.  9:20). 

J.  Lot,  [as  it  says  in  Scripture,]  "Lot  looked  about  him  and  saw  the  whole  plain  of  the  Jordan" 
(Gen.  13:10). 

K.    Uzziah,  [as  it  says  in  Scripture,]  "...  because  he  loved  the  soil"  (2  Chron.  26:10). 

16.  A.    R.  Nathan  says,  "The  covenant  that  the  Holy  One,  blessed  be  He,  made  with  the  children 

of  Jethro  is  greater  than  the  covenant  He  made  with  the  children  of  David. 

B.  "For  the  covenant  that  was  made  with  David  was  made  only  with  conditions.  As  it  says  in 
Scripture,  'If  your  sons  keep  My  covenant  and  My  decrees  that  I  teach  them,  then  their 
sons  also,  to  the  end  of  time,  shall  sit  upon  your  throne'  (Ps.  132:12). 

C.  "But  the  covenant  that  was  made  with  Jonadab  son  of  Rechab  was  made  unconditionally. 
As  it  says  in  Scripture,  'Assuredly,  thus  said  the  Lord  of  Hosts,  the  God  of  Israel:  There 
shall  never  cease  to  be  a  man  of  the  line  of  Jonadab  son  of  Rechab  standing  before  Me' 
(Jer.  35:19)." 

[136]     D.    R.  Shimon  said,  "Hadn't  the  High  Priesthood  already  ceased?  How  do  I  justify  'There  shall 
never  cease  to  be  a  man  of  the  line  of  Jonadab'  (Jer.  35:19)? 

E.  "Rather,  there  will  never  cease  to  be  members  of  the  Sanhedrin  from  him. 

F.  "And  just  as  with  someone  from  the  [other]  nations  of  the  land  and  from  the  families  of 
the  earth— God  gave  him  lovingly  because  he  acted  lovingly,  how  much  the  more  so  [will 
God  give  lovingly]  with  these  [ones]  from  Israel!" 

17.  A.    R.  Hananiah  ben  Gamaliel  says,  "These  things  were  only  said  in  the  second  year  [of  the 

Exodus],  at  the  time  when  Moses  set  up  magistrates  over  Israel. 

B.  "And  when  did  he  set  them  up?  In  the  second  year.  As  it  says  in  Scripture, '...  each  with 
his  standard,  under  the  banners  of  their  ancestral  house'  (Num.  2:2)." 
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irnx        in  mar  •o  r  nnt^a  x1?  nam  w  f 
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Tractate  Bahodesh 


Chapter  Forty-Eight 

(Textual  Source:  Midrash  ha-Gadol) 


XLVIII:! 


A.  "On  the  third  new  moon  after  the  Israelites  had  gone  forth  (from  the  Land  of  Egypt,  on 
this  very  day  they  entered  the  wilderness  of  Sinai)"  (Exod.  19I1):1 

B.  This  teaches  that  they  would  count  months  in  reference  to  [the  month  in  which]  they  left 
from  Egypt. 

C.  I  only  know  this  to  be  the  case  with  months.  How  does  one  know  from  Scripture  [that  this 
was  also  the  case]  with  years? 

D.  Scripture  states,  "The  Lord  spoke  to  Moses 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

in  the  wilderness  of  Sinai ...  in  the  second  year  (following  the  Exodus  from  the  Land  of 
Egypt),  etc."  (Num.  1:1). 

E.  I  only  know  this  to  be  the  case  in  that  time  period.  How  does  one  know  from  Scripture 
[that  this  was  also  the  case]  in  a  time  period  other  than  that? 

F.  Scripture  states,  "Aaron  the  priest  ascended  (Mount  Hor ...  and  died  there,  in  the  fortieth 
year  after  the  Israelites  had  left  the  Land  of  Egypt)"  (Num.  33:38). 

G.  I  only  know  this  to  be  the  case  while  they  had  not  yet  entered  the  Land  of  Israel.  How 
does  one  know  from  Scripture  [that  this  was  also  the  case]  once  they  had  entered  the 
Land  of  Israel? 

H.  Scripture  states,  "At  the  end  of  the  four  hundred  and  eightieth  year  after  the  Israelites 
left  (the  Land  of  Egypt)"  (l  Kings  6:1). 

I.  Once  the  Temple  was  built,  they  began  to  count  according  to  the  years  of  kings2  and 
according  to  the  construction  [of  the  two]  buildings. 

J.  As  it  says  in  Scripture,  "At  the  end  of  the  twenty  years  during  which  Solomon  constructed 
the  two  buildings"  (l  Kings  9:10).  And  Scripture  says,  "In  the  fourteenth  year  of  King 
Hezekiah"  (Isa.  36:1). 


1  Compare  l.A-Q  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  203:1-10;  Laut,  vol.  2,  192:1-193:18;  Neus.,  XLVII:I:1.A-3.B);  and  y. 
Rosh  Hashanah  56b  (Neus.,  1:1:8). 
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rrw  la^a  ♦  ^ww  »an  rm1?  ntrton  enrn  b/a  i 
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unta  k^k     "pR  ♦  (k  k  'an)  a  nwn  men  to  e 

pnx  "psm  'i1?  '^n  ♦  '3a  <p-isn  iniio  s1?^>  p-isn  f 

'w        x1?^  is?  x1?**  *?  "px  ♦  (n1?  ^  'an)  pon  g 

fpa  vm  V'n  ♦  pw>  px1?        loaoawa  px1?  h 
•pKnty  'aa  nxs1?  miy  mxa  smxi  nnt^  wmw 

^w1?  wm  iVrinn  <ttnpan  nnm  pin  ♦  (x  i  k"»)  i 

nwx  nnt^  trwy  pa  w  'at?  ♦  osnn  rin^n  on^a  j 
vm  'ixi  (r>  o  x"a)  dtdh  w  nx  na1?^  ma 
♦  (x  i1?  w)  wpm  i^a1?  <nw>  mm  sn-ixa 


2  I.e.,  in  reference  to  the  number  of  years  of  a  king's  reign. 


212 


213  MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


K.  [Once]  they  no  longer  merited  to  count  according  to  their  constructions,  they  counted 
according  to  their  destructions. 

L.    As  it  says  in  Scripture,  "In  the  twenty-fifth  year  of  our  exile,  etc."  (Ezek.  40:1). 

M.  [Once]  they  no  longer  merited  to  count  in  reference  to  themselves,  they  counted 
according  to  other  monarchies. 

N.  As  it  says  in  Scripture,  "In  the  second  year  of  the  reign  of  Nebuchadnezzar,  etc."  (Dan. 
2:l).  And  Scripture  says,  "In  the  second  year  of  King  Darius"  (Hag.  1:1).  And  Scripture 
says,  "If  you  do  not  know,  0  fairest  of  women,  etc."  (Song  1:8). 

0.    And  Scripture  says, "...  because,  and  because"  (Lev.  26:43). 

P.    "Because,  and  because"  means  only  an  eye  for  an  eye,  measure  for  measure. 

Q.  As  it  says  in  Scripture,  "Because  you  would  not  serve  the  Lord  your  God  ...  you  shall  have 
to  serve  your  enemies"  (Deut.  28:47-48). 

2.  A.    "...  on  this  very  day,  they  entered  the  wilderness  of  Sinai"  (Exod.  19:l):3 

B.  This  teaches  that  it  was  the  beginning  of  the  new  month. 

C.  Scripture  says  here  "on  this  very  day,"  and  before  this  Scripture  says,  "This  month  (shall 
mark  for  you  the  beginning  of  the  months)"  (Exod.  12:2). 

D.  Just  as  "this"  stated  there  is  the  beginning  of  the  new  month,  likewise  "this"  stated  here 
is  the  beginning  of  the  new  month. 

3.  A.  R.  Yosi  the  son  of  the  Damascene  says,  "Behold  Scripture  states,  'God  looked  upon  the 
[137]  Israelites,  and  God  took  notice  of  them'  (Exod.  2:25).4 

B.  "He  looked  upon  them  because  they  did  repentance,  without  looking  at  one  another 
[doing  so], 

C.  '"God  took  notice  of  them'— He  took  notice  of  them  because  they  did  repentance,  and 
they  didn't  take  notice  of  each  other." 

4.  A.    R.  Judah  ben  Lakish  says,  "Behold  Scripture  states,  'God  looked  upon  the  Israelites' 

(Exod.  2:25). 

B.  "Because  they  were  soon  to  anger  [Him], 

C.  '"God  took  notice  of  them.' 

D.  "Because  they  were  soon  to  blaspheme  [Him]." 

5.  A.  R.  Yosi  says,  "Behold  Scripture  states,  'I  did  not  speak  in  secret,  etc'  (Isa.  45:19):5 

B.  "[God  said,]  'When  I  gave  the  Torah  to  Israel,  I  didn't  give  it  in  secret,  nor  in  a  land 
of  darkness.' 

C.  '"I  did  not  say  to  the  stock  of  Jacob'  (Isa.  45:19): 

D.  "[God  didn't  say]  'It's  yours!' 

E.  '"Seek  me  out  in  a  wasteland'  (Isa.  45:19): 

F.  "[God  said,]  'I  didn't  require  a  pledge  for  it.  Rather,  I  gave  it  as  a  reward!' 

G.  "Next  to  it6— 'I,  the  Lord,  speak  righteousness'  (Isa.  45:19): 


3  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  204:7-8;  Laut,  vol.  2, 195:42-44;  Neus.,  XLVII:I:7.A-C). 

4  Compare  3.A-4.D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  205:3-8;  Laut.,  vol.  2, 196:61-197:68;  Neus.,  XLVII:II:5.A-6.D). 

5  Compare  5.A-N  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  206:3-9;  Laut.,  vol.  2, 198:90-199:101;  Neus.,  XLVII:II:13.A-14.E). 
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6  I.e.,  the  next  part  of  the  verse  says. 
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H.  "[God  said,]  'I  speak  of  the  righteousness  of  Israel!' 

I.  '"I  announce  what  is  true'  (Isa.  45:19): 

J.     "[God  said,]  'I  announce  that  they  act  before  Me  out  of  love.' 

K.    "[Scripture  also  says,]  'He  did  not  do  so  for  any  other  nation'  (Ps.  147:20): 

L.    "What  will  the 

(Textual  Source:  Midrash  ha-Gadol) 
nations  of  the  world  do?  For  didn't  they  learn  Torah? 

M.  "[Scripture  states,  rather,] of  such  rules  they  know  nothing'  (Ps.  147:20): 

N.    "[God  said,]  'I  gave  them  the  seven  [Noahide]  commandments,  and  they  couldn't  endure 
[even]  them!'" 


XLVIII:II 


A.  "They  journeyed  from  Rephidim,  and  they  entered  the  wilderness  of  Sinai  (and  encamped 
in  the  wilderness.  Israel  encamped  there  in  front  of  the  mountain)"  (Exod.  19:2):7 

B.  Why  do  I  need  [this]?  Isn't  it  already  explained  [in  the  scriptural  portion  that  discusses] 
their  journeys  and  their  campings  in  the  wilderness  of  Sinai?8 

C.  Why  does  Scripture  state,  "They  journeyed  from  Rephidim,  and  they  entered  the  wilder- 
ness of  Sinai"  (Exod.  19:2)? 

D.  Rather,  it  equates  theirjourney  from  Rephidim  to  their  campings  in  the  wilderness  of  Sinai. 

E.  Just  as  [with]  theirjourney  from  Rephidim,  the  Israelites  tested  [God]  and  quarreled, 
[saying,]  "Is  the  Lord  present  among  us  or  not?"  (Exod.  17:7),  likewise  [with]  their  camping 
in  the  wilderness,  the  Israelites  tested  [God]  and  quarreled,  [saying,]  "Is  the  Lord  present 
among  us  or  not?" 

F.  [This  is]  to  inform  you  of  the  power  of  repentance,  because  in  a  very  short  while  after 
Israel  performed  repentance  they  were  immediately  accepted. 

A.  "...  and  encamped  in  the  wilderness"  (Exod.  19:2):9 

B.  In  a  public  place  in  the  world. 

C.  This  tells  that  the  Torah  was  given  to  Israel  in  a  public  place  in  the  world. 

D.  For  if  it  was  given  in  the  Land  of  Israel,  the  Children  of  Israel  would  have  said,  "It  is  ours!" 

E.  And  if  it  was  given  in  another  place,  the  people  of  that  place  would  have  said,  "It  is  ours!" 

F.  Therefore,  it  was  given  to  them  in  a  public  place  in  the  world,  so  that  whoever  wanted  to 
take  it  could  come  and  take  it! 

A.  "Israel  encamped  there  in  front  of  the  mountain"  (Exod.  19:2): 

B.  Elsewhere  in  Scripture,  [when  it  states]  "the  Children  of  Israel  journeyed"  or  "the  Children 
of  Israel  encamped"  [it  means  that]  they  journeyed  in  strife  and  encamped  in  strife. 

C.  But  here  Scripture  states,  "(Israel)  encamped  there"  (Exod.  19:2). 10 


7  Compare  1.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  204:9-14;  Laut,  vol.  2, 195:45-196:54;  Neus.,  XLVII:II:1.A-2.B). 

8  See  Numbers  33. 

'  Compare  2.A-F  with  Mekhilta  de-Rabbi  Ishmael  Bahodesh  (H/R,  205:16-18;  Laut.,  vol.  2, 198:80-84;  Neus.,  XLVII:II:8.A-D). 
10  The  text  here  focuses  on  the  singular  number  of  the  verb  "encamped"  (Hebrew:  ]m)  in  the  biblical  verse. 


TRACTATE  BAHODESH  *  ^HTGJ  X]"DOa  214 


•na  ♦  (aw)  't^a  [ran  ♦  Vjw^w  inpis  •'ax  -on]  j/i/h 

'nn)  *ia  ^d1?  p  rwsr  k^i  ♦  nanxa  ^d]1?  ww?  m  k 

♦  min  na1?  x1?  xVm  a^isrn  maw  [ww  na  ♦  0  rap  m/l 
x1?!  an1?  ^nna  mxa  snip  ♦  (aw)  myi^  "?a  trraitfai  n 

♦  .]nn  iiasr1?  "pVo*  rn 

XLVIII:II 

ins  s3K  na  ♦  to  -iaia  wasi  o'Tsna  is?on  b/a  i 
imam  omnia  imroa  msroaa  emsa  naa  xVm 

■ana  wa^i  □,T,sia  liro^i  V'n  nai  ♦  to  -oiaa  c 

naiaa  p^an1?  DTsna  imroa  wpa  x^x  ♦  to  d 

ttr»n  nana  tji  noa  tj  aTsna  insroa  na  ♦  to  e 
to  naiaa  in^an      (t  p  'aw)  rx  ax  iaa-ipa  71 

♦  .rx  ax  laanpa  'n  ttr»n  nana  tji  noa  tj 

ri?p   nsrwaw   naiwn1?^   rims   Kin   nas   iinm1?  f 

♦  -Qiaa  iami  ♦  ."frapna  ra  naiwn  Vxnw  wsw  a  2 
nama  a1?^1?^  vroaiaw  ran  ♦  a1?^1?^  iroaia  c/b 

tj  T7i  ^xnt^  rnxai  nana  i^xw  ♦  .^ivr1?  rmn  an1?  d 

aipaa  nama  i^xi  ♦  xn  la1?^  paw  'px-tcp  px  e 

lytf?  ♦  K'n  la1?^  paw  aipa  imx  tj  rn  mx  f 

^tr1?  nxnn  ^  a1?^1?^  moaia  an1?  nama 

won  ^n1?  ♦  -inn  "na  ^xnt^  aw  pn  ♦  .Vitm  b/a  3 
npf?naa    ami    ^vrw    tj    iami    ^x-iw  tj 

♦  aw  imi   naw   Kin  ixdi   ♦  npi^naa   oTm  c 
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D.    One  camp,  [meaning  that]  they  had  devoted  their  heart  in  order  to  love  one  another  and 
accept  the  Torah. 

4.  A.    Another  interpretation: 

B.  "Israel  encamped  there"  (Exod.  19:2): 

C.  He11  said  to  them,  "You  will  tarry  there  a  long  time." 

D.  And  thus  we  find  that  in  the  end,  they  tarried  there  12  months,  minus  12  days. 

(Textual  Source:  Yalkut) 

5.  A.    "Israel  encamped  there  in  front  of  the  mountain"  (Exod.  19:2): 

B.    He  said  to  them,  "Even  though  you  are  traveling  from  north  to  south  and  from  south  to 
north,  you  should  always  turn  your  face  to  the  east." 


C.  And  thus  Scripture  states  concerning  God's  presence, ' 
over  the  cover  on  the  east  side"  (Lev.  16:14). 

D.  This  teaches  that  the  face  of  God's  presence  is  to  the  east. 
Chapter  Forty-Nine 


and  sprinkle  it  with  his  finger 


XLIX:I 
1. 


2. 


[138] 


A. 
B. 
C. 
D. 


(Textual  Source:  Midrash  ha-Gadol) 

"And  Moses  went  up  to  God.  (The  Lord  called  to  him  from  the  mountain,  saying,  Thus 
shall  you  say  to  the  house  of  Jacob  and  declare  to  the  Children  of  Israel')"  (Exod.  19:3):12 

This  was  the  second  day. 

One  might  think  that  he  went  up  without  the  permission  of  the  Almighty. 

Scripture  states,  [however,]  "Then  He  said  to  Moses,  'Come  up  to  the  Lord'"  (Exod.  24:1).  And 
Scripture  says,  "The  Lord  said  to  Moses,  'Come  up  to  Me  on  the  mountain'"  (Exod.  24:12). 

This  teaches  that  he  only  went  up  with  the  permission  of  the  Almighty. 

And  how  does  one  know  from  Scripture  [that  this  was  also  the  case]  after  [God  used  the 
command]  "call"? 

Scripture  states,  "The  Lord  called  to  him  from  the  mountain,  saying"  (Exod.  19:3). 

And  how  does  one  know  from  Scripture  [that  this  was  also  the  case  when  God  used  the 
command]  "Moses,  Moses"?13 

Scripture  says  here  "call"  and  Scripture  says  "call"  at  the  burning  bush.  Just  as  there  [God 
said,]  "Moses,  Moses,"  likewise  here  [God  said,]  "Moses,  Moses.  Just  as  there  Moses  says, 
"Here  I  am!"  likewise  here  Moses  says,  "Here  I  am!" 

"'Thus'"  (Exod.  19:3):14 

In  the  holy  language. 

"'Thus'"  (Exod.  19:3): 

In  this  manner. 


11  I.e.,  Moses. 

12  Compare  l.A-B  with  Mekhilta  de-Rabbi  lshmad,  Bahodesh  (H/R,  207:1;  Laut.,  vol.  2,  201:1-3;  Neus.,  XLVIII:I:1.A-B). 

13  Compare  2.F-G  with  Sifra,  Dibura  Denedabah  1:10-11  (Neus.,  I:IV:1.A-2.C). 

14  Compare  3.A-L  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  207:2-3;  Laut.,  vol.  2,  201:4-5;  Neus.,  XLVIII:I:3.A-H). 
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m  ftapn  ni  m  m  ian*np  na  aa^a  inn  nnx  n^nn 
anx  nmn  mw  an1?  nax  ♦  aw  inn  ♦  x"7  ♦  .rmnn 
-ion  win  "w»  anw  irrcw  nanrna  lrxa  pi  ♦  attf  pnw 
an"7  ia«  ♦  "inn  tu  ^xnttr  a^  inn  ♦  w  rrrcro 
a1?!*?1?  pas1?  dtttsi  am1?  pass  mot  anxttf  a"srx 
nrawa  naix  xin  tdi  ♦  nnia1?  epos  traam  rnn 
iasl?  ♦  (t  to  'pn)  naip  nnaan  no  ^  unxxa  mm 

♦  .nma1?  rwoff  naw 

n1?*?  Via*  ♦  .nwn  arn  nr  ♦  av^xn  ^x  n1?*?  nt^ai 
'n  ^x  n1?*?  -iax  nt^a  ^xi  V'n  ♦  mm  *a  x1?^ 
nnnn  ^x  n1?*?  nt^a  ^x  t\  naxn  naixi  (x  id 
pnai  ♦  .mm  *s  ^  x*?x  n1?*?  x1?^  la^a  ♦  (t  aw) 

♦  .nax1?  nnn  p  71  i^x  xnpn  V'n  ♦  nxnp  nnx 
maxai  nxnp  ixa  maxa  ♦  nt^a  nt^aa  pai 
nt^aa  ixa  qx  nt^a  nt^aa  ^n1?  na  moa  nxnp 
-iaix  nt^a  ixa  naix  nt^a  f?rb  na  nt^a 

♦  nrn  pan  ♦  na  ♦  empn  ptzfta  ♦  na  ♦  .nan 


D 

C/B/A  4 
D 

B/A  5 

C 
D 

XLIX:I 
A/B/A  2/1 
B 

D/C 
E 

G/F 


D/C/B/A  3 
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E.  "'Thus'"  (Exod.  19:3): 

F.  In  this  order. 

G.  "'Thus'"  (Exod.  19:3): 

H.  Like  these  verses. 

I.  "'Thus'"  (Exod.  19:3): 
J.  Like  these  chapters. 
K.  "'Thus'"  (Exod.  19:3): 

L.  Don't  add  [to  it]  or  subtract  [from  it]. 

4.  A.  '"Thus  shall  you  say  to  the  house  of  Jacob'"  (Exod.  19:3):15 

B.  Everything  is  due  to  the  merit  of  Jacob. 

C.  "'...  and  declare  to  the  Children  of  Israel'"  (Exod.  19:3): 

D.  Everything  is  due  to  the  merit  of  Israel. 

5.  A.  Another  interpretation: 

B.  '"Thus  shall  you  say  to  the  house  of  Jacob'"  (Exod.  19:3): 

C.  His  name,  at  first,  was  Jacob.  Now  he  deserves  to  take  the  great  name  Israel. 

D.  As  it  says  in  Scripture,  "...  for  you  have  striven  with  God"  (Gen.  32:29). 

XLIX:II 

1.  A.  '"You  have  seen  (what  I  did  to  the  Egyptians,  how  I  bore  you  on  eagles'  wings  and  brought 

you  to  Me)'"  (Exod.  19:4):16 

B.    [God  said,]  "I  don't  talk  to  you  through  witnesses,  by  document,  or  through  tradition." 

2.  A.    "'...  what  I  did  to  the  Egyptians,'"  (Exod.  19:4):17 

B.  [God  said,]  "Even  though  the  Egyptians  were  worshipers  of 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

idols,  performed  sexual  improprieties,  and  were  murderers,  I  didn't  exact  punishment 
from  them,  except  on  your  behalf." 

C.  And  thus  Scripture  states,  "Cast  away,  every  one  of  you,  the  detestable  things  of  his  eyes 
...  But  they  defied  Me  ...  But  I  acted  for  the  sake  of  My  name  ..."  (Ezek.  20:7-9). 

3.  A.    "'...  how  I  bore  you  on  eagles'  wings'"  (Exod.  19:4):18 

B.  R.  Eliezer  says,  "This  [refers  to]  the  day  [of  revelation  at]  Mount  Sinai. 

C.  "'...  and  brought  you  to  Me'  (Exod.  19:4): 

D.  "This  [refers  to]  the  Temple." 

4.  A.    R.  Eliezer  the  son  of  R.  Yosi  ha-Galili  says,  "Behold  Scripture  states,  'Like  an  eagle  who 

rouses  his  nestlings'  (Deut.  32:11). 

B.    "An  eagle  will  hover  over  its  children  so  that  they  will  not  be  frightened. 

15  Compare  4.A-D  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  207:4;  Laut,  vol.  2,  201:7-9;  Neus.,  XLVIII:I:5.A-D). 

16  Compare  l.A-B  with  Mekhilta  de-Rabbi  lshmael  Bahodesh  (H/R,  207:7-8;  Laut.,  vol.  2,  201:12-202:14;  Neus.,  XLVIII:I:7.A-B). 

17  Compare  2.A-C  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  207:8-10;  Laut.,  vol.  2,  202:14-18;  Neus.,  XLVIII:I:7.C-D). 
"  Compare  3.A-D  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  207:11-15;  Laut.,  vol.  2,  202:18-25;  Neus.,  XLVIII:I:8.A-F). 
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♦  iVph  mp^DDD  ♦  ro  ♦  nm  -1703  ♦  to  h/g/f/e 
mno1?    s1?    ♦    to    ♦    iy?n    nvmss    ♦    to  l/k/j/i 

♦  npy  iron  bin  ♦  npy  rrn1?  naxn  to  ♦  .^oin1?  k^i  b/a  a 
naxn  ro  ♦  x"7  ♦  .^x-it^  mam  tan  ♦  ^k-iw  ^n1?  tarn  b/a  5  d/c 
^itr1?  hdt  it^Dsr  ntann  iaw  vnpi  apsr  ♦  np^  n^n1?  c 

♦  .(to  n1?  '-Q)  av^x  as?       >a  ♦  "armr  "man  aw  d 

XLIX:II 

X1?!  nnD  ^DD  X1?!  WTS  *)»  X1?!  ♦  DITOn  DDK  b/a  i 

♦  ansa1?  tp^s;  ti»  ♦  .as1?  naix  ^x  rrnoa  'sa  a  2 
'aansn  mn»  'taa  mi  mas;  *niy  ansae?  D"i?x  b 

'ix  xm  pi  ♦  Efi'wtta  x^x  ana  vcnsa  x1?  am  c 
a  n  mi  ^  isnwn  its?         wx  on1?  naixi 

^O  ta  DDDX  XttfXI  ♦  (T  3  TTT)       ^  ^a1?  WSTKI  A  3 

xnxi  ♦  sro  "in  or  m  <naix>  -wnx  n  ♦  anin  c/b 

*ot  n     133  iTS/nx  n  ♦  moVwn  nn  m  ♦  nx  asnx  a  4  d 

in  ♦  (x1  n1?  '31)  irp  w  "waa  <'ix  xm  nn>  tk  nnan  b 

♦  "pnsnna  ttv  x1?^  na  rsaaa  raa  ta  *pioa  nrn1?  -wan 
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C.  "Likewise,  when  the  Holy  One,  blessed  be  He,  appeared  to  give  the  Torah  to  Israel,  He 
didn't  appear  to  them  from  one  direction,  but  from  the  four  directions. 

D.  "As  it  says  in  Scripture,  'The  Lord  came  from  Sinai'  (Deut.  33:2). 

E.  "What  is  the  fourth  direction  [not  referred  to  in  Deut.  33:2]?— 'God  is  coming  from  Teman' 
(Hab.  3:3)." 

(Textual  Source:  Midrash  ha-Gadol) 

5.  A.    "'...  on  eagles'  wings'"  (Exod.  19:4):19 

B.  A  [small]  bird  will  place  its  children  between  its  legs,  because  it  is  afraid  of  [birds] 
stronger  than  it.  But  an  eagle  will  place  them  on  its  wings,  because  it  is  not  afraid  of 
[birds]  stronger  than  it.  It  would  place  them  between  its  legs,  but  is  afraid  of  slingshots 
and  of  arrows  that  people  shoot  at  it.  Thus,  it  sets  itself  as  a  division  between  its  children 
and  people. 

C.  Likewise,  God  set  the  ministering  angels  as  a  division  between  the  Israelites  and  the 
Egyptians. 

D.  As  it  says  in  Scripture,  "The  angel  of  God  moved  ..."  (Exod.  14:19). 

6.  A.    Another  interpretation: 

B.  ["'...  on  eagles'  wings'"  (Exod.  19:4) :] 

C.  Just  as  this  eagle  will  spread  its  wings  and  retract  them  for  the  needs  of  the  moment, 
likewise  the  Israelites  would  walk  12  miles  and  then  retreat  12  miles  on  each  and  every 
command. 

D.  And  thus  Scripture  states,  "You  grew  more  and  more  beautiful,  and  became  fit  for  royalty" 
(Ezek.  16:13). 

7.  A.    Another  interpretation: 

B.  ["'...  on  eagles'  wings'"  (Exod.  19:4) :] 

C.  Just  as  this  eagle  rises  from  below  to  above  in  a  short  amount  of  time,  likewise  Israel 
arose  from  low  to  high  in  a  short  amount  of  time. 

D.  And  just  as  they  ascended  their  ascent  in  unusual  fashion,  likewise  they  descended  their 
descent  in  unusual  fashion. 

E.  And  thus  Scripture  states,  "When  they  go,  I  will  spread  my  net  over  them.  I  will  bring 
them  down  like  birds  of  the  sky.  I  will  chastise  them  when  I  hear  their  bargaining" 
(Hosea7:12). 

XLLX:III 

1.  A.    '"Now  then,  if  you  will  obey  Me  faithfully  (and  keep  My  covenant,  you  shall  be  My 

treasured  possession  among  all  the  peoples.  Indeed,  all  the  earth  is  Mine)'"  (Exod.  19:5): 

B.  All  this  is  out  of  order!  For  isn't  it  a  matter  of  logic? 

C.  [God  says,]  "If  at  the  time  when  they  hadn't  accepted  the  Torah  or  kept  all  the 
commandments,  I  performed  all  these  miracles  for  them,  once  they  have  accepted  the 

[139]  Torah  and  kept  all  the  commandments,  how  much  the  more  so!" 

2.  A.    Another  interpretation:20 


"  Compare  5.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  207:15-208:6;  Laut,  vol.  2, 202:25-203:36;  Neus.,  XLVIII:I:9.A-F). 
20  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  208:7-10;  Laut.,  vol.  2,  203:39-42;  Neus.,  XLVIII:I:10.A-11.E). 
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rfpra   k1?  rrnn   irr1?   n"apn   rtawa   "id  c 

nax^i  'its?  ♦  mm*i  yanxa  x*7X  nnx  mna  DrrVsr  d 

nwi  nn  kti  ipx  ♦  (a  i1?  'a*r)  a  sa  tos  'n  e 

TTt  amw  'SiD  ^sr  ♦  X"i  ♦  (a  a  'an)  xas  p^na  mVx         b/a  5 

•»»  >asa  XTnaw  *aaa  rana  p  ran  rr»  nrn1? 

pirn?  •»»  ^asa  x-pna  \*w  nwa  ^as  laaa  pirn? 

Kin  x-pns  pjn  p  irrn  .tstd  ^y  fpaa  laaa 

■p^1?  ia  rpma  mK  'aaw  mmn  pi  y*?p  ^aaxa 

n^y  "id  ♦  .rrm  ^a1?  raa  p  nrna  iasy  rrcns?  c 

'aw  ♦  ansa1?  "pk-iw  p  nrna  nnw  •ovto  mpan  d 

nwa  na  ♦  <x'"t>  ♦  (to1  r  'aw)  'm  dvVkti  "i^a  yosi       c/b/a  6 

rn  ^ant^  p  nyw  •'D1?  pnnai  rsaaa  emsa  nt 

"73  ^y  V73  nwy  a^aw  pnm       nwy  dw  pVm 

'nVxm  fxa  ixaa  'stii  naix  xin  pi  ♦  nam  nan  d 

noaa  n^y  ni  nwa  na  ♦  <x"*t>  ♦  .(r  T£>  trr)  nDi^a1?       c/b/a  ? 

n^ya1?  nwaa  piy  ^ww  -p  nnsp  nywa  n^ya1? 

px  "rvra  k1?^  i^y  in^y  nai  ♦  .nnsp  nywa  d 
two  'aiK  xin  pi  ♦  px  "pro  x1?^  rn*  anr-p  e 
dttk    awn    nwa    ^nwn    an,l?y    winsx  id17'' 

♦  .(as  t  ywin)  amy1?  yaws  dwk 

XLIX:III 

xVm  .ynsa1?  n^x  ^  ♦  ^ipa  iyawn  yiaw  as  nnyi  b/a  1 

nmnn  nx  i^av  x1?^  ny^a  ax  nai  ♦  naim  ^p  anm  c 
i^ap^D1?  iV?n  a'oan  ^  in1?  tpi^s?  mxan  ^a  w»  xVi 
♦  x"i  ♦  .nasi  naD  nnx  ^y  msan  ^  ittfsri  nmnn  nx  a  2 
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B.  '"Now  then,  if  you  will  obey  Me  faithfully'"  (Exod.  19:5): 

C.  This  teaches  that  all  beginnings  are  difficult.  Once  one  has  begun  to  obey,  everything  is 
easy  for  him. 

D.  If  one  obeys  a  little,  it  will  cause  him  to  obey  a  lot.  If  one  obey  the  words  of  Torah,  they 
will  cause  him  to  obey  the  words  of  the  Scribes. 

3.  A.         and  keep  My  covenant'"  (Exod.  19:5):21 

B.  R.  Eliezer  says,  "This  is  the  covenant  of  circumcision." 

C.  R.  Akiva  says,  "This  is  the  covenant  of  Shabbat" 

D.  The  Sages  say,  "This  is  the  covenant  [against]  idolatry." 

4.  A.        you  shall  be  My'"  (Exod.  19:5): 

B.  [God  says,]  "You  will  be  special  to  Me,  engaged  in  My  Torah,  engaged  in  My  com- 
mandments!" 

C.  And  thus  Scripture  states,  "...  and  I  have  set  you  apart  from  other  peoples  to  be  Mine" 
(Lev.  20:26). 

D.  [God  says,]  "As  long  as  you  are  separated  from  other  people,  you  are  Mine.  But  if  not,  you 
are  Nebuchadnezzar  the  wicked's  and  his  companions'!" 

5.  A.         treasured  possession  among  all  the  peoples'"  (Exod.  19:5):22 

B.  [God  says,]  "Just  as  a  person's  treasured  possession  means  the  most  to  him,  Israel  means 
the  most  to  Me.  Just  as  a  person's  treasured  possession  is  dear  to  him,  Israel  is  dear  to  Me." 

C.  They  told  a  parable:  To  what  is  the  matter  alike? 

D.  It  is  like  one  who  suddenly  inherited  many  fields.  He  took  possession  of  one  of  them,  and 
liked  that  one  more  than  all  of  them.  Why?  Because  it  was  his  possession. 

E.  Likewise,  even  though  the  entire  world  belongs  to  He  who  spoke,  and  the  world  came 
into  being,  He  loves  only  Israel.  Why?  Because  He  took  them  from  Egypt,  and  redeemed 
them  from  the  house  of  slaves. 

F.  Thus  it  is  said, you  shall  be  My  treasured  possession  among  all  the  peoples'"  (Exod.  19:5). 

G.  R.Joshua  ben  Korha  says,      treasured  possession'  (Exod.  19:5): 

H.  "So  as  not  to  burst  your  ear. 

I.  "Or,  just  as  the  wife  is  treasured  by  her  husband,  and  a  son  is  treasured  by  his  father, 
likewise  Israel  is  treasured  [by  God]  from  among  the  nations  of  the  world. 

J.     "Scripture  states,  'Indeed,  all  the  earth  is  Mine'  (Exod.  19:5)." 

XLIX:IV 

1 .  A.    "  'But  you  shall  be  to  Me  (a  kingdom  of  priests  and  a  holy  nation.'  These  are  the  words  that 

you  shall  speak  to  the  Children  of  Israel)"  (Exod.  19:6): 

B.    [God  says,]  "You  will  be  special  to  Me,  engaged  in  My  Torah,  engaged  in  My  commandments!" 

2.  A.    "'...  a  kingdom'"  (Exod.  19:6):23 

B.    R.  Eliezer  the  son  of  R.  Yosi  ha-Galili  says,  "In  the  time  to  come,  each  and  every  person 

21  Compare  3.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  208:10-11;  Laut,  vol.  2,  204:43-45;  Neus.,  XLVIII:I:12.A-C). 

22  Compare  5.A-J  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  208:13-15;  Laut.,  vol.  2,  204:48-53;  Neus.,  XLVIII:I:14.A-15.C). 

23  Compare  2.A-L  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  208:17-209:6;  Laut.,  vol.  2,  205:57-68;  Neus.,  XLVIII:I:18.A-19.B). 
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la^a    ♦    ^ipa    israt^n    srattf    m    nnsn  c/b 

♦  .f?  mn  ^Dn  snattf1?         'rnnn  mwp  m^nn 

s/aw    na-in    imx    "pra^a    nsrap    trm    yattf  d 

♦  .ansio  nai  imx  fsrara  mm  dtr 

n  ♦  nVft  ma  it  naix  -itst^x  n  ♦  Tina  m  annate  c/b/a  3 

♦  .T"sr  nna  it  ™  a'aam  ♦  nattf  rma  it  naix  nypy  d 

♦  Tiisaa  rp'o^  Tnina  rp'o^  ^  nnra  ♦  ^  an"m  b/a  4 
,l?  nrn1?  awn  p  aDnx  ^laxi  'aix  Kin  pi  c 

anx  awn  p  friz  anxttf  pn  ♦  (id  d  9*1)  d 
srcnn  /nxnaiaa1?/        iDiari  anx  nn  ix1?  axi 

^  inVuo  na  ♦  awn  ^Da  n^o  ♦  .v^am  yenn  b/a  5 
irfao  na        "pma  "px-iw  id  r1?*?  mn»  aix 

f7vm  ♦  .^sr  p'an  "antf*  id  ^  na'an  aix1?^  c 

mw  i1?  fpsaw  mx1?  ♦  nan  nam  na1?  ^a  imx  d 
nsn  nmxi  f?wa  nnx  mpi  wi  rrerrpa  nann 

*7D^  D"57x  id  ♦  .ito  n"3pt^  na1?  T^iDa  -inr  aana  e 
x*7X  aana  irx  aVwn  nsm  naxttf  w  i*?id  a^iyn 

♦  anas;  n^aa  axiDi  ansaa  anp1?^  na1?!  ^xnt^ 

p  y^in^  n  ♦  .awn  ^Da  n^o  ^  arrm  nax3  Tp1?  g/f 

attfD  ix  ♦  .tjix  isrpBn1?  x1?^  ♦  rfpiao  ™  nnnp  i/h 
rax  nnxa  ^noa  pi  n^sra  nnxa  rfanoa  nt^xnw 

♦  .pun  ^d  ^  sa  V'n  ♦  a^isrn  maixa  i^no^  "px-tcp  id  j 

XLIX:IV 

pw  wiro  pw  ^  nnra  ♦  ^  rnn  anxi  b/a  1 

^m  w  n1?^  13a  ttsp'tx  n  ♦  nD^aa  ♦  .Tiisaa  b/a  2 
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will  have  [as  many]  children  as  those  who  left  Egypt. 

C.  "As  it  says  in  Scripture,  'Your  sons  will  succeed  your  ancestors'  (Ps.  45:17). 

D.  "One  might  think  they  will  be  poor  people. 

E.  "Scripture  states,  [however,]  'You  will  appoint  them  princes  throughout  the  land'  (Ps.  45:17). 

F.  "One  might  think  [they  will  be]  princes  of  trade. 

G.  "Scripture  states,  [however,] '...  a  kingdom'  (Exod.  19:6). 

H.  "One  might  think  [they  will  be]  kings  of  war. 

I.  "Scripture  states,  [however,] '...  of  priests'  (Exod.  19:6). 

J.  "If  priests— one  might  think  [they  will  be]  unemployed,  in  accordance  with  what  is  said 
in  Scripture, '...  and  David's  sons  were  priests'  (2  Sam.  8:18). 

K.    "Scripture  states,  [however,] '...  and  a  holy  nation'  (Exod.  19:6). 

L.  "Based  on  this,  they  said:  [All  of]  Israel  was  worthy  to  eat  holy  food  while  they  had  not 
yet  made  the  Golden  Calf.  Once  they  made  the  Golden  Calf,  it  was  taken  from  them  and 
given  to  the  priests." 

A.  "'...  nation'"  (Exod.  19:6):24 

B.  This  teaches  that  they  were  like  one  body  and  one  soul. 

C.  And  thus  Scripture  states,  "And  who  is  like  Your  people  Israel,  a  single  nation  on  earth" 
(1  Chron.  17:21). 

D.  If  one  of  them  sins,  all  of  them  are  punished. 

E.  As  it  says  in  Scripture,  "When  Achan  son  of  Zerah  violated  the  proscription,  anger 
struck  the  whole  community  of  Israel.  He  was  not  the  only  one  who  perished  for  that 
sin"  (Josh.  22:20). 

F.  If  one  of  them  is  struck,  all  of  them  feel  it. 

G.  And  thus  Scripture  states,  "Israel  are  a  scattered  sheep"  (Jer.  50:17). 

H.  Just  as  with  this  sheep,  if  one  of  its  limbs  is  struck,  all  of  them  feel  it,  likewise  with  Israel. 
If  one  of  them  is  struck,  all  of  them  feel  it.  But  the  other  nations  are  happy,  each  and 
every  one  of  them.25 

A.  "'...  (but  you  shall  be) ...  a  holy  (nation)'"  (Exod.  19:6): 

B.  Why  does  Scripture  [need  to]  state  this,  because  it  says  in  Scripture,  "For  you  are  a  holy 
people  to  the  Lord"  (Deut.  14:2)? 

C.  How  [do  you  justify  both]? 

D.  Such  is  the  holiness  of  the  commandments!  For  every  time  the  Holy  One,  blessed  be  He, 
adds  a  commandment  to  them  for  Israel,  He  increases  holiness  for  them! 

A.  "These  (are  the  words  that  you  shall  speak  to  the  Children  of  Israel)"  (Exod.  19:6):26 

B.  In  the  holy  language. 

C.  "These"  (Exod.  19:6): 


Compare  3.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  209:6-9;  Laut.,  vol.  2,  205:68-206:73;  Neus.,  XLVIII:I:19.D-F). 
Compare  3.H  with  Leviticus  Rabbah  4:6. 

Compare  5.A-L  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  209:10-11;  Laut.,  vol.  2, 206:78-79;  Neus.,  XLVIII:I:22.A-23.B). 
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■pnn  vm  mxi  inK  *?a  n1?  "pa  Kin1?  msr1?  nniK 

-paa  w  -pmax  nnn  'w  ♦  ansa  'kxto  a^a  i1?  c 

iswn  *?"n  ♦  a^s;  aiK  *aa  ms  *?ias  ♦  (p  na  'nn)  e/d 

V'n  ♦  niKUttpna  nsra  ani?       ♦  .pan  *?aa  anttf1?  g/f 

ik  ♦  wn  V'n  ♦  mnn^n  nsra  a^a  ^  ♦  .na^nn  j/i/h 

m  a^na  m  *aai        r»a  D^Voa  ^  a^na 

m  p*nxn  nnK  iKan  ♦  ramp  mi  V'n  ♦  .(it  n  y*w)  l/k 

^srn  m  w»  k1?^  is?  anznpa   ^laK1?  ^Knt^ 

in^n  ♦  *ui  ♦  .a^ria1?  irrai  inn  "wa  ^srn  nK  wsrani  b/a  3 

•psra  m  nam  Kin  pi  ♦  nnK  ^aai  inK  nua  nw  c 

♦  p^an  fpia  pa  inK  Kun  ♦  .pxa  inK  »ia  ^Knt^  d 
'pKnty  ^a  ^sn  anna  ^srn  ^sra  nm  p  ps?  K^n  "w  e 

♦  (a  aa  'i.T)  uisn  sm  k1?  inK       Kim  nxp  nn 

nniTD  rw  '»ik  Kin  pi  ♦  pwjna  ftia  pa  inK  np1?  g/f 

iVia  nnasa  inK  np1?  it  *?nn  na  ♦  (p  1  nsv)  *?Kn^  h 
•Twin  f?ia  pa  inK  np1?  'px-tcp  na  i^na 

V'n  na  ♦  amp  ♦  .m      nr  f?ia  uvxm  asu  ^aK  b/a  a 

it  ♦  ura  Kn  ♦  (a  r  'ai)  n1?  nnK  ttmj?  ay  »a  'its?  ^aa  d/c 
^Knt^n  mxa  an1?  qma  n"apnttf  pi  "?at^  mxa  rwnp 

♦  n"?K  ♦  enpn  "pefta  ♦  n^K  ♦  .wnp  an1?  qma  Kin  c/b/a  5 
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D. 

Tn  fhis  mannpr 

111   LlllO  lllCJlllltl  • 

E. 

"These"  (Exod  19'6V 

Tn  rnis  nrnpr 

111  LlllO  KJl  Utl  • 

G. 

"These"  (Exod  19'6V 

i  iiv  j  v      yi_iA.v/vii  -i  y  ■  vy  ■ 

H. 

Like  these  verses. 

I. 

"These"  (Exod  19'6V 

1  llv  J  V        yLjAvVl  ■ 

1 

T  ilcp  thpsp  rhantprs 

K. 

"These"  (Exod  19'6V 

iiitot     yi-i.i'v^v-ii  i/iU/i 

L. 

Don't  add  fto  itl  or  suhtrart  rfrotn  it~l 

lv  Ull   (-  tlUU  L*-^  11- J   vl    JUU  LI  Civ  L  |_11  vlll  1  LJ  • 

6. 

A. 

"These  are  the  words  that  you  shall  speak  to  the  Children  of  Israel"  (Exod.  19:6): 

B. 

What  are  these  words? 

C. 

These  are  the  three  crowns  with  which  Israel  has  been  crowned:  the  crown  of  Torah;  the 
rrnwn  of  fhe  Priesfhood'  and  the  rrown  of  ihe  monarrhv  ^ 

VI  UVvll  VI  L1IV  i-  llVOLllVVWj  ClllW  L11V  VIVVVII  Ul  L1IV  111V1IC11  Vll  y. 

D. 

R.  Nathan  says,  "The  crown  of  a  good  name  is  better  than  all  of  them." 

XLIX:V 

1. 

A. 

"Moses  came  (and  summoned  the  elders  of  the  people  and  put  before  them  all  these 
words  that  the  Lord  had  commanded  him)"  (Exod.  19:7): 

B. 

This  t~parhps  that  hp  Hid  not"  m'rsrl  co  fo  his  homp  or  fiirn  foward  ofhpr  faslvS 

1  lllO  LtdvlltO  L11CIL.  lit  vll  vl  llUL  IlllOLJ  cl  W  LU  lllO  llWlllt^  VI    IU1  11  IU  VV  Cil  \X  ULlltl  LCiOlvO. 

2. 

A. 

"    lhe  elders  of  the  neonle"  (Exod  19'7V28 

B. 

This  tparhps  that  Mosps  hphavpd  with  honor  toward  thp  pldprs 

1  111J          U^/llv  O   1-1 1C1L-  IVIUO^  J   v  vllU  V  v  vl   VV1L11  llvllUl    LU  VV  Cll  V_l  tllv  ^1UV/1  O  . 

C. 

This  teaches  that  the  elders  come  before  all  of  Israel. 

D. 

This  tparhps  that  Mosps  waitpd  iinnn  thp  pldprs  of  his  crpnpration 

1  lilO   Lv  CI  vl  1  v^  O   U11C1L  IViyjvO    VVCllL^U   UUvll   L11V_-   vlUvl  O  \JL  lllO   livAlvA  CILlvlli 

3. 

A. 

11    and  nut  bpforp  thpm"  fFxod  19"7V 

...  Wllvl  k/  vl  L-  v  v  1  V"  1  v*-    tllvlll       yl-j-A.v  vl .   _L  S  ■  /  /  . 

Tl40l 

B. 

Hp  nut  it  in  ordpr  bpforp  tripm 

llv    k/  V-l U  lv  111  v  1  U-^l    v*     1  v  1  v*-  LllV'llli 

4. 

A. 

"...  and  put  before  them"  (Exod.  19:7): 

B. 

He  enlightened  them  with  them. 

5. 

A. 

Anothpr  intprnrptation" 

JlllU  L11L1    111  Lvl  Ul  V  LCI  L1W11. 

B. 

"...  and  put  before  them"  (Exod.  19:7): 

C. 

TpII  thpm  thp  first  nart  first  and  thp  last  nart  last 

1  vll    Lll^lll   Lllv    111           L7C11  1-  111  Ol^y  Cll  1 W.  Ulv  ICiOL-   VJ  Cll  1,  ICIOL. 

6. 

A. 

"...  all  these  words  that  the  Lord  had  commanded  him"  (Exod.  19:7): 

B. 

Even  to  women. 

7. 

A. 

"All  the  people  answered  as  one,  (saying,  'All  that  the  Lord  has  spoken  we  will  do!'  And 
Moses  brought  back  the  people's  words  to  the  Lord)"  (Exod.  19:8): 

B. 

They  did  not  answer  hypocritically,  nor  did  they  take  counsel  with  one  another.  Rather, 

they  joined  together  as  one. 


Compare  6.C-D  with  m.  Avot  4:13. 

Compare  2.A-7.B  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  209:12-15;  Laut.,  vol.  2,  206:80-207:87;  Neus.,  XLVIII:II:1.A-5.B). 
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♦  i^n  mp^DDD  ♦  rftx  ♦  mn  hod  ♦  rf?x  ♦  mn  t»j?3  h/g/f/e/d 

♦  .n^oin1?  s1?!  nuns1?  x*7  ♦  rf?x  ♦  fp'pn  nr&nsa  ♦  rf?x  l/k/j/i 
p  nn  ♦  ^x-iw  »an  *?x  mn  nwx  anmn  rf?x  b/a 
idd  "px-tcp  ]ra  Mmm  anna  rrcftw  i^x  ♦  mi  c 
-iDDi  "imx  inn  n  ♦  .m^n  iddi  nmnD  -iroi  rmn  d 

♦  .irraa  "?»  n^isr  aio  at/ 


XLIX:V 


ms  k1?!  inn1?  "fin  x1?^  "ra^n  ♦  nt^a  van  b/a  i 

nwa        "ra^a  ♦  o»n  ^pi1?  xnpn  ♦  .aim  a^posr1?  b/a  2 

-ja^a  ♦  ,I7X-iti?''  ^d1?  pmij?  trapTW  la^a  ♦  .tropn  tod  d/c 

pnoa  ♦  dh^d1?  Dsn  ♦  ,nro»  twpn  nttfa  ipsniww  b/a  3 

♦  k"t  ♦  .pa  DiTry  Txa  ♦  nn^s1?  avn  ♦  .an^s1?  as  b/a  4 

♦  .]Mm  fnnx  "psn  Twin  pt^x-i  ^sr  max  ♦  an^s1?  aem  c/b 

♦  .d^1?  hx  ♦  'n  irm      n^xn  anain  ^  nx  b/a  6 

nssr  f?tM  s1?!  1357  nsura  x1?  ♦  nrr  as/n  "m  wi  b/a  7 
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8.  A.    "...  saying,  'All  that  the  Lord  has  spoken  we  will  do!'"  (Exod.  19:8): 
B.    [They  said,]  "We  accept  [it]  upon  us!" 

9.  A.    "And  Moses  brought  back  the  people's  words  to  the  Lord"  (Exod.  19:8): 
B.    This  is  the  third  day. 

10.  A.    Another  interpretation:29 

B.  "And  Moses  brought  back"  (Exod.  19:8): 

C.  This  was  to  give  Moses  [the  opportunity]  for  a  reward  for  each  and  every  time  he  went  up 
and  for  each  and  every  time  he  went  down. 

11.  A.    Another  interpretation: 

B.  "And  Moses  brought  back  the  people's  words  to  the  Lord"  (Exod.  19:8): 

C.  Scripture  comes  to  teach  you  good  manners. 

D.  Even  if  someone  who  sends  a  messenger  hears  [the  reply]  to  his  commission,  he  should 
still  require  him30  to  bring  back  his  reply. 

12.  A.    "And  the  Lord  said  to  Moses,  'I  will  come  to  you  in  a  thick  cloud,  (in  order  that  the  people 

may  hear  when  I  speak  with  you  and  so  trust  you  ever  after)'"  (Exod.  19:9):31 

B.  The  word  "cloud"  means  only  a  very  thick  one. 

C.  As  it  says  in  Scripture,  "...  and  a  dense  cloud  upon  the  mountain"  (Exod.  19:17). 

13.  A.    R.  Yosi  ha-Galili  says,  "Moses  was  sanctified  in  the  cloud  for  seven  (days). 

B.  "As  it  says  in  Scripture,     and  the  cloud  hid  him  for  six  days.  On  the  seventh  day  He 
called  to  Moses  from  the  midst  of  the  cloud'  (Exod.  24:16). 

C.  "This  was  after  the  divine  speech,  and  the  beginning  of  the  40  days." 

14.  A.    R.  Akiva  says,      and  the  cloud  hid  him  for  six  days'  (Exod.  24:16): 

B.  "On  the  first  day  of  the  month,  He  called  Moses  to  purify  him. 

C.  '"On  the  seventh  day  He  called  to  Moses  (from  the  midst  of  the  cloud)'  (Exod.  24:16): 

D.  "This  was  after  the  divine  speech,  and  the  beginning  of  the  40  days. 

15.  A.  "'...  in  order  that  the  people  may  hear  when  I  speak  with  you'"  (Exod.  19:9):32 

B.  R.  Judah  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'Behold,  I'll  say  something  to 
you,  and  you  will  reply  to  Me,  and  then  I'll  reply  and  agree  with  your  words.'" 

C.  Rabbi  says,  "God  didn't  agree  with  his  words  for  the  sake  of  Moses'  honor. 

D.  "Rather,  this  is  what  He  said  to  him,  'Behold,  I  am  now  changing  for  you  the  commandments 
that  I  gave  to  you  at  Marah.'" 

16.  A.    Scripture  does  not  say,  "that  the  Lord  commanded,"  but  "that  the  Lord  had  commanded 

him"  (Exod.  19:7). 

B.  [God  said,]  "Whoever  hears  from  your  mouth  is  like  hearing  from  the  mouth  of  the  Holy  One. 

C.  "And  not  [only]  from  your  mouth,  but  also  from  the  mouths  of  the  elders  who  will  come 

z'  Compare  10.A-C  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  210:2-3;  Laut.,  vol.  2,  207:91-92;  Neus.,  XLVIII:II:7.A-B). 

30  I.e.,  the  messenger. 

31  Compare  12.A-C  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  210:4-5;  Laut.,  vol.  2,  207:93-95;  Neus.,  XLVIII:II:8.A-C). 

32  Compare  15.A-18.K  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  210:5-211:2;  Laut.,  vol.  2, 207:96-209:124;  Neus.,  XLVIII:II:9.A-14.E). 
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I1?  ^nnm  msa  i1?  ~iax  id  x^x  ♦  mai1?  aipan  d 

naix  lrx  ♦  .ikd  i1?  ^ax  imx  naiun  -inn  ^ann  maa  a  u 

rnsa  |w  la^a  ♦  'n  mix  im  x^x  'n  mx  nttfx  b 

D'apr  ^a  x^x  rnsa  x1?!  ♦  tzmpn  ^a  rsraiwa  c 
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after  you,  as  well  as  from  the  mouths  of  the  prophets." 
D.    Thus  is  it  said,      and  so  trust  you  ever  after'"  (Exod.  19:9). 

17.  A.    '"Then  Moses  reported    (Exod.  19:9): 

B.  "And  just  what  had  the  Holy  One,  blessed  be  He,  said  to  Moses  that  he  should  report  to 
Israel?  And  what  had  Israel  said  to  Moses  that  he  should  report  before  God? 

C.  "Behold  Scripture  states,  'You  shall  set  bounds  for  the  people  round  about,  saying 
(Exod.  19:12)."— The  words  of  R.  Yosi  b.  R.  Judah. 

D.  Rabbi  says,  "He  [i.e.,  Moses]  told  them  the  rewards  [they  would  receive]  if  they  obeyed 
[the  word  of  God]. 

E.  "However,  how  does  one  know  from  Scripture  that  he  told  them  all  the  punishments  if 
they  didn't  obey? 

F.  "Scripture  states,  'Moses  went  and  repeated  to  the  people  all  the  commands  of  the  Lord 
and  all  the  rules.  And  all  the  people  answered  with  one  voice'  (Exod.  24:3). 

G.  "This  teaches  that  whether  it  be  the  voice  of  an  important  or  unimportant  person,  they 
are  all  equal  before  God." 

18.  A.    Another  interpretation: 

B.  "Then  Moses  reported  ..."  (Exod.  19:9): 

C.  And  just  what  had  Israel  said  to  Moses  that  he  should  report  before  God?  And  what  had 
the  Holy  One,  blessed  be  He,  said  to  Moses  that  he  should  report  to  Israel? 

D.  They  said,  "We  want  to  hear  [it]  from  our  king!  For  it's  not  the  same  to  hear  from  the 
mouth  of  the  governor  as  it  is  to  hear  from  the  mouth  of  the  king!" 

E.  The  Holy  One,  blessed  be  He,  said  to  him,  "I'll  give  them  what  they  asked  for." 

F.  [As  it  says  in  Scripture,]  "'...  in  order  that  the  people  may  hear  when  I  speak  with  you'" 
(Exod.  19:9). 

G.  They  said  to  him,  "We  want  to  see  our  king!  For  it's  not  the  same  to  both  hear  and  see  as 
it  is  to  hear  but  not  see!" 

H.  The  Holy  One,  blessed  be  He,  said  to  him,  "I'll  give  them  what  they  requested." 

I.  [As  it  says  in  Scripture,]  "'...  for  on  the  third  day  the  Lord  will  come  down,  in  the  sight  of 
all  the  people'"  (Exod.  19:11). 

J.    And  in  the  time  to  come,  Israel  will  see  the  face  of  God's  presence  eye  to  eye. 

K.    As  it  says  in  Scripture,  "For  they  will  see  eye  to  eye"  (Isa.  52:8).  And  Scripture  says,  "This 
is  the  Lord,  in  whom  we  trusted"  (Isa.  25:9). 

Chapter  Fifty 

(Textual  Source:  Midrash  ha-Gadol) 

L:I 

1.         A.    "The  Lord  said  to  Moses,  'Go  to  the  people  and  warn  them  to  sanctify  themselves  today 
(and  tomorrow.  Let  them  wash  their  clothes)'"  (Exod.  19:10):33 


Compare  l.A-N  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  211:3-212:2;  Laut,  vol.  2, 210:1-211:27;  Neus.,  XLIX:I:1.A-5.K). 


TRACTATE  BAHODESH  *  ^HTGJ  KrDOa  222 


mi  "iaK3  "id1?  ♦  uvnsn       ttttk  Kin1?  trrnyn  d 
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Vip  ayn  ^2  iyn  .rroattion  ^a  hki  'n  nai  ^a  m 

pp1?^  i^ip  inKi  Vm'pw  i^ip  inKt^  la^a  ♦  ina  g 

n»K  na  »ai  ♦  nt^a  in  ♦  k"t  ♦  .aipan  ^d1?  d*iw  c/b/a  is 
"idk    nai    aipa<n            nai1?    nt^a1?  ^-tcp 

wain  "pax  ♦  ^-w1?  in1?  nai1?  nt^a1?  aipan  d 
mrna   ^a  yaw  nan  inw   ira^a  p  yiattf1? 

na  p1?  px  ^k  n"apn  i1?  iax  ♦  .*f?an  'sa  yaw1?  e 

i1?  nax  ♦  nay  '"iaia  ayn  w  nasra  ♦  fpxew  g/f 
nxm   yaw   nan   law   ira^a   mK-11?  iraun 

na  an1?  pK  ^k  n"npn  i1?  im  ♦  .nxn  lrxi  yaw1?  h 

Hk  ♦  .ayn  ^a  ^ry1?  71  rp  w^n  ara  ♦  wp'aw  j/i 
■ps?  nraw  *aa  mK-11?  "?x-iw  prny  xin1?  rny1? 

'n  nt  'aixi  (n  na  w)  ixt  pya  py  'a  "W  ♦  pin  k 

♦  .(a  na  w)  i1?  inp 

♦  arn  anenpi  ayn  ^x  -f?  nt^a  "?x  'n  iam  a  1 
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B.    This  is  the  fourth  day  [of  the  month  of  Sivan], 

C         and  tomorrow.  Let  them  wash  their  clothes'"  (Exod.  19:10): 

D.  They  should  ritually  bathe  on  the  fifth  day. 

E.  But  is  it  not  the  case  that  if  they  bathe  on  the  fifth  day  then  they  wait  for  sundown  on 
the  sixth?34 

F.  Why  does  Scripture  state, to  sanctify  themselves  today'"  (Exod.  19:10)? 

G.  [To  inform  you  that]  they  should  bathe  on  the  fourth  day. 

H.  And  what  did  they  do  on  the  fifth?  Moses  wrote  all  the  words  like  a  man  who  writes  them 
in  a  codicil. 

[l4l]     I.    And  concerning  the  sixth  day  what  does  it  say?— "Early  in  the  morning,  he  set  up  an  altar 
at  the  foot  of  the  mountain,  with  twelve  pillars"  (Exod.  24:4). 

J.     For  whom  were  these  12  pillars? 

K.    R.  Judah  says,  "For  the  12  tribes  of  Israel." 

L.    But  the  Sages  say,  "For  all  Israel. 

M.  "And  thus  Scripture  states,  'He  designated  some  young  men  among  the  Israelites,  and 
they  offered  burnt  offerings'  (Exod.  24:5). 

N.    "All  Israel  offered  them." 

2.  A.    '"Let  them  be  ready  for  the  third  day.  (For  on  the  third  day  the  Lord  will  come  down,  in 

the  sight  of  all  the  people,  on  Mount  Sinai)'"  (Exod.  19:11): 

B.    This  teaches  that  they  established  for  them  a  meeting  place. 

3.  A.    '"For  on  the  third  day  the  Lord  will  come  down,  in  the  sight  of  all  the  people'"  (Exod.  19:ll):35 
B.    This  teaches  that  there  were  no  blind  among  them. 

4.  A.    R.  Shimon  ben  Judah  ish  Kefar  Akkum  says,  "How  does  one  know  from  Scripture  that  if 

there  had  been  even  one  missing  from  those  who  left  Egypt,  the  Torah  would  not  have 
been  given  to  them?36 

B.  "Scripture  states,  'For  on  the  third  day  the  Lord  will  come  down,  in  the  sight  of  all  the 
people'  (Exod.  19:11). 

C.  "From  here  [we  learn]  that  no  [other]  generation  arose,  and  no  generation  will  arise,  as 
worthy  to  receive  the  Torah  as  this. 

D.  "And  Scripture  says  concerning  them,  'He  reserves  ability  for  the  upright,  and  is  a  shield 
for  those  who  live  blamelessly'  (Prov.  2:7)." 

5.  A.    '"You  shall  set  bounds  for  the  people  round  about  saying:  (Beware  of  going  up  the 

mountain  or  touching  the  border  of  it.  Whoever  touches  the  mountain  shall  be  put  to 
death)'"  (Exod.  19:12): 

B.    This  teaches  that  they  set  limits  for  themselves. 

6.  A.    Because  Scripture  says, "...  neither  shall  the  flocks  and  the  herds  graze  at  the  foot  of  this 

mountain"  (Exod.  34:3),  I  only  know  [that  this  applied]  to  its  east  side.37 

34  The  process  of  personal  purification  is  complete  only  at  sundown,  the  beginning  of  the  subsequent  day.  The  text  here  understands 
it  to  be  problematic  for  this  to  occur  on  the  6th  of  Sivan— the  day  of  the  giving  of  the  Torah  at  Sinai. 

35  Compare  3.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  212:8;  Laut,  vol.  2,  212:37-38;  Neus.,  XLIX:I:9.A-B). 

3t  Compare  4.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  212:9-12;  Laut.,  vol.  2, 212:40-213:43;  Neus.,  XLIX:I:11.A-D). 
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Compare  6.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  212:13;  Laut,  vol.  2,  213:44-45;  Neus.,  XLIX:I:12.A-C). 
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B.  How  does  one  know  from  Scripture  [that  this  also  applied]  to  its  north,  south,  and  west? 

C.  Scripture  states,      round'"  (Exod.  19:12). 

D.  All  the  way  around. 

7.  A.  '"Beware  of  going  up  the  mountain'"  (Exod.  19:12):38 

B.  Behold,  this  is  the  warning. 

C.  One  might  think  one  should  not  go  up,  but  it  would  be  permissible  to  touch  [it]. 

D.  Scripture  states,  [however,]      or  touching  the  border  of  it'"  (Exod.  19:12). 

E.  One  might  think  one  may  go  up  in  a  litter. 

F.  Scripture  states,  [however,]      going  up  the  mountain'"  (Exod.  19:12). 

G.  In  any  instance. 

H.  '"Whoever  touches  the  mountain  shall  be  put  to  death'"  (Exod.  19:12): 

I.  [This  is  the]  punishment. 

8.  A.    '"No  hand  shall  touch  him,  (but  he  shall  be  either  stoned  or  thrown  down.  Whether  beast 

or  man,  he  shall  not  live.  When  the  ram's  horn  sounds  a  long  blast,  they  may  go  up  on  the 
mountain)'"  (Exod.  19:13):39 

B.    The  Temple  is  not  in  the  category  [of  things  that  should  not]  be  touched.40 

9.  A.    '"No  hand  shall  touch  him'"  (Exod.  19:13): 

B.    And  one  should  not  touch  him  with  something  else. 

10.  A.    "'...  but  he  shall  be  either  stoned'"  (Exod.  19:13):41 

B.  I  only  know  that  he  may  be  stoned.  How  does  one  know  from  Scripture  that  he  may  even 
be  thrown  down? 

C.  Scripture  states,  "'...  or  thrown  down'"  (Exod.  19:13). 

11.  A.    How  does  one  know  from  Scripture  that  if  he  is  stoned,  behold,  he  is  [also]  thrown  down? 

B.  Scripture  states,  "'...  thrown  down'"  (Exod.  19:13). 

C.  All  who  are  stoned  are  thrown  down. 

D.  How  does  one  know  from  Scripture  that  if  he  dies  from  being  thrown  down  alone,  the 
obligation  is  fulfilled? 

E.  Scripture  states,  "'...  or  thrown  down'"  (Exod.  19:13). 

12.  A.    "'...  beast'"  (Exod.  19:13):42 

B.  I  only  know  [this  applies  to]  a  domesticated  beast.  How  does  one  know  from  Scripture 
[that  this  also  applies  to]  a  wild  animal? 

C.  Scripture  states,  "'...  whether  beast'"  (Exod.  19:13). 


,8  Compare  7.A-I  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  212:14-16;  Laut.,  vol.  2,  213:46-50;  Neus.,  XLIX:I:14.A-15.E). 
35  Compare  8.A-B  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  212:17;  Laut.,  vol.  2, 214:52-53;  Neus.,  XLIX:I:17.A-B). 

40  Instead  of  "him"  in  Exod.  19:13,  the  text  reads  13  as  "it." 

41  Compare  10.A-11.E  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  212:17-213:1;  Laut.,  vol.  2,  214:54-56;  Neus.,  XLIX:I:18.A-G);  y. 
Sanhedrin  23c  (Neus.,  6:5:I.A-III.A);  and  b.  Sanhedrin  45a  (Neus.,  XXIIB:Tractate  Sanhedrin:6:4A-G:I.A-II.L). 

42  Compare  12.A-13.C  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  213:1-2;  Laut.,  vol.  2,  214:57-59;  Neus.,  XLIX:I:19.A-20.C). 
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B/A  10 

B 

paa  ♦  .nm  rrp  ix  V'n  ♦  nma  i^ax  paa  ^poa  x^x  ^ 

A  11 

C 

nm  ^a  ♦  rrp  rrp  ix  Vti  ♦  nma  xin  nn  ^poa  nw 

C/B 

rrv  ix  Vti  ♦  xr  nnx  nmia  na  axw  paa  ♦  .pma  rrfrpo 

E/D 

♦  .nana  as  V'n  ♦  paa  rrn  nana  x^x  ^  px  ♦  nana  ♦  .nm 

C/B/A 

12 

225 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


13.  A.         man'"  (Exod.  19:13): 

B.  I  only  know  [this  applies  to]  a  man.  How  does  one  know  from  Scripture  [that  this  also 
applies  to]  a  woman? 

C.  Scripture  states,      or  man'"  (Exod.  19:13). 

14.  A.         he  shall  not  live'"  (Exod.  19:13): 
B.  Behold,  this  is  the  punishment. 

15.  A.  '"When  the  ram's  horn  sounds  a  long  blast,  they  may  go  up  on  the  mountain'"  (Exod.  19:13):43 

B.  [Up  until]  the  ram's  horn  is  cut  off. 

C.  And  thus  Scripture  states,  "And  when  a  long  blast  is  sounded  on  the  horn,  as  soon  as  you 
hear  that  sound  of  the  horn"  (Josh.  6:5). 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

16.  A.    R.  Yosi  says,  "It's  not  the  place  that  brings  honor  to  the  person.  Rather,  it's  the  person 

who  brings  honor  to  the  place.44 

B.  "For  as  long  as  God's  presence  was  on  top  of  Mount  Sinai,  whoever  went  up  to  its  peak 
was  culpable  of  death.  Once  God's  presence  went  away,  [even]  people  [impure  because  of] 
a  flux  or  maimed  people  were  permitted  to  go  up  there. 

C.  "And  as  long  as  the  Tent  of  Meeting  was  pitched,  he  who  went  inside  of  it  was  culpable 
of  death.  Once  the  Tent  of  Meeting  was  removed  [i.e.,  was  no  longer  used  to  house  God's 
presence],  then  impure  and  maimed  people  were  permitted  to  enter." 


L:II 
l. 


2. 


A.  "Moses  came  down  from  the  mountain  to  the  people  (and  he  sanctified  the  people,  and 
they  washed  their  clothes)"  (Exod.  19:14):45 

B.  This  teaches  that  he  did  not  [first]  go  to  his  home  or  turn  toward  other  tasks. 

A.  How  does  one  know  from  Scripture  that  when  he  would  bring  back  the  message,  he  would 
only  bring  it  back  in  the  morning? 

(Textual  Source:  Midrash  ha-Gadol) 

B.  Scripture  states,  "So  Moses  carved  two  tablets  of  stone,  like  the  first,  and  early  in  the 
morning"  (Exod.  34:4). 

C.  This  is  the  general  principle  to  whoever  is  commanded:  Why  does  Scripture  state, 
"...  as  the  Lord  commanded  him"?  (Exod.  34:4). 

D.  This  serves  to  construct  a  legal  category  based  upon  this  text.46 

E.  Whenever  Moses  would  bring  back  the  message,  he  would  only  bring  it  back  in  the  morning. 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
A.    "...  and  he  sanctified  the  people,  and  they  washed  their  clothes"  (Exod.  19:14). 


43  Compare  15.A-16.C  with  Mekhika  de-Rabbi  Ishmael,  Bahodesh  (H/R,  213:5-8;  Laut,  vol.  2,  214:63-215:67;  Neus.,  XLIX:I:22A-E). 

44  Compare  16.A-C  with  parallel  at  b.  Taanit  21b. 

45  Compare  1.A-2.E  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  213:9-16;  Laut.,  vol.  2,  215:68-216:83;  Neus.,  XLIX:II:1A-2.D). 

46  The  legal  category  created  here  is  binyan  av  (3N  fn),  wherein  a  global  inference  is  gleaned  from  the  understanding  of  a  single 
scriptural  verse.  Thus,  the  inference  here  is  that  whenever  Scripture  indicates  that  the  Lord  commanded  Moses  to  carry  His  message 
back,  Moses  would  do  so  only  in  the  morning.  The  text  understands  that  the  seemingly  superfluous  clause  "...  as  the  Lord  commanded 
him"  exists  to  form  this  global  inference. 
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V'n   ♦   pa   nm   vnt   x*?x   ^   t»k   ♦  c/b/a  13 

nan  Varn  n^aa  ♦  .t^my  m  nn  ♦  mm  x1?  ♦  .t^x  ax  a/b/a  15/14 

mm  naix  xin  pi  ♦  nawn  piosntD  ♦  -inn  fpsr  c/b 
i  'in1')  nsi^n  ^ip  nx  oDyat^D  Varn  ppa  n^aa 

DTK  X^X  TT33J3  DfK1?^  laipa  X1?  'IK  'W  H  ♦  ,(H  A  16 

to]  "in  »aa      TwyffTW  pi  "paw  ♦  laipa  nx  lasa  b 
•^srai  pat  nraw  np^noa  nma  asn  ittfxn1?  rtVnm 

isna  ^nxttf  pi  tai  ♦  attf1?  [m1?*?1?  pma  paia]  c 
una  ^nx  [p^nca  nma  yn  ism1?]  oasan  -"im 

♦  [03D,17  pma]  pia  ^srm  pats 

L:II 

T>n  x1?^  la^a  ♦  wan  "7X  "inn  p  nt^a  rpi  b/a  1 

mnwaw  '3a  ♦  annx  [p^osr1?       x1?!  ima  iin1?]  a  2 

♦  npaa  x^x  [rrptna  mn  x1?  mrr'wn  nx]  mma 

aaen    dwxtd    ffflK    mm1?    '•at?    1?os,i    V'n>  B 

na  rrmstf       VVan  ni  ♦  Or  i1?        npaa  nt^a  c 

♦  ax  "pan  nr  x^x  ♦  (aw)  mx  'n  ms  "iwxa  V'n  d 
nmma  mn  x1?  mrr'wn  nx  Tina  nt^a  n^nt^at^  e 

♦  anftaw  ioaDsi]  a»n  nx  mp*n  ♦  <npaa  x^x  a  3 


226 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


[142]     B.    This  [mentions]  washing  of  clothes. 

C.  I  only  know  from  this  [that]  washing  of  clothes  [was  required].  How  does  one  know  from 
Scripture  that  they  also  required  ritual  bathing? 

D.  It  is  a  matter  of  logic: 

E.  If  in  an  instance  when  washing  of  clothes  is  not  required,  ritual  bathing  is  required, 
then  here,  when  washing  of  clothes  is  required,  it  is  logical  that  ritual  bathing  would 
[also]  be  required.47 

(Textual  Source:  Midrash  ha-Gadol) 

4.  A.    "And  he  said  to  the  people,  'Be  ready  for  the  third  day.  (Do  not  go  near  a  woman)'" 

(Exod.  19:15):48 

B.  One  might  think  that  Moses  said  this  of  his  own  accord.49 

C.  Scripture  states,  [however,]  '"Let  them  be  ready  for  the  third  day'"  (Exod.  19:11). 

D.  And  here  [Scripture  states],  '"Be  ready  for  the  third  day'"  (Exod.  19:15). 

E.  [Scripture  states  twice]  "Be  ready"  in  order  to  make  a  gezerah  shaveh:50 

F.  Just  as  with  "Be  ready"  stated  above— the  Holy  One  said  it  to  Moses,  likewise  "Be  ready" 
stated  here— the  Holy  One  said  it  to  Moses. 

G.  Rabbi  says,  "It  can  be  proved  from  its  own  scriptural  context: 

H.  "'...  (and  the  Lord  said  to  Moses,  "Go  to  the  people  and  warn  them)  to  stay  pure  today 
(and  tomorrow)'"  (Exod.  19:10). 

I.  "[Meaning]  that  they  should  bathe  ritually  on  the  fourth  day."51 

5.  A.    R.  Eliezer  ben  Azariah  says,  "How  does  one  know  from  Scripture  that  a  woman  who 

discharged  semen  (from  her  vagina)  on  the  third  day  was  impure? 

B.  "As  it  says  in  Scripture, '...  Be  ready  for  the  third  day.  Do  not  go  near  a  woman'  (Exod.  19:15)." 

C.  R.  Ishmael  says,  "Sometimes  [the  period  of  time  in  which  such  a  discharge  would  make 
her  impure]  is  four  onahs,52  sometimes  five,  sometimes  six." 

D.  R.  Akiva  says,  "Always  five." 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

6.  A.    "On  the  third  day,  as  morning  dawned,  (there  was  thunder  and  lightning,  and  a  dense 

cloud  upon  the  mountain,  and  a  very  loud  blast  of  the  horn.  All  the  people  who  were  in 
the  camp  trembled)"  (Exod.  19:16): 

B.  At  the  time  told  to  him. 

C.  This  teaches  that  the  time  and  the  action  assisted  the  hour  in  which  life53  was  given  to  all 


47  Compare  3.E  with  parallel  at  b.  Yebamot  46b  (Neus.,  XII.B:Tractate  Yebamot:4:12:I.22.E-l). 

18  Compare  4.A-5.D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  213:18-214:5;  Laut,  vol.  2,  216:86-217:99;  Neus.,  XLIX:II:4.A-5.G). 
"  I.e.,  Moses  added  the  prohibition  against  going  near  a  woman. 

50  I.e.,  the  employment  of  the  same  word  or  phrase  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of 
the  word  in  one  context  to  the  other. 

51  The  people  were  commanded  to  be  pure  when  receiving  the  law  on  the  sixth  day.  Sexual  intercourse  renders  one  impure,  requiring 
a  ritual  bath  and  the  passage  of  a  sunset  for  purification.  Thus,  it  should  have  been  acceptable  to  have  sexual  intercourse  with  a  woman 
up  to  the  fifth  day,  allowing  enough  time  for  a  bath  and  passage  of  time  for  purification.  However,  since  God  commands  in  Exod.  19:10 
that  the  people  should  purify  themselves  both  "today  and  tomorrow,"  the  implication  is  that  the  people  should  refrain  from  all  sources 
of  defilement,  including  sexual  intercourse,  as  early  as  the  third  day.  According  to  Rabbi,  therefore,  all  of  this  can  be  deduced  from  Exod. 
19:10,  without  the  need  for  the  specificity  of  Exod.  19:15. 
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]nw       anaa  oia^a  x^x  ^  px  ♦  a^aa  oia^a  m  c/b 

p3is/t>  f»»  nyt?[a  as  nfti  ♦  Kin  in  ♦  n^ao  pmrc  e/d 

013^3     p3W3[»     1*3     fr>3B     flBB     0^)3]  Oia'O 

♦  [rfrao  ptwb  irw]  Kin  in  anaa 

♦  n^ttf1?   Er3T33  TV!   DSTH   *?X  b/a  4 

□r1?  a^iaa  rm  V'n  ♦  ias»       ht  -qt  tdk  hips  c 

twoa  traoa  ♦  aw  nw1?^1?  trim  rn  ]X3i  ♦  nzr^wn  e/d 

t^iip  ^n1?  nasn  D'joa  rm  nn  ♦  nm  nro1?  f 
tskv  cmp  1x3  -n»xn  irraj  rn  qx  nt^n1?  tmw 

♦  rn  anenpi  ♦  sroia  impn<n>  nam  n  ♦  .rwn1?  h/g 

paa  isix  rrw  in  -itst^x  n  ♦  jwm  an  inm  a  5  1 

rw  ♦  nxnu  K'rw  wVwn  ava  37— it  na3^  nt^iD1?  b 

n  ♦  .nt^K  ^x  wan  *?x        nt^1?  u*ybi  rn  c 
trw  traya  mm  snnx        trays  isix  "paw 

♦  .tran  a^iy1?  ~imx  nays  n  ♦  .w  pi?  trass  t^an  d 
-laxaw]        ♦  "pan  nvna  pttpton  ova  'iTi]  b/a  6 
asw  nyt^n  [nx  psroa  nwyam  ptw  Ta^a  ♦  i1?  c 


An  onoh  is  one-half  of  the  astronomical  day,  the  portion  of  daytime  or  the  portion  of  nighttime. 
I.e.,  the  Torah. 
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10. 


the  creatures  of  the  world. 

(Textual  Source:  Midrash  ha-Gadol) 

A.  One  might  think  that  [the  Torah]  was  given  at  night. 

B.  Scripture  states,  [however,]  "(On  the  third)  day"  (Exod.  19:16). 

C.  [Meaning,]  during  the  day,  and  not  at  night. 

A.  One  might  think  it  was  given  in  silence. 

B.  Scripture  states,  [however,]  "...  there  was  thunder  and  lightning"  (Exod.  19:16). 

C.  [Meaning,]  thunder  of  thunders,  lightning  of  lightnings— thunder  of  different  types  and 
lightning  of  different  types! 

D.  And  thus  Scripture  states,  "The  voice  of  the  Lord  is  over  the  waters.  The  God  of  glory 
thunders,  the  Lord  over  the  mighty  waters.  The  voice  of  the  Lord  is  power.  The  voice  of 
the  Lord  is  majesty.  The  voice  of  the  Lord  breaks  cedars.  The  Lord  shatters  the  cedars  of 
Lebanon ...  The  voice  of  the  Lord  kindles  flames  of  fire ...  The  voice  of  the  Lord  causes  hinds 
to  calve,  and  strips  forests  bare.  While  in  His  temple  all  say  'Glory!'"  (Ps.  29:3-5,7,9). 

A.  Scripture  tells  that  on  the  day  of  the  giving  of  Torah,  there  were  clouds  and  lightning, 
and  rain  was  coming  down.54 

B.  And  thus  Scripture  states,  "0  Lord,  when  You  came  forth  from  Seir,  advanced  from  the 
country  of  Edom,  the  earth  trembled.  The  heavens  dripped,  yea,  the  clouds  dripped 
water"  (Judg.  5:4).  And  Scripture  says,  "Your  thunder  rumbled  like  wheels.  Lightning  lit 
up  the  world"  (Ps.  77:19). 

C.  All  the  nations  of  the  world  gathered  unto  Balaam  son  of  Beor,  saying  to  him,  "It  appears 
that  God  is  destroying  His  world  with  water!  In  accordance  with  what  is  said  in  Scripture, 
'The  Lord  sat  enthroned  at  the  Flood'  (Ps.  29:10)." 

D.  He  said  to  them,  "Fools  of  the  world!  He  already  promised  that  He  won't  [ever  again] 
bring  a  flood  to  the  world.  In  accordance  with  what  is  said  in  Scripture,  'For  this  to  Me  is 
like  the  waters  of  Noah.  As  I  swore  that  the  waters  of  Noah  nevermore  would  flood  the 
earth'  (Isa.  54:9)." 

E.  They  said  to  him,  "Certainly  if  He  is  not  bringing  a  flood  of  water,  perhaps  He  is  bringing 
a  flood  of  fire!" 

F.  He  said  to  them,  "He  is  bringing  neither  a  flood  of  water  nor  a  flood  of  fire!" 

G.  They  said  to  him,  "Then  why  all  this  thunder?" 

H.  He  said  to  them,  "He  is  giving  Torah  to  His  people!  As  it  says  in  Scripture,  'The  Lord  will 
grant  strength  to  His  people'  (Ps.  29:11).  And  'strength'  means  only  'Torah'  as  it  says  in 
Scripture,  'With  Him  are  strength  and  resourcefulness'  (Job  12:16)." 

I.  They  said  to  him,  "If  this  is  so,  'May  the  Lord  bless  His  people  with  peace'  (Ps.  29:11)!" 

A.  "All  the  people  who  were  in  the  camp  trembled"  (Exod.  19:16): 

B.  They  shook  from  fear. 

C.  And  isn't  it  a  matter  of  logical  reasoning? 

D.  if  Israel,  who  was  readied  before  Mount  Sinai,  shook  from  fear,  how  much  the  more  so  the 
nations  of  the  world! 


54  Compare  9.A-I  with  parallel  material  above  at  XLVI:I:1.A-M,  and  with  Mekhilta  de-Rabbi  Ishmael,  Amalek  (H/R.,  188:1-11;  Laut.,  vol. 
2, 162:1-163:17;  Neus.,  XLV:I:2.A-G). 
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Vti  ♦  n^Va  nama  ♦  .[amyn  SX3  ra]  [panpa  b/a  7 
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E.    And  thus  Scripture  states,  "In  heaven  You  pronounced  sentence.  The  earth  was  numbed 
with  fright"  (Ps.  76:9). 

11.  A.    "Moses  led  the  people  out  of  the  camp  toward  God,  (and  they  took  their  places  at  the  foot 

of  the  mountain)"  (Exod.  19:17):55 

B.    R.  Yosi  ben  Yudan  said,  "Rabbi  would  say:  '"The  Lord  came  from  Sinai"  (Deut.  33:2). 
[143]     C.    '"[Meaning,]  "He  appeared  on  Sinai.'" 

D.  "But  I56  say  [it  means]  He  came  from  Sinai  to  receive  His  children  with  joy. 

E.  "They  told  a  parable:  To  what  is  the  matter  alike? 

F.  "It  is  like  a  groom  who  went  out  to  greet  [his]  bride. 

G.  "From  the  honor  of  he  who  goes  out  you  learn  about  the  honor  of  he  who  comes  in. 

H.  "Thus  it  is  said,  'Moses  led  the  people  out ...  toward  God'  (Exod.  19:17)." 

12.  A.    "And  they  took  their  places  at  the  foot  of  the  mountain"  (Exod.  19:17): 

B.  They  huddled  together. 

C.  And  about  them  it  is  explained  in  tradition,  "0  my  dove,  in  the  cranny  of  the  rocks,  hidden 
by  the  cliff  (Song  2:14). 

13.  A.    R.  Eliezer  says,  "This  verse  is  said  only  in  reference  to  the  Reed  Sea: '...  Let  me  see  your 

face'  (Song  2:14). 57 

B.  "In  accordance  with  what  is  said  in  Scripture,  'Stand  by  and  see  the  deliverance  of  the 
Lord'  (Exod.  14:13). 

C.  '"Let  me  hear  your  voice'  (Song  2:14): 

D.  "In  accordance  with  what  is  said  in  Scripture,  As  Pharaoh  drew  near  ...  the  Israelites 
called  out  to  the  Lord'  (Exod.  14:10). 

E.  '"For  your  voice  is  sweet'  (Song  2:14): 

F.  "[in  accordance  with  what  is  said  in  Scripture,]  '...  and  their  cry  for  help  rose  up  to 
God'  (Exod.  2:23). 

G.  '"And your  face  is  comely'  (Song  2:14): 

H.  "[in  accordance  with  what  is  said  in  Scripture,]  'And  the  people  were  convinced' 
(Exod.  4:31)." 

14.  A.    R.  Akiva  says,  "This  verse  is  said  only  in  reference  to  Mount  Sinai: '...  Let  me  see  your  face' 

(Song  2:14). 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

B.  "In  accordance  with  what  is  said  in  Scripture,  'Early  in  the  morning,  he  set  up  an  altar  at 
the  foot  of  the  mountain'  (Exod.  24:4). 

C.  '"Let  me  hear  your  voice'  (Song  2:14): 

D.  "In  accordance  with  what  is  said  in  Scripture,  'All  the  people  answered  as  one  saying,  "All 
that  the  Lord  has  spoken  we  will  do!'"  (Exod.  19:8). 

E.  '"For  your  voice  is  sweet'  (Song  2:14): 

55  Compare  ll.A-H  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  214:13-15;  Laut.,  vol.  2,  218:115-219:119;  Neus.,  XLIX:III:7.A-C). 

56  I.e.,  R.  Yosi  ben  Yudan. 

57  Compare  13.A-H  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  215:3-7;  Laut.,  vol.  2,  220:130-36;  Neus.,  XLIX:III:11.A-I). 
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nopun  nxm  px  in  nyat^n  o^a  naix  Kin  pi  e 

♦  ,(t>  iy  'nn) 

n  <nax>  ♦  o^xn  nxnp1?  asm  nx  nt^a  xxm  b/a  n 

^7  'a*r)  xa  too  7i  naix  nm  <,ana>  ttp  (p)  w 

m  ^ap1?  xa  too  naix  nxi  ♦  n1?^  to      ♦  (a  d/c 

mfv  inn1?  ♦  nan  nam  no1?  ^a  fttzna  ♦  nnot^a  f/e 

maa  no  io1?  nnx  xsv1?^  maao  ♦  n'ra  nxnp1?  g 

nxnp1?  ayn  nx  nt^a  xm  naxi  id1?  ♦  oidi1?^  h 

DTP^sn  ♦  iddsi  ♦  nnn  n^nnna  iarmi  ♦  irp^Kn       c/b/a  12 

naman   nnoa   y^on  nana  n^apa  trnsa 

x^x  max  nr  nai  px  'aix  iwm  n  ♦  .(T  a  wrw)  a  13 

nx  ixm  lamn  "w  "pass  ♦  mxna  nx  Txnn  am  *?»  b 

'its?  "pain  ♦  imp  nx  »iwn  ♦  (a1  t  'aw)  'n  raw  d/c 

♦  (r?  aw)  'n  ^x  ^xnt^  tj  ipym  'ai  ampn  nynoi 

♦  (aa  a  'aw)  av^xn  ^x  anyiw  V»m  ♦  any  n,mp  sa  f/e 

'aix  na^py  n  ♦      i  'ow)  oyn  pci  ♦  mxs  nxnoi     a   14/  h/g 
mxno  nx  Txnn  to  nn  tj1?  x^x  max  nr  nai  px 
naia  pn  npaa  aawi  'w  prya  ♦  (t  a  «rrw)  b 

ayn  ^  wi  'air?  prya  ♦  nmp  nx  Tyawn]  ♦  nnn  nnn  d/c 

♦  any  imp  fa]  ♦  'a  nwyi  p*>  nai  n]wx  "?j  inoxn  mm  e 
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F.  "[In  accordance  with  what  is  said  in  Scripture,] they  did  well  to  speak  thus'  (Deut.  5:25). 

G.  "And your  face  is  comely'  (Song  2:14): 

H.  "[in  accordance  with  what  is  said  in  Scripture,]  in  the  Tent  of  Meeting  the  whole 
community  came  forward  and  stood  before  the  Lord'  (Lev.  9:5)." 

15.  A.    Rabbi  says,  "This  verse  is  said  only  in  reference  to  the  coming  generations:  '0  my  dove,  in 

the  cranny  of  the  rocks'  (Song  2:14). 

B.  "In  accordance  with  what  is  said  in  Scripture,  'It  is  He  who  is  enthroned  above  the  vault 
of  the  earth'  (Isa.  40:22). 

C .  "  'Hidden  by  the  cliff  (Song  2 : 1 4) : 

D.  "This  [refers  to]  Israel,  who  dwell  in  the  distress  of  [other]  kingdoms  until  their  time  arrives. 

E.  '"Let  me  see  your  face'  (Song  2:14): 

F.  "This  is  [legal]  precedent. 

G.  '"Let  me  hear  your  voice'  (Song  2:14): 

H.  "This  is  Talmud. 

I.  '"For  your  voice  is  sweet  and  your  face  is  comely'  (Song  2:14): 

J.  "To  inform  you  how  many  steps  there  are  between  Talmud  and  precedent." 

(Textual  Source:  Midrash  ha-Gadol) 

16.  A.    Another  interpretation: 

B.  "...  and  they  took  their  places  at  the  foot  of  the  mountain"  (Exod.  19:17): 

C.  This  teaches  that  the  Holy  One,  blessed  be  He,  inverted  the  mountain  over  them  like  a 
roof  and  said,  "If  you  accept  upon  yourselves  the  Torah  it  will  be  good,  but  if  not,  here 
will  be  your  graves!" 

D.  At  that  moment,  all  of  them  cried  out  and  poured  out  their  hearts  like  water  in  repentance, 
and  said,  "All  that  the  Lord  has  spoken  we  will  do  and  obey!"  (Exod.  24:7). 

E.  The  Holy  One,  blessed  be  He,  said,  "I  need  some  sureties!" 

F.  They  said,  "The  heavens  and  earth  will  vouch  for  us!" 

G.  He  said,  "They  are  disqualified!" 

H.  They  said,  "Our  forefathers  will  vouch  for  us!" 

I.  He  said,  "They  are  already  taken!" 

J.    They  said,  "Our  children  will  vouch  for  us!" 
K.    He  said,  "They  are  good  sureties!" 

L.  And  thus  Scripture  states,  "From  the  mouths  of  infants  and  sucklings  You  have  founded 
strength"  (Ps.  8:3).  And  Scripture  says,  "Because  you  have  spurned  the  teaching  of  your 
God,  I,  in  turn,  will  spurn  your  children"  (Hosea  4:6). 
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ixnm   ♦   Co   n   '3*0   nn   "wx   <^3>  g/f 

'n  '-d1?  ttssti  m»n  ^3  mp'n  una  ^nx3  ♦  mx-  h 

nnn1?  x^x  max  nt  -itt  rx  'ix  n  ♦  (n  o  'p**)  a  15 

ran      3«rrn  '*w  rrsn  ♦  y^on  "nana  w  a*xan  b 

p«w  'ttf*  f?x  ♦  nrnan  nno3  ♦  (33  a  w)  pxn  d/c 

nx  "win  ♦  pdt  sranr;  "-sr  nvrttiiw  ims  isa  e 

*3  ♦  Tia^n  nr  ♦  -j^ip  nx  wawn  ♦  nra  nr  ♦  -px-ia  i/h/g/f 

p  iPsra  n»3  srmn1?  ♦  mx*  *ix*i»*  a[*i]s*  *f?ip  j 

•ra^n  ♦  -inn  n*nnn3  *3*rn**  ♦  x"*f  ♦  .nttfsrn1?  iia^n  c/b/a  16 
□x   mxi   mjo   "inn   nx   arPs*   n"3pn  nD3ttf 
ix1?  DXi  <3t)^>  nmnn  nx  Dsns?  anx  papa 

■dsipi  d1?^  isn  nsrttf  nmxs  ♦  Dsn-rap  xnn  1x3  d 
tiwji  'n  "i3i  "wk  ^3  nnxi  mwra  D*a3  D31? 

nw  nn  max  ♦  ins  **x  anns?  n"3pn  iax  ♦  srattf-i  f/e 

irm3x  max  ♦  .p  "pVna  in1?  nax  ♦  1**3-1***  px*  h/g 

nax  ♦  unur  ii'D  max  ♦  in  p'os?  in1?  nax  ♦  immy^  k/j/i 

a*p*v*  an1?***  *oa  naix  xin  pi  ♦  a*3it>  d^is  nn  l 
TP^x  fnui  natwri  nam  (a  n  'nn)  ns*  mo* 

♦  (if  srunn)  .**x  a*>  -pan  nsttfx 


230 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


Chapter  Fifty-One 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

LI:I 

1 .  A.    "Now  Mount  Sinai  was  all  in  smoke,  (for  the  Lord  had  come  down  upon  it  in  fire.  The  smoke 

rose  like  the  smoke  of  a  kiln,  and  the  whole  mountain  trembled  violently)"  (Exod.  19:18):58 

B.  One  might  think  [there  was  smoke  only]  in  the  place  of  God. 

C.  Scripture  states,  [however,]  "...  all"  (Exod.  19:18). 

D.  And  not  [only]  in  God's  place. 

2.  A.  "...  for  the  Lord  had  come  down  upon  it  in  fire"  (Exod.  19:18): 

B.  This  teaches 

(Textual  Source:  Midrash  ha-Gadol) 

that  the  fire  lapped  the  firmament  and  came  down  upon  Mount  Sinai  and  formed  a  kind 
of  torch  to  gesture  toward  it. 

C.  And  thus  Scripture  states,  "As  when  fire  kindles  brushwood,  and  fire  makes  water  boil- 
to  make  Your  name  known  to  Your  adversaries"  (Isa.  64:1). 

3.  A.    Concerning  fire, 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
[Scripture]  teaches  that  the  words  of  Torah  are  compared  to  fire.59 

B.  Just  as  fire  [supports]  life  for  the  world,  likewise  the  words  of  Torah  [support]  life  for 
the  world. 

C.  Just  as  with  fire,  if  one  draws  near  he  is  scalded,  if  one  distances  himself  from  it  he  is  cold, 
likewise  with  the  words  of  Torah,  if  one  draws  near  he  is  scalded,  if  one  distances  himself 
from  it  he  is  cold. 

D.  Just  as  with  fire,  a  small  [fire]  kindles  the  large  [fire]  and  the  large  [fire]  is  kindled  from 
the  small  [fire],  likewise  with  the  words  of  Torah,  the  young  one  learns  from  the  elder, 

[144]  and  the  elder  learns  from  the  young  one. 

E.  Anyone  who  struggles60  with  fire  in  this  world  will  gain  merit  and  struggle  in  the  world 
to  come. 

F.  And  what  have  we  [as  Scriptural  proof]?— "He  who  walks  in  righteousness,  speaks 
uprightly,  spurns  profit  from  fraudulent  dealings,  etc."  (Isa.  33:15). 

4.  A.    Another  interpretation: 

B.  Anyone  who  accepts  upon  himself  the  yoke  of  Torah,  which  is  compared  to  fire,  removes 
from  himself  the  yoke  of  [foreign]  kingdoms,  which  are  compared  to  fire. 

C.  And  anyone  who  removes  from  himself  the  yoke  of  Torah,  which  is  compared  to  fire, 
places  upon  himself  the  yoke  of  [foreign]  kingdoms,  which  are  compared  to  fire. 

D.  And  thus  Scripture  states,  "I  will  set  my  face  against  them.  They  escaped  from  fire,  but 
fire  shall  consume  them"  (Ezek.  15:7). 


Compare  l.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  215:8-9;  Laut.,  vol.  2, 220:1-2;  Neus.,  L:I:1.A-C). 

Compare  3.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  215:9-11;  Laut.,  vol.  2, 220:3-221:6;  Neus.,  L:I:2.A-D). 

The  verb  that  actually  appears  in  the  manuscript  is  ^TBa— to  crumble.  Instead,  I  translate  the  verb  'js'jBB,  assuming  a  scribal  error. 
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LI:I 

♦  f?D  'i1?  ,l?n  ♦  n"npn  mpn  "to*  ♦  iVid  py  sro  im  c/b/a  i 
r^y  rp  nt£?K  p3D]a  <nn  ■»3sa>  ♦  [n"Dp]n  mpa  k^i  a  2  d 
n1?  nrn  wpm  m  hdit1?  wxnw>  la^n  ♦  wva  'n  b 
naix  Kin  pi  ♦  id  nm1?  m  hd^d  rrcroai  to  "in  *?y  c 
-p^   ymn1?   wx   nsnn   nsa   n^oan   t^x  nnpD 

rrnn  nm  i^t^^nti?  ^tfpa  wxd  ♦  .(x  io  w»)  thx1?  a  3 

□"n  rrnn         qx  a^iy1?  [D"n  t^x  nn]  ♦  ttfXD  b 

naaa  [prn  niD3  m]x  n1?  mp  m.  nn  ♦  a^iy1?  c 

♦  <px  man  prn  niD3  mx  n1?  Dip>  rmn  nm  id 

p  p,J?"r&  *7TT3n  "man  n]x  p^in  pp  wx  na  d 
in1?  Vmi  ^mn]  p  in1?  pp  min  nm  id  ppn 

hdit  ntn  dVisd  ttfXD  -is-isan  Vd  ♦  ppn  [in  e 

mpix  i^n  131?  bp  [n&  sdi  ♦  xdh  n^iy1?  -i]s-isai  f 

♦  (it)      w)  ^  mpwsrs  yxDD  oxn]  anwa  -an 

ttfXD  rfpraw]  rnin  ^iy  i^y  ^Dpnn  Vd  ♦  inx  [idi  b/a  4 

p"ii]Dn  "7Di  ♦  t^XD  •ftwnm  nrD^n  [^ly  unn  fp-ns  c 
^[i]y  rbv  "parm  [wxd  n1?^^  mm  ^iy  una 

*3S  nx  Tinai  'ix  xm  pi  ♦  t^XD  ito]3ttf  nvote  d 

♦  [(T    It)    'TIT)    D^DXn    Will]    IXr    ttfXHtt  [DHD 
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(Textual  Source:  Midrash  ha-Gadol) 

E.  Just  as  with  fire,  all  who  toil  with  it  are  distinguished  among  the  created  beings,  likewise 
the  disciples  of  the  Sages  are  distinguished  in  the  market  by  their  speech,  their  gait,  and 
their  garb. 

5.  A.    "The  smoke  rose  like  the  smoke  of  a  kiln"  (Exod.  19:18): 

B.  Just  as  this  kiln  cures  the  jugs— some  of  them  going  for  wine,  some  of  them  going  for  oil, 
and  some  of  them  going  for  beads,  likewise  the  words  of  Torah  cure  people. 

C.  And  thus  Scripture  states,  "The  word  of  the  Lord  is  pure"  (Ps.  18:31). 

D.  Thus,  the  commandments  were  given  only  to  purify  [or:  refine/ smelt]  the  created  beings 
with  them. 

6.  A.    "...  like  the  smoke  of  a  kiln"  (Exod.  19:18):61 

B.  One  might  think,  like  the  smoke  of  a  kiln,  literally! 

C.  Scripture  states,  [however,]  "The  mountain  was  ablaze  with  flames"  (Deut.  4:11). 

D.  Why  does  Scripture  state, "...  like  the  smoke"  (Exod.  19:18)? 

E.  Scripture  speaks  metaphorically.52 

F.  Similar  to  this,  you  say:  "And  there,  coming  from  the  east  with  a  roar  like  the  roar  of 
mighty  waters,  was  the  Presence  of  God"  (Ezek.  43:2). 

G.  Is  it  possible  that  His  created  beings  are  like  Him? 

H.  Rather,  Scripture  speaks  metaphorically. 

I.  Similar  to  this,  you  say:  "...  the  Lord,  mighty  and  valiant,  the  Lord,  valiant  in  battle" 
(Ps.  24:8). 

J.  Is  it  possible  that  His  created  beings  are  like  Him? 

K.  Rather,  Scripture  speaks  metaphorically. 

L.  Similar  to  this,  you  say:  "A  lion  has  roared,  who  can  but  fear?  My  Lord  God  has  spoken" 
(Amos  3:8). 

M.  Is  it  possible  that  His  created  beings  are  like  Him? 

N.  Rather,  Scripture  speaks  metaphorically. 

0.  Similar  to  this,  you  say:  "May  my  discourse  come  down  as  the  rain"  (Deut.  32:2). 

P.  Is  it  possible  that  the  rains  are  greater  than  the  Torah,  to  which  it  is  compared? 

Q.  Rather,  Scripture  speaks 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
metaphorically. 

7.  A.    "...  and  the  whole  mountain  trembled  violently"  (Exod.  19:18):63 

B.  It  shook  from  fear. 

C.  And  thus  Scripture  states, "...  why  so  hostile,  0  jagged  mountains,  etc."  (Ps.  68:17). 

D.  From  where  do  you  distribute  your  judgment?  For  you  are  like  one  with  a  defect. 

61  Compare  6.A-Q  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  215:12-17;  Laut,  vol.  2,  221:7-16;  Neus.,  L:I:3.A-5.C). 

62  Literally:  "Scripture  allows  the  ear  to  hear  what  it  is  able  to  hear." 
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n^n  -p  mnan  p  pea  m  pton  anx  'an  t^x  na  e 

♦  .pwa  insnasni  piVroi  pinna  pa'3  a'aan 

nx  pna  m         na  ♦  ]unin  hwd  nnt^y  'psm  b/a  5 
pai  pttf1?  mxxv  pai  r1?  mxrp  inn  nrann 

♦  aix  *n  nx  pna  rmn  nai  "|D  mmn  mxxv 

x1?  xn  ♦  (x1?  rr  'nn)  nans  'n  max  mix  xvi  pi  d/c 

"iwsn  ♦  .m'mn  nx  pa  nn*1?  n^x  rmxa  a  6 

♦  t^xa  una  mm]  V'n  ♦  'xn  iran  icron  Via'  ♦  i^asn  c/b 
nVia'W  na  pixn  nx  p'awa  ♦  iwsn  [V'n  nai  e/d 
"px-ier  'p'rx  tm  nam  naix  nnx  ia  xxvn  ♦  .snaw1?  f 

♦  (a  ia  'ins)  Q'3i  a'a  ^ipa  l^ipi  anpn  -pia  xa 

na  pw  nx  pwa  x*?x  ♦  lmaa  rmna1?  -wax  h/g 

'n  man  tits?  'n  naix  nnx  ia  xxrn  ♦  .snattf1?  n^iD'ttf  1 

x^x  ♦  imaa  vmna1?  -wax  ♦  (n  id  'nn)  nan*?a  una  k/j 

in  xxrn  ♦  .yiattf1?  rfnan^  na  "jnxn  nx  p'awa  l 
"i3i  n'p^x  'n  xn"  x1?  sa  r^xttf  nnx  naix  nnx 

nx  pwa  x^x  ♦  iman  vmna1?  n^ax  »(ni  oiasr)  n/m 

msr  naix  nnx  in  xxva  ♦  .snattf1?  nVo^v  na  pixn  0 

p  nni"n  a'amnttf  n^ax  ♦  (a  a1?  'ai)  np1?  nuaa  p 

ITxn]  nx  p'»w»  x^x  ♦  pa  mnzna  xinttf  rmnn  q 

pi  ♦  smrm  ♦  ixa  mn  ^a  nm  ♦  yaw1?  [nVia'w  na  c/b/a  7 

♦  (r  no  'nn)  'a  a'aiatai]  ann  "prmn]  na1?  nx  xin 

♦  paija  ^sraa  anx  nn  aaan  mna  anx  p'n  d 


Compare  7.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  216:1-6;  Laut,  vol.  2, 221:17-222:25;  Neus.,  L:I:6.A-7.D). 
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E.  [As  it  says  in  Scripture,]  "...  or  who  is  a  hunchback,  or  a  dwarf"  (Lev.  21:20). 

F.  "...  toward  the  mountain  God  desired  as  His  dwelling"  (Ps.  68:17)— this  is  Mount  Sinai. 

G.  "The  Lord  shall  abide  there  forever"  (Ps.  68:17)— this  is  the  Temple. 

8.  A.    "The  blare  of  the  horn  (grew  louder  and  louder.  As  Moses  spoke,  God  answered  him  in 

thunder)"  (Exod.  19:19):64 

B.  Normally,  as  the  blare  goes  on  it  weakens. 

C.  However,  it  is  not  so  with  He  who  spoke,  and  the  world  came  into  being.  Rather,  as  the 
blare  goes  on  it  strengthens. 

D.  As  the  children  of  Torah  age,  they  become  more  clear-minded. 

E.  And  thus  Scripture  states,  "Wisdom  is  in  the  aged"  (Job  12:12). 

9.  A.    "As  Moses  spoke,  God  answered  him  in  thunder"  (Exod.  19:19): 

B.  R.  Eliezer  the  Modiite  says,  "Great  was  the  honor  that  the  Holy  One,  blessed  be  He,  gave  to 
Moses,  for  the  Holy  One,  blessed  be  He,  would  not  speak  until  Moses  said  to  Him,  'Speak! 
Your  children  have  already  accepted  Your  words  upon  themselves!'" 

10.  A.    R.  Akiva  says,  "How  does  one  know  from  Scripture  that  with  the  [same]  thunder,  strength, 

and  tone  with  which  Moses  heard  Him,  he  would  make  Israel  hear? 

B.  "Scripture  states,  As  Moses  spoke,  God  answered  him'  (Exod.  19:19). 

C.  "Literally! 

D.  "Why  does  Scripture  state, in  thunder'  (Exod.  19:19)? 

E.  "This  teaches  that  with  the  [same]  thunder,  strength,  and  tone  with  which  Moses  heard 
Him,  he  would  make  Israel  hear." 

LI:II 

1.         A.    "The  Lord  came  down  upon  Mount  Sinai,  on  top  of  the  mountain,  (and  the  Lord  called 
Moses  to  the  top  of  the  mountain  and  Moses  went  up)"  (Exod.  19:20):65 

B.  One  might  think  that  He  literally  came  down! 

C.  Scripture  states,  [however,]  "...  that  I  spoke  to  you  from  the  very  heavens"  (Exod.  20:19). 

D.  One  might  think  that,  literally,  He  did  not  come  down. 

E.  Scripture  states,  [however,]  "The  Lord  came  down  upon  Mount  Sinai,  on  top  of  the 
mountain"  (Exod.  19:20). 

[145]     F.    Say  this:  The  highest  heavens  were  split  and  permission  was  given  to  the  fire  to  illumi- 
nate the  water. 

G.  And  thus  Scripture  states,  "As  when  fire  kindles  brushwood,  and  fire  makes  water  boil" 
(Isa.  64:1). 

H.  He  came  down  and  spread  out  the  [heavenly]  heights  and  stood  on  the  top  [of  them  on 
top]  of  Mount  Sinai. 

I.  Why  does  Scripture  state, "...  that  I  spoke  to  you  from  the  very  heavens"  (Exod.  20:19)? 
J.    These  are  the  heavens  that  were  on  Mount  Sinai. 


Compare  8.A-10.E  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  216:10-18;  Laut,  vol.  2,  223:32-44;  Neus.,  L:I:9.A-10.F). 
Compare  1.A-2.D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  216:20-217:5;  Laut.,  vol.  2, 224:45-58;  Neus.,  L:I:11.A-13.C). 


TRACTATE  BAHODESH  *  ^HTGJ  K]"DOa  232 


maw1?  D'K  ian  -inn  ♦  (a  Ka  9*1)  pi  [i]K  [p]a  [i]K  f/e 

♦  a^iyn  nsa  [nr]  nsri  "paw  »*»     ♦      "in  m  g 

^ipnw  idt  to  a^israw  jmaa  ♦  -isiwn  ^ip  sm  b/a  s 

irK  a^isrn  rrm  -iaKW      ^aK  ♦  mrin  Kin  -pVin]  c 

pi  to  ♦  -paana  Kin  -f^cin  ^ipnw]  pi  to  k^k  p  d 

'1K]K  Ki[n  pn]  ♦  nawna  iron  pVm  rmn  »aatt  e 

laasr  Dncn  -qt  nwa  ♦  (as  3s  aim)  naan  owpa  a  9 

i1?  p^n              'ik]  ^pian]  its?1?  n  ♦  ^ipa  b 
n^]aw  [to]  -ma  n"apn  rrn  k1?^  nwa1?  n"apn 
a«TTO  I'-qi  nK        in*p  naa        [i1?  naiK 

na^snai  raai  ^[ipaw  '3a  'ik  rwpa  n]  ♦  nnawa  a  10 

'i1?  /l?n  ♦      riK]  srawa  nsn  <ia>  sraiw  nwa  rrrw  b 

♦  ^lpa  'i1?  '^n  na  ♦       ♦  <w>  amm  -qt  rw[»  e/d/c 
in  sraiw  nwa  nsn[w  na's/aai  naai]  ^ipaw  la^a 

♦  'vr  dk  srawQ  nsn 

♦  it  ^  ♦  -inn  wn  ^[k  to  -in  to  'n  m]  b/a  1 
[bw  ♦  (cr  a  top)  aaasr  Trm]  a^awn  p  »a  'i1?  ,J?n  d/c 
wk-i]  ^k  to  -in  to  'n  m  'i1?  [^n]  ♦  skti  tp  k1?  e 
nanm  BT^TOn  a^awn  ^  isrpaa  nnsra  -nan  ♦  "inn  f 
m.  nnpa  'ik  Kin  [pi  ♦  asan  nK  on1?1?  m1?  rmn]  c 
irTOn  srrn  i1?  it  ♦  (k  70  w)  wk  nsran  asa]  a^oan  h 

>a  arpx-i]  anK  'i1?  ,l?n  na  ♦  to  in  >aa  [to  i1?  lain  1 

♦  [to  in  m  TOttf  matt  i^k  ♦  (0  a  'aw)  'a  a^attn  p  j 
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2.  A.    R.  Yosi  says,  "Moses  never  went  up  to  the  [heavenly]  heights,  and  God's  presence  did  not 

come  down  onto  Mount  Sinai.66 

B.  "And  thus  Scripture  states,  'The  heavens  belong  to  the  Lord,  but  the  earth  He  gave  over 
to  man'  (Ps.  115:16). 

C.  "Rather,  this  teaches  that  God  said  to  Moses,  'Behold,  I  shall  call  out  to  you  from  the  top 
of  the  mountain,  and  you  will  come  up!' 

D.  "As  it  says  in  Scripture, '...  and  the  Lord  called  Moses 

(Textual  Source:  Midrash  ha-Gadol) 
to  the  top  of  the  mountain  and  Moses  went  up'  (Exod.  19:20)." 

3.  A.    "The  Lord  said  to  Moses,  'Go  down,  warn  the  people  (not  to  break  through  to  the  Lord  to 

gaze,  lest  many  of  them  perish)'"  (Exod.  19:21): 

B.  He  admonished  the  one  who  went  up  not  to  look,  and  he  admonished  the  one  who  did 
not  go  up  not  to  go  up. 

4.  A.    "'...  not  to  break  through  to  the  Lord  to  gaze'"  (Exod.  19:21): 
B.    So  that  they  won't  break  through  the  boundaries. 

5.  A.    "'...  lest  many  of  them  perish'"  (Exod.  19:2l):67 

B.  The  word  "many"  means  only  "troops." 

C.  This  tells  that  if  one  of  them  fell  to  the  ground,  [God]  attributes  it  to  him  as  if  there  were 
troops  before  Him. 

6.  A.    Another  interpretation: 

B.  "'...  lest  many  of  them  perish'"  (Exod.  19:21): 

C.  The  one  who  impairs,  impedes  all  of  it.68 

7.  A.    '"The  priests  also,  who  come  near  the  Lord,  must  stay  pure,  (lest  the  Lord  break  out 

against  them)'"  (Exod.  19:22):69 

B.  R.  Joshua  ben  Korha  says,  "These  are  the  first-born." 

C.  Rabbi  says,  "This  is  Nadab  and  Abihu.  In  two  instances  [in  Scripture]  'priests'  is  stated, 
but  'Nadab  and  Abihu'  is  not  stated.  And  in  two  instances  'Nadab  and  Abihu'  is  stated,  but 
'priests'  is  not  stated." 

8.  A.    "'...  lest  the  Lord  break  out  against  them'"  (Exod.  19:22): 
B.    So  that  He  won't  make  a  calamity  of  them! 

9.  A.    Another  interpretation: 

B.  "'...  lest  the  Lord  break  out  against  them'"  (Exod.  19:22): 

C .  So  that  they  won't  break  through. 

10.  A.    "But  Moses  said  to  the  Lord,  'The  people  cannot  come  up  to  Mount  Sinai,  (for  You  warned 

us  saying,  "Set  bounds  about  the  mountain  and  sanctify  it)'""  (Exod.  19:23):70 

B.  This  is  what  R.  Judah  says,  "The  Holy  One,  blessed  be  He,  said  to  Moses,  'Behold,  I'll  say 
something  to  you,  and  you  will  reply  to  Me,  and  then  I'll  reply  and  agree  with  your  words.'" 

66  Compare  2.A-D  with  parallel  at  b.  Sukkah  5a  (Neus.,  VI.Tractate  Sukkah:l:lA-F:X.I-U). 

67  Compare  5.A-6.C  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  217:7-9;  Laut.,  vol.  2,  225:61-63;  Neus.,  L:I:17.A-C). 

68  I.e.,  should  even  one  person  break  through,  many  would  perish. 
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k^i   ana1?   nwa  rfty  k1?   a^iya  ix   w  n>  a  2 

o^aw  o'awn  'ik  Kin  pi  ♦  <to  "in  ^y  nraw  rrrv  b 

i1?  [-ibkw  Ta^a  k^k  ♦  trm  ^  inn  pxm  7iV|  c 
nriKi  -inn  wna  "f?  K-iip>  [tti]  rwa1?  ai[pan] 

♦  .nwa  ^i  "inn      ^k  <n^a1?  71  K-ipsi  w  ♦  rftiy  d 

rftyw  ■»»  ♦  'ai  asm  ism  n  nwa  ^k  71  nam  b/a  3 

p  ♦  .rftsr  k1?^  ipt  rf?y  k1?^  ^ai  ran*  k1?^  it-it  a  4 

"7D31  ♦  ."pamnn  riK  rasp  k1?^  ♦  niK-i1?  ti  ^k  io-irr  a  5  b 

7nK         OKttf  TM3  ♦  TOI^K  K^K  31  T^K  ♦  3~l  1333  c/B 

^Dm  ♦  K"l  ♦  .I^D1?  TDI^DK  I^KD  ViV  rf?5?a  pK1?  pa  B/A  6 

♦  .inn  riK  3aya  wia»  'aa  ♦  3-1  uaa  c 

13  mrm  n  ♦  wiprr  'n  "?»  tnwan  ffsoi  an  b/a  7 

.KirpaKi  3i3  m  "iaiK  h  ♦  .m-naa  i^k  naiK  nmp  c 
Kirrai  3i3  nana  k^i  a^na  nm  maipa  wa) 

♦  .(a^na  urn  k1?!  KirraKi  aia  law  maipa  »wai 

pDs  is  ♦  K"i  ♦  .rana  ana  rwsr  k1?^  ♦  'n  ana  ps'  id     b/a/b/a  9/8 

♦  .imp  k1?^  ♦  71  ana  c 

♦  to  in  ^k  m^y1?  ayn  "?ar  k1?  'n  "?k  nwa  nam  a  10 
Tin  n^a"7  n^apn  i1?  -tax  -iaiK  mirr  nff  Ksn  it  b 

♦  -paf?  miai  inn  »nn  "aanpa  nriKi  nan  i1?  -iaiK 


Compare  7.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  217:14-16;  Laut.,  vol.  2,  226:71-74;  Neus.,  L:I:22.A-D);  and  b.  Zevahim 
(Neus.,  XXVIII.CTractate  Zebahim:14:10:IX.l.I-L). 
Compare  10.A-19.B  with  Mekhika  de-Rabbi  Ishmael,  Bahodesh  (H/R,  217:18-219:5;  Laut,  vol.  2, 226:77-229:120;  Neus.,  L:I:25.A-II:4.H). 


115b  (Neus.,  XXVIII.CTractate  Zebahim:14:10:IX.l.I-L). 
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11.  A.         for  You  warned  us  saying,  "Set  bounds  about  the  mountain'""  (Exod.  19:23): 

B.  He71  said  to  Him,  "They  have  already  made  boundaries  for  themselves  and  have  been 
conscientious  [of  them]!" 

12.  A.    "So  the  Lord  said  to  him,  'Go  down,  and  come  back  (together  with  Aaron.  But  let  not  the 

priests  or  the  people  break  through  to  come  up  to  the  Lord,  lest  He  break  out  against 
them)'"  (Exod.  19:24): 

B.  One  might  think  that  everyone  went  up  with  him. 

C.  Scripture  states,  [however,]  '"But  let  not  ...  the  people  break  through  to  come  up'" 
(Exod.  19:24). 

D.  One  might  think  that  the  priests  went  up  with  him. 

E.  Scripture  states,  [however,]  "'...  and  come  back  together  with  Aaron'"  (Exod.  19:24). 

F.  One  might  think  that  Aaron  was  with  him  in  [his]  division. 

G.  Scripture  states,  [however,]  '"Moses  alone  shall  come  near  the  Lord'"  (Exod.  24:2). 

H.  Say  this  from  now  on:  Moses  was  in  a  division  all  to  himself,  and  Aaron  was  in  a  division 
all  to  himself. 

13.  A.    "And  Moses  went  down  to  the  people  and  spoke  to  them"  (Exod.  19:25): 

B.  This  teaches  that  he  did  not  [first]  go  to  his  home  or  turn  toward  other  tasks. 

C.  How  does  one  know  from  Scripture  that  even  with  the  divine  speech  [that  Moses  received 
in]  the  Tent  of  Meeting,  he  did  not  [first]  go  to  his  home  or  turn  toward  other  tasks? 

D.  Scripture  states,  "And  he  came  out  and  told  the  Israelites  what  he  had  been  commanded" 
(Exod.  34:34). 

14.  A.    "God  spoke  all  these  words,  saying"  (Exod.  20:1): 

B.  He  said  to  them,  "I  shall  apply  the  law  to  you  in  all  matters.  For  if  you  had  not  accepted 
[My  law]  upon  yourselves,  I  would  not  exact  punishment  among  you.  One  who  accepts  is 
not  the  same  as  one  who  does  not  accept!" 

C.  R.  Judah  the  Patriarch  told  a  parable:  "To  what  is  the  matter  alike? 

D.  "To  one  who  married  an  important  woman.  They  said  to  her:  'You  married  him!  Now 
work  with  his  wool!' 

E.  "Likewise  [God  said],  'You,  Israel!  You  were  drawn  to  Me  and  pledged  to  Me,  now  let's 
hope  that  you  will  do  My  will!'" 

15.  A.    Another  interpretation: 

B.  "God  spoke"  (Exod.  20:1): 

C.  This  teaches  that  the  words  that  were  spoken  here  [were  spoken  at  the  same  time  as] 
those  that  were  spoken  later.  The  two  of  them  in  one  instance.  That  which  is  impossible 
for  the  mouth  to  say  and  impossible  for  the  ear  to  hear. 

D.  Here  Scripture  states,  "God  spoke  all  these  words,  saying"  (Exod.  20:1),  and  later  Scripture 
[146]  states,  "One  thing  God  has  spoken.  Two  things  I  have  heard"  (Ps.  62:12). 

E.  And  Scripture  says,  "Behold,  My  word  is  like  fire— declares  the  Lord"  (Jer.  23:29). 

F.  Just  as  this  fire  is  divided  into  many  sparks,  likewise  one  word  went  out  as  many  verses! 


I.e.,  Moses. 
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♦  -inn   nx   ^aan   -lax1?   inn   nmsrn   nnx   •o  a  n 

♦  .imm  pinn  jn1?  m  -oa  i1?  -iax  b 

♦  iay  f?sr  "?an  Vo*  ♦  n^sn  n  i1?  'n  tVr  -iaxsi  b/a  12 

♦  iay  i^y  a^nan  ^  ♦  rn^y1?  lonn^  ^x  aym  b"T\  d/c 
Vd'  ♦  .-ps?  mnan  "pxi  nay  pnxi  nnx  n^yi  V'n  f/e 

♦  'n  ^x  na1?  nt^a       V'n  ♦  nrnaa  lay  nsn  pnx  g 

♦  .lasy1?  nrna  pnxi  lasy1?  nrna  nt^a  nnya  max  h 

x1?^  la^a  ♦  an,l?x  -iax*n  ayn  *?x  nra  m  b/a  13 

,l?  px  ♦  .annx  pp^1?  nno  x^i  in"»3  ^m1?  i>n  c 
nns  x^i  wa  im1?  -fan  x1?^  to  "in  nron  x*?x 
x1?^  iyia  ^nx  nroi        pa  .annx  p'os?1? 

xn  Vti  ♦  annx  ■pp'os?'?  nas  x^i  ura  im1?  "fan  d 

♦  .("t1?  f1?  'aw)  mr  *wk  nx  "new  *an  *?x  -o*n 

-iax  ♦  nax1?  n^xn  anain  "?a  nx  dvVk  wi  b/a  w 
x1?  i^xttf  anam  "?a  pi  a^ra  arm  ^x  in  an1? 
nan   irx   aaa   ynsn   Ti"n   x1?   aa^s?  arfrav 

^a  i^ia  Knwn  mins  n  ♦  .^apa  irxttf1?  ^apa  c 

<naium>  nm  mm  inx1?  ♦   nan  nain  na1?  d 

anx  *p  ♦  .may  w  n^  nnp*?nn  n1?  pax  e 

i^ynttf  •npn  ^  Dnaawana  ^  ans^an  ^x-it^ 

Ixd  inaxn^  maw  la^a  ♦  av^x  nan  ♦  x'n  ♦  .*a*nn  c/b/a  15 
-wax  w  na  mx  py1?  arrow  ^n1?  naxaw  in 

xin  ]xd  ♦  .yiaw1?  inx1?  n1?  nwsx  w  nai1?  no1?  i1?  d 
l^n1?!  rf?xn  anam  ^a  nx  a^pVx  nan  naix 
'nn)  ^nya^  it  asnw  av^x  nai  nnx  naix  xm 

aa  '»t)  71  axn  wxa  nai  na  x^n  naixi  ♦  (t  aa  e 

inx  "on  id  rmnjw  nas1?  p^nn  ni  t^x  na  ♦  (aa  f 
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16.  A.    Another  interpretation: 

B.  "God  spoke"  (Exod.  20:1): 

C.  It  is  I  who  exacts  punishment  Myself  like  this,  and  it  is  I  who  pays  a  reward  Myself  like  this. 

D.  And  thus  Scripture  states,  "Face  to  face  the  Lord  spoke  to  you  (on  the  mountain  out  of  the 
fire)"  (Deut.  5:4). 

17.  A.    Another  interpretation: 

B.  "God  spoke"  (Exod.  20:1): 

C.  This  teaches  that  He  said  the  first  one  to  them  first  and  the  last  one  to  them  last. 

18.  A.    "God  spoke  all  [these]  words"  (Exod.  20:1): 

B.  One  might  think  [only  after  the  recitation  of  the]  last  [of  the  Ten  Commandments]  did 
they  say  to  him,  "We  accept  [all  of  them]  upon  ourselves!" 

C.  Scripture  states,  [however,]  "I  the  Lord  am  your  God"  (Exod.  20:2). 

D.  "I  (the  Lord  am  your  God)"  was  part  of  the  overall  commandments,  but  was  singled  out 
specifically  in  order  to  teach  you  about  the  overall  commandments: 

E.  Just  as  "I  (the  Lord  am  your  God)"  was  a  commandment  in  and  of  itself,  and  was 
accepted  [independently]  in  and  of  itself,  likewise  each  and  every  commandment  was  a 
commandment  in  and  of  itself  and  was  accepted  [independently]  in  and  of  itself. 

19.  A.    Why  does  Scripture  state  "saying"  (Exod.  20:1)? 

B.  This  teaches  that  He  said  to  them  each  and  every  commandment.  For  each  negative 
commandment  [they  responded]  "No!"  and  for  each  positive  commandment  [they 
responded]  "Yes!" 

Chapter  Fifty-Two 

(Textual  Source:  Midrash  ha-Gadol) 

LII:I 

1.  A.    '"I  am  the  Lord  your  God  (who  brought  you  out  of  the  Land  of  Egypt,  the  house  of 

bondage)'"  (Exod.  20:2): 

B.  [God  is  saying,]  "I  am  this  one,  and  let  he  who  should  have  the  power  come  forward  and 
refute  it!" 

2.  A.    R.  Shimon  says,  "This  is  said  in  reference  to  the  destruction  of  the  world. 

B.  "[As  it  says  in  Scripture,] and  I  will  blot  out  all  existence'  (Gen.  7:4). 

C.  "[God  is  saying,]  'I  am  this  one,  and  let  he  who  should  have  the  power  come  forward  and 
refute  it!' 

D.  "Similar  to  this  you  say:  'I  did  not  speak  in  secret,  at  a  site  in  a  land  of  darkness ...  I  the 
Lord,  speak  righteously'  (Isa.  45:19). 

E.  "[God  is  saying,]  'I  am  this  one,  and  let  he  who  should  have  the  power  come  forward  and 
refute  it!'" 


A.  Another  interpretation: 

B.  '"I  am  the  Lord  your  God'"  (Exod.  20:2): 

C.  [God  is  saying,]  "I  am  God  over  all  the  creatures  of  the  world!" 
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SnEtfW  '3K  ♦  QV^K  "DTI  ♦  X'"T  ♦  .mXTpa  HDD1?  K1TP  c/b/a  16 

Kin  pi  ♦  ,*p  ns      idw  cbwm  »mo  id  *n  d 

wi  ♦  X'H  ♦  .(i  n a-r)  asas?  t\  im  trasa  ems  iaix  b/a  17 

^sn  ii^k-i         ^  nrfr  toix  rrrw  la^a  ♦  dv^k  c 

Vd'  ♦  nnmn  •»  nx  n^Vx  Tan  x'h  ♦  .rnnx  fnnx  b/a  is 

♦  TP1?**  'n  ^x  V'n  ♦  un-y  i^av  i1?  nan  miTnxa  c 

♦  V»n  ^y  la1?1?  y?an  p  xsia  xn  ^Da  rrn  ^x  d 
iasy  '3sa  rftapi  iasy  'asa  man  i1?  rrn  •oax  na  e 
rftapi  iasy  ^sa  Tan  i1?  rrn  Tail  Tan  ^  -p 

^y  p1?  naix  rrntf  fa^a  ♦  lax1?  V'n  na  ♦  .iasy  »aaa  b/a  19 
♦  .pn  rn  *?yi     ix1?  ^y  nam  Tan  ^ 
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men  i1?  bw  sai  m  Kin  ^x  ♦  tp^k  71  "oas  b/a  1 

d^w  nnnwn  pay1?  naix  pyattf  n  ♦  .nna^i  ixias  a  2 

sai  riT  Kin  s3s  ♦  (7  t  na)  mp^n  ^  nx  wisi  ♦  -iaxi  c/b 

x1?  'aix  nnx  ia  xxto  ♦  .nna^i  xia^  men  i1?  vnw  d 
pis  Tan  'n  m  <ro>  Twn  px  aipaa  Tnai  Tnoa 

♦  .nna^i  xias  rmn  y?      'ai  m  sin     ♦  (cr  na  w)  e 

♦  a^iyn      ^  ^y  >ax  rrfrx  ♦  tp^x  'n  "oax  ♦  X'H  c/b/a  3 
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D.  One  might  think,  therefore,  that  You  are,  indeed,  [God]  over  [all  of]  them. 

E.  Scripture  states,  [however,]      your  God'"  (Exod.  20:2). 

F.  One  might  think,  therefore,  [He  is  God]  only  toward  you. 

G.  Scripture  states,  [however,]  '"I  am  the  Lord'"  (Exod.  20:2). 

H.  [God  is  saying,]  "I  am  God  over  all  the  creatures  of  the  world!" 

I.  How  is  it  so  [that  He  is  both  God  of  all  creation  and,  specifically,  your  God]? 

J.     [God  is  saying,]  "I  am  God  over  all  the  creatures  of  the  world,  but  My  name  rests  [specially] 
on  you!" 

4.  A.    Similar  to  this,  you  state:  "Three  times  a  year  all  your  males  shall  appear  before  the 

Sovereign  Lord  (the  God  of  Israel)"  (Exod.  34:23). 

B.  [God  is  saying,]  "I  am  Sovereign  Lord  over  all  the  creatures  of  the  world!" 

C.  One  might  think,  therefore,  that  You  are,  indeed,  [Sovereign  Lord]  over  [all  of]  them. 

D.  Scripture  states,  [however,]  "...  the  God  of  Israel"  (Exod.  34:23). 

E.  One  might  think,  therefore,  [He  is  Sovereign  Lord]  only  toward  you. 

F.  Scripture  states,  [however,]  "...  before  the  Sovereign  Lord,  the  God  of  Israel"  (Exod.  34:23). 

G.  How  is  it  so  [that  He  is  both  Sovereign  Lord  over  all  creation,  and,  specifically,  of  Israel]? 

H.  [God  is  saying,]  "I  am  Sovereign  Lord  over  all  the  creatures  of  the  world,  but  My  name 
rests  [specially]  on  you!" 

5 .  A.    Similar  to  this,  you  state:  "Thus  said  the  Lord  of  Hosts,  the  God  of  Israel ...  Behold  I  am  the 

Lord,  the  God  of  all  flesh"  (Jer.  32:15,27). 

B.  [God  is  saying,]  "I  am  God  over  all  the  creatures  of  the  world!" 

C.  One  might  think,  therefore,  that  You  are,  indeed,  also  [God]  over  [all  of]  them. 

D.  Scripture  states,  [however,]  "...  the  God  of  Israel"  (Jer.  32:15). 

E.  One  might  think,  therefore,  [He  is  God]  only  toward  you. 

F.  Scripture  states,  [however,]  "I  am  the  Lord,  the  God  of  all  flesh"  (Jer.  32:27). 

G.  How  is  it  so? 

H.  [God  is  saying,]  "I  am  God  over  all  the  creatures  of  the  world,  but  My  name  rests 
[specially]  on  you!" 

6.  A.    Another  interpretation: 

B.  '"I  am  the  Lord  your  God'"  (Exod.  20:2): 

C.  Why  does  Scripture  state  "your  God"? 

D.  The  Holy  One,  blessed  be  He,  said,  "If  you  do  My  will,  I  [will  call  upon  My  attribute  of 
loving  mercy  as]  the  Lord  ,..72 

E.  "As  it  says  in  Scripture  about  Me,  'The  Lord!  The  Lord!  A  God  compassionate  and 
gracious ...'  (Exod.  34:6). 

F.  "But  if  not,  [I  will  call  upon  My  attribute  of  justice  as]  your  God  [and]  exact  punishment 
from  your  enemies.73 

72  The  divine  name  Lord  (YHWH— mrp)  is  understood  to  be  indicative  of  God's  attribute  of  love  and  mercy. 
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Vd'  ♦  TP1?**  V'n  ♦  pa  xxva  nnx  ^  f/e/d 
••xa  ^  s3s  nftx  ♦  'n  oax  V'n  ♦  -pss;  sasa  ybv  h/g 
*»ai£^i  ifturn  ^a  ^sr  •'ax  m^x  ♦  upa  xn  ♦  .a'piyn  j/i 
trass  v1?^  tstr  nnx  -ma  kxto  ♦  ."T"?sr  ^  a  4 

♦  Co  71?       71  irmn  'as  nx  -|tdt  ^a  ran*  nava 

♦  pa  xxra  nnx  nx  Vd*  ♦  oVwn  •'xa  ^a  ^sr  ''ax  fnx  c/b 

V'n  ♦  i^^y  >asa  fVy  ^  ♦  'nrw  v1^  71  V'n  f/e/d 
Va  '3K  frm  ♦  txo  xn  ♦  to-iv  v1^  'n  fnxn  h/g 
naix  nnx  nana  kitpd  ♦  .t1^  W  ^  ^isrn  ^a  a  5 

■•ax  nan  (it)  a1?  m)  ^vcw  v1^  nuax  'n  nax  na 
••aa  ^a      sax  m^x  ♦  (ra  dip)  nva  *?a  v1^  <'<>  b 

♦  ^xnt^  v1^  ^"fl  ♦  pa  kxto  nnx  nx  Via''  ♦  aVisrn  d/c 
xn  ♦  nva     v1^  'n  '3K  V'n  ♦  -pss?  ^sa  t1?*;  g/f/e 

♦  x"i  ♦  .yia  ■•av     aVisrn  to  ^a     •'ax  nftx  ♦  ira         a  6  h 
"p«n»  ax  n"apn  nax  ♦  tp^x  ^"fl  na  ♦  (TP^x)  'n  d/c/b 
■pam  aim  *7X  'n  'n  *a  'av  ♦  'n  oax  nn  'aun  nnx  e 

♦  aa^xaiva  snaa  nx  TP1?*  ^  aai  ♦  (1  i1?  isv)  f 


The  divine  name  God  (Elohim— DTlVs)  is  understood  to  be  indicative  of  God's  attribute  of  justice  and  divine  retribution. 
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8. 


9. 


"For  Scripture  states  'your  God'  to  mean  only  judge.'" 

Another  interpretation: 

'"I  am  the  Lord  your  God'"  (Exod.  20:2): 

This  teaches  that  the  Holy  One,  blessed  be  He,  made  all  the  nations  of  the  world  read 
through  His  Torah,  but  they  did  not  accept  it  from  Him. 

He  returned  to  Israel  and  said,  '"I  am  the  Lord  your  God'"  (Exod.  20:2). 

who  brought  you  out  of  the  Land  of  Egypt'"  (Exod.  20:2): 

[God  says,]  "I  will  even  require  nothing  of  you.  Rather,  I  brought  you  deservingly  out 
from  the  Land  of  Egypt." 

the  house  of  bondage'"  (Exod.  20:2): 

[God  says,]  "I  will  even  require  nothing  of  you.  Rather,  it  is  enough  for  Me  that  I  redeemed 


you  from  the  house  of  bondage!" 
Chapter  Fifty-Three 

(Textual  Source:  Midrash  ha-Gadol) 


LIII:I74 
1. 


3. 


A.  '"You  shall  have  (no  other  gods  besides  Me)'"  (Exod.  20:3):75 

B.  One  might  think  that  one  should  not  keep  [an  idol]  for  one's  self,  but  may  keep  one  for 
other  people. 

C.  Scripture  states,  [however,]  '"There  shall  not  be'"  (Exod.  20:3). 

D.  Why  does  Scripture  state,  '"There  shall  not  be  for  you'"  (Exod.  20:3)? 

E.  This  teaches  that  whoever  keeps  an  idol  for  himself  transgresses  two  [commandments]: 

F.  '"There  shall  not  be'"  and  '"For  you.'" 

A.  "'...  gods'"  (Exod.  20:3): 

B.  One  might  think  that  because  they  are  called  "gods"  there  might  be  some  value  in  them. 

C.  Scripture  states,  [however,]  "'...  other  (gods)'"  (Exod.  20:3). 

A.  Another  interpretation: 

B.  Why  does  Scripture  state  "'...  other  gods'"  (Exod.  20:3)? 

C.  In  order  that  one  not  fashion  a  god  of  silver  or  a  god  of  gold,  saying,  "It's  not  an 
abomination  unless  it  is  [called]  a  'god,'  and  it's  not  an  idol  unless  it  is  [called]  a  'god.'" 

D.  Scripture  states,  "'...  other  gods'"  (Exod.  20:3). 

E.  [Meaning,]  even  if  you  don't  refer  to  it  by  the  name  "god,"  you  are  [still]  not  permitted 
to  keep  it! 

A.  Another  interpretation: 

B.  "'...  other'"  (Exod.  20:3): 

C.  [Which  really  means]  "last."76 


74  Compare  LIII:I:1.A-9.C  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  223:3-224:8;  Laut,  vol.  2,  238:18-241:51;  Neus.,  LII:I:3.A-13.C). 

75  This  unit  of  interpretation  is  based  upon  a  literal,  unidiomatic  reading  of  the  biblical  verse.  The  text  reads  "You  shall  have  no  other 
gods"  as  "There  shall  not  be  for  you  other  gods,"  by  reading  literally  the  possessive  preposition  ~fi. 
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'n  •out  ♦  x"i  ♦  .pn  pun  x^x  tp^x  ^"fl  T*^  b/a  7 

a^iyn  mam     ^y  vrnn  n"npn  Ttnrw  la^a  ♦  tp^x  c 

'n  ^x  naxi  ^xnt^  "pxx  i1?  im  ♦  uan  top  k^i  d 

n  px  iV'sx  ♦  ansa  pxa  -pnNsin  t»r  ♦  ."pp^R  b/a 

nna  ♦  .^xtd  ansa  pxa  "pnienrw  x^x  iny  a 

nna  -prnsw  x^x  ins;  n  px  i'tdx  ♦  anny  b 

♦  .sn  troy 


try  ^x  laxy1?  a"ps  x1?  to  ♦  i1?  nns  x1?  b/a  1 

la^a  ♦  i1?  nns  x1?  V'n  na  ♦  .rrrr  x1?  V'n  ♦  annx1?  e/d/c 

s1?  dto  ♦  dw  dws  nmy  laxy1?  ry  □"pan  ^  f 

anVx  ixnp^  ^  to  ♦  an^x  ♦       oittsi  nvr  b/a  2 

V'n  na  ♦  x"i  ♦  .annx  V'n  ♦  ^d1?  -pis  inn  w  to  b/a  3  c 

m^xi  np1^  mVx  aix  nttfys  x1?^  ♦  annx  an^x  c 

♦  m^x1?  x^x  toa  x1?  n^x1?  x^x  pyw  n1? 

aun  in  pnna  nnx  pxttf  D"yx  ♦  annx  an^x  V'n  e/d 

♦  a^nnx  ♦  annx  ♦  x"i  ♦  .la^p1?  w  nnx  sx  m^x  c/b/a  4 


LIII:I 


Reading  the  word  "other"  (Hebrew:  aherim— D'-inK)  in  Exod.  20:3  instead  as  "last"  (Hebrew:  aharonim— D'lVirttt). 
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5. 


D.  They  are  made  last. 

E.  And  thus  Scripture  states,  "New  ones,  who  come  but  lately,  who  stirred  not  your  fathers' 
fears"  (Deut.  32:17). 

F.  They  didn't  work  for  you,  nor  did  they  work  for  your  forefathers!  They  will  never,  ever! 

A.  Another  interpretation: 

B.  other'"  (Exod.  20:3): 

C.  In  that  they  delay  the  good  from  coming  to  the  world!77 

A.  Another  interpretation: 

B.  other'"  (Exod.  20:3): 

C.  In  that  they  make  those  who  worship  them  "other." 

A.  Another  interpretation: 

B.  other'"  (Exod.  20:3): 

C.  In  that  they  are  "other"  to  those  who  worship  them. 

D.  And  thus  Scripture  states,  "If  they  cry  out  to  it,  it  does  not  answer"  (Isa.  46:7). 

A.  besides  Me'"  (Exod.  20:3): 

B.  Not  in  My  image,  nor  in  the  image  of  My  worshipers! 

A.  Another  interpretation: 

B.  besides  Me'"  (Exod.  20:3): 

C.  This  teaches  that  they  bring  anger  to  the  world. 


8. 


9. 


[147] 
LIILII 

1.         A.    '"You  shall  not  make  (for  yourself  a  sculptured  image,  or  any  likeness  of  what  is  in  the 
heavens  above,  or  on  the  earth  below,  or  in  the  waters  under  the  earth)'"  (Exod.  20:4): 

B.  Lest  you  should  say,  "I'll  make  [any]  image  and  worship  it,"  Scripture  states,  "You  shall 
not  make"  (Exod.  20:4). 

C.  One  might  think  [it  is  permissible  to  make]  a  human  image. 

D.  Scripture  states,  [however,]  "...  the  form  of  a  man  or  a  woman"  (Deut.  4:16). 

E.  One  might  think  [it  is  permissible  to  make]  a  stone  image. 

F.  Scripture  states,  [however,]  "...  figured  stones"  (Lev.  26:1). 

G.  One  might  think  [it  is  permissible  to  make]  a  wooden  image. 

H.  Scripture  states,  [however,]  "You  shall  not  set  up  a  sacred  post,  any  kind  of  wood" 
(Deut.  16:21). 

I.  One  might  think  [it  is  permissible  to  make]  an  image  of  a  fish. 

J.  Scripture  states,  [however,]  "...  the  image  of  any  fish"  (Deut.  4:18). 

K.  One  might  think  [it  is  permissible  to  make]  an  image  of  a  bird. 

L.  Scripture  states,  [however,]  "...  that  flies  in  the  sky"  (Deut.  4:17). 

77  Reading  the  word  "other"  (Hebrew:  aherim— D'-inx)  in  Exod.  20:3  instead  as  a  form  of  the  verb  "to  delay"  (Hebrew:  Vaher— "BIN1?). 
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anps  wvrm  'six  Kin  p<i>  ♦  w»a  rm-inxa  e/d 

X1?     ♦     (Is     31?     '31)     nDTTDX     D1W     X1?     1X3  f 

ai^a  i^snn  s1?!  -pirnx1?  fwin  k^i  i1?  fwnn 

Kin^n  rnion  nx  pnxaw  ♦  annx  ♦  x"i  ♦  .irwa  c/b/a  5 

♦  .anna  irrms?  nx  pttnsra  ♦  annx  ♦  X'H  ♦  .a^isr1?  c/b/a  6 
Hx  mix  xin  pi  ♦  "prnw'?  in  annua?  ♦  annx  ♦  X'H  d/c/b/a  7 
'mom  x1?  ♦  »as  ^sr  ♦  .(t  ia  w)  nasr  x^i  i^x  psrr  b/a  s 
nx  "piraaff  "ra^n  ♦  'as  ^  ♦  x"7  ♦  swim  rrcna  x^i  c/b/a  9 

♦  .a^isr1? 

nmx  nasrxi  mix  nwsrx  naxn  xftttf  ♦  nwsm  x1?  b/a  1 

ix  "idt  man  V'n  ♦  aix  mix  "to'  ♦  nwsm  x1?  V'n  d/c 

♦  (x  13  rrai&a  pxi  V'n  ♦  px  mix  Vd'  ♦  napa  f/e 
to '3*r)  psr  ^  mm.  i?  srcn  x1?  V'n  ♦  yv  mix  Via*  h/g 

♦  (rr  i '3*r)  rm  ^3  ns33  V'n  ♦  n  mis  Via*  ♦  (xs  k/j/i 

♦  (r  dv)  trawa  qism  -wr  V'n  ♦  nisr  mix  l 
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M.  One  might  think  [it  is  permissible  to  make]  an  image  of  a  beast. 

N.  Scripture  states,  [however,]  "...  the  form  of  any  beast"  (Deut.  4:17). 

0.  One  might  think  [it  is  permissible  to  make]  an  image  of  angels. 

P.  Scripture  states,  [however,]  "...  of  what  is  in  the  heavens  above"  (Exod.  20:4). 

Q.  One  might  think  [it  is  permissible  to  make  an  image  of]  the  depths  and  darkness. 

R.  Scripture  states,  [however,]  "...  or  in  the  waters  under  the  earth"  (Exod.  20:4). 

S.  One  might  think  [it  is  permissible  to  make]  a  reflected  image. 

T.  Scripture  states,  [however,]  "...  or  in  the  waters"  (Exod.  20:4). 

U.  One  might  think  [it  is  permissible  to  make  an  image  of]  a  water  snake. 

V.  Scripture  states,  [however,]  "...  or  in  the  waters"  (Exod.  20:4). 

W.  One  might  think  [it  is  permissible  to  make]  an  image  of  the  sun  and  moon,  stars  and  planets. 

X.  Scripture  states,  [however,]  "And  when  you  look  up  to  the  sky"  (Deut.  4:19). 

A.  '"You  shall  not  make  for  yourself"  (Exod.  20:4):78 

B.  This  teaches  that  whoever  keeps  an  idol  for  himself  transgresses  two  [commandments]: 

C.  '"You  shall  not  make'"  and  '"for  yourself.'" 

A.  "'...  a  sculptured  image'"  (Exod.  20:4):79 

B.  I  only  know  from  this  [about  the  prohibition]  of  a  sculptured  image. 

C.  But  when  Scripture  states,  "'...  or  any  likeness'"  (Exod.  20:4),  it  serves  to  include  the  sun 
and  moon,  stars  and  planets. 

D.  "'...  of  what  is  in  the  heavens'"  (Exod.  20:4): 

E.  [This  serves]  to  include  [in  the  prohibition  images  of]  the  very  heavens  themselves. 

F.  "'...  above'"  (Exod.  20:4): 

G.  [This  serves]  to  include  [in  the  prohibition  images  of]  the  ministering  angels. 

H.  "'...  or  on  the  earth'"  (Exod.  20:4): 

1.  [This  serves]  to  include  [in  the  prohibition  images  of]  the  mountains  and  hills,  snakes  and 
scorpions. 

J.  "'...  above'"  (Exod.  20:4): 

K.  [This  serves]  to  include  [in  the  prohibition  images  of]  the  depths. 

L.  "'...  or  in  the  waters'"  (Exod.  20:4): 

M.  [This  serves]  to  include  [in  the  prohibition  images  of]  creatures  of  the  sea  and  the  dolphins. 

N.  "'...  below'"  (Exod.  20:4): 

O.  [This  serves]  to  include  [in  the  prohibition  images  of]  the  worms. 

P.  "'...  the  earth'"  (Exod.  20:4): 


78  Compare  2.A-C  with  parallel  above  at  LIII:I:1.A-F  and  with  Sifra,  Kedoshim  1:12  (Neus.,  CXCV:I:10.A-H). 

™  Compare  3.A-T  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  224:12-225:15;  Laut.,  vol.  2,  241:58-243:86;  Neus.,  LII:II:1.A-2.D);  and 
b.  Rosh  Hashanah  24b. 
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nmx      ♦  (aw)  nana  *?d  man  V'n  ♦  nana  mix  ^  o/n/m 

♦  nwim  ainn  ^  ♦  ^sraa  mava  nwx  V'n  ♦  wvvto  q/p 
nwxi  V'n  ♦  xman  Via1  ♦  px1?  nnna  traa  nwxi  V'n  t/s/r 
Via'  ♦  a^aa  nwxi  V'n  ♦  pmono  mix  ^  ♦  a^aa  w/v/u 
Its;  K^n  pi  V'n  ♦  m^tai  a^asis  ma1?!  nan  mix  x 
T"sr  rwisrn  "paw  la^a  -f?  ♦  nwsm  x1?  ♦  .na^awn  b/a  2 
owai  nwsm  x1?  aiwa  ♦  asnw  nm  121s  laxsr1?  c 
mian  ^  naix  xin^D  ♦  ^dd  x^x  ^  px  ♦  *?od  ♦  rf?  c/b/a  3 

♦  a^awa  ♦  jyiVtsi  a^asis  ma1?!  nan  man1?  d 
nwxi  ♦  rnw  ^K^a  man1?  ♦  *?yaa  ♦  .aaxsr  asaw  man1?  h/g/f/e 

♦  nnna  ♦  .ampin  dw  msnai  ann  man1?  ♦  f-iKai  j/i 
D^n  nrn  nx  man1?  ♦  a^aa  nwxi  ♦  .mainnn  nx  man1?  m/l/k 

♦  px1?  ♦  .f Vw'wn  nx  man1?  ♦  nnna  ♦  .paaVnn  nxi  p/o/n 
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LIII:III 
1. 


2. 


Q.    [This  serves]  to  include  [in  the  prohibition  images  of]  the  earth  itself. 

R.  Since  Scripture  states,  any  likeness'"  (Exod.  20:4),  [it  means]  not  even  the  likenesses 
of  them,  nor  their  reflected  images,  nor  the  images  of  evil  creatures,  nor  the  images  of 
heavenly  creatures. 

S.  If  our  end  result  is  to  include  everything  [in  the  prohibition],  why  does  Scripture  state 
[specifically], a  sculptured  image'"  (Exod.  20:4)? 

T.  [God  is  saying,]  "If  you  do  this,  you  will  end  up  making  the  world  unfit  for  Me,  and  thus  I 
shall  make  the  world  unfit  for  you!" 


A.  '"You  shall  not  bow  down  to  them  (or  serve  them.  For  I  the  Lord  your  God  am  an 
impassioned  God,  visiting  the  guilt  of  the  parents  upon  the  children,  upon  the  third  and 
upon  the  fourth  generations  of  those  who  reject  Me)'"  (Exod.  20:5):80 

B.  You  may  bow  down  to  a  person.81 

C .  One  might  think  [one  may  bow  down  out  of  respect  to]  one  who  is  worshiped  like  Haman.82 

D.  Scripture  states,  [however,]  '"You  shall  not  bow  down  to  them  or  serve  them'"  (Exod.  20:5), 
[meaning,  not]  as  a  way  of  worship.83 

A.  '"You  shall  not  bow  down  to  them'"  (Exod.  20:5): 

B.  Bowing  down  was  a  part  of  the  general  prohibition  [against  "serving"  other  gods].  Why 
was  it  specifically  emphasized? 

C.  In  order  to  draw  an  analogy  from  it: 

D.  Just  as  bowing  down  is  specific— a  particular  action— and  one  is  culpable  for  it  in  and  of 
itself,  whether  or  not  one  [actually]  worships  it,84  likewise  if  any  specific  form  of  worship 
for  God  is  performed  for  idolatrous  purposes,  one  is  culpable  for  it  whether  or  not  one 
[actually]  worships  it. 

A.  '"For  I  the  Lord  your  God'"  (Exod.  20:5): 

B.  This  teaches  that  they  saw  aspects  of  God  that  would  be  a  reward  to  the  righteous  in  the 
time  to  come,  about  which  the  prophets  declared  through  various  expressions: 

C.  One  verse  says,  "His  garment  was  like  white  snow"  (Dan.  7:9). 

D.  And  one  verse  says,  "Why  is  your  clothing  so  red"  (Isa.  63:2). 

E.  And  should  it  occur  to  you  that  they  only  saw  this  once,  it  is  said  in  Ezekiel: "...  and  I  saw 
visions  of  God"  (Ezek.  1:1). 

F.  He85  said  to  them,  "I  saw  many  visions  before  I  merited  to  greet  [fully]  the  presence 
of  God." 

G.  "'...  an  impassioned  God'"  (Exod.  20:5): 

H.  This  teaches  that  they  saw  aspects  of  God  that  would  exact  punishment  from  the  wicked 
in  the  time  to  come: 

80  Compare  l.A-D  with  b.  Sanhedrin  6  lb  (Neus.,  XXIIIB:Tractate  Sanhedrin:7:6:VI.A-F). 

81  One  may  not  bow  down  to  an  idol,  but  presumably  it  is  permissible  to  bow  to  a  person  as  a  sign  of  respect. 

82  Presumably,  Haman  was  worshiped  by  some  as  a  deity.  Thus,  perhaps  it  would  be  permissible  to  bow  down  as  a  sign  of  worship  to 
a  person,  but  not  an  idol. 

83  The  second  clause  in  Exod.  20:5  ("'...  or  worship  them'")  might  appear  to  be  redundant.  However,  the  text  interprets  it  to  indicate 
that  one  should  not  bow  down  as  a  sign  of  worship  to  a  person. 

84  I.e.,  the  object  to  which  one  bows  down. 

85  I.e.,  Ezekiel. 


3. 
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x1?  nm^n  ^  -iaix  xinttfD  ♦  .nasy  px  man1?  r/q 
nvn  main  x1?!  p1?^  nxiaa  main  k^i  "jmma 

man1?  irsio  ax  ♦  n^ya1?^  nrn  maia  k^i  msn  s 

nxsa^  p  hot  nnx  ax  x^x  ♦  ^dd  V'n  na  i^id  t 
♦  .ipsa  a^iy  ^did  ''rim  >aaa  a^iy  ^did 

LIILIII 

♦  .aix1?  nnx  mwwa  ♦  an1?  mnnt^n  x1?  c/b/a  i 

x1?!  an1?  mnntwi  x1?  V'n  ♦  pna  iay3  i^dx  d 

♦  an1?  mnnem  x1?  ♦  .mas  yrt  mnrwn  x1?  aiayn  a  2 
na  ♦  n^x  t^pii1?  ♦  nxr  na1?  nn^n        mnrwn  d/c/b 
^sa   nsl?y  p«m   Trr   nt^ya   mnva  rmnmn 

miay  ^a  -p  naiy  irtw  p  naiy  xw  p  nasy 
p  n^y  p»n  ry1?  nmx  nt^y  ax  attf1?  mnran 

♦  TP1?**  'n        sa  ♦  naiy         ra  naiy  xinw  a  3 
bvhs1?  -dw  a1?^1?  mrnsw  as3D  ixnw  la^a]  b 
amx    irsrapa    Dnraarw    ^ai    xa1?  rny1? 

-irn  a'pro  nuna1?  naix  mx  aina  ♦  nann  rrawVa  c 

w)  nzna1?1?  Dtm  sma  naix  ins  amai  ♦  (to  t  "»n)  d 

"p1?  awn  an  nyttf  ^d1?^  Tnyi  ^y  n^yn  >ai  ♦  (a  e 

♦  (k  x  'tit)  a^x  mxna  nxnxi  ^xpirra  urn 

^apn1?  Trow  iy  wx-i  nron  nann  an1?  iax  f 

mrny  a^s  ixnw  la^a  ♦  xip  ^x  ♦  .[mown  »as  h/g 
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I.    An  impassioned  God  ...  A  judging  God.  A  harsh  God.  A  merciless  God. 

4.  A.    Another  interpretation: 

B.  Is  He  really  jealous!  Does  He  really  exact  punishment  by  means  of  jealousy? 

C.  He  does  not  exact  punishment  by  means  of  a  stone,  nor  by  means  of  an  arrow,  nor  by 
means  of  a  sling. 

D.  As  if  it  were  possible,  [God  is  saying,]  "You  had  someone  else,  so  you  switched  Me 
for  him!" 

5.  A.    Agrippas  Sabba  asked  Rabban  Gamliel,  "Someone  is  only  jealous  of  others  [who  are 

worthy  of  jealousy].  As  it  says  in  Scripture,  'Know  therefore  this  day  and  keep  in  mind 
that  the  Lord  alone  is  God  (in  heaven  above  and  on  earth  below.  There  is  no  other)' 
(Deut.  4:39)." 

[148]     B.    He  responded  to  him,  "Someone  is  not  jealous  of  one  greater  than  he,  nor  of  his  equal, 
but  rather  of  one  lesser  than  he. 

C .  "And  thus  Scripture  states,  'For  My  people  have  done  a  twofold  wrong:  They  have  forsaken 
Me,  the  Fount  of  living  waters'  (Jer.  2:13). 

D.  "[God  is  saying,]  'If  these  who  have  forsaken  Me,  the  Fount  of  living  waters,  were  insolent, 
how  much  the  more  so  [those  who]  "'...  hewed  them  out  cisterns,  broken  cisterns,  which 
cannot  even  hold  water!'"  (Jer.  2:13)"' 

6.  A.    "'...  visiting'"  (Exod.  20:5): 

B.  "Visiting"  means  only  to  take  note. 

C.  And  thus  Scripture  states,  "The  Lord  took  note  of  Sarah"  (Gen.  21:1).  And  Scripture  says, 
"I  have  taken  note  of  them"  (Exod.  3:16). 

7.  A.    R.  Judah  says,  "[God  is  saying,]  'I  will  collect  their  sins  and  suspend  [their  retribution] 

until  the  fourth  generation  like  Jehu  son  of  Nimshi!' 

B.  "And  thus  Scripture  says,  'Four  generations  of  your  descendants  shall  occupy  the  throne 
of  Israel'  (2  Kings  15:12)— and  so  it  was  for  him!" 

8.  A.    One  verse  says,  "'...  visiting  the  guilt  of  the  parents  upon  the  children'"  (Exod.  20:5),  and 

one  verse  says,  "A  parent  shall  not  share  the  burden  of  a  child's  guilt,  nor  shall  a  child 
share  the  burden  of  a  parent's  guilt"  (Ezek.  18:20). 

B.  [This  means]  if  the  parents  were  guiltless,  [God]  will  suspend  [retribution]  for  them.86  But 
if  not,  He  will  not  suspend  [retribution]  for  them. 

C.  They  told  a  parable:  To  what  is  the  matter  alike? 

D.  It  is  like  one  who  borrowed  from  the  king  100  maneh,  and  he87  forgave  him  of  the  debt. 
His88  son  came  and  borrowed  100  maneh  from  the  king,  and  he  forgave  him  of  the  debt. 
Then  the  son's  son  came  and  borrowed  100  maneh  from  the  king,  and  he  forgave  him  of 
the  debt.  He  didn't  lend  the  fourth  [son],  because  of  his  forefathers,  because  they  had  to 
be  forgiven  [of  their  debts], 

E.  And  thus  Scripture  states,  "Our  fathers  sinned  and  are  no  more,  and  we  must  bear  their 
guilt"  (Lam.  5:7). 


I.e.,  the  children. 
I.e.,  the  king. 

I.e.,  the  first  borrower's  son. 


TRACTATE  BAHODESH  *  ^HTGJ  XrDOa  241 


*?X  pH  *?X  X3p  *?X  ♦  .KID1?  my1?  DWTfl  p  W1?  i 
'31  1X3p  V3D1?  W  >31  ♦  X3p  ^X  X"1  ♦  *1DK  ^X  TWp  b/a  4 

k1?!  px  *p  ^y  s1?  yisa  px  xn  ♦  nxap  *r  ^y  yisa  c 

inx  i1?  nsn  ^id^id  ♦  pip^n  *p  *?y  x1?!  pn  t  ^y  d 

px  "pK^m  pi  nx  xao  osnax  to  ♦  .in  ^ns"?^  a  5 

^x  mawm  avn  nsn  'w  annxa  x^x  xapna 

px  i1?  lax  ♦  (a1?  i  'ai)  av^xn  xin  m  s3  T331?  b 

pp3  x^x  la  xxraa  x1?!  iaaa  Vnaa  x1?  xapna 

tiix       nt^sr  msn  aw  ^  iaix  xin  pi  ♦  iaaa  c 

npa  smx  i3iy  i^x  ♦  (r  a  nsr)  a"n  asa  npa  iaiy  d 

an1?  3isrf?  nasi  nan  nnx  ^y  rn  pai^y  a"n  asa 

♦  a^an  fry  x1?  it^x  anawa  mixa  mixa 

nx  ipD 'm  iaix  xin  pi  ♦  Tata  x^x  ipis  px  ♦  ips       c/b/a  6 

♦  .(ra  a  w)  asnx  Tups  ipo  'aixi  (x  xd  na)  rrw 

imx  nVim  n,,7  ammaiy  sax  oaiD  mix  rmrr  'i  a  ? 

'aix  xin  pi  ♦  vffisi  p  xvrs  mm  nyaix  iy  b 
i1?  mm  (as  ia  3"a)  ^vrw  xod  ^y  11?  ms  omn 
inx  tidi  asaa  ^y  ni3X  py  ipD  iaix  inx  to  ♦  p  as 
3xn  pun        x1?  pi  pn  pya        x1?  3X  iaix 
ix1?  axi  in1?  nVin  pX3T  ni3X  rn  ax  ♦  (3  m  'im)  b 
inx1?  ♦  nan  13m  na1?  ^a  frma  ♦  .in1?  m>in  px  d/c 
p  m1?!  ia3  X3  .13  iddi  naa  nxa  i^an  p  m1?^ 
I^an  p  m1?!  iaa  p  X3i  13  iddi  naa  nxa  i*?an 
••asa  mix  pf?a  px  ^ai1?  13  iddi  naa  nxa 
iasni3X    'aix    xin    pi    ♦    paisa    w    rni3X  e 

♦  (in  nDsx)  13^30  an^maiy  lanaxi  aa^xi  ixan 
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F.  Don't  read  it  as  "we  must  bear  their  guilt"  but  rather  "we  must  bear  our  guilt"! 

G.  [The  sons  say,]  "Who  caused  us  to  bear  the  guilt  of  our  souls?  Our  fathers,  who  had  to  be 
forgiven  [of  their  debts]!" 

9.  A.         visiting  the  guilt  of  the  parents  upon  the  children'"  (Exod.  20:5): 

B.  One  might  think  [this  applies]  only  to  the  direct  descendants. 

C.  Scripture  states,  [however,]  "...  and  children's  children"  (Exod.  34:7). 

D.  Then  let  Scripture  say  only  this! 

E.  But  if  so,  I  might  say  He  suspends  the  punishment  only  for  them.  How  does  one  know 
from  Scripture  [also]  for  the  third  and  fourth  generations? 

F.  Scripture  states, upon  the  third  and  upon  the  fourth  generations  of  those  who  reject 
Me'"  (Exod.  20:5). 

10.  A.        but  showing  kindness  to  the  thousandth  (generation  of  those  who  love  Me  and  keep 

My  commandments)'"  (Exod.  20:6): 

B.  One  might  think  [this  applies]  only  to  the  direct  descendants. 

C.  Scripture  states,  [however,]  "...  to  the  thousandth  generation"  (Deut.  7:9). 

D.  Then  let  Scripture  say  only  this! 

E.  But  if  so,  I  might  say  He  only  does  this  to  the  thousandth  generation.  How  does  one  know 
from  Scripture  [also]  to  the  thousandth  and  thousandth  of  generations? 

F.  Scripture  states,      to  the  thousandth  generation'"  (Exod.  20:6). 

11.  A.         of  those  who  love  Me'"  (Exod.  20:6): 

B.  To  he  who  acts  before  Me  out  of  love. 

C.  and  keep  My  commandments'"  (Exod.  20:6): 

D.  To  he  who  acts  before  Me  out  of  fear. 

E.  This  informs  you  how  many  degrees  of  separation  there  are  between  he  who  acts  from 
love  and  he  who  acts  from  fear,  and  this  teaches  you  that  [God's]  quality  of  good  is  more 
abundant  than  [God's]  quality  of  retribution  by  500  to  1. 

Chapter  Fifty-Four 

(Textual  Source:  Midrash  ha-Gadol) 

LIV:I 

1.         A.    '"You  shall  not  swear  falsely  by  the  name  of  the  Lord  your  God.  (For  the  Lord  will  not 
clear  one  who  swears  falsely  by  His  name)'"  (Exod.  20:7): 

B.  To  swear  falsely  only  means  [to  swear  on]  something  that  never  happened,  isn't 
happening,  and  won't  happen  in  the  future. 


TRACTATE  BAHODESH  *  ^HTGJ  MfDO^  242 


•'a  ♦  iriao  irmra  x1?**  iriao  Drwrmy  amp  snn  g/f 

ipD  ♦  .pnaa  vm  lrmax  imwh  maw  ^ao1?  u1?  tra  a 

"psn  Vti  ♦  nbi  it  ■wxr         ♦  traa     man  py  c/b 

n^in  px  xn  totk  'im  id  i1?^  ♦  ni  nair  ♦  .a^a  >aa  e/d 

^y  V'n  ♦  m-m  nya-ixi  nttf1?^1?  paa  fa^a  in1?  k^k  f 

♦  .^ttf1?  dwi  "an  a^1?^ 

V'n  ♦  la^a  "pr*  ''xsv1?  Vd*  ♦  a^x1?  ion  nsnsn  c/b/a 

irx  xn  -iaix  wn  p  ito  ♦  m  'w  ♦  ."in  h1^1?  e/d 

♦  Q^K   ^X1?!   a^X1?   p3ff]   TT7  N^N  HtS^IS? 

^a1?  rrcnsw  •'a1?  ♦  nnx1?  ♦  .a^x1?  fan  nt^iyi  V'n  b/a  n 

♦  nx-pa  ^a1?  rrcnyw  •'a1?  ♦  Tnxa  nai^i  ♦  .nanxa  d/c 
nuny1?  nanxa  rrcnsrn  pa  er»  rrfwa  naa  nymn1?  e 
maa   mr   nana   aian   maty   ma1?1?!  rarra 

♦  .mxa  t^an  nnx  ^y  may-nan 

x"?x  xw1?  px  ♦  xw1?  tp1?**  'n      nx  xwn  x1?  b/a 

♦  .nrn1?   my   x1?!   rrna   x1?!   nsn   x1?^  nai 
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2.         A.    '"For  the  Lord  will  not  clear  (one  who  swears  falsely  by  His  name)'"  (Exod.  20:7): 

B.  Since  it  was  said  at  Horeb  that  [the  act  of]  repentance89  will  "clear  sin,"90  one  might  think 
that  [the  act  of]  repentance  will  [therefore]  atone  [for  swearing  falsely  by  the  name  of 
the  Lord], 

C.  Scripture  states,  [however,]  '"For  the  Lord  will  not  clear  one'"91  (Exod.  20:7). 

D.  Can  it  be  reasoned  from  this  that  repentance  fails  to  atone  only  for  a  matter  for  which 
one  is  liable  for  death  at  the  hands  of  the  Lord,92  or  [is  it]  that  repentance  fails  to  atone 
for  every  negative  commandment93  in  the  Torah? 

E.  Scripture  states,  '"For  the  Lord  will  not  clear  one  who  swears  falsely  by  His  name'"  (Exod. 
20:7),  [meaning  that]  repentance  will  not  atone  for  this,  but  it  does  atone  for  every  [other] 
negative  commandment  in  the  Torah. 

F.  Thus,  one  should  [also  be  able  to]  reason  from  this  that  repentance  atones  for  every 
positive  commandment94  and  for  every  negative  commandment  [unto  which  is  joined  a 
commandment]  to  rise  up  and  do  [something]!95 

G.  [However]  from  this  [verse]96  you  state  that  only  [transgression  of]  all  [the  command- 
ments that  come]  after  "You  shall  not  swear  falsely"97  is  a  less  severe  transgression 
for  which  repentance  atones.  But  [transgression  of]  all  [the  commandments]  from 
"You  shall  not  swear  falsely"  and  above98  is  a  more  severe  transgression,  for  which 
repentance  does  not  atone. 

H.  One  might  think  that  not  [even]  the  Day  of  Atonement  can  atone  [for  them]!99  Scripture 
states,  [however,]  "For  on  this  day  atonement  shall  be  made  for  you  (to  cleanse  you  of  all 
your  sins"  (Lev.  16:30). 

LIV:II 

1.  A.    ['"Remember  the  sabbath  day  and  keep  it  holy'"  (Exod.  20:8):]100 

B.  "Remember"  (Exod.  20:8)  and  "Observe"  (Deut.  5:12). 

C.  The  two  of  them  were  spoken  in  one  instance.  That  which  is  impossible  for  the  mouth  to 
say  and  impossible  for  the  ear  to  hear. 

D.  Thus  Scripture  states,  "God  spoke  all  these  words,  saying"  (Exod.  20:7).  And  Scripture 
says,  "One  thing  God  has  spoken.  Two  things  I  have  heard"  (Ps.  62:12). 

2.  A.    Shammai  the  elder  says,  "Remember  it  before  it  arrives,  and  observe  it  once  it  arrives!" 

B.  They  said  about  Shammai  the  elder  that  he  would  not  allow  the  memory  of  Shabbat  to 
vanish  from  his  mouth.  He  would  buy  something  good  and  say,  "This  is  for  [the  sake  of] 
Shabbat!"  [He  would  buy]  new  clothes  and  say,  "This  is  for  the  sake  of  Shabbat/" 

3.  A.    "'Remember'"  (Exod.  20:8): 

[149]     B.    R.  Judah  ben  Beteira  says,  "How  does  one  know  from  Scripture  that  when  you  count  [the 
days  of  the  week]  you  should  count  them,  'First  after  Shabbat,  Second  after  Shabbat,  Third 


85  Hebrew:  teshuvah— mTOn.  It  is  helpful  to  note  that  there  are  four  different  methods  of  expiation  that  can  effect  atonement: 
repentance,  the  Day  of  Atonement,  correction  by  suffering,  and  ultimately,  death.  See  a  delineation  of  these  four  in  the  Mekhilta  de- 
Rabbi  Ishmael,  Bahodesh  (H/R,  229:1-9;  Laut.,  vol.  2,  251:45-54;  Neus.,  LIII:I:7.A-G);  and  t.  Yoma  4:6-9.  Thus,  when  our  text  here  speaks  of 
teshuvah  it  speaks  of  the  first  method  of  expiation. 

90  See  Exod.  34:7.  However,  in  order  to  facilitate  its  interpretation  here,  the  text  reads  disjunctively  the  first  verb  from  the  second  in 
the  clause  "Yet  He  does  not  remit  all  punishment"  (Hebrew:  v'nakeh  lo  y'nakeh—npT  X1?  npn),  creating  the  following  meaning  for  the  first 
clause:  "Extending  kindness  to  the  thousandth  generation,  forgiving  iniquity  and  transgression,  and  clearing  sin." 

91  Hebrew:  lo  y'nakeh-npT  X7. 

92  I.e.,  a  transgression  for  which  one  will  be  punished  eventually  by  an  act  of  God,  either  in  this  world  or  the  world  to  come. 

93  I.e.,  a  commandment  that  proscribes  an  action. 
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np3i  naiwn  anna  Taxsw  im1?  ♦  'n  npr  x1?  o  b/a 

"?p  m  "px  ♦  'n  npr  x1?  o  V'n  ♦  msaa  mwn  xnn  d/c 
13t      (x^x)  msaa  nawn  xnn  x^  nnsra  naim 
nwsm  x1?  ^a       ix  .a^attf1?  nn^a  r1?*?  p*w 

'n  npr  x1?  o  Vti  ♦  msaa  rnwn  xnn  x1?  rmmv  e 
naiwn  rx  m       xw1?  iat#  nx  XW  tpk  nx 

nn  ♦  rmnaw  nwsm  x1?  ^a  Vs;  xn  nnaaa  nnaaa  f 
msa  ^sr  msaa  rnwn  xnnttf  nnsra  uaim  *?p  nr 

max  ♦  nttfy  dtp  na  ttr»v  nwsm  x1?  msa  ^yi  new  g 
rrfrp  niTas/  nua1?!  xt^n  x^a  xinttf  ^a  nnsra 
n^ya1?!    xt^n    x^a    xinw    ^ai    .rnsaa  rnwm 

xns  x1?  Vo1  ♦  .msaa  nawn  rxi  nman  nrras  h 

♦  .M^ST  "IDDS  HTH  DT3  O  VTl  ISaa  amDan  DT 

nw  na  inx  ray1?  riax3  ami?  ♦  natm  mat  c/b/a 

la  ♦  snattf1?  inx1?  n^ax  w  nai  nai1?  no1?  tosh  d 

'aixi  n^xn  nnain  ^a  nx  av^x  nan  naix  xm 

♦  .(as  ao  'nn)  wattf  it  a^nttf  av^x  nai  nnx 

nnat^i   xian   x1?^   to   mar   naix   pin   sxattf  a 

inat  nn  x1?^  pin  ^xaw  to  tto  max  ♦  .xiant^a  b 

na  naun  m  Tax  ait)  fan  np1?  ts  Tina  n  nattf 

naix  nnna  p  rmT  n  ♦  tot  ♦  .naun  m  'aix  t^m  b/a 

nat^a  wi  nat^a  -mx  nra  m  nra  nnx^at^  raa 


LIV:II 


94  I.e.,  a  commandment  that  prescribes  an  action. 

95  I.e.,  a  negative  commandment  that  is  followed  immediately  thereafter  by  an  associated  positive  commandment  (see,  e.g.,  m.  Makkoth 
3:7  and  m.  Hullin  12:4).  Transgression  of  these  positive  commandments  results  in  a  less  severe  liability  than  that  incurred  for  transgression 
of  a  negative  commandment.  Since  the  text  has  already  declared  that  repentance  can  atone  for  all  the  negative  commandments,  except  for 
swearing  falsely  by  the  name  of  God,  it  stands  to  reason  that  repentance  can  atone  for  these  commandments,  as  well. 

96  I.e.,  Exod.  20:7. 

97  I.e.,  commandments  four  through  ten. 

98  I.e.,  commandments  one  through  three. 

99  See  note  89  above. 

100  Compare  1.A-5.D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  229:5-16;  Laut.,  vol.  2, 252:55-253:74;  Neus.,  LIII:II:1.A-8.G). 
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after  Shabbat,  Fourth  after  Shabbat,  Fifth  after  Shabbat,  Day  before  Shabbat? 
C.    "Scripture  says,  '"Remember"'  (Exod.  20:8). 

4.  A.         day'"  (Exod.  20:8): 

B.  I  only  know  [from  this  about  observance  of]  the  day  [of  Shabbat],  How  does  one  know 
from  Scripture  [about]  the  night? 

C.  Scripture  states,      and  keep  it  holy'"  (Exod.  20:8). 

D.  If  so,  why  does  Scripture  state, day'"  (Exod.  20:8)? 

E.  The  honor  of  the  day  precedes  the  honor  of  the  night. 

5.  A.  '"...to  keep  it  holy'"  (Exod.  20:8): 

B.  Make  it  holy101  at  night. 

C.  How  does  one  know  from  Scripture  that  if  he  did  not  sanctify  it  at  night,  he  may  sanctify 
it  at  any  point  in  the  day? 

D.  Scripture  states,  '"Remember  the  sabbath  day  and  keep  it  holy'"  (Exod.  20:8). 

6.  A.    Another  interpretation: 

B.  "'...  and  keep  it  holy'"  (Exod.  20:8): 

C.  With  what  do  you  sanctify  it? 

D.  With  food  and  with  drink  and  with  clean  clothing. 

E.  For  your  Shabbat  meal  should  not  be  like  your  weekday  meal,  and  your  Shabbat  garment 
should  not  be  like  your  weekday  garment. 

F.  And  how  does  one  know  from  Scripture  that  even  a  poor  person's  Shabbat  meal  should 
not  be  like  his  weekday  meal,  and  a  rich  person's  Shabbat  meal  should  not  be  like  his 
weekday  meal? 

G.  Scripture  states,  '"Remember  the  sabbath  day  and  keep  it  holy'"  (Exod.  20:8). 

7.  A.    '"Six  days  you  shall  labor  (and  do  all  your  work)'"  (Exod.  20:9): 

B.  Rabbi  says,  "Behold,  this  is  a  different  decree!  For  just  as  Israel  was  commanded  about 
the  positive  commandment102  of  [observance  of]  Shabbat,  likewise  were  they  commanded 
about  labor." 

C.  R.  Eliezer  ben  Azariah  says,  "So  great  is  labor  that  God's  presence  did  not  dwell  among 
Israel  until  they  had  performed  labor. 

D.  "As  it  says  in  Scripture,  'And  let  them  make  Me  a  sanctuary,  and  I  will  dwell  among  them' 
(Exod.  25:8)." 

E.  R.  Yosi  ha-Galili  says,  "So  great  is  labor  that  God  only  decrees  death  over  someone  on 
account  of  cessation  of  work. 

F.  "As  it  says  in  Scripture,  'Then  he  breathed  his  last  and  died,  and  was  gathered  to  his  kin' 
(Gen.  25:17)." 

G.  R.  Akiva  says,  "So  great  is  labor  that  he  who  enjoys  [inappropriately  even  only]  a  perutah 
from  the  consecrated  temple  property  brings  [culpability]  for  unlawful  use  of  sacred 


I.e.,  sanctify  it. 

I.e.,  a  commandment  that  prescribes  an  action. 
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♦  row  nun  rows  nrai  rowa  mi  nawa 

V'n  ♦  raa  n1?^  or  x1^  ^  r»  ♦  av  ns  ♦  .tot  Vti  c/b/a  4  c 

■naa1?  mip  or  toa  ♦  ar  V'n  na  <p  ax>  ♦  wip1?  e/d 

irrpp  ^  axttf  raa  ♦  .wip  ny?a  ♦  wip1?  ♦  .rfr1?  c/b/a  5 

nat^n  ar  m  tot  V'n  ♦  arn  ^a  TVim  enpa  ny»  d 

^axaa  ♦  iwipa  nnx  nan  ♦  wip1?  ♦  x"7  ♦  .wif?  d/c/b/a  6 

naeftw  "imwo  arm  s1?^  ♦  n"p^  maaai  npwaai  e 

♦  .^na  "[DD^ayD  naizftw  in^asr  x1?!  ^nn  misroa 

i^axaa  naeftw  f?aKa  8.T  k1?  'b?  i^axttf  raai  f 

♦  ^inn  ^axaa  roeftw  i^Dsa  xns  s1?  iwi  ^in1?^ 

♦  .it^ip1?  nat^n  ar  nx  tot  V'n  g 

mm  rrma  it  nn  "iaix  n  ♦  7ayn  aw  new  b/a  7 
ID  me^w  new  msa       ^xt^  nosaty  n^ae? 

n1?™  naix  rrits?  p  TfiftK  n  ♦  .naa^an      nosa  c 

♦  nax^a  wsw  is?  Viawa  naow  rrw  x1?^  naa^a 

•w  n  ♦  .(n  na  'aw)  aama  Tiaaen  enpa     wsn  w  e/d 
nn^a  mpan  oap  x1?^  naa^a  nVm  naix  >yan 

*pin  na^i  snn  'aw  ♦  nVnsa  ima  k^s  aw  ^sr  f 

nnw  roK^a  nVm  "iaix  na^ps;  n  ♦  .(r  na  nn)  ray  g 
rwaim  rfrsra  waa  enpnn  p  nans  mw  nana 
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property  [and  must  pay  the  fine  of  an  additional]  one-fifth  and  must  offer  up  a  guilt 
offering  of  two  sela.  But  the  laborers,  who  work  with  consecrated  items,  take  of  their 
reward  from  the  heave  offering  of  the  temple  treasury!" 

H.  R.  Shimon  says,  "So  great  is  labor  that  if  even  the  High  Priest  enters  [the  Holy  of  Holies] 
on  the  Day  of  Atonement  at  an  hour  not  for  worship,  he  is  culpable  for  death.  But  at  an 
hour  for  labor,  [even]  impure  and  blemished  [priests]  are  permitted  to  enter." 

8.  A.    '"Six  days  you  shall  labor  and  do  all  your  work'"  (Exod.  20:9): 

B.  This  is  what  the  House  of  Shammai  says: 

C.  "Ink,  dyestuffs,  or  vetches  may  not  be  soaked  [on  a  Friday]  unless  there  is  time  for  them 
to  be  [entirely]  soaked  the  same  day.103 

D.  "Nets  may  not  be  spread  [on  a  Friday]  for  wild  animals  or  birds  unless  there  is  time  for 
them  to  be  caught  the  same  day.104 

E.  "Olive-press  beams  and  winepress  rollers  may  not  be  laid  down  [on  a  Friday]  unless  there 
is  time  for  them  to  drip  [entirely]  the  same  day.105 

F.  "Water  may  not  be  conducted  into  a  garden  [on  a  Friday]  unless  it  can  be  filled  [entirely] 
the  same  day.106 

G.  "Meat  and  onions  and  eggs  may  not  be  placed  [on  a  Friday]  on  top  of  the  fire  nor  a  dish 
in  the  oven  unless  there  is  time  for  them  to  be  [entirely]  cooked  the  same  day."107 

H.  But  the  House  of  Hillel  permits  all  of  them. 

I.  But  the  House  of  Shammai  says,  '"Six  days  you  shall  labor  and  do  all  your  work'  (Exod.  20:9). 
J.  "[Which  means]  that  all  of  your  work  should  be  completed  on  the  eve  of  Shabbat." 

K.  But  the  House  of  Hillel  says,  '"Six  days  you  shall  labor'  (Exod.  20:9): 

L.  "[Which  means  that]  you  do  it  all  six  [days],  and  the  rest  of  your  work  can  be  done  by 
itself  on  Shabbat. 

M.  "'...  and  do  all  your  work'  (Exod.  20:9): 

N.   "[Which  means  that]  on  Shabbat  you  should  be  like  someone  who  has  no  work  to  do." 

9.  A.  '"But  the  seventh  day  is  a  sabbath  (of  the  Lord  your  God.  You  shall  not  do  any  work— you, 
[150]  your  son  or  daughter,  your  male  or  female  slave,  or  your  cattle,  or  the  stranger  who  is 

within  your  settlements)'"  (Exod.  20:10):108 

B.  I  only  know  from  this  concerning  the  positive  commandment109  [of  Shabbat  observance]. 
How  does  one  know  from  Scripture  concerning  the  negative  commandment?110 

C.  Scripture  states,  "'...  you  shall  not  do  any  work'"  (Exod.  20:10). 

D.  I  only  know  from  this  concerning  the  positive  commandment  and  the  negative  com- 
mandment [of  Shabbat  observance].  How  does  one  know  from  Scripture  concerning  [the 
culpability]  of  death  [incurred  for  Shabbat  transgression]? 

E.  Scripture  states,  "Whoever  does  work  on  the  sabbath  day  shall  be  put  to  death"  (Exod.  31:15). 

103  Compare  8.C  with  m.  Shabbat  1:5. 

104  Compare  8.D  with  m.  Shabbat  1:6. 

105  Compare  8.E  with  m.  Shabbat  1:9. 

106  Compare  8.F  with  t.  Shabbat  1:23. 

107  Compare  8.G  with  m.  Shabbat  1:10. 

108  Compare  9.A-L  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  230:4-9;  Laut.,  vol.  2,  254:80-89;  Neus.,  LIII:II:11.A-12.E). 

109  I.e.,  a  commandment  that  prescribes  an  action. 
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pwis?    rnw    p^snam    a^o    wa    awx  iraai 

iwaw  n  ♦  .naw^n  nsnna  paw  p^tona  wipna  h 

ara  oiai  Vm  pa  i^axw  nax^a  nVm  "iaix 

nsrwai    nrra   a"n    rrrn»   nsrwa    k1?^  amaan 

nww  ♦  .o^rP  pmn  paia  Psm  pxaa  rmas?  a  s 

■»k»w  rraw  kti  it  ♦  -pax^a  ^a  rrwsn  iasm  asas  b 

na  k1?^  prw-iai  paaei  in  pi»  px  ♦  pnaix  c 

msun  nm  nmsa  pw-na  pKi  ♦  ar  nsna  nn?  d 

rra  mpa  "pane  pxi  ♦  .ar  "roaa  nw  na  x^x  e 

pxi  ♦  .ar  nsras  iairw  na  x^x  mn  *Vw»srm  ian  f 

♦  ar  Tisraa  x^annw  na  x^x  nm1?  a^a  ppma 

•rwan  k1?!  wxn  >aa      rarai  ^a  -iwa  pnmn  pKi  g 

rrai  ♦  ar  nsna  Prw  na  x^x  nann  -pip  h 

a^as  nww  ™  •'xaw  rraw  x^x  ♦  piaa  p»na  i 

mm  -pax^a  xnnw  ♦  -pax^a  ^a  nwi  Tayn  j 

nww  ♦  lasrn  aw  nww  pais  V?n  rrai  ♦  naw  ansa  l/k 
rrV'xa  tom  xti  "pax^a  nwn  nww  ^a  nnx 

pxw  saa  nawa  xnnw  ♦  -pax^a  ^a  rrwsn  ♦  nawa  n/m 

♦  .nax^a  i1? 

msa  nwsr  msa  x^x  P  px  ♦  naw  ^awn  an  b/a  9 

P  px  ♦  .nax^a  ^a  nwsrn  x1?  Vti  ♦  paa  nwsrn  x1?  d/c 

^a  V'n  ♦  "pas  nrra  nwsm  x1?  rmai  nwy  rma  x^x  e 

♦  .Cia  x1?  'aw)  nar  ma  nawn  ara  nax^a  nwisrn 


I.e.,  a  commandment  that  proscribes  an  action. 
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F.  We've  heard  [from  Scripture]  about  the  punishment,  but  we  haven't  heard  the  warning. 

G.  Scripture  states,  "The  Israelite  people  shall  keep  the  sabbath"  (Exod.  31:16). 

H.  I  only  know  from  this  concerning  the  punishment  for  and  warning  against  work  during 
the  day.  How  does  one  know  from  Scripture  about  the  punishment  for  and  warning 
against  work  during  the  night? 

I.  Scripture  states,  "...  from  evening  to  evening"  (Lev.  23:32). 

J.  If  it111  is  not  addressing  the  nights  of  the  Days  of  Atonement,  then  let  it  address  the 
nights  of  Shabbatot. 

K.  I  only  know  from  this  concerning  the  positive  commandment  and  the  negative  com- 
mandment [of  Shabbat  observance].  How  does  one  know  from  Scripture  concerning  [the 
culpability]  of  death  [incurred  for  Shabbat  transgression]? 

L.    Scripture  states,  "He  who  profanes  it  shall  be  put  to  death"  (Exod.  31:14). 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.2) 

10.  A.    '"You  shall  not  do  any  work'"  (Exod.  20:10): 

B.  One  might  think  he  should  not  clean  a  vegetable,  rinse  the  dishes,  or  make  the  beds! 

C.  Scripture  states,  [however,]      work'"  (Exod.  20:10). 

D.  Scripture  states  here  "work"  and  Scripture  states  "work"  concerning  the  Tent  of  Meeting 
(Exod.  35:21). 

E.  Just  as  the  work  stated  about  the  Tent  of  Meeting  is  work  accompanied  by  forethought, 
likewise  the  work  stated  about  Shabbat  is  work  accompanied  by  forethought. 

F.  And  the  rest  as  written  above.112 

11.  A.        you,  your  son  or  daughter'"  (Exod.  20:10):113 

B.  One  might  think  [the  prohibition  of  work  on  Shabbat  applies  only  to]  one's  adult  son 
and  daughter. 

C.  Since  Scripture  says,  you'"  (Exod.  20:10),  behold,  one's  adult  son  and  daughter  are 
[also]  said.114 

D.  Why  does  Scripture  state, your  son  or  daughter'"  (Exod.  20:9)? 

E.  These  are  one's  young  son  or  daughter. 

F.  One  should  not  say  to  his  young  son,  "Go  bring  me  this  vessel  from  the  market.  Go  bring 
me  this  fruit  basket  from  the  market!" 

G.  One  might  think  he  should  follow  after  them,  so  that  they  don't  break  vessels  or  throw 
pebbles  [thus  violating  Shabbat]. 

H.  Scripture  states,  [however,]      you ...'"  (Exod.  20:9). 

I.  Just  as  you  have  your  own  mind  [and  do]  your  own  work,  likewise  they  have  their  own 
mind  and  do  their  own  work. 

12.  A.    Let  Scripture  state  [only]  "'son'"  [in  Exod.  20:9]!  Why  does  Scripture  state  [also],  "'... 

daughter'"  (Exod.  20:9)?115 

B.    Because  there  is  something  about  a  son  that  is  not  so  with  a  daughter,  and  there  is 

111  I.e.,  the  prohibition  of  labor  on  the  Day  of  Atonement  referenced  in  Lev.  23:32, 

112  See  above  XI:I:3.A-P. 

113  Compare  11.A-I  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  230:10-13;  Laut.,  vol.  2,  254:90-93;  Neus.,  LIII:II:13.A-F). 
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^vcw  *an  risen  V'n  ♦  lasrattf  x1?  rnnm  lasrattf  g/f 
nax^a1?  htitxi  a1?**  ^  px  ♦  .(res)  nat^n  nx  h 
iy  mya  V'n  ♦  fas  n1?^  nax^a1?  ninixi  t^my  ar  i 
amaan  or  ras?  iasx  ox  ♦  (a1?  aa  9*1)  ans?  j 
nt^s;  msa  x^x  >*?  "px  ♦  .mnattf  pas?  imn  k 
nar  ma  n^na  V'n  ♦  raa  nrra  rreron  x1?  msai  l 

nx  aap*1  ^  *7ias  ♦  nax^a  ^a  rrewn  x1?  ♦  .(t  x1?  'aw)  b/a  10 
'^n  ♦  moan  nx  srr  x1?!  a^an  nx  rrr  x^i  pro  c 
nax^a  maxai  nax^a  ixa  maxa  ♦  nax^a  'i1?  d 
pwaa  rniaxn  nax^a  na  ♦  (xa  n1?  'aw)  pwaa  e 
nmaxn    nax^a    *i«    nawna    nay    w  nax^a 

sa  'iai  ♦  nawna  nay         nax^a  nawa  f 

inai  laa  Via*  ♦  inai  -faan  nnx  ♦  .W1?  xa^nai  b/a  11 
ErVnan  inai  laa  nn  nnx  naix  xmwa  ♦  a^nan  c 

♦  a^aup  inai  laa  i^k  ♦  ^nai  iaa  'i1?  /l?n  na  ♦  piax  e/d 
pwn  p  nr  ,J?a  ^  o^aan  pp  laa1?  lax^  x1?^  f 
x1?^  pnnx  itrr  ^d*  ♦  .pwn  p  it  n^a^a  ^  o^aan  g 

na  ♦  nnx  'i1?  ,J?n  ♦  firms  irnas  x1?^  aso-in  i-iaws  i/h 
pssr  nsna  in  nx  -pss;  nax^a  lass;  nsna  nnx 

pa  aw  ^aaa  ♦  na  'i1?  /l?n  na  p  -ia*r  ♦  .ps»  nax^a  b/a  12 


114  I.e.,  implied,  because  the  "you"  in  the  verse  is  an  adult. 

115  Compare  12.A-E  with  Sifra,  Emor  1:6  (Neus.,  CCXI:I:10.A-E). 
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13. 


[151] 
14. 


A. 
B. 
C. 
D. 

E. 
A. 
B. 
C. 
D. 
E. 

F. 
G. 

H. 


something  about  a  daughter  that  is  not  so  with  a  son. 

[With]  a  son— his  father  is  obligated  with  the  commandments  to  circumcise  him,  to 
redeem  him,  and  to  teach  him  Torah  and  to  teach  him  a  trade-skill,  and  to  marry  him  off 
to  a  wife— which  is  not  the  case  with  a  daughter. 

[With]  a  daughter— her  father  has  the  right  of  possession  of  what  she  finds,  what  she  makes 
with  her  hands,  and  of  interference  with  her  vows— which  is  not  the  case  with  a  son. 

Thus,  since  there  is  something  about  a  son  that  is  not  so  with  a  daughter,  and  something 
about  a  daughter  that  is  not  so  with  a  son,  [Scripture]  needed  to  say  "son"  and  needed  to 
say  "daughter." 

your  male  or  female  slave'"  (Exod.  20:10): 

One  might  think  that  Scripture  speaks  of  [any]  male  and  female  slave. 

Scripture  speaks  [here]  about  Hebrew  [slaves]. 

Because  Scripture  states  [elsewhere], "...  so  thatyour  male  and  female  slave  may  rest  like 
you"  (Deut.  5:14),  [it  implies  that]  there  is  a  male  and  female  slave  that  [should  not  rest] 
as  you  do. 

And  which  is  this?  This  is  the  [alien]  male  and  female  slave  that  resides  [among  you], 
'Which  type  of  Shabbat  rest  are  you  obligated  to  provide  them?116 

[manuscript  lacuna] ...  are  permitted  to  work. 
'Scripture  states,  "'...  or  your  cattle'"  (Exod.  20:10). ...  [manuscript  lacuna] ... 
One  might  think  that  they  are  forbidden  to  do  work. 

'Scripture  states,  [however,]  '...  and  that  your  male  slave  (and  the  stranger  may  be 
refreshed)'  (Exod.  23:12). ...  [manuscript  lacuna] ... 

the  cattle. 

'Say  from  this  that  the  resident  stranger  and  the  resident  slave  may  perform  [the  type 
of]  work  on  Shabbat  that  the  Jew  [may  perform]  on  a  festival  day."— The  words  of  R.  Yosi 
ha-Galili. 


R.  Akiva  says, 
(Exod.  23:12) 


and  that  your  male  slave  (and  the  stranger  may  be  refreshed)' 


M. 


"[Scripture]  is  lenient  with  them.  In  accordance  with  what  is  said  in  Scripture,  'Your 
people  are  scattered  over  the  hills'  (Nah.  3:18). 

"Say  from  this  that  the  resident  stranger  and  the  resident  slave  may  perform  [the  type 
of]  work  on  Shabbat  that  the  Jew  [may  perform]  on  the  intermediate  days  of  a  festival." 

R.  Yosi  says,  "One  verse  states  'your  stranger  and  your  cattle'  (Exod.  20:10)  and  one  verse 
states '...  thatyour  slave  and  the  stranger  maybe  refreshed'  (Exod.  23:12). 

"Say  from  this  that  the  resident  stranger  may  perform  [the  type  of]  work  on  Shabbat  that 
the  Jew  [may  perform]  on  the  intermediate  days  of  a  festival,  and  the  resident  slave  may 
perform  [the  type  of]  work  on  Shabbat  that  the  Jew  [may  perform]  on  a  normal  day." 

R.  Shimon  says,  "Both  resident  stranger  and  resident  slave  may  perform  [the  type  of] 
work  on  Shabbat  that  the  Jew  [may  perform]  on  a  normal  day." 


116  I.e.,  to  different  types  of  slaves. 
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15.  A.         oryour  cattle'"  (Exod.  20:10): 

B.  Why  do  I  need  [to  hear  this]? 

C.  If  you  teach  that  [it  states  this  to  emphasize  that]  one  may  not  perform  work  with  it  [on 
Shabbat],  behold  Scripture  already  has  stated  you  shall  not  do  any  work'"  (Exod. 
20:10)! 

D.  Why  does  Scripture  state, or  your  cattle'"  (Exod.  20:10)? 

E.  [To  teach]  that  one  may  not  rent  his  cattle  to  a  non-Jew,  nor  may  he  lend  it— it  may  not 
carry  a  load  on  Shabbat 

F.  One  might  think  he  could  push  its  head  down  and  make  it  feed,  or  grab  some  grass  for  it 
so  it  will  eat. 

G.  Scripture  states,  [however,]      you'"  (Exod.  20:10). 

H.  One  might  think  he  should  follow  after  it,  so  that  it  won't  tear  [something]  or  uproot 
[something  and  eat  it,  thus  violating  Shabbat], 

I.  Scripture  states,  [however,]      you'"  (Exod.  20:10). 

J.  Just  as  you  have  your  own  mind  [and  do]  your  own  work,  likewise  they  have  their  own 
mind  and  do  their  own  work. 

16.  A.         or  the  stranger  who  is  within  your  settlements'"  (Exod.  20:10):117 

B.  If  Scripture  speaks  about  the  righteous  stranger,  it  has  already  been  stated,  "There  shall 
be  one  law  for  you— the  congregation— and  for  the  stranger  who  resides"  (Num.  15:15). 

C.  So  how  do  I  justify      or  the  stranger'"  (Exod.  20:10)? 

D.  Scripture  speaks  about  the  resident  alien. 

17.  A.    '"(For  in  six  days  the  Lord  made  heaven  and  earth)  and  the  sea,  and  all  that  is  in  them, 

(and  He  rested  on  the  seventh  day.  Therefore  the  Lord  blessed  the  sabbath  day  and 
hallowed  it)'"  (Exod.  20:11): 

B.  Wasn't  the  sea  part  of  the  overall  act  of  Creation? 

C.  Rather,  this  tells  that  the  praiseworthiness  of  the  sea  corresponds  to  [the  praiseworthiness 
of]  the  entire  act  of  Creation! 

D.  Similar  to  this,  you  say: "...  and  the  Leviathan  that  You  formed  to  sport  with"  (Ps.  104:26). 

E.  Wasn't  the  Leviathan  part  of  the  overall  Creation  of  [things]  in  the  sea? 

F.  Rather,  this  tells  that  the  praiseworthiness  of  the  Leviathan  corresponds  to  [the  praise- 
worthiness of]  the  entire  act  of  Creation! 

18.  A.         and  He  rested  on  the  seventh  day'"  (Exod.  20:11): 

B.  This  teaches  that  rest  wasn't  created  until  the  seventh  day. 

C.  One  might  think  [God  rests  on  Shabbat]  even  from  judgment. 

D.  Scripture  states,  [however,]  "...  (and  on  the  seventh  day  He  ceased  from  work)  and  was 
refreshed"  (Exod.  31:17). 

E.  This  tells  that  judgment  does  not  ever  cease  before  Him. 

F.  And  thus  Scripture  states,  "Righteousness  and  justice  are  the  base  of  Your  throne"  (Ps.  89:15). 


Compare  16.A-17.F  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  230:13-15;  Laut,  vol.  2,  255:97-102;  Neus.,  LIII:II:15.A-16.B). 


 TRACTATE  BAHODESH  *  tffTU'D'T  XrDOfi  248 

x^w    "ran    ax    ♦   ins    ^x    na1?    ♦    inarm       c/b/a  15 


"?a  nt^yn  x1?  -iax3  naa  nn  nDX*?a  na  nww 

mana  aix  "pw  x1?  ♦  inarm  "ft  nn  na  ♦  nax^a  e/d 
■?m>  ♦  naun  nwaa  xsn  x1?^  uVw  xn  n;o  f 
'i1?  nn  ♦  ^axm         n1?  mxn  ^axm  nrr  n1?  p-p  g 

♦  rnpiyi  ntsnin  nnn  x1?^  nnnx  tttp  *?m  ♦  .nnx  h 
ix  ia^y  nax*?a  iasy  nyia  nnx  na  ♦  nnx  'ft  ftn  j/i 
nwx   Ttn   ♦   .<nasy   nax^a   nasy   nyia   xn  a  u 
^npn  max  naa  naia  nan  pi*  naa  ax  ♦  fro  b 

s3x  na  xn  ♦  (to  ia  'an)  nan  "a1?!  aa1?  nnx  npn  c 
♦  .naia  nan  nt^in  naa  ♦  inai  a^pa  d 

nt^ya  y?aa  u>  x^m  ♦  aa  nwx  ^a  nxi  an  nx  b/a  17 
"?a  rua  an  naw        raa  x*?x  ♦  nn  rwtro  c 
mr  nt  inn1?  nam  nnx  ia  xsra  ♦  .n*wxna  n^ya  d 
a^ya  Vpaa  inn1?  x^m  ♦  (id  ip  nn)  n  pnuft  e 
Va  irua  yvfta  raw        Taa  x^x  ♦  nn  msi  f 

nx-m  x1?^  la^a  ♦  •'ynwn  am  mn  ♦  m»  dto  b/a  is 

ftn  ♦  inn  p  ix  na^  ♦  .mw  ar  iy  x^x  nmn  d/c 

Tdi  ♦  any1?  rasa  *?aa  inn  "ptw  Taa  ♦  wan  'an  f/e 

♦  ,<Cia  as  nn)  un  ixoa  pa  aawai  pns  naix  xn 


249 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
19.        A.    '"Therefore  the  Lord  blessed  the  sabbath  day  and  hallowed  it'"  (Exod.  20:ll):118 

[152]     B.    With  what  did  He  bless  it? 

C.  He  blessed  it  with  manna  and  sanctified  it  with  manna. 

D.  Concerning  every  weekday  [in  the  desert]  Scripture  says,  "...  an  omer  to  a  person" 
(Exod.  16:16). 

E.  But  concerning  Shabbat  Scripture  says, "...  two  omers"  (Exod.  16:22). 

F.  Concerning  every  weekday  Scripture  says, "...  and  it  stank"  (Exod.  16:20). 

G.  But  concerning  Shabbat  Scripture  says, "...  and  it  did  not  stink,  and  there  were  no  maggots" 
(Exod.  16:24). 

H.  One  part  of  Scripture  states,  "...  they  gathered  double  the  amount  of  food"  (Exod.  16:22), 
and  another  part  states,  "...  two  omers"  (Exod.  16:22). 

I.  Scripture  tells  that  [on  Shabbat]  it  was  doubly  [appealing]  in  its  taste  and  in  its  scent  than 
on  the  other  days. 

Chapter  Fifty-Five 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

LV:I 

1.  A.    '"Honor  your  father  and  your  mother,  (that  you  may  long  endure  on  the  land  that  the 

Lord  your  God  is  assigning  to  you)'"  (Exod.  20:12):119 

B.  I  don't  know  what  this  honoring  is. 

C.  Since  Scripture  says,  "Honor  the  Lord  with  your  wealth"  (Prov.  3:9),  you  say  from  this 
[that  honoring  consists  of]  food,  drink,  clothing,  shelter,  hospitality,  and  deference. 

2.  A.    Scripture  says  here,  '"Honor  your  father  and  your  mother'"  (Exod.  20:12),  and  Scripture 

says  farther  on,  "Honor  the  Lord  with  your  wealth"  (Prov.  3:9). 

B.  Honor  of  father  and  mother  is  equated  with  honor  of  God. 

C.  Scripture  says,  "You  shall  each  fear  his  mother  and  father"  (Lev.  19:3),  and  Scripture  says, 

(Textual  Source:  Sifra) 
"Fear  only  the  Lord"  (Deut.  6:13). 

D.  Fear  of  father  and  mother  is  equated  with  fear  of  God. 

E.  Scripture  says  "He  who  curses  his  father  and  mother  shall  be  put  to  death"  (Lev.  20:9),  and 
Scripture  says,  "If  he  pronounces  the  name  Lord,  he  shall  be  put  to  death"  (Lev.  24:16). 

F.  Cursing  of  father  and  mother  is  equated  with  cursing  of  God. 

G.  But  it's  not  possible  to  talk  about  God  and  striking.120 

H.  But  it's  logical  [to  make  these  equations],  because  the  three  of  them  are  partners  in 
creating  him.121 

118  Compare  19.A-I  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R.  231:1-5;  Laut.,  vol.  2, 256:112-19;  Neus.,  LIII:II:18.A-G). 
n>  Compare  1.A-2.H  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  231:6-232:13;  Laut.,  vol.  2,  257:1-259:36;  Neus.,  LIV:I:1.A-5.F). 
Compare  l.A-C  with  b.  Kiddushin  31b  (Neus.,  XIX.A:Qiddushin:l:7:II.23.A-E). 

120  See  Exod.  21:15. 

121  Compare  2.H  with  b.  Kiddushin  30b  (Neus.,  XIX.A:Qiddushin:l:7:II.3.A-B). 
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(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 
3.         A.         that  you  may  long  endure  on  the  land'"  (Exod.  20:12): 

B.    And  not  in  exile  and  not  in  [foreign]  settlements. ...  [manuscript  lacuna] ... 

LV:II 

1.  A.    '"You  shall  not  murder'"  (Exod.  20:13): 

B.  When  it  says  in  Scripture, "...  the  murderer  must  be  put  to  death"  (Num.  35:16),  we  learn 
about  the  punishment.  How  does  one  know  from  Scripture  about  the  [requirement  that 
a]  warning  [about  both  the  prohibition  and  the  punishment  be  provided  to  one  who  is 
about  to  transgress]? 

C.  Scripture  states,  '"You  shall  not  murder'"  (Exod.  20:13). 

D.  How  does  one  know  from  Scripture  that  it  is  permitted  [to  put  the  murderer  to  death 
without  a  warning  about  the  punishment]  if  he  said,  "Behold,  I  will  murder  in  order  to  be 
put  to  death"? 

E.  Scripture  states,  '"You  shall  not  murder'"  (Exod.  20:13). 

2.  A.    '"You  shall  not  commit  adultery'"  (Exod.  20:13): 

B.  When  it  says  in  Scripture,  "...  the  adulterer  and  the  adulteress  must  be  put  to  death" 
[153]  (Lev.  20:10),  we  learn  about  the  punishment.  How  does  one  know  from  Scripture  about 

the  [requirement  that  a]  warning  [about  both  the  prohibition  and  the  punishment  be 
provided  to  one  about  to  transgress]? 

C.  Scripture  states,  '"You  shall  not  commit  adultery'"  (Exod.  20:13). 

D.  How  does  one  know  from  Scripture  that  it  is  permitted  [to  put  the  adulterer  to  death 
without  a  warning  about  the  punishment]  if  he  said,  "Behold,  I  will  commit  adultery  in 
order  to  be  put  to  death"? 

E.  Scripture  states,  '"You  shall  not  commit  adultery'"  (Exod.  20:13). 

F.  How  does  one  know  from  Scripture  that  it  is  permitted  for  one  to  eat  from  his  dish  while 
picturing  himself  eating  from  his  neighbor's  dish,  or  to  drink  from  his  cup  while  picturing 
himself  drinking  from  his  neighbor's  cup?122 

G.  Scripture  states,  '"You  shall  not  commit  adultery'"  (Exod.  20:13). 

3.  A.    '"You  shall  not  steal'"  (Exod.  20:13):123 

B.  [Not]  in  order  to  cause  grief,  or  to  repay  double  restitution,  or  fourfold  or  fivefold 
restitution. 

C.  Ben  Bag  Bag  says,  "Don't  carry  off  something  [secretly]  of  yours  from  another's  house, 
lest  you  look  like  a  thief.  Rather,  break  his  teeth  and  say  to  him,  'I'm  taking  that  which 
is  mine!'" 

4.  A.    '"You  shall  not  bear  false  witness  against  your  neighbor'"  (Exod.  20:13): 

B.  "Bear  false  witness"  means  only  to  fabricate. 

C.  How  so? 

D.  One  who  deposits  something  gold  with  someone  should  not  tell  him  it's  a  gem,  or  [one 
who  deposits]  a  gem  should  not  tell  him  it's  gold. 

122  The  text  employs  here  rather  transparent  sexual  euphemisms. 

123  Compare  3.A-C  with  t.  Baba  Kamma  10:37-38;  Sifra,  Qedoshim  2:2  (Neus.,  CXCIX:I:2.A-C);  and  y.  Sanhedrin  26b  (Neus.,  8:3:I.A-G). 
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myn  k1?  ♦  .to  ^k  nw  n  ma]Ki  vat?  nK  naty  a 

rp]sn  ♦  *rx  sa  ♦  maa  k^k  npw  pN  ♦  npw  iy  [mna  d/c/b 

♦  am  n  "iaK^  k1?  'na  nnna  [i1?  "la^  k1?  am  n 
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LV:III 


A.  Because  it  says  in  Scripture,  "...  you  should  do  to  him  as  he  schemed  to  do  to  his  fellow" 
(Deut.  19:19).124 

B.  [it  means,  if  he  schemed  with]  wealth,  [you  should  gain  retribution  with]  wealth,  [if  with] 
blows,  [then  gain  retribution  with]  blows,  [if  with]  penalties,  [then  with]  penalties. 

C.  We  have  heard  the  punishment.  How  does  one  know  from  Scripture  about  the  warning? 

D.  Scripture  states,  '"You  shall  not  bear  false  witness  against  your  neighbor'"  (Exod.  20:13). 


1.  A.    [Scripture  states  here]  '"You  shall  not  covet"'  (Exod.  20:14),  but  Scripture  states  later  on 

'"You  shall  not  crave  your  neighbor's  house'"  (Deut.  5:18). 

B.  [This  serves  to]  incur  culpability  for  craving  in  and  of  itself  and  for  coveting  in  and  of  itself. 

C.  What  is  craving?  He  who  says  to  ...  [manuscript  lacuna] ... 

D.  [What  is]  coveting?  He  who  hides  precious  things  to  take  them. 

E.  How  does  one  know  from  Scripture  that  the  person  who  craves  will  eventually  covet? 

F.  As  it  says  in  Scripture,  "You  shall  not  crave"  and  "You  shall  not  covet."125 

G.  How  does  one  know  from  Scripture  that  the  person  who  covets  will  eventually  steal? 

H.  As  it  says  in  Scripture,  "They  covet  fields,  and  seize  them"  (Mic.  2:2). 

2.  A.  One  might  think  that  if  he  doesn't  crave  his  daughter,  he  may  take  her. 

B.  Scripture  states,  "'...  your  neighbor's  wife'"  (Exod.  20:14,  Deut.  5:18). 

C.  Just  as  with  your  neighbor's  wife— she  is  prohibited  to  you,  so  too  with  anything  that  is 
prohibited  to  you. 

D.  Perhaps  just  as  with  your  neighbor's  wife  one  is  culpable  over  her  for  death  by  the  court, 
so  too  might  I  conclude  that  only  [prohibited  is]  something  for  which  one  is  culpable  for 
death  by  the  court? 

E.  Scripture  states,  [however,]  his  "house"  and  "his  field"  (Deut.  5:18). 

F.  Perhaps  just  as  these  are  unique,  in  that  they  are  acquired  by  means  of  money,  contract, 
or  seizure,  so  too  might  I  conclude  that  only  [prohibited  is]  something  that  is  acquired  by 
means  of  money,  contract,  or  seizure? 

G.  Scripture  states,  [however,]  "...  his  male  or  female  slave"  (Exod.  20:14,  Deut.  5:18). 

H.  Perhaps  just  as  these  are  unique,  in  that  they  are  like  immovable  property,  so  too  might  I 
conclude  that  only  [prohibited  is]  something  that  is  immovable  property? 

I.  Scripture  states,  [however,]  "...  his  ox  or  his  ass"  (Exod.  20:14,  Deut.  5:18). 

J.  Perhaps  just  as  these  are  unique,  in  that  guarding  them  [vigilantly]  is  incumbent  upon 
you,  so  too  might  I  conclude  that  only  [prohibited  is]  something  [for]  which  guarding 
[vigilantly]  is  incumbent  upon  you? 

K.    How  does  one  know  from  Scripture  that  one  should  not  crave  someone's  staff,  and  one 
[154]  should  not  crave  someone's  shoe,  and  one  should  not  crave  someone's  wallet? 


124  Compare  5.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  233:7-8;  Laut,  vol.  2,  261:66-68;  Neus.,  LIV:II:5.A-D). 

125  It  appears  that  the  order  of  these  biblical  verses  does  not  support  the  text's  interpretation  here,  i.e.,  "You  shall  not  crave"  (Deut. 
5:18)  is  stated  after  "You  shall  not  covet"  (Exod.  20:14). 
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vm1?  nwv1?  [oat  -kwo  i1?  ontun]  'W  Vwa  a  5 

mats  rro]a  dri  paa  pan  as  ♦  (cr  cr  'a*r)  b 

'i1?  '^n  ♦  'aa  mnw  i3»»w  t^nny  ♦  [ptwiy  "prow  dki]  d/c 

♦  -ipw  is?  nsra]  msm  k1? 

LV:III 

in  rva  mKnn  k1?  'ix  Kin  ^n1?!  pann  k1?  a  1 

man  [^sn  nassr  »asn  m»n       a^n1?  ♦  (p  n  'a*r)  b 

man  ♦       "ji1?  naiKn  mKn  kvi  ipk  ♦  nassr  ^sa  d/c 

♦  nan1?  idid  d]ik  mKnn  '3a  ♦  fw1?  "pttroa  ttfaisn  e 
idid  trm  fan  '3a  ♦  nann  k1?!  mxnn  k1?  ['3ty  g/f 

k1?  Vd*  ♦  (a  a  n^a)  ftui  mw  [nam  '3W  ♦  ^lu1?]  a  2  h 

nt^K  na  ♦  -pn  nm  'i1?  'Vn  ♦  n^tr1?  ma  ^  mKm  c/b 

na  ik  ♦  ;f?  -noxw  nai  ^  ^  i?  rmoK  kvw  isn  d 

^  pk       n       nrra  i"1^*7  pTW  isn  nt^K 

ima  'i1?  /l?n  ♦  pi  ma  nma  rVy  p*w  nai  k^k  e 

ntwai  noDa  papaw  pinra  i^k  na  ik  ♦  .titoi  f 

-itwai  nosa  nnpit^  nai  k^k  ^  pK  hk  npmai 

tnnra  i^k  na  ik  ♦  .inaxi  nay  'i1?  'Vn  ♦  npmai  h/g 

♦  yp-ipD  Kint^  nai  k^k  ^  pK  hk  srpnpD  anai 
inmaw  pnnra  i^k  na  ik  ♦  .mam  rw  'i1?  ,x?n  j/i 
k1?  paa  ♦  yia  mmaw  nai  k^k  ^  pK      T1^  k 

♦  lmais1?  mKm  k1?!  i^a1?  mKm  k1?!  i^pa1?  mKm 
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L.    Scripture  states,      or  anything  that  is  your  neighbor's'"  (Exod.  20:14,  Deut.  5:18). 

M.  One  might  think  one  should  not  say,  "If  only  my  eye  were  like  his  eye!  If  only  my  gate 
were  like  his  gate!" 

N.  Scripture  states,  [however,]  "his  ox"  and  "his  ass,"  "his  male  slave"  and  "his  female  slave," 
"his  house"  and  "his  field"  (Exod.  20:14,  Deut.  5:18). 

0.  Just  as  these  are  unique  things,  in  that  they  can  come  into  your  possession  with  your 
companion  losing  them,  likewise  I  know  only  [that  the  prohibition  extends]  to  something 
that  can  come  into  your  possession  with  your  companion  losing  them. 

3.  A.    Another  interpretation: 

B.  '"You  shall  not  covet  your  neighbor's  wife,  or  his  male  or  female  slave,  etc.'"  (Exod.  20:14): 

C.  Do  you  [really]  have  someone  who  covets  all  these  things? 

D.  Rather,  when  he  sleeps  with  his  companion's  wife,  she  bears  a  son  and  her  husband  thinks 
it  is  his  son.  As  a  result,  he  bequeaths  him  his  house  and  his  field  and  his  male  slave  and 
his  female  slave  and  his  ox  and  his  ass  and  all  that  is  his. 

4.  A.    One  might  think  he  is  not  culpable  unless  he  has  transgressed  all  of  them.126 

B.  Scripture  states,  [however,]  "You  shall  not  murder.  You  shall  not  commit  adultery.  You 
shall  not  steal.  You  shall  not  bear  false  witness.  You  shall  not  covet"  [in  order  to  stress 
that  one]  is  culpable  for  each  and  every  one  in  and  of  itself. 

C.  if  so,  why  does  Scripture  state  [again]  later  on,  "You  shall  not  murder.  You  shall  not 
commit  adultery.  You  shall  not  steal.  You  shall  not  bear  false  witness.  You  shall  not  covet" 
(Deut.  5:17)? 

D.  This  tells  that  all  of  them  effect  each  other.  If  someone  transgresses  one  of  them,  he  will 
ultimately  transgress  all  of  them. 

E.  if  someone  murders,  he  will  ultimately  commit  adultery. 

F.  Scripture  states,  "My  son,  if  sinners  entice  you,  do  not  yield.  If  they  say,  'Come  with  us ... 
throw  in  your  lot  with  us,  etc.'"  (Prov.  1:10-14). 

G.  And  how  does  one  know  from  Scripture  that  if  someone  commits  adultery,  he  will 
ultimately  steal? 

H.  Scripture  states,  "When  you  see  a  thief,  you  fall  in  with  him"  (Ps.  50:18).  What  is  written 
[after  this]?— "and  throw  in  your  lot  with  adulterers"  (Ps.  50:18). 

1.  How  does  one  know  from  Scripture  that  if  someone  steals,  he  will  ultimately  come  to  give 
a  false  oath? 

J.  As  it  says  in  Scripture,  "He  who  shares  with  a  thief  is  his  own  enemy.  He  hears  the 
imprecation  and  does  not  tell"  (Prov.  29:24). 

Chapter  Fifty-Six 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.5) 

LVI:I 

1 .         A.    "All  the  people  witnessed  (the  thunder  and  lightning,  the  blare  of  the  horn  and  the  mountain 
smoking.  And  when  the  people  saw  it,  they  fell  back  and  stood  at  a  distance)"  (Exod.  20:15):127 

B.    This  teaches  that  there  were  not  any  blind  people  among  them. 

126  I.e.,  all  the  commandments  delineated  in  Exod.  20:13-14. 
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•nx1?    TOW    X1?            ♦    .-pi?    "WK    *?31    'I1?    ,l?n  m/l 

mam  to  'i1?  '*?n  ♦  1*15/120  nsw  'nx1?        »r»  n 

anm  prrpa  Vat  na  ♦  irmn  inn  mam  na»  o 
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w  ♦  "on  maxi  msn  in  nt^x  lann  x1?  ♦  x"i  ♦  .p'on  c/b/a 

-pna  x*?x  ♦  i^xn  anam  ^a      lain  xinttf  ■»»  n1?  d 
-lino  n^sra  -dt  p  mVn  nnn  nt^x      xa  xw 
maxi  nasi  irmn  inn  i1?  ima  xsa^  in  xinttf 

to  a["n  xn]s  x1?  Via*  ♦  .[i1?  -rpx  ^ai  imam]  l-ntzn  a 

s1?  n^^n  [s1?  mnn  x1?  'i1?  ,J?n  ♦  i^ia  to]  masm?  b 
mxi  im  ^a  TO  a^n1?]  iann  x1?  msm  x1?  aun 

x*?<i>  mnn  x1?  pn1?  'X3  na1?  p  ax  ♦  iaTO  pasa  c 
♦  (ts  n  m)  i[ann  x1?!  msrn  x1?!  arm  x1?!]  H*un 

pa]  mxa  mx  ps  nra  m  ptsnsn  pw  raa  d 

'i1?  7l?n  ♦  mxri  idid  DTK  mn  na  ♦  piaa  pnD1?  idid  f/e 
nac1?  na]xs  a[x  xan  *?x  trawi]  imD^  ax 

idid  aix  h*u  '^ai  ♦  (r  x  TPs)    "ran  "ftm  "x  unx  G 

na  (m  '3  'nn)  iasr  p»m  au  nnn  ax  'i1?  ,l?n  ♦  am1?]  h 

idid  aix  au]  ax  '3a  ♦  (dp)  ipin  anxaa  asn  'na  i 

was  X3W  aa  as?  p^in      ♦  xw  nyiaw  Hp1?  xia1?  j 

♦  .(to  133  nffti)  rr  x1?!  srat^]  rf?x 


LVI:I 


♦  pio  pa  rm  x1?^  fa^a  ♦  a  a^xn  [asrn  TOi  b/a 


Compare  l.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  235:15-19;  Laut.,  vol.  2, 267:14-268:22;  Neus.,  LV:I:6.A-10.B). 
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C.  Because  it  says  in  Scripture,  "You  have  been  shown,  in  order  to  know  that  the  Lord  alone 
is  God,  etc."  (Deut.  4:35),  this  teaches  that  there  were  not  any  stupid  people  among  them. 

D.  Because  it  says  in  Scripture,  "From  the  heavens  He  let  you  hear,  etc."  (Deut.  4:36),  this 
teaches  that  there  were  not  any  deaf  people  among  them. 

E.  Because  it  says  in  Scripture,  "All  the  people  answered  as  one"  (Exod.  19:8),  this  teaches 
that  there  were  not  any  speechless  people  among  them. 

F.  Because  it  says  in  Scripture,  "You  stand  this  day  (all  of  you)"  (Deut.  29:9),  this  teaches 
that  there  were  not  any  lame  people  among  them. 

G.  And  how  does  one  know  from  Scripture  that  none  among  them  worried  for  his  head  or 
worried  for  his  teeth? 

H.  Scripture  states,  "...  none  among  their  tribes  faltered"  (Ps.  105:37). 

2.  A.    "...  the  thunder  and  lightning"  (Exod.  20:15):128 

B.  Normally  it  is  impossible  to  see  thunder,  but  here  "(all  the  people  witnessed)  the  thunder 
and  the  lightning"  (Exod.  20:15)! 

C.  Just  as  they  saw  the  lightning,  so  too  did  they  see  the  thunder! 

3.  A.    "And  when  (the  people)  saw"  (Exod.  20:15):129 

B.  What  did  they  see?  They  saw  the  glory  of  God. 

C.  R.  Eliezer  says,  "How  does  one  know  from  Scripture  that  a  female  slave  by  the  sea  saw 
that  which  the  greatest  of  prophets  did  not  see? 

[155]     D.    "Scripture  states,  'And  when  (the  people)  saw'  (Exod.  20:15). 

E.    "What  did  they  see?  They  saw  the  glory  of  God." 

4.  A.    "...  they  fell  back"  (Exod.  20:15): 

B.  "Falling  back"  means  only  swaying. 

C.  Thus  Scripture  says,  "The  earth  is  swaying  like  a  drunkard"  (Isa.  24:20).  And  Scripture 
says,  "...  their  hearts  and  the  hearts  of  their  people  trembled  as  trees  of  the  forest  sway 
before  a  wind"  (Isa.  7:2). 

5.  A.    "They  said  to  Moses,  'You  speak  to  us  and  we  will  obey.  (But  let  not  God  speak  to  us,  lest 

we  die)'"  (Exod.  20:16):130 

B.  For  this  they  merited  having  prophets  arise  for  them. 

C .  And  thus  Scripture  states,  "The  Lord  your  God  will  raise  up  for  you  a  prophet  from  among 
your  own  people"  (Deut.  18:15). 

D.  However,  once  they  mocked  the  messengers  of  God,  the  Holy  Spirit  was  cut  off  from  them. 

E.  Thus  Scripture  states,  "But  they  mocked  the  messengers  of  God  ..."  (2  Chron.  36:16). 

6.  A.    '"But  let  not  God  speak  to  us,  lest  we  die'"  (Exod.  20:16): 

B.  if  one  word  [from  God]  was  added  toward  them,  they  would  have  died  ...  [manuscript 
lacuna] ... 


128  Compare  2.A-C  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  235:8-10;  Laut,  vol.  2,  266:1-5;  Neus.,  LV:I:1.A-C). 
12"  Compare  3.A-E  with  parallel  above  at  XXIX:I:8.A-F. 

130  Compare  5.A-E  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  237:3-5;  Laut.,  vol.  2,  271:66-70;  Neus.,  LV:I:19.A-E);  and  Sifre  Deut, 
Piska  176  (Hammer,  p.  202;  Neus.,  CLXXVI:I:1.A-C). 
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C.    Rather,  this  teaches  that  they  were  stooped  on  their  hands ...  [manuscript  lacuna] ... 
The  spirit  flashed  at  them  ...  [manuscript  lacuna] ... 

7.  A.    R.  Eliezer  ben  Perata  says,  "How  does  one  know  from  Scripture  that  they  were  stooped ... 

[manuscript  lacuna] ... 

8.  A.    "Moses  answered  the  people,  'Be  not  afraid,  (for  God  has  come  only  in  order  to  test  you, 

and  in  order  that  the  fear  of  Him  may  be  ever  with  you,  so  that  you  do  not  go  astray)'" 
(Exod.  20:17): 

B.  He  said  to  them,  "He  didn't  give  you  the  Torah,  and  He  didn't  perform  miracles  and 
mighty  deeds  for  you  to  bring  you  to  your  death!" 

9.  A.         in  order  to  test  you'"  (Exod.  20:17):131 

B.  [in  order]  to  raise  you  above  all  the  nations  of  the  world. 

C.  In  accordance  with  what  is  said  in  Scripture,  "...  King  Evilmerodach  raised  the  head  of 
(King  Jehoiachin  of  Judah  and  released  him  from  prison  ...  and  gave  him  a  throne  above 
those  of  other  kings)"  (2  Kings  25:27). 

10.  A.    Another  interpretation: 

B.  in  order  to  test  you,  etc.'"  (Exod.  20:17): 

C.  To  exalt  you  with  commandments. 

D.  In  accordance  with  what  is  said  in  Scripture,  "[They  shall  be]  like  crown  jewels 
glittering,  etc."  (Zech.  9:16).  And  Scripture  says,  "Give  those  who  fear  You  a  banner  for 
rallying"  (Ps.  60:6). 

11.  A.    Another  interpretation: 

B.  in  order  to  test'"  (Exod.  20:17): 

C.  In  the  past  you  were  transgressing  inadvertently,  but  now  you  will  be  transgressing 
consciously!  In  the  past  you  didn't  know  the  future  reward  for  the  righteous  and  the 
future  blow  of  the  retribution  for  the  wicked,  but  now  you  know  the  future  reward  for 
the  righteous  and  the  future  blow  of  the  retribution  for  the  wicked. 

12.  A.         and  in  order  that  the  fear  of  Him'"  (Exod.  20:17):132 
B.    Anyone  who  is  bashful  will  not  be  quick  to  sin. 

13.  A.    "So  the  people  remained  at  a  distance,  while  Moses  approached  the  thick  cloud  (where 

God  was)"  (Exod.  20:18):133 

B.  One  might  think  [Moses  approached]  the  innermost  thick  cloud  or  the  outermost 
thick  cloud. 

C.  Scripture  states,  [however,]  "...  where  God  was"  (Exod.  20:18). 

D.  Say  from  this  that  there  were  two  layers  of  thick  cloud,  and  Moses  walked  between  them 
until  he  arrived  at  the  innermost  thick  cloud. 

E.  And  thus  Scripture  states,  "Then  Solomon  declared:  'The  Lord  has  chosen  to  abide  in  a 
thick  cloud,  etc.'"  (l  Kings  8:12). 


131  Compare  9.A-C  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  237:15-16;  Laut.,  vol.  2,  272:86-87;  Neus.,  LV:I:24.A-B). 
133  Compare  12.A-B  with  Mekhilta  de-Rabbi  lshmael  Bahodesh  (H/R,  237:17-18;  Laut.,  vol.  2,  272:90-92;  Neus.,  LV:I:26.A-C). 
133  Compare  13.A-E  with  Mekhilta  de-Rabbi  lshmael,  Bahodesh  (H/R,  238:9-11;  Laut.,  vol.  2, 274:114-17;  Neus.,  LV:I:29.A-D). 
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Chapter  Fifty-Seven 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.2) 

LVII:I 

1 .  A.    ["  'Make  for  Me  an  altar  of  earth  and  sacrifice  on  it  your  burnt  offerings  and  your  sacrifices 

of  well-being,  your  sheep  and  your  oxen.  In  every  place  where  I  cause  My  name  to  be 
mentioned  I  will  come  to  you  and  bless  you'"  (Exod.  20:21):] 

B.    Oh  happy  Moses!  Oh  happy  son  of  Amram!  What  does  Scripture  say  about  you? 

[156]     C.    '"Make  for  Me  an  altar  of  earth'"  (Exod.  20:21). 

(Textual  Source:  Midrash  ha-Gadol) 

2.  A.    "One  might  think  [the  altar  was]  actually  made  [only]  of  earth.134 

B.  "Scripture  states,  [however,]  'You  must  build  the  altar  of  the  Lord  your  God  of  whole 
stones'  (Deut.  27:6). 

C.  "[God  is  saying,]  'When  you  enter  the  Land  of  Israel,  make  for  Me  an  altar  cemented  with 
earth.'"— The  words  of  R.  Judah. 

D.  R.  Meir  says,  "Beneath  the  enclosures  it  was  hollowed  out,  and  the  altar  was  cemented 
with  earth." 

3.  A.    "'...  and  sacrifice  on  it'"  (Exod.  20:2l):135 

B.  One  might  think  that  a  sacrifice  should  be  on  top  of  the  altar. 

C.  Scripture  states,  [however,]  "You  shall  offer  your  burnt  offerings,  both  the  flesh  and  the 
blood,  on  the  altar  of  the  Lord  your  God"  (Deut.  12:27). 

D.  And  [thus],  a  sacrifice  is  not  on  top  of  the  altar  of  the  Lord  your  God! 

E.  If  so,  why  does  Scripture  state,  "'...  on  it'"  (Exod.  20:21)? 

F.  [it  means]  next  to  it. 

G.  In  accordance  with  what  is  said,  "Next  to  it  the  tribe  of  Manasseh"  (Num.  2:20). 136 

4.  A.    How  does  one  know  from  Scripture  that  if  one  was  unable  to  offer  incense  on  top  of  the 

altar,  he  should  offer  it  on  the  ground? 

B.    Scripture  states,  '"Make  for  Me  an  altar  of  earth'"  (Exod.  20:21). 

5.  A.    R.  Yosi  says,  "Behold  Scripture  states,  'That  day  the  king  consecrated  the  center  of  the 

court  that  was  in  front  of  the  House  ...  because  the  bronze  altar  that  was  before  the  Lord 
was  too  small  to  hold'  (l  Kings  8:64). 

B.  "And  from  just  where  do  we  learn  that  it  was  small?  Has  it  not  already  been  said, '...  on 
that  altar  Solomon  presented  a  thousand  burnt  offerings'  (l  Kings  3:4)? 

C.  "When  you  arrive  at  the  sum  of  its  cubits  and  its  number  of  burnt  offerings,  behold,  it 
[actually]  was  bigger  than  necessary! 

D.  "If  so,  why  does  Scripture  state  that  it  was  hewn  too  small? 

E.  "It's  like  the  person  who  says  he  is  a  minor  priest."137 

134  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  242:1-6;  Laut,  vol.  2,  284:1-10;  Neus.,  LVII:I:1.A-4.F). 

135  Compare  3.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  242:7-22;  Laut.,  vol.  2, 285:11-286:34;  Neus,,  LVII:I:5.A-7.C). 

136  The  Hebrew  word  for  "next  to  it"  in  Num.  2:20  is  the  same  used  for  "on  it"  in  Exod.  20:21  (alav—vb'S),  thus  substantiating  the  text's 
reading  of  the  verse. 

137  Perhaps  this  means  false  humility,  but  the  meaning  is,  admittedly,  uncertain. 


TRACTATE  BAHODESH  *  ^HTGJ  XrDOft  255 


LVII:I 

♦  i1?  7K3  na  anas?  p  t-iwx  rwa  [T-wx]  b/a  i 

♦  ^xti    mnx   Vd*   ♦   ^   nwsm   naix   naia  a  2  c 

♦  TP1?**  'n  nata  nx  man  mato  a^ax  V'n  b 
nm  naixa  -Qinan  naia  ^  nttfy  px1?  olanttfa  c 
^n  mn  rrnra  nnn  naix  -pxa  n  ♦  .mim  n  d 
xnnttf  Vd*'  ♦  r"?»  nnan  ♦  .naixa  nana  mn  natam  b/a  3 
■wan  ■pn'w  nwi  V'n  ♦  nata1?^  wk-d  nrrat  c 

71  nata       mi  nwa  TP1?**  'n  naia  mm 

na1?  p  ax  ♦  ypix  'n  naia      nmai  rxi  ♦  -pp^x  e/d 

niwa  noa  r'an  imm  fisD  ♦  i1?  maoa  ♦  rV»  naxi  g/f 

naian  ^  "?s?  mupn1?  nrfriy  x1?  'M>  ♦  (a  a  'aa)  a  4 

n  ♦  .,17  '»n  naix  naia  'i1?      ♦  naix  >aa     lopn  a  5  b 

nx  n^an  vnp  xmn  ava  'aix  Kin  nn  'aix  »or 

pi?  'n  ^d1?  nwx  nwimn  naia  »a  nxnn  tin 

pp  xmttf  na1?  13K  p^a  >ai  ♦  (id  n  x"a)  Vona  b 

naian  ^  na1?^  rfwr  mVw  n^x  imi  naa  x^m 

paaVi  max  "pawn1?  xa  nnxt^a  ♦  Or  1  x"a)  xmn  c 

laxa  na1?  p  ax  ♦  ma         xm  nn  mVw  d 

♦  .xin    pp   pa    naixw    aixa    ♦    "posa    pp  e 


256 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


LVII:II 
1. 


[157] 


B. 
C. 
D. 

E. 
F. 
G. 
A. 
B. 


R.  Judah  says,  "The  altar  that  Solomon  made  was  actually  too  small,  so  he  would  offer  sacri- 
fices in  the  courtyard,  because  the  entire  courtyard  was  suitable  to  burn  the  fat  offerings." 

(Textual  Source:  Ms.  Cambridge  T-S  C  4a.2) 

How  does  one  know  from  Scripture  that  if  there  were  extra  portions  of  sacrifices,  extra 
handfuls  of  meal  offering,  and  extra  libations,  one  would  prepare  one  burning  that  would 
include  them  all? 

Scripture  states,      and  sacrifice  on  it  your  burnt  offerings'"  (Exod.  20:21). 

'"In  every  place  where  I  cause  My  name  to  be  mentioned'"  (Exod.  20:21): 

Because  it  says  in  Scripture, "...  to  establish  His  name  there"  (Deut.  12:5),  one  might  think 
that  the  Priestly  Benediction  should  be  conducted  only  in  the  Temple. 

How  does  one  know  from  Scripture  [also]  in  the  border  towns? 

Scripture  states,  '"In  every  place  where  I  cause  My  name  to  be  mentioned  I  will  come, 
etc.'"  (Exod.  20:21). 

R.  Hananiah  ben  Teradion  said,  "How  does  one  know  from  Scripture  that  God's  presence 
dwells  among  three  who  sit  and  engage  in  Torah?138 

"As  it  says  in  Scripture,  'God  stands  in  the  divine  assembly'  (Ps.  82:1)." 

R.  Halafta  ish  Kefar  Hananiah  says  in  his  name,  "How  does  one  know  from  Scripture  [it  is 
the  case]  with  two? 

"As  it  says  in  Scripture,  'In  this  way  have  those  who  revere  the  Lord  been  talking,  (one  to 
the  other.  The  Lord  has  heard  and  noted  it)'  (Mai.  3:16). 

"How  does  one  know  from  Scripture  [it  is  the  case]  with  one? 

"As  it  says  in  Scripture,  'In  every  place  where  I  cause  My  name  to  be  mentioned' 
(Exod.  20:21)." 


'"(And  when  you  make  for  Me)  an  altar  of  stones,  (do  not  build  it  of  hewn  stones.  For  by 
wielding  your  tool  upon  them  you  have  profaned  them)'"  (Exod.  20:22):139 

One  might  think  it  is  voluntary  [to  build  an  altar  of  stones]. 

Scripture  states,  "'...  (do  not)  build  (it  of  hewn  stones)'"  (Exod.  20:22). 140 

And  why  does  Scripture  state,  '"And  when  (you  make  for  Me  an  altar  of  stones)'" 
(Exod.  20:22)? 

This  teaches  that  it141  was  going  to  stop  and  start. 

And  thus  Scripture  states,  "And  even  when  the  Israelites  observe  the  jubilee"  (Num.  36:4). 
This  teaches  that  it142  was  going  to  stop  and  start. 
"'...  you  make  for  me'"  (Exod.  20:22): 

[God  is  saying,]  "Hewing  them,  bringing  them,  and  building  it  [should  all  be  done]  in 
My  name!" 

"'...  do  not  build  it  of  hewn  stones'"  (Exod.  20:22): 


138  Compare  8.A-F  with  Mekhika  de-Rabbi  Ishmael,  Bahodesh  (H/R,  243:6-12;  Laut,  vol.  2, 287:42-52;  Neus.,  LVII:I:10.A-G). 

135  Compare  l.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  243:13-244:3;  Laut.,  vol.  2,  287:53-288:65;  Neus.,  LVII:I:11.A-P). 

140  The  text  here  focuses  on  the  imperative  mood  of  the  command  "do  not  build"  in  the  verse, 
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B.  Because  Scripture  states,  for  by  wielding  your  sword  upon  them'"  (Exod.  20:22),  one 
might  think  they143  would  be  unsuitable  only  if  hewn  with  a  sword. 

C.  Scripture  states,  [however,]  "Do  not  wield  an  iron  tool  over  them"  (Deut.  27:5). 

D.  Behold,  an  iron  tool  is  the  same  as  a  sword! 

E.  [But]  if  we  end  up  making  an  iron  tool  the  same  as  a  sword,  [then]  why  does  Scripture 
state, your  sword'"  (Exod.  20:22)? 

F.  This  is  what  R.  Yohanan  ben  Zakkai  says:  "What  [did  Scripture]  see  [here]  to  disqualify 
[specifically]  iron  from  all  types  of  metal?  Because  the  sword  is  made  from  it,  and 
the  sword  is  a  sign  of  retribution,  but  the  altar  is  a  sign  of  atonement.  One  foregoes 
something  that  is 

(Textual  Source:  Midrash  ha-Gadol) 
a  sign  of  retribution  because  of  something  that  is  a  sign  of  atonement!144 

G.  "And  isn't  it  a  matter  of  logical  reasoning?  If  with  stones— which  don't  see  and  don't 
hear  and  don't  speak— because  they  provide  [a  source  of]  atonement  between  Israel 
and  their  father  who  is  in  heaven,  the  Holy  One,  blessed  be  He,  said,  "Do  not  wield 
an  iron  tool  over  them"  (Deut.  27:5),  then  the  children  of  Torah,  who  are  [a  source  of] 
atonement  for  the  world,  how  much  the  more  so  should  not  one  of  the  instruments  of 
injury  trouble  them!" 

4.  A.    Because  it  says  in  Scripture,  "Do  not  wield  an  iron  tool  over  them"  (Deut.  27:5),  one  might 

think  if  he  waved  iron  over  them  they  would  be  unsuitable. 

B.  Behold,  you  should  reason:  It  says  "wield"  here  in  Scripture  (Exod.  20:22), 

(Textual  Source:  JTS  ENA  3205.8) 
and  it  says  "wield"  in  Scripture  farther  on  (Deut.  27:5). 

C.  Just  as  "wield"  stated  farther  on  [means  actual]  touching,  so  too  "wield"  stated  here 
[means  actual]  touching. 

D.  Just  as  "wield"  stated  farther  on  [causes]  an  imperfection  [in  the  stone],  so  too  "wield" 
stated  here  [causes]  an  imperfection. 

E.  From  this  you  say:  Iron  renders  unsuitable  by  touching.  [And  anything  else  renders 
unsuitable  if  it  makes]  a  defect.  And  all  other  things  by  an  imperfection.145 

5.  A.    One  might  think  that  the  stones  of  the  Temple  and  [its]  courtyards  were  suitable  only 

if  unhewn. 

B.  For  it  is  a  matter  of  logic:  Just  as  the  altar,  which  is  rendered  suitable  by  the  stones  of  the 
Temple  and  the  courtyards,  is  suitable  only  with  unhewn  stones,  then  isn't  it  logical  that 
the  stones  of  the  Temple  and  its  courtyards,  which  render  the  altar  suitable,  would  be 
suitable  only  with  unhewn  stones? 

C.  Scripture  states,  [however,]      do  not  build  it  of  hewn  stones'"  (Exod.  20:22). 

D.  [Meaning  specifically]  it  you  do  not  build  of  hewn  stones,  [but]  you  may  build  the  Temple 
and  the  courtyards  with  blemished  or  razed  stones. 

6.  A.    One  might  think  if  one  stone  on  the  top  was  blemished,  the  entire  altar  would  be  profaned. 

143  I.e.,  the  hewn  stones. 

144  Compare  3.F-G  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  244:13-19;  Laut,  vol.  2,  290:80-92;  Neus.,  LVII:I:14.A-15.F);  and  t. 
Baba  Kamma  7:6. 

145  Meaning  of  4.E  is  uncertain.  Compare  with  parallel  at  m.  Middot  3:4. 
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nt^a  px  imx  nrwaa  nntsn  ^n  •'aaxttf  naia 

mn^aaw  nntsn  ^n  saas  ma1?^  a^aaxa  x^x 

rn  p  ax  x^x  nrwa  irr  x1?^  in  ia^x  naran  nx 

nnx  sx  pnx  ♦  ma  'nx  naan  x1?  V'n  ♦  ma1?^  d/c 

'pan]  (nntsrm  "rann  nx)  nnx  naia  mta  naia 

□x  ^  ♦  .maaaw  ix  masaw  a^aaxa   [nntsn  a  6 

♦  Vrm  i^ia  naia  xn^  n^ya^a  nnx  iax  na^sa 


258  MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


B.  Scripture  states,  [however,]      you  have  profaned  them'"  (Exod.  20:22). 

C.  [Meaning,]  you  have  profaned  [specifically]  them,  but  the  altar  is  not  profaned. 

(Textual  Source:  Midrash  ha-Gadol) 


LVII:III 

1.  A.    '"Do  not  ascend  My  altar  by  steps,  (that  your  nakedness  may  not  be  exposed  upon  it)'" 

(Exod.  20:23):145 

B.  One  might  think  he  should  not  ascend  [by  steps],  but  it  is  permissible  to  descend  [by  steps]. 

C.  Scripture  states,  [however,]       that  your  nakedness  may  not  be  exposed  upon  it'" 
(Exod.  20:23). 

D.  So  let  it  say  [just]  this! 

E.  But  if  so,  I  would  say  that  one  might  think  that  there  could  be  a  small  altar,  and  one  could 
stand  on  the  earth  and  offer  a  sacrifice. 

F.  [However]  Scripture  states,  "And  the  priest  shall  bring  up  the  burnt  offering  and  the  meal 
offering  to  the  altar"  (Lev.  14:20). 

G.  If  so,  then  why  does  Scripture  say,  '"Do  not  ascend  (My  altar)  by  steps'"  (Exod.  20:23)? 

H.  [To  emphasize]  that  one  should  not  make  steps  for  it. 

2.  A.    "'...  that  your  nakedness  may  not  be  exposed  upon  it'"  (Exod.  20:23): 

B.  Why  do  I  need  [this]? 

C.  For  hasn't  it  already  been  stated,  "You  shall  also  make  for  them  linen  breeches  to  cover 
their  nakedness"  (Exod.  28:42)? 

D.  Why  does  Scripture  state,  "'...  that  your  nakedness  may  not  be  exposed  upon  it'" 
(Exod.  20:23)? 

E.  [To  emphasize]  that  when  you  ascend  to  the  altar,  you  should  not  take  big  steps,  but 
should  walk  heel  touching  toe. 

3.  A.    I  only  know  [about  this  prohibition]  concerning  an  altar.  How  does  one  know  from 

Scripture  [that  it  is  in  effect  also]  in  the  courtyards? 

B.  Scripture  states,  '"Do  not  ascend  My  altar  by  steps'"  (Exod.  20:23)  and  then  it  says, 
"'...  upon  it'"  (Exod.  20:23). 

C.  "Upon  it"  means  only  close  by,  in  accordance  with  what  is  said  in  Scripture,  "Next  to  it: 
The  tribe  of  Manasseh"  (Num.  2:20). 

4.  A.    One  might  think  one  should  not  make  steps  for  the  Tabernacle  and  its  courtyards. 

B.  Scripture  states,  [however,]  '"Do  not  ascend  My  altar  by  steps'"  (Exod.  20:23). 

C.  [God  is  saying,]  "You  don't  make  steps  for  My  altar,  but  you  may  make  steps  for  My 
Tabernacle  and  its  courtyards!" 


Compare  1.A-2.E  with  Mekhilta  de-Rabbi  Ishmael,  Bahodesh  (H/R,  244:21-245:3;  Laut.,  vol.  2,  290:93-291:100;  Neus.,  LVII:I:16.A-17.G). 
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♦  .V7ins  naisn  "pKi  nVpina  xvi  ♦  n^nm  V'n  c/b 

LVILIII 

^ax  n^sr  x1?       ♦  ''nais  ^sr  rrtoa  rf?yn  x^i  b/a  i 

♦  nt  'w  ♦  .rVs?  inns?  rfpan  x1?  -wk  V'n  ♦  Trb  una  d/c 
■nssn  nais  xns  ^la^  nsix  id  i^k^  e 
nxi  rfnsm  nx  pan  n^sm  V'n  ♦  map*]  pxa  f 
x1?!  umo  ns1?  id  dx  ♦  (3  t  9*1)  nnaisn  nmsn  g 
n^^n  s1?  "WK  ♦  .mVys  i1?  nti^s?^  x1?^  ♦  m^ysa  rftsrn  a  2  h 
□n1?  nwi  nsxn  -iaa  kVpti  ♦  7ns  ^  ™  ♦  1,1?S7  1n™  C/B 
V'n  ns  ♦  (as  na  nw)  rrns  itn  moa1?  Ta  •'oias  d 

x1?  nats1?  rfpsmwaw  ♦  i^y  inns;  rfan  x1?  "wk  e 

♦  .Ynx  isa  apy  n^ns  x*?x  noi  ny^os  yois  xnn 

n*?yn  x1?!  V'n  ♦  paa  rimy  nats1?  x^x  ^  fx  b/a  3 
n,isoa  x^x  i^y  t»k  ♦  rbv  'Km  Tiata  ^y  nftysa  c 
nftys  m  x1?  ^as  ♦  a  niwa  nos  rVsn  'its?  "pan  a  4 

1?sr>  ♦  nftysa  rf?yn  [x1?!  'i1?  7l?n  ♦  mmy1?!  ^n1?]  c/b 
[m-iry1?!  ^n1?  rrfwja  rrcns?  nnx  sx  nars1?  <snats 

♦  mVya  nt^is?  nnx 


Tractate  Nezikin 


Chapter  Fifty-Eight 


(Textual  Source:  Ms.  Cambridge  T-S  C  4a.2) 


"These  are  the  rules  that  you  shall  set  before  them"  (Exod.  21:1): 

One  might  think  that  every  rule  in  the  Torah  was  stated  for  one  subject. 

Scripture  states,  [however,]  "These  are  the  rules  that  you  shall  set  before  them"  (Exod.  21:1). 

R.  Akiva  says,  "Because  the  laws  are  only  specified  for  a  man,  how  does  one  know  from 
Scripture  [that  they  apply  as  well  to]  a  woman? 

"Scripture  states,  'These  are  the  rules  (that  you  shall  set  before  them)'  (Exod.  21:1)." 

R.  Ishmael  says,  "Each  and  every  one  was  included  in  its  substance." 

R.  Yosi  ha-Galili  says,  "Behold  Scripture  states,  'When  a  man  or  a  woman  commits 

(Textual  Source:  Midrash  ha-Gadol) 
any  wrong'  (Num.  5:6). 

"Scripture  equates  a  woman  with  a  man  for  all  the  laws  that  are  in  the  Torah." 
"...  that  you  shall  set  before  them"  (Exod.  21:1): 

"Before  the  Children  of  Israel"  is  not  stated  here,  rather,  "before  them." 

[Meaning,]  before  the  important  people  among  them.1 

This  teaches  that  one  does  not  teach  the  laws  of  property  to  the  ignorant. 

Another  interpretation: 

"...  that  you  shall  set  before  them"  (Exod.  21:1): 

Just  as  the  pearl  is  not  revealed  to  all  human  beings,  likewise  you  do  not  have  permission 
to  submerse  yourself  in  the  words  of  Torah,  except  in  the  presence  of  suitable  people. 

(Textual  Source:  Babylonian  Talmud  Tractate  Hagigah  14b) 

It  once  occurred  that  Rabban  Yohanan  ben  Zakkai  was  riding  on  his  donkey,  leaving 
Jerusalem,  with  R.  Eliezer  ben  Arach,  his  disciple,  walking  behind  him. 


1  See  Genesis  Rabbah  79:6  on  Gen.  33:18  (Theodor-Albeck,  p.  940;  Neus.,  LXXIX:VI.1.A-B)  for  a  more  elaborate  version  of  this  tradition 
of  interpretation  that  reads  the  word  "before"  as  "to  the  important  people." 
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^y]  ♦  amD1?  cwn  nwx  anastfan  n*?xi  b/a  i 

n*7Xi  'i1?  ,J?n  ♦  -mx  ^ry1?  nasi  minaw  [aswa  c 

•'a1?  'ik  xa^py  n  ♦  an^a1?  [iron  im  zp&wtifi  a  2 

n^xi  V'n  ♦  '3»  [nt^x  wx  x^x]  lprjTa  ttrnsa  "ptw  b 

[mxi]  i[n]x  ^a        ^xyat^  n  ♦  a  a^oawan  c 

wx  'ix  xin  nn  'ix  »yan  •w  n  ♦  laipaa  [na-i]na  d 

mwn  ♦(in  'an)  mxon  ^aa]  [i]t^y»  sa  nt^x  ix  e 

trem  "WK  ♦  [rmnatf  "pn       t^x1?  nm  avian  a  3 

♦  an^a1?  x^x  p  naxa  x*7  ^x-it^  >aa  ^a1?  ♦  an^a1?  b 
ay1?  rmiaa  ^na  paw  pxw  Ta^a  ♦  anattf  a^a1?  d/c 
nxm  na^sn  na  ♦  an^a1?  ron  *wx  ♦  <x"7>  ♦  .pxn  c/b/a  4 
lasy  ypttf1?  nwn  i1?  px  -p  n"-ia  ^a1?  rr^M  nrx 

nttfyai>  ♦  ,fWD  aix  >aa  »aaa  x^x  rmn  nai  ^y  a  5 
Kirn  mann  ^y  aan  rrrw  tot  p  pnr  p-o 

♦  mnx  i^na  lra^n  "py  p  -iiy^x  m  d^its 
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B.  He2  said  to  him,  "Rabbi,  teach  me  one  portion  concerning  the  Tradition  of  the  Chariot!"3 

C .  He  replied  to  him,  "Have  I  not  already  taught  you  that  the  Chariot  [should  not  be  learned] 
by  [only]  one  person,  unless  he  is  wise  and  can  understand  it  all  on  his  own!" 

D.  He  said  to  him, 

(Textual  Source:  Cambridge  Add  3368) 
"if  not,  then  give  me  permission  to  talk  [about  it]  before  you!" 

E.  R.  Eliezer  ben  Arach  expounded  until  there  was  fire  glowing  on  all  his  sides. 

[159]  F.  When  Rabban  Yohanan  ben  Zakkai  saw  that  there  was  fire  glowing  on  all  his  sides,  he  got 
down  from  his  donkey,  kissed  him,  and  said  to  him,  "R.  Eliezer  ben  Arach,  happy  is  the  one 
who  gave  birth  to  you!  Happy  is  Abraham  our  father,  for  this  one  came  from  your  loins!" 

G.    He4  used  to  say,  "If  all  the  wise  men  of  Israel  were  in  one  side  of  the  scale,  with  R.  Eliezer 
ben  Arach  in  the  second  side,  he  would  outweigh  them  all!"5 

LVIII:II 

1.  A.    "When  you  acquire  a  Hebrew  slave,  (he  shall  serve  six  years.  In  the  seventh  year  he  shall 

go  free,  without  payment)"  (Exod.  21:2):6 

B.  How  does  one  know  from  Scripture  that  when  you  acquire  [a  slave],  you  should  only 
acquire  a  Hebrew  slave? 

C.  Scripture  states,  "When  you  acquire  a  Hebrew  slave"  (Exod.  21:2). 

D.  And  how  does  one  know  from  Scripture  that  when  he  is  sold,  he  should  be  sold  only 
to  you?7 

E.  Scripture  states,  "...  and  must  be  sold  over  to  you"  (Lev.  25:39). 

F.  And  how  does  one  know  from  Scripture  that  when  the  court  sells  him,  it  should  sell  him 
only  to  you? 

G.  Scripture  states,  "If  a  fellow  Hebrew,  man  or  woman,  is  sold  to  you"  (Deut.  15:12). 

2.  A.    "When  you  acquire  a  Hebrew  slave"  (Exod.  21:2):8 

B.  This  is  the  one  who  sells  himself. 

C.  And  farther  on  Scripture  says,  "If  a  fellow  Hebrew,  man  or  woman,  is  sold  to  you" 
(Deut.  15:12). 

D.  This  [refers  to]  the  court  selling  him  to  you. 

E.  Scripture  comes  to  teach  you  economy  of  language:  "When  you  acquire  a  Hebrew  slave" 
(Exod.  21:2)  [means]  whether  he  sells  himself  or  the  court  sells  him  to  you. 

3.  A.    "When  you  acquire  a  Hebrew  slave"  (Exod.  21:2):9 

(Textual  Source:  Ms.  JTS  ENA  1180.41) 

B.  You  may  acquire  a  male  Hebrew  slave  of  his  own  volition,  but  you  may  not  acquire  a 
female  Hebrew  slave  of  her  own  volition. 

C.  For  isn't  it  a  matter  of  logic? 

2  I.e.,  R.  Eliezer, 

3  The  reference  here  is  to  Ezekiel's  vision  of  the  heavenly  creatures,  divine  throne,  and  presence  of  the  Lord  in  Ezekiel  1:1-28,  and  the 
mystical  secrets  it  is  presumed  to  contain. 

4  I.e.,  Rabban  Yohanan  ben  Zakkai. 

5  Compare  5.G  with  m.  Avot  2:8, 
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i1?  iax  ♦  nasna  nt^yaa  inx  pns  n       n  i1?  "iax  c/b 
p  ax  x^x  Trra  nasnaa  xn  dd1?  watt  id  x1? 

n  in  v^7  ax  <t>  iax  ♦  inyia  vn^i  aan  nn  d 

7y  erm  "py  P  ttst'tr  n  nn  ♦  .i,^1?  naixtt  nwri  e 

p-i  nx-iw  fin  ♦  rano  ^a  rrorfpa  ttxn  nn^nttf  f 
ty»  mno  "paa  non^a  ttxn  nn^nttf  nt  p  pnv 
n^x  *py  p  -ity^x  n  i1?  nasi  ipt^m  nann  *?ya 

Kin  ♦  .p'rna  xr  row  lanx  DiTdr  int^x  imVr  g 
m  D'ama  *pa  "pk'w  nsn  ^  rrr  ax  naix  nn 
♦  p-is  ta^is  nx  sin  ynaa  n^nt^  *pa  -py  p  irsfrH 

LVIILII 

x1?  nmp  xnn^D  raa(w)  ♦  nay  lay  napn  n  b/a  i 

♦  .nay  lay  napn  n  V'n  ♦  nay  lay  x^x  naip  xnn  c 
naaai  V'n  ♦  -f?  x^x  naaa  xro  x1?  -oaa  xrotzn  r^ai  e/d 
x1?  mix  paia  in  nntPD  "p^ai  ♦  (a1?  ns  'psi)  i1?  f 
■px  i1?  Taa'  n  V'n  ♦  n,1?  x^x  mix  paia  xiro  g 
naia  xinw  ro  ♦  nay  lay  napn  n  ♦  :(y  to  'a*r)  nayn  b/a  2 
nayn  -px  i?  -oas  n  iaix  xin  fin1?)  ♦  iasy  nx  c 
avian  xa  ♦  i?  mix  anaia  in  rraw  ro  ♦  nnayn  ix  e/d 
iaw  in  nay  lay  napn  n  map  iiw1?  iia1?1? 

napn  n  ♦  n>  mix  paia  in  mo  pi  iasy  nx  a  3 

lasya   na]ip   [nnx   nay]   pay]   ♦   nay   lay  b 

♦  pa  [nnttf  ♦  nasya  nnay  naip  nnx  sxi  c 


6  Compare  1.A-G  with  Sifre  Dent,  Piska  118  (Hammer,  p.  164;  Neus.,  CXVIII:III:1.A-G). 

7  I.e.,  to  a  Jew. 

8  Compare  2.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  247:3-6;  Laut,  vol.  3, 3:23-30;  Neus.,  LVIII:II:1.A-H). 

'  Compare  3.A-J  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  255:5-256:2;  Laut.,  vol.  3,  20:16-21:38;  Neus.,  LX:I:3.A-4.0). 
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D.  Just  as  the  male  Hebrew  slave,  whose  father  may  not  sell  him,  may  sell  himself  of  his  own 
volition,  then  isn't  it  logical  that  the  female  Hebrew  slave,  whose  father  may  sell  her, 
should  be  able  to  sell  herself  of  her  own  volition? 

E.  Scripture  states,  [however,]  "When  you  acquire  a  (male)  Hebrew  slave"  (Exod.  21:2). 

F.  [Meaning,]  you  may  acquire  a  male  Hebrew  slave  of  his  own  volition,  but  you  may  not 
acquire  a  female  Hebrew  slave  of  her  own  volition. 

G.  And  isn't  it  a  matter  of  logical  reasoning  that  the  male  Hebrew  slave's  father  should  be 
able  to  sell  him? 

H.  For  just  as  the  father  of  the  female  Hebrew  slave,  who  may  not  sell  herself  of  her  own 
volition,  may  sell  her,  then  isn't  it  logical  that  the  father  of  the  male  Hebrew  slave,  who 
may  sell  himself  of  his  own  volition,  may  sell  him? 

I.  Scripture  states,  [however,]  "When  a  man  sells  his  daughter  as  a  slave"  (Exod.  21:7). 
J.     [Meaning,]  a  man  may  sell  his  daughter,  but  a  man  may  not  sell  his  son. 

4.  A.    R.  Ishmael  says,  "Scripture  speaks  [in  Exod.  21:2]  about  the  Hebrew10  slave.11 

B.  "You  say  Scripture  speaks  about  the  Hebrew  slave.  Isn't  it,  rather,  about  the  Canaanite12  slave? 

C.  "Then  how  do  I  justify  [this  verse]:  'You  may  keep  them  as  a  possession  for  your  children 
after  you,  etc'  (Lev.  25:46)? 

D.  "[it  concerns]  one  who  purchases  a  [non-Jewish]  slave  from  a  non-Jew. 

E.  "But  then  might  one  think  that  when  one  purchases  a  [non-Jewish]  slave  from  a  Jew,  he 
must  let  him  go  after  six  years? 

F.  "[Rather,]  Scripture  states  [here],  'When  you  acquire  a  Hebrew  slave,  he  shall  serve  six 
years'  (Exod.  21:2),  and  farther  on  Scripture  says,  'If  your  fellow  Hebrew  is  sold  to  you, 
etc'  (Deut.  15:12). 

G.  "That  which  is  said  here  [is  the  same  as]  that  which  is  said  farther  on. 

H.  "'...  your  fellow'  [is  stated  there].  Likewise  here  'your  fellow.'" 

5.  A.    These  commandments  are  stated  in  reference  to  the  Hebrew  slave  by  the  merit  of 

the  past.13 

B.    Another  interpretation:  By  the  merit  of  Abraham  who  was  from  the  other  side  of  the  river.14 

[160]     C.    Another  interpretation:  By  the  merit  of  Israel,  who  spoke  the  Hebrew  language. 

D.  As  it  says  in  Scripture,  "They  answered,  'The  God  of  the  Hebrews  has  manifested  Himself, 
etc.'"  (Exod.  5:3). 

6.  A.    "...  he  shall  serve  six  years"  (Exod.  21:2):15 

B.  [He  shall  serve]  also  the  son  [of  the  owner], 

C.  One  might  think  [he  should  serve]  also  one  who  inherits  [him  as  a  slave], 

D.  Scripture  states,  [however,]  "...  he  shall  serve  you"  (Deut.  15:12). 

E.  And  not  one  who  inherits. 

F.  Just  what  did  you  see  to  include  the  son  and  exclude  the  inheritor? 

10  I.e.,  Jewish. 

11  Compare  4.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  247:6-14;  Laut.,  vol.  3,  3:31-4:43;  Neus.,  LVIII:II:2.A-K). 

12  I.e.,  non-Jewish. 

13  This  interpretation  is  based  on  the  affinity  between  the  word  for  "Hebrew"  (tvri— '"QV)  and  the  word  for  "past"  (avar— "1357). 
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[iasy  nx  -oia  xin  nn  rojua  rax  vm  nay  nai  d 

♦  nasy  nx  maia  xnnw]  in  irx  from  nnxw  nnay 

ias]ya  nmp  nnx  nay  ♦  nay  lay  mpn  *a  [Vn  f/e 

rto  nay1?  *iaim  *?p  ♦  nasya  [nnay  nnp  nnx  no  g 

nnssr  nx  rnaia  [xn  iw  nnay  nai  ♦  rojia  rax  h 
KiW  [fr  irx  iasy  nx  na]iaw  nay  mais  nnx 

xd  nm)  rim1?  ma  nx      -oas  sa  V'n  ♦  nma  rax  i 

n  ♦  ,im  nx  naia  t^xn  rxi  inn  nx  [nam  t^xn]  ♦  (t  a  4  j 

'aix  nnx  ♦  -ana  ['nan  nay]  iaya  'aix  tow  b 

♦  naya]  xto  irx  ix  naia  'nnn  nay  iaya 
[aann]x  nn^a1?  nmx  antoanm  a"p&  ^x  na[i  c 
npi1?  ^ax  ♦  *wi  p  lay  npi^a  ♦  (ia  hd  9*1)  faui]  e/d 
nay  lay  mpn  n  [V'n]  ♦  wa  xr  Via'  'wa  lay  f 
-pnx  [-)D]as  sa  'aix  xin  ito^i  Tiasr  trw 
tup  [xin]  ixd  -iax3W  xin  ♦  (t  it)  'aD  'aui  nayn  g 
[m]isa  maw  ♦  ym  p  ym  fin1?  na  ♦  fin1?  a  5 
maia  X'H  ♦  nay  to>  <i>mata  [nay]  iaya  iton  b 
rrw  per]  niDta  x'H  ♦  man  iaya  rrw  annax  c 
xnp3  anayn  v1^  rwi       ♦  nay  Trafta  paia  d 

♦  pn  nx  qx  ♦  lay^  a*w  w  ♦  U  n  nm)  'aui  b/a 
nx  x1?!  ♦  (as  it)  'ai)  iiayi  V'n  ♦  mm  nx  nx  ^  e/d/c 

♦  [tnrn]  nx  kwVi  pn  nx  xnn1?  nsx-i  na  ♦  tznrn  f 


H 


6 


14  This  interpretation  is  based  on  the  affinity  between  the  word  for  "Hebrew"  (ivri— and  the  word  for  "other  side"  (mei- 
eiver— "OS?a). 

15  Compare  6.A-H  with  Sifre  Deut,  Piska  118  (Hammer,  p.  164;  Neus.,  CXVIII:IV:1.A-G). 
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G.  After  Scripture  includes  expansively,  it  excludes. 

H.  I  include  the  son  because  he  comes  after  the  father  in  designating  [the  female  Hebrew 
slave  as  his  wife]16  and  in  redeeming  the  ancestral  field.  But  I  exclude  the  inheritor 
because  he  does  not  come  after  the  father  in  designating  [the  female  Hebrew  slave  as  his 
wife]  and  in  redeeming  the  ancestral  field. 

7.  A.    "...  he  shall  serve  six  years"  (Exod.  21:2):17 

B.  And  not  the  one  who  flees18  [who  must  make  up  his  lost  time].19 

C.  One  might  think  even  if  he  was  ill,  but  healed  [enough  to]  walk  [idly]  about  the  market 
[he  would  need,  also,  to  make  up  his  lost  time], 

D.  Scripture  states,  [however,]  "...  he  shall  serve  six  years.  In  the  seventh  (he  shall  go  free)" 
(Exod.  21:2). 

E.  If  this  is  so,20  he  loses  from  both  sides!21 

F.  [Thus]  no!  When  you  speak  of  the  sick  slave,  it  is  one  who  is  bedridden,  for  thus  he  is 
unable  to  work. 

8.  A.    "...  he  shall  serve"  (Exod.  21:2):22 

B.  In  that  he23  should  not  hand  over  his24  trade  to  someone  else. 

C.  For  he  should  not  make  him  a  public  bath  attendant,  or  a  public  scribe,  or  a  public  baker, 
or  a  public  banker.25 

D.  One  might  think  [this  would  be  acceptable]  if  this  was  his  [original]  trade. 

E.  Scripture  states,  [however,]  "...  he  shall  serve"  (Exod.  21:2). 

F.  R.  Yosi  says,  "As  long  as  he26  doesn't  make  him  develop  a  new  trade." 

9.  A.  "In  the  seventh  year  he  shall  go"  (Exod.  21:2):27 

B.  One  might  think  either  at  the  beginning  of  the  year  or  at  its  end. 

C.  Behold  you  reason: 

D.  The  seventh  year  releases  slaves  and  the  jubilee  year  releases  slaves.  Just  as  we  have 
found  that  [slaves  are  released]  at  the  beginning  of  the  jubilee  year  and  not  at  its  end,  so 
too  this  is  at  its  beginning  and  not  its  end. 

E.  Or  you  might  reason  in  this  manner: 

F.  The  seventh  year  nullifies  loans  [and  the  seventh  year  releases  slaves] .  Just  as  it  has  been 
stated  that  the  nullification  of  loans  in  the  seventh  year  is  at  its  end  and  not  its  beginning, 
so  here  at  its  end  and  not  its  beginning. 

16  See  Exod.  21:9-10. 

17  Compare  7.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  251:12-14;  Laut,  vol.  3, 13:34-36;  Neus.,  LIX:I:8  J-N). 

11  The  word  here  in  the  Adler  manuscript  is  actually  "the  sick  one"  (Hebrew:  rim).  I  translate,  instead,  the  word  11113  based  upon  its 
attestation  to  the  parallel  to  this  tradition  in  Midrash  ha-Gadol. 

19  I.e.,  the  sick  slave,  whose  illness  prohibits  him  periodically  from  serving,  does  not  go  free  at  the  end  of  six  years,  but  only  once  he 
accumulates  a  total  of  six  years  of  provided  service. 

20  I.e.,  the  scenario  in  7.C-D. 

21  I.e.,  the  owner  loses  service  time  when  he  was  sick,  and  then  loses  service  time  when  he  heals  only  enough  to  walk  idly  in  the 
market. 

22  Compare  8.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  248:11-17;  Laut.,  vol.  3,  6:64-74;  Neus.,  LVIII:II:6.A-7.G). 

23  I.e.,  the  owner, 

24  I.e.,  the  slave's. 

25 1  translate  8.C  according  to  its  parallel  attestation  in  Midrash  ha-Gadol. 

26  I.e.,  the  slave's  master. 

27  Compare  9.A-L  with  Sifre  Deut,  Piska  111  (Hammer,  p.  158-159;  Neus.,  CXI:II:1.A-4.D). 
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apt?  pn  m  •>»  x*a»  ♦  osrs  aman  nam?  "in[x]  h/g 
nx  fax  rtoi]  nnnx  me^n  nrs/p1?]  [axn  nnn] 
mt^1?!    m,s;,,7    a[xn]    nnn    [ap  vnjm 

T^SK]  ^  ♦  [rftin]  K^l  ♦  TOST           W  ♦  .[nTinX]  c/b/a  7 

•nasrn  irM?  w  V'n  ♦  pwa  ^"tjati  xs-inm  n*?n  d 

x1?  ♦  Txaai  p>a  m'py  [S3  nnxw]  xxa^  ♦  nTawai  f/e 
•nx-i  irx   ptp]  nun1?   VoTam   n^inn  mas  as 

axw  ♦  tnx1?  i]n[i3]aiK  -no^  x1?^  ♦  ♦  73i7[l7  c/b/a  s 
Vinfiw  a^an1?  ainra  am1?  nso  am1?  [i^n  rrn] 

♦  pasr  V'n  ♦  -p  mumx  nnsn  i^sk  Via*  ♦  .nw  x1?]  e/d 

♦  oia1?^  mwix  i1?  cnnf  x1?^  la^ai  'aix  sov  n]  f 
nn  ♦  noioa  ix  C?"n)  nnt^  [n^nna      ♦  xr]  'srawai  c/b/a  9 
wxia  *?ari  ana[y  rarcna  srattf  nnti?  ♦  p]  nnx  d 

it  r\n  iDioa  x^i  inVnna  ^ara]  irsa  na  anas; 

♦  .["jua  'exi  it  -pf1?  na1?]  n,1?  ix  ♦  noioa  k^i  nn^nna  e 
t?a[^na  maxn  srattf]  nnti?  nn  mVa  tmna  srattf  nntr  f 

♦  nn^nna  x1?!]  noioa  ixa  hx  nn^nna  k^i  noioa  rrfra 
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10. 
[161] 


11. 


12. 


G.  Let's  see  which  [case  below  in  H.  or  J.]  it  is  alike: 

H.  You  may  reason  something  that  depends  on28  the  jubilee  year  from  something  that 
depends  on  the  jubilee  year.  But  don't  let  the  nullification  of  loans  serve  as  an  analogy, 
because  it  doesn't  depend  on  the  jubilee  year. 

I.  Or  you  might  reason  in  this  manner: 

J.  You  may  reason  something  that  doesn't  require  sanctification  of  the  court  from  something 
that  doesn't  require  sanctification  of  the  court.  But  don't  let  the  jubilee  year  serve  as  an 
analogy,  because  it  requires  sanctification  of  the  court. 

K.    [Thus]  Scripture  states, "...  he  shall  serve  six  years.  In  the  seventh  he  shall  go"  (Exod.  21:20). 

L.    Say  from  this  [that  it  is]  in  the  beginning  and  not  in  the  end! 

A.  "In  the  seventh  year  he  shall  go  free,  without  payment"  (Exod.  21:2): 

B.  Because  it  says  in  Scripture,  "When  you  set  him  free  from  you,  etc."  (Deut.  15:13),  this 
teaches  that  it  is  a  commandment  to  say  to  him,  "Go!" 

C    One  might  think  that  if  he  said  to  him  "Go!"  behold,  he  goes,  but  if  not,  he  doesn't  go. 

D.    Scripture  states,  [however,]  "In  the  seventh  year  he  shall  go  free"  (Exod.  21:2). 

A.  Scripture  states  here  "free"  and  Scripture  states  farther  on  "free"  (Exod.  21:26): 

B.  Just  as  "free"  stated  farther  on  [requires]  a  document,  so  too  "free"  stated  here  [requires] 
a  document. 

One  might  think  that  if  he29  was  sick  and  bedridden,  with  his  master  expending  many 
costs  for  him,  he  would  have  to  give  [them  back]  to  him  [in  return  before  going  free]. 

Scripture  states,  [however,]  "...  he  shall  go  free,  without  payment"  (Exod.  21:2). 


LVIILIII 

"If  he  came  single,  he  shall  leave  single,  (if  he  had  a  wife,  his  wife  shall  leave  with  him)" 
(Exod.  21:3):30 

B.  One  might  think  this  is  a  decree. 

C.  Scripture  states,  [however,]  "If"  (Exod.  21:3). 

D.  This  is  only  voluntary. 

2.  A.    R.  Eliezer  ben  Jacob  says,  '"(if)  he  came  single,  he  shall  leave  single'  (Exod.  21:3): 
B.    "You  are  due  nothing  from  him  except  labor." 

3.  A.    "If  he  had  a  wife"  (Exod.  21:3): 

B.   Just  as  he31  is  obligated  for  his32  sustenance,  likewise  is  he  obligated  for  his  wife  and 
children's  sustenance. 

Still  I  might  say:  His  master  is  obligated  for  the  sustenance  of  the  wife  and  children  who 
were  his33  when  his  master  had  not  yet  acquired  him,  for  from  the  outset  he  acquired 
him  on  such  a  condition.  However,  his  master  should  not  be  obligated  for  the  sustenance 
of  the  wife  and  children  who  became  his  after  his  master  acquired  him,  because  he  had 
already  become  obligated  for  his  sustenance. 

D.    Or  shouldn't  one  only  say  this: 

1  I.e.,  occurs  in. 
'  I.e.,  the  slave. 

D  Compare  l.A-D  with  Mekhika  de-Rabbi  Ishmael,  Nezikin  (H/R,  249:5-7;  Laut,  vol.  3, 7:82-85;  Neus..  LVIII:II:11.A-E). 
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iaia  Vara  ^nw  iai  rn  ♦  nan  n1?  rana  h/g 

nna  oatwi  rov  ^xi  ^arp  n'aw] 

iw  "on  rn  ♦  it  iid1?]  id1?  i1?  ik  ♦  "ara  j/i 
nn  ttmpp]  ins  iw  iaia  in  rra  errrp  ins 

|W]  V'n  ♦  in  rra  vnvp  yisw  "nr  nor  ^xi  in  k 

x^i  nnmna  nnsra  'ax  ♦  xr  n'srawai  lay  a>w  l 

tup        ♦  aan  won1?  xr  nTawai  ♦  <...>  noioa  b/a  10 
la^a]  (r  ia  'ai)  'aim  ias;a  wsn  larfpem  m 

xin  nn  xs  n  'ax  ax  Vo*'  ♦  xs  f?  nan1?]  rrnaw  c 

won1?  xr  riTacDi  V'n  ♦  xxv  irx  ix1?  axi  xxv  d 

♦  (id  xd  nm)  wsn  im1?  'axai  wi  ixd  'axa  ♦  .am  a  n 

♦  w  ixd  'axn  wan  ix  w  im1?  'axn  wan  na  b 

oi  ins;  iwmi  naaa  ^aiai  n^in  nn  ax  ^  a  12 

xr  V'n  ♦  n  pn  ins  xns  (X.T)  nam  mxsin  b 

♦  ioa  '"70  .am  won1? 

LVIILIII 

irx  ♦  [ax]  V'n  ♦  niu      ♦  xr  mi  xas  isjq  a[x]  d/c/b/a  1 

isjq  xas  isjq  'aix  apsr  ia  iTs;n[x  n  ♦  rmn  x^x  a  2 

♦  xin  nt^[x  ^sra  ax  ♦  .tiros  x^x]  ins;  i1?  px  ♦  xr  a  3  b 
(r)a»n   rm   rnt^x   qx   rrruiTJaa   a"n   xin   na  b 

i1?  [inttf]  a^ai  nw[x  iaix  ^]x  pns;  ♦  <ins>ni3iiaa  c 

x1?  nVnnaw]  inmanaa  a["n]  01  inp1?  x1?^  is; 

i1?  [IMF  [a^ai  nt^x  ^ax]  p  ma  ^  x^x  [inp1? 

laaw  inn]i3iiaa  a"n  iai  [xns  x1?  iai  inp^a 

a^ai  nt^x  x^x  [p  iaix  irx  ix]  ♦  vnuitaa  p"nm  d 


I.e.,  the  slave's  owner. 
I.e.,  the  slave's. 
I.e.,  the  slave's. 
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(Textual  Source:  Midrash  ha-Gadol) 

His  master  is  obligated  for  the  sustenance  of  the  wife  and  children  who  became  his 
after  his  master  acquired  him,  because  he  already  became  obligated  for  his  sustenance. 
However,  his  master  should  not  be  obligated  for  the  sustenance  of  the  wife  and  children 
who  were  his  when  his  master  had  not  yet  acquired  him. 

E.  Scripture  states,  "If  he  had  a  wife,  his  wife  shall  leave  with  him"  (Exod.  21:3). 

F.  Two  wives  [are  mentioned]  here.  One  [for  the  wife  who  was  his]  when  his  master  had  not 
yet  acquired  him,  and  one  [for  the  wife  who  became  his]  after  his  master  acquired  him. 

G.  One  might  think  [the  master  must  provide  for]  even  the  women  to  whom  he  is 
betrothed  [but  not  yet  married]  and  his  widowed  sister-in-law  who  is  waiting  for 
him  to  marry  her. 

H.  Scripture  states,  [however,]  "...  his  wife  shall  leave  with  him"  (Exod.  21:3). 

I.  [Meaning,]  his  wife  who  is  with  him.  Excluded  is  she  who  is  not  with  him. 

J.  One  might  think  [the  master  must  provide  for]  his  wife  even  if  she  was  unfit,  such  as 
a  widow  to  a  High  Priest,  or  a  divorcee,  or  a  woman  released  from  levirate  marriage 
to  a  regular  priest. 

K.    Scripture  states,  [however,]  "...  his  wife  shall  leave  with  him"  (Exod.  21:3). 

L.  [Meaning,]  his  wife  who  is  fit  to  be  maintained  with  him.  Excluded  is  she  who  is  not  fit  to 
be  maintained  with  him. 

M.  One  might  think  [the  master  must  provide  for]  even  the  woman  whom  he  married  un- 
known to  his  master. 

N.    Scripture  states,  [however,]  "...  he"  (Exod.  21:3). 

0.  Just  as  his  master  knew  about  him,  so  too  [sustenance  must  be  provided  only  for]  his  wife 
whom  his  master  knows. 

4.  A.    One  might  think  that  the  action  of  his  wife  and  his  sons  and  daughters  [is  the  responsibility] 

of  his  master.34 

B.  For  it  is  a  matter  of  logic: 

C.  Just  as  with  a  Canaanite  slave,  for  whom  his  master  is  not  responsible  for  his  sustenance, 
[but]  his  master  is  [responsible  for]  the  action  of  his  wife,  sons,  and  daughters,  then  isn't 
it  logical  with  this  [Hebrew  slave],  for  whom  his  master  is  responsible  for  his  sustenance, 
that  his  master  is  [responsible  for]  the  action  of  his  wife,  sons,  and  daughters? 

D.  Scripture  states,  [however,]  "...  he"  (Exod.  21:3). 

[162]     E.    The  act  of  his  hands  [is  the  responsibility]  of  his  master,  but  the  act  of  his  sons  and 
daughters  is  not  [the  responsibility]  of  his  master. 

5.  A.    One  might  think  his35  found  valuable  object  and  his  inheritance  belong  to  his  master. 

B.  Scripture  states,  [however,]  "...  he  shall  serve  you"  (Deut.  15:12). 

C.  You  are  due  nothing  from  him  except  labor. 

D.  One  might  think  that  because  he36  was  used  [as  the  basis]  to  determine  a  new  issue,37  then 
he  himself  does  not  deserve  his  wife's  found  valuable  object  or  her  inheritance. 

34  Compare  4.A-E  with  b.  Gittin  12a  (Neus.,  XVIII.A:Gittin:l:6A-H:II.l.A-U). 

35  I.e.,  the  slave's. 

36  I.e.,  the  slave. 
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iDDty  "irrrruinaa  a"n  ia-i  ia-i  inp^n  i1?  rrw 

x1?^  fsr  i1?  rrw  a^ai  nm  ^ax  rrmiraa  a"nm 

^sra  ax  V'n  ♦  pTmnaa  a"n  ia-i  xrr  x1?  ia-i  nip1?  e 

is  nnx  ixd  anw  w  ♦  my  wtt  nxn  xm  rwx  f 

i1?  rrn  i^dx  ^  ♦  ia-i  inpto  nnxi  ia-i  inp1?  x1?^  g 

m  ♦  i»s?  m  nxn  V'n  ♦  aas  mawi  nonx  i/h 

nrrn  i^dx  Vd*'  ♦  .m  runw  it  nxr  ids?  kw  j 

mx-i        rwx  ♦  ins?  irwx  nxn  V'n  ♦  trnn  iro1?  l/k 

♦  □"p^n1?  mm  mw  it  nxr  my  n^pnn1? 

nn  ♦  .xin  V'n  ♦  ia*i  nsns  x1?^  rwx  xtn  i^dx  Vd*'  o/n/m 

rrcroa  xrr  ^  ♦  .ia-i  nsna  wx  hx  "D")  nsn&  Kin  a  4 

*3W3  lay  nn  ♦  xin  pi  ♦  la-fri?  mini  rai  inwx  c/b 
la-frw  rmrn  Tn  rrcroa  rrmitaa  a"n  ia-i  pxw 
to  nwsa  rtto  in  lrx  lwmn  a"n  ia-iw  nt 

pxi  ia-i     rr  rrcroa  xin  ♦  .xm  V'n  ♦  lan1?^  rmm  e/d 

wsa  xnn  ^y)  ♦  .la-i1?^  fnim  ra  news  a  5 

•px  ♦  (as  it)  'ai)  -pain  V'n  ♦  la-frw  win  c/b 

■pr1?  kipv  *aaa  Vd,»  ♦  .mas  x^x  r1?*?  n1?  d 

♦  mt^x1?^  rwnai  nnx^aa  tot  xrr  x1?  enrn 


I.e.,  the  issue  of  A-C  above. 
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E.  Scripture  states,  [however,]  "...  if  he  had  a  wife"  (Exod.  21:3). 

F.  Scripture  returns  him  to  his  general  category  for  interpretation: 

G.  Behold,  he  is  like  [any]  husband!  Just  as  a  husband  deserves  his  wife's  found  valuable 
object  and  her  inheritance,  so  too  this  one  deserves  his  wife's  found  valuable  object  and 
her  inheritance. 

6.         A.    Another  interpretation: 

B.  "...  his  wife  shall  leave  with  him"  (Exod.  21:3). 

C.  Don't  separate  him  from  his  wife! 

D.  And  farther  on  Scripture  says,  "Then  he  and  his  children  with  him  shall  be  free  of  your 
authority"  (Lev.  25:41). 

E.  Don't  separate  him  from  his  children! 
Chapter  Fifty-Nine 

(Textual  Source:  Midrash  ha-Gadol) 

LIX:I 

1.  A.    "(if)  his  master  gave  him  a  wife,  (and  she  has  borne  him  sons  or  daughters,  the  wife  and 

her  children  shall  belong  to  the  master,  and  he  shall  leave  alone)"  (Exod.  21:4):38 

B.  One  might  think  this  is  a  decree. 

C.  Scripture  states,  [however,]  "If"  (Exod.  21:4),  [which  means  that]  this  is  only  voluntary. 

2.  A.    "...  his  master  gave  him  a  wife"  (Exod.  21:4): 

B.    [Scripture  states  this,  in  order]  to  include  the  son.39 

3.  A.    "...  gives  him  a  wife"  (Exod.  21:4): 

B.  Scripture  speaks  about  the  Canaanite  handmaid. 

C.  You  say  that  Scripture  speaks  about  the  Canaanite  handmaid.  Doesn't  it  speak,  instead, 
about  the  free  woman? 

D.  Scripture  states,  [however,]  "...  the  wife  and  her  children  shall  belong  to  the  master" 
(Exod.  21:4). 

E.  If  [Scripture  was  speaking]  about  the  free  woman,  how  could  the  offspring  belong  to 
the  owner? 

4.  A.    Or  one  might  think  that  even  if  he40  doesn't  have  an  Israelite  wife  and  children,  behold, 

he  is  permitted  [to  marry]  a  Canaanite  handmaid. 

B.  Scripture  states,  [however,]  "...  his  wife  shall  leave  with  him"  (Exod.  21:3). 

C.  As  long  as  he  has  an  [Israelite]  wife  and  children  with  him,  he41  may  give  him  a  [Canaanite] 
handmaid.  But  if  not,  he  may  not. 

5.  A.    Another  interpretation: 

B.  "...  gave  him  a  wife"  (Exod.  21:4): 

C.  He  may  give  him  one  wife,  but  he  may  not  give  him  two  wives. 

38  Compare  l.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  250:1-2;  Laut.,  vol.  3, 10:1-3;  Neus.,  LIX:I:1.A-D). 

39  I.e.,  the  same  law  pertains  to  the  son  of  the  master,  who  inherits  the  slave  and  then  gives  him  over  in  marriage. 
40 1.e,  the  Hebrew  slave. 

41  I.e.,  the  master, 
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♦  errpM  i1?1?^1?  avian  mnn  ♦  Kin  nt^x  ^sra  dx  V'n  f/e 
mwrpai  nnx'ssa  mat  ^sran  nn  ^sraa  sin  nn  g 

♦  (X'H  ♦  inttfx1?^  nnwi-m  nnx^na  mat  m  hx  mm1?®  a 
nm  xin  ^n^i  ♦  wxa  wnan  *?x  ♦  m  wx  nxn  d/c/b 
wnsn  ^x  ♦  (xn  na  9*1)  my  rai  xin  -psra  xn  e 

♦  /was 


LIX:I 


x*?x  irx  dx  V'n  ♦  rrra  ^y  ♦  nt^x  i1?  in  rnx  c/b/a  1 

♦  nm  i1?  ^  ♦  .pn  nx  man1?  ♦  nwx  ft  ]w  vnx  ♦  .mtzn  a  3  b/a  2 
nnat^a  naix  nnx  ♦  lain  avan  rrcyaa  nnat^a  c/b 

♦  pin  naa  x^x  naiB  irx  ix  nana  avian  rcnsraa 

iwn  pin  na  ax  ♦  wrm1?  n^nn  nnVn  nt^xn  V'n  e/d 
D^ai  nt^x  i1?  "px  ftax  ^y  ix  ♦  .^sra1?  nTfti  a  4 

nxn  V'n  ♦  rrcyaa  nnat^a  ima  xin  nn  "nrrara  b 
nnattf  i1?  imn  xin  a^ai  nwx  lasrts?  pta  ♦  i^sr  m  c 

imn  nnx  nt^x  ♦  nt^x  ft  ps  ♦  x"i  ♦  ,^y  irx  ix1?  axi  c/b/a  5 
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D. 
E. 


9. 


10. 


11. 


12. 

LIX:II 
1. 


A. 
B. 

A. 
B. 
C. 

A 
B 

A 
B 
A 
B 
C 


One  might  think  he42  should  not  give  two  wives  to  a  free  man. 

Scripture  states,  [however,]  "...  his  master  gave  him  a  wife"  (Exod.  21:4),  [which  means 
that]  to  him43  he  should  not  give  two  wives,  but  he  may  give  two  wives  to  a  free  man. 

One  might  think  he44  may  give  one  wife  to  two  [Hebrew  slaves],  just  as  he  gives  one 
handmaid  to  his  two  Canaanite  slaves. 

Scripture  states,  [however,]  "...  his  master  gave  him  a  wife"  (Exod.  21:4),  [which  means 
that]  he  gives  him  one  wife,  but  he  may  not  give  one  wife  to  two. 

One  might  think  he45  should  not  give  one  wife  to  his  two  Canaanite  slaves. 

Scripture  states,  [however,]  "...  his  master  gave  him  a  wife"  (Exod.  21:4),  [which  means 
that]  to  him46  he  may  not  give  one  wife  to  two,  but  he  may  give  one  wife  to  his  two 
Canaanite  slaves. 

"...  and  she  has  borne  him  sons  or  daughters"  (Exod.  21:4): 
[Scripture]  compares  a  son  to  a  daughter. 

Just  as  the  daughter  [of  the  Hebrew  slave]  cannot  marry  a  free  man,  and  doesn't  need  a 
bill  of  divorce  to  leave  him,  so  too  the  son  cannot  marry  a  free  woman,  and  she  doesn't 
need  a  bill  of  divorce  to  leave  him. 

"...  the  wife  and  her  children"  (Exod.  21:4): 

All  children  to  which  she  gives  birth,  whether  from  him  or  someone  else,  behold,  these 
are  slaves. 

"...  shall  belong  to  the  master"  (Exod.  21:4): 

This  teaches  that  she47  leaves  him  without  a  bill  of  divorce. 

Another  interpretation: 

"...  the  wife  and  her  children  shall  belong  to  the  master"  (Exod.  21:4): 

One  might  think  that  if  his  master  wanted  to  sell  his  wife  and  children  while  he  was  still 
[serving]  him,  he  could  prevent  him. 


Scripture  states,  [however,] 
(Exod.  21:4). 


the  wife  and  her  children  shall  belong  to  the  master" 


"...  and  he  shall  leave  alone"  (Exod.  21:4): 

[Scripture  states  this]  to  include  many  [moments  in  time]  for  him  to  leave. 

"But  if  the  slave  declares,  ('I  love  my  master,  and  my  wife  and  children.  I  do  not  wish  to 
go  free')"  (Exod.  21:5):48 

Only  until  he  says  it  a  second  and  third  time. 

"...  the  slave"  (Exod.  21:5):49 

But  not  the  handmaid. 

Because  it  says  in  Scripture,  "Do  the  same  with  your  female  slave"  (Deut.  15:17),  [in 


42  I.e.,  the  master. 

43  I.e.,  a  slave. 

44  I.e.,  the  master. 

45  I.e.,  the  master. 

46  I.e.,  a  Hebrew  slave. 
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pin  p*7  •\rc  x1?  ^y  ♦  .rnw  w  i1?  imn  irxi  i1?  d 
w  imn  px  i1?  n>rx  i1?  irp  wm  V'n  ♦  anw  w  e 
n<rx  irp  Via*  ♦  .a>m  w  pm  in1?  xm  pro  ann  a  6 

nnsttf   ansnsn   nay1?   irrav   Tna   a^1?  nnx 
imi  nnx  n>rx  rwx  i1?  in»  rnx  V'n  ♦  a^1?  nnx  b 
mas?1?  in*  x1?  Vd*  ♦  .a^1?  nnx  n>rx  irm  pxi  i1?  a  ? 

n>rx  i1?  7rp  tjtr  V'n  ♦  a^1?  nnx  nnottf  a^y^n  b 
■nay1?  xin  ]m  ww1?  nnx  nnsttf  "jma  px  i1? 

♦  man  ix  ma  i1?  mVn  ♦  .a^1?  nnx  nnottf  a^awan  a  s 
p-nn  p  *?y  punrp  n1?  px  nan  na  ♦  na1?  p  Brpa  c/b 

*?y  ptsnrp  i1?  px  pn       twa  isqvi  nxsr  nrxi 

"pa  ♦  rmVn  nt^xn  ♦  .ma  iwn  nxsr  pxi  imn  na  b/a  9 

f7X  nn  mx  aipaa  pa  una  pa  mVw  a^a 

♦  x"i  ♦  .m  x*?a  mmf  la^a  ♦  n-'nx1?  nsnn  ♦  .anas;  a  n  b/a  io 
lan  mn  ax  ^y  ♦  n^nx1?  n^nn  mVn  nt^xn  c/b 

"?y  any1?  xin  ^  rnnn  xint^D  rm  wk  msa1? 

♦  ima  xr  xim  ♦  .n-'nx1?  nsnn  nn^i  nt^xn  V'n  ♦  it  a  12  d 

♦  .nam  nwr  i1?  man1?  b 

LIX:II 

♦  iasrn  ♦  .ertwn  mem  nmm  iy  ♦  tow  nax  axi  a  2    b/a  1 
(p  ia  'ai)  id  nt^yn  inax1?      'its?  ^Da  ♦  nax  x1?!  c/b 


17 1.e,  the  slave's  wife. 

48  Compare  l.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  251:1;  Laut.,  vol.  3, 13:37-38;  Neus.,  LIX:I:9.A-B);  Sifre  Deut.,  Piska  121 
(Hammer,  p.  166;  Neus.,  CXXI:I:1.A-C);y.  Qiddushin  59d  (Neus.,  Qiddushin:l:2:XXV.A-G);  andb.  Qiddushin  22a  (Neus.,  XIX.AQiddushin:l:2: 
VIII.9.A-C). 

49  Compare  2.A-E  with  Sifre  Deut,  Piska  122  (Hammer,  p.  168;  Neus.,  CXXII:V:1.A-3.D). 
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reference]  to  outfitting  the  freed  slave  with  gifts,  one  might  think  [the  situation  is  the 
same  for  male  and  female  slaves]  also  for  ear  piercing. 

D.  Scripture  states,  [however,]  "...  the  slave"  (Exod.  21:5). 

E.  But  not  the  handmaid. 

3.  A.    Another  interpretation:50 

B.  "...  the  slave"  (Exod.  21:5): 

C.  He  must  declare  it  while  a  slave. 

D.  One  might  think  if  he  declares  it  before  [year]  six  he  may  be  pierced  [at  that  time], 

E.  Scripture  states,  [however,]  "I  do  not  wish  to  go  free"  (Exod.  21:5). 

F.  He  must  declare  it  at  the  time  when  he  may  leave. 

G.  If  he  declares  it 

(Textual  Source:  Ms.  Firkovich  II A  268) 

[163]  before  [year]  six,  he  is  not  pierced. 

H.  As  it  says  in  Scripture,  "But  if  the  slave  declares"  (Exod.  21:5). 

I.  [Which  means  that]  he  must  declare  it  while  a  slave. 

4.  A.    '"I  love  my  master,  and  my  wife  and  children'"  (Exod.  21:5):51 

B.  R.  Shimon  says,  "If  not,  then  what  am  I  to  think?  For  if  he  doesn't  love  [them],  how  can  he 
be  pierced? 

C.  "Based  on  this  you  say:  If  he  loves  his  master  but  his  master  doesn't  love  him,  or  if  he  is 
loved  by  his  master  but  he  doesn't  love  his  master,  behold,  this  [is  a  situation  in  which] 
he  may  not  be  pierced! 

D.  "As  it  says  in  Scripture, for  he  loves  you'  (Deut.  15:16). 

E.  "[if]  he  [i.e.,  the  slave]  has  a  wife  and  children,  but  his  master  doesn't  have  a  wife  and 
children,  behold,  this  [is  a  situation  in  which]  he  may  not  be  pierced! 

F.  "As  it  says  in  Scripture, for  he  loves  you  and  your  household'  (Deut.  15:16). 

G.  "if  his  master  has  a  wife  and  children,  but  he  doesn't  have  a  wife  and  children,  behold, 
this  [is  a  situation  in  which]  he  may  not  be  pierced! 

H.  "As  it  says  in  Scripture,  'I  love  my  master,  (and  my  wife  and  children)'  (Exod.  21:5)." 

I.  R.  Eliezer  ben  Azariah  says,  "If  he  grew  sick  of  his  master,  or  his  master  grew  sick  of  him, 
behold,  this  [is  a  situation  in  which]  he  may  not  be  pierced! 

J.     "As  it  says  in  Scripture, "...  and  is  happy  with  you'  (Deut.  15:16)." 


50  Compare  3.A-I  with  Sifre  Deut,  Piska  121  (Hammer,  p.  166;  Neus.,  CXXI:I:1.A-3.C). 

51  Compare  4.A-J  with  Mekhilta  de-Rabbi  lshmael,  Nezikin  (H/R,  252:1-8;  Laut,  vol.  3,  13:39-14:50;  Neus.,  LIX:I:10.A-13.C);  Sifre  Deut, 
Piska  121  (Hammer,  p.  166;  Neus.,  CXXI:II:1.A-III:1.B);  y.  Qiddushin  59d  (Neus.,  Qiddushin:l:2:XXV.F-G);  and  b.  Qiddushin  22a  (Neus., 
XIX.AQiddushin:l:2:VIII.ll.E-L). 
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♦  x"7  ♦  .nm  k1?!  ♦  ixm  V'n  ♦  nsrs-i1?  nx      p^srn1?  a  3  e/d 
linn  im  ax       ♦  my  xm^D         757  ♦  myn  d/c/b 
nyt^n  min?  757  ♦  ^sn  xsx  x1?  V'n  ♦  srxna  sir  f/e 

[ax  icv  ♦  snna  irx      T,i]nn  im  ax  xn  ♦  inx,r  h/g 

•'nnnx  ♦  any  xi]nttfD          757  ♦  "nsrn  ■w  took  a  a  i 

□s          71  nan  ♦  »an  nxi  wx      [s3nx  b 

♦  srx-n  nx^n  nmx  irx  ax[w  ^n1?  ^sr  nn^sr  ijx1? 

irx  inn  inn  nx  amx  Kin  nsn  'mx  nnx  pvd  c 

nx  amx  px  xim  inn       mnx  Kin  rrm  mmx 

i1?  ♦  (to  it)  '3D  -prat  »a  maw  ♦  sr^nn  px  nr  nn  inn  e/d 

♦  s?x-n  px  nr  nn  trm  nt^x  px  im^n  d»»i  nt^x 

i1?!  cnai  nt^x  im1?  ♦  (rw)  "irra  nxi  nanx  ^  'saw  g/f 

nx  ^nanx  Tut?  ♦  rrra  px  nr  nn  mai  nt^K  px  h 

in-i  ^xx  n^n  'mx  rrw  p  -it^x  n  ♦  /aiai  nrm  1 

mo  »a  'X3^  ♦  snro  px  nr  nn  i^xx  ian  n^nt^  i<x>  j 

♦  '10D  ,l7D  .(Off)  "P»  I1? 
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LIX:III 

1 .  A.    "...  his  master  shall  take  him  before  God.  (He  shall  be  brought  to  the  door  or  the  doorpost, 

and  his  master  shall  pierce  his  ear  with  an  awl.  And  he  shall  then  remain  his  slave  for 
life)"  (Exod.  21:6): 

B.  He  should  bring  him  to  [a  court]  of  three  people,  and  he  shall  make  his  declaration 
before  them. 

2.  A.    "He  shall  be  brought  to  the  door  or  the  doorpost"  (Exod.  21:6):52 

B.  One  might  think  he  may  be  pierced  to  the  doorpost. 

C .  For  it  is  a  matter  of  logic: 

D.  if  a  door,  which  doesn't  have  the  commandment  of  mezuzah  [associated]  with  it,  does 
have  the  commandment  of  piercing  [associated]  with  it,  then  isn't  it  logical  that  a 
doorpost,  which  does  have  the  commandment  of  mezuzah  [associated]  with  it,  should 
have  the  commandment  of  piercing  [associated]  with  it? 

E.  Scripture  states,  [however,]  "...  and  put  it  through  his  ear  into  the  door"  (Deut.  15:17). 

F.  But  not  the  doorpost. 

G.  One  might  think  [he  may  be  pierced]  to  a  standing  door  or  to  a  leaning53  door. 

H.  Scripture  states,  [however,]  "...  or  the  doorpost"  (Exod.  21:6). 

I.  Just  as  the  doorpost  is  standing,  so  too  must  the  door  be  standing. 

3.  A.  I  only  know  [that  the  piercing  can  take  place]  on  a  door  that  has  a  mezuzah. 

B.  How  does  one  know  from  Scripture  [about]  a  door  that  does  not  have  a  mezuzah? 

C.  Scripture  states,  "He  shall  be  brought  to  the  door  or  the  doorpost"  (Exod.  21:6). 

D.  The  first  [word]  "door"  [in  Exod.  21:6  refers  to  a  door]  without  a  mezuzah. 

4.  A.  "...  and  his  master  shall  pierce"  (Exod.  21:6): 

B.  Scripture  [speaks]  expansively54 

C.  And  when  Scripture  has  an  expansion  following  an  expansion55  it  is  only  in  order  to 
delimit:  "his  master"— but  not  his  sons;  "his  master"— but  not  his  servant;  "his  master"— 
but  not  his  agent. 

5.  A.    "...  his  ear"  (Exod.  21:6):56 

B.  "His  ear"  is  stated  here,  and  "his  ear"  is  stated  farther  on  [Lev.  14:14], 

C.  Just  as  "his  ear"  stated  farther  on  is  the  right  [ear]  high  up  the  ear,  so  too  "his  ear"  stated 
here  is  the  right  [ear]  high  up  the  ear. 

D.  R.  Eliezer  says,  "Judah  used  to  say,  'He  should  pierce  him  through  the  earlobe,  lest 
he  be  a  priest  [and  if  pierced  elsewhere  on  the  ear  he  would]  be  disqualified  from 
[priestly]  labor.' 

E.  "But  I  say  he  is  not  to  be  pierced." 

6.  A.        with  an  awl'  (Exod.  21:6):57 

52  Compare  2.A-I  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  252:11-17;  Laut.,  vol.  3, 14:55-15:65;  Neus.,  LIX:I:17.A-0);  andy.  Qiddushin 
59d  (Neus.,  Qiddushin:l:2:XXIII.A-G). 

53  I.e.,  unfixed. 

54  I.e.,  the  morphology  of  the  word  for  "his  master"  CniX)  in  Exod.  21:6  allows  for  the  possible  translation  "his  masters." 

55  I.e.,  the  word  "his  master"  appears  twice  in  Exod.  21:6. 
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rw^v  "pxx  wVia  ♦  trrftxn      ram  warn  b/a  i 

♦  nman     ix  nVrn  ^x  utrwi  ♦  .amo1?  mm  ™i  a  2 
iw  n1?!  na<i>  ♦  Kin  p  ♦  nntaa  wirn  x.t  Vd'  d/c/b 

ra        nma  nsrn  rmca  ra  w  nnta  mxa  ra 

V'n  ♦  nsm  msa  ra  snnw  in  irx  nma  rma  e 

iai»n  rbia  Vd*'  ♦  nntaa  k^i  ♦  nVni  iirxn  nnnn  g/f 

lawa  nnta  na  ♦  firman  ^x  ix  V'n  ♦  npsn  n^ia  ix  i/h 

n1?!  ♦  nnia  ra  «w  n1?!  x^x  ^  rx  ♦  lawa  n1?!  b/a  3 

^x  ik  nVm  ^x  warn  V'n  ♦  pa  nnta  na  pxw  c 

snm  ♦  .nnta  na        n^in  na  nmm  ♦  .nnran  a  4  d 

x^x  rniro  'nan  mm  *nn  [fx  ♦  ran  ♦  tottk]  c/b 

'PSD  13T1X  ^rf?]  -|aX31  13T1K  p  'aX3  ♦  UTX  nx  ♦  im1?^  b/a  5 

Hx  inxaw  maaa  n^as  ^n1?  'a[xn  unx  na  ♦  (t  t  c 

'aix  "toVk  n  ♦  tfnxattf  maaa  mas  p]  'axn  iitik  d 
xxa^i  ira  nattf  unrn]  rrn  nVoa  'aix  nn  pv 

♦  srxna]  ♦  vra  pa  <^x>  'aix  »am  ♦  rrra»n  p  •frotis  a  6  e 


56  Compare  5.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  253:2-6;  Laut.,  vol.  3, 15:69-16:76;  Neus.,  LIX:I:19.A-20.G);  Sifre  Deut, 
Piska  122  (Hammer,  p.  167;  Neus.,  CXXII:II:l.A-ni:l.D);  y.  Qiddushin  59d  (Neus.,  Qiddushin:l:2:XXI.A-H);  and  b.  Qiddushin  15a  (Neus., 
XIX.AQiddushin:l:2:I.3:A-E). 

57  Compare  6.A-E  with  y.  Qiddushin  59d  (Neus.,  Qiddushin:l:2:XXII.A-K)  and b.  Qiddushin  21b  (Neus.,  XIX.AQiddushin:l:2:VIII.2.A-l). 
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B.  "I  only  know  about  an  awl.  How  does  one  know  from  Scripture  to  include  the  needle,  the 
[164]  stylus,  the  wood  peg,  and  the  thorn? 

C.  "Scripture  states,  'You  shall  take'  (Deut.  15:17)."— The  words  of  R.  Yosi  b.  R.  Judah. 

D.  Rabbi  says, with  an  awl'  (Exod.  21:6): 

E.  "Just  as  an  awl  is  specifically  [made]  from  metal,  so  too  do  I  know  [that  the  piercing  must 
be]  only  [with  something  made]  from  metal." 

7.  A.    "...  and  he  shall  remain  his  slave  for  life"  (Exod.  21:6): 

B.  One  might  think  also  the  [slave's]  son. 

C.  Scripture  states,  [however,]  "...  and  he  shall  remain  his  slave"  (Exod.  21:6). 

D.  And  not  his  son. 

E.  For  one  might  logically  reason: 

F.  If  money,  which  cannot  procure  more  than  six  [years  of  servitude],  can  procure  the  son 
[as  a  slave],  then  isn't  it  logical  that  piercing,  which  can  procure  more  than  six  [years  of 
servitude],  should  be  able  to  procure  the  son  [as  a  slave]? 

G.  Scripture  states,  [however,]  "...  and  he  shall  become  your  [slave]"  (Deut.  15:17). 

H.  But  not  the  son. 

I.  [Then  might  one  not]  logically  reason  that  piercing  should  not  be  able  to  procure  more 
than  six  [years  of  servitude]? 

J.  Just  as  money,  which  can  procure  the  son  [as  a  slave],  but  cannot  procure  more  than  six 
[years  of  servitude],  then  isn't  it  logical  that  piercing,  which  cannot  procure  the  son  [as  a 
slave],  should  not  be  able  to  procure  more  than  six  [years  of  servitude]? 

K.    Scripture  states,  [however,]  "...  and  he  shall  then  remain  his  slave  for  life"  (Exod.  21:6). 

8.  A.    One  might  think  that  a  pierced  [slave]  will  not  go  free  during  the  jubilee  year. 

B.  [But  isn't  it]  a  matter  of  logic  [otherwise]? 

C.  If  money  can  procure  the  son  [as  a  slave],  who  goes  free  during  the  jubilee  year,  then  isn't 
it  logical  that  piercing,  which  cannot  procure  the  son  [as  a  slave],  should  allow  one  to  go 
free  during  the  jubilee  year? 

D.  No! 

E.  if  you  speak  of  money,  which  cannot  procure  more  than  six  [years  of  servitude],  will  you 
say  [the  same]  of  piercing,  which  can  procure  more  than  six  [years  of  servitude]? 

F.  Scripture  states,  "...  each  of  you  shall  return  to  his  holding,  etc."  (Lev.  25:10). 

G.  This  [refers  to]  the  pierced  [slave]  before  the  jubilee  year,  because  the  jubilee  year  [does, 
indeed,]  release  him. 

9.  A.    "...  (and  he  shall  become)  your  slave  forever"  (Deut.  15:17):58 

B.  [Meaning,]  all  the  days,  forever,  for  the  pierced  [slave],  even  if  he  was  sold  30  years  or  40 
years  before  the  jubilee. 

C.  How  does  one  know  from  Scripture  that  one  should  apply  [the  lesson  in  B]  for  the 
[verse]  stated  here59  to  [the  verse  stated]  above,60  and  [the  same  lesson]  for  the  [verse] 

58  Compare  9.A-D  with  Sifre  Deut,  Piska  122  (Hammer,  p.  167-8;  Neus.,  CXXII:V:1.A-2.B). 
5'  I.e.,  Deut.  15:17. 
60  I.e.,  Exod.  21:6. 
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stated  above  [should  be  applied  to  the  verse  stated]  here? 

D.  Scripture  states,  "forever"  [in  Exod.  21:6]  and  "forever"  [in  Deut.  15:17],  in  order  [to  support] 
a  gezerah  shaveh.61 

Chapter  Sixty 

(Textual  Source:  Ms.  Firkovich  II A  268) 

LX:I 

1.  A.    "When  a  man  sells  his  daughter  as  a  slave,  (she  shall  not  be  freed  as  male  slaves  are)" 

(Exod.  21:7): 

B.  Since  it  says  in  Scripture,  "If  he  lacks  the  means,  he  shall  be  sold  for  his  theft"  (Exod. 
22:2),  this  teaches  that  the  man  is  sold  for  his  theft. 

C.  One  might  think  the  woman  also  might  be  sold  for  her  theft. 

D.  Scripture  states,  [however,]  "When  a  man  sells"  (Exod.  21:7),  [meaning,]  the  man  may  be 
sold  for  theft,  but  the  woman  may  not  be  sold  for  theft. 

E.  One  might  think  that  she  may  not  be  sold  for  her  own  theft,  but  may  be  sold  for  her 
father's  theft. 

F.  You  have  said:  If  she  may  not  be  sold  for  her  own  theft,  may  she  [nonetheless]  be  sold  for 
her  father's  theft?  And  why  can't  she  be  sold  for  her  own  theft?  Because  she  cannot  sell 

[165]  herself  [into  slavery].  But  she  can  be  sold  for  her  father's  theft,  because  her  father  can 

sell  her  [into  slavery,  as]  Scripture  states,  "When  a  man  sells"  (Exod.  21:7),  [meaning,]  the 
man  may  sell,  but  the  court  may  not  sell. 

G.  [However,]  the  [following]  reasoning  from  the  minor  to  the  major  premise  could  be  refuted, 
[thus  proving  that]  her  father  cannot  sell  her  [for  his  theft]:  If  with  marriage,  [the  violation] 
of  which  results  in  death  and  [requires]  a  writ  of  divorce  for  her  to  terminate  [it],  her  father 
can  marry  her  off,  then  all  the  more  so  with  selling  [into  slavery  for  his  theft],  [the  violation] 
of  which  does  not  result  in  death  and  does  not  [require]  a  writ  of  divorce  to  terminate  [it],  can 
he  sell  her  [into  it]!  But  why  can  her  father  marry  her  off?  Because,  likewise,  she  can  marry 
herself  off!  But  he  cannot  sell  her  [for  his  theft],  because  she  cannot  sell  herself  [into  slavery]! 

H.  Thus  Scripture  states,  "When  a  man  sells  his  daughter  as  a  slave"  (Exod.  21:7),  to  teach 
that  the  man  may  sell  his  daughter  [for  his  theft],  even  though  she  cannot  sell  herself. 

2.  A.    "...  as  a  slave"  (Exod.  21:7):62 

B.  This  teaches  that  he  may  sell  her  to  those  who  are  disqualified.63 

C .  But  isn't  it  [simply]  a  matter  of  logic? 

D.  If  he  may  betroth  her  to  those  who  are  disqualified,64  may  he  not  [then  also]  sell  her  to 
those  who  are  disqualified? 

E.  [However]  what  [allows]  me  [to  draw  this  comparison  with  the  fact]  that  he  may  betroth 
her  to  those  who  are  disqualified?  For  he  may  [also]  betroth  her  while  she  is  a  na'arah!65 
[May  we  then  deduce  from  this  that]  he  may  [also]  sell  her  to  those  who  are  disqualified, 
even  though  he  may  not  [also]  sell  her  while  she  is  a  na'arah? 

61  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 

62  Compare  2.A-F  with  b.  Qiddushin  19b  (Neus.,  XIX.A:Qiddushin:l:2:VI.35.E-l). 

63  I.e.,  to  people  who,  by  virtue  of  their  personal  status,  are  forbidden  to  marry  Jews  of  untainted  descent,  such  as  the  mamzer  (the 
offspring  of  illicit  relationships  punishable  by  excommunication  or  death). 

64  Even  though  marriage  may  be  forbidden  between  "normal"  Jews  and  Jews  of  less-than-desirable  descent,  in  many  instances,  if  a 
marriage  such  as  this  should  occur,  it  is  considered  to  be  valid  in  spite  of  the  prohibition. 
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65  AJewish  female  has  three  major  stages  of  maturation.  From  birth  until  either  the  age  of  12  or  the  signs  of  puberty,  whichever  comes 
first,  she  is  considered  to  be  a  minor  (Hebrew:  ketanah— rnop).  During  this  period  of  her  life,  her  father  has  the  right  both  to  sell  her  into 
slavery  and  to  betroth  her.  From  the  age  of  12  or  the  first  signs  of  puberty  until  the  following  six  months  she  is  considered  a  maiden 
(Hebrew:  na'arah— msn),  a  period  of  time  in  which  her  father  may  still  betroth  her,  but  may  no  longer  sell  her  into  slavery.  Thereafter 
she  is  considered  to  be  an  adult  (Hebrew:  bogeret— msia),  and  her  father  has  no  rights  over  her  whatsoever. 
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F.  [Thus]  Scripture  states,  "...  as  a  slave"  (Exod.  21:7),  [in  order]  to  include  [selling  her]  to 
those  who  are  disqualified. 

3.  A.    R.  Eliezer  says,  "Why  do  I  need  [the  verse  Exod.  21:7]?66 

B.  "For  hasn't  it  already  been  stated,  'If  she  proves  to  be  displeasing  to  her  master  (who 
designated  her  for  himself)'  (Exod.  21:8)? 

C.  "[Thus,  Exod.  21:8]  includes  [selling  her]  to  those  who  are  disqualified.67 

D.  "So  why  does  Scripture  state, as  a  slave'  (Exod.  21:7)? 

E.  "[in  order]  to  include  [the  possibility  of  selling  her  to]  the  relatives. 

F.  "For  isn't  it  a  matter  of  logic? 

G.  "Since  he  may  sell  her  to  those  who  are  disqualified,  may  he  not  [also]  sell  her  to  relatives? 

H.  "[However]  what  [allows]  me  [to  draw  this  comparison  with  the  fact]  that  he  may  sell 
her  to  those  who  are  disqualified?  For  he  can  [also]  betroth  her  to  them!  [May  we  then 
deduce  from  this  that]  he  may  [also]  sell  her  to  relatives,  to  whom  he  may  not  [also] 
betroth  her? 

I.  "[Thus]  Scripture  states, as  a  slave'  (Exod.  21:7),  [in  order]  to  include  the  relatives." 

4.  A.         as  a  slave'  (Exod.  21:7): 

B.  "Only  as  a  slave. 

C.  "I  only  know  ...  [manuscript  lacuna]  ...6S  You  can  sell  her  to  him  for  a  fixed  sum,  even 
if  she  is  not  designated  [to  him  or  his  son]  for  marriage."— The  words  of  R.  Meir. 

D.  But  the  Sages  say,  "You  cannot  sell  her  to  him  for  a  fixed  sum  [without  marriage]." 

5.  A.         she  shall  not  be  freed  as  male  slaves  are' (Exod.  21:7): 

B.  "In  that  she  should  not  carry  behind  him  water  buckets  and  ropes  to  the  bath."— The 
words  of  R.  Eliezer.69 

C.  R.  Akiva  said  to  him,  "Why  [would]  I  need  [Exod.  21:7  for  this]? 

D.  "For  hasn't  Scripture  already  stated, do  not  subject  him  to  the  treatment  of  a  slave' 
(Lev.  25:39)? 

E.  "[Thus,]  why  does  Scripture  state, she  shall  not  be  freed  as  male  slaves  are'  (Exod.  21:7)? 

F.  "[it  means]  she  should  not  go  free  over  [the  loss  of]  a  tooth  or  an  eye,  as  males  slaves  do. 

G.  "For  isn't  it  a  matter  of  logic? 

H.  "If  the  Canaanite  slave,  who  does  not  go  free  [after  six]  years,  or  in  the  jubilee  year,  or 
by  a  deduction  of  the  purchasing  price,™  does  go  free  over  [the  loss  of]  a  tooth  or  an  eye, 
then  isn't  it  logical  that  this  [one  in  Exod.  21:7],  who  does  go  free  [after  six]  years,  or  in 
the  jubilee  year,  or  by  a  deduction  of  the  purchasing  price,  should  go  free  over  [the  loss 
of]  a  tooth  or  an  eye? 

66  Compare  3.A-I  with  b.  Qiddushin  19b  (Neus.,  XIX.A:Qiddushin:l:2:VI.35.J-N). 

67  The  text  does  not  state  overtly  how  it  understands  Exod.  2 1:8  to  be  indicative  of  the  fact  that  the  father  may,  indeed,  sell  his  daughter 
as  a  slave  to  one  to  whom  she  would  be  prohibited  in  marriage,  thus  rendering  Exod.  21:7  as  superfluous  and  unnecessary  to  make  this 
point.  Exod.  21:8  does  speak,  however,  of  the  owner  of  a  female  slave  who  finds  her  to  be  "displeasing"  in  terms  of  marriage.  It  seems 
that  R.  Eliezer  is  presuming  that  she  is  displeasing  to  her  owner  not  physically  or  emotionally,  but  rather,  because  he  is  disqualified  from 
marrying  her  in  the  first  place.  Given  this  assumption,  Exod.  21:8  serves  to  prove  that  a  man  may  sell  his  daughter  to  one  to  whom  she 
would  be  prohibited  in  marriage. 

68  There  is  a  possible  parallel  to  this  fragmented  tradition  in  y.  Qiddushin  59c  (Neus.,  Qiddushin:l:2:XVI.A.-C). 

69  R.  Eliezer's  interpretation  here  is  based  upon  a  literal  reading  of  the  clause  "...  she  shall  not  be  freed"  (Hebrew:  SXn  X?)  in  Exod. 
21:7  as  "she  shall  not  go  out." 
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See  Lev.  25:27. 
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I.     "Scripture  states,  [however,] she  shall  not  be  freed  as  male  slaves  are'  (Exod.  21:7). 

J.     "[Meaning,]  she  should  not  go  free  over  [the  loss  of]  a  tooth  or  an  eye,  as  male  slaves  do." 

K.  Based  upon  this  they  said:  A  man  may  sell  his  daughter  in  marriage  repeatedly,  and 
into  servitude  repeatedly,  and  in  marriage  after  servitude,  but  not  into  servitude 
after  marriage.71 

L.  R.  Shimon  says,  "Just  as  he  may  not  sell  her  into  servitude  after  marriage,  so  too  [is  it  the 
case  that]  he  should  not  sell  her  into  servitude  after  servitude? 

M.  "Scripture  states, she  shall  not  be  freed  as  male  slaves  are'  (Exod.  21:7). 

[166]     N.    "[Meaning,]  into  servitude  after  marriage,  as  with  male  slaves." 

LX:II 

1.  A.    "If  she  proves  to  be  displeasing  in  the  eyes  of  her  master,  (who  designated  her  for  himself, 

he  must  let  her  be  redeemed.  He  shall  not  have  the  right  to  sell  her  to  outsiders,  since  he 
broke  faith  with  her)"  (Exod.  21:8): 

B.  I  only  know  [from  this  when  she  is]  repulsive. 

C.  How  does  one  know  from  Scripture  [when  she  is]  attractive? 

D.  Scripture  states,  "...  in  the  eyes  of  her  master"  (Exod.  21:8). 

E.  I  only  know  [from  this]  about  the  eyes  of  her  master.  How  does  one  know  from  Scripture 
about  the  eyes  of  his  son? 

F.  Scripture  states,  "If  she  proves  to  be  displeasing"  (Exod.  21:8). 

G.  R.  Eliezer  ben  Jacob  says,      in  the  eyes  of  her  master'  (Exod.  21:8). 

H.  "I  can  only  conclude  [that  it  means]  in  his  eyes." 

2.  A.  "...  who  did  not  designate  her"  (Exod.  21:8):72 

B.  Instead  of  "not"  you  should  understand  it  as  "did." 

C.  Because  if  he  wanted  to  designate73  her,  behold,  he  could  marry  her. 

3.  A.    "...  designate  her"  (Exod.  21:8): 

B.  He  designated  her  with  her  consent. 

C.  This  teaches  that  he  may  only  marry  her  with  her  consent. 

4.  A.    "...  (who)  designated  her  (for  himself),  he  must  let  her  be  redeemed"  (Exod.  21:8):74 

B.  This  teaches  that  the  commandment  of  designation  takes  precedence  over  the 
commandment  of  redemption. 

5.  A.    "...  he  must  let  her  be  redeemed"  (Exod.  21:8): 

B.    This  teaches  that  she  may  go  free  by  a  deduction  of  the  purchasing  price. 

6.  A.    "...  he  must  let  her  be  redeemed"  (Exod.  21:8): 

B.    This  teaches  that  the  court  may  redeem  her  against  his  will. 

7.  A.    R.  Yosib.  R.Judah  says,      he  must  let  her  be  redeemed'  (Exod.  21:8):75 

71  Compare  5.K  with  y.  Qiddushin  59c  (Neus.,  Qiddushin:l:2:XVI.O)  and  b.  Qiddushin  18a  (Neus.,  XIX.A:Qiddushin:l:2:VI.24.G). 

72  The  text  here  has  translated  the  word  in  Exod.  21:8  "for  himself"  (Hebrew:  lo — 1°7)  as  its  homonym  "not"  (Hebrew:  lo— S1?),  producing 
the  meaning  rendered  above. 

73  I.e.,  designate  her  for  marriage  for  himself. 
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xnn  k1?^  ♦  masm  nxsa  xsn  x1?  V'n  "?sn  ]wn  j/i 

nx  aix  nam  <nnx>  pm  ♦  masD  pypi]  ^  nxxr  k 
nnx  mt^x1?  rwi]  mnswVi  nmt^i  mt^x1?  ma 

'mx  tisrw  n]  ♦  rwK  "inx  mnattf1?  x1?  ^ax  mnsw  l 
px  na   nwx  nnx  mnattf1?  main  pxttf  at^[a 

nxsa  xsn  x1?  V'n  ♦  mnsw  "inx  nnnattf1?  mam]  m 

♦  'ids  'Vo  jrns3  mwx[  "ins  mnat^i]  ♦  masm  n 


nxa  ♦  rrnsn  x^x     px  ♦  mm  Tin]  sun  ax  c/b/a  i 

[iT3Tik  Tin  x^x  ^  px]  ♦  wrm  *rsn  V'n  ♦  ran  e/d 

apir  p]  -irsr<s>17K  n  ♦  run  ax  Vti  ♦  "pas  inn  »rsn  g/f 

X1?  TttK  ♦               X^X  **?  pX  ♦  [.T3TTS  Ti?a  'ttlX  A  2  H 

nn  "Tip1?  nun  axttf  ♦  pn  »aw  nnx  ix1?  Vpaa]  ♦  mw  c/b 

irxw  to'ps  ♦  nnsns]  runiP  ♦  msr  ♦  .wa  Kin  c/b/a  3 

rmrajp  ipa'pa  ♦  mam  msr  ♦  .nnsns  x^x  nt^ipn  b/a  4 

raww  Tn^n  ♦  mam  ♦  .n"ia  m^n1?  nanp  [rrrop  b/a  5 

nmx]  paa  pi  rratf  in^n  ♦  mam  ♦  *pa  "psnata  b/a  6 

♦  mam  ™  mins  ma  so[v  n  ♦  .irma  'psra  a  ? 


LX:II 


Compare  4.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  257:5-6;  Laut.,  vol.  3,  24:80-81;  Neus.,  LX:I:12.A-C). 

Compare  7.A-C  with  y.  Qiddushin  59b  (Neus.,  Qiddushin:l:2:XI.A-G)  and  b.  Qiddushin  19a  (Neus.,  XIX:A:Qiddushin:l:2:VI.27.A-D). 
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B.  "[Which  means]  as  long  as  there  is  enough  time  remaining  in  the  day76  to  be  redeemed." 

C.  Based  upon  this  they  said:  If  there  remains  enough  [time]  for  her  to  do  the  equivalent  of 
a  perutah's  work  for  him,  she  may  be  married.  But  if  not,  she  may  not  be  married. 

A.  He  may  not  sell  her  to  outsiders:77 

B.  One  might  think  he  may  not  sell  her,  but  he  may  give  her  as  a  gift. 

C.  Scripture  states,  [however,]  "He  shall  not  have  the  right ...  to  outsiders"  (Exod.  21:8). 

D.  One  might  think  that  he  may  not  sell  her  to  outsiders,  but  he  may  sell  her  to  relatives. 

E.  Scripture  states,  [however,]  "...  to  the  people"  (Exod.  21:8)  he  may  not  sell  [her].78 

F.  One  might  think  that  he  may  not  sell  her  [to  relatives],  but  he  may  give  her  [to  them] 
as  a  gift. 

G.  Scripture  states,  [however,]  "He  shall  not  have  the  right ...  to  the  people  [or]  outsiders" 
(Exod.  21:8).79 

H.  It  says  "to  others,"  so  why  do  I  need  it  to  say  [as  well]  "to  relatives"? 

I.  Because  if  it  says  "to  others"  but  does  not  say  "to  relatives,"  I  would  say  he  may  not  sell 
her  to  others,  but  may  sell  her  to  relatives. 

J.     [Thus,]  it  needs  to  say  "to  others"  and  it  needs  to  say  "to  relatives." 

A.  "...  since  he  broke  faith  with  her"  (Exod.  21:8):80 

B.  Once  he81  has  spread  his  cloak  over  her,82  he83  may  not  sell  her. 

C.  R.  Shimon  says,  "The  first  one  who  betrayed  her84  doesn't  have  the  right  to  enslave 
her!" 

D.  Based  upon  this  they  said:  A  man  may  not  sell  his  daughter  into  servitude  after  marriage.85 


LX:III 


1.  A.    "(And  if  he  designated  her)  for  his  son,  (he  shall  deal  with  her  as  is  the  practice  with  free 

maidens)"  (Exod.  21:9): 

B.    One  might  think  this  is  a  decree. 
[167]     C.    Scripture  states,  [however,]  "And  if"  (Exod.  21:9),  [meaning,]  it  is  only  voluntary. 

2.  A.    "...  he  designated  her  for  his  son"  (Exod.  21:9): 

B.    [Scripture  says  this  in  order]  to  ascribe  that  which  is  stated  about  the  father  to  the  son, 
and  that  which  is  stated  about  the  son  to  the  father. 

3.  A.    ["And  if  he  designated  her  for  his  son"  (Exod.  21:9)]:86 

B.    For  if  he  wants  to  designate  [her],  behold,  he  may  designate  her  for  his  son  but  not 
his  brother. 

76  I.e.,  in  her  period  of  servitude. 

77  Note:  This  is  a  paraphrase  of  Exod.  21:8. 

78  The  text  reads  literally  the  word  DS?1?  in  Exod.  21:8  as  "to  the  people,"  rather  than  as  a  part  of  the  term  for  "outsider,"  understanding 
"the  people"  as  indicative  of  close  kin.  In  what  follows,  the  text  understands  the  term  H33  OV1?  in  Exod.  21:8  to  indicate  two  separate 
terms  and  hence  peoples— "to  the  people"  and  "outsiders." 

79  See  note  78. 

80  In  the  following  interpretation,  the  text  reads  this  clause  m  in  Exod.  21:8  as  "with  his  clothes  upon  her,"  understanding  the 
word  TO33  as  a  form  of  the  noun  "03. 

81  I.e.,  her  owner. 

82  I.e.,  married  her. 

83  I.e.,  her  father  may  not  sell  her  into  slavery  once  again. 
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na  nnnttf  ax  na[X]  pna  ♦  n"ia  na  trra  rrrpttf  is?  c/b 
nrx  ik1?  axi  nenpna  rrona  nw  ias?  rrcranw 

^ax  nron*  x1?  Vd*  ♦  w  x1?  na^1?  ♦  .nenpna  b/a  s 

nnaa*'  x1?  ^  ♦  t?wa''  x1?  nari  V'n  ♦  mnna  nun1  d/c 

x1?  ay1?  V'n  ♦  Mnp1?  mnaa^  (x1?)  ^ax  annx1?  e 

nM  as?1?  V'n  ♦  mnaa  nun1  ^ax  naas  x1?  ^as  ♦  naas  g/f 

<-iai1?>  ins  ^x  na  annx1?  'axs  ♦  xmp  x1?  h 

a^ainp1?  "iax3  x1?!  annx1?  nnx3  fpw  ♦  amnp1?  i 
nron'    ^ax    annx1?    nron'    x1?    'aix  >mn 

nai1?   fun   innx1?   nm1?   ins  ♦  <...>  a^ainp1?  j 

^la^  fx  rr^y  m^u        fpa  ♦  .na  maa  ♦  .a^ainp1?  b/a  9 

nwn  rx  na  tow  "pwx-in  'mx  '3/aw  n  ♦  man1?  c 

mnat^1?  ina  nx  naia  mx  px  max  p^a  ♦  rnasrttf1?  d 

♦  hod  /l?o  .itfs  nnx 

LX:III 

♦  C?"n)  rrwri  x"7X  irx  axi  V'n  ♦  rrrra  ^  ♦  ua1?  c/b/a  1 
pa  maxn  nxi  pa  axa  maxn  nx       ♦  rmsr*  ua1?  b/a  2 

♦  rnx1?  x1?!  12a1?  lira  xm  nn  "tst1?  nsn  axw  ♦  axa  b/a  3 


84  I.e.,  her  father. 

85  Compare  9.A-D  with Mekhilta de-Rabbi Ishmael,  Nezikin  (H/R,  257:9-258:3; Laut.,  vol.  3, 25:88-26:95; Neus.,  LX:I:17.A-19.E);y.  Qiddushin 
59c  (Neus.,  Qiddushin:l:2:XVI.T-Y);  and  b.  Qiddushin  18a  (Neus.,  XIX:A:Qiddushin:l:2:VI.24.A-L). 

86  Compare  3.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  258:4-7;  Laut.,  vol.  3,  26:96-102;  Neus.,  LX:I:20.A-H);  and  y.  Qiddushin 
59b  (Neus.,  Qiddushin:l:2:XII.A-0). 
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C.  For  one  might  reason  logically: 

D.  if  the  son,  whom  the  Torah  has  not  allowed  to  acquire  the  levirate  wife,  may  acquire  the 
designated  [handmaiden  in  Exod.  21:9],  then  isn't  it  logical  that  the  brother,  whom  the 
Torah  allows  to  acquire  the  levirate  wife,  should  acquire  the  designated  [handmaiden]? 

E.  Scripture  states,  [however,]  "...  for  his  son"  (Exod.  21:9),  and  not  his  brother. 

4.  A.    "...  he  designated  her  for  his  son"  (Exod.  21:9): 

B.  While  his  father  is  alive  he87  may  designate  her.  But  he  may  not  designate  her  after  the 
death  of  his  father. 

5.  A.    "...  he  shall  deal  with  her  as  is  the  practice  with  free  maidens"  (Exod.  21:9):88 

B.  Just  as  he  is  obligated  [to  provide]  the  sustenance  of  Israelite  daughters,  so  too  with  this 
one  is  he  obligated  [to  provide]  her  sustenance. 

C.  But  have  we  learned  anything  about  the  practice  of  daughters? 

D.  ...  [manuscript  lacuna] ...  with  their  sustenance. 

E.  Just  as  he  may  not  diminish  the  clothing  or  conjugal  rights  of  the  Israelite  daughter,  so 
too  with  this  one  may  he  not  diminish  her  clothing  or  conjugal  rights. 

F.  Just  as  with  the  Israelite  daughter— once  her  father  has  married  her  off,  one  would  be 
culpable  to  death  at  the  hands  of  the  court  [for  adultery  with  her]  and  she  doesn't  go  free 
without  a  divorce  document,  so  too  with  this  one— once  he  has  designated  her,  one  would 
be  culpable  to  death  at  the  hands  of  the  court  and  she  doesn't  go  free  without  a  divorce 
document. ...  [manuscript  lacuna] ... 

LX:IV 

1.  A.    "(if)  he  marries  another,  (he  must  not  withhold  from  this  one  her  food,  her  clothing,  or 

her  conjugal  rights)"  (Exod.  21:10): 

B.  One  might  think  this  is  a  decree. 

C.  Scripture  states,  [however,]  "If"  (Exod.  21:10),  [meaning,]  it  is  only  voluntary. 

2.  A.  "...  he  marries  another"  (Exod.  21:10): 
B.  Who  is  not  public  property. 

3.  A.  "...  he  marries  another"  (Exod.  21:10): 
B.  Scripture  speaks  of  the  free  woman. 

4.  A.  "...  he  marries  another"  (Exod.  21:10): 

B.  This  teaches  that  the  father  has  the  authority  to  marry  off  his  youngest  daughter. 

5.  A.  "...  he  marries  another"  (Exod.  21:10): 

B.  This  teaches  that  it  is  permissible  to  acquire  another  woman  for  him  for  the  sake  of  marriage. 

6.  A.  "...  he  marries  another"  (Exod.  21:10): 

B.  Behold  this  one  is  like  the  other  one. 

C.  Just  as  the  one  was  acquired  by  writ,  so  too  is  this  one  acquired  by  writ. 


I.e.,  the  son. 

Compare  5.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  258:7-12;  Laut.,  vol.  3, 26:103-27:111;  Neus.,  LX:I:21.A-I). 
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rmn  i1?  nrup  x1?^  pn  ax  na  ♦  inn  rvrw  d/c 
naa1  rmn  i1?  nnapw  nx  nvr  i1?  [nn]3p  aaa^ 
x1?!  0»a)  ua1?  V'n  ♦  [nrsp  i1?  mp]nttf  in  irx  e 

[mjra  "psi  msp]a  rax  "nn  ♦  ans?"  m1?  ♦  rnx1?  b/a  4 

mn  na]  ♦  n1?  nt^y  man  ast^as  ♦  .rax  nn^a  nnx1?  b/a  5 
»ai  ♦  rrrrmtaa  3"n  it  *i«  lrwrniraa  p*n  c 

nn  na  ♦  iwtoitm  ♦  [...maan  oo^a1?  ina1?]  (-p)na  e/d 
nnaisn  [nmoa  it  nx  snr  x1?]  nnaisn  nmoa  W 
n^y  ra^n  m]ax  rwrpi&a  <'W>  m  na  ♦  snr  x1?  f 
rmrj^a  it      twa  x^x  xxv  nrxi  in  ma  [nma 
[...ajo  x^x  nxxr  nrxi  p  ma]  [nma  rrVsr  ra"n 
♦  'ios  ,l?o  um]n  nai  rmnwa  [...]  nai  [...]  [...] 

LX:IV 


x^x  irx  ax(i)  V'n  ♦  rrm  [17ia"'  ♦  i1?  nps  n]nnx 

C/B/A 

1 

naa  ♦  i1?  nps  nnnx  ♦  npsn     x^i  ♦  i1?  nps  minx  ♦  rmn 

B/A/B/A 

3/2 

axttf  fa^a  ♦  i1?  nps  minx  ♦  aaia  'nan  rmn 

B/A 

4 

la^a  ♦  i1?  np*  nnnx  ♦  nntjp  inn  wpa  sxdt 

B/A 

5 

nnnx  ♦  mrs  m^1?  nanx  nt^x  i1?  nup1?  nmaw 

A 

6 

it  *i»  aawa  naps  it  na  ♦  na  xxra  ftn  nn  ♦  i1?  nps 

C/B 
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7.  A.    "...  her  food."  (Exod.  21:10):89 

B.  This  is  her  maintenance. 

C.  In  accordance  with  what  is  said  in  Scripture,  "You  have  devoured  My  people's  flesh,90 
etc."  (Mic.  3:3). 

D.  "...  her  clothing"  (Exod.  21:10): 

E.  This  is  clothing. 

F.  "...  or  her  conjugal  rights"  (Exod.  21:10): 

G.  This  is  the  marital  duty  mentioned  in  the  Torah.91 

8.  A.  Another  interpretation: 

B.  "...  her  flesh"  (Exod.  21:10):92 

C.  This  [refers  to]  coming  near  flesh  [to  uncover  nakedness], 

[168]     D.    In  accordance  with  what  is  said  in  Scripture,  "None  of  you  shall  come  near  anyone  of  his 
own  flesh,  etc."  (Lev.  18:6). 

E.  "...  her  clothing"  (Exod.  21:10): 

F.  This  is  clothing. 

G.  "...  or  her  conjugal  rights"  (Exod.  21:10): 

H.  This  is  her  maintenance. 

9.  A.  R.  Eliezer  ben  Jacob  says,      her  flesh,  her  clothing'  (Exod.  21:10):93 

B.    "Her  clothing  should  be  in  accordance  with  her  body,  in  that  he  should  not  dress  her  with 
clothing  for  the  elderly  in  her  youth,  or  clothing  for  the  young  in  her  old  age." 

10.  A.    "...  her  flesh,  her  clothing"  (Exod.  21:10): 

B.    Her  clothing  should  be  in  accordance  with  her  season,  in  that  he  should  not  give  her 
summer  clothing  in  the  rainy  days,  or  rain  [clothing]  in  the  days  of  summer. 

11.  A.    "...  he  must  not  withhold"  (Exod.  21:10): 
B.    The  father  withholds  from  the  son. 

LX:V 

1.         A.    "If  he  fails  her  in  these  three  ways,  (she  shall  go  free,  without  payment)"  (Exod.  21:11): 

B.  R.  Eliezer  says,  "This  is  food,  clothing,  and  conjugal  rights." 

C.  R.  Akiva  said  to  him,  "Why  do  I  need  this?  For  hasn't  it  already  been  said  in  Scripture, 

he  must  not  withhold  from  this  one  her  food,  her  clothing,  or  her  conjugal  rights' 
(Exod.  21:10)? 

D.  "Why  does  Scripture  state,  'If  (he  fails  her)  in  these  three  ways'  (Exod.  21:11)? 

E.  "One  might  think  he  should  perform  for  her  all  the  commandments  stated  in  the  Torah. 

85  Hebrew:  sh'eirah  (m*W).  Compare  7.A-8.H  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  258:15-259:1;  Laut.,  vol.  3,  27:116-28:119; 
Neus.,  LX:I:23.A-H);  y.  Ketubot  30b  (Neus.,  Ketubot:5:7:IV.A-VII.A);  and  b.  Ketubot  47b  (Neus.,  XIV.B:Tractate  Ketubot:4:4:IX.4.A-l). 
50  Hebrew:  sh'eir  (liW). 

91  Compare  7.A-G  with  Mekhilta  de-Rabbi  Ishmael  Nezikin  (H/R,  258:15-259:1;  Laut.,  vol.  3,  27:116-28:119;  Neus.,  LX:I:23.A-H). 
52  This  rendering  of  the  word  sh'eirah  (mNE>)  in  Exod.  21:8  is  required  for  the  following  interpretation. 

"  Compare  9.A-10.B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  259:1-10;  Laut.,  vol.  3,  28:119-29:135;  Neus.,  LX:I:23.I-R);  y.  Ketubot 
30b  (Neus.,  Ketubot:5:7:IV.A-VII.A);  and  b.  Ketubot  47b  (Neus.,  XIV.B:Tractate  Ketubot:4:4:IX.4.A-l). 
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im\       "pasa  ♦  nnons  it  ♦  rniw  ♦  .tdw  rpaj?a  c/b/a  7 

♦  moa  it  ♦  nmoa  ♦  (1  )  na^a)  'am  •'as?  -to  i^ax  e/d 
rorp  it  ♦  muty  ♦  x"i  ♦  .miro  nmaxn  naur  it  ♦  nnnsr  c/b/a  s  g/f 

TTffn  "TO  ^3  ^X  BT'K          K3»  T^a  ♦  "Wa  d 

♦  .nnons  it  ♦  nmw  ♦  .moa  it  ♦  nmoa  ♦  0  rr  9*1)  h/g/f/e 
nnxw  ^d1?  ♦  nmoa  mxw  'aix  apsr  p  -iTy^x  n  b/a  9 
moai  m^a  mpr  moa  nt^a^a  xm  x1?^  nmoa  xnn 

nmoa  xnn  nmsr  ^  ♦  nmisn  nmoa  ♦  .mpra  m1?*'  b/a  10 
trawa'pen  owan  ma^a  nan  W  a,l7a  n1?  im  x1?^ 

♦  'iod  ,xto  .p1?  sma  axn  ♦  snr  x1?  ♦  nann  masa  b/a  n 

LX:V 

'aix  -itst<,>17K  n  ♦  .n1?  to  x1?  n^x  eftw  dxi  b/a  1 

x^m  nns     na  na^ps?  n  ♦  i1?  'ax  nmyi  moa  nxttf  nT  c 

□xi  V'n  na  ♦  srm  x1?  nnron  nn[ioa]  rrwo  naxa  naa  d 

♦  mina  mma[xn  mxan]  ^a  n1?  nw      ♦  n^x  v^v  e 
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F.  "Scripture  states  [however,  in  Exod.  21:11], these.' 

G.  "One  might  think  he  should  perform  for  her  everything  stated  [regarding  the]  subject 
[of  servitude], 

H.  "Scripture  states  [however,  in  Exod.  21:11],  'If  (he  fails  her)  in  these  three  ways.' 

I.  "From  this  you  should  say  that  [it  refers  to  these  three  things]:  If  he  doesn't  designate  her 
for  himself,  for  his  son,  or  if  he  doesn't  redeem  her." 

2.  A.    "...  she  shall  go  free"  (Exod.  21:ll):94 

B.  Why  do  I  need  this? 

C.  If  to  teach  that  she  should  go  free  at  the  end  of  six  [years  of  servitude],  behold  it  already 
says  in  Scripture,  "If  a  fellow  Hebrew,  man  or  woman,  is  sold  to  you,  (he  shall  serve  you 
six  years,  and  in  the  seventh  year  you  shall  set  him  free)"  (Deut.  15:12). 

D.  Why  does  Scripture  state, "...  she  shall  go  free"  (Exod.  21:11)? 

E.  Scripture  includes  for  her  another  [way]  of  going  free. 

F.  "...  she  shall  go  free"  (Exod.  21:11)— this  is  at  the  age  of  adulthood.95 

G.  "...  without  payment"  (Exod.  21:11)— this  is  at  the  age  of  maidenhood.96 

3.  A.    Because  a  man  may  marry  off  his  daughter  and  a  man  can  sell  his  daughter  [into 

servitude,  [one  may  reason  that]  just  as  he  can  marry  her  off  when  she  has  shown  the 
first  signs  of  maidenhood,  so  too  may  he  sell  her  when  she  has  shown  the  first  signs 
of  maidenhood.97 

B.  Then  let  it98  [simply]  stipulate  maidenhood!  Why  do  I  need  it  to  stipulate  [also]  womanhood? 

C.  If  it  stipulated  maidenhood  but  didn't  stipulate  womanhood,  I  would  say  that  she  may 
not  be  enslaved  at  womanhood,  because  her  father  doesn't  have  authority  over  her,  but 
she  may  be  enslaved  at  maidenhood,  because  her  father  does  have  authority  over  her. 

D.  Scripture  states  [thus], "...  she  shall  go  free ..."  (Exod.  21:11)— this  [refers  to]  the  days  of  woman- 
hood—[and]  "...  without  payment"  (Exod.  21:11)— this  [refers  to]  the  days  of  maidenhood. 

E.  Then  let  it  [simply]  stipulate  womanhood!  Why  do  I  need  it  I  need  it  to  stipulate  [also] 
maidenhood! 

F.  If  it  stipulated  womanhood  but  didn't  stipulate  maidenhood,  I  would  say  that  she  may 
not  be  enslaved  at  womanhood,  but  may  be  enslaved  at  maidenhood. 

G.  It  needs  to  stipulate  womanhood,  and  it  needs  to  stipulate  maidenhood. 

4.  A.    Others  say:  "There  is  no  payment"  (Exod.  21:11)  [to  act  as  a  ransom  for]  "he  who  fatally 

strikes  a  man"  (Exod.  21:12). 99 


94  Compare  2.A-G  with  the  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  260:1-10;  Laut,  vol.  3,  30:152-31:166;  Neus.,  LX:I:2S.A-32.B);  y. 
Qiddushin  59b  (Neus.,  Qiddushin:l:2:X.A-L);  and b.  Qiddushin  4a  (Neus.,  XIX:A:Qiddushin:l:l:II.2.A-B). 

95  See  note  65  above, 

96  Ibid. 

97  Which  would  be  erroneous.  Once  the  girl  becomes  a  maiden  (see  note  65  above),  the  father  may  no  longer  sell  her  into  servitude, 
but  he  may  still  marry  her  off. 

98  I.e.,  Exod.  21:11. 

99  This  puzzling  tradition  seems  to  be  drawing  a  connection  and  mutual  implication  between  the  final  clause  of  Exod.  21:11  (^03  I'N), 
which  when  read  out  of  context  would  be  translated  as  "there  is  no  payment,"  and  verse  Exod.  21:12.  It  seems  to  be  disconnecting  the 
final  clause  of  Exod.  21:11  from  that  verse,  and  reading  it,  instead,  as  the  initial  clause  of  Exod.  21:12,  as  translated  above.  There  is  a 
parallel  attestation  to  this  tradition  in  some  manuscript  traditions  of  the  Mekhilta  de-Rabbi  Ishmael  (see  H/R,  260:10). 
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♦  r<>sn  'axn  ^  nx  n1?  nw        ♦  n"?x  V'n  g/f 

my  x1?  nnya  nan  ♦  rf?x  t^c1?^  axi  y'n]  i/h 

n[a  ♦  nin  nan]  ♦  nxiD  k^i  inn  x*?i  xm  x1?  b/a  2 
-iaa]  nn  w  *iioa  xsr  xnnttf  in1?1?  ax  ♦  7ns  "ax  c 
it?  '3D  rmayn  ix  nas/n  nnx  n>  -ocr  >a  nana 

nxs'CO  'n[Dn  n1?  ran  ♦  nan]  nxn  Vti  na  ♦  (as  e/d 

w  i*?x  *pa  r»]  ♦  "osn  w  ^x  nan  nxn  ♦  mnx  g/f 
-Dia  diki  iro  nx  enpn  mm  Vwn  ♦  [amsnn  a  3 

Two  Karw  tst  rranpa  rrcnpaipa  na  inn  nx] 
naxs  ♦  •pffl'o  mm  "Ti?  mais  maiawa]  pi«  b 
naxa  i^x  ♦  -aaa  nai1?  ins]  fax  na  anwaa  c 
lasrnt^  x1?  ['aix  wn  -can  naxa  x1?!  amsraa 
"Tasmw    ^ax    nwri    na    majx1?    iw  [n];aa 
aan  nxs*n>  V'n  ♦  mm  na  max1?  wn?  amsr[aa  d 
nraa  na[xs  ♦  ams/a  ^  i^x  *pa  fx  <"i*3  w  E 
-uaa  naxa  iVwip  ♦  amsraa  <na>i1?  ins  •ax  na  f 
aaaa  "rasmw  x1?  naix  »n*n  amsraa  naxa  x1?! 
nai1?  -pian  -uaa  nai1?  ins  ♦  ansraa  "rasmw  g 
♦  /am  nai  t^x  nsa  hod  rx  ™  annx  ♦  ,ans?aa  a  4 
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Chapter  Sixty-One 

(Textual  Source:  Ms.  Firkovich  II A  268) 

LXI:I 

1.  A.    "If  one  strikes  a  man  (and  he  dies,  he  shall  surely  be  put  to  death)"  (Exod.  21:12):100 

B.  I  only  know  from  this  about  one  who  strikes  a  man. 

C.  How  does  one  know  from  Scripture  concerning  one  who  strikes  a  woman  or  child? 

D.  Scripture  states,  "If  a  man  kills  any  human  being,  (he  shall  surely  be  put  to  death)"  (Lev. 
24:17),  [which  means]  whether  man,  woman,  or  child. 

E.  I  only  know  from  this101  concerning  a  man  who  strikes  a  woman. 

F.  How  does  one  know  from  Scripture  concerning  a  woman  who  strikes  a  man? 

[169]      G.    Scripture  states,  "If  one  strikes"  (Exod.  21:12),  [which  means]  whether  man  or  woman. 

H.  I  only  know  concerning  a  man  who  strikes  a  woman  or  a  woman  who  strikes  a  man. 

I.  How  does  one  know  from  Scripture  concerning  a  woman  who  strikes  a  woman  or  a  child? 

J.  Scripture  states, "...  the  one  who  murders  will  surely  die"  (Num.  35:16),  [which  means]  in 
any  circumstance. 

K.    If  so,  why  does  Scripture  state,  "If  one  strikes  a  man"  (Exod.  21:12)? 

L.  For  one  might  think  that  he  would  be  culpable  even  if  he  struck  the  unviable  birth  or  the 
child  born  at  eight  months.102 

M.  Scripture  states,  [however,]  "...  a  man"  (Exod.  21:12). 

N.  Just  as  a  man  is  unique  in  that  he  is  viable,  the  unviable  birth  and  child  born  at  eight 
months  are  excluded,  because  they  are  not  viable. 

2.  A.    "...  and  he  dies"  (Exod.  21:12):103 

B.  This  tells  that  one  is  not  culpable  until  he104  has  died. 

C.  Based  upon  this  you  say:  If  one  struck  him  [with  a  blow  sufficient  to  kill]  but  another 
came  and  knocked  him  senseless  [while  he  was  still  yet  alive],  the  last  person  is  culpable 
[for  his  death], 

3.  A.    "...  he  shall  surely  be  put  to  death"  (Exod.  21:12): 

B.  We  do  not  know  by  what  means  this  one's  death  should  be. 

C.  Scripture  states,  [however,]  "(if  anyone)  kills  a  person,  only  on  the  evidence  of  witnesses 
(may  the  manslayer  be  executed)"  (Num.  35:30). 

D.  [Meaning,]  by  whatever  means  he  murdered  shall  he  be  executed. 

4.  A.    One  might  think  if  he  killed  him  with  a  knife,  he  should  be  killed  with  a  knife  [or]  if  he 

killed  with  a  reed  pole,  he  should  be  killed  with  a  reed  pole. 

B.  Scripture  says  here  "remove"  [the  evil  from  your  midst]  and  Scripture  says  farther 
on  "remove."105 

™  Compare  l.A-N  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  261:39;  Laut,  vol.  3,  32:5-33:15;  Neus.,  LXI:I:2.A-5.D);  and  Sifra,  Emor 
20:1  (Neus.,  CCXLIV:I:1.A-I). 

101  I.e.,  Lev,  24:17. 

102  Neither  one  of  which  are  considered  viable  human  beings  according  to  Rabbinic  law. 

103  Compare  2.A-C  with  y.  Baba  Qamma  4c  (Neus.,  Qiddushin:4:6:I.A-IV,j). 

104  I.e.,  the  victim. 


TRACTATE  NEZIKIN   *  p^TH  MfDO^ 


277 


LXI:I 

♦  wxn  m  ran  k^k  ^  px  ♦         nsa  b/a  i 
ti^Di  ^  na1  »a  V'n  ♦  pa  ppn  nxi  nt^xn  nx  nsa  d/c 

^  p  ♦  pp  pi  nttfX  pi         p  (P  73  9^1)  DTK  E 

nx  nsan  nttfxn>  ♦  nt^xn  nx  nsan  wx  x^x  f 

x^x  ^  rxi  ♦  pi  wx  p  nsa  V'n  ♦  pa  <^xn  h/g 
rwx  ♦  wxn  nsan  nt^xi  nt^xn  nx  nsan  i 
ma  mrn  V'n  ♦  pa  ppn  nxi  nt^xn  nx  nsa<n>  j 
riDa  V'n  na  p  ax  ♦  mpa  ^a  (to  n1?  'an)  nar  k 

XiT  miattf  pi   D^D^n  DK   HDH  I'TDX  Von?  ♦   t^X  L 

ixr  na"p  in  Kint^  mra  cro*  na  ♦      V'n  ♦  n"n  n/m 

irxttf  ran  ♦  nai  ♦  .na"p  >an  "pnw  miaw  pi  D^sa  b/a  2 
mx  Km  insri  'aix  nnx  psa  ♦  mas^  nst?  isr  n"n  c 

nan  piv  ux  p  ♦  n^  nia  ♦  3"n  pnnxn  i^m  b/a  3 
'aim  any  •'D1?  wsa  nsa  Vti  ♦  nftw  mrra  xnn  c 

wan  Via*'  ♦  ni  [nrr  nt]  mrrv  nan  ♦  (7  rw)  a  4  d 
manpa  [iwas]  mpn  wan  poa  iwa^  poa 

♦  nnsn]n  ^n1?  'axil  nnsrnn  p  naxa  ♦  mp1?^  b 


105  j^g  exaC(-  reference  of  the  biblical  employments  of  the  term  "remove"  is  unclear.  A  parallel  to  this  tradition  at  y.  Sanhedrin  24b 
(Neus.,  Sanhedrin:7:3:II.A-D)  utilizes  two  scriptural  employments  of  the  synonyms  for  the  word  "punish"  (Exod.  21:20  and  Lev.  26:25)  to 
argue  for  punishment  by  the  sword. 
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LXI:II 
1. 


C.  Just  as  the  "remove"  stated  farther  on  is  beheading,  so  too  here  beheading. 

D.  R.  Nathan  says,  "Scripture  says  here  'vengeance'  and  Scripture  says  farther  on,  'I  will 
bring  a  sword  against  you  to  wreak  vengeance'  (Lev.  26:25). 

E.  "Just  as  'vengeance'  stated  farther  on  is  by  the  sword,  so  too  here  by  the  sword." 

F.  R.  ...  [manuscript  lacuna]106 ...  says,  "Scripture  says,  'Love  your  fellow  as  yourself  (Lev. 
19:18),  [meaning,]  select  for  him  a  quick  death!" 

A.  "If  he  did  not  do  it  by  design,  (but  God  imposed  it  upon  him,  I  will  assign  you  a  place  to 
which  he  can  flee)"  (Exod.  21:13): 

B.  [This  particular  case]  was  part  of  the  general  rule  [delineated  in  Exod.  21:12],  but  it  is 
singled  out  [for  special  consideration]  to  make  another  requirement  that  is  a  part  of 
the  matter. 

It  is  singled  out  to  be  more  lenient  and  not  to  be  more  stringent. 
"If  he  did  not  do  it  by  design"  (Exod.  21:13): 

"If  he  did  not  do  it  by  design"  means  only  [that]  he  did  not  intend  it. 
Thus  Scripture  states, "...  or  hurled  any  object  at  him  unintentionally"  (Num.  35:22). 
"...  but  God  imposed  it"  (Exod.  21:13): 
"Imposed"107  means  only  that  He  arranged  it  for  him. 

Thus  Scripture  states,  "Just  see  for  yourselves  that  he  is  seeking  a  pretext108  against  me" 
(2  Kings  5:7). 

D.  And  thus  Scripture  states  about  Samson,  "He  was  seeking  a  pretext109  against  the 
Philistines,  etc."  (Judg.  14:4). 

A.  "If  he  did  not  do  it  by  design,  but  God  imposed  it  upon  him"  (Exod.  21:13): 

B.  One  heaps  merit  upon  the  meritorious  and  culpability  upon  the  culpable.110 

C.  This  is  what  Trajan  asked  Lulianus  and  his  brother  Papias  when  he  sentenced  them  to 
death.111 

D.  He  said  to  them,  "I  am  a  descendant  of  Nebuchadnezzar,  and  you  are  descendants  of 
Hananiah,  Mishael,  and  Azariah.  Let  the  one  who  saved  Hananiah,  Mishael,  and  Azariah 
from  Nebuchadnezzar  come  and  save  you  from  me!" 

E.  They  said  to  him,  "Nebuchadnezzar  was  privileged  enough  to  have  miracles  performed  on 
his  behalf,  and  Hananiah,  Mishael,  and  Azariah  were  privileged  enough  to  have  miracles 

[170]  performed  on  their  behalf.  Nebuchadnezzar  had  the  authority  to  not  be  convicted  of 

spilling  innocent  blood,  and  Hananiah,  Mishael,  and  Azariah  had  the  authority  to  not 
be  condemned  to  death.  But  you  are  not  worthy  of  having  miracles  performed  on  your 
behalf,  nor  are  we  worthy  of  having  miracles  performed  on  our  behalf!  You  will  be 
convicted  of  spilling  innocent  blood,  and  we  will  be  condemned  to  death! 

"But  if  you  don't  kill  us,  we  won't  die  ...  [manuscript  lacuna] ... 


4. 


106  A  parallel  to  this  tradition  at  t.  Sanhedrin  9:11  names  R.  Judah  as  the  Sage  speaking  here. 

107  Hebrew:  inah—mx. 

™  Hebrew:  mitaneh-mnra. 
1K  Hebrew:  toh'anah— msn. 

110  Compare  4.B  with  y.  Sanhedrin  28b  (Neus.,  Sanhedrin:10:2:III.A-C),  a  different  illustrating  story. 

111  Compare  4.C-F  with  Sifra,  Emor  9:8  (Neus.,  CCXXVII:I:5.A-I). 
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ntnn  'xa  qx  mn  nmn  '^n1?  nmaxn  msnn  [na  c 
'mom  '^n1?  'axai  nava  p  'axa  'aix  [inn  n  ♦  d 
l^n1?  'axn  na*-pa  na  ♦  (na  id  9*1)  [napia  am  ap^y  e 
is;*!1?  nanxi  'aix  [...in  ...]  n  ♦  rfoa  id  *■«  -roa  f 

♦  nsp  nn*a  i1?  ttd  (rr  tr  air;)  -paa 

LXI:II 

nnx  iisttj  ^yt)1?  xn  Vpaa  n*]n  ♦  [ms  x1?  n^xi  b/a  1 

x1?  -it^xi  ♦  prann1?  k^i  ^pn1?  xr  ♦  ia"aya  Kin*27         a  2  c 

Kin  id  ♦  i1?  'ran*,  x1?^  x"?x  rro  x1?  mnn  tk  ♦  n*ra  c/b 

♦  (dd  n1?  'an)       x*?a  ^d  ^d  v^y  ybwrq  ix  paix 

sin  p  ♦  i1?  *rp"""att*  x^x  [nax  px  ♦  nax  trrfncn       c/b/a  3 

n  3"a)  ^  Kin  n[axna  *p  ixpi]i  xa  psn  tx  *a  'aix 

ttfpaa  Kin  naxn  pa  Twawa  'aix  x]in  pi  ♦  (t  d 

ms   x1?   1*0x1   ♦   (i   t   fsw)   'aim   aw'psa  a  4 

*xa*  *t  ^y  didt  f^aVaa  ♦  it1?  nax  □*[p1?xn]i  b 

o'ai1?!1?  nx  oiaint)  tott?  x*n  it  ♦  a**n  *t  *?y  naim  c 

laa  *ax  in1?  'ax  ♦  nn*a  p'^y  nut^a  rnx  orss  nxi  d 

nniyi  to'a  n'aan1?^  an*aa  anxi  *isa  *-aiaa  to 

t»  rrirsn  *?xt2**a   n*aan   <nx>   Tsnttf   *a  xia* 

nar  1X3  *-aiaa  i1?  nax  ♦  *Ta  aanx  Tn  nsa  *-aiaa  e 

idt  rrntsn  ^xt^a  maam  a*oa  it  *?y  nit^y*1? 

a**nna  xto  nar  nsa  *-aiaa>  a*oa  aTT  ^y  n^sr*^ 

xto  <iar  rrmn  ^xt^a  maam  *pa  a*r  -p^1? 

*?y  a*oa  mt^y*1?  'xia  nnx  *x  nnxi  nn*a  ia**nna 

nnx  a*oa  1a1?  it^y*^  *x*-a  <iax>  px  iaxi  tt 

ax  *ai  nn*a  iaa**nna  iaxi  'pa  a*r  *p^  nna**nna 

laTnina  'na  <...>  a*na  lax  px  lamn  nnx  *x 
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LXI:III 
1. 


A. 
B. 


B. 
C. 
D. 
E. 

F. 
G. 
A. 
B. 


D. 
E. 
F. 
G. 


"It  is  written  in  our  Torah,  'If  he  did  not  do  it  by  design,  but  God  imposed  it  upon  him' 
(Exod.  21:13)  [meaning,]  one  heaps  merit  upon  the  meritorious  and  culpability  upon  the 
culpable!  When  we  die,  you  will  know  that  we  are  descendants  of  Hananiah,  Mishael,  and 
Azariah!" 

They  didn't  die  until  he  saw  them  digging  out  his  eyes! 
"...  I  will  assign  you"  (Exod.  21:13): 
This  teaches  that  you  banish  [him]  to  the  wilderness. 
"...  a  place"  (Exod.  21:13):112 

This  teaches  that  you  banish  him  to  the  camp  of  the  Levites.113 

Scripture  says  here,  "a  place,"  and  Scripture  says  above,  "Let  everyone  remain  where  he 
is:  let  no  one  leave  his  place"  (Exod.  16:29). 

Just  as  the  "place"  mentioned  above  is  outside  [the  city  by]  2,000  cubits,  with  the  city  not 
taken  into  account  in  the  measurement,  so  too  is  the  "place"  mentioned  here  [outside 
the  city  by]  2,000  cubits,  with  the  city  not  taken  into  account  in  the  measurement. 

'"There.  There.  There.'  Three  times  [it  is  stated  here  in  Scripture].114 

"[Meaning,]  there115  will  be  your  dwelling,  and  there  will  be  your  [place  of]  death,  and 
there  will  be  your  grave."— The  words  of  R.  Eliezer  ben  Jacob. 

"When  a  man  schemes  against  his  neighbor  (and  kills  him  treacherously,  you  shall  take 
him  from  My  very  altar  to  be  put  to  death)"  (Exod.  21:14): 

While  others  scheme  against  him  at  the  time  of  his  murderous  act. 

"...  and  kills  him  treacherously"  (Exod.  21:14): 

While  others  were  acting  treacherously  against  him. 

You  say  the  matter  is  like  this.  Isn't  it,  instead  ...  [manuscript  lacuna] ...  Scripture  states 
...  [manuscript  lacuna] ... 

Thus,  why  does  Scripture  state,  "When  a  man  schemes  against  his  neighbor"  (Exod.  21:14)? 
While  others  scheme  against  him  at  the  time  of  his  murderous  act. 
"...  and  kills  him  treacherously  ..."  (Exod.  21:14): 

R. ...  [manuscript  lacuna] ...  says,  "One  might  think  if  he  intended  to  kill  one  person,  but 
killed  another,  he  would  be  culpable. 

"For  thus  we  find  that  false  witnesses  are  culpable  even  if  they  didn't  kill,  and  the  one 
who  stalks  a  man,  maiden,  or  betrothed  woman  is  culpable  even  if  he  didn't  do  anything 
[other  than  this  to  them], 

"Scripture  states,  [however,] '...  fatally'  (Exod.  21:12). 
"This  tells  that  he  isn't  culpable  until  the  moment  that  he  dies. 
"Then  why  does  Scripture  state,  'When  a  man  schemes'  (Exod.  21:14)? 
"While  others  scheme  against  him  at  the  time  of  his  murderous  act. 


2  Compare  6.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  262:16-263:1;  Laut.,  vol.  3, 36:51-57;  Neus.,  LXI:II:3.A-F). 

3  See  Num.  35:5. 

4  Compare  7.A-B  with  m.  Makkot  2:7;  t.  Makkot  3:5;  and  Sifre  Deut,  Piska  181  (Hammer,  p.  205;  Neus.,  CLXXXI:IV:1.A-B). 

5  I.e.,  the  city  of  refuge. 
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H.  and  kills  him  treacherously     (Exod.  21:14). 

I.  "While  others  were  acting  treacherously  against  him." 

3.  A.  "When  a  man  schemes"  (Exod.  21:14): 

B.  This  excludes  the  minor. 

[171]  C.  R.  Judah  says,  "Just  as  the  man  is  unique,  in  that  he  can  act  in  premeditated  fashion  and 
ejaculate,  so  too  is  the  minor  excluded  because  he  cannot  act  in  premeditated  fashion 
and  ejaculate." 

4.  A.    "...  against  his  neighbor"  (Exod.  21:14): 

B.  Which  excludes  outsiders. 

C.  "...  against  his  neighbor"  (Exod.  21:14): 

D.  Which  excludes  the  alien  resident. 

E.  Should  I  exclude  outsiders,  who  do  not  have  the  commandments  [of  the  Torah]  like 
Israel  [does],  but  still  not  exclude  the  alien  resident,  who  does  have  the  commandments 
like  Israel? 

F.  Scripture  states,  "...  his  neighbor"  (Exod.  21:14). 

G.  Which  excludes  the  resident  alien. 

5.  A.         and  kills  him  treacherously'  (Exod.  21:14):116 

B.  "Which  excludes  the  person  who  intended  to  kill  one  person,  but  killed  another— he 
should  be  exempt."— The  words  of  R.  Shimon. 

C.  R.  Judah  says,  "Even  the  person  who  intended  to  kill  one  person,  but  killed  another  is  culpable. 

D.  "And  why  does  Scripture  state, and  kills  him  treacherously'  (Exod.  21:14)? 

E.  "To  exclude  the  person  who  intended  to  kill  the  non-Jew,  but  killed  the  Jew,  or  [intended 
to  kill]  the  child  born  at  eight  months,  but  killed  the  child  born  at  nine  months." 

6.  A.    "...  from  My  very  altar"  (Exod.  21:14): 

B.  But  not  from  the  beginning  of  the  ramp  and  not  from  the  head  of  the  altar. 

C.  But  even  if  the  sacrificial  service  was  in  his  hand,  and  he  was  standing  and  offering 
incense,  you  should  delay  him  from  it  and  put  him  to  death. 

D.  R.  Yosi  says,  "It's  a  matter  of  logical  reasoning: 

E.  "If  for  the  sacrificial  service,  which  sets  aside  [the  restrictions]  of  Shabbat  [in  order  to  be 
performed],  you  should  delay  him  from  it  in  order  to  put  to  death  a  life  for  a  life,  then  for 
Shabbat,  which  is  set  aside  [in  order  to  perform]  the  sacrifical  service,  is  it  not  only  logical 
that  they  would  put  it  aside  to  keep  alive  one  who  is  doubtfully  culpable  of  death?"117 

7.  A.    I  only  know  about  the  murderer  [from  Exod.  21:14],  How  does  one  know  from  Scripture 

that  this  includes  the  others  who  will  be  put  to  death? 

B.    Scripture  states,  "...  you  shall  take  him  ...  to  be  put  to  death"  (Exod.  21:14). 


116  Compare  5.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  274:16-275:4;  Laut.,  vol.  3,  62:1-63:18;  Neus.,  LXV:I:1.A-3.E);  m. 
Sanhedrin  9:2;  t.  Sanhedrin  12:4;  and  y.  Sanhedrin  27a  (Neus.,  Sanhedrin:9:4:I.A-II.B). 

117  Clearly,  6.D-E  is  incomplete  and  somewhat  incongruous  with  what  precedes  it  in  6.A-C  However,  compare  with  much  more 
substantial  parallel  material  in  the  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  263:12-264:14;  Laut.,  vol.  3,  37:72-40:109;  Neus.,  LXI: 
II:8.A-13.C). 
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8.  A.    "...to  be  put  to  death"  (Exod.  21:14):118 

B.  But  not  to  be  banished  [to  the  city  of  refuge]  to  die,  or  to  be  given  stripes  to  die,  or  [to  be 
given]  punishments  to  die,  or  for  other  things. 

9.  A.    How  does  one  know  from  Scripture  that  the  Sanhedrin  was 

(Textual  Source:  Midrash  ha-Gadol) 

next  to  the  altar? 

B.  Scripture  states,  "...  you  shall  take  him  from  My  altar  to  be  put  to  death"  (Exod.  21:14). 

C.  And  how  does  one  know  from  Scripture  that  they  only  put  [people]  to  death  when  the 
Temple  is  in  existence? 

D.  Scripture  states,  "...  you  shall  take  him  from  My  altar  to  be  put  to  death"  (Exod.  21:14). 

E.  [Meaning,]  if  there  is  an  altar,  you  may  put  [people]  to  death,  but  if  not,  you  may  not  put 
[people]  to  death. 

Chapter  Sixty-Two 

(Textual  Source:  Midrash  ha-Gadol) 

LXII:I 

1.  A.  "He  who  strikes  his  father  (or  his  mother  shall  surely  be  put  to  death)"  (Exod.  21:15):119 

B.  But  not  his  father's  father. 

C.  "...  or  his  mother"  (Exod.  21:15): 

D.  But  not  his  mother's  mother. 

E.  "...  his  father"  (Exod.  21:15): 

F.  But  not  if  it  is  doubtful. 

G.  "...  his  mother"  (Exod.  21:15): 

H.  But  not  if  it  is  doubtful. 

2.  A.  "He  who  strikes  his  father  or  his  mother  shall  surely  be  put  to  death"  (Exod.  21:15): 

B.  One  might  think  he  would  not  be  culpable  unless  he  struck  both  of  them  together. 

C.  Scripture  states,  [however,]  "...  but  one  who  kills  a  human  being  shall  be  put  to  death" 
(Lev.  24:21),  [meaning,]  even  [if  only]  one  of  them. 

D.  And  why  does  Scripture  state,  "He  who  strikes  his  father  or  mother"  (Exod.  21:15)? 

E.  One  might  think  that  the  convert120  whose  conception  was  not  in  accordance  with  Jewish 
sanctity121  but  whose  birth  was  in  accordance  with  Jewish  sanctity122  would  be  culpable 
for  striking  his  mother.123 

F.  Scripture  states,  [however,]  "He  who  strikes  his  father  or  mother"  (Exod.  21:15). 

[172]     G.    He  who  is  culpable  for  striking  his  father  is  culpable  for  striking  his  mother,  but  he  who 

8  Compare  8.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  264:15-16;  Laut,  vol.  3, 40:110-11;  Neus.,  LXI:II:14.A-B). 
115  Compare  l.A-H  with  Sifra,  Qedoshim  9:8  (Neus.,  CCVII:I:1.A-2.E). 
1  I.e.,  the  son  who  was  converted  along  with  his  mother  when  she  converted.  See  m.  Yebamot  11:2, 
'  I.e.,  whose  father  had  not  converted  at  the  time  of  the  conception  of  the  son. 
'  I.e.,  the  father  converted  before  the  time  of  the  birth  of  the  son. 

1  2.E-G  appears  to  be  a  confusing,  illogical  compilation  of  two  separate  chains  of  tradition.  2.E  appears  to  have  affinities  with  m. 
Yebamot  11:2,  whereas  2.F-G  appears  to  have  affinities  to  Sifra,  Qedoshim  9:8  (Neus.,  CCVII:I:4.A-C).  However,  the  two  chains  of  tradition 
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are  not  merged  effectively  here,  and  in  the  case  of  2.E,  it  appears  that  it  is  only  partially  representative  of  the  gist  of  the  pertinent  issue 
as  represented  in  m.  Yebamot  11:2.  The  result  here  is  a  confusing  merging  of  tradition. 
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is  not  culpable  for  striking  his  father  is  not  culpable  for  striking  his  mother. 

3.  A.    One  might  think  if  he  strikes  them  after  [their]  death  he  would  be  culpable.124 

B.  For  it  is  a  matter  of  logic: 

C.  If  [for]  cursing,  which  doesn't  apply  to  everyone,125  one  is  culpable  for  it  after  death, 
then  isn't  it  logical  that  one  would  be  culpable  for  smiting,  which  does  apply  to 
everyone,  after  death? 

D.  Scripture  states,  [however,]  "One  who  kills  a  beast ...  but  one  who  kills  a  human  being" 
(Lev.  24:21). 

E.  Just  as  with  smiting  a  beast,  one  is  not  culpable  [for  doing  it  to  a  beast]  after  [its]  death, 
so  too  is  one  not  culpable  for  smiting  his  father  or  mother  after  death. 

4.  A.    One  might  think  if  he  struck  them  but  didn't  wound  them,  he  would  be  culpable.126 

B.  Scripture  states,  [however,]  "One  who  kills  a  beast ...  but  one  who  kills  a  human  being" 
(Lev.  24:21). 

C.  Just  as  with  smiting  a  beast,  one  is  not  culpable  unless  he  wounds  it,  so  too  is  one  not 
culpable  for  smiting  his  mother  or  father  unless  he  wounds  them. 

5.  A.    One  might  think  if  he  struck  them  inadvertently,  he  would  be  culpable  for  indemnity 

payment. 

B.  Scripture  states,  [however,]  "One  who  kills  a  beast ...  but  one  who  kills  a  human  being" 
(Lev.  24:21). 

C.  Just  as  with  smiting  a  beast,  there  is  no  distinction  in  culpability  for  indemnity  payment 
between  one  who  acts  inadvertently  or  in  premeditated  fashion,  so  too  is  there  no  dis- 
tinction in  releasing  one  from  indemnity  payment  for  striking  his  father  or  his  mother. 

6.  A.    "...  shall  surely  be  put  to  death"  (Exod.  21:15):127 

B.  We  don't  know  by  what  means  this  person's  death  should  be! 

C.  Scripture  states,  [however,]  "Love  your  fellow  as  yourself"  (Lev.  19:18). 

D.  [Meaning,]  select  for  him  a  quick  death! 

E.  And  which  is  this?  This  is  execution  by  strangulation. 

F.  Rabbi  says,  "It's  not  [used  here]  because  it  is  a  quick  execution.  Rather,  it's  because 
it  is  the  method  of  execution  used  when  nothing  else  is  specifically  stipulated.  And 
whenever  execution  is  mentioned  in  the  Torah  with  no  specific  stipulation,  it  [means] 
strangulation." 

G.  How  does  one  know  from  Scripture  that  if  you  cannot  execute  him  by  strangulation,  you 
should  execute  him  with  any  of  the  methods  of  execution,  whether  merciful  or  harsh? 

H.  Scripture  states,  "...  he  shall  surely  die"  (Exod.  21:15). 

I.  By  any  means. 


124  Compare  3.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  265:3-10;  Laut,  vol.  3,  41:5-42:18;  Neus.,  LXII:I:2.A-I);  Sifra,  Qedoshim 
9:10  (Neus.,  CCVII:I:5.A-F);  and  Sifra,  Qedoshim  20:8  (Neus.,  CCXLIV:I:11.A-12.C). 

125  I.e.,  one  does  not  receive  the  death  penalty  for  cursing  everyone,  but  specifically  only  for  cursing  one's  parents. 

126  Compare  4.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  265:3-10;  Laut.,  vol.  3, 41:5-42:18;  Neus.,  LXII:I:2.A-I);  Sifra,  Qedoshim 
9:10  (Neus.,  CCVII:I:5.A-F);  and  Sifra,  Qedoshim  20:8  (Neus.,  CCXLIV:I:11.A-12.C). 

127  Compare  6.A-I  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  265:15-266:8;  Laut.,  vol.  3, 43:25-44:41;  Neus.,  LXII:I:4.A-6.E). 
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LXII:II 
1. 


2. 


5. 


6. 


C. 
D. 
A. 

B. 
C. 
D. 
E. 

F. 
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"He  who  kidnaps  a  man,  (whether  he  has  sold  him  or  is  still  holding  him,  shall  surely  be 
put  to  death)"  (Exod.  21:16):128 

I  only  know  [from  this]  concerning  the  one  who  kidnaps  a  man.  How  does  one  know  from 
Scripture  concerning  the  one  who  kidnaps  the  woman  or  the  child? 

Scripture  states,  "If  a  man  is  found  to  have  kidnapped  a  fellow  (Israelite)"  (Deut.  24:7). 

Whether  man,  woman,  or  child. 

I  only  know  [from  this]  concerning  the  man  who  kidnaps.  How  does  one  know  from 
Scripture  concerning  the  woman  who  kidnaps? 

Scripture  states,  "The  one  who  kidnaps  a  man"  (Exod.  21:16). 129 

[Meaning,]  whether  man  or  woman. 

If  so,  why  does  Scripture  state,  "...  a  man"  (Exod.  21:16)? 

Because  one  might  think  he  would  be  culpable  even  if  he  kidnapped  an  unviable  birth  or 
the  child  born  at  eight  months. 

Scripture  states,  [however,]  "...  a  man"  (Exod.  21:16). 

Just  as  a  man  is  unique  in  that  he  is  a  viable,  the  unviable  birth  and  child  born  at  eight 
months  are  excluded,  because  they  are  not  viable. 

How  does  one  know  from  Scripture  that  one  is  not  culpable  unless  he  kidnaps  [and  is 
seen]  by  witnesses?130 

Scripture  states,  "If  a  man  is  found  to  have  kidnapped"  (Deut.  24:7). 

And  how  does  one  know  from  Scripture  that  one  is  not  culpable  unless  he  sold  [a  kid- 
napped person  in  the  presence]  of  witnesses? 

Scripture  states,  "...  whether  he  has  sold  him  or  is  still  holding  him"  (Exod.  21:16). 

"...  or  is  still  (holding  him)"  (Exod.  21:16): 

This  excludes  when  the  person  was  in  his  power. 

Exempt  is  the  father  who  kidnaps  his  son. 

One  might  think  if  he  sold  him  to  one  of  his  relatives  he  would  be  culpable. 

Scripture  states,  [however,]  "...  to  have  kidnapped  a  fellow  Israelite"  (Deut.  24:7), 
[meaning,  he  is  culpable]  only  if  he  separates  him  from  his  fellow  Israelites. 

One  might  think  that  because  we  have  found  that  one  may  pay  an  assessed  compensation 
payment  for  the  [kidnapped]  Canaanite  slave,  then  it  is  also  the  case  here.131 

Scripture  states,  [however,]  "...  whether  he  has  sold  him  or  is  still  holding  him"  (Exod.  21:16). 

This  tells  that  he  is  not  culpable  until  he  takes  him  into  his  possession. 

R.  Judah  says,  "Only  once  he  has  takes  him  into  his  possession  and  makes  use  of  him. 

"As  it  says  in  Scripture, enslaving  him  or  selling  him'  (Deut.  24:7).  " 

"...  shall  surely  be  put  to  death"  (Exod.  21:16):132 


128  Compare  1.A-4.C  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  266:9-267:10;  Laut.,  vol.  3, 44:42-46:73;  Neus.,  LXII:II:1.A-9.C). 
125  This  rendering  of  the  participle  "steals"  (Hebrew:  3313)  is  required  for  the  purposes  of  this  interpretation. 
130  Compare  3.A-D  with  Sifre  Deut,  Piska  273  (Hammer,  p.  268;  Neus..  CCLXXIII:I:1.A-4.C). 
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LXII:II 

nx  aaian  vntn  nx  aaian  x^x  ^  t»k  ♦      aaai  b/a  i 

p  ♦  ti^Di  aaa.      xsa^  *a  V'n  ♦  paa  ppn  nxi  nt^xn  d/c 

nt^x  aaian  t^x  x^x  ^  fx  ♦  .pp  p  nt^x  p  wx  a  2 

ID  ox  ♦  nt^x  p  t^x  p  ♦  vnn  aaia  V'n  ♦  pa  naaian  d/c/b 

pi  a^oan  nx  aaa  i^dx  tow  ♦  wsx  naxa  na1?  e 

p  xmw  mra  wx  na  ♦      V'n  ♦  a"n  x«t  naiaw  g/f 

pa  ♦  .na"p  *aa         naiaw  pi  a^sa  1x2s  na"p  a  3 

♦  .aaia  vnn  xsas  *a  V'n  ♦  iron  aiaa^  is;  a"n  law  b 
•nasi  V'n  ♦  tnsn  Toanp  -fir  a"n  law  pai  d/c 
axn  xr  ♦  rra  pixaw  •'a1?  tna  ♦  xxaai  ♦  .ira  xxaai  c/b/a  4 

♦  a"n  XiT  ranpa  inx1?  roa  to  ♦  .iaa  nx  aaaw  a  5 
(Via1'  ix)  ♦  .rnxa  ia  rnxa  wsa  aaa  V'n  a  6  b 
nap  asai  ia  paw  iraw  sayaD  lasra  ia^aw  ^ 

law  raa  ♦  ira  xxaai  nasi  V'n  ♦  p  nr  nx  to  c/b 

■ucwtta  naix  rmrr  n  ♦  .innzn1?  lacaa^  757  a"n  d 

♦  nar  ma  ♦  .inaai  ia  unarm  "so  ♦  ia  wanem  ytwrh  a  ?  e 


131  Compare  6.A-E  with  Sifre  Deut,  Piska  273  (Hammer,  p.  268;  Neus.,  CCLXXIII:II:1.A-C). 
m  Compare  7.A-E  with  Sifre  Deut,  Piska  273  (Hammer,  p.  268;  Neus.,  CCLXXIII:III:1.A-B), 
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B.  By  the  method  of  execution  [used]  when  [a  death  is]  stipulated  in  unspecified  fashion  in 
the  Torah— strangulation. 

C.  How  does  one  know  from  Scripture  that  if  you  cannot  execute  him  by  strangulation,  you 
should  execute  him  with  any  of  the  methods  of  execution,  whether  merciful  or  harsh? 

D.  Scripture  states,  "...  he  shall  surely  die"  (Exod.  21:16). 

E.  By  any  means. 

LXII:III 

1.  A.  "He  who  insults  his  father  (or  his  mother  shall  surely  be  put  to  death)"  (Exod.  21:17): 

B.  But  not  his  father's  father. 

C.  "...  or  his  mother"  (Exod.  21:17): 

D.  But  not  his  mother's  mother. 

E.  "...  his  father"  (Exod.  21:17): 

F.  But  not  if  it  is  doubtful. 

G.  "...  his  mother"  (Exod.  21:17): 

H.  But  not  if  it  is  doubtful. 

2.  A.  "He  who  insults  his  father  or  his  mother  shall  surely  be  put  to  death"  (Exod.  21:17):133 

B.  One  might  think  he  would  not  be  culpable  unless  he  curses  both  of  them  together. 

C.  Scripture  states,  [however,]  "(if  anyone)  insults  his  father  or  his  mother"  (Lev.  20:9). 
[173]     D.  [Even  if  only]  one  of  them. 

E.  And  why  does  Scripture  state,  "He  who  insults  his  father  or  mother"  (Exod.  21:17)? 

F.  One  might  think  that  the  convert  whose  conception  was  not  in  accordance  with  Jewish 
sanctity  but  whose  birth  was  in  accordance  with  Jewish  sanctity  would  be  culpable  for 
insulting  his  mother.134 

G.  Scripture  states,  [however,]  "He  who  insults  his  father  or  mother"  (Exod.  21:17). 

H.  He  who  is  culpable  for  insulting  his  father  is  culpable  for  insulting  his  mother,  but  he 
who  is  not  culpable  for  insulting  his  father  is  not  culpable  for  insulting  his  mother. 

3.  A.    One  might  think  if  he  insults  them  after  [their]  death  he  would  not  be  culpable. 

B.  For  it  is  a  matter  of  logic: 

C.  If  [for]  smiting,  which  applies  to  everyone,135  one  is  not  culpable  for  it  after  death,  then 
isn't  it  logical  that  one  would  not  be  culpable  for  insulting,  which  does  not  apply  to 
everyone,  after  death? 

D.  Scripture  states,  [however,]  "...  he  has  insulted  his  father  and  his  mother— his  bloodguilt 
(is  upon  him)"  (Lev.  20:9). 

E.  Even  after  death. 

4.  A.    One  might  think  he  would  be  guilty  even  if  he  insulted  them  with  a  euphemism  (for 

God's  name).136 

133  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  267:19-21;  Laut,  vol.  3,  47:89-91;  Neus.,  LXII:III:2.A-C). 

134  Regarding  2.F-H,  see  notes  120, 121, 122,  and  123  above. 

135  I.e.,  one  receives  the  death  penalty  for  smiting  anyone. 

136  Compare  4.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  268:4-7;  Laut.,  vol.  3,  48:98-49:105;  Neus.,  LXII:III:3.A-H). 
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rfriy  x1?  vm>  ♦  pirn  rmro  n-naxn  nma  anon 
rrfrp  ra  mma  ^3a  nnx3  iman  pina  wan"? 

♦  .aipa  ^3a  ♦  nar  ma  <V'n  ♦  nman  ra 

♦  .lax  BX  X1?!  ♦  lax  ♦  .T3R  ^X  X1?!  ♦  T3K  VPpai 

iaxi  rax  Vppai  ♦  .poan  x*7i  ♦  lax  ♦  .poan  k^i  ♦  rax 
DiTav  nVTpw  Tir  a"n  xm  x1?  Via*  ♦  nar  ma 

♦  (0  3  'p,T)  lax  nxi  rax  nx  ^p1-  -wx  V'n  ♦  nnx3 
nan  ♦  iaxi  rax  ^pai  V'n  nai  ♦  .ana  mx 
XiT  rrempa  mr1?!  rrempa  x1?^  irmn  nrrnw 
xinttf  nx  ♦  iaxi  rax  Vppa  V'n  ♦  lax  nVpp  ^  a«n 
•nnw  nxi  lax  nVpp  3"n  rax  n^p  ^sr  3"n 
Vd'  ♦  .iax  n^p  "?s?  3"n  irx  rax  n^p  ^sr  a"n 
nai  ♦  xin  "pn  ♦  a"n  xm  x1?  nma  nnx1?  "jVpp  ax 
nma  nnx1?  n^y  p*n  rx  ^33  mma  k>tw  nsa 
p"n  xtp  x1?^  p  irx  1733  mma  raw  n^p 
i^dx  ♦  13  ran  y?p  laxi  rax  V'n  ♦  nma  nnx1?  n,l?s? 

♦  3"n  xm  *naa  aV7p  i^dx  ^3s  ♦  .nma  nnx1? 


C/B 

E/D 

D/C/B/A 
A  2 
B 
C 

F/E/D 

H/G 

A 
C/B 


LXII:III 


H/G/F/E 


E/D 
A  4 
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B.  Scripture  states,  "He  who  insults  his  father  or  his  mother"  (Exod.  21:17),  and  Scripture 
states,  "Anyone  who  insults  his  God"  (Lev.  24:15). 

C.  Just  as  there137  [culpability  for  insulting  is  incurred  only]  with  the  Name,138  so  too  here 
[only]  with  the  Name. 

5.         A.    "...  shall  surely  be  put  to  death"  (Exod.  21:17):139 

B.  We  don't  know  by  what  means 

(Textual  Source:  Ms.  Firkovich  II A  268) 
this  person's  death  should  be! 

C.  Scripture  states,  [however,]  "...  his  bloodguilt  is  upon  him"  (Lev.  20:9),  and  farther  on  it 
says  in  Scripture,  "...  their  bloodguilt  shall  be  upon  them"  (Lev.  20:27). 

D.  Just  as  "their  bloodguilt  shall  be  upon  them"  stated  farther  on  is  stoning,  so  too  "his 
bloodguilt  is  upon  him"  stated  here  is  stoning. 

E.  How  does  one  know  from  Scripture  that  if  you  cannot  execute  him  by  stoning,  you  should 
execute  him  with  any  of  the  methods  of  execution,  whether  merciful  or  harsh? 

F.  Scripture  states,  "...  he  shall  surely  die"  (Exod.  21:17). 

G.  By  any  means. 

Chapter  Sixty-Three 

(Textual  Source:  Firkovich  II A  268) 

LXIII:I 

1.  A.    "When  men  quarrel  (and  one  man  strikes  his  companion  with  stone  or  fist,  and  he  does 

not  die  but  has  to  take  to  his  bed)"  (Exod.  21:18):140 

B.  Nothing  good  comes  from  quarreling. 

C.  And  thus  Scripture  states,  "And  there  was  quarreling  between  the  herdsmen  of  (Abram's) 
cattle,  etc."  (Gen.  13:7). 

D.  Who  caused  Lot  to  separate  from  that  righteous  one?141 

E.  You  must  say  it  was  [the]  quarreling. 

F.  And  Scripture  says,  "When  there  is  a  quarrel  between  men  and  they  go  to  law,  and  a 
decision  is  rendered"  (Deut.  25:1). 

G.  Who  caused  this  one  to  be  flogged? 

H.  You  must  say  it  was  [the]  quarreling. 

2.  A.    "When  men  quarrel"  (Exod.  21:18): 

B.    At  first  they  will  come  to  the  point  of  the  commandments,"2  and  afterward  to  the  point 
of  blows,  and  afterward  to  the  point  of  punishments. 

3.  A.    "When  men  quarrel"  (Exod.  21:18):143 

B.    I  only  know  concerning  men.  How  does  one  know  from  Scripture  to  include  two  men  [or] 
a  woman  and  a  man? 

137  I.e.,  Lev.  24:15. 

138  I.e.,  the  Tetragrammaton  (YHWH— mm). 

139  Compare  5.A-G  with  Mekhilta  de-Rabbi Ishmael,  Nezikin  (H/R,  268:8-10;  Laut,  vol.  3,  49:106-9;  Neus.,  LXII:III:3.4.A-E). 

140  Compare  l.A-H  with  Sifre  Deut,  Piska  286  (Hammer,  p.  276;  Neus.,  CCLXXXVI:I:1.A-I)  and  Piska  292  (Hammer,  p.  283;  Neus., 
CCXCII:I:1.A-I). 
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vp^x       n  vnn  vm  na*ni  iaxi  ran  ^pai  naxa  b 

♦  nar  ma  ♦  .awa  ixs     nwa  fprf?  na  ♦  (it)  la  9*1)  a  5  c 
in  im  Vn  ♦  m      mma  xnn  nan  fsrrr  13K  "px  c/b 
DiTai  na  ♦  (ta  dv)  an  Drwai  tdm  fin1?]  (o  3  9*1)  d 
txs  maxn  in  iw       rfrpo  i^n1?  maxn  an 

iman  nVpoa  iman1?  nrf?iss  x1?  p»  ♦  rfrpo  e 

♦  nman  pi  nfpp  ra  nmaxn  mma  "pas  nnxa 

♦  /ids  /l?D  .nips  ^aa  ♦  nar  ma  Vn  g/f 

LXIII:I 

♦  nana  Tina  xxr  aw  nai     ♦  onMit  pan*  m  b/a  1 
r  na)  'aim  mpa  (!)  mm  in  an  nsi  'aix  Kin  pi  c 

it  'aix  *in  ♦  xinn  pnxn  p  urns1?  en1?1?  ana  n  ♦  (t  e/d 
^x  wmi  tnwK  in  an  mm  n  'aixi  ♦  nana  f 

m  ♦  mp1?1?  ni1?  ana  n  ♦  (x  na  m)  aiosttfi  oswan  h/g 

nn  pxa  p  n^nna  ♦  D'twx  iians  m  ♦  nana  it  'aix  b/a  2 

♦  .pttB7  nn  "pta  na  nnxi  maa  nn  na  nnxi  rmaa 

man1?  pa  annx  x^x  n  rx  ♦  .anwx         m  b/a  3 


141  I.e.,  Abram. 

142  I.e.,  at  first  they  relate  cooperatively. 

141  Compare  3.A-J  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  269:7-14;  Laut,  vol.  3,  51:6-52:16;  Neus.,  LXIII:I:2.A-J);  and  Sifre  Deut, 
Piska  286  (Hammer,  p.  276;  Neus.,  CCLXXXVI:II:1.A-2.B)  and  Piska  292  (Hammer,  p.  283,  Neus.,  CCXCII:II:1.A-D). 
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C.  Scripture  states,  "...  the  assailant  shall  go  unpunished"  (Exod.  21:19). 

D.  Whether  man  or  woman. 

E.  And  why  does  Scripture  state,  "...  men"  (Exod.  21:18)? 

F.  [To  stress  that  this  situation  applies  to]  people,  and  not  oxen. 

G.  For  it  might  be  reasoned: 

H.  If  in  the  instance  when  one  is  exempted  [from  paying]  for  damages  he  caused,  but  is 
culpable  for  damages  caused  by  his  ox  or  donkey,  then  isn't  it  logical  that  here,  when  he 
is  culpable  for  damages  he  caused,  he  would  be  culpable  [also]  for  his  ox  or  donkey? 

I.  Scripture  states,  [however,]  "...  men"  (Exod.  21:18). 
J.     [Meaning,]  people,  and  not  oxen. 

4.  A.    "...  and  one  man  strikes"  (Exod.  21:18): 

B.  This  excludes  the  child. 

C.  "...  his  companion"  (Exod.  21:18): 

D.  This  excludes  outsiders. 

E.  "...  his  companion"  (Exod.  21:18): 

F.  This  excludes  the  alien  resident. 

G.  Should  I  exclude  outsiders,  who  do  not  have  the  commandments  [of  the  Torah]  like 
Israel  [does],  but  still  not  exclude  the  alien  resident,  who  does  have  the  commandments 
like  Israel? 

H.  Scriptures  states,  "...  his  companion"  (Exod.  21:18). 

[174]      I.    This  excludes  outsiders,  [and]  "...  his  companion"  [also]  excludes  the  alien  resident. 

5.  A.    "...  with  stone  or  fist"  (Exod.  21:18):144 

B.  I  only  know  from  this  specifically  concerning  stone  and  fist.  How  does  one  know  from 
Scripture  to  include  anything? 

C.  Scripture  states,  "...  the  assailant  shall  go  unpunished"  (Exod.  21:19). 

D.  [Meaning,  an  assailant  who  uses]  anything. 

E.  [Thus,]  why  does  Scripture  state,  "...  with  stone  or  fist"  (Exod.  21:18)? 

F.  Shimon  the  Yemenite  says,  "Just  as  the  fist  [that  serves  as  a  murder  weapon]  is  particular, 
in  that  it  is  brought  [for  display]  to  the  witnesses  and  the  counsel  [of  judiciaries],  likewise 
anything  [used  as  a  murder  weapon]  must  be  brought  [for  display]  to  the  witnesses  and 
the  counsel  [of  judiciaries]." 

G.  R.  Akiva  said  to  him,  "What  if  we  have  nothing  other  than  [that]  he  pushed  him  off  a 
castle,  and  he  fell  and  died?  Do  we  say,  'Oh  castle,  come  to  the  court'? 

H.  "Rather,  it  would  all  depend  on  witnesses,  and  [likewise,  prosecuting]  capital  cases 
depends  on  witnesses." 

6.  A.    Scripture  says  here,  "...  with  stone"  (Exod.  21:18),  and  Scripture  says  farther  on,  "(if)  he 

struck  him  with  a  stone  of  the  hand  that  could  cause  death,  etc."  (Num.  35:17). 

B.    This  tells  that  one  is  not  culpable  unless  something  else  assisted  his  hand. 

"4  Compare  5.A-H  with  t.  Sanhedrin  12:3  and  b.  Baba  Qamma  90b  (Neus.,  XX.C:Tractate  Baba  Qamma:8:6:I.4.D). 
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pi  vrw.  p  ♦  man  npm  V'n  ♦  wki  nt^x  a^a  w  d/c 

TPTW  ♦  Dlflf  S^l  <B^3X>  ♦  EWMK  y'fi  na  ♦  nttfX  g/f/e 

^sr  a"n  lass?  »pp3  ^  "ittDttf  aipaa  ax  na  ♦  inn  h 

p  irx  lass?  *pn      a"n^  ]vo>  mam  nw  *j?T3 

k1?!  ♦  anm  V'n  ♦  <mam  rw  *pn  ^s?  a"n  nw  j/i 

nx  ♦  annx1?  tre  ♦  msn  ♦  pp1?  ma  ♦     nam  ♦  am   e/d/c/b/a  4 

p1?  pw  annx      [X'xia  ♦  awin]  -u1?  cno  ♦  msn  g/f 

i1?  aw  awin  [-u]  xr  x1?  ixisn  "pktw  msa 

a*is  [ms?]-i  nx  annx1?  did  ♦  msn  V'n  itro  rmaa  i/h 

*pa«l  pX  X^X  sl7  p  ♦  tfllOXQ  IS  13X3  ♦  .3t271D  b/a  5 

ma  ♦  man  npm  V'n  ♦  nm  m  man1?  pa  pnvan  d/c 

na  ™  ■'wnn  'srattf  ♦  *pata  ix  pxa  V'n  na  ♦  -m  f/e 

-qt  m  is  my1?!  api]*?1?  neaw  wa  *pax 

irx  sD[i]  na^ps?  n  ^  '»n  ♦  niy^i  ans?1?  neaw  g 

ux  paix  nai  ^sm  rrran  wxna  ixmw  x^x 

tti  ansra  Pn  mn  x^x  ♦  p  ma1?  rrpa]  xian  h 

Ca)  ik  ^n1?  'X3  [px  p       ♦  ansra  r^fl  mtwu  a  6 

ras  ♦  (p  n1?  'aa)  'aim  iron  na  mas  -iwx  r  pxa  b 

♦  it  nx  sroa  tpik  "iai  ktw  is?  [a"n  irxjttf 
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9. 


10. 


11. 


LXIII:II 


A.  How  does  one  know  from  Scripture  that  one  would  be  culpable  if  he  struck  him  with  a 
needle  or  a  pin? 

B.  Scripture  states,  "...  with  stone  or  fist"  (Exod.  21:18). 

A.  "...  and  he  does  not  die"  (Exod.  21:18): 

B.  He  must  give  [him]  indemnity  payment  for  lost  time. 

C.  But  if  he  dies,  he  is  exempt  from  indemnity  payment  for  lost  time. 

A.  One  might  think  he  must  give  [him]  indemnity  payment  for  lost  time  and  for  healing 
expenses,  whether  it  was  a  blow  strong  enough  to  cause  death  or  a  blow  not  strong 
enough  to  cause  death. 

B.  Scripture  states,  [however,]  "...  the  assailant  shall  go  unpunished"  (Exod.  21:19),  [which 
means]  only  if  the  blow  can  cause  death. 

C.  Say  from  now  on  that  the  blow  must  be  strong  enough  to  cause  death. 

A.  "...  and  he  does  not  die  but  has  to  take  to  his  bed"  (Exod.  21:18):145 

B.  And  don't  we  know  if  he  took  to  his  bed  that  he  didn't  die? 

C.  [So]  why  does  Scripture  state,  "...  and  he  does  not  die  but  has  to  take  to  his  bed" 
(Exod.  21:18)? 

D.  Because  since  we  determined  from  below  [in  Exod.  21:19]  that  he  must  pay  him  [indemnity 
payment]  when  he  arises,  one  might  also  think  this  is  the  case  here  [in  Exod.  21:18], 

E.  Scripture  states,  [however,]  "...  and  he  does  not  die  but  has  to  take  to  his  bed"  (Exod.  21:18). 

F.  [Meaning,]  when  he  takes  to  his  bed  he  pays  him,  and  not  when  he  arises. 

A.  And  up  to  this  point  Scripture  speaks  of  a  blow  that  can  cause  death.  From  this  point 
forward,  Scripture  speaks  of  a  blow  that  cannot  cause  death. 

B.  If  they  determined  [at  first]  that  he  might  die,  but  then  he  got  better,  they  make  a  second 
estimation  of  the  indemnity  payment.146 

A.  "If  he  then  gets  up  and  walks  about  (outdoors  upon  his  staff,  the  assailant  shall  go 
unpunished,  only  he  must  pay  for  his  idleness  and  for  him  to  be  healed  entirely" 
(Exod.  21:19):147 

B.  One  might  think  [this  would  apply  if  he  walks]  from  one  bed  to  another  bed. 

C.  Scripture  states,  [however,]  "...  outdoors"  (Exod.  21:19). 

D.  I  only  know  from  this  concerning  outdoors.  How  does  one  know  from  Scripture  to  include 
his  courtyard  and  his  garden? 

E.  Scripture  states,  "...  and  walks  about"  (Exod.  21:19). 

A.  If  he  cuts  off  his  hand  and  cuts  off  his  foot,  I  might  assume  that  this  one  must  [still  only 
be  required  to]  walk  about  upon  his  staff  [for  the  assailant  to  go  unpunished], 

B.  Scripture  states,  [however,]  "If  he  then  gets  up  and  walks  about"  (Exod.  21:19). 

C.  Why  does  Scripture  state, "...  upon  his  staff ..."  (Exod.  21:19)? 


115  Compare  10.A-F  withy.  Sanhedrin  27a  (Neus.,  Sanhedrin:9:3:II.A-K). 

146  Compare  ll.B  with  t.  Baba  Qamma  9:5. 

147  Compare  l.A-E  with  Mekhika  de-Rabbi  lshmael,  Nezikin  (H/R,  270:6-7;  Laut,  vol.  3, 53:37-39;  Neus.,  LXIII:I:8.A-F). 
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pxa  V'n  ♦  3"[n]  xm  n[mrsai  un]aa  man  "paa  b/a  7 

mos  na  ax  xn  ♦  in*  <i>naw  ♦  ma*  k^i  ♦  «ni-)^Kn  c/b/a  s 

man1?  na  na        nsa  mx  Vd*  ♦  nattf  in^a  a  9 

♦  'ism  rati?  imn  Kin  man1?  na  na  tw  nsa  mxi 

max  ♦  nma1?  oon  nsa  xmw  isr  nsan  npn  V'n  c/b 

"pan  mas  x1?  ♦  .man1?  na  na  crt?  naa  nmra  a  10 

m  aawa1?  "753  axttf  fsnr  13K  t;x  sai  ♦  •'D1?  aswa1?  b 

paa  wow  ^  ♦  ast^a1?  'psai  ma*'  x1?!  V'n  na  ♦  na  d/c 

ma^  x1?  V'n  ♦  id  ni  nx  ^  was  reran  i1?  imit^  e 

i1?  imn  "pxi  i1?  imn  lrfrM  nyt^a  ♦  ast^a1?  ^dii  f 

na  tppw]  nsaa  naia  'nsn  id  toi  ♦  vmss  nyt^a  a  n 
nsaa  naia  'nan  n>xi  p^a  man1?  (naa)  na 

naa         nmE(n)1?  imax  ♦  man1?  na  na  iw  b 
♦  "ids  /l?o  .rrw  iiaa1?  imx  pais  rrrw 

LXIII:II 

V'n  ♦  it  nua1?  it  naaa  ^it  ♦  T>nnm  aips  ax  c/b/a  1 

V'n  ♦  [i]m;n  insn  man1?  paa  pin  x*?x  ^  fx  ♦  pina  e/d 

nTa       yaw  i^rn  sropn  it  srup  ♦  n>nnm  a  2 

♦  inwa  ^57  V'n  na  ♦  n>nnm  aip^  ax  V'n  ♦  iraswa  c/b 
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D.    [To  mean]  if  he  is  fully  healthy,  [thus,  in  this  case,  he  will  have  to  pay  damages], 

3.  A.    Why  does  Scripture  state,  "If  he  then  gets  up  and  walks  about"  (Exod.  21:19)? 

B.  Because  since  we  determined  above  that  he  pays  him  [indemnity  payment]  when  he 
takes  to  his  bed,  one  might  think  this  is  the  case  here! 

C.  Scripture  states,  [however,]  "If  he  then  gets  up  and  walks  about"  (Exod.  21:19). 

D.  [Meaning,]  he  pays  him  at  the  time  when  they  appraise  his  injuries,  and  not  when  he 
takes  to  his  bed. 

4.  A.    If  they  diagnosed  that  he  might  die,  but  then  he  got  somewhat  better,  and  then  got 

somewhat  worse,  and  afterward  died,  they  appraise  him:  If  he  died  as  a  result  of  the 
original  blow,  behold,  he  is  culpable.  But  if  not,  behold,  he  is  exempt.148 

B.  R.  Nehemiah  says,  "Whether  this  or  that,  behold,  he  is  exempt. 

C.  "As  it  says  in  Scripture,  'If  he  then  gets  up  and  walks  about  outdoors'  (Exod.  21:19)." 

D.  R.  Nehemiah  [also]  says  [regarding  Exod.  21:18-19],  "If  not  [as  Scripture  says  here,]  what 
[175]  [else]  would  you  [possibly]  think?  That  this  one  guy  should  walk  about  the  market  and 

this  other  guy  should  be  put  to  death? 

E.  "Rather,  [the  verses  indicate  that]  even  if  [he  should  die]  as  a  result  of  the  first  blow,  he  is 
exempt." 

5.  A.    "...  the  assailant  shall  go  unpunished"  (Exod.  21:19): 
B.    Whether  man  or  woman. 

6.  A.    "...  the  assailant  shall  go  unpunished"  (Exod.  21:19):149 

B.  One  might  think  [he  goes  unpunished]  in  any  fashion. 

C.  Scripture  states, "...  the  assailant  shall  go  unpunished,  only  he  must  pay  for  his  idleness" 
(Exod.  21:19). 

D.  And  "his  idleness"  means  only  his  loss  of  [work]  time. 

E.  As  it  says  in  Scripture, "...  and  on  the  seventh  day  He  ceased  from  work  and  was  refreshed" 
(Exod.  31:17). 

7.  A.    One  might  think  they  should  assess  him  as  if  he 

(Textual  Source:  Midrash  ha-Gadol) 
made  one  sela  a  day  or  two  sela  a  day. 

B.  Scripture  says,  "...  the  assailant  shall  go  unpunished,  only  he  must  pay  for  his  idleness" 
(Exod.  21:19),  [meaning,]  he  must  pay  only  for  his  final  [period]  of  idleness,  but  he  must 
not  pay  for  his  first  [period]  of  idleness.150 

8.  A.    "...  and  for  him  to  be  healed  entirely"  (Exod.  21:19):151 

B.  [Meaning,]  he  should  pay  for  him  to  be  healed  on  an  ongoing  basis  [until  he  is  finally  healed], 

C.  Or  might  one  think  he  would  be  responsible  [for  healing  him]  even  if  he152  went  against 
the  advice  of  the  doctor  and  ate  honey  and  all  kinds  of  sweet  things?  For  honey  and  sweet 
things  irritate  the  wound  and  make  it  scabby. 

D.  Scripture  states,  [however,] "...  only  he  must  pay ...  for  him  to  be  entirely  healed"  (Exod.  21:19). 

u"  Compare  4.A-E  with  t.  Baba  Qamma  9:6-7. 

145  Compare  6.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  270:13-15;  Laut,  vol.  3,  54:50-52;  Neus.,  LXIII:I:13.A-E). 
150  The  meaning  of  7.B  is  uncertain.  It  is  unattested  elsewhere  in  the  corpus  of  early  Rabbinic  literature. 
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irxaw  ^  ♦  pina  n>nnm  Dip*  ex  ^"fl  n»  ♦  THia  ^  b/a  3  d 

Vm  ♦  id  m  r\x  ^y  .inV'M  nsrt^n  [1*7  im^w  n^ya1?  c 

<x*?i>  i1?  imn  mrax  [nywa]  ♦  n>nnm  oip»  ax  d 

nmw  na[a  ^pmi  nn^a1?  innax  ♦  ln^sa  nywa  a  4 
nsa  nana  ax  mx  paix  na  -p  iron  Taan 

n  ♦  .-nus  nr  nn  ix1?  ax  a"n  m  nn  na  nant^Kn  b 

ax  'xaw  ♦  moo  nr  nn  -p  pi  -p  p  ™  nsam  c 

na  ik1?  ax  n^ara  n  'as  ♦  [pin]a  n>nnm  Dip'  d 

♦  nmi  xa  nn  piwa         nr  XiTW  n1?  ^y  nn*?y 

♦  .-litis  nr  nn  [n]a  miwxn  nsa  nana  i^sx  x^x  e 
<Vd*>  ♦  [nsan]  npm  ♦  nwx  pi  w^x  p  ♦  nsan  npn  b/a  6    b/a  5 
maw  "pK  ♦  )T\>  maw  pn  nsan  np3i  <V'n>  ♦  nai  ^  d/c 

'aw)  pan  naw  ^awn  arai  'x^w  ♦  [in^toa]  x^x  e 

y^o  nwiy  xm  [ftxa  mix  px]i*i  ins  ^d*  ♦  (r  x1?  a  ? 

pn  .nsan  npm  Vm  ♦  a^o  mw  nuns?  i^xdi  ava  b 

xsn  ♦  .miwxn  maw  x1?  ^  mnnx  maw  ms  maw  a  s 

nai  ^y  nay  i^dx  Via*'  ix  ♦  xonai  mm  xdt  ♦  kst  c/b 
npma  >rai  wamw  npma  ^rai  wai  ^dxi  xonn 

pn  Vm  ♦  a"n  xns          inaa  nn^ym  nsa1?  pwp  d 

♦  .xdt  Ksn  ^ 


11  Compare  8.A-D  with  b.  Baba  Qamma  85a  (Neus.,  XX.C:Tractate  Baba  Qamma:8:lA-R:IV.4.A-C). 
a  I.e,  the  wounded  person. 
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Chapter  Sixty-Four 

(Textual  Source:  Midrash  ha-Gadol) 

LXIV:I 

1.  A.    '"When  a  man  strikes  his  slave,  male  or  female,  (with  a  rod,  and  he  dies  under  his  hand, 

he  must  be  avenged)'  (Exod.  21:20): 

B.  "One  might  think  Scripture  speaks  about  the  male  or  female  Hebrew  slave. 

C.  "Scripture  states,  [however,] his  slave,  male  or  female'  (Exod.  21:20). 

D.  "[Which  implies]  the  male  or  female  slave  whose  religious  instruction  is  comparable  to 
each  other. 

E.  "The  male  or  female  Hebrew  slave  is  excluded,  because  their  religious  instruction  is  not 
comparable  to  each  other."— The  words  of  R.  Judah. 

F.  R.  Shimon  says,  "Behold  Scripture  says, since  he  is  the  other's  property'  (Exod.  21:21). 

G.  "The  male  or  female  Hebrew  slave  is  excluded,  because  he153  has  no  ownership  in  them." 

2.  A.    "When  a  man  strikes"  (Exod.  21:20): 

B.  I  only  know  concerning  a  man.  How  does  one  know  from  Scripture  concerning  a  woman? 

C.  Scripture  states,  [however,]  "...  he  must  certainly154  be  avenged"  (Exod.  21:20). 

D.  Whether  man  or  woman. 

E.  Why  does  Scripture  state  "...  a  man"  (Exod.  21:20? 

F.  To  exclude  the  minor. 

3.  A.  "...  with  a  rod"  (Exod.  21:20): 

B.  I  only  know  concerning  a  rod.  How  does  one  know  from  Scripture  to  include  anything? 

C.  Scripture  states,  "...  he  must  certainly155  be  avenged"  (Exod.  21:20). 

D.  [Meaning,  with]  anything. 

4.  A.  "...  and  he  dies  under  his  hand"156  (Exod.  21:20):157 

B.  Why  do  I  need  this? 

C.  Wouldn't  he  be  culpable  even  if  he  died  10  hours  later? 

D.  Why  does  Scripture  state, "...  and  he  dies  under  his  hand"  (Exod.  21:20)? 

E.  Rather,  if  it  does  not  pertain  to  [clarify]  the  issue  [of  the  slave's]  death,  then  apply  it  to 
[clarify]  the  subject  of  servitude.158 

F.  Based  on  this  you  say:  The  one  who  says  to  his  companion,  "This  slave  is  sold  to  you  after 
30  days."159 

G.  R.  Eliezer  says,  "Neither  this  one  [scenario]  nor  that  one  is  subject  to  the  rule  of 'a  day  or 
two'160— the  first  one,  because  [the  slave]  is  not  under  his  [authority],  and  the  second  one, 
because  he  is  not  his  slave." 

I.e.,  the  master. 

54  Emphasizing  in  exaggerated  fashion,  as  does  this  interpretation,  the  infinitive  absolute  Dpi  Dpi'. 
Ibid. 

"Under  his  hand"  means  "there  and  then." 

Compare  4.A-H  with  b.  Baba  Qamma  90a  (Neus.,  XX.CTractate  Baba  Qamma:8:5:III.3.E-j). 
51  I.e.,  understand  the  clause  to  mean  that  the  slave  died  while  subjugated  as  a  slave  to  the  master. 

55  I.e.,  the  seller  retains  the  services  of  the  sold  slave  for  30  days,  and  then  the  slave  is  transferred  to  the  purchaser. 
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LXIV:I 

lasra       ♦  inax  nx  ix  mv  nx       ny  sai  b/a  i 

my  ♦  nnxi  Taj?  V'n  ♦  -oia  avian  anasr  nnxi  d/c 

anasrn  nnxi  fasr  ixr  ♦  it1?  it  mw  vnw  nnxi  e 

•pyaw  n  ♦  .rrnrr  n  nn  it1?  it  nw  vmn  "ptw  f 

nnxi  iay  ixr  ♦  xin  iaoa  »a  nam  Kin  nn  nmx  g 

x^x  n  px  ♦  wx  nas  »ai  ♦  .npa  pa  i1?  pxw  anasrn  b/a  2 

nn  ♦  nt^x  pa  wx  pa  ♦  apr  apa  V'n  ♦  r^s  nt^x  wx  e/d/c 

■paa  oawa  x"?x  n  px  ♦  oattfa  ♦  .pp1?  tna  ♦  wx  V'n  b/a  3  f 

♦  it  nnn  n»i  ♦  .im  *?aa  ♦  apr  ap3  V'n  ♦  nan  *?a  man1?  a  4  d/c 

m  nn  nw  nuw1?  nn  i^ax  x^ni  ♦  7ns  ^x  na  c/b 

nn^1?  "par  irx  ax  x*?x  ♦  tt  nnn  nm  V'n  nn  ♦  a"n  e/d 

nan1?  nmxn  nmx  nnx  ixan  ♦  nasrttf1?  pay  irran  f 

nmx  -itsp^x  n  ♦  ar  anzftw  nnx1?  n,1?  naa  nT  ia$r  g 
'ass  pwnn  dw  is  ar  pia  irx  nn  nT 


I.e.,  Exod.  21:20-21. 
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8. 


9. 


Chapter 

[176] 
LXV:I 
1. 


H.   R.  Yosi  says,  "The  two  of  them  are  subject  to  the  rule  of  'a  day  or  two'— this  one,  because 
[the  slave]  is  under  his  [authority],  and  this  one,  because  he  is  his  property."161 

A.  "...  he  must  certainly  be  avenged"  (Exod.  21:20):162 

B.  Scripture  says  "vengeance"  here,  and  Scripture  says  farther  on,  "I  will  bring  a  sword 
against  you  to  wreak  vengeance  for  the  covenant"  (Lev.  26:25). 

C.  Just  as  below  [is  with  a  sword],  so  too  here  with  a  sword. 

A.  One  might  think  you  would  treat  the  blow  without  enough  force  to  kill  [the  same]  as  the 
blow  with  enough  force  to  kill.163 

B.  For  it  is  a  matter  of  logic: 

C.  One  can  be  culpable  [for  striking]  a  slave  and  culpable  [for  striking]  a  free  person. 

D.  Just  as  [the  culpability]  for  the  free  person  requires  that  the  blow  have  enough  force  to  kill, 
so  too  [does  the  culpability]  for  the  slave  require  that  the  blow  have  enough  force  to  kill. 

A.  "  (But  if  he  survives)  a  day  (or  two,  he  is  not  to  be  avenged,  since  he  is  the  other's  property)" 
(Exod.  21:2l):164 

B.  One  might  think  [this  applies  only  if  he  survives]  one  day. 

C.  Scripture  states,  [however,]  "...  or  two"  (Exod.  21:21). 

D.  One  might  think  [this  applies  only  if  he  survives]  two  days. 

E.  Scripture  states,  [however,]  "...  a  day"  (Exod.  21:21). 

F.  From  this  you  say  [that  by  saying  "one  day"  Scripture  means]  a  day's  [length  of  time]165 
that  comprises  two  days.166 

G.  And  you  say  [that  by  saying  "two  days"  Scripture  means]  a  [combined]  period  of  24  hours. 

A.  "...  the  other's  property"  (Exod.  21:21): 

B.  This  excludes  a  jointly-owned  [slave], 

A.  "...  he  is"  (Exod.  21:21): 

B.  This  excludes  he  who  is  a  half-slave  and  half-free  person. 
Sixty-Five 

(Textual  Source:  Midrash  ha-Gadol) 


A.  "When  men  fight,  (and  one  of  them  pushes  a  pregnant  woman  and  her  children  come  out, 
but  no  other  damage  ensues,  the  one  responsible  shall  be  fined  according  as  the  woman's  hus- 
band may  exact  from  him,  the  payment  to  be  based  as  the  judges  determine)"  (Exod.  21:22): 

B.  [Scripture  says  this]  to  treat  the  one  who  didn't  [act]  with  intention  like  the  one  who  did 
[act]  with  intention. 


161  Epstein  and  Melamed  interpolated  4.H  into  the  text  here  on  the  basis  of  its  attestation  in  b.  Baba  Qamma  90a  (see  note  157  above). 

162  Compare  5.A-C  with  Mekhilta  de-Rabbi  Ishmael  Nezikin  (H/R,  273:10-13;  Laut.,  vol.  3,  60:58-61:66;  Neus.,  LXIV:I:11.A-I);  and  b. 
Sanhedrin  52b  (Neus.,  XXIIIB:Tractate  Sanhedrin:7:3A-F:II.A-G). 

163  Compare  6.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  273:1-6;  Laut.,  vol.  3,  58:37-60:51;  Neus.,  LXIV:I:8.A-F). 

164  Compare  7.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  274:1-3;  Laut.,  vol.  3,  61:65-69;  Neus.,  LXIV:I:12.A-H). 

165  I.e.,  a  24-hour  period. 

166  I.e.,  two  separate  12-hour  periods  of  daylight. 
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nmw  naiK  w  n>  ♦  mv        'asa        rnnn  h 
nn  rnnn  Kinttf  »3sa  m  dw  ik  or  pa 

naspa  Ikd  nnaKa  ♦  apr  apa  ♦  <idod  Kinw  >aaa  b/a  5 
nna  apa  napa  am  aa^s?  »niam  fin1?  imn 

rwr  Vd'  ♦  .*Toa  ikd  hk  To  l1^  ™  ♦  (n3  13  'P'1)  A  6  c 
na  nn         nDTDD  n^an1?  na  nn  ]w  nsa  in 

p  na  ♦  pin  pa  a"m  lasra  a"n  ♦  sin  pi  ♦  n^an1?  d/c/b 
»rw  isr  lasn  hk  n^an1?  na  nsaa  xrrw  is?  pin 

♦  .n^an1?  na  naaa 

^y  aw  is  ♦  aw  V'n  ♦  "rnK  nv  ^y  ♦  or  d/c/b/a  ? 

m  ♦      ^  ia      nv  nnsra  mas  ♦  nv  Vti  ♦  asas  g/f/e 

naKi  iay  w  ♦  Kin  iddd  <o  ♦  .ny1?  nsra  naiK  b/a  s 

♦  Kin  ♦  .pmttf1?  ms  iddd  .hod  ana  i1?  "psi?  anasrn  a  9 

♦  .pin  p  rxm  lasr  rxrw  w  ions  b 

LXV:I 

♦  .piansa  "plans  iw  nK  mew1?  ♦  anm  wp  *ai  b/a  1 
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2.  A.    "When  men  fight,  and  one  of  them  pushes  a  pregnant  woman"  (Exod.  21:22):167 

B.  I  only  know  concerning  [this  instance  where  Scripture  states]  "when  men  fight"  that  one 
treats  the  one  who  didn't  [act]  with  intention  like  the  one  who  did  [act]  with  intention. 

C.  How  does  one  know  from  Scripture  also  [in  the  instance  in  Exod.  21:18  where  Scripture 
states]  "when  men  quarrel"  the  one  who  didn't  [act]  with  intention  is  treated  like  the  one 
who  did  [act]  with  intention? 

D.  Scripture  states,  "When  men  fight"  (Exod.  21:22)  and  "When  men  quarrel"  (Exod.  21:18). 

E.  Fighting  and  quarreling  are  one  and  the  same  commandment. 

F.  Just  as  [where  Scripture  states,]  "When  men  fight,"  the  one  who  didn't  [act]  with  in- 
tention is  treated  like  the  one  who  did  [act]  with  intention,  so  too  [where  Scripture 
states,]  "When  men  quarrel,"  is  the  one  who  didn't  [act]  with  intention  treated  like  the 
one  who  did  [act]  with  intention. 

3 .  A.    Here168  he  must  pay  for  damages  and  pain,  and  above169  he  must  pay  for  idleness  and  healing. 

B.  How  does  one  know  from  Scripture  that  you  apply  that  which  is  said  here  to  there,  and 
that  which  is  said  there  to  here? 

C.  Scripture  states,  "When  men  fight"  (Exod.  21:22)  and  "When  men  quarrel"  (Exod.  21:18). 

D.  Fighting  and  quarreling  are  one  and  the  same  commandment! 

E.  Rather,  this  is  to  apply  that  which  is  said  here  above  and  that  which  is  said  above  here. 

4.  A.  "When  men  fight"  (Exod.  21:22):170 

B.  I  only  know  concerning  men.  How  does  one  know  from  Scripture  to  include  two  women 
[fighting]  or  a  man  and  a  woman  [fighting]? 

C.  Scripture  states,  "...  the  one  responsible  shall  be  fined"  (Exod.  21:22). 

D.  [Meaning,]  whether  man  or  woman. 

E.  Why  does  Scripture  state, "...  men"  (Exod.  21:22)? 

F.  [To  emphasize  that  this  applies  to]  people,  and  not  oxen. 

G.  Based  on  this  you  say:  If  his  ox  struck  the  woman,  it  is  exempt  from  [responsibility  for 
indemnity  payment]  for  the  value  of  the  offspring.171 

5.  A.    If  Scripture  had  [only]  stated  [in  Exod.  21:22],  "And  one  of  them  pushes  a  woman  and  her 

children  come  out,  but  no  other  damage  ensues,"  I  would  say  [this  is  applicable]  only  if 
she  had  two  offspring  and  a  husband.172 

B.  How  does  one  know  from  Scripture  [this  is  applicable  even]  if  she  has  a  husband  but  not 
[two]  offspring,  or  if  she  has  [two]  offspring  but  not  a  husband? 

C.  Scripture  states,  "...  and  one  of  them  pushes  a  pregnant  woman"  (Exod.  21:22). 

D.  [Meaning,]  in  any  [of  these]  situations. 

6.  A.    One  might  think  this  entire  matter  speaks  only  to  the  [born  Jewish  and  born]  free  woman. 

B.  How  does  one  know  from  Scripture  to  include  the  convert,  the  handmaid,  and  the 
emancipated  handmaid? 

167  Compare  2.A-F  with  y.  Sanhedrin  27a  (Neus.,  Sanhedrin:9:3:IV.A-L). 

168  I.e.,  Exod.  21:21. 
165  I.e.,  Exod.  21:18. 

170  Compare  4.A-E  with  y.  Baba  Qamma  4c  (Neus.,  Baba  Qamma:4:5:III.J-W). 
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x^x       px  ♦  mn  nm  isaal  a^ax  isr  •o  b/a  2 

Hx  paa  ♦  pianas  rona  pxw  nx  nt^yttf  isr  »aa  c 

*a  V'n  ♦  "pianaa  plana  iw  nx  ntyya  *pans  saa  d 

♦  mxa  xn  nanai  nana  xn  msa  ♦  pan*'  *ai  isr  e 

'aa  nx  pianas  ri3m      nx       w  ,33  ™  f 

ima  xin  ]xd  ♦  .pnanaa  pisna  pxttf  nx  nt^ya  pan''  a  3 

nx       paa  ♦  'ism  nattf  ima  sin  i^n^i  nysi  pn  b 

»d  V'n  ♦  nn  ni1?^  maxn  nxi  nn  ni1?^  maxn  c 

nana  an  msa  x^m  ♦  a^ax  pan1  *ai  a^ax  d 

l^n1?  ixd  -naxn  nx  im1?  x*?x  ♦  msa  xn  nanai  e 

x^x  n  px  ♦  a^ax  isr  »a  ♦  .ixd  ^n1?  maxn  nxi  b/a  4 

way  y'n  ♦  er>Ki  nt^x  anw  w  man1?  paa  a^ax  c 

x1?!  a^ax  ♦  a^ax  V'n  na  ♦  nt^x  pa  wx  pa  ♦  par  f/e/d 

■wa  mas  nt^xn  nx  rpuw  to  nax  ixsa  ♦  amity  g 

pox  mm  xm  nn1?''  ixn  nt^x  isrui  naxa  i^x  ♦  .mf?i  a  5 

n1?     paa  ♦  ^yai  nrrVi  ^  n1?  rrw  iy  naix  wri  b 

ismi  V'n  ♦  ^ya  n1?  "pxi  mfn  n1?  er»  mfn  n1?  pxi  ^ya  c 

naa  x^x  naia  payn  *?a  px  n^  ♦  .aipa  ^a  ♦  nnn  nt^x  a  6  d 

♦  rmnwan  nnst^n  nxi  rnnn  nx  man1?  paa  ♦  pin  b 


See  m.  Baba  Kamma  8:2. 

Compare  5.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  275:8-15;  Laut.,  vol.  3,  64:23-65:34;  Neus.,  LXV:I:5.A-6.E). 
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C.  Scripture  states,  "...  and  one  of  them  pushes  a  pregnant  woman"  (Exod.  21:22). 

D.  [Meaning,]  in  any  [of  these]  situations. 

7.  A.  "...  but  no  other  damage  ensues"  (Exod.  21:22): 

B.  I  might  assume  [this  means]  damage  to  either  the  woman  or  the  offspring. 

C.  Scripture  states,  [however,]  "He  who  (fatally)  strikes  a  man"  (Exod.  21:12). 

D.  This  excludes  [damage  to  the  unborn]  offspring. 

E.  So  why  does  Scripture  state,  "...  but  no  other  damage  ensues"  (Exod.  21:22)? 

F.  [To  emphasize]  damage  to  the  woman,  but  not  the  offspring. 

8.  A.  "...  but  no  other  damage  ensues,  the  one  responsible  shall  be  fined"  (Exod.  21:22): 
B.  But  if  there  is  damage  there,  he  is  not  fined. 

9.  A.  "...  the  one  responsible  shall  be  fined"  (Exod.  21:22): 
B.  Whether  man  or  woman. 

10.  A.  "...  the  one  responsible  shall  be  fined"  (Exod.  21:22): 
B.  By  either  money  or  by  something  of  equivalent  value. 

11.  A.  "...  according  as  the  woman's  husband  may  exact  from  him"  (Exod.  21:22):173 

B.  One  might  think  [this  means]  if  he174  demands  100  [shekels],  he  must  pay  100,  or  if  he 
demands  10,000,  he  must  pay  10,000. 

C.  Scripture  states,  [however,]  "...  as  thejudges  determine"  (Exod.  21:22). 

D.  [Meaning,  only  the  amount  determined]  by  thejudges. 

E.  If  so,  then  why  does  Scripture  state,  "...  according  as  the  woman's  husband  may  exact 
from  him"  (Exod.  21:22)? 

F.  This  teaches  that  the  compensation  for  the  offspring  belongs  to  the  husband. 

12.  A.    "But  if  other  damage  ensues,  the  penalty  shall  be  life  (for  life,  eye  for  eye,  tooth  for 

tooth,  hand  for  hand,  foot  for  foot,  burn  for  burn,  wound  for  wound,  bruise  for  bruise)" 
(Exod.  21:23-25):175 

B.  One  might  think  if  someone  killed  a  person  and  beast  at  the  same  time,  or  cut  off  one 
person's  head  and  another  person's  finger  at  the  same  time,  he  would  be  culpable  for 
both  death  and  indemnity  payments. 

C.  Scripture  states,  [however,]  "...  life  for  life"  (Exod.  21:23). 

D.  But  not  life  for  a  life  and  a  beast,  or  life  for  a  life  and  an  eye.176 

E.  But  if  someone  killed  a  person  and  afterward  killed  a  beast,  or  cut  off  one  person's  head 
and  afterward  cut  off  another  person's  finger,  he  would  be  liable  [for  both], 

F.  As  it  says  in  Scripture,  "life  for  life"  along  with  "a  beast"  (Lev.  24:17-18)  and  "life  for  life" 
along  with  "an  eye"  (Exod.  21:23-24). 

G.  This  is  the  general  principle:  [For]  any  transgression  that  merits  death  and  indemnity  pay- 
ments at  the  same  time,  one  is  sentenced  to  death,  but  exempt  from  the  indemnity  payments. 


Compare  11.A-F  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  275:11-13;  Laut,  vol.  3,  66:51-56;  Neus.,  LXV:I:12.A-C). 
I.e.,  the  husband. 
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k1?!  ♦  .nips  ^a  ♦  rnn  nm         V'n  a  i  d/c 

♦  rmVo  pox  ik  nt^xa  pox  ^x  yaw  ♦  pox  b 
na  xn  ♦  nn1?!1?  ma  ♦  (a'^a)  naa  Vti  e/d/c 
rrrr  k1?!  ♦  .nn'ra  k^i  nttfxa  ♦  pox  n^T  x1?!  V'n  a  s  f 

♦  mv  ems?  ♦  ,wm  px  pox  aty  W  ax  xn  ♦  t^my  pox  a  9  b 

♦  .*pa  mwai  *paa  ♦  t^ys  umy  ♦  nt^x  pa  pa  b/a  10  b 
xin  ma  "iax  ax  Vd*'  ♦  nt^xn  ^ya  rV»  rw  "iwxa  b/a  n 

♦  ma  nxa  imn  xin  ma  nxa  -iax  axi  ma  ima 

-iwxa  naxa  na1?  id  ax  ♦         ♦  a^Vaa  inm  V'n  e/d/c 

♦  .^ya1?  mi1?!  w  iasl?  ♦  nt^xn  *?ya  r^y  f 

aix  jnn  Vd*  ♦  ti^Di  nnnm  mm  pox  axi  b/a  12 
inxD  ni1?^  lyasxi  m1?^  mn  yopi  inxD  nanai 

t^D3  nnn  t^D3  V'n  ♦  "pafwm  nn^a  a"n  xm  ^  c 

nnn  ti?Di  x^i  nanai  ^33  nnn  ti?Dn  x1?!  ♦  (rr  ia  9*1)  d 

yup  nana  m  ia  tixi  oix  jnn  *?ax  ♦  .pyi  t^aa  e 

ttfsn  'W  ♦  a"n  ni1?^  iyasx  yop  -p  mxi  ni1?^  twn  f 

^a  V»n  ni  ♦  pyi  t^D3  nnn  t^D3  nanai  t^D3  nnn  g 
moai  nn^aa  pra  mxa  paftwm  mra  py  ia  wn? 

♦  .paftwnn  p 


Compare  12.A-G  with  t.  Baba  Qamma  9:17. 
I.e.,  he  need  not  pay  the  indemnity  payment. 
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13.  A.    Ben  Azzai  says,  "Behold  Scripture  says,  'bruise  for  bruise'  (Exod.  21:25),  and  above 

Scripture  says,  'and  one  strikes  the  other  with  stone  or  fist'  (Exod.  21:18). 

B.  "Thus,  [we  can  compare]  wound  and  wound:  Just  as  one  must  pay  for  idleness  and  a 
complete  healing  for  the  wound  mentioned  above,  so  too  here  must  he  pay  for  idleness 
and  a  complete  healing." 

14.  A.    One  might  think  [Scripture  actually  means]  "life  for  life."177 

B.  Scripture  states,  [however,]  "You  may  not  accept  a  ransom  for  the  life  of  a  murderer" 
(Num.  35:31). 

[177]     C.    [Meaning,]  for  the  life  of  a  murderer  you  may  not  take  a  ransom,  but  you  may  take  a 
ransom  for  [the  loss]  of  limbs. 

Chapter  Sixty-Six 

(Textual  Source:  Midrash  ha-Gadol) 

LXVI:I 

1.  A.    "When  a  man  strikes  the  eye  of  his  slave,  (male  or  female,  and  destroys  it,  he  shall  let  him 

go  free  on  account  of  his  eye)"  (Exod.  21:26):178 

B.  One  might  think  Scripture  speaks  about  the  male  or  female  Hebrew  slave. 

C.  Scripture  states,  [however,]  "male  or  female"  (Exod.  21:26). 

D.  [Which  implies]  the  male  or  female  slave  whose  religious  instruction  is  equivalent  to 
each  other. 

E.  The  male  or  female  Hebrew  slave  is  excluded,  because  their  religious  instruction  is  not 
equivalent  to  each  other. 

2.  A.    "When  a  man  strikes"  (Exod.  21:26): 

B.  I  only  know  concerning  a  man.  How  does  one  know  from  Scripture  concerning  a  woman? 

C.  Scripture  states,  "...  he  shall  let  him  go  free"  (Exod.  21:26). 

D.  [Meaning,]  whether  man  or  woman. 

E.  Why  does  Scripture  state, "...  a  man"  (Exod.  21:26)? 

F.  This  excludes  the  minor. 

3.  A.  "...  his  slave"  (Exod.  21:26): 

B.    As  long  as  he  intended  [to  strike  and  hurt]  him. 

4.  A.    "...  the  eye"  (Exod.  21:26): 

B.  One  might  think  that  [just]  because  he  struck  him  on  his  eye,  he179  would  go  out  a 
free  person. 

C.  Scripture  states,  [however,]  "...  and  destroys  it"  (Exod.  21:26). 

D.  [Which  means  that]  this  one180  is  exempt  [from  having  to  let  him  go  free],  because  he 
didn't  destroy  [it,  but  only  struck  it], 

5.  A.    One  might  think  [he  would  go  free]  if  he  struck  him  near  his  eye  so  that  he  could  not  see, 

or  near  his  ear  so  that  he  could  not  hear.181 

177  Compare  14.A-C  with  Sifra,  Emor  20:7  (Neus.,  CCXLIV:I:9A-F);  and  b.  Baba  Qama  83b  (Neus.,  XX.GTractate  Baba  Qamma:8:lA-R:I.l.A-C). 

178  See  parallel  to  l.A-E  above  at  LXIV:I:1.A-G. 
175  I.e.,  the  slave. 
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nnn   rninn   mm   Kin   nn   mix   "Wi?  p  a  13 
pX3  nnsri       wx  mm  mix  Kin  ^n1?!  nni3n 

rmnn  na  nni3n  nni3n  xn  ♦  (rrsD)  *pjixa  ix  b 
inaw  1x3  nx  xs*r  xsn  in1*  vnv  i^n1?  nmnxn 

x1?!  V'n  ♦  t^D3  nnn  t^D3  *ix  Vd*'  ix  ♦  .xst  xsti  "in'  b/a  14 

■»»  nsin  ttfDi1?  ♦  (x1?  n1?  '»a)  nsin  tt^1?  iss  inpn  c 
♦  .pa^x1?  "133  npi1?  nnx  ^3X  103  npi1?  nnx 

LXVLI 

nnxi  73573  "713s  ♦  mat  p  nx  wx  n3s  *ai  b/a  1 

nasi  7357  ♦  nnxi  7357  V'n  ♦  naia  3in3n  anasrn  d/c 

iw  anasn  nnxi  7357  ix2p  ♦  it1?  it  mw  irmm  e 

wx  x^x  >*?  "pK  ♦  wx  ns1  »3i  ♦  .it1?  it  mw  inmn  b/a  2 

nn  ♦  nt^x  p  wx  p  ♦  TanVtsr1  ^on1?  V'n  ♦  paa  nt^x  e/d/c 

fora  XiTW  757  ♦  m»  nx  ♦  .pp1?  bis  ♦  wx  V'n  b/a  3  f 

p  xxt  XrT  in?      insnttf  ns3  Vd1'  ♦  p  nx  ♦  .i1?  b/a  4 

i^dx       ♦  ,rm  x1?^  nT  xr  ♦  nnrrcn  V'n  ♦  pin  a  5  d/c 
♦  sraiw  irxi  utx  7;u3  nxin  lrxi  iri?  7;u3  insn 


180  I.e.,  the  owner  is  this  scenario. 

181  Compare  5.A-C  with  t.  Baba  Qamma  9:26,  b.  Baba  Qamma  91a  (Neus.,  XX.CTractate  Baba  Qamma:8:6:I.5.D-E),  and  b.  Kiddushin  24b 
(Neus.,XIX.A:Qiddushin:l:3:IV.5.A-B). 
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8. 


10. 


11. 


12. 


B 
A 
B 
A 
B 

C 
D 
E 

F. 
G. 


Scripture  states,  [however,]  "...  the  eye"  (Exod.  21:26). 
Only  if  he  strikes  the  eye. 

"If  he  knocks  out  the  tooth  of  his  slave,  male  or  female,  (he  shall  send  him  free  on  account 
of  his  tooth)"  (Exod.  21:27): 

One  might  think  that  [just]  because  he  struck  him  on  his  tooth,  he  would  go  out  a 
free  person. 

Scripture  states,  [however,]  "If  he  knocks  out"  (Exod.  21:27). 

One  might  think  [he  only  goes  free]  once  he  knocks  it  out  and  it  falls  to  the  ground. 

How  does  one  know  from  Scripture  that  you  say  he  should  go  free  if  he  struck  his  tooth 
so  that  it  was  weakened,  and  he  could  not  make  use  of  it? 

Scripture  states  "eye"  (Exod.  21:26)  and  "tooth"  (Exod.  21:27). 

Just  as  [he  goes  free  because  of]  the  destroyed  eye,  so  too  [does  he  go  free  because  of]  the 
destroyed  tooth. 

One  might  think  [he  goes  free]  even  if  he  struck  his  milk  tooth.182 

Scripture  states,  [however,]  "tooth"  (Exod.  21:27)  and  "eye"  (Exod.  21:26). 

Just  as  the  eye  doesn't  regenerate,  so  too  must  [it  be]  the  tooth  that  doesn't  regenerate. 

"If  he  knocks  out"  (Exod.  21:27): 

As  long  as  he  intended  [to  strike]  him. 

If  his  master  was  a  doctor,  and  he183  said  to  him,  "Place  eye  cream  on  my  eye!"  but  he 
[accidently]  blinded  it,  or  "Clean  my  tooth,"  but  he  [accidently]  knocked  it  out,  he184  has 
tricked  the  master 

(Textual  Source:  Ms.  Firkovich  II A  268) 

and  gone  free.185 

R.  Shimon  b.  Gamliel  says,  "He  doesn't  go  free!" 
"...  he  shall  send  him  free"  (Exod.  21:27): 

This  is  what  we  have  said:  Whether  a  minor  or  an  adult,  whether  man  or  woman. 
"...  free"  (Exod.  21:27): 

This  is  what  we  have  said:  Scripture  says  here  "free"  and  Scripture  says  "free"  farther  on 
[in  Lev.  19:20]. 

Just  as  "free"  stated  farther  on  [requires]  a  writ,  likewise  here  is  a  writ  [required]. 

And  how  does  one  know  from  Scripture  that  "free"  mentioned  farther  on  [requires]  a  writ? 

Scripture  states, "...  or  her  freedom  has  not  been  given  to  her"  (Lev.  19:20),  and  Scripture 
states  farther  on, "...  and  he  writes  her  (a  bill  of  divorcement)"  (Deut.  24:1). 

Just  as  "her"  mentioned  farther  on  is  a  writ,  so  too  is  "her"  mentioned  here  a  writ. 

R.  Shimon  says,  "Scripture  says  here  'send'  and  Scripture  states  farther  on  [in  Deut. 
24:1]  'send.'186 


1  Compare  8.A-C  with  Mekhilta  de-Rabbi  lshmael,  Nezikin  (H/R,  279:14-15;  Laut,  vol.  3, 72:40-42;  Neus.,  LXVI:I:9.A-D). 
1  I.e.,  his  slave. 
*  I.e.,  the  slave. 
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♦  .irsr  ^  mam  Tir  ♦  ps?  nx  V'n  c/b 

manw  ppa  ^d*  ♦  ^  mnx  tw  ix  my  ]w  axi  b/a  6 

nyw  is?  ^la^  ♦  V'S'  V'n  ♦  pin  p  nam  xn1  w  ^y  a  7  c 
mmi  w  ^y  man  naix  nnx  pw  ♦  px1?  m'p'w  b 
py  V'n  ♦  pin  in  kitp  xns  na  wnnwn1?  ^  irxi  c 

"ran  i^ax  ^la^  ♦  .nnm?  yz?  n,x  nnww  py  nft  ♦  pn  a  s  d 

tw  n,x  mrm  nrxw  py  n»  ♦  pyi  tw  V'n  ♦  a^n1?^  mt^  c/b 

xain  ian  nm  ♦  i1?  fow  7y  ♦  'tb*  ♦  .rnnn  mw  a  10    b/a  9 
n^sm       ,J7  mnn  nxn^oi  sry  >*?  ^ina  i1?  nan 
^x^m  in  "psraw  inn  ♦  pin  p  xrp  pxa  pnn?  b 

p  lnaxw  x\n  it  ♦  larfpw  ♦  pm  p  xr  x1?  '&ix  b/a  n 

ran  pp  pa  pnjatw  xm  it  ♦  n?sn  ♦  nt^K  pa  wx  b/a  12 
nn  ♦  n?sn  i^n1?  nnxai  ^sn  Txa  [']ax[3]  n?sn  .Vm  c 
^sn1?  pM  ♦  w  ixa  n,x  w  i^n1?  'nxn  wi  d 
n1?  inn  x1?  nwan  ix  V'n  ♦  w  xinw  i^n1?  mnxn  e 
rfr  nn  ♦  (x  ia  'ai)  n1?  anai  fin1?  tdx^i  (a  tr  9*1)  f 
tow  n  ♦  w  ixa  'mn  n1?  ntf  w  fin1?  'mn  g 
♦  (a  aw)  m1?^  ^n1?  '»X3i  m1?^  p  'ttxi  'mx 


185  Compare  10.A-B  with  t.  Baba  Qamma  9:15,  b.  Kiddushin  24b  (Neus.,  XX:C:Tractate  Baba  Qamma:l:3:IV.9.A-C),  and  b.  Baba  Qamma 
26b  (Neus.,  XX.A:Tractate  Baba  Qamma:2:6:I,3.B), 

186  Compare  12.G-H  with  b,  Kiddushin  24b  (Neus.,  XIX.A:Qiddushin:l:3:IV.3.A-  4.D). 
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H.    "Just  as  'send'  stated  farther  on  [requires]  a  bill  of  divorce,  so  too  here  is  a  bill  of  divorce 
[required]." 

13.  A.    One  might  think  he  should  go  free  with  his  indemnity  payment  for  damages,  [for  his 

master]  must  pay  him  the  cost  of  his  eye  or  the  cost  of  his  tooth. 

B.    Scripture  states,  [however,]  "...  he  shall  let  him  go  free  on  account  of  his  eye"  (Exod.  21:26). 

14.  A.    "...  on  account  of  his  eye"  (Exod.  21:26): 

B.  [The  master  is  responsible  for]  anything  that  comes  about  on  account  of  his  eye. 

C.  "...  on  account  of  his  tooth"  (Exod.  21:27): 

D.  [The  master  is  responsible  for]  anything  that  comes  about  on  account  of  his  tooth. 


Chapter  Sixty-Seven 


(Textual  Source:  Ms.  Firkovich  II A  268) 


LXVII:!1 


1.  A.    "When  (an  ox)  gores  (a  man  or  a  woman  to  death,  the  ox  shall  surely  be  stoned  and  its 

flesh  shall  not  be  eaten,  but  the  owner  of  the  ox  is  not  to  be  punished)"  (Exod.  21:28): 

B.    This  excludes  the  one  who  provokes  him  to  gore. 
[178]     C.    Based  on  this  they  said:  An  ox  from  the  stadium  is  exempt,  because  that  is  all  it  does.188 

2.  A.    "When  (an  ox)  gores"  (Exod.  21:28): 

B.  I  only  know  from  this  concerning  goring.  How  does  one  know  from  Scripture  to  treat 
striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring? 

C.  It  is  a  matter  of  logic: 

D.  There  is  culpability  for  an  ox  [goring]  an  ox,  and  for  an  ox  [goring]  a  human  being.  Just 
as  we  have  found  that  [in  the  case  of]  an  ox  [goring]  an  ox  you  treat  striking,  biting,  lying 
on  top  of,  and  trampling  the  same  as  goring,  so  too  here  [in  the  case  of  an  ox  harming  a 
human]  is  striking,  biting,  lying  on  top  of,  and  trampling  treated  the  same  as  goring. 

E.  This  [reasoning]  involves  the  [ox]  that  is  sentenced  [to  give  up]  its  life.189 

F.  And  there  is  another  way  of  reasoning: 

G.  Just  as  with  [the  case  of]  an  ox  [goring]  an  ox,  which  is  not  sentenced  [to  give  up]  its  life, 
you  treat  striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring,  then  it  is 
logical  that  in  this  case,  for  which  [the  ox]  is  sentenced  [to  give  up]  its  life,  that  striking, 
biting,  lying  on  top  of,  and  trampling  are  treated  the  same  as  goring. 

H.  No!  When  you  speak  of  [the  case  of]  the  ox  [goring]  an  ox,  you  treat  the  unintentional 
act  the  same  as  the  intentional  one.  Will  you  say  the  same  in  this  case,  where  the 
unintentional  act  is  not  treated  the  same  as  the  intentional  one? 

I.  Scripture  states,  [however,]  "...  to  death"  (Exod.  21:28),  [which  means  you  should]  treat 
striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring. 

3.  A.    I  only  know  from  this  [verse  in  Scripture]  concerning  the  ox.  How  does  one  know  from 

Scripture  to  treat  all  cattle,  beasts  of  chase,  and  birds  the  same  as  the  ox? 

B.    It190  is  both  the  [source  of]  the  question  and  the  answer. 

187  Compare  LXVII:I:1.A-8.E  with  parallel,  but  often  significantly  different,  material  in  the  Mekhilta  de-Rabbi  Ishmael  Nezikin  (H/R, 
280:10-281:18;  Laut,  vol.  3,  74:1-77:40;  Neus.,  LXVII:I:1.A-10.E). 

188  Compare  l.C  with  m.  Baba  Kamma  4:4. 
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ipna  VST  KiT  ^  ♦  m  id        f?rt?  'mn  m1?^  na  a  13  h 

un1?^  ^an1?  'i1?  ,x?n  ♦  imp  wi  irsr  'zn  i1?  a^a  b 

nnn  0?a)  ♦  irsr  nana  xan  ^a  ♦  irsr  nnn  ♦  .irsr  nnn  c/b/a  14 

♦  noa  '^o  .irts?  nana  xan  ^a  ♦  imp  d 

LXVILI 

mtp  max  p'a  ♦  imrraTO1?  ma  ♦  nr  sai  c/b/a  1 

px  ♦  nr  sai  ♦  .ntpya  x^x  immp  •'a1?  nraa  fresna  b/a  2 

reran  nanw  nana  mtpy1?  pa  rena  x^x  >*? 

mim  nwa  nw  a"n  ♦  Kin  pm  ♦  nrewa  xxva  rerai  d/c 

reran  nre*a  in  ntpy  nwa  nw  itsq  na  mxa 

nana  in  ntpsn  ma      nspaaa  xxva  nana  na'tpa 

pTaw  re)  ♦  nroaa  kitpd  rwsai  reran  nann  e 

[■ptra  pxtp  nwa  nw  na  ♦  naim      iisri  ♦  (itpaaa  g/f 

Kirpa  mwa  reran  nanw  nnna  ia  'tpy  itpaaa 

nana  ia  nt^yit^  in  ir»  waaa  irraip  nr  nanaa 

nnax  ok  x1?  ♦  renaa  xxva  ntrsra  reran  nanw  h 

pianaa  plana  pxtp  nx  ia  nt^yt^  nwa  nw 

♦  pianaa  plana  pxtp  nx  ia  ntpy  x1?^  ma  naxn 

xma  ntrsrai  reran  nanw  nana  mtpy1?  nai  V'n  1 

nana  nxtp  mtpy1?  pa  mtp  x^x  >*?  px  ♦  nroaa  a  3 

♦  naitpnn  xsm  inn  xin  ♦  mtpa  xma  *iisn  ren  b 


This  comment  is,  most  likely,  a  scribal  emendation  in  the  Firkovich  manuscript. 
I.e.,  Exod.  21:28. 
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4. 


5. 


8. 


G. 
A. 

B. 
C. 
D. 


LXVII:II195 
1.  A. 

B. 


Scripture  states,  "...  the  ox  shall  surely  be  stoned"  (Exod.  21:28),  [which  means  that  you 
should]  treat  all  cattle,  beasts  of  chase,  and  birds  the  same  as  the  ox. 

"...  a  man"  (Exod.  21:28): 

As  long  as  it  intended  [to  gore]  him. 

"...  or  a  woman"  (Exod.  21:28): 

As  long  as  it  intended  [to  gore]  her. 

Man  and  woman:191 

I  only  know  concerning  the  man  and  woman.  How  does  one  know  from  Scripture  to  include 
the  male  minor,  female  minor,  the  one  whose  sex  is  unknown,  and  the  hermaphrodite? 

Scripture  states,  "...  a  man  or  a  woman"  (Exod.  21:28). 192 

"...  to  death"  (Exod.  21:28): 

This  is  what  we  have  said:  [Scripture  states  this  in  order  to  emphasize  that  one  should] 
treat  striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring. 

"...  the  ox  shall  surely  be  stoned"  (Exod.  21:28): 

This  is  what  we  have  said:  [Scripture  states  this  in  order  to  emphasize  that  one  should] 
treat  all  cattle,  beasts  of  chase,  and  birds  the  same  as  the  ox. 

I  only  know  concerning  the  goring  [ox,  that  it  should  be  stoned].  How  does  one  know 
from  Scripture  that  the  one  who  sleeps  with  a  beast  [also  should  be  stoned]? 

It  is  a  matter  of  logic: 

If  the  goring  ox,  where  the  unintentional  act  is  not  treated  the  same  as  the  intentional 
one,  requires  stoning,  then  isn't  it  logical  that  the  one  who  sleeps  with  a  beast,  where  the 
intentional  act  is  treated  the  same  as  the  unintentional  one,  requires  stoning? 

No!  When  you  speak  of  [the  act  of  an  ox]  goring,  one  may  pay  the  ransom  in  place  of  his 
death.193  Will  you  say  the  same  with  the  one  who  sleeps  with  a  beast,  where  one  may  not 
pay  the  ransom  in  place  of  his  death? 

Scripture  states,  [therefore,]  "...  shall  surely  be  stoned"  (Exod.  21:28). 

I  only  know  [that  this  punishment  of  being  stoned  applies]  to  these  [animals  mentioned 
in  Exod.  21:28]  alone.194 

How  does  one  know  from  Scripture  to  include  their  offspring  and  their  cro ssb re e dings? 
Scripture  states,  "...  shall  surely  be  stoned"  (Exod.  21:28). 

And  they  don't  stone  them  immediately.  Rather,  they  keep  them  in  the  stockade  until 
they  die. 


E.    R.  Eliezer  b.  R.  Shimon  says,  "All  of  them  are  stoned.' 


"...  and  its  flesh  shall  not  be  eaten"  (Exod.  21:28): 

Why  do  I  need  [Scripture  to  say]  this?  For  don't  we  know  that  this  [ox]  is  an  animal 


1,1  This  is  a  paraphrase  of  Exod.  21:28. 

192  The  text  appears  to  base  this  interpretation  on  the  fact  that  the  nouns  "man"  and  "woman"  in  Exod.  21:28  are  indefinite  objects,  but 
are,  nonetheless,  preceded  by  the  particle  that  would  identify  them  as  definite  objects  (et— ns).  The  texts  understands  this  as  allowing 
for  the  possibility  for  gradations  of  male  and  female  status. 

191  See  Exod.  21:30. 
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vxro  fpsn  nn  nana  rmrii  nwn  ^po^  ^po  V'n 
is?  ♦  nt^x  nx  ♦  i1?  plana  x«tw  isr  ♦  vnt  nx  ♦  .-nwa 
nt^xi  x^x  n  px  ♦  nt^xi  ♦  n1?  plana  ktto 
nx  V'n  ♦  oa^maxi  amm  nntjpn  pp  man1?  paa 
mttfsr1?  lanaxttf  xn  it  ♦  nai  ♦  .nttfx(n)  nx  ix  tsr>K0i) 
^ipo  ♦  nroaa  xrpa  nty»ai  nran  nanw  ns'aia 
nn  nana  -to  mttfy1?  lanaxttf  xn  it  ♦  iwn  ^po^ 
pi  ♦  pan  son  mia  x^x  n  pxi  ♦  iwa  xrpa  ppsn 
plana  law  nx  la  new  x1?^  mia  na  ♦  xm 
iw  nx  ia  nttfsrttf  »an  n^po  TW3  pianaa 
□x  x1?  ♦  rfrpo  tww  n  irx  pianaa  plana 
wsa  nn^a  nnx1?  noian  nx  n^attf  nroaa  max 
nnn  nnx1?  noian  nx  tfwa  law  snna  naxn 
faa  ♦  la^a  f?x  x^x  n  px  ♦  ^po^  ^po  Vn  ♦  iwsa 
xns  x1?!  ♦  ^po^  ^po  V'n  ♦  "prransn  inmni  man1? 
m  ♦  vnsw  nsw  is;  n^a1?  ioaia  x^x  na  i^poa 
♦  .inpoa  in  n'na  ™  pis/aw  na  its^x 

lax  px  >ai  ins  sax  na  ♦  ma  nx  ^ax^  x1?! 


c 

D/C/B/A 
B/A 
C 

B/A 
A 
B 

D/C 
E 


B/A  8 
D/C 
E 


LXVII:II 


B/A  1 


Compare  8.A-E  with  t.  Baba  Qamma  5:5 
1,5  Compare  LXVII:II:1.A-4.C  with  parallel,  but  often  significantly  different,  material  in  Mekhilta  de-Rabbi  Ishmael  Nezikin  (H/R,  281:19- 
283:4;  Laut,  vol.  3,  78:41-80:79;  Neus,,  LXVII:I:6.A-11.C). 
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that  has  been  inappropriately  slaughtered,  and  inappropriately  slaughtered  animals  are 
forbidden  from  being  eaten? 

C.    Why  does  Scripture  state, "...  and  its  flesh  shall  not  be  eaten"  (Exod.  21:28)? 

[179]     D.    This  tells  that  if  they  slaughter  it  [appropriately]  once  its  sentence  was  rendered,  it  is 
[still]  forbidden  from  being  eaten. 

2.  A.    One  might  think  if  they  slaughtered  it  before  its  sentence  was  rendered,  its  meat  would 

be  forbidden  from  being  eaten. 

B.  Scripture  states,  [however,]  "...  the  ox  shall  surely  be  stoned  and  its  flesh  shall  not  be 
eaten"  (Exod.  21:28). 

C .  [Meaning,]  the  meat  of  that  which  is  in  the  category  [of  meriting]  stoning  is  forbidden  from 
being  eaten,  but  the  meat  of  that  which  is  not  in  the  category  of  stoning  may  be  eaten. 

3.  A.    "...  and  its  flesh  shall  not  be  eaten"  (Exod.  21:28): 

B.  I  only  know  concerning  its  flesh.  How  does  one  know  from  Scripture  to  include  sinew, 
bones,  horns,  and  hooves  like  the  flesh? 

C.  It  is  a  matter  of  logic: 

D.  This  [ox]  is  prohibited  from  [being  used]  for  any  type  of  benefit,  and  the  heifer  whose 
neck  is  broken  is  prohibited  from  [being  used]  for  any  type  of  benefit. 

E.  Just  as  we  have  found  that  one  may  use  the  sinew,  bones,  horns,  and  hooves,  just  like  the 
flesh,  of  the  heifer  whose  neck  is  broken,  so  too  may  one  use  the  sinew,  bones,  horns,  and 
hooves,  just  like  the  flesh,  of  this  ox. 

F.  No!  If  you  speak  of  the  heifer  whose  neck  has  been  broken,  it  comes  to  atone  [for  the 
shedding  of  blood].  Will  you  say  the  same  of  this  [ox],  which  does  not  come  to  atone  [for 
the  shedding  of  blood]? 

G.  Behold!  The  one  who  slaughters  a  common  animal  in  the  courtyard  will  prove  it,  for 
it  doesn't  come  to  atone  [for  the  shedding  of  blood],  but  one  may  use  its  sinew,  bones, 
horns,  and  hooves,  just  like  the  flesh. 

H.  No!  If  you  speak  of  the  one  who  slaughters  a  common  animal  in  the  courtyard,  one  treats 
the  unintentional  act  like  the  intentional  act.  Will  you  say  the  same  of  this  [ox],  whose 
unintentional  act  is  not  treated  the  same  as  its  intentional  act? 

I.  Scripture  states,  [therefore,]  "...  the  ox  shall  surely  be  stoned  and  its  flesh  shall  not  be 
eaten"  (Exod.  21:28). 

J.  Certainly  when  Scripture  says,  "its  flesh,"  it  is  as  we  have  said:  to  make  the  sinew,  bones, 
horns,  and  hooves  just  like  the  flesh. 

4.  A.    "...  and  its  flesh  shall  not  be  eaten"  (Exod.  21:28): 

B.  Even  [eaten]  by  the  dogs. 

C.  Behold,  this  serves  to  prohibit  it  [from  any  type]  of  benefit. 
LXVII:III 

1.         A.  "...  but  the  owner  of  the  ox  is  not  to  be  punished"  (Exod.  21:28):196 

B.  Ben  Azzai  says,  "He  is  entirely  clean  of  it,  like  the  man  who  says  to  his  companion,  'So 


1,6  Literally:  "...  but  the  owner  of  the  ox  is  clean."  Compare  1.A-B  with  b,  Pesahim  22b  (Neus.,  IV.B:Pesahim:2:l:DD-GG). 
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V'n  na  ♦  nVoxa  rrnox  rfpaai  n^a3  xtw  ■psnr  c 
iarw  axttf  Taa  ♦  Crnx  na)  rwa  nx  k^i  d 
•757  larw  ax  ^  ♦  nVoxa  max  rm  in  aaruwa  a  2 

l7pD''  ^po  V'n  ♦  n^axa  tick  rwa  in  -ia|}]3  x1?^  b 
nV'po  ^Da  xinty  nx  ♦  rwa  nx  ^dx1-  x"?i  iwn  c 
men  n^po  ^sa  irxw  nxi  n^axa  max  rwa 

ncD  x^x  n  rx  ♦  rwa  nx  ^dx^  x1?!  ♦  nVoxa  nma  b/a  3 

♦  awaa  xxto  a^tn  D'np  maxsn  dt*  man1?  "paa 

nsn»  rftm  nx^na  mox  nn  Vwn  ♦  xin  p  d/c 
na  new  nsn»  rfwsra  irxa  na  ♦  nxina  naiax  e 
ma        "i^aa  xxra  a^ai  Mij?  maxsn  pro 

♦  at^aa  xxra  a^ai  wnp  [mass?]  pro  13  nra 

"idd1?  nxa  kvw  nsins?  n^sra  max  <ax>  x1?  f 
•pVin  wiwn  nn  ♦  aw1?  nxa  nnw  na  naxn  g 
maxsn  pro  ia  n^yi  aDD1?  xa         mar  nawa 
onwa  max  ax  x1?  ♦  awaa  xrra  trstoi  imp  h 
pianaa  "plana  nx  ia  new?  rrmn  pVm 

♦  pianaa  plana  pxw  nx  ia  nttfy  x1?^  ma  aaxn 

•wi  ♦  rwa  nx  'paw  x^i  -wn  ^po^  ^po  V'n  j/i 
D^ra  mttfsr1?  maxw  xn  it  rwa  nx  'aix  xinwa 
nx  ^dx^  x1?!  ♦  ,-waa  xxva  raVm  a^ap  maxsn  a  4 

♦  .nx^na  laoix1?  xa  ni  nn  ♦  a^D1?  i^dx  ♦  rwa  c/b 

LXVILIII 

i^id  i1?^  iaia      'aix  •wsr  p  ♦  >p3  awn  ^sni  b/a  1 
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and  so  has  been  entirely  cleaned  out  of  his  belongings,  so  he  has  no  benefit  of  them 
whatsoever.'" 

2.  A.    R.  Eliezer  ben  Azariah  says, but  the  owner  of  the  ox  is  not  to  be  punished'  (Exod.  21:28):197 

B.  "He  is  absolved  from  any  payments  for  [any  aborted]  offspring." 

C.  R.  Akiva  said  to  him,  "Why  do  I  need  this?  For  hasn't  it  already  been  said  in  Scripture, 
'(When)  men  (fight  and  one  of  them  pushes  a  pregnant  woman  and  a  miscarriage  ensues)' 
(Exod.  21:22)?198 

D.  "[Meaning,  only]  men  [must  pay  damages  for  an  aborted  fetus]  and  not  oxen!" 

3.  A.    R.  Eliezer  says,      but  the  owner  of  the  ox  is  not  to  be  punished'  (Exod.  21:28):199 

B.  "He  is  exempt  from  paying  half  the  damages. 

C.  "Because  I  might  say:  One  is  obligated  [to  make  payment]  when  an  ox  [gores]  an  ox,  [and 
one  is  obligated  to  make  payment]  when  an  ox  [gores]  a  person.  Just  as  we  have  found 
when  a  tarn200  ox  [gores]  an  ox  one  pays  half  damages,  and  when  a  mu'ad201  ox  [gores  an 
ox]  one  pays  full  damages,  so  too  here,  when  the  ox  is  a  tarn  one  pays  half  damages,  but  if 
a  mu'ad  one  pays  full  damages." 

D.  R.  Akiva  said  to  him,  "Where  did  you  get  this  from?  For  we  said  that  this  one  only  requires 
stoning  if  it  intended  to  kill  the  non-Jew,  but  killed  the  Jewish  [unborn]  eight-month 
[fetus]  or  killed  [the  Jewish,  unborn]  nine-month  [fetus]."202 

4.  A.    R.  Akiva  says,      but  the  owner  of  the  ox  is  not  to  be  punished'  (Exod.  21:28):203 

B.  "He  is  exempt  from  paying  for  the  slave. 

C.  "Because  I  might  say:  One  is  obligated  [to  make  payment  when  an  ox  gores]  a  slave,  and 
one  is  obligated  [when  an  ox  gores]  a  free  person.  Just  as  in  the  case  of  the  free  person, 
there  is  no  distinction  between  the  tarn  ox  and  the  mu'ad  ox  concerning  a  ransom  ... 
[manuscript  lacuna] ...  slave  ...  [manuscript  lacuna] ...  concerning  a  ransom. 

[180]  D.  "And  it  could  also  be  reasoned:  Just  as  the  free  person,  for  whom  one  must  pay  the  entire 
ransom,  there  is  no  distinction  made  in  the  ransom  between  the  tarn  ox  and  the  mu'ad  ox, 
then  isn't  it  logical  with  the  slave,  for  whom  one  does  not  pay  the  entire  ransom,  that  there 
would  be  no  distinction  made  in  the  ransom  between  the  tarn  ox  and  the  mu'ad  ox? 

E.  "Or  perhaps  I  would  be  more  stringent  with  the  slave  than  the  free  person.  In  that  if  the 
free  person  was  worth  five  selas,  he  would  pay  five  selas,  but  if  the  slave  was  worth  five 
selas,  he  would  pay  [nonetheless  a  fixed  amount  of]  thirty  selas. 

F.  "So  why  does  Scripture  state, but  the  owner  of  the  ox  is  not  to  be  punished'  (Exod.  21:28)? 

G.  "[it  means  that]  he  is  exempt  from  paying  for  the  slave." 


1,7  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  283:15-18;  Laut,  vol.  3, 82:97-104;  Neus.,  LXVII:I:15.A-G). 
198  Compare  2.C  with  b.  Baba  Qamma  42b  (Neus.,  XX.B:Tractate  Baba  Qamma:4:5:II.6.A-D). 

155  Compare  3.A-4.G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  283:9-15;  Laut.,  vol.  3,  81:87-82:98;  Neus.,  LXVII:I:13.A-14.F). 

200  A  tarn  ("innocent")  is  an  animal  that  has  not  caused  damage  three  times  and  whose  owner,  therefore,  has  not  been  informed  of  this 
and  warned  about  his  liability  for  future  damage. 

201 A  mu'ad  ("forewarned")  is  an  animal  that  has  caused  damage  three  times  and  whose  owner  has  been  informed  of  this  and  warned 
about  his  liability  for  future  damage.  If  this  animal  causes  damage  again,  the  owner  is  fully  liable  for  all  indemnification. 

202  3.D  is  contextually  illogical,  and  would  appear  to  have  thematic  affinity  to  some  degree,  instead,  with  2.A-D  immediately  above. 

203  Compare  4.A-G  with  b.  Baba  Qamma  42b  (Neus.,  XX.B:Tractate  Baba  Qamma:4:5:II.ll.C-G),  particularly  for  material  missing  in  the 
lacunae  above. 
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pa  i?  pi  roDaa  *pa  'i^a       xr  naixw  aixa 
mwn  toai  'aix  mra  p  mrto  n  ♦  ai^a  to  nxin  a  2 

•px  ^x  na  roTW  n  i1?  'ax  ♦  m^i  wa  tm  ♦  *j»  c/b 
'aix  nsr^x  n  ♦  amity  k^i  ♦  diwk  iax3  naa  kVpti         a  3  d 
a"n  'aix  >mrw  'asa  ♦  prn  nma  *p3  ♦  th  -iwn  toai  c/b 
ana  iwa        irxa  na  aixa  <w>  iwa  iw 
atoa  ana  ma  nx  atoa  prn  isnai  pn  'xn  atoa 
na  »ai  na'ps?  n  i1?  'ax  ♦  ato  pm  isnai  prn  ^n  d 
Vianaa   x^x   nrpo   "psrow   nta   maxw  r^sa 
maw  p  nx  '^  na  nx  rram  nan  nx  n^an1? 
♦  V3  iwn  torn  "iaix  navs?  'n  ♦  nyt^n  p  nx  n^am  a  a 

lasra  a"n  'aix  nsa  ♦  <iasrto>  iaia  c/b 

an  p  ia  p^n  (x1?)  pin  p  na  pin  pa  a»m 
naim  ^p  iisn  ♦  nsaa  <...>  iasr  <...>  nsaa  iina1?  d 
an  p  ia  p^n  (x1?)  insa  ^a  atoattf  pin  p  nai 
in  irx  insa  ^a  atoa  iw  las?  nsaa  "una1? 
■•ax  Tana  ix  ♦  nsaa  Tina1?  an  p  ia  ptoa  (x1?)^  e 
nas  n\n  ax  pin  pi?  nsa  pin  pa  ms  lain 
nsp  mn  ax  lasn  a'srto  ttfan  pro  a'srto  ttfan 
toa  V'n  nai  ♦  yto  <a>^(')to  "jma  a'srto  ttfan  f 

♦  'idd  /l?o  .lay  saia  ^  ♦     nwn  g 
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LXVILIV 

1 .  A.    "But  if  that  ox  had  gored  (in  times  past,  and  its  owner,  though  warned,  has  failed  to  guard 

it,  and  it  kills  a  man  or  a  woman— the  ox  shall  surely  be  stoned  and  its  owner,  too,  shall 
be  put  to  death)"  (Exod.  21:29): 

B.  I  only  know  from  this  that  [the  culpability  is  if]  it  is  a  tarn  ox  that  had  gored.  How  does  one 
know  from  Scripture  that  they  must  also  have  witnessed  it? 

C.  Scripture  states,  "But  if  that  ox  had  gored"  (Exod.  21:29). 

D.  [Meaning,]  with  certainty,  and  no  doubt. 

2.  A.    "...  in  times"  (Exod.  21:29):204 

B.  Behold,  this  means  two. 

C.  "...  past"  (Exod.  21:29): 

D.  Behold,  this  means  three. 

E.  This  teaches  that  an  ox  doesn't  become  a  mu'ad  unless  they  warn  about  it  for  three  days, 
one  after  the  other. 

3.  A.    "...  and  its  owner,  though  warned"  (Exod.  21:29): 

B.  I  only  know  from  this  concerning  owners.  How  does  one  know  from  Scripture  [that  also] 
the  court  [must  be  warned]? 

C.  Scripture  states,  "If  it  is  known"  (Exod.  21:36),  [which  means  known]  in  the  court. 

D.  Still,  I  might  say:  [in  the  case  of  the  habitually  goring  ox]  below205  [only]  the  court  [must 
be  warned,  but  in  the  case]  here206  [only]  the  owners  [must  be  warned].  How  does  one 
know  from  Scripture  that  here  the  court  [also  must  be  warned]  and  below  the  owners 
[also  must  be  warned]? 

E.  Scripture  states  [here],  "...  in  times  past"  (Exod.  21:29),  [and  Scripture  states  below,]  "... 
in  times  past"  (Exod.  21:36),  [in  order  to  provide  the  opportunity  to  interpret  this  using] 
a  gezerah  shaveh:207 

F.  Just  as  "in  times  past"  stated  here  [requires  that]  the  court  [be  warned],  so  too  does  "in 
times  past"  stated  below  [require  that]  the  court  [be  warned],  Andjust  as  "in  times  past" 
stated  here  [requires  that]  the  owners  [be  warned],  so  too  does  "in  times  past"  stated 
below  [require  that]  the  owners  [be  warned], 

4.  A.    "...  and  its  owner  ...  has  failed  to  guard  it"  (Exod.  21:29):208 

B.  I  only  know  from  this  concerning  its  owner.  How  does  one  know  from  Scripture  to  include 
the  one  who  guards  [it]  for  free,  and  the  one  who  borrows  [it],  the  paid  guard,  and  the 
one  who  rents  [it]?209 

C.  Scripture  states,  "...  has  failed  to  guard  it"  (Exod.  21:29). 

D.  [Meaning,  anyone  who  fails  to  guard]  something  that  is  his  responsibility  to  guard. 


204  Compare  2.A-E  with  m.  Baba  Qamma  2:4. 
m  I.e.,  Exod.  21:36. 

206  I.e.,  Exod.  21:29. 

207  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 

208  Compare  4.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  284:10-14;  Laut.,  vol.  3,  84:123-30;  Neus.,  LXVII:I:21.A-23.D). 

205  Compare  4.B  with  m.  Baba  Metzia  7:8  as  standard  Rabbinic  categories. 
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an  Kim  mm  k^k      px  ♦  sin  rua  iw  ok 
k^i      ♦  Kin  ma  ~m  dk  V'n  ♦  in  rrsw  <to>  paa 
p«w  i^a  ♦  rrcftw  nn  ♦  aeftw  ♦      nn  ♦  Vian  ♦  pso 

♦  .ni  tpik  ni  ma*  neftw  in  tpjw  iy  nwsra 
n  rra  ansn  k^k  n  px  ♦  ins/aa  isnm  to  Kim 
s3K  ikto  ♦  p  rpaa  (f?  kd  snia  ik  V'n  ♦  pas 
n^aa  p  pan  D^srn<n>  id  p  n^aa  pnnn  'aiK 
aeftw  Vian  D^ttf  ^mn  V'n  ♦  ansna  pnnn  <p*r> 
n  nsaa  id  '&Kn  aw1?^  Vian  nn  ♦  nw  rnna1?  (aw) 
^mn  nm  p  n^aa  nun1?  mnxn  aeftw  ^mn  n,x 
'DKn  aeftw  Vian  n,x  a^sraa  P  'axn  aeftw 
■pwa  k^k  n  px  ♦  insra  la-i^i^"'  k1?!  ♦  a,l?sna  nun1? 

♦  nawm  "taw  aero  towm  aan  naw  man1?  pa 

♦  vis  m-raw  -pm?  nK  ♦  laiaw  x^i  Vti 


B/A 
D/C 
E/D/C/B/A 

B/A 
D/C 

E 
F 


LXVII:IV 
1 


B/A 


D/C 
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E.  This  includes  the  one  who  guards  for  free,  the  one  who  borrows,  the  paid  guard,  and  the 
one  who  rents. 

F.  If  so,  why  does  Scripture  state,  "...  and  its  owner  ...  has  failed  to  guard  it"  (Exod.  21:29)? 

G.  To  exclude  the  one  who  borrowed  [an  ox  presuming]  it  to  be  a  tarn,  but  it  turns  out  it 
was  a  mu'ad.210 

5.  A.    How  does  one  know  from  Scripture  [that]  if  he  was  warned  when  he  borrowed  it  that  it 

was  a  mu'ad,  behold,  this  makes  it  a  mu'adl 

B.    Scripture  states,  "...  and  its  owner  ...  has  failed  to  guard  it"  (Exod.  21:29). 

6.  A.    "...  has  failed  to  guard  it"  (Exod.  21:29):211 

B.  [Meaning,]  he  who  has  the  capability  to  guard. 

C.  Excluded  are  the  deaf-mute,  madman,  and  minor,  who  do  not  have  the  capability  to  guard. 

D.  [if]  an  ox  [guarded  by]  a  deaf-mute,  madman,  or  minor  gores,  they  are  exempt. 

E.  R.  Akiva  says,  "He  must  pay  half-damages." 

7.  A.    "[if]  an  ox  broke  free  from  the  halter  and  damaged  [someone],  whether  tarn  or  mu'ad,  [the 

owner]  is  culpable."— The  words  of  R.  Meir.212 

B.  But  R.  Judah  says,  "[if]  tarn  he  is  culpable,  but  if  mu'ad  he  is  exempt." 

C.  R.  Eliezer  ben  Jacob  says,  "Both  are  exempt." 

D.  And  R.  Eliezer  says,  "The  only  way  to  guard  the  mu'ad  ox  is  with  a  slaughtering  knife!" 

8.  A.  "...  and  it  kills  a  man  or  a  woman"  (Exod.  21:29): 

B.  Why  do  I  need  this?  Hasn't  it  already  been  stated  in  Scripture,  "When  an  ox  gores  a  man 
[l8l]  or  a  woman  to  death"  (Exod.  21:28)? 

C.  Why  does  Scripture  state, "...  and  it  kills  a  man  or  a  woman"  (Exod.  21:29)? 

D.  Because  when  it  says  in  Scripture,  "But  if  that  ox  had  gored  in  times  past,  and  its  owner, 
though  warned,  has  failed  to  guard  it"  (Exod.  21:29),  one  might  think  that  if  they  warn 
him  and  it  gores,  even  if  it  doesn't  kill  he  would  be  culpable  for  death. 

E.  Scripture  states,  [therefore,]  "...  and  it  kills  a  man"  (Exod.  21:29). 

F.  This  tells  that  he  is  not  culpable  unless  it  kills. 
..  a  man  or  a  woman"  (Exod.  21:29):213 


9.  A 
B 

10.  A 
B 


Just  as  the  man's  [uncollected]  damage  [payments]  go  to  his  children,  so  too  the  woman's 
go  to  her  children. 

"...  the  ox  shall  be  stoned"  (Exod.  21:29):214 

Why  do  I  need  this?  Hasn't  it  already  been  stated  in  Scripture,  "...  the  ox  shall  surely  be 
stoned"  (Exod.  21:28)? 

Because  when  Scripture  says,  "...  and  its  owner,  too,  shall  be  put  to  death"  (Exod.  21:29), 
one  might  think  that  just  as  the  ox  is  stoned,  so  too  are  its  owners  to  be  stoned. 

210  Compare  4.G  with  b.  Baba  Qamma  40a  (Neus.,  XX.B:Tractate  Baba  Qamma:4:4:I.9.A-10.Q). 

211  Compare  6.A-E  with  t.  Baba  Qamma  4:4. 

212  Compare  7.A-D  with  t.  Baba  Qamma  5:7, 

213  Compare  9.A-B  with  y.  Baba  Qamma  4c  (Neus.,  4:6:II.A-C)  and  b.  Baba  Qamma  42b  (Neus.,  XX.B:Tractate  Baba  Qamma:4:5:II.12  A-C). 

214  Compare  10.A-11.J  with  parallel,  but  often  significantly  different,  material  in  Mekhilta  de-Rabbi  lshmael,  Nezikin  (H/R,  284:16-285:8; 
Laut,  vol.  3,  84:133-86:151;  Neus.,  LXVII:I:25.A-29.E). 
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nn  p  ax  ♦  "owm  w  xt^m  aan  naittn>       man1?  f/e 

♦  isna  xsaii  an  <1?ki^17  ma  ♦  Psn  maw  k^i  V'n  g 
V'n  ♦  tois  m  nn  isna  Kint^       ^aa  ia  fsnn  pas  b/a  5 
nx  ♦  [i]rw  x"7i  i3"w  x1?  ♦  Ps/a  ia-)^i^^  k^i  b/a  6 
pa       ppi  ntjittf  erm  ixr  ♦  -to1?  nsn  ia  c 
Vpx  nn  nn^ati?  ppi  now  «nn  iw  ♦  nattf1?  nsn  d 

dk  poattf  iw  ♦  pra  ato  'aix  roTW  n  ♦  piea  a  7  e 
nai  a"n  una  inxi  an  inx  pnm  xn  moisn 

m  ♦  moa  isriai  a"n  an  'aix  smrr  m  ♦  mxa  n  c/b 
'mx  -itiPx  m  ♦  piua  nn  m  'aix  npy  ia  -itiPx  d 

nsam  ♦  .po  x^x  man  mttf1?  rrpsw  i1?  px  a  s 

nx  iw  nr  >ai  'ax3  naa  x^m  ins  ^x  na  ♦  nt^x  ix  b 
rpam  V'n  na  ♦  (na  xa  tdw)  nai  nt^K  <nx>  ix  erx  c 
^ana  xin  ma  iw  axi  'X3W  ^aa  ♦  nt^x  ix  wx  d 
lnrrww  []v]d  Vd*  inaw  x^i  Psraa  mm  aeftw 

♦  nn^a  a"n  Kin  nn  n^an  x1?^  >a       nx  mm 

♦  nsa^  to  a"n  irxw  "na  ♦  wx  ivani  V'n  f/e 
nt^xn  r\x  i^a1?  i<s>pn  wan  na  ♦  <nttfx  ix  t2px>  b/a  9 
naa  xVm  "px  ^x  nn  ♦  ^po^  nwn  ♦  .n^a1?  rrpra  b/a  10 
am  ™  xinttf  •'a1?  ♦  (dv)  iwn  ^po^  ^ipo  na^n  c 

♦  p*?p03  Pm  na  ^poi  iwrw  at^a  to  nar  rVsa 
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D.  Scripture  states,  [however,]  "...  the  ox  shall  be  stoned"  (Exod.  21:29). 

E.  [Meaning,]  the  ox  is  to  be  stoned,  but  its  owners  are  not  to  be  stoned. 

F.  But  still  I  might  say  that  the  owners  must  die. 

G.  Scripture  states,  [however,]  "...  he  is  a  murderer— the  murderer  must  be  put  to  death" 
(Num.  35:16). 

H.  [Meaning,]  the  murderer  dies,  but  the  owners  do  not  die. 

I.  But  still  I  might  say  that  the  owners  must  die. 

J.  Scripture  states,  [however,]  "If  anyone  kills  a  person,  on  the  evidence  of  witnesses  the 
murderer  is  executed"  (Num.  35:30).  And  Scripture  says,  "You  may  not  accept  a  ransom 
for  the  life  of  a  murderer,  etc."  (Num.  35:31). 

K.    [Meaning,]  a  murderer  dies,  but  the  owners  do  not  die. 

L.  Then  why  does  Scripture  state, "...  the  ox  shall  be  stoned,  and  its  owner,  too,  shall  be  put 
to  death"  (Exod.  21:29)? 

M.  The  method  of  [applying  the]  death  penalty  for  the  owners  is  like  the  method  of  death 
for  the  ox.  Just  as  the  method  of  death  for  the  owners  would  involve  pushing  [him  down], 
stoning  [him],  and  [a  court  of]  23  [judges],  so  too  must  the  death  for  the  ox  involve 
pushing  down,  stoning,  and  [a  court  of]  23. 

11.        A.    I  only  know  from  this215  concerning  the  goring  ox.  How  does  one  know  from  Scripture  [to 
include]  the  one  who  sleeps  with  an  animal? 

B.  Scripture  states,  "...  the  ox  shall  be  stoned  ..."  (Exod.  21:29). 

C.  I  only  know  from  this  concerning  goring.  How  does  one  know  from  Scripture  to  treat 
striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring? 

D.  Scripture  states,  "...  the  ox  shall  be  stoned"  (Exod.  21:29). 

E.  And  I  also  only  know  from  this  concerning  the  mu'ad.  How  does  one  know  from  Scripture 
[the  same  applies  to]  the  tarn? 

F.  Scripture  states,  "...  the  ox  shall  be  stoned"  (Exod.  21:29). 

G.  And  I  also  only  know  from  this  concerning  the  ox.  How  does  one  know  from  Scripture  to 
treat  all  cattle,  beasts  of  chase,  and  birds  the  same  as  the  ox?216 

H.  Scripture  states,  "...  the  ox  shall  be  stoned"  (Exod.  21:29). 

I.  And  R.  Eliezer  also  says,  "The  method  of  [applying  the]  death  penalty  for  the  ox  that 
killed  [involves  a  court  of]  23  [judges].  But  for  all  [other]  cattle,  beasts  of  chase,  and  birds 
that  have  killed— the  first  one  who  kills  them  has  gained  merit  in  heaven!" 

J.     R.  Judah  ben  Baba  testified  that  a  chicken  that  killed  someone  was  stoned  in  Jerusalem.217 

LXVILV 

1.         A.    "If  ransom  is  laid  upon  him,  (he  must  pay  whatever  is  laid  upon  him  to  redeem  his  life)" 
(Exod.  21:30): 

B.  One  might  think  if  one  demands  100  [shekels],  he  must  pay  100,  or  if  one  demands  10,000, 
he  must  pay  10,000. 

215  I.e.,  Exod.  21:29. 

216  Compare  ll.G-J  with  t,  Sanhedrin  3:lff.  and  b,  Sanhedrin  15b  (Neus.,  XXIIIA:Tractate  Sanhedrin:LXXI:K-0). 

217  Compare  11 J  with  m.  Eduyot  6:1  andy.  Erubin  26a  (Neus,,  10:1:11, S), 
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LXVII:V 

xre  ma  'ax  ax        ♦  rVy  iwv  "idid  ax  b/a  i 

♦  ma  nxa  pro  xre  ma  nxa  nax  axi  ma  "jrm 
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C.  Scripture  says  here,  [however,]  "...  laid  upon  him"  (Exod.  21:30),  and  Scripture  says  above, 
"...  may  exact  from  him"  (Exod.  21:22). 

D.  Just  as  the  [amount  for] "...  may  exact  from  him"  stated  above  [is  determined  by]  the  court, 
so  too  [the  amount  for]  "...  laid  upon  him"  stated  here  [is  determined]  by  the  court. 

E.  Just  as  "...  may  exact  from  him"  stated  above  [refers  to  the]  owners,  so  too  does  "...  laid 
[182]  upon  him"  stated  here  [refer  to]  the  owners. 

2.  A.    "...  he  must  pay  ...  to  redeem  his  life"  (Exod.  21:30):218 

B.  One  might  think  [the  amount  of]  the  redemption  [is  based  upon  the  value  of]  the  life  of 
the  injured  person  or  [the  value  of]  the  life  of  the  one  who  injures. 

C.  Scripture  states  here,  "...  laid  upon  him"  (Exod.  21:30),  and  Scripture  says  above,  "...  may 
exact  from  him"  (Exod.  21:22). 

D.  Just  as  "...  may  exact  from  him"  stated  above  [refers  to  an  amount  based  upon  the  value 
of]  the  life  of  the  injured  person,  so  too  does  "...  laid  upon  him"  stated  here  [refer  to  an 
amount  based  upon  the  value  of]  the  life  of  the  injured  person. 

E.  R.  Ishmael  b.  R.  Yohanan  ben  Berukah  says,  "Since  the  owners  are  going  to  be  put  to  death, 
and  the  ransom  effects  their  redemption,  you  should  say  from  this  that  the  redemption 
[is  based  upon  the  value  of]  the  life  of  the  one  who  injures." 

3.  A.    "...  is  laid  upon  him"  (Exod.  21:30): 

B.    This  includes  the  son  or  the  daughter. 

4.  A.    "...  whatever  is  laid  upon  him"  (Exod.  21:30): 

B.  This  includes  the  one  who  guards  for  free,  and  the  one  who  borrows,  the  paid  guard,  and 
the  one  who  rents.219 

Chapter  Sixty-Eight 

(Textual  Source:  Ms.  Firkovich  II A  268) 

Lxvum 

1.         A.    "So,  too,  if  it  gores  a  minor  male  or  it  gores  a  minor  female,  ([the  owner]  shall  be  dealt 
with  according  to  the  same  rule)"  (Exod.  21:3l):220 

B.  Why  do  I  need  this?  Hasn't  it  already  been  stated  in  Scripture,  "When  an  ox  gores  a  man 
or  a  woman  to  death"  (Exod.  21:28)? 

C.  Why  does  Scripture  state,  "So,  too,  if  it  gores  a  minor  male  or  it  gores  a  minor  female" 
(Exod.  21:31)? 

D.  ...  [manuscript  lacuna] ... 

E.  It  is  a  matter  of  logic: 

F.  A  man  is  culpable  [for  killing]  a  man,  and  an  ox  is  culpable  [for  killing]  a  man. 

G.  Just  as  we  have  found  that  there  is  no  distinction  [in  the  culpability  to  be  put  to]  death 
between  [the  killing  of]  minors  and  adults,  when  a  man  [kills]  a  man,  so  too,  here,  no 
distinction  is  made  in  [the  culpability  to  be  put  to]  death  between  [the  killing  of]  minors 
and  adults. 

H.  Or  additionally,  one  might  reason: 

218  Compare  2.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  285:9-12;  Laut.,  vol.  3, 86:152-58;  Neus.,  LXVII:I:30.A-F). 

219  See  note  209. 
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LXVIILI 

"QD  K*?m  T*I22  S3X        ♦  nr  DD  IK  nr  p  IK  b/a  i 

♦  (nD  00)  rifti  rwx  nx  ix       nx  iw  nr  >di  natu 

DTK  D^n  ♦  xin  p  ♦  <...>  ♦  nr  nn  ix  nr  id  ix  V'n  n&  f/e/d/c 
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♦  naim  *?p  nsn  ♦  wraa  D^Vm1?  troop  p  id  h 


220  Compare  1.A-K  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  286:15-287:2;  Laut.,  vol.  3,  88:1-8;  Neus.,  LXVIII:I:1.A-4.C);  and  b.  Baba 
Qamma  43b  (Neus.,  XX.B:Tractate  Baba  Qamma:4:5:III.l.A-l). 
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I.  If  the  minor  [who  kills]  is  not  culpable  like  the  adult  [who  kills],  but  one  is  equally 
culpable  [for  killing]  a  minor  or  an  adult,  then  isn't  it  logical  that  here,  where  the 
minor  [ox]  is  culpable  like  the  adult  [ox],  that  one  would  be  equally  culpable  [for 
killing]  a  minor  or  adult? 

J.  No!  When  you  speak  of  a  man  [killing]  a  man,  he  is  [also]  liable  for  paying  indemnity  for 
humiliation.  Will  you  say  the  same  here,  where  one  does  not  pay  for  humiliation? 

K.  Scripture  states,  [therefore,]  "So,  too,  if  it  gores  a  minor  male  or  it  gores  a  minor  female" 
(Exod.  21:31). 

2.  A.    I  only  know  [from  Exod.  21:31]  concerning  the  mu'ad  ox.221  How  does  one  know  from 

Scripture  [that  the  owner  should  be  dealt  with  according  to  the  same  rule  in  the  case  of] 
the  tarn  ox?222 

B.  It  is  a  matter  of  logic: 

C.  [An  ox]  is  culpable  [for  killing]  a  minor,  male  or  female,  and  [an  ox]  is  culpable  [for  killing] 
an  adult,  male  or  female. 

D.  Just  as  we  have  found  [when  an  ox  kills]  an  adult,  male  or  female,  there  is  no  distinction 
[in  the  ox's  culpability  to  be  put  to]  death  between  a  tarn  and  a  mu'ad,  so  too  [when  an  ox 
kills]  a  minor,  male  or  female,  there  is  no  distinction  [in  the  ox's  culpability  to  be  put  to] 
death  between  a  tarn  and  a  mu'ad. 

E.  Or  additionally  one  might  reason: 

F.  If  a  man  or  woman  [who  injures  or  kills]  has  less  advantageous  rights  regarding  damages,223 
but  there  is  no  distinction  made  [in  the  ox's  culpability  to  be  put  to]  death  between  a  tarn  or 
a  mu'ad  [ox  that  kills  them],  then  isn't  it  logical  in  the  case  of  a  minor,  male  or  female,  who 
has  more  advantageous  rights  regarding  damages,224  that  there  be  no  distinction  made  [in 
the  ox's  culpability  to  be  put  to]  death  between  a  tarn  or  a  mu'ad  [ox  that  kills  them]? 

G.  [No!  if  you  reason  this  way]  you  have  judged  from  [the  basis  of]  a  strict  case225  to  a  lenient 
case,226  in  order  to  apply  to  it  a  stringency.  If  it  is  strict  with  the  mu'ad,  need  it  necessarily 
be  strict  with  a  tarn? 

H.  Scripture  states,  [therefore,]  "So,  too,  if  it  gores  a  minor  male  or  it  gores  a  minor  female" 
(Exod.  21:31). 

I.  [Scripture  states]  "goring"  twice— one  "goring"  for  the  tarn  and  one  "goring"  for  the  mu'ad.227 

3.  A.    I  only  know  from  [Exod.  21:31]  concerning  the  situation  when  [the  ox  gores]  all  of  him.228 

How  does  one  know  from  Scripture  to  include  [the  situation  where  he  only  gores  and 
damages]  his  limbs? 

B.  It  is  a  matter  of  logic: 

C.  If  [in  the  situation]  of  one  who  kidnaps  [someone]  and  who  sells  [someone  into  slavery],  he 
is  culpable  for  [damage  done  to]  all  of  him,  but  he  is  not  culpable  [for  damage  done  only] 
to  his  limbs,  [then]  isn't  it  logical  that  in  this  situation,  in  which  one  is  not  culpable  [for 
damage  done  to]  all  of  him,  one  would  not  be  culpable  [for  damage  done]  to  his  limbs? 

D.  [The  situation  of]  a  man  [injuring]  a  man  will  prove  it,  for  [in  that  situation]  he  is  not 
culpable  [for  damage  done  to  all  of  him  but]  is  culpable  for  [damage  done]  to  his  limbs. 

221 A  mu'ad  ("forewarned")  is  an  animal  that  has  caused  damage  three  times  and  whose  owner  has  been  informed  of  this  and  warned 
about  his  liability  for  future  damage.  If  this  animal  causes  damage  again,  the  owner  is  fully  liable  for  all  indemnification. 

222  A  tarn  ("innocent")  is  an  animal  that  has  not  caused  damage  three  times  and  whose  owner,  therefore,  has  not  been  informed  of  this 
and  warned  about  his  liability  for  future  damage. 

223  I.e.,  they  must  pay  for  damages  that  they  caused. 

224  I.e.,  as  minors  they  are  not  responsible  to  pay  for  damages  that  they  cause. 
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5  I.e.,  the  case  of  the  mu'ad. 

6  I.e.,  the  case  of  the  tarn. 

7  Compare  2.A-I  with  b.  Baba  Qamma  44a  (Neus.,  XX.B:Tractate  Baba  Qamma:4:5:III.l.J-P). 

8  I.e.,  to  the  point  of  death. 
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[183]     E.    No!  If  you  speak  [of  the  situation  of]  a  man  [injuring]  a  man,  he  must  pay  indemnity  for  hu- 
miliation. Will  you  say  [the  same]  in  this  case,  where  he  does  not  pay  indemnity  for  humiliation? 

F.  [The  situation  of]  a  man  [injuring]  a  slave  will  prove  it,  for  [in  that  situation]  he  does  not 
pay  indemnity  for  humiliation. 

G.  No!  If  you  speak  [of  the  situation  of]  a  man  [injuring]  a  man,  he  must  pay  indemnity  for 
pain,  healing,  lost  time,  and  humiliation.  Will  you  say  the  same  here,  where  he  does  not 
pay  indemnity  for  pain,  healing,  lost  time,  and  humiliation? 

H.  Scripture  states,  [therefore,]  "So,  too,  if  it  gores  a  minor  male  or  it  gores  a  minor  female" 
(Exod.  21:31). 

I.  [Scripture  states]  "goring"  twice— [one]  "goring"  here  for  [the  situation  where  the 
person]  dies  and  [one]  "goring"  for  [the  situation  where  there  are  only]  injuries. 

4.  A.    One  might  think  whether  [the  ox  is]  tarn  or  mu'ad,  one  pays  full  damage  indemnity. 

B.  But  it  is  a  matter  of  logic: 

C.  An  ox  is  culpable  [for  injuring]  an  ox,  and  an  ox  is  culpable  [for  injuring]  a  human  being. 

D.  Just  as  we  have  found  when  a  tarn  ox  [injures]  an  ox  one  pays  half-damage  indemnity, 
but  if  it  is  a  mu'ad  ox  one  pays  full-damage  indemnity,  so  too  here,  if  tarn  one  pays  half- 
damage  indemnity,  but  if  mu'ad  one  pays  full-damage  indemnity. 

E.  Another  interpretation: 

F.  One  is  culpable  when  [the  ox  gores]  all  of  him,229  and  one  is  culpable  [if  the  ox  only  gores 
and  damages]  his  limbs. 

G.  Just  as  we  have  found  [in  the  situation  where  the  ox  gores]  all  of  him,  the  tarn  is  exempt 
but  the  mu'ad  is  culpable,  so  too  [where  the  ox  only  gores  and  damages]  his  limbs,  the  tarn 
is  exempt  but  the  mu'ad  is  culpable. 

H.  Let's  see  which  [argument]  is  most  appropriate: 

I.  One  may  derive  [rules]  about  a  [legal]  matter  that  is  not  sentenced  by  death  from  [another 
legal]  matter  that  is  not  sentenced  by  death,  but  one  may  not  derive  [rules]  from  a  [legal] 
matter  that  is  not  sentenced  by  death  from  [another  legal]  matter  that  is  sentenced  by 
death.  So  don't  prove  anything  [with  the  case  of  the  ox  goring]  all  of  him,  because  it  is 
sentenced  by  death. 

J.     Or  you  could  go  by  this  route:230 

K.  One  may  derive  [rules  from  a  legal  situation  involving]  one  person  and  another  person, 
but  you  may  not  derive  [rules  from  a  legal  situation  involving]  a  person  and  an  ox. 

L.    [Thus]  Scripture  states,  "...  shall  be  dealt  with  according  to  the  same  rule"  (Exod.  21:31). 

M.  [Which  means  that]  the  law  of  the  mu'ad  [injuring]  the  mu'ad  [is  treated  the]  same  as  the 
law  for  the  tarn  [injuring]  the  tarn. 

5.  A.    Rabbi  Akiva  says,  "How  does  one  know  from  Scripture  that  one  pays  full  damages  when 

a  tarn  [injures]  a  person? 

B.  "Scripture  states,  '[The  owner]  shall  be  dealt  with  according  to  the  same  rule'  (Exod. 
21:31),  [meaning,]  the  law  for  the  tarn  is  like  the  law  for  the  mu'ad. 

C.  "One  might  think  he  must  pay  [restitution]  from  his  best  property.231 

225  Ibid. 

230  I.e.,  logically  reason. 
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11  Compare  5.C-D  with  m.  Baba  Qamma  1:4. 
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"Scripture  states,  [however,] shall  be  dealt  with'  (Exod.  21:31),  [meaning,]  he  only  pays 
with  its  own  body." 


LXVIII:II 


1.  A.    "But  if  the  ox  gores  a  slave,  male  or  female,  (he  shall  pay  thirty  shekels  of  silver  to  the 

master,  and  the  ox  shall  be  stoned)"  (Exod.  21:32):232 

B.  One  might  think  that  Scripture  speaks  about  the  male  or  female  Hebrew  slave. 

C.  [However,]  it  says  here  in  Scripture, "...  slave,  male  or  female"  (Exod.  21:32),  and  it  says  in 
Scripture  above,  "...  slave,  male  or  female"  (Exod.  21:26). 

D.  Just  as  [with]  "slave,  male  or  female"  stated  above,  Scripture  speaks  of  a  male  or  female 
Canaanite  slave,  so  too  with  "slave,  male  or  female"  here,  Scripture  speaks  of  the  male  or 
female  Canaanite  slave. 

2.  A.    "...  silver"  (Exod.  21:32):233 

B.  One  might  think  [this  means  one]  dinar. 

C.  Scripture  states,  [however,]  "...  thirty"  (Exod.  21:32). 

D.  One  might  think  [this  means]  30  dinars. 

E.  Scripture  states,  [however,]  "...  shekels"  (Exod.  21:32). 

3.  A.  "...  silver"  (Exod.  21:32):234 

B.  One  might  think  [this  means]  with  Babylonian,  Median,  and  Capadocian  [currency].235 

C.  [However,]  it  says  here  in  Scripture,  "...  shekels"  (Exod.  21:32),  and  it  says  below  in  Scrip- 
ture, "...  shekels"  (Lev.  27:25). 

D.  Just  as  "shekels"  stated  below  [means]  holy  currency,236  so  too  does  "shekels"  stated  here 
[mean]  holy  currency. 

4.  A.    "...  he  shall  pay  ...  to  the  master"  (Exod.  21:32):237 

B.  Whether  male  or  female. 

C.  "...  he  shall  pay  ...  to  the  master"  (Exod.  21:32): 

D.  Whether  a  minor  or  adult. 

E.  "...  he  shall  pay  ...  to  the  master"  (Exod.  21:32): 

F.  One  might  think  with  a  court  of  judges,  or  without  a  court  of  judges. 

G.  Scripture  states,  [however,]  "...  he  shall  pay  ...  to  the  master"  (Exod.  22:32). 

5.  A.  "...  and  the  ox  shall  be  stoned"  (Exod.  21:32): 

B.  Just  as  its  stoning  [is  done  in  accordance  with  the  decision]  of  a  court  of  judges,  so  too  is 
its  donation  to  the  Temple  [done  in  accordance  with  the  decision]  of  a  court  of  judges. 

6.  A.    "...  and  the  ox  shall  be  stoned"  (Exod.  21:32):238 

[184]     B.    Why  do  I  need  this?  Hasn't  it  already  been  said, "...  the  ox  shall  be  stoned"  (Exod.  21:28)? 

232  Compare  l.A-D  with  parallels  above  at  LXIV:I:1.A-G  and  at  LXVI:I:1.A-C. 

233  Compare  2.A-E  with  Sifra,  Dibura  Dehovah  20:6  (Neus.,  LXIV:II:5.A-H). 

234  Compare  3.A-D  with  b.  Bekhorot  8:7. 

235  1  translate  here  according  to  the  parallel  to  this  tradition  at  Sifra,  Hovah  20:6. 

236  I.e.,  the  currency  used  at  the  Temple. 

237  Compare  4.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  287:10;  Laut.,  vol.  3,  89:20-21;  Neus.,  LXVIII:I:8.A-B). 

238  Compare  6.A-H  with  y,  Baba  Qamma  4b  (Neus.,  4;5:I.A-0). 
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♦  "ioD  /l?D  .isus  k^k  oto  t»kw  in^n  i1?  new  V'n  d 

LXVIII:II 

nasi  ias?a  ^as  ♦  nnx      yum  nr  lay  as  b/a  i 

nDKi  las?  id  taxi  ♦  -qto  airon  anasrn  c 

'mn  nDKi  las?  nn  ♦  (a1?  xa        nnxi  insr  ^n1?  d 
iasr        "oia  'flsn  as<>sna  naxi  lasra  ^[n1?] 

♦  .nana  'nan  trayaa  rmi  lain  [p]  naxn  n^xi 

V'n  ♦  -in  a^ttf  ^  ♦  treftw  V'n  ♦  -in      ♦  qoa  e/d/c/b/a  2 

♦  rrrpmpi  npaVsn  rn^aa  *n  "to'  ♦  qoa  ♦  .a^pttf  b/a  3 

♦  (na  ra  9*0  □^pti?  ^n1?        a^pw  p  d/c 

in*  ♦  nttfx           pa  ♦  virttfr  ]y  ♦  .unpn  ^pt^a  c/b/a  4 

■p  nan  ^  ♦  vinti?     ♦  "ma  pi  pp  p  ♦  rnx1?  f/e/d 

na  ♦  ^po^  iwm  ♦  (.)  vim1?  ]w  V'n  ♦  p  nan  K^t^i  b/a  5  g 

yum<>  ♦  n  nan  mrm  «i«  n  n'33  irf?vo  a  6 

"iwn  ^po^  ^po  Taw  nna  x^m  7ns      na  ♦  ^po^  b 
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C.  Why  does  Scripture  state,  "and  the  ox  shall  be  stoned"  (Exod.  21:32)? 

D.  Since  it  says  in  Scripture  above,  "If,  however,  that  ox  has  been  in  the  habit  of  goring" 
(Exod.  21:29),  one  might  think  that  [just]  because  it  gored,  even  if  it  did  not  kill,  he  would 
be  culpable. 

E.  Scripture  states,  [however,]  "...  the  ox  shall  be  stoned"  (Exod.  21:28)  and  "...  the  ox  shall 
be  stoned"  (Exod.  21:32),  [in  order  to  provide  the  opportunity  to  argue]  by  means  of  a 
gezerah  shaveh:239 

F.  Just  as  "...  the  ox  shall  be  stoned"  above  [means  only  if  it  gored  one]  to  death,  so  too  does 
"...  the  ox  shall  be  stoned"  here  [mean  only  if  it  gored  one]  to  death. 

G.  And  just  as  "...  the  ox  shall  be  stoned"  here  is  a  mu'ad  but  not  a  tarn,  so  too  "...  the  ox  shall 
be  stoned"  above  [must  be]  a  mu'ad,  but  not  a  tarn. 

H.  Because  it240  was  in  the  general  statement,  and  was  then  singled  out  to  make  the  new 
judgment,  Scripture  [repeats  it  again]  to  include  it  [as  a  part  of  the]  general  statement. 

Ox,  ox— [the  word  is  mentioned]  seven  times  in  Exod.  21:28-32], 241 

[This  is  to  inform  you  to  include  in  the  culpability  for  execution  also]  the  ox  belonging 
to  a  woman,  the  ox  belonging  to  a  [minor]  orphan,  the  ox  belonging  [temporarily]  to  an 
administrator  [of  a  minor  orphan's  estate],  the  wild  ox,  the  ox  belonging  to  the  Temple, 
and  the  ox  belonging  to  the  convert  who  died  [and  who  left  no  heirs]  so  it  has  no  [other] 
owners.  Behold  these  [also]  are  culpable  [to  be  put  to]  death. 

R.  Judah  says,  "The  wild  ox,  the  ox  belonging  to  the  Temple,  and  the  one  without  owners 
are  exempt  from  death. 

"As  it  says  in  Scripture, and  its  owner,  though  warned'  (Exod.  21:29),  [meaning,]  that 
[ox]  that  has  owners  is  culpable  [to  be  put  to]  death." 

In  addition  to  this,  R.  Judah  says,  "Even  [exempt  from  culpability  to  be  put  to  death  are] 
the  ox  belonging  to  the  commoner  that  killed,  but  there  was  not  enough  time  to  bring  it 
to  justice  before  its  owner  gave  it  to  the  Temple,  and  likewise  the  ox  that  killed,  but  there 
was  not  enough  time  to  bring  it  to  justice  before  its  convert  [owner]  died. 

"As  it  says  in  Scripture, and  its  owner,  though  warned,  has  failed  to  guard  it,  and  it  kills' 
(Exod.  21:29),  [meaning,]  that  [ox]  whose  act  of  killing  and  whose  standing  in  judgment 
[before  the  court]  are  the  same.242  The  [ox]  whose  act  of  killing  and  whose  standing  in 
judgment  [before  the  court]  are  not  the  same  is  exempt." 

"if  a  man  opens  a  pit,  or  digs  a  pit,  (and  does  not  cover  it,  and  an  ox  or  an  ass  falls  into  it)" 
(Exod.  21:33): 

Behold  this  comes  to  teach  you  about  [the  subsequent  liability  of]  the  one  who  digs  [a 
pit]  within  his  own  [private  property]  and  it  opens  up  in  public  property,  even  though 
he  did  not  have  the  right  to  open  it  up  [as  such],  he  did  have  the  right  to  dig  [on  his 
private  property],  but  the  cow  [that  subsequently  falls  into  it]  had  the  right  to  walk  [on 
the  public  property],  [This  comes  to  teach  you]  as  well  about  the  one  who  digs  [a  pit] 
on  public  property  and  it  opens  up  within  his  own  [private  property],  even  though  he 
did  not  have  the  right  to  dig  it  [on  public  property],  he  did  have  the  right  to  open  it  up 
[within  his  own  private  property],  but  the  cow  [that  subsequently  falls  into  it]  had  the 
right  to  walk  [on  the  public  property], 

235  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 

240  I.e.,  the  scriptural  statement  that  "it  shall  be  stoned." 


7.  A. 

B. 

C. 
D. 
E. 

F. 

LXVIII:III 
1.  A. 

B. 
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l^n^  tow  y?aa  ♦  ^po^  "iwm  V'n  na  ♦  (na  xa  'aw)  d/c 
»s  ^y      njaw  fpa  ^  (cd  w)  am  rua  iw  axi 
^po^  "wm  ^  mwn  V'n  ♦  a"n  am  masn  x1?^  e 
nx  nma1?  ^n1?  'axn  ^po^  men  na  ♦  rrw  nyitf?  f 
'axn  ^  men  nai  ♦  nma1?  id  'axn  ^po^  men  g 
l^n1?  'nan  ^po^  men  «i»  nna  k^i  maa  id 
enna  "pT'?  xn  Vpaa  rrw  ^oa  ♦  ana  x1?!  maa  h 
nwxn  tw  ♦  D^ass  yaw  mw  tw  ♦  i1?^1?  'nan  immn         b/a  7 
mw   "laian   mw   pnosxn   iw   mawn  iw 
i^x  nn  n^ya  i1?  iwi  naw  nan  wi  wmpn 
enpnn  mw  "man  ym  'aix  mim  n  ♦  nma  p"n  c 
mm  w  ♦  nman  p  pros  asl?ya  i1?  fxen  d 
iw  nx  nma  a"n  a^ya  i1?        m  (aw)  i^yaa 
mim  n  'as  p  "?y  itp  ♦  nman  p  mus  asl?ya  i1?  e 
ly  pa  lay1?  vson  x1?  manw  arm  mw  i^sx 
lay1?  ip^on  x1?  naw  m  mw  pi  r^ya  wnprw 
irw  x1?!  i^yaa  mm  'xaw  ♦  nan  naw  to  pa  f 
mryn1?  mman  iw  nx  (t>a  xa  'aw)  mam 
maa  impyn1?  inman  nw  x^t^i  a"n  p  maa 

♦  nos  '^0  .mtos  p 

LXVIILIII 

ni  nn  ♦  ma  wx  n-ias  »a  ix  ma  vrw.  nn&  sai  b/a  1 

a^ann  men1?  mnai  i^w  mna  isinn  to  7a1?1?  xa 

men  i1?  w  ^ax  runs1?  men  i1?  pxe>  ^  to  nx 

'ena  noinn  toi  -fin1?  nana1?  men  n1?  em  msn1? 

mon1?  men  i1?  fxw  »a  to  *i»w  ^  mfl1?  mnai  'ann 

♦  n^n1?  nana1?  men  n1?  en  mno1?  men  i1?  ^as 


Compare  7.A-F  with  m.  Baba  Qamma  4:7,  t.  Baba  Qamma  4:6,  and  b.  Baba  Qamma  44b  (Neus.,  XX.B:Baba  Qamma:4:7:I.l.A-F), 
I.e.,  the  ox  must  have  the  same  owner  at  the  time  it  killed  as  it  does  at  the  time  it  is  brought  before  the  court  for  adjudication. 
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C.  Because  we  have  determined  that  if  a  cow  causes  damage  [to  something  on  public 
property]  while  walking  on  public  property  it  is  exempt  [from  liability  for  such  damages], 
one  might  think  if  it243  is  damaged  while  walking  on  public  property,  then  [the  one  causing 
the  damage  to  it]  would  be  exempt  [from  liability], 

D.  Scripture  states,  [however,]  "If  a  man  opens  a  pit,  or  digs  a  pit"  (Exod.  21:33). 

2.  A.    I  only  know  concerning  the  one  who  [both]  opens  and  digs  [a  pit].  How  does  one  know 

from  Scripture  [about  the  liability  also]  of  one  who  opens  but  does  not  dig,  or  digs  but 
does  not  open?244 

B.    Scripture  states,  "If  a  man  opens  a  pit,  or  digs  a  pit"  (Exod.  21:33). 

3.  A.    One  might  think  [one  would  be  liable]  even  if  he  opens  or  digs  [a  pit]  within  his  own 

[private  property], 

B.  Scripture  states,  [however,]  "...  to  graze  in  another's  land"  (Exod.  22:4). 

C.  Just  as  this  [case]  is  special  in  that  it  [involves  land]  outside  of  [the  owner  of  the  ox's] 
responsibility,  so  too  is  it  for  every  instance  that  is  outside  of  his  responsibility. 

4.  A.    "If  a  man  opens  a  pit,  or  digs  a  pit"  (Exod.  21:33):245 

B.  I  only  know  concerning  the  one  who  opens  or  digs.  How  does  one  know  from  Scripture 
to  include  the  one  who  inherits  [a  pit],  purchases  [a  pit],  or  receives  it  as  a  gift? 

C.  Scripture  states,  "...  the  one  responsible  for  the  pit  must  make  restitution"  (Exod.  21:34), 
in  order  to  include  the  one  who  inherits,  purchases,  or  receives  it  as  a  gift. 

D.  One  might  think  that  [he  would  be  culpable]  even  if  it  had  not  yet  come  into  his  possession. 

E.  Scripture  states,  [however,]  "If  a  man  opens  a  pit,  or  digs  a  pit"  (Exod.  21:33). 

5.  A.  I  only  know  concerning  the  one  who  opens  or  digs  [a  pit].  How  does  one  know  from 
[185]  Scripture  to  include  [as  liable]  the  one  who  borrows  [it],  guards  [it]  for  free,  the  one  paid 

to  guard  [it],  and  the  one  who  rents  [it]?246 

B.  Scripture  states,  "...  and  does  not  cover  it"  (Exod.  21:33),  [meaning,]  he  upon  whom  it  is 
incumbent  to  cover  it,  in  order  to  include  the  one  who  borrows  [it],  guards  [it]  for  free, 
the  one  paid  to  guard  [it],  and  the  one  who  rents  [it]. 

6.  A.    "If  a  man  opens  a  pit,  or  digs  a  pit"  (Exod.  21:33):247 

B.  I  only  know  concerning  a  pit.  How  does  one  know  from  Scripture  to  include  a  trench  that 
is  10  handbreadths  deep  and  ditches  that  are  10  handbreadths  deep? 

C.  Scripture  states,  "...  a  pit"  (Exod.  21:33). 

D.  One  might  think  [he  would  be  liable]  even  if  it  wasn't  10  handbreadths  deep,  but  was 
[deep]  enough  to  kill. 

E.  Scripture  states,  [however,]  "...  pit"  (Exod.  21:33). 

F.  Just  as  a  pit  is  particular,  in  that  it  is  10  handbreadths  deep  and  is  [deep]  enough  to  kill, 
so  too  must  [other  types  of  pits]  be  10  handbreadths  deep  and  be  [deep]  enough  to  kill. 

7.  A.    One  might  think  he  would  not  be  liable  for  [paying  reparation  for]  its  damage.248 
B.    For  it  is  a  matter  of  logic: 


3  I.e.,  the  cattle, 

*  Compare  2.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  288:2-5;  Laut.,  vol.  3,  91:41-45;  Neus.,  LXVIII:II:3.A-H). 

s  Compare  4.A-E  with  y.  Baba  Qamma  5a  (Neus.,  5:6:I.G-H), 

6  Compare  5.A  with  m.  Baba  Metzia  7:8  as  standard  Rabbinic  categories. 
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nairn    fro    npnn    axttf    nanaa    lrxav    ^s1?  c 
nai^n  rrn  npnn  ax  mas  rr"?»  nta  'ann  una 
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♦  my  o  ix  nnss  o  V'n  ♦  pua  nns  k^i  rro  ma  xm  b 
mwa  nyai  V'n  ♦  f?t#  -pro  rnom  nmsn  hx  ^y  b/a  3 
ID  imtzna  fin  xinttf  mra  nr  na  ♦  (7  aa  aw)  nnx  c 

o  ik  ma  wx  nnss  o  ♦  .vmno  fin  xmttf  mn  ^a  a  a 

■paa  nmam  nmsn  x"?x  ^  px  ♦  ma  wx  nnas  b 

^sra  V'n  ♦  nanaa  i1?  jawi  npm  wry  nx  man1?  c 

i1?   inwi   np^i   ttrw   nx   man1?   a1?^  man 

0  V'n  ♦  <i>m^-i1?  xa  x1?^  *j  ^  nx  ma1  ♦  [njanaa  e/d 

x"?x  >*?  px  ♦  <...>  ma  vnn  my  0  ix  ma  wx  nny  a  5 

xumi  aan  tqwi  Vxiw  man1?  paa  nmam  nmsn 

rV»  mosa  tto  nx  uoas  x"?<i>  V'n  ♦  naitm  nattf  b 

nny  sa  ♦  ,*owi  w  xemi  aan  tbwi  *?xittf  man1?  a  6 

•pan  ma  x*?x  ^  px  ♦  ma  wx  my  o  ix  ma  wx  b 

/s  ppias;  prsm  'so  ,s  ppias/        pxnn  man1? 

12m  'SB  ,s  paw  ia  pxttf  *>     nx      ♦  ma  V'n  ♦  'st?  d/c 

,s  pais?  ia       mra  ma  na  ♦  ma  V'n  ♦  man1?  ia  f/e 

ia  cm  'st)  ^  ia  w  *?a  ia  man1?  ia  an  'St3 

♦  sin  pm  ♦  ipna  a"n  xm  x1?  ^y  ♦  man1?  b/a  7 


z"  Compare  6.A-F  with  m.  Baba  Qamma  5:5. 

241  I.e.,  in  addition  to  compensation  for  the  death  of  the  ox,  the  owner  of  the  pit  should  also  have  to  pay  reparations  for  damages.  See 
m.  Baba  Qamma  8:1  for  the  five  categories  of  reparation. 
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C.  Just  as  the  one  who  steals  and  sells  [an  ox]  is  responsible  [to  make  restitution]  for  the 
full  penalty,249  but  is  not  responsible  [to  make  restitution  for  damage  caused]  to  its  limbs, 
then  in  this  [case  here  in  Exod.  21:33],  where  he  is  not  responsible  [to  make  restitution] 
for  the  full  penalty,  is  it  not  logical  that  he  would  not  be  responsible  [to  make  restitution 
for  damage  caused]  to  its  limbs? 

D.  [The  case  of]  a  man  [wounding]  a  man  will  [prove  the  opposite],  because  [in  that  case] 
he  is  not  responsible  [to  make  restitution]  for  the  full  penalty,  but  is  responsible  [to  make 
restitution  for  damage  caused]  to  his  limbs. 

E.  No!  When  you  speak  [of  the  case  of]  a  man  [wounding]  a  man,  he  must  pay  [restitution] 
for  indignity.  Will  you  say  [the  same]  here  [in  the  case  in  Exod.  21:33],  where  he  does  not 
pay  250  [restitution]  for  indignity? 

F.  [The  case  of]  a  man  [wounding]  a  slave  will  [prove  it],  because  [in  that  case]  he  does  not 
pay  [restitution]  for  indignity. 

G.  No!  When  you  speak  [of  the  case  of]  a  man  [wounding]  a  man,  he  must  pay  [restitution] 
for  pain,  healing,  loss  of  time,  and  indignity.  Will  you  say  [the  same]  here  [in  Exod.  21:33], 
where  he  does  not  pay  [restitution]  for  pain,  healing,  loss  of  time,  and  indignity? 

H.  Scripture  states,  [therefore,]  "(The  one  responsible  for  the  pit  must  make  restitution.) 
He  shall  pay  money  to  the  owner"  (Exod.  21:34),  [in  order]  to  include  [restitution]  for 
the  damages. 

8.  A.    "If  a  man  opens  a  pit,  or  digs  a  pit"  (Exod.  21:33): 

B.  I  only  know  concerning  a  man.  How  does  one  know  from  Scripture  concerning  a  woman? 

C.  Scripture  states,  "(The  owner  of  the  pit)  must  make  restitution"  (Exod.  21:34),  [meaning,] 
whether  man  or  woman. 

D.  If  so,  then  why  does  it  say  in  Scripture  "man"  (Exod.  21:33)?  [To]  exclude  the  minor.  [And 
it  says]  "man"  [to]  exclude  the  Most  High.251 

9.  A.    "...  man"  (Exod.  21:33):252 

B.  This  includes  [the  pit]  belonging  to  two  people. 

C.  If  a  pit  belongs  to  two  people,  and  one  of  them  covers  it,  and  the  other  one  uncovers  it, 
then  the  one  who  uncovers  it  is  liable. 

D.  If  one  [of  them]  covered  it,  and  while  watching  over  [it],  it  became  uncovered,  and  he  saw 
it  but  did  not  cover  it,  behold,  he  is  liable. 

E.  If  one  [of  them]  covered  it  and  then  left  it,  if  it  becomes  uncovered  afterward,  he  is  exempt 
[from  liability], 

10.  A.    "...  and  an  ox  or  ass  falls  into  it"  (Exod.  21:33):253 

B.  This  specifies  that  one  is  obligated  for  the  ox  that  was  startled  by  the  sound  of  the  digging 
and  fell  into  a  pit  that  was  in  front  of  it.  But  [if  the  pit]  was  behind  it,  one  is  exempt. 

11.  A.    If  an  ox  pushes  its  companion  [ox],  and  it  falls  into  a  pit  and  dies,  then  the  owner  of  the 

ox  is  liable,  but  the  owner  of  the  pit  is  exempt.254 


245  I.e.,  the  one  who  steals  and  sells  an  ox  must  pay  four  or  five  times  the  value  of  the  ox  as  restitution  to  the  ox's  owner.  See  m.  Baba 
Qamma  7:2-3. 

250  At  this  point  in  the  Firkovich  manuscript  there  appears  to  be  a  scribal  error,  in  the  form  of  a  repetition  of  sentence  7.D  directly 
above.  I  have  omitted  it  in  the  translation. 

251  The  precise,  contextualized  meaning  of  the  word  here  (Hebrew:  gavohah— mxi)  is  difficult  to  discern.  It  could  mean  either  "an 
exalted  person"  or  "the  Most  High"  (i.e.,  God). 
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tot  asa  mx  ♦  nwnn  nx  (mwa  "pxw  na  naxn  f 

mxn  DTK  max  ax  x1?  ♦  nwan  nx  nto  "pxw  g 
■pKV  na  naxn  nwai  nnttf  ism  nsrc  n^attf 

msa1?  aw  *pa  V'n  ♦  rwai  nattf  ism  i»s  a^a  h 

x^x  ^  rx  ♦  ma  wx  nnss  a  ♦  .pran  nx  nan1?  b/a  s 

p  dx  ♦  nt^x  p  vnn  p  n1?^  V'n  ♦  pa  nt^x  wx  d/c 

♦  wx  ♦  na}1?  ions  wx  pp1?  ms  wx  nax3  na1?  a  9 
inxi  noaa  mx  ww1?®  na  ♦  trawi  nx  xan1?  c/b 
mxn  n*?arui  layt^  757  mw  ♦  am  rfwan  rfwa  d 

a  "?*?  nx  ^  "i^nn  wa  ♦  am  m  nn  moa  x1?!  e 

♦  -nan  ix  iw  rim  ^sm  ♦  .moo  p  nnx1?  rfanaw  a  10 
no1?^  na1?  ^sm  man  ^ipa  ynint^  nw1?  ma  b 
•7331  nan  nx  *pw  iw  ♦  miss  mnx1?^  am  a  n 

♦  -11133  nan  *?sm  am  iwn  to  nai  na1? 


252  Compare  9.A-E  with  Mekhika  de-Rabbi  Ishmael,  Nezikin  (H/R,  288:11-14;  Laut.,  vol.  3, 92:55-60;  Neus.,  LXVIII:II:7.A-8.F);  and  m.  Baba 
Qamma  8:6. 

253  Compare  10.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  289:3-5;  Laut.,  vol.  3,  93:68-70;  Neus.,  LXVIII:II:11.A-F);  m.  Baba 
Qamma  5:6;  and  b.  Baba  Qamma  53a  (Neus.,  XX.B:Tractate  Baba  Qamma:5:6E-N:III.l.A-K), 

254  Compare  ll.A-B  with  t.  Baba  Qamma  6:1  and  b.  Baba  Qamma  53a  (Neus.,  XX.B:Tractate  Baba  Qamma:5:6E-N:III.3.C-H). 
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B.  R.  Nathan  says,  "The  owner  of  the  pit  pays  three-quarters  [of  the  liability],  and  the  owner 
of  the  ox  pays  one-quarter." 

12.  A.    "...  and  an  ox  or  ass  falls  into  it"  (Exod.  21:33):255 

B.  Why  do  I  need  [Scripture  to  state  this]? 

C.  If  to  teach  that  [the  owner  of  the  pit]  is  exempt  if  a  human  being  [falls  into  it],  behold  it 
already  says  in  Scripture  "...  but  shall  keep  the  dead  animal"  (Exod.  21:34). 

D.  [The  owner  of  the  pit  is  only  liable]  for  that  which,  when  dead,  could  belong  to  him. 
Exempt  is  the  [dead]  human  being,  from  which  it  is  prohibited  to  derive  benefit. 

E.  Why  does  Scripture  state, "...  and  an  ox  or  ass  falls  into  it"  (Exod.  21:33)? 

F.  [To  teach  that  the  liability  is  for]  the  ox,  but  not  its  equipment,  and  for  the  ass,  but  not 
its  equipment. 

G.  Based  on  this  you  say:  If  an  ox  fell  into  it,  and  its  equipment  was  broken,  or  an  ass,  and 
its  equipment  was  split,  [the  owner  of  the  pit]  is  liable  for  the  damages  to  the  animal, 
but  is  exempt  from  the  damages  to  the  equipment.  Or  if  [the  ox  or  ass  fell  into  the  pit 
and]  its  equipment  was  dashed  against  the  ground,  [the  owner  of  the  pit]  is  liable  for  the 
damages  to  the  animal,  but  is  exempt  from  the  damages  to  the  equipment. 

13.  A.    "...  and  an  ox  or  ass  falls  into  it"  (Exod.  21:33):256 

B.  I  only  know  specifically  about  the  ox  and  the  ass.  How  does  one  know  from  Scripture  to 
[186]  treat  other  domesticated  cattle,  animals  of  chase,  and  birds  like  the  ox? 

C.  It  is  a  matter  of  logic: 

D.  Just  as  with  the  ox,  which  is  not  perpetually  mu'ad,257  other  domesticated  cattle,  animals 
of  chase,  and  birds  are  treated  like  the  ox  [with  regard  to  their  status  as  mu'ad],  then  [with] 
a  pit,  which  is  perpetually  mu'ad,  is  it  not  logical  that  with  regard  to  it  other  domesticated 
cattle,  animals  of  chase,  and  birds  would  be  treated  like  the  ox? 

E.  No!  If  you  speak  of  the  ox,  its  tendency  is  to  walk  and  do  damage.  Will  you  say  the  same 
of  the  pit,  which  does  not  walk  and  do  damage? 

F.  [Thus,]  Scripture  states, "...  and  an  ox  or  ass  falls  into  it"  (Exod.  21:33),  [meaning,]  to  treat 
other  domesticated  cattle,  animals  of  chase,  and  birds  like  the  ox. 

G.  R.  Yosi  says  in  the  name  of  R.  Ishmael,  "Scripture  states  here  'ox  and  donkey'  (Exod.  21:33) 
and  Scripture  states  in  regard  to  Shabbat,  'your  ox  or  your  ass'  (Deut.  5:14).  Just  as  with  'your 
ox  or  your  ass'  stated  in  regard  to  Shabbat,  other  domesticated  cattle,  animals  of  chase,  and 
birds  are  treated  like  the  ox,  so  too  with  'ox  and  donkey'  stated  here  in  regard  to  damages 
should  other  domesticated  cattle,  animals  of  chase,  and  birds  be  treated  like  the  ox." 

14.  A.    Why  does  Scripture  state, "...  and  an  ox  or  an  ass  falls  in  it"  (Exod.  21:33)? 

B.  [To  emphasize  that  this  means]  an  ox,  and  not  a  boy  or  girl,  [as  well  as  to  emphasize]  an 
ass,  and  not  a  male  slave  or  female  slave. 

C.  For  one  might  reason:  Just  as  with  the  ox,  which  is  not  perpetually  mu'ad,258  behold,  [the 
owner  would  be  liable  for  damages  caused  by  his  ox]  to  the  boy,  to  the  girl,  to  the  male 

255  Compare  12.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  288:15-289:2;  Laut:.,  vol.  3, 92:61-93:67;  Neus.,  LXVIII:II:9.A-10.J);  y.  Baba 
Qamma  5a  (Neus.,  5:7:IV.A-VI.I);  and  b.  Baba  Qamma  28b  (Neus.,  XX.B:Tractate  Baba  Qamma:3:lE-I:I.l.D). 

256  Compare  13.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  280:12-14;  Laut.,  vol.  3,  74:4-8;  Neus.,  LXVII:I:2.A-E);  t.  Baba  Qamma 
6:18;  and  b.  Baba  Qamma  54b  (Neus.,  XX.B:Tractate  Baba  Qamma:5:7:VII.l.A-C). 

257  I.e.,  the  ox  is  not  considered  intrinsically  to  be  a  hazard.  Rather,  it  must  first  display  these  tendencies  through  three  damaging 
actions. 

258  See  note  257  above. 
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slave,  and  to  the  female  slave,  then  [with]  a  pit,  which  is  perpetually  mu'ad,  is  it  not 
logical  that  [the  owner  of  the  pit]  would  be  liable  [for  damages  caused  by  his  pit]  to  the 
boy,  to  the  girl,  to  the  male  slave,  and  to  the  female  slave? 

D.  No!  If  you  speak  of  the  ox,  its  tendency  is  to  walk  and  do  damage.  Will  you  say  the  same 
of  the  pit,  which  does  not  walk  and  do  damage? 

E.  [Thus,]  Scripture  states, "...  and  an  ox  or  ass  falls  into  it"  (Exod.  21:33),  [to  emphasize  that 
this  means]  an  ox,  and  not  a  boy  or  girl,  [as  well  as  to  emphasize]  an  ass,  and  not  a  male 
slave  or  female  slave. 

15.  A.    One  might  think  he  would  not  be  liable  for  [paying  reparation  for]  its  damage.259 

B.  For  it  is  a  matter  of  logic: 

C.  Just  as  the  one  who  steals  and  sells  [an  ox]  is  responsible  [to  make  restitution]  for  the 
full  penalty,260  but  is  not  responsible  [to  make  restitution  for  damage  caused]  to  its  limbs, 
then  in  this  [case  here  in  Exod.  21:33],  where  he  is  not  responsible  [to  make  restitution] 
for  the  full  penalty,  is  it  not  logical  that  he  would  not  be  responsible  [to  make  restitution 
for  damage  caused]  to  its  limbs? 

D.  [The  case  of]  a  man  [wounding]  a  man  will  [prove  the  opposite],  because  [in  that  case] 
he  is  not  responsible  [to  make  restitution]  for  the  full  penalty,  but  is  responsible  [to  make 
restitution  for  damage  caused]  to  his  limbs. 

E.  No!  When  you  speak  [of  the  case  of]  a  man  [wounding]  a  man,  he  must  pay  [restitution] 
for  indignity.  Will  you  say  [the  same]  here  [in  the  case  in  Exod.  21:33],  where  he  does  not 
pay  [restitution]  for  indignity? 

F.  [The  case  of]  a  man  [wounding]  a  slave  will  [prove  it],  because  [in  that  case]  he  does  not 
pay  [restitution]  for  indignity. 

G.  No!  When  you  speak  [of  the  case  of]  a  man  [wounding]  a  man,  he  must  pay  [restitution] 
for  pain,  healing,  loss  of  time,  and  indignity.  Will  you  say  [the  same]  here  [in  Exod.  21:33], 
where  he  does  not  pay  [restitution]  for  pain,  healing,  loss  of  time,  and  indignity? 

H.  Scripture  states,  [therefore,]  "(The  one  responsible  for  the  pit  must  make  restitution.)  He  shall 
pay  money  to  the  owner"  (Exod.  21:34),  [in  order]  to  include  [restitution]  for  the  damages. 

16.  A.    "The  one  responsible  for  the  pit  must  make  restitution"  (Exod.  21:34): 

B.  This  is  what  we  have  said:  Whether  [the  owner  is]  a  man  or  a  woman. 

C.  "The  one  responsible  for  the  pit  must  make  restitution"  (Exod.  21:34): 

D.  This  is  what  we  have  said:  Whether  [the  owner  is]  a  minor  or  an  adult. 

E.  "The  one  responsible  for  the  pit  must  make  restitution"  (Exod.  21:34): 

F.  This  is  what  we  have  said:  This  includes  the  one  who  inherited  [it],  purchased  [it],  or  it 
was  given  to  him  as  a  gift. 

17.  A.    "He  shall  pay  the  price  to  the  owner"  (Exod.  21:34): 

B.    This  is  what  we  have  said:  This  includes  [payment]  for  damages. 

18.  A.    "...but  shall  keep  the  dead  animal"  (Exod.  21:34):261 

B.    [Meaning,  the  carcass  belongs]  to  the  one  who  was  damaged.262 

259  I.e.,  in  addition  to  compensation  for  the  death  of  the  ox,  the  owner  of  the  pit  should  also  have  to  pay  reparations  for  damages.  See 
m.  Baba  Qamma  8:1  for  the  five  categories  of  reparation. 

260  I.e.,  the  one  who  steals  and  sells  an  ox  must  pay  four  or  five  times  the  value  of  the  ox  as  restitution  to  the  ox's  owner.  See  m.  Baba 
Qamma  7:2-3. 


TRACTATE  NEZIKIN   *  "P^TH  X]"DOa  310 


KiW  p  irx  ansr1?  7S7iats?  ma  naxn  ^sn  lasm 

□s  x1?  ♦  naxn  ^sn  lasrn  ^sn  nan  ^sn  pn  ^sr  a"n  d 

iw  mnn  naxn  pnnVi  n^1?  lamw  mwa  max 

mw  nan  ix  tw  nattf  ^sm  V'n  ♦  pnnn  n^1?  lam  e 

xm  x1?  ma1  ♦  nax  xn  las?  xm  nan  na  xn  p  xn  a  15 

ina  ^  asw  naiam  amn  na  ♦  xin  p  ♦  ipmn  a"n  c/b 

p  irx  ina      a"n  ]w  nr  max      am  irx 

am  pw  mar  mxa  mx  ♦  max  ^sr  am  xm  x1?^  d 

mxa  mx  max  ox  x1?  ♦  ma^x  ^  ami  ina  ^sr  e 

nx   a^a   ixttf   ma   naxn   nt^an   nx  n^attf 

x1?  ♦  nwian  nx  dm  pi?  nw  Tarn  mx  ♦  nt^ian  g/f 

nattf  ^ism  nsrc  □tottf  mxa  mx  max  ax 

nnttf  mm  nsrc>  aVwa  pttf  ma  naxn  nira 

mpnn  nx  mm1?  pya1?  aw  *pa  V'n  ♦  nwia<i  h 

♦  '10D  '^0 

ran  vnn  p  maxttf  xsn  it  ♦  n1?^  nan  ^ya  b/a  ie 

pi  pp  p  inaxw  xsn  it  ♦  n1?^  nan  ^ya  ♦  nt^x  d/c 

nx  man1?  lnaxw  xsn  it  ♦  d?w  nan  ^ya  ♦  f/e 
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261  Compare  18.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  289:9-10;  Laut.,  vol.  3,  93:76-94:79;  Neus.,  LXVIII:II:14.A-G);  and  b. 
Baba  Qamma  10b  (Neus.,  XX.A:Tractate  Baba  Qamma:l:2:III.l.A-3.B). 

262  I.e.,  the  owner  of  the  dead  ox. 
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C.  One  might  think  [it  belongs]  also  to  the  one  who  caused  the  damage.  But  you  must  say 
that  it  can't  be  this  way  for  why  [then]  does  Scripture  [need  to]  state  it?263 

D.  [Scripture  states  twice,]  "...  but  shall  keep  the  dead  animal"  (Exod.  21:34)  [and]  "...  but 
shall  keep  the  dead  animal"  (Exod.  21:36),  [in  order  to  provide  the  opportunity  to  argue] 
by  means  of  a  gezerah  shaveh:264 

E.  Just  as  "but  shall  keep  the  dead  animal"  stated  here  [means]  he  must  pay  [to  him]  only 
a  compensatory  price,  so  too  does  "but  shall  keep  the  dead  animal"  mentioned  there 
[mean]  that  he  must  pay  [to  him]  only  a  compensatory  price. 

F.  And  just  as  "but  shall  keep  the  dead  animal"  stated  there  [means]  the  owners  take  care 
of  the  carcass,  so  too  does  "but  shall  keep  the  dead  animal"  stated  here  [mean]  that  the 
owners  take  care  of  the  carcass. 

G.  Just  as  "but  shall  keep  the  dead  animal"  stated  there  [means  that  one  pays  as  recompense 
[187]  the  price  of  the]  ox  for  the  ox,  but  not  [the  price  of  both  the]  ox  and  the  carcass  for  the 

ox,  so  too  does  "but  shall  keep  the  dead  animal"  stated  here  [mean  that  one  pays  as 
recompense  the  price  of  the]  ox  for  the  ox,  but  not  [the  price  of  both  the]  ox  and  the 
carcass  for  the  ox.265 

19.        A.    Others  say,  "How  does  one  know  from  Scripture  that  the  owner  of  the  pit  needs  to  [be  the 
one  who]  raises  his  [dead]  ox  from  the  pit?266 

B.  "Scripture  states, he  shall  pay  the  price  to  the  owner,  and  the  carcass'  (Exod.  21:34). 267 

C.  "[Which  means]  he  must  return  both  the  [dead]  ox  and  the  [damage]  payment  to  its  owner." 

Chapter  Sixty-Nine 

(Textual  Source:  Ms.  Firkovich  II A  268) 

LXIX:I 

1.         A.    "if  a  man's  ox  (injures  his  neighbor's  ox  and  it  dies,  they  shall  sell  the  live  ox  and  divide 
its  price)"  (Exod.  21:35):268 

B.  I  only  know  from  this  concerning  goring.  How  does  one  know  from  Scripture  to  treat 
striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring? 

C.  It  is  a  matter  of  logic: 

D.  There  is  culpability  for  an  ox  [goring]  a  person,  and  for  an  ox  [goring]  an  ox.  Just  as  we 
have  found  that  [in  the  case  of]  an  ox  [goring]  a  person  you  treat  striking,  biting,  lying  on 
top  of,  and  trampling  the  same  as  goring,  so  too  here  [in  the  case  of  an  ox  goring  an  ox] 
is  striking,  biting,  lying  on  top  of,  and  trampling  treated  the  same  as  goring. 

E.  And  there  is  another  way  of  reasoning: 

F.  Just  as  with  [the  case  of]  an  ox  [goring]  a  person,  where  the  unintentional  act  is  not  treated 
the  same  as  the  intentional  act,  you  treat  striking,  biting,  lying  on  top  of,  and  trampling 
the  same  as  goring,  then  isn't  it  logical  that  in  this  case,  where  the  unintentional  act 
is  treated  the  same  as  the  intentional  one,  that  striking,  biting,  lying  on  top  of,  and 
trampling  are  treated  the  same  as  goring. 

263  I.e.,  it  would  be  obvious  that  the  person  who  paid  the  full  price  of  the  ox  as  recompense  would,  then,  own  the  carcass. 

264  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 

265  This  most  likely  means  that  the  owner  of  the  ox  does  not  receive  as  recompense  both  the  price  of  his  ox  and  his  ox's  carcass;  rather, 
the  responsible  party  need  only  pay  as  recompense  the  price  of  the  ox  minus  the  value  of  the  carcass.  See  parallels  in  note  261  above. 

266  Compare  19.A-C  with  b.  Baba  Qamma  11a  (Neus.,  XX,A:Tractate  Baba  Qamma:l:2:III.4.B). 

267  This  interpretation  reads  literally  the  clause  in  Exod.  21:34  as,  "...  he  shall  return  the  price  to  the  owner  and  the  carcass." 

268  Compare  l.A-H  with  parallel  above  at  LXVII:I.2.A-I. 
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G.  No!  When  you  speak  of  [the  case  of]  the  ox  [goring]  a  person,  [the  owner  of  the  ox]  can  be 
judged  [liable]  for  his  life.  Will  you  say  the  same  in  this  case,  where  [the  owner  of  the  ox] 
cannot  be  judged  [liable]  for  his  life? 

H.  Scripture  states,  [however,]  "...  and  it  dies"  (Exod.  21:28),  [which  means  you  should]  treat 
striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring. 

2.  A.    I  only  know  concerning  the  ox.  How  does  one  know  from  Scripture  to  treat  other 

domesticated  cattle,  animals  of  chase,  and  birds  like  the  ox? 

B.  [The  verse  is  actually  the  source]  of  the  question  and  the  answer. 

C.  Scripture  states,  "...  they  shall  sell  the  live  ox"  (Exod.  21:35),  [in  order]  to  include  all 
living  creatures. 

3.  A.    "...  man's"  (Exod.  21:35):269 

B.  This  excludes  [the  goring  ox  belonging  to]  the  minor.270 

C.  One  might  think  [these  reparations]  should  not  be  paid  to  the  minor,271  as  the  minor  does 
not  pay  [these  reparations]  to  someone  else. 

D.  Scripture  states,  [however,]  "...  he  must  restore"272  (Exod.  21:36),  [in  order]  to  include  [the 
ox]  belonging  to  the  deaf  and  dumb  person,  the  madman,  and  the  minor. 

4.  A.    "...  man's"  (Exod.  21:35): 

B.  This  excludes  [the  goring  ox  belonging  to]  God.273 

C.  One  might  think  [these  reparations]  should  not  be  paid  to  the  Temple  [by  someone  else], 
because  the  Temple  does  not  pay  [these  reparations]  to  someone  else,  because  the  Temple 
takes  priority.274 

D.  Scripture  states,  [however,]  "...  man's"  (Exod.  21:35),  which  excludes  [from  paying  these 
reparations  only]  God  [but  not  someone  else], 

5.  A.    "...  his  neighbor's"  (Exod.  21:35):275 

B.  This  excludes  [the  ox  belonging]  to  others.276 

C.  "...  his  neighbor's"  (Exod.  21:35): 

D.  This  excludes  the  [ox  belonging  to  the]  alien  resident. 

E.  One  might  think  [these  reparations]  should  not  be  paid  to  the  non-Jew,  as  the  non-Jew 
does  not  pay  [these  reparations]  to  someone  else. 

F.  Scripture  states,  [however,]  "...  he  must  restore"277  (Exod.  21:36),  [in  order]  to  include  [the 
ox]  belonging  to  the  non-Jew  and  the  alien  resident. 

G.  One  might  think  that  one  should  [in  all  instances]  pay  half-reparations  for  [injury  caused 
by]  the  tarn278  and  full  reparations  for  [injury  caused  by]  the  mu'ad.279 

265  Units  LXIX:I:3.A-D,  I:5.A-I,  and  II:5.A-D  share  very  similar  halakhic  concerns  and  rhetorical  language.  However,  the  precise  meaning 
of  each  unit,  particularly  in  comparison  with  each  other,  is  elusive  and  difficult  to  discern  precisely.  It  is  possible  that  portions  of  these  units 
(particularly  3.A-D  and  5.A-D),  through  both  transmission  and  the  process  of  considerable  reconstruction,  have  either  been  confusingly 
combined,  or  simply  misunderstood.  I  have  attempted  to  translate  these  units  consistently,  even  if  this  has  resulted  in  contradictory 
halakhic  meaning.  An  in-depth  discussion  of  the  complicated  nature  of  these  particular  units  of  tradition  can  be  referenced  in  A.  Burgansky, 
"Edited  Portions  of  the  Mekhilta  of  Rabbi  Shimon  b,  Yohai:  Interconnected  Interpretations,"  (Hebrew)  in  Sidra  17:5-22, 

270  I.e.,  if  an  ox  belonging  to  a  minor  gores  another  ox,  the  minor  is  not  responsible  for  reparation  payment  for  the  damages  caused 
by  his  ox. 

271  I.e.,  if  an  ox  belonging  to  a  minor  is  gored  by  an  ox  belonging  to  someone  else,  one  might  think  that  the  owner  of  the  goring  ox 
would  be  exempt  from  paying  reparations  to  the  minor. 

272  The  text  here  interprets  the  apparently  doubled  form  □'W  D17E'  as  indicative  of  an  extension  of  the  parameters  of  liability. 

271  I.e.,  if  an  ox  belonging  to  the  Temple  gores  another  ox,  the  Temple  is  not  responsible  for  reparation  payment  for  the  damages 
caused  by  its  ox. 
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274  The  ox  dedicated  to  the  Temple  is  considered  ownerless,  or  more  specifically,  to  be  the  property  of  God.  As  such,  damages  paid  by 
the  ox  itself  would,  in  reality,  be  paid  by  the  Temple  and  its  priests. 

275  See  note  269  above. 

276  I.e.,  non-Jews. 

277  The  text  here  interprets  the  apparently  doubled  form  D'w  □'?!£'  as  indicative  of  an  extension  of  the  parameters  of  liability. 

278  A  tarn  ("innocent")  is  an  animal  that  has  not  caused  damage  three  times  and  whose  owner,  therefore,  has  not  been  informed  of  this 
and  warned  about  his  liability  for  future  damage. 

275  A  mu'ad  ("forewarned")  is  an  animal  that  has  caused  damage  three  times  and  whose  owner  has  been  informed  of  this  and  warned 
about  his  liability  for  future  damage.  If  this  animal  causes  damage  again,  the  owner  is  fully  liable  for  all  indemnification. 
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H.  Scripture  states,  [however,] "...  his  neighbor's  ox"  (Exod.  21:35),  [meaning,]  that  his  neighbor's 
ox280  is  resolved  in  this  manner,  but  others'  oxen281  are  not  resolved  in  this  manner. 

I.  And  concerning  them  Scripture  says,  "He  appeared  from  Mount  Paran"  (Deut.  33:2), 
[which  means]  He  revealed  aspects  [of  law]  corresponding  to  all  the  people  of  the  world. 

6.  A.    "...  and  it  dies"  (Exod.  21:35): 

B.  This  is  what  we  have  said:  [Scripture  says  this,  in  order  to  indicate  that]  one  treats 
striking,  biting,  lying  on  top  of,  and  trampling  the  same  as  goring. 

C.  "...  they  shall  sell  the  live  ox"  (Exod.  21:35): 

D.  This  is  what  we  have  said:  [Scripture  says  this,  in  order  to  indicate  that]  this  includes  all 
living  creatures. 

7.  A.         they  shall  sell  the  live  ox  and  divide  its  price'  (Exod.  21:35):282 

[188]  B.  "[if]  an  ox  worth  200  [zuz]  gored  an  ox  worth  200  [zuz],  and  the  carcass  was  worth  50  zuz,  [then] 
the  one  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one,  and  the 
other  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one. 

C.  "As  it  says  in  Scripture, they  shall  sell  the  live  ox  and  divide  its  price,  etc.'"— The  words 
of  R.  Judah. 

D.  R.  Meir  says,  "The  Torah  did  not  speak  of  [a  case]  such  as  this;  rather,  [of  a  case]  when 
there  isn't  a  carcass  worth  anything. 

E.  "And  why  does  Scripture  state, they  shall  also  divide  the  dead  animal'  (Exod.  21:35)? 

F.  "[it  means]  they  should  divide  [into  the  split  value  of  the  live  ox]  the  depreciated  value 
[of  the  dead  ox,  which  must  be  paid  to  the  owner  of  the  dead  ox]."283 

8.  A.    [if]  an  ox  worth  100  zuz  gored  an  ox  worth  five  sela,284  and  the  corpse  was  worth  nothing, 

the  one  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one,  and 
the  other  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one.285 

B.  Why  [does  Scripture  in  Exod.  21:36]  single  out  the  mu 'ad— to  be  more  stringent  about 
it  or  to  be  more  lenient  about  it?  You  have  to  say  it  is  to  be  more  stringent  about  it!  So 
just  as  with  the  mu'ad,  which  was  singled  out  to  be  more  stringent  about  it,  [the  owner 
of  it]  does  not  pay  [in  reparation]  more  than  [the  value]  of  that  which  [his  ox]  damaged, 
then  is  it  not  logical  that  with  the  tarn,  which  was  singled  out  to  be  more  lenient  about 
it,  [the  owner  of  it]  should  not  pay  [in  reparation]  more  than  [the  value]  of  that  which 
[his  ox]  damaged? 

C.  [Therefore,]  the  Torah  only  speaks  about  the  situation  in  which  the  two  of  them  are 
equal  in  value. 

9.  A.    [if]  an  ox  worth  five  sela  gored  an  ox  worth  100  zuz,  and  the  corpse  was  worth  50  zuz,  the 

one  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one,  and  the 
other  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one.  Do  we 
find  that  the  damager  who  [might]  profit  [from  the  damage  he  causes]  in  any  situation 
should  [actually]  profit?286 

280  I.e.,  the  ox  belonging  to  a  fellow  Jew. 

281  I.e.,  oxen  belonging  to  non-Jews. 

282  Compare  7.A-F  with  t.  Baba  Qamma  3:3  and b.  Baba  Qamma  34a  (Neus.,  XX.A:Tractate  Baba  Qamma:3:9D-I:I.l.A-I.5.F). 

281  I.e.,  the  owner  of  the  gored  ox  must  also  be  reimbursed  for  half  of  the  difference  between  the  depreciated  value  of  his  ox  when 
alive  and  when  dead. 

284  Five  sefas  equal  20  zuz. 

285  At  issue  in  this  situation  is  the  fact  that,  according  to  the  rules  for  reparations  dictated  in  Exod.  21:35,  the  owner  of  the  gored  ox 
would  receive  more  in  reparation  than  the  value  of  his  ox  when  it  was  alive.  Note,  as  well,  the  odd  fact  that  this  scenario  is  one  in  which 
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the  carcass  is  deemed  to  have  no  value,  but  nonetheless  determines  that  the  two  owners  would  split  its  value.  In  fact,  the  parallel  to  this 
tradition  at  b.  Baba  Qamma  34b  (Neus.,  XX.A:Tractate  Baba  Qamma:3:9D-I:I.2.C)  declares  the  carcass  to  have  a  value  of  one  sela. 

286  As  opposed  to  8.A-C  above,  in  this  scenario  the  owner  of  the  goring  ox  would  receive  more  in  reparation  than  the  value  of  his  ox 
when  it  gored  the  other  ox.  Compare  9.A-B  with  b.  Baba  Qamma  34b  (Neus.,  XX.A:Tractate  Baba  Qamma:3:9D-I:I.3.A-I.4,B). 
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B.  Therefore,  Scripture  says,  "...  he  must  pay"  (Exod.  21:36),287  [in  order  to  emphasize  that] 
owners  [of  the  goring  ox]  pay,  and  owners  [of  the  goring  ox]  do  not  make  a  profit. 

10.  A.    [if]  an  ox  worth  100  zuz  gored  an  ox  worth  200  [zuz],  and  the  corpse  was  worth  50  zuz,  the 

one  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one,  and  the 
other  takes  half  [the  value]  of  the  living  [ox]  and  half  [the  value]  of  the  dead  one. 

B.  As  it  says  in  Scripture,  "...  they  shall  sell  the  live  ox  and  divide  its  price"  (Exod.  21:35). 

C.  This  is  [all]  certain: 

D.  Why  does  Scripture  state, "...  they  shall  also  divide  the  dead  animal"  (Exod.  21:35)? 

E.  [it  means]  they  divide  among  themselves  whatever  [value]  the  dead  animal  brings.  If  200 
zuz,  then  the  one  takes  100  and  the  other  takes  100. 

F.  "...  and  divide  its  price"  (Exod.  21:35)  [means]  they  estimate  the  cash  value  of  the  damaged 
[ox]  and  the  cash  value  of  the  damaging  [ox]  and  divide  it  between  them. 

11.  A.    I  only  know  [from  Exod.  21:35]  concerning  the  situation  when  [the  ox  gores]  all  of  it.288 

How  does  one  know  from  Scripture  to  include  [the  situation  where  it  only  gores  and 
damages]  his  limbs? 

B.  It  is  a  matter  of  logic: 

C.  If  [in  the  situation]  of  one  who  kidnaps  [someone]  and  who  sells  [him  into  slavery],  he  is 
culpable  for  [damage  done  to]  all  of  him,  but  he  is  not  culpable  [for  damage  done  only] 
to  his  limbs,  [then]  isn't  it  logical  that  in  this  situation,  in  which  one  is  not  culpable  [for 
damage  done  to]  all  of  him,  one  would  not  be  culpable  [for  damage  done]  to  his  limbs? 

D.  [The  situation  of]  a  man  [injuring]  a  man  will  prove  it,  for  [in  that  situation]  he  is  not 
culpable  [for  damage  done  to  all  of  him  but]  is  culpable  for  [damage  done]  to  his  limbs. 

(Textual  Source:  Reconstructed  from  Parallel  Material  Above)289 

E.  No!  If  you  speak  [of  the  situation  of]  a  man  [injuring]  a  man,  he  must  pay  indemnity 
for  humiliation.  Will  you  say  [the  same]  in  this  case,  where  he  does  not  pay  indemnity 
for  humiliation? 

F.  [The  situation  of]  a  man  [injuring]  a  slave  will  prove  it,  for  [in  that  situation]  he  does  not 
pay  indemnity  for  humiliation. 

G.  No!  If  you  speak  [of  the  situation  of]  a  man  [injuring]  a  man,  he  must  pay  indemnity  for 
pain,  healing,  lost  time,  and  humiliation.  Will  you  say  the  same  here,  where  he  does  not 
pay  indemnity  for  pain,  healing,  lost  time,  and  humiliation? 

H.  Scripture  states,  [therefore,]  "(The  one  responsible  for  the  pit  must  make  restitution.) 
He  shall  pay  money  to  the  owner"  (Exod.  21:34),  [in  order]  to  include  [restitution]  for 
the  damages. 

(Textual  Source:  m.  Baba  Qamma  4:l)290 

[189]  I.  Based  on  this  they  said:  If  an  ox  gored  four  or  five  oxen,  one  after  the  other,  the  very  last 
one  profits.  How  so?  If  an  ox  worth  200  [zuz]  gored  an  ox  worth  200  [zuz],  and  then  gored 
another  ox  worth  200  [zuz],  the  one  takes  100  zuz  and  the  other  one  takes  100  zuz.  If  he 
gored  another  ox  worth  200  [zuz],  the  [owner  of]  the  last  one  takes  100  zuz  and  the  one 
before  takes  100  zuz,  and  [the  owner  of]  the  first  one  loses  out. 

287  The  text  here  interprets  the  apparently  doubled  form  U*7W  Efrw  as  indicative  of  an  extension  of  the  parameters  of  liability. 

288  I.e.,  gores  the  other  ox  to  the  point  of  death. 

285  See  above  LXVIII:I:3.A-I,  III:7.A-H,  and  III:15.A-H. 

290  j^g  editors  have  reconstructed  this  section  based  upon  m.  Baba  Qamma  4:1,  but  not  exactly  as  it  appears  in  the  Mishnah.  Their 
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♦  yiavi  pVsnn  pxi  pato  pVs/a  a^a1?^  V'n  id  b 
owm  nsp  rftaam  a'nxa  nss  iw  mat^  ma  nss  a  10 
■•xm  'nn      Vcn  nn  nan       'nn  'xn  ^ton  nt  tit 

♦  'xn  ♦  iddd  nx  ism  'nn  nwn  nx  imai  'x^  ♦  nan  c/b 
nman  nx  rxxn»  ♦  p»p  nan  nx  mi  V'n  na  e/d 
"7013  nt  tit  a'nxa  nma  ("rma)  n1?^  nas  tmra 

"paw  "ra^a  iddd  nx  ism  ♦  ma  ^cm  nn  ma  f 

x^x  ^  px  ♦  prra  "paawa  nma  pna1?!  nma  pm1?  a  h 

amn  na  ♦  Kin  p*n  ♦  max  nx  man1?  "paa  i^id  ^y  c/b 

paw  m  ma'x  ^y  am  px  i^id  ^y  a'w  naiam 

aix  ♦  max  ^y  am  xm  x1?^  pi  irx  i^id  ^y  am  d 

x1?]  ♦  max  ^y  ami  i^id  ^y  am  pxw  mar  mxa  e 

-iaxn  nenan  nx  a^attf  mxa  mx  max  ax 

iw  mar  iaya  mx  ♦  nwian  nx]  [a^a  pxttf  ma  f 

aixa  aix]  [max  ax  x1?  ♦  nunan  nx  a^t^a  g 

pxw  ma  naxn  ntznai  rat^  'ism  nyx  atow 

a'ttf'        V'n  ♦  nwiai  naty  'ism  nyx]  [a^t^a  h 

mm  iw  max  p'a]  ♦  .[ppnn  nx  mam  i^ya1?  i 

limx]  nimxn  nt  mx  m  unw  a^am  nyanx 

a'nxa  ns'  iw  mnt^  a'nxa  ns'  tw  ix'd  tdhw 

nn  ma  ^cm  m  a'nxa  ns'  mx  iw  mm]  pirn 

mnxn  a'nxa  ns'  mx  iw  n^m]  pm  ma  Vtoia 

n  rosa  pttfxmi  ma]  C?m  vizftwi  ma  ^tm 


changes  seem  unwarranted,  given  the  fact  that  the  continuation  of  this  tradition,  incorporated  here  from  the  JTS  manuscript,  is  also 
a  part  of  this  mishnaic  quotation.  Moreover,  the  addition  of  the  initial  clause  here— "Based  on  this  they  said"— is  puzzling,  because  it 
creates  the  impression  that  this  unit  is  inherently  a  continuation  of  the  unit  prior,  which  it  does  not  appear  to  be. 
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(Textual  Source:  JTS  ENA 1180) 

R.  Shimon  says,  "Everyone  takes  something.  Rather,  what  is  the  meaning  of...  and  divide 
its  price'  (Exod.  21:35)?  If  an  ox  worth  200  [zuz]  gored  an  ox  worth  200  [zuz],  and  then 
gored  another  ox  worth  200  [zuz],  the  [owner  of]  the  last  one  takes  100  zuz,  and  [as  for  the 
owners  of  the  oxen  gored]  before  him— this  one  takes  50  [zuz]  and  this  one  takes  50  [zuz]. 
If  it  gored  yet  another  ox  worth  200  [zuz],  the  [owner  of]  the  last  one  takes  100  zuz,  and  [as 
for  the  owners  of  the  oxen  gored]  before  him— [the  owner  of  the  ox  gored  immediately 
before  the  last  one]  takes  50  [zuz],  and  [as  for  the  owners  of]  the  first  two— this  one  takes 
a  golden  dinar291  and  this  one  takes  a  golden  dinar." 


LXIX:II 


1.  A.    "If,  however,  it  is  known  (that  the  ox  was  in  the  habit  of  goring,  and  its  owner  has  failed 

to  guard  it,  he  must  restore  ox  for  ox,  but  shall  keep  the  dead  animal)"  (Exod.  21:36):292 

B.  [it  is  known]  to  a  court  of  judges. 

C.  How  does  one  know  from  Scripture  [that  it  must  also  be  known]  to  the  owners? 

D.  Scripture  states,  "...  and  its  owner,  though  warned"  (Exod.  21:29). 

E.  Still,  I  might  say:  [in  the  case  of  the  habitually  goring  ox]  here293  [only]  the  court  [must  be 
warned,  but  in  the  case]  above294  [only]  the  owners  [must  be  warned].  How  does  one  know 
from  Scripture  that  above  the  court  [also  must  be  warned]  and  here  the  owners  [must 
also  be  warned]? 

F.  Scripture  states  [here], "...  in  times  past"  (Exod.  21:36),  [and  Scripture  states  above,]  "...  in 
times  past"  (Exod.  21:29): 

G.  Just  as  "in  times  past"  stated  here  [requires  that]  the  court  [be  warned],  so  too  does  "in 
times  past"  stated  above  [require  that]  the  court  [be  warned].  And  just  as  "in  times  past" 
stated  above  [requires  that]  the  owners  [be  warned],  so  too  does  "in  times  past"  here 
[require  that]  the  owners  [be  warned], 

2.  A.    "...  and  its  owner  has  failed  to  guard  it"  (Exod.  21:36):295 

B.  I  only  know  [from  this]  concerning  its  owner.  How  does  one  know  from  Scripture  to 
include  [as  liable]  the  one  who  borrows  [it],  [the  one  who]  guards  [it]  for  free,  the  one 
paid  to  guard  [it],  and  the  one  who  rents  [it]? 

C.  Scripture  states,  "...  has  failed  to  guard  it"  (Exod.  21:36),  [meaning,]  he  upon  whom  it  is 
incumbent  to  cover  it,  in  order  to  include  the  one  who  borrows  [it],  [the  one  who]  guards 
[it]  for  free,  the  one  paid  to  guard  [it],  and  the  one  who  rents  [it], 

D.  Why  does  Scripture  state, "...  and  its  owner  has  failed  to  guard  it"  (Exod.  21:36)? 

E.  To  exclude  the  one  who  borrowed  [an  ox  presuming]  it  to  be  a  tarn,  but  it  turns  out  it  was 
a  mu'ad. 

3.  A.    How  does  one  know  from  Scripture  that  if  a  warning  was  made  about  it  in  the  presence 

of  the  borrower,  this  [ox  is  then  considered]  a  mu'ad? 

B.    Scripture  states  "...  and  its  owner  has  failed  to  guard  it"  (Exod.  21:36). 

4.  A.    [Scripture  states,]  "...  its  owner"  (Exod.  21:29)  and  "...  its  owner"  (Exod.  21:36),  twice,  [in 

order  to  emphasize  that]  he  who  has  the  capability  to  guard  [it  is  liable].296 


Which  has  a  value  of  25  zuz. 

Compare  1.A-G  with  parallel  above  at  LXVII:I:2.A-I. 
I.e.,  Exod.  21:36. 
I.e.,  Exod.  21:29. 
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nx]  [ism  inn]  x^x  fTwa  vn  fta  'aix  hqm 
ntm  Ern»a  nas  nw  mat^  anxa  nas  iw  [iaoa 
ma  pnxn  anxa  nas  m[x  iw]  [ma]i 
tit  anpan  "?ai3  n[n  tit]  a^an  to  m  r^tzn 
ma  ["71313]  pnnxn  anxa  ns'  mx  iw  mm  ntm 
in  to  riT  bwxti  moti  tit  owi  rasVizn 
♦  'ids  ,l7D  pto  ima1?  am  nan  to  [nn]  am 

LXIX:II 


[^"n  ♦  p[a  a^tsna]  ♦  p        ♦  tf™  ^  d/c/b/a  i 

maa  p  'aix  ax  [ppy  ♦  (aa  xa  'aw)  i^sraa  isnm  e 

V'n  ♦  a^sra  p  p  m[a  11^5/  pa]  "pto  fl^  in  f 

^ian  n[a]  ♦  (rw)  tt^a1?]  aeftw  "?ian  aeftw  ^ian  g 
'axn  ait^w  ^ian  qx  p  maa  ixa  naxn  aieftw 
a^sra  i^sra1?  'axn  'to  'an  nai  p  npaa  i^sra1?] 

♦  i^sra  law  k^i  ♦  [a^sra  ixa]  'axn  'to  'an  n,x  a  2 
[naittf  am]  naitzn  ^xiw  man1?  pa  i,l7sn  x"?x  ^  px  b 
Ps?  inmate  "pw  nx  maty  x^i  "?"n  ♦  nattf  xtzrm  c 
V'n  na  ♦  naw  xtyai  naiw  am  tdw\  [xnn1?]  d 
npTna  fpxew  ^xm1?  ana]  ♦  rVs/a  maty  x^i  e 
nn]  "?xiw  *aaa  ia  isrm  pa  ♦  7$na  xxaai  an  xw  a  3 
k^i  maty  s1?  ♦  r^s/a  maty  x1?  ^"n  ♦  Tina  n[T  a  4  b 

♦  [n]aty>  nyT  ia  tyw  n[X]  awa  "aw  maty 


295  Compare  2.A-E  with  m.  Baba  Qamma  4:9,  t.  Baba  Qamma  5:4,  y.  Baba  Qamma  4b  (Neus.,  4:4:I.F-M),  and  b.  Baba  Qamma  40a  (Neus,, 
XX.B:Tractate  Baba  Qamma:4:4:I,9.A-10.Q). 
m  Compare  4.A-B  with  m.  Baba  Qamma  4:4. 
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6. 


8. 


B.  Excluded  are  the  deaf  and  dumb  person,  the  madman,  and  the  minor,  who  are  not  capable 
to  guard  [it]. 

5.         A.    "...  he  must  restore"  (Exod.  21:36):297 

B.  This  is  what  we  have  said:  [Scripture  says  this]  to  include  [liability  for  an  ox  that  gores  an 
ox]  belonging  to  a  deaf  and  dumb  person,  a  madman,  and  a  minor. 

(Textual  Source:  Midrash  ha-Gadol  and  m.  Baba  Qamma  4:4) 

C.  How  is  it  so  [also  that  a  deaf  and  dumb  person,  a  madman,  and  a  minor  would  be  liable  if 
their  ox  gores  another  ox]? 

D.  If  the  ox  of  a  deaf  and  dumb  person,  or  a  madman,  or  a  minor  gored,  the  court  appoints 
guardians  over  them  and  they  testify  about  them298  in  the  presence  of  the  guardians,  and 
if  they  [thereafter]  cause  damage,  they299  are  liable  to  pay. 

(Textual  Source:  Midrash  ha-Gadol) 
"...  ox  for  ox"  (Exod.  21:36): 

This  teaches  that  one  pays  full-damage  reparation. 
"...  but  shall  keep  the  dead  animal"  (Exod.  21:36): 
[it  belongs  to  the  one  whose  ox]  was  damaged. 

One  might  think  it  could  [be  resolved  like  this]:  This  one  would  say  to  him,  "Give  me  100 
zuz  [in  cash]  for  [the  damages  your  ox  caused]  my  ox."  But  the  other  one  would  say,  "Take, 
[instead,]  an  ox  worth  50  sela.300 

B.  [However,]  Scripture  says  here,  "...  for"  (Exod.  21:36),  and  Scripture  says  above,  "...  for" 
(Exod.  21:24).  Just  as  "for"  stated  above  means  one  may  only  make  damage  payments  with 
money,  so  too  does  "for"  stated  here  mean  that  one  may  only  make  damage  payments 
with  money. 

9.         A.    "...  but  shall  keep  the  dead  animal"  (Exod.  21:36): 
B.    He  must  take  care  of  the  carcass  as  long  as  it  is  his. 

LXIX:III 

1.  A.    "When  a  man  steals  (an  ox  or  a  sheep,  and  slaughters  it  or  sells  it,  he  shall  pay  five  oxen 

for  the  ox,  and  four  sheep  for  the  sheep)"  (Exod.  21:37): 

B.  I  only  know  concerning  a  man. 

(Textual  Source:  JTS  ENA  1180) 
[190]  How  does  one  know  from  Scripture  [to  include]  a  woman? 

C.  Scripture  states,  "...  shall  pay"  (Exod.  21:37),  [meaning,]  whether  man  or  woman. 

D.  If  so,  why  does  Scripture  state,  "...  man"  (Exod.  21:37)? 

E.  For  the  purpose  of  the  matter  below  concerning  how  a  man  is  sold  [into  slavery]  on  account 
of  [liability]  for  his  act  of  thievery,  but  a  woman  is  not  sold  on  account  of  her  act  of  thievery. 

2.  A.    "...  ox  or  sheep"  (Exod.  21:37):301 

B.    I  only  know  specifically  concerning  an  ox  and  a  sheep.  How  does  one  know  from  Scripture 


297  See  note  269  above. 

258  I.e.,  about  the  oxen— they  testify  before  the  guardians  about  the  tendency  of  these  oxen  to  gore. 
2,9  I.e.,  the  owners  of  the  oxen. 
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d1?^  ♦  nnttf1?]  ran  pa  ?m  ppi  now  enn  w  a  5  b 

♦  ppi]  proi]»  unn1?^  man1?  lnsxw  kti  it  ♦  a^p  b 
<p  rra  mat^  ppi  now  unn1?^  iw>  ♦  lira  xn  d/c 
>3M    <p1?>    "prsai    pnuisx    P1?]  [Trass 

nnn  iw  ♦  .n1?^1?  p"n]  [im  ipnn  axi  pntnsx  a  6 

♦  i1?]  [mm  nam  ♦  n1?^  prn  n^wm  ♦  iwn  a  7  b 
nnn  <roa>  nxs  ^  in  i1?  nmx  <m>  xm  "to*  ♦  prri  a  s  b 
nnn  a>sio  ttfsn  nss  iw  ^it?  nsix  ftm]  [nw 

ns  (t'ds)  nnn  ^n1?  nsx^i  nnn]  [p  nsxa  ♦  -pw  b 
nnn>  n*]  P^ot  ^  Q^ws  V*  fin1?  msxn  nnn 

♦  i1?  mm  nam  ♦  msi  x^x  nVws  px  p  <msxn  a  9 

♦  "io]s  /l?D  i1?  n[x^sw  is?  rfpaaa]  [Vswa  b 

LXIX:III 

V'n  ♦  p»  [nt^x]       x*?x  ^  px  ♦      aw  »a  c/b/a  1 

♦  [wk  'SX3  ns1?]  p  n[x  ♦  nttfx  ppi  wx  p  n1?^  d 
nt^xn  pxi  "D'aaa  nssi  t^xn  nos1?^  [^s;1?]  e 
rrcn  tw  x*?x  >*?  "pK  ♦  nttf  ix  tw  ♦  [na^ra]  nnss3  b/a  2 


300  Compare  8.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  289:9-10;  Laut.,  vol.  3,  93:76-94:79;  Neus.,  LXVIII:II:14.A-G)  and  with 
LXVIII:III:18.A-G  above. 

301  Compare  2.A-E  with  t.  Baba  Qamma  7:15  and  b.  Baba  Qamma  77b  (Neus.,  XX.B:Tractate  Baba  Qamma:7:4:III.2.A-0). 
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to  include  the  hybrid  [ox-sheep]? 

C.  Scripture  states  "...  or  sheep"  (Exod.  21:37). 

D.  One  might  think  that  I  should  include  the  koy.302 

E.  Scripture  states,  [however,]  "...  he  shall  pay  five  oxen  for  the  ox,  etc."  (Exod.  21:36), 
[meaning,  included  is  only]  something  that  is  entirely  [a  breed]  of  sheep.  Excluded  is  this 
one,  which  is  not  entirely  a  [breed  of]  sheep. 

3.  A.    "...  and  slaughters  it"  (Exod.  21:37):303 

B.  Because  we  have  found  that  the  [punishment  of]  the  double  payment  [paid  as  a  fine  upon 
returning  stolen  goods]304  is  applied  to  the  [stolen]  impure  cattle  like  [it  is  applied]  to  the 
pure  [stolen  cattle],  one  might  think  that  is  also  the  case  here  [that  the  law  is  applied  the 
same  way  to  both  pure  and  impure  oxen  or  sheep]. 

C.  Scripture  states,  [however,]  "...  and  slaughters  it"  (Exod.  21:37). 

D.  Excluded  are  impure  cattle,  which  cannot  be  [ritually]  slaughtered. 

E.  By  implication,  [therefore,]  I  should  exclude  [here]  the  impure  cattle,  which  cannot 
be  [ritually]  slaughtered,  but  should  include  the  pure  cattle,  which  may  be  [ritually] 
slaughtered. 

(Textual  Source:  Midrash  ha-Gadol) 

F.  Scripture  states,  [however,]  "...  ox"  (Exod.  21:37),  and  not  an  animal  of  chase. 

G.  For  one  might  logically  reason:  If  cattle,  which  are  not  [subject]  to  the  commandment  of 
covering  [its  blood  with  ashes],305  are  [subject]  to  the  four-  or  five-fold  [reparation]  pay- 
ment [in  Exod.  21:37],  then  is  it  not  logical  that  an  animal  of  chase,  which  is  [subject]  to 
the  commandment  of  covering  [its  blood  with  ashes],  should  be  [subject]  to  the  four-  or 
five-fold  payment? 

H.  Scripture  states,  [however,]  "...  ox"  (Exod.  21:37),  and  not  an  animal  of  chase. 

4.  A.    "...  a  sheep"  (Exod.  21:37): 

B.  But  not  birds. 

C.  For  one  might  logically  reason:  If  cattle,  which  are  not  [subject]  to  [the  law  against  taking]  the 
mother  together  with  her  young,306  are  [subj  ect]  to  the  four-  or  five-fold  [reparation]  payment 
[in  Exod.  21:37],  then  is  it  not  logical  that  a  bird,  which  is  [subject]  to  [the  law  against  taking] 
the  mother  together  with  her  young,  should  be  [subject]  to  the  four-  or  five-fold  payment? 

D.  Scripture  states,  [however,] 

(Textual  Source:  JTS  ENA  1180) 
"...  a  sheep"  (Exod.  21:37).  But  not  birds. 

5.  A.    "...  and  slaughters  it  or  sells  it"  (Exod.  21:37): 

B.  I  only  know  concerning  his  slaughtering  of  it  and  his  selling  it. 

C.  How  does  one  know  from  Scripture  [to  include  liability  for  four-  or  five-fold  payment] 
even  if  he  said  to  others  that  they  should  slaughter  it,  and  even  if  he  said  to  others  that 
they  should  sell  it? 


302  See  m.  Bikkurim  2:8— "The  key  is  in  some  ways  like  a  wild  animal,  in  some  ways  like  wild  animals  and  cattle,  and  in  some  ways  not 
like  wild  animals  or  cattle."  The  precise  identification  or  characteristics  of  the  koy  is  unclear  in  early  Rabbinic  literature. 

303  Compare  3.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  292:3-11;  Laut,  vol.  3, 99:73-100:89;  Neus.,  LXIX:II:10.A-J). 
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♦  rw  ik  V'n  ♦  [trx^n  m  tmrb  "pas  pnvan  d/c 

[nn]n  a^w  -ipn  nt^an  V'n  ♦  nan  nx  naTa  *w  e 

♦  ,TW  I^ID  "pXW  HT  X2P  TW  tVDW  HX  'attl  TltftT 

hipshp  ^dd  wtoro  [irsa]^  po1?]  ♦  (^d1?)  maoi  b/a  3 

V'n  ♦  [fla  m            rmrroa  nxau  nana  inn  c 

sr[attf]a  ♦  nrrao  n1?  pxw  nxao  nana  nxr  ♦  inatn  e/d 

x^aai  nn^ao  n1?         nxat>  nana  [nx  x'xia] 

k1?!  tw  V'n  ♦  nrrao  n1?  bw  [rrnrron  n]anan  nx  f 

tcd  msa[a]  [nrxw]  nana  na  pa  rpiw  ♦  nsn  g 

pica  m]saa  x^nttf  rrn  'm  n  ^ai^na  xsn  nn 

x1?!  tw>  V'n  ♦  warn  n  sai^na  xnnw  p  irx  h 

nriw  nana  na  pa  rrrw  ♦  maw  x1?!  ♦  tw  ♦  .rrn  c/b/a  4 

rwam  nsranx  •'ai^na  xvi  nn  man  ^sr  oxa 

■•afpema  iw  p  irx  man       axa  xinttf  *ns? 

ik  [ina]t)i  ♦  .msisr  x1?!  rw  ♦  <V'n  rwam  nsnnx  a  5  d 

'ax  i'tdx  pa  ♦  nasi  mat)  x^x  ^  px  ♦  naa  c/b 

♦  lTDia1?   annx1?   'ax   •fraxi   [inait)1?]  annx1? 


See  Exod.  22:3. 
See  Lev.  17:13. 
See  Deut.  22:6-7. 


318 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


D.    Scripture  states,  "...  and  slaughters  it  or  sells  it"  (Exod.  21:37). 

6 .  A.    One  might  think  [there  would  be  liability  for  four-  or  five-fold  payment]  even  if  others  slaught- 

ered it  without  knowing  [it  was  stolen]  or  if  others  sold  it  without  knowing  [it  was  stolen], 

B.  Scripture  states,  [however,]  "When  a  man  steals  an  ox  or  a  sheep,  and  slaughters  it" 
(Exod.  21:37). 

7.  A.    The  one  who  steals  [it  is  liable  for  four-  or  five-fold  payment]  as  long  as  he  [is  the  one] 

who  slaughters. 

B.  One  might  think  the  one  who  steals  [it]  and  gives  it  as  a  gift,  or  the  one  who  steals  [it]  and 
sends  it  as  a  present  to  his  father-in-law's  home  would  [not  be  liable]307  to  pay  the  four-  or 
five-fold  payment. 

C.  Scripture  states,  [however,]  "...  and  slaughters  it  or  sells  it"  (Exod.  21:37),  [meaning,  there 
is  liability  for]  any  form  of  exchange. 

8.  A.    One  might  think 

(Textual  Source:  Midrash  ha-Gadol) 

[he  would]  even  [be  liable]  if  he  stole  [it]  and  sold  it  on  terms,  or  stole  [it]  and  bartered  it 
away,  or  stole  [it]  and  paid  his  debt  [with  it],  or  stole  [it]  and  paid  his  loan  [with  it]. 

B.    Scripture  states,  [however,]  "...  or  sold  it"  (Exod.  21:37). 

9.  A.    One  might  think  if  one  stole  [it  from  one's  father,  who  then  died  so  he  subsequently] 

inherited  it  and  afterward  slaughtered  it,  or  if  he  stole  it,  then  dedicated  it,  and  afterward 
slaughtered  it,308  he  would  [be  liable]  to  pay  the  four-  or  five-fold  payment.309 

B.  Scripture  states,  [however,]  "When  a  man  steals  an  ox  or  a  sheep,  and  slaughters  it  or 
sells  it"  (Exod.  21:37). 

C.  Just  as  [liability  for]  stealing  [is  incurred  only  for]  something  that  is  not  his,  so  too  [is 
[l9l]  liability  for]  slaughtering  or  selling  [incurred  only  for]  something  that  is  not  his.  This  is 

excluded  [from  liability],  because  it  is  his. 

10.  A.    One  might  think  if  one  sold  [a  stolen  ox  or  sheep]  except  for  its  foreleg,  except  for  its  hind  leg, 

except  for  its  horn,  or  except  for  its  fleece,  he  should  pay  the  four-  or  five-fold  payment.310 

B.  Scripture  states,  [however,]  "...  and  slaughters  it  or  sells  it"  (Exod.  21:37). 

C.  Just  as  slaughtering  [an  animal  involves]  all  of  it,  so  too  does  selling  [involve]  all  of  it. 

(Textual  Source:  JTS  ENA  1180) 

11.  A.    One  might  think  if  one  steals  obj  ects  consecrated  for  the  Temple  and  sells  them  he  should 

pay  the  four-  or  five-fold  payment. 

B.  Scripture  states,  [however,]  "...  and  slaughters  it  or  sells  it"  (Exod.  21:37). 

C.  Just  as  with  slaughtering,  one  does  not  become  liable  for  excommunication  for  slaught- 
ering it,  so  too  with  selling,  one  does  not  become  liable  for  excommunication  for  selling  it. 

D.  Excluded  [therefore  from  the  payment]  are  objects  consecrated  for  the  Temple. 


For  contextual  meaning,  I  have  added  the  word  "not." 

There  is  no  liability  for  four-  or  five-fold  payment  for  dedicated  animals.  See  m.  Baba  Metzia  4:9. 
Compare  9.A-C  with  m.  Baba  Qamma  7:4. 
Compare  10.A-C  with  t.  Baba  Qamma  7:18. 
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pn[x]  imn[aa  i^^dk  Vd*  ♦  roCDa  ix  lrnei  V'n  a  6  d 

V'n  ♦  lnsna  x1?^  inns  mroa  "am  lnsna  x1?^  b 

iy  amn  ♦  roa  ix  lnaai  m  ix  tw  t^px]  aw  a  ? 

mnaa  imm  nm^n  Cna1)  ^  naiai  ♦  naia  ww  b 
••afpem  n^t^a]  xns  ran  nn1?  rmtoo  rf7iw(n)i  amn 

♦  rrpaa  tttw  roa  ix  macn  V'n  ♦  'm  n  a  s  c 
aa  ■aim  snsi  au  rfVnm  a»  nvm  au  i^sx] 

ID  -inxi  em  a»  ^  ♦  .roa  ix  Vti]  ♦  [Tspra  snsi  a  9  b 
aVwa   Kit   naa]   [-p   mxi   PHpm   a»  naa 

[nty  ik  iw  »n<  aw  »a  V'n  ♦  rwam  nirnx  'aftcm  b 

nnna      lto  nrxw  nasu  na  ♦  roa  ix  maai]  c 

rroa  ♦  xme>  m  xr]  [i1?^  ranw  rrraai  a  10 
fim>]    [<nnpa    nn>    n^rna    fim    nra  fin 

V'n  ♦  warn  nmnx  ••aftem  aVwa  x«t  <rwripaa  b 

♦  .n^is  rrroa  nx  h^id  nrraa  na  ♦  roa]  [ix  maai  c 
□^a    xns    paiai]    [trtrrpn    nx    aaian    ^  a  h 
pirraa  na]  ♦  roa  ix  inacn  V'n  ♦  ['m  n  'aftcm  c/b 
iw  rrraa  *i«  nnnna        rro  [fa^n  iw] 

♦  anzrrj?    ixr    ♦    nn[TDa]    ["?»]    d-d    ra"n  d 
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E.  Or  just  as  with  slaughtering,  it  is  not  permissible  to  eat  it,  likewise  with  selling,  it  is  not 
permissible  to  eat  it. 

F.  Excluded  [therefore]  are  nonconsecrated  objects. 

G.  When  you  reason  one  way,  you  only  include  consecrated  objects,  and  when  you  reason 
the  other  way,  you  only  include  nonconsecrated  objects! 

H.  Scripture  says  here,  [however,]  "...  for"  (Exod.  21:37),  and  Scripture  says  above  "...  for" 
(Exod.  21:36).  Just  as  "for"  said  above  excludes  [objects  belonging]  to  God,  so  too  does 
"for"  said  here  exclude  [objects  belonging]  to  God. 

12.  A.    One  might  think  if  one  steals  an  animal  that  is  treifah311  and  slaughters  it  he  should  pay 

the  four-  or  five-fold  payment.312 

B.  Scripture  states,  [however,]  "...  and  slaughters  it  or  sells  it"  (Exod.  21:37),  [meaning,] 
selling  something  that  can  be  eaten.  Excluded  is  treifah,  which  cannot  be  slaughtered  [for 
the  purposes]  of  being  eaten. 

13.  A.    One  might  think  the  one  who  steals  an  ox  condemned  to  death  by  stoning  and  the  one 

who  slaughters  [an  animal]  in  [the  temple  court  intending  to  eat  it]  as  common  food313 
should  pay  the  four-  or  five-fold  payment.314 

B.  Scripture  states,  [however,]  "...  and  slaughters  it  or  sells  it"  (Exod.  21:37),  [meaning,]  a 
slaughtering  [that  would  render  the  animal  suitable]  for  selling.  These  are  excluded, 
because  their  slaughtering  does  not  [render  the  animal  suitable]  for  selling. 

14.  A.    "...  he  shall  pay  five  oxen  for  the  ox,  and  four  sheep  for  the  sheep"  (Exod.  21:37): 

B.  This  is  a  royal  declaration. 

C.  One  might  think  [the  liability  could  be  resolved  like  this]:  This  one  would  say  to  him, 
"Give  me  100  zuz  [in  cash]  for  [the  liability  for]  my  ox."  But  the  other  one  would  say, 
"Take,  [instead,]  five  five-year-old  oxen,  [each  worth]  five  selas,  for  your  ox." 

D.  [However,]  Scripture  says  here,  "...  for"  (Exod.  21:37),  and  Scripture  says  above  "...  for" 
(Exod.  21:24).  Just  as  "for"  stated  above  means  one  may  only  make  damage  payments 
with  money,  so  too  does  "for"  stated  here  means  that  one  may  only  make  damage 
payments  with  money. 

Chapter  Seventy 

(Textual  Source:  JTS  ENA  1180) 

LXX:I 

1.         A.    "(If  the  thief  is  seized)  while  tunneling  under  a  wall315  (and  he  is  beaten  to  death,  there  is 
no  bloodguilt316  in  his  case)"  (Exod.  22:l):317 

B.  I  only  know  concerning  tunneling  under  a  wall  [into  a  house].  How  does  one  know  from 
Scripture  to  include  his  courtyard  and  his  garden? 

C.  Scripture  says,  "If  the  thief  is  seized"  (Exod.  22:1),  [meaning,  tunneling]  in  any  manner. 


311  This  term  can  refer  to  an  animal  that  has  been  injured  or  killed  by  another  animal,  an  animal  that  has  been  inappropriately 
slaughtered,  or  simply  an  animal  that,  under  no  circumstances,  would  be  suitable  for  Jewish  consumption,  In  all  instances,  it  refers  to 
an  animal  that  cannot  be  consumed  by  a  Jew. 

313  Compare  12.A-B  with  m.  Baba  Qamma  7:2, 

313  Slaughtering  it  inside  the  Temple,  but  intending  to  eat  it  as  unconsecrated,  common  food,  would  render  it  unsuitable  for 
consumption  or  any  other  use. 

314  Compare  13.A-B  with  m.  Baba  Qamma  7:2. 

315  The  text  assumes  that  Exod.  22:1  speaks  specifically  of  one  who  tunnels  under  a  wall  to  break  into  a  house. 
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iw  rmaa  «i«  n^sx  -inn  rf?  iw  nrrao  na  ix  e 

px  it  im1?  xa  nnxwD  ♦  p^in  ik^i  ♦  nVox  -inn  n1?  g/f 

♦  i^in  x^x  p  px  it  -pi1?  xa  nnxwsi  trttnj?  x^x  p 

na  (i1?  xd  'aw)  nnn  i^n1?  'ax3[i]  nnn  id  'axa  h 

ins  [p]  'axn  nnn  nx  ma^1?  ins  fin1?  'axn  nnn 

•'ai^wn  a^wa  xns  nnacn  nsno  aran  ^d1'  ♦  mai1?  a  12 

n^Dx  n1?  wsw  moa  roa  ix  inacn  [V'n]  ♦  'm  n  b 

-nw  amn  Vd'  ♦  hVok  nnn^au1?        ns-io  nxr  a  13 

•'ai^wn  ato  xns  a^sa  rVm  ^a  iniwm  ^poin 

n*paa  n1?       nn^ao  roa  ix  inat)i  V'n  ♦  'm  n  b 

tfw  npa  nwan  ♦  .n^aa  infract1?  rxw]  f?x  ixr  a  14 

♦  x^n  i>a  rnu  ♦  .n[wn  nnn]  txs  'a-ixi  iwn  nnn  b 
mw  nnn  ma  <nxa>  ^  in  i1?  'aix  nT  x.t  c 
nwan  nwan  »aa  pw  nwan  Vita  i1?  ['aix  rfrm 

nnn  T^n1?  'axai  nnn  p  'axa  ♦  tw  nnn  pyVo  d 
x^x  a^wa  rx  T^n1?  'axn  nnn  na  (id  xd  'aw) 
♦  'ids  'Vo       x^x  a^wa  rx  id  t}X  WW 

LXX:I 

man1?  raa  mnnaa  x^x  ^  rx  ♦  mnnaa  ax  b/a  1 

♦  aipa  ^Da  aun  xsa^  V'n  ♦  imn  mm  nx  c 


116  To  say  that  the  thief  has  no  bloodguilt  means,  essentially,  it  is  permissible  to  kill  the  thief  in  this  scenario  with  no  concern  for 
culpability  for  his  death.  To  say  that  the  thief  has  bloodguilt  (as  in  the  next  verse)  means  it  is  not  permissible  to  kill  the  thief,  and  there 
is  possible  culpability  for  his  death. 

317  Compare  l.A-E  with  y.  Sanhedrin  26c  (Neus.,  8:8:II.A-III.E)  and  b.  Sanhedrin  72b  (Neus.,  XXIIIB:Tractate  Sanhedrin:8:6:VI.A-L). 
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D.  If  so,  why  does  Scripture  say,  "while  tunneling  under  a  wall  [into  a  house]"? 

E.  [it  means  to  emphasize]  that  while  tunneling  under  a  wall  [into  a  house]  he  is  seized  and 
beaten  to  death.  Excluded  [is  the  situation  where  he  is  seized  and  beaten  to  death]  when 
not  tunneling  under  a  wall,  where  there  is  bloodguilt. 

A.  I  only  know  concerning  tunneling  under  a  wall.  How  does  one  know  from  Scripture 
to  include 

(Textual  Source:  Midrash  ha-Gadol) 

anything  else? 

Scripture  states, "...  while  tunneling  under  a  wall"  (Exod.  22:1),  [meaning,]  anything  that 
is  like  a  wall. 

One  might  think  that  there  need  to  be  witnesses. 

Scripture  states,  [however,]  "...  while  tunneling  under  a  wall"  (Exod.  22:1).  It  is  a  wall;  it  is 
his  witness. 

If  so,  why  does  Scripture  state,  "is  seized"  (Exod.  22:l)? 
For  the  subject  [addressed]  above  [about]  the  five  oxen,  etc. 
One  might  think  he  should  pay  [reparations]  on  his  own.318 

Scripture  states,  [however,]  "...  is  seized"  (Exod.  22:1).  There  is  no  seizing  without  witnesses. 
"...  and  is  beaten"  (Exod.  22:1):  By  anyone.319 
"...  to  death"  (Exod.  22:1):  In  any  manner. 
"...  there  is  no  bloodguilt"  (Exod.  22:l):320 
Whether  on  a  weekday  or  on  Shabbat. 
Ahead  Scripture  states,  "...  there  is  bloodguilt"  (Exod.  22:2). 
There  is  bloodguilt  whether  on  a  weekday  or  on  Shabbat. 


"If  the  sun  has  risen  on  him,  (there  is  bloodguilt  in  that  case.  He  must  make  restitution. 
If  he  lacks  the  means,  he  shall  be  sold  for  his  theft)"  (Exod.  22:2):321 

And  does  the  sun  shine  on  him  alone?  Doesn't  it  shine  on  the  entire  world? 

Rather,  [it  says  this  to  make  the  point  that]  just  as  the  shining  sun  is  obvious,  so  too  in 
any  event  where  [the  robber's  intention  not  to  cause  harm]  is  obvious. 

Just  as  when  the  sun,  which  is  peaceful  to  him,  shines  on  him,  there  is  bloodguilt  whether 
on  a  weekday  or  on  Shabbat,  so  too  in  any  instance  where  [it  is  obvious]  that  he322  is 
peaceful  to  him,323  there  is  bloodguilt  whether  on  a  weekday  or  on  Shabbat. 


318  I.e.,  without  any  witnesses  to  bring  charges. 

318  Compare  5.A-B  with  b.  Sanhedrin  72b  (Neus.,  XXIIIB:Tractate  Sanhedrin:8:6:V.A-N). 
320  Compare  6.A-D  with  b.  Sanhedrin  72b  (Neus.,  XXIIIB:Tractate  Sanhedrin:8:6:IV.A-H). 

321 1.A-F  is  a  difficult  unit,  with  apparent  problems  in  the  manuscript.  The  basic  gist  of  the  unit,  however,  is  clear,  particularly  when 
compared  with  the  parallels:  If  the  thief  obviously  has  no  intentions  of  causing  harm,  and  the  owner  murders  him,  there  will  be  bloodguilt. 
If  the  owner  is  unable  to  discern  clearly  the  intentions  of  the  robber,  he  may  kill  him  in  self-defense  without  concern  for  bloodguilt. 
Compare  parallel  material  in  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  292:12-293:12;  Laut,  vol.  3, 101:1-103:28;  Neus.,  LXX:I:1.A-5.I.);  Sifre 
Deut,  Piska  237;  y.  Ketubot  28c  (Neus.,  4:4:III.D-E);  and  b.  Sanhedrin  72a  (Neus.,  XXIIIB:Tractate  Sanhedrin:8:6:II.A-K). 

322  I.e.,  the  thief. 

323  I.e.,  the  thief  obviously  does  not  have  harmful  intentions  toward  the  owner  of  the  house  he  is  robbing. 
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pin      nai  nam  mnnaa  ♦  mnnaa  'mi  na1?  id  m  e/d 

man1?  paa  mnnaa  k^s  ^  px  ♦  i1?  aw  mnna1?  a  2 

♦  mnnaa  xinttf  nai  "73  mnnaa  V'n  ♦  naf]  *?3  b 
xyi  mnna  kvi  mnnaa  V'n]  ♦  [ans?  "pis  am  Vd'  b/a  3 
n^sra1?^]  [prsr1?  ♦  x^  naxs  na1?  id  ax  ♦  inns  d/c 

px  xsas  V'n  ♦  lassr  »s  "?»  a1?^  *?i3s  ♦  'ai  npa  nt^an  b/a  4 

nai  ♦  trm  *?3a  nam  ♦  .ons/a  x*?x  aipa  ^33]  [xsas  b/a  5 

pa  Vina  pa  ♦  crai  i1?  px]  [m  i1?  px  ♦  .nai  taa  b/a  6 

Vina  pa]  [i1?  am  ♦  i1?  m  naix  Kin  ^n1?!  ♦  nawa  d/c 

♦  <'iod  ,17D>  .naen  fa 

LXX:II 

nan  la^a]  [rVs?  *ai  ♦  via  ttfat^n  nmt  ax  b/a  1 

[na  x^x  ♦  nmiT  vm  i^id  aVisrn  *?3  ^sr  xVm  nrrnr  c 

♦  ^ra  xinttf  nai  ^3  -p  ^<>a  x^nttf  ty[awn  nnni] 

(i1?         xinttf)  [i1?  b1?^  Kint^]  \wmn  nnnt]  na  d 
nai  *?3]  ["p  n]at^a  ran  Vina  pa  i1?  pan  i1?  m 

♦  nawa  pad)  Vina  pa  <iV  am  i1?  dt>  i1?  a1?^  xin[ttf 
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E. 
F. 


2.  A. 
B. 
C. 

3.  A. 
B. 
C. 

4.  A. 
B. 
C. 

[193]  D. 

E. 

5.  A. 
B. 

LXX:III 

1.  A. 

B. 

2.  A. 


And  thus  Scripture  says,  "...  that  of  a  man  attacking  another,  etc."  (Deut.  22:26). 

Behold  this  case  [in  Exod.  22:2]  is  like  that  case  [in  Deut.  22:26]:  Just  as  the  one  [case] 
has  a  doubt  about  [his  intention]  to  kill,  so  too  does  the  other  [case]  have  a  doubt  about 
[his  intention]  to  kill.  Just  as  [in]  the  one  [case]  he  tried  to  prevent  killing  him  first,  and 
then  killed  him,  so  too  [in]  the  other  [case]  he  tried  to  prevent  killing  him  first,  and 
then  killed  him. 

"...  there  is  bloodguilt  in  that  case.  He  must  make  restitution"  (Exod.  22:2): 
Thus,  if  there  is  not  bloodguilt,  he  need  not  make  restitution. 

Just  as  this  is  specific,  [in  that]  it  treats  the  unintentional  act  like  the  intentional  one,  and 
when  one  pays  with  one's  life,  one  is  exempt  from  [paying  restitution]  for  property,  so  too 
in  any  matter  should  the  unintentional  act  be  treated  like  the  intentional  one,  and  when 
one  pays  with  one's  life,  one  should  be  exempt  from  [paying  restitution]  for  property. 

"If  he  lacks  the  means"  (Exod.  22:2):  This  teaches  that  you  don't  determine  the  value  of 
what  might  [one  day]  be  added  to  an  estate  as  with  what  is  already  in  possession. 

"If  he  lacks  the  means"  (Exod.  22:2):  This  teaches  that  you  don't  determine  the  value  by 
means  of  movable  chattel. 

"If  he  lacks  the  means"  (Exod.  22:2):  You  don't  delay  [selling  him  into  slavery  for  his  theft] 
until  his  father  dies  [and  he  inherits  and  can  pay  it  off]  or  until  his  ship  comes  in. 

"...  he  shall  be  sold  for  his  theft"  (Exod.  22:2):324 

He  is  sold  on  account  of  the  object  he  stole,  but  not  on  account  of  his  false  testimony. 

He  is  sold  on  account  of  the  object  he  stole,  but  not  on  account  of  [his  liability  to  pay] 
double  [the  value  of  the  stolen  goods  found  in  his  possession]. 

He  is  sold  [once]  on  account  of  the  object  he  stole,  but  is  not  sold  twice  on  account  of  the 
object  he  stole.  You  have  nothing  on  him  more  than  the  amount  of  the  object  he  stole. 

R.  Eliezer  says,  "He  can  be  sold  on  account  of  the  object  he  stole,  as  long  as  he  is  worth 
the  object  he  stole  [when  sold  into  slavery]." 

"...  for  his  theft"  (Exod.  22:2): 

The  man  is  sold  on  account  of  the  object  he  stole,  but  the  woman  is  not  sold  on  account 
of  the  object  she  stole. 


"But  if  what  he  stole  is  found  in  his  possession  (alive,  whether  ox  or  ass  or  sheep,  he  shall 
pay  double)"  (Exod.  22:3): 

[if]  they  saw  him  as  he  entered,  but  they  didn't  find  the  object  he  stole  in  his  possession, 
[or  if]  they  found  the  object  he  stole  in  his  possession,  but  didn't  see  him  as  he  entered, 
he  is  exempt  [from  liability.  He  is  only  liable]  as  long  as  they  saw  him  entering  and  they 
found  the  object  he  stole  in  his  possession. 

Since  it  says  above  in  Scripture,  "...  and  they  are  stolen  from  the  man's  house"  (Exod. 
22:6),  Scripture  informs  that  one  is  not  liable  unless  he  takes  them325  from  the  private 
domain  of  the  owner  of  the  house. 


14  Compare  4.A-E  with  y.  Sotah  19b  (Neus.,  3:8:VII.A-K)  and  b.  Qiddushin  18a  (XIX.A:Qiddushin:l:2:VI.21.A-22.C). 

15  I.e.,  the  stolen  objects. 
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B.  One  might  think  this  would  even  be  the  case  here  [in  Exod.  22:3] 

(Textual  Source:  Ms.  Firkovich  II A  268) 

C.  How  do  you  say  from  Scripture  that  he  will  be  liable  if  he  lifted  it  up  within  the  private 
domain  of  the  owner  of  the  house?326 

D.  Scripture  states,  "But  if  what  he  stole  is  found327  in  his  possession"  (Exod.  22:3). 

3.  A.    "...whether ox"  (Exod.  22:3):328 

B.  Since  we  have  found  that  the  one  who  steals  in  partnership  or  the  one  who  steals  from 
his  partner  is  exempt  from  the  four-  or  five-fold  payment,  one  might  think  this  is  also  the 
case  here  [in  Exod.  22:3], 

C.  Scripture  states,  [however,]  "...  whether  ox"  (Exod.  22:3),  [which  means]  even  [if  one's 
part  constitutes]  only  part  of  the  ox. 

4.  A.    "...  or  sheep"  (Exod.  22:3): 

B.  Since  we  have  found  that  the  one  who  sold  [a  stolen  animal]  except  for  its  foreleg  or 
except  for  its  hind  leg  is  exempt  from  the  four-  or  five-fold  payment,329  one  might  think 
this  is  also  the  case  here  [in  Exod.  22:3], 

C.  Scripture  states,  [however,]  "...  or  sheep"  (Exod.  22:3),  [which  means]  even  part  of  a  sheep. 

5.  A.    "...  whether  ox  or  ass  or  sheep"  (Exod.  22:3):330 

B.  Let  Scripture  state  [only]  "ox"  and  "what  he  stole,"  and  everything  else  could  be  included 
in  the  general  principle!331 

C.  If  so,  I  might  say  that  just  as  this  [ox]  is  special,  in  that  its  first-born  is  [consecrated  and 
offered  up]  on  the  altar,  so  too,  as  I  extend  [the  general  principle],  I  should  only  include 
an  animal  whose  first-born  is  [consecrated  and  offered  up]  on  the  altar. 

D.  [Now,  just]  which  [other  animal  might  I  think]  this  [possibly  could]  be?  A  sheep! 

E.  [But]  Scripture  states, "...  or  sheep"  (Exod.  22:3).  A  sheep  is  already  [specifically]  mentioned! 

F.  Why  does  Scripture  state,  "...  what  he  stole"  (Exod.  22:3)?  [in  order]  to  include  [any] 
other  item. 

G.  [Then]  let  Scripture  state  "ox"  and  "sheep"  and  "stolen  item,"  and  everything  else  could 
be  included  in  the  general  principle! 

H.  If  so,  I  might  say  thatjust  as  these  [animals]  are  special,  in  that  their  first-born  [are  given] 
to  the  priests,  so  too,  as  I  extend  [the  general  principle],  I  should  only  include  an  animal 
whose  first-born  is  [given]  to  the  priests. 

I.  [Now,  just]  which  [other  animal  might  I  think]  this  [possibly  could]  be?  An  ass! 

J.     [But]  Scripture  states,  "...  or  ass"  (Exod.  22:3).  An  ass  is  already  [specifically]  mentioned! 

K.  Why  does  Scripture  state,  "...  what  he  stole"  (Exod.  22:3)?  [in  order]  to  include  [any] 
other  item. 

L.  [Then]  let  Scripture  state  "ox"  and  "sheep"  and  "ass"  and  "stolen  item,"  and  everything 
else  could  be  included  in  the  general  principle. 

326  Compare  2.C  with  m.  Baba  Qamma  7:6. 

327  This  interpretation  justifies  this  special  emphasis  on  the  basis  of  the  apparently  doubled  form  of  the  infinitive  absolute  "is  found" 
(Hebrew:  NXBn  xxan). 

328  Compare  3.A-C  with  b.  Baba  Qamma  78b  (Neus.,  XX.B:Tractate  Baba  Qamma:7:5A-F:I.3.A-F). 

329  See  LXIX:III:10.A-C  above. 


 TRACTATE  NEZIKIN   *  "P^TH  XrDOfl  322 

lrraan  'aix  nnx  ppa]  paa  ♦  id  nt  qx  ma*'  c/b 

xsan  <xsan>  as  V'n  ♦  a"n  m  nn  man  ^sra  nutria  d 

'afrapip  in  [i3xx]aw  ^  ♦  ura  ♦  naun  rn  b/a  3 

inw  rapia  33]^^  nnien  msnwa  aaww  'm  h 

nspa  frox  tws  V'n  ♦  id  m       ^[i^]  twb  c 

axw  'm  n  vrtwm  uxx&w  ^  ♦  <rw  iy>  ♦  iw  b/a  4 

Hx  mDs  the  xinw  toa  rim  its  fin  nan 

-nnn  757  iwa  ♦  rw  nxpa  "»sx  sw  is?  V'n  ♦  p]  nt  a  5  c 

'mn  id  iVw  ♦  ^dd  "»m  rn'ni  tw  lax^  ♦  rw  is?  c/b 

s3k^d      nDtia]1?  nmaa  id  to  mra  m  na  'aix 

♦  naia1?  nmaa  id  to  "idt  x^x  nsiD  ^x  nana 

V'n  na  ♦  max  ?w  "idd  jw  V'n  ♦  rw  m  ni  nrxi  f/e/d 

na^i  nen  iw  "W  ♦  "inx        man1?  nam  g 

mra  m  na  naix  wi  p  ftm  ♦         *?an<i>  h 
nana  srx  nana  »awa      apflna1?  nmaa  id  whip 

♦  -nan  ni  .nt  m  no  ♦  a^nD1?  nmaa  id  to  -qt  x^x  i 
man1?  nam  V'n  na  ♦  max  man  -qd  man  V'n  k/j 

♦  y?aa  "pam  nami  mam  nizn  iw  "W  ♦  nnx  mn  l 


130  Compare  5.A-0  with  b.  Baba  Qamma  63b  (Neus.,  XX.B:Tractate  Baba  Qamma:7:l:II.4.CC-5.S). 

331  I.e.,  why  did  Scripture  state  specifically  an  ox,  ass,  and  sheep,  when  it  could  have  simply  established  the  general  principle  by 
mentioning  "what  he  stole"  and  "an  ox"? 
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[194]     M.  If  so,  I  might  say  that  just  as  these  [animals]  are  special,  in  that  they  are  alive,  so  too,  as  I 
extend  [the  general  principle],  I  should  only  include  something  that  is  alive. 

N.    [But]  Scripture  states,  "...  alive"  (Exod.  22:3).  Alive  is  already  [specifically]  mentioned! 

0.  Why  does  Scripture  states,  "...  what  he  stole"  (Exod.  22:3)?  [in  order]  to  include  [any] 
other  item. 

6.  A.    "...  he  shall  pay  double"  (Exod.  22:3):332 

B .  One  might  think  that  the  one  who  steals  his  son  and  sells  him  should  pay  the  doubled  payment. 

C.  For  it  is  a  matter  of  logic: 

D.  If  these  [people  in  Exod.  22:3],  who  are  not  liable  for  the  death  penalty  for  their  thievery, 
pay  the  doubled  payment,  then  isn't  it  logical  that  [the  one  who  steals]  his  son,  for  which 
he  is  liable  for  the  death  penalty,  should  pay  the  doubled  payment? 

E.  Scripture  states,  [however,]  "...  whether  ox  or  ass  or  sheep"  (Exod.  22:3).  Just  as  these  are 
special,  in  that  they  [are  things  that  in  a  different  scenario]  he  could  have  the  authority 
to  sell,  his  son  is  excluded  [from  liability  for  the  doubled  payment],  because  he  could  not 
have  the  authority  to  sell  him. 

F.  Perhaps  I  should  exclude  his  son,  whom  he  could  not  have  the  authority  to  sell,  but  still  I 
should  not  exclude  his  daughter  [from  liability  for  the  doubled  payment],  whom  he  could 
have  the  authority  to  sell. 

G.  Scripture  states,  [however,]  "...  whether  ox  or  ass  or  sheep"  (Exod.  22:3).  Just  as  these 
are  special,  in  that  [their  owner]  always  has  the  authority  to  sell  them,  his  daughter  is 
excluded,  because  he  does  not  always  have  the  authority  to  sell  her. 

H.  Perhaps  I  should  exclude  his  daughter,  whom  he  does  not  always  have  the  authority  to 
sell,  but  still  I  should  not  exclude  land  [from  liability  for  the  double  payment],  which  he 
does  always  have  the  authority  to  sell. 

1.  Scripture  states,  [however,]  "...  whether  ox  or  ass  or  sheep"  (Exod.  22:3).  Just  as  these  are 
special,  in  that  they  can  be  injured,  captured,  and  can  die,  land  is  excluded,  because  it 
can't  be  injured,  captured,  and  [can't]  die. 

J.  Perhaps  I  should  exclude  land,  which  cannot  be  injured,  captured,  and  cannot  die,  but 
still  I  should  not  exclude  the  slaves  [from  liability  for  the  doubled  payment],  which  can 
be  injured,  captured,  and  can  die. 

K.  Scripture  states,  [however,]  "...  whether  ox  or  ass  or  sheep"  (Exod.  22:3).  Just  as  these 
are  special,  in  that  guarding  them  is  your  [responsibility],  slaves  are  excluded,  because 
guarding  them  is  not  your  [responsibility], 

L.  Perhaps  I  should  exclude  slaves,  because  guarding  them  is  not  your  [responsibility], 
but  still  I  should  not  exclude  bonds  [from  liability  for  the  doubled  payment],  because 
guarding  them  is  your  [responsibility], 

M.  Scripture  states,  [however,]  "...  whether  ox  or  ass  or  sheep"  (Exod.  22:3).  Just  as  these  are 
special,  in  that  giving  them  away  is  final,  bonds  are  excluded,  because  you  have  nothing 
in  them  except  proof  [of  ownership].333 

7.  A.    "...alive...  he  shall  pay  double"  (Exod.  22:3): 
B.    Even  without  an  oath. 

332  Compare  6.A-M  with  t.  Shebuot  37b  (Neus.,  6:6:II.A-W). 

331  I.e.,  when  you  give  away  an  ox,  ass,  or  sheep,  you  relinquish  possession  of  the  actual  object,  whereas  a  bond  is  only  representative 
of  ownership  of  an  object,  and  one  can  give  it  away  while  maintaining  possession  of  the  object  itself. 
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C.  For  it  is  a  matter  of  logic: 

D.  He  is  liable  here,  and  the  owner  of  the  house  is  liable  [for  misappropriating  items 
entrusted  in  his  care].334  Just  as  we  have  found  that  the  owner  of  the  house  only  pays 
[reparations]  after  an  oath,  so  too  here  he  should  only  pay  after  an  oath! 

E.  And  an  additional  reasoning:  Just  as  the  owner  of  the  house,  who  must  pay  an  additional 
fifth  [of  the  value  of  the  item]  and  a  guilt  offering,  only  pays  after  an  oath,  then  isn't  it 
logical  that  this  one,  who  doesn't  pay  an  additional  fifth  and  a  guilt  offering,  should  only 
pay  after  an  oath? 

F.  Scripture  states,  [however,]  "...  alive  ...  he  shall  pay  double"  (Exod.  22:2),  [meaning,]  even 
without  an  oath. 

G.  One  might  think  he  should  pay  on  his  own  word  [alone].335 

H.  For  it  is  a  matter  of  logic: 

I.  He  is  liable  here,  and  the  owner  of  the  house  is  liable.  Just  as  we  have  found  that  the 
owner  of  the  house  does  not  pay  on  his  own  word  [alone],  so  too  here  he  should  not  pay 
on  his  own  word  [alone], 

J.  And  an  additional  reasoning:  Just  as  the  owner  of  the  house,  who  must  pay  an  additional 
fifth  and  a  guilt  offering,  does  not  pay  on  his  own  word  [alone],  then  isn't  it  logical  that 
this  one,  who  doesn't  pay  an  additional  fifth  and  a  guilt  offering,  should  not  pay  on  his 
own  word  [alone]. 

[195]  K.  No!  When  you  speak  of  the  owner  of  the  house,  he  pays  only  after  an  oath.  Will  you  say 
the  same  of  this  one,  who  pays  [both]  before  an  oath  and  after  an  oath?  Because  he  pays 
[both]  before  an  oath  and  after  an  oath,  he  should  pay  on  his  word  [alone]! 

L.  Scripture  states,  [however,]  "...  is  found"  (Exod.  22:3),  [and]  "is  found"  in  all  events 
[means]  with  witnesses. 

Chapter  Seventy-One 

(Textual  Source:  Ms.  Firkovich  II A  268) 

LXXI:I 

1.  A.    "When  a  man  causes  (a  field  or  vineyard)  to  be  grazed  bare,  (or  sends  out  his  livestock 

to  graze  in  another's  land,  he  must  make  restitution  for  the  excellence  of  that  field  or 
vineyard)"  (Exod.  22:4):336 

B.  The  one  who  [knowingly]  causes  [the  field  or  vineyard]  to  be  grazed  is  liable. 

C.  Based  on  this  you  say:  If  thieves  [as  a  part  of  their  robbery]  opened  the  stable  or  opened 
the  storage  space  in  the  shed,  and  [as  a  result]  the  cattle  went  out  and  did  damage,  the 
thieves  are  exempt  from  liability  and  the  owner  of  the  farm  is  exempt  from  liability. 

D.  As  it  says  in  Scripture,  "...  or  sends  out  his  livestock"  (Exod.  22:4). 

E.  Each  is  exempt,  because  he  didn't  [knowingly]  send  out  [the  cattle], 

F.  If  the  thieves  let  it  loose  [knowingly  as  a  part  of  their  robbery],  the  thieves  are  liable,  but 
the  owner  of  the  farm  is  exempt  from  liability. 

G.  As  it  says  in  Scripture,  "When  a  man  causes  (a  field  or  vineyard)  to  be  grazed"  (Exod.  22:4). 

2.  A.    "...  he  must  make  restitution"  (Exod.  22:4): 

334  See  Exod.  22:6-12. 

335  I.e.,  by  admitting  guilt,  but  without  the  testimony  of  additional  witnesses. 
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na  nan  *?yaa  a"m  id  a"n  ♦  Kin  p  »Vm  d/c 

HK  nyiattf  -ins1?  k^k  ato  pK  nsan  *?yaa  lrxa 

nai  -iaim  ^p  tbti  ♦  nsnattf  im1?  k^k  a1?^  k1?  nr  e 

k^k  a^a  pK  dwki  ttfam  a^tpatp  n^an  "?ya 

n  ttk  at^Ki  ttfam  ato  vm  m  nyiattf  to1? 

a1?^  a^ttf  a"n  V'n  ♦  nsmw  mxC?  k^k  b^w  k1?^  f 

pi  ♦  iaxy  »s  ^y  riw*  Via*  ♦  nyiawa  k1?^  ss  ^y  h^i  h/g 

rran  ^yaa  irsa  na  n^an  ^yaa  a"m  id  a"n  ♦  Kin  i 

♦  [iasy  sd  ^y  thw  k1?  nt  hk]  iasy  *a  ^y  ato  pK 

t^ain  a^attf  nsan  ^ya  na<i>  naim  ^p  nsn  j 

t^a[in]  ato  pKttf  nr  iasy  »a  "?y  a^t^a  pK  at^Ki 

nnaK  aK  k1?  ♦  iasy  >s  ^y  cbw  k1?^  p  irK  at^Ki  k 

naKn  nyiattf  im1?  k^k  ato  pKttf  n^an  ^yaa 

^xin    nsnattf    -inK1?!    nym    ^a1?    a^attf  ma 

♦  iasy  ss  ^y  tiw*  nsmw  mK1?!  nyiattf  ^a1?  a^ai 

♦  'KpOS  /l7D  .BHSD  K^K  Blpa  ^33  K^  pK  WBP  ^"D  L 

LXXI:I 

pawn  ™  nnK  psa  ♦  a"n  -pyaan  ♦  nyas  sa  c/b/a  i 
nana  nam  nspian  m  mnai  Tin  m  innate 

"iaKW  ♦  7K3S  n^an  ^yai  pies  pawn  npnm  d 

pan  rrawnn  ♦  n1?^  k1?^  nr  Kr  ♦  rrsn  m  n^i  f/e 

♦  ri?w  ♦  un*  *a  'K3W  ♦  Tibs  nsan  ^yai  pa"n  pan  a  2  g 


336  Compare  1.A-2.H  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  296:6-14;  Laut.,  vol.  3, 108:1-109:16;  Neus.,  LXXI:I:1.A-4.D);  m.  Baba 
Qamma  6:1;  and  t.  Baba  Qamma  6:19. 
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B.  The  one  who  causes  the  grazing  is  liable  to  pay. 

C.  If  he337  locked  [the  gate]  as  normal,  and  tied  up  [the  gate]  as  normal,  and  made  a  fence  for 
it  that  was  10  handbreadths  high,  and  then  handed  over  [supervision]  of  it  to  someone 
who  was  ill  or  old,  but  [nonetheless]  had  the  capability  [to  watch  over  it],  and  then  cattle 
got  out  and  caused  damage,  he  is  exempt  from  liability. 

D.  As  it  says  in  Scripture,  "...  or  sends  out  his  livestock"  (Exod.  22:4). 

(Textual  Source:  Midrash  ha-Gadol) 

E.  This  one  is  exempt  from  liability,  because  he  didn't  send  out  (livestock). 

F.  If  one  locked  [the  stable]  abnormally,  and  tied  up  [the  gate]  abnormally,  and  made  a  fence 
for  it  that  was  less  than  10  handbreadths  high,  and  then  handed  over  [supervision]  of  it 
to  a  deaf-mute,  idiot,  or  minor,  who  did  not  have  the  capability  [to  watch  over  it],  and 
then  cattle  got  out  and  caused  damage,  he  is  liable. 

G.  As  it  says  in  Scripture,  "When  a  man  causes  (a  field  or  vineyard)  to  be  grazed  ...  he  must 
make  restitution"  (Exod.  22:4). 

H.  The  one  who  causes  the  grazing 

(Textual  Source:  Ms.  Firkovich  II A  268) 

is  liable  to  pay. 

3.  A.    "...  a  field  or  vineyard"  (Exod.  22:4): 

B.  I  only  know  from  this  specifically  about  a  field  or  vineyard.  How  does  one  know  from 
Scripture  to  include  any  [type  of  field]? 

C.  Scripture  states,  "...  vineyard"  (Exod.  22:4). 

4.  A.    I  might  think  I  should  include  [in  the  liability  of  Exod.  22:4  the  ox]  that  damaged  clothing 

or  ate  utensils.338 

B.  Scripture  states,  [however,]  "...  vineyard"  (Exod.  22:4). 

C.  Just  as  a  vineyard  is  special  in  that  [it  comprises]  fruit,  so  too  [included  in  the  liability  of 
Exod.  22:4]  is  [only  the  field  that  comprises]  fruit. 

D.  Or,  just  as  a  vineyard  [comprises]  ripened  fruit,  so  too  do  I  only  know  about  ripened  fruit. 
How  does  one  know  from  Scripture  that  if  [the  ox]  saw  seeds  and  ate  them,  they  [also] 
estimate  that  [for  reparation], 

E.  Scripture  states,  "...  a  field"  (Exod.  22:4). 

F.  But  R.  Shimon  says, vineyard'  (Exod.  22:4): 

G.  "Wasn't  a  vineyard  included  in  the  general  category  of  a  'field'?  Why  does  Scripture  state, 

a  field  or  vineyard'  (Exod.  22:4)? 

H.  "This  teaches  that  if  it  ate  unripened  fruit  or  half-ripened  fruit  they  regard  them  as  if 
they  were  ripened  fruit." 

5.  A.    "...  or  sends  out  his  livestock"  (Exod.  22:4): 

B.  if  a  cow  was  walking  in  its  normal  way  in  public  property  and  fell  into  a  garden  and 
enjoyed  [some  of  the  produce  in  the  garden],  if  he339  [knowingly]  sent  it  out,  he  must  pay 
for  what  it  enjoyed,  and  if  [he  sent  it]  out,  he  must  pay  for  what  it  damaged. 

3"  I.e.,  the  owner  of  the  stable. 

331  Compare  4.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  296:12;  Laut,  vol.  3, 109:12-13;  Neus.,  LXXI:I:3.A-B);  m.  Baba  Qamma 
2:2;  and  t.  Baba  Qamma  6:2. 
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■wpi  miQ  "7^3  ♦  a1?^1?  :rn  rnsnn  nx  -pyaan  c/b 

nnoai  a^nso  rrw»  nrrm  nrna  n1?  nt^yi  "nx-D 

npnm  nam  nxr<i>  nsn  pa  ww  pi1?!  n^in1? 

"7S?a  ♦  rrw1'  x1?^  m  xr>  ♦  ma  nx  rrwi  'xw  ♦  mas  f/e/d 

nriw  nrna  rwsn  *itro  x1?^  *wpi  *nro  x1?^ 

ppi    maw    unn1?    moai    a^noa    rrw»  nmaa 

»a  'xw  ♦  a»n  npnm  nana  nnm  nsn  pa  pxw  g 

■pK  ♦  D"D  ik  rrw  ♦  .a1?^1?  a"n  <Tinan  ♦  a1?^  w  b/a  3  h 

V'n  ♦  -iai  *n  mm1?  paa  fmrai  a-oi  rrw  x^x  ^  c 

nx  rfoxwi  moa  nsntpw]  nx  x*aa  sw  Vd'  ♦  rro  a  4 

13  nrrs  xinttf  <im,a>  ana  na  ♦  ana  V'n  ♦  a^an  c/b 

px  nx  rmaa  nrpB  ma  na  ix  ♦  nns  xinttf  nai  ^a  d 

nn  in^axi  pint  nnxn  pa  rmaa  nrpB  x^x  ^ 

x*?m  ♦  etd  ™  'srat^  m  ♦  rrw  V'n  ♦  i1?  paw  i^x  g/f/e 

axw  Ta^a  ♦  etd  ix  rrw  V'n  na  rrri  rrw  ^aa  etd  h 

nrrB  p  r>xa  imx  pan  naia  ix  n*?ax 

na^na  nn^nw  nana  ♦  nro  nx  n^t^i  ♦  ,rmaa  b/a  5 

T^xa  nrr?w  ax  rami  nn1?  tfam  'ann  wna  nana 

♦  npnnttf  na  a^wa  n^xa  axi  .runw  na  ato 


I.e.,  the  owner  of  the  cattle. 
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[196]  C.  But  they  do  not  estimate  [the  value  of  the  damage]  neither  in  terms  of  a  kab's  meas- 
urement,340 because  this  would  increase  [unjustly  the  value  of  the  damaged  property], 
nor  in  terms  of  a  kor's  measurement,341  because  this  would  decrease  [it  unjustly].  Rather, 
they  estimate  [the  value]  of  a  se'ah342  in  that  field  in  terms  of  how  much  it  was  worth 
[before  the  damage],  and  how  much  it  is  now  worth.343 

6.  A.    "...  or  sends  out  his  livestock"  (Exod.  22:4):344 

(Textual  Source:  Ms.  Oxford  Heb.  D  63.43) 

B.  I  only  know  [from  this  verse]  concerning  [the  liability  for  damage  caused  by  an  ox's] 
tooth  eating  what  it  is  fit  to  eat.  How  does  one  know  from  Scripture  [to  include  as  liable 
the  damage  caused  by  an  ox's]  leg  breaking  [what  it  tramples  upon]  as  it  walks  along  its 
normal  way? 

C.  Scripture  states,  "...  or  sends  out  his  livestock"  (Exod.  22:4). 

(Textual  Source:  Ms.  Firkovich  II A  268) 

D.  But  wasn't  the  tooth  a  part  of  the  general  category  of  the  leg?  As  it  says  in  Scripture, 
"I  will  remove  its  hedge,  that  it  may  be  ravaged,  etc."  (Isa.  5:5). 

E.  I  only  know  [from  this  verse]  concerning  this  [general  principle  of  liability]  alone.  How 
does  one  know  from  Scripture  [that  the  liability  here  is  the  same  as  when  livestock] 
causes  damage  while  walking  along  its  normal  way  [or  when]  a  donkey  [causes  damage] 
with  its  load  along  its  normal  way? 

F.  Just  as  these  [cases]  are  special,  in  that  when  they  cause  damage  along  their  [normal] 
way,  in  ways  fit  for  them,  one  pays  full  restitution,  so  too  with  any  [animal]  that  causes 
damage  along  its  [normal]  way  in  a  way  fit  for  it  one  pays  full  restitution. 

7.  A.    "...  or  sends  out  his  livestock"  (Exod.  22:4): 

B.  I  only  know  [from  this  verse]  concerning  [the  liability  for  damage  caused  by  an  ox's] 
tooth  eating  what  it  is  fit  to  eat  and  [its]  leg  breaking  [what  it  tramples  upon]  as  it  walks 
along  its  normal  way.  How  does  one  know  from  Scripture  [to  include  as  liable  the  damage 
caused  by]  the  tooth  eating  what  it  is  not  fit  to  eat  and  the  leg  breaking  as  it  walks  along 
in  an  abnormal  way? 

C.  Scripture  states, "...  to  graze  in  another's  land"  (Exod.  22:4),  in  order  to  include  other  things. 

8.  A.    One  might  think  in  every  [situation]  one  pays  full  restitution. 

B.  For  it  is  a  matter  of  logic: 

C.  Wasn't  the  ox  that  damages  its  companion  [ox]  a  part  of  the  general  category  [of  the 
ox  that  causes  damage]?  Why  did  it  [receive]  separate  [emphasis]?  In  order  to  draw  an 
analogy  from  it:  Just  as  the  ox  is  special,  in  that  when  it  causes  damage  in  an  abnormal 
way,  if  it  is  a  tarn345  [the  owner]  pays  half-damage  restitution,  but  if  it  is  a  mu'ad346  he 
pays  full-damage  restitution,  so  too  in  any  situation  where  [any  animal]  damages  in  an 
abnormal  way,  if  it  is  a  tarn  [the  owner]  pays  half-damage  restitution,  but  if  it  is  a  mu'ad 
he  pays  full-damage  restitution. 

9.  A.    "...  to  graze  in  another's  land"  (Exod.  22:4):347 

B.    But  not  in  the  land  belonging  to  the  owner  [of  the  livestock], 

340  A  kab  is  a  measurement  of  area  equaling  75,000  square  cubits, 

341 A  kor  is  a  measurement  of  area  equaling  approximately  417  square  cubits. 

342  A  se'ah  is  a  measurement  of  area  equaling  2,500  square  cubits. 

343  Compare  5.C  with  m,  Baba  Qamma  6:21,  t.  Baba  Qamma  6:21,  andy.  Baba  Qamma  5b  (Neus.,  6:2:III.A-M). 

344  Compare  6.A-F  with  t.  Baba  Qamma  1:8,  where  these  situations  are  stipulated  specifically  as  causing  liability  for  full  restitution. 
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nsa  k1?!  mvm  Kint^  ^sa  ap  rra  paw  px  c 
nmxa  nxo  rra  paw  x^x  mis  xinw  ^oa  to 
nx  rftwi  ♦  .na*  xsn  nasi  nas  nn^n  nas  rrw  a  6 

pja  n1?  'lxm  nx  ^idx1?  tw  x^x  ^  px>  ♦  ma  b 

♦  <rp»a  nx  n1?^!  V'n  ♦  naiVri  jm  naw1?  ^n1?  c 
nsm  insioa  -ion  'xaw  nnsn  ^rnn  ^Da  iwn  x^m  d 
paa  Ta^a  it  x^x  ^  px  ♦  (n  n  w)  'aim  nya1?  e 
t^jhp   •nxwaa   -nan   naiVri   -pm   hd-iid  npnn 

'uroi  p"i7D  Tptrw  p*mva  i^x  na  ♦  idi^h  -pro  f 

i1?  'ixnai         pnan  ^  id  a1?^  pn  pato  in1? 

}w  x^x  ^  px  ♦  rrpsn  nx  n^t^i  ♦  .a1?^  pn  a^wa         b/a  7 

ran  naiVri  -pna  law1?  ^n1?!  n1?  mm  nx  ^x1? 

x1?^  -aw1?  ^n1?!  .rft  •nxn  pxw  nx  ^x1?  p^ 

anai  man1?  mx  mwa  nyai  V'n  ♦  nai^n  -pro  c 

xVm  ♦  xin  pn  ♦  a1?^  prn  a^t^a  Van  Vy  Vd*'  ♦  annx       c/b/a  s 

t^pn1?  xr  na1?!  rrn  Waa  nan  nx  pw  tw 

i1?  •nxn  pxwa  pnnw  mra  iw  na  r^x 

nai       *p  a1?^  prn  lyiaai  prn  ^n  a^wa  ana 

"Tsnaai  ptn      a^wa  ana  i1?  ^ixn  pxwa  ia-na  ptrw 

♦  nan  Vya  nwa  x1?!  ♦  nnx  rrraa  nyai  ♦  .a1?^  ptn         b/a  9 


345  A  tarn  ("innocent")  is  an  animal  that  has  not  caused  damage  three  times  and  whose  owner,  therefore,  has  not  been  informed  of  this 
and  warned  about  his  liability  for  future  damage. 

346  A  mu'ad  ("forewarned")  is  an  animal  that  has  caused  damage  three  times  and  whose  owner  has  been  informed  of  this  and  warned 
about  his  liability  for  future  damage.  If  this  animal  causes  damage  again,  the  owner  is  fully  liable  for  all  indemnification. 

347  Compare  9.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  296:14-16;  Laut,  vol.  3, 109:17-21;  Neus.,  LXXI:I:5.A-C). 
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10. 


11. 


12. 


[197] 


13. 


14. 


15. 


A. 
B. 


D. 
A. 
B. 


A. 
B. 


A. 
B. 

A. 
B. 

A. 
B. 
C. 


One  might  think  [the  owner  would  be  liable  if  his  livestock  did  damage  to  stacks  of 
grain  on  his  land  that  belong  to  another  person]  if  the  owner  [of  both  the  land  and  the 
damaging  animal]  gave  him  permission  to  stack  [them  there]. 

Scripture  states,  [however,]  "...  to  graze  in  another's  land"  (Exod.  22:4),  [meaning,]  in 
any  event. 

"...  he  must  make  restitution  for  the  excellence  of  that  field  or  vineyard"  (Exod.  22:4): 

This  teaches  that  one  only  estimates  [and  collects  the  value  of  the  damage]  from 
choice  land. 

One  might  think  if  it  damaged  the  worst-quality  land,  one  would  estimate  [and  collect 
the  value  of  the  damage]  from  the  choice  land. 

Scriptures  states,  [however,]  "...  that  field"  (Exod.  22:4),  [meaning,]  the  field  stated  above.348 

"...  he  must  make  restitution  for  the  excellence  of  that  field  or  vineyard"  (Exod.  22:4): 

This  teaches  that  one  only  estimates  [and  collects  the  value  of  the  damage]  from 
choice  land. 

I  only  know  [that  this  pertains]  to  this  [situation]  alone.  How  does  one  know  from 
Scripture  that  whenever  one  pays  a  fine  one  only  estimates  [and  collects  the  value  of  the 
damage]  from  the  choice  land? 

Scripture  states, "...  he  must  make  restitution  for  the  excellence  of  that  field  or  vineyard" 
(Exod.  22:4)— this  [serves  as]  a  case  precedent  [requiring  that]  whenever  one  pays  a  fine, 
one  only  estimates  [and  collects  the  value  of  the  damage]  from  the  choice  land. 

"...  he  must  make  restitution  for  the  excellence  of  that  field  or  vineyard"  (Exod.  22:4): 

This  teaches  that  one  only  estimates  [and  collects  the  value  of  the  damage]  from  the 
movable  chattel. 

I  only  know  [that  this  pertains]  to  this  [situation]  alone.  How  does  one  know  from 
Scripture  that  whenever  one  pays  a  fine,  one  only  estimates  [and  collects  the  value  of  the 
damage]  from  the  movable  chattel? 

Scripture  states, "...  he  must  make  restitution  for  the  excellence  of  that  field  or  vineyard" 
(Exod.  22:4)— this  [serves  as]  a  case  precedent  [requiring  that]  whenever  one  pays  a  fine, 
one  only  estimates  [and  collects  the  value  of  the  damage]  from  the  movable  chattel. 

"...  he  must  make  restitution  for  the  excellence  of  that  field  or  vineyard"  (Exod.  22:4): 

This  teaches  that  one  does  not  estimate  [the  value  of  the  damages]  using  [that  portion  of] 
his  vineyard  that  is  destined  to  accrue,  specifically,  mortgaged  property. 

"...  he  must  make  restitution  for  the  excellence  of  that  field  or  vineyard"  (Exod.  22:4): 

This  teaches  that  one  does  not  estimate  [the  value  of  the  damage]  using  [that  portion  of] 
his  vineyard  that  is  destined  to  accrue,  specifically,  [that  portion  of  the  property  devoted] 
to  the  Most  High. 

"...  he  must  make  restitution"  (Exod.  22:4): 
In  any  event. 


As  it  says  in  Scripture, 
make  full  restitution. 


he  must  make  restitution"  (Exod.  22:4),  [meaning,]  he  must 


I.e.,  from  the  worst-quality  land. 
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♦  wm1?  man  ^sra  men  i1?  ]nm  >a  ^  ^  17U>  .  c 
irrw  acra  ♦  .aipa  ^aa  ins  mwa  "ism  V'n  aio  d 
p  a1?**  i1?  paw  piw  "ra^a  ♦  .a1?^  ia-ia  acra<>  b 

p  i1?  paw  lm  mmana  npnn  ax  ^  ♦  mrm  c 

mw  atra  ♦  (.)  rftsra1?  'aan  rrw  im»  V'n  ♦  rrrsn  ah  d 

p  k1?^  <f?>  paw  pxw  la^a  ♦  a1?^  ia-ia  acrai  b 

D3p  atow  ^a1?  pa  la^a  nr  a1?**  ^  px  ♦  rmm  c 

irrw  atra  V'n  ♦  rrrsn  p  x^x  i1?  paw  |w  d 
aap  a^wan  ^a1?  ax  "pan  m  .a^w  nana  atrai 

acrai  imw  aira  ♦  mrsm  p  x^x  i1?  paw  pxw  a  12 

♦  p^aan  p  x^x  i1?  paw  pxw  la^a  ♦  d^w  ia-ia  b 
pxw  onp  aton  ^a1?  paa  la^a  nt  x^x  ^  px  c 
acai  imw  atra  y'n  ♦  p^aan  p  x^x  i1?  paw  d 
paw  pxw  oap  a^wan  ^a1?  ax  paa  nt  a^  ia-ia 

ia-ia  aa^ai  imw  aca  ♦  p^aan  p  x^x  i1?  a  13 

ia*ia  ptmaaa  *nnn  i1?  paw  pxw  la^a  ♦  b^w  b 

♦  thw  ia-ia  aa^ai  vro  awa  ♦  plasma1?  tna  a  14 

♦  ma}1?  ana  ia-ia  pimaa  nKin  i1?  paw  pxw  la^a  b 

'*70  .a^w  pn  a*7wa  a^w  'X3W  ♦  aipa  ^a  ♦  a^w  c/b/a  15 

♦  '10D 
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LXXI:II 

1.  A.    "When  a  fire  is  started  (and  spreads  to  thorns,  so  that  stacked,  standing,  or  a  field  of  grain 

is  consumed,  he  who  started  the  fire  must  make  restitution  for  the  fire)"  (Exod.  22:5):349 

B.  [Scripture  says  this]  to  treat  the  unintentional  [act]  like  the  intentional. 

C.  If  one  lights  a  fire  within  his  [property]  and  the  fire  goes  out  and  consumes  [something] 
within  [the  property]  of  his  neighbor,  behold,  he  is  liable. 

D.  Just  as  this  [situation]  is  special,  in  that  it  makes  the  unintentional  [act]  like  the 
intentional,  so  too  in  any  matter  we  treat  the  unintentional  [act]  like  the  intentional. 

2.  A.    One  might  think  if  it  passed  over  a  river  or  a  pond,  by  way  of  private  [property]  or  by  way 

of  public  [property],  a  distance  of  16  cubits,  or  [over]  a  fence  that  is  4  cubits  [high],  he 
would  be  liable.350 

B.  Scripture  states,  [however,]  "...  and  spreads"  (Exod.  22:5),  [meaning,  only  if]  it  is  [readily] 
accessible  to  it. 

C.  One  might  think  [he  would  be  liable]  only  if  it  went  along  a  pathway  before  it. 

D.  Scripture  states,  [however,]  "...  thorns"  (Exod.  22:5). 

E.  Or  perhaps  [the  significance  of  thorns]  is  that  just  as  thorns  grew  on  their  own,  I  might 
think  that  I  only  know  about  [liability]  for  something  [consumed]  that  grew  on  its  own. 

F.  Scripture  states,  [however,]  "...  stacked  grain"  (Exod.  22:5). 

G.  Or  perhaps  [the  significance  of  stacked  grain]  is  that  just  as  stacked  grain  is  special,  in 
that  it  is  detached  from  the  ground,  I  might  think  that  I  only  know  about  [liability]  for 
something  [consumed]  that  is  detached  from  the  ground. 

H.  Scripture  states,  [however,]  "...  standing  grain"  (Exod.  22:5). 

I.  Or  perhaps  [the  significance  of  all]  these  is  that  they  are  special  in  that  they  are  apt  to  be 
burnt.  I  might  think  that  I  only  know  about  [liability]  for  something  [consumed]  that  is  apt 
to  be  burnt.  How  does  one  know  from  Scripture  [to  include  liability]  if  candles  lapped351 
and  scorched  marble  stones,  or  a  heap  of  flax,  or  stones  used  to  build  furnaces? 

J.     Scripture  states,  "...  a  field"  (Exod.  22:5). 

K.  I  only  know  concerning  things  that  were  not  kindled.  How  does  one  know  from  Scripture 
[to  include  liability]  for  something  kindled,  [for  example,]  if  it  consumed  plaster  furnaces 
or  potter's  furnaces? 

L.    Scripture  states,  "...  he  who  started  the  fire"  (Exod.  22:5). 

M.  I  only  know  concerning  something  kindled.  How  does  one  know  from  Scripture  [to 
include  liability]  for  something  extinguished,  [for  example,]  if  one  had  extinguished 
plaster  furnaces  or  potter's  furnaces? 

N.    Scripture  states,  "...  for  the  fire"  (Exod.  22:5). 

3.  A.    One  might  think  [one  must  pay  restitution  for  damage  caused  by  his  fire]  even  when 

someone  stacks  grain  in  his  neighbor's  field  without  his  permission.352 

B.    Scripture  states,  [however,]  "...  stacked,  standing"  (Exod.  22:5). 

1)5  Compare  l.A-D  with  Mekhilta  de-Rabbi  lshmael,  Nezikin  (H/R,  297:1-4;  Laut,  vol.  3, 110:26-31;  Neus..  LXXI:II:1.A-H). 

350  Compare  2.A-N  with  m.  Baba  Qamma  6:4,  y,  Baba  Qamma  5c  (Neus.,  6:4:I.A-III.D),  b.  Baba  Qamma  60a  (Neus.,  XX.B:Tractate  Baba 
Qamma:6:4A-F:II.l.A-6:4:G-H:I.1.0),  and  b.  Baba  Qamma  61a  (Neus.,  XX.B:Tractate  Baba  Qamma:6:4I:I.l.A-III.l.l). 

351 1  translate  here  the  word  (Hebrew:  rDfr1?)  that  appears  in  the  parallel  to  this  tradition  in  y.  Baba  Qamma,  as  opposed  to  the  word 
that  appears  here  in  the  Firkovich  manuscript,  which  makes  no  contextual  sense. 


TRACTATE  NEZIKIN   *  T^TH  KAPPa 


328 


LXXI:II 

♦  "pianaa  riana  raw  nx  nwy1?  ♦  m  xsn  sa  b/a  i 
rpan       ima  h^dxi  t^x  nxr  i1?^  mna  j^Vnan  c 
•pans  fKV  nx  nttfy  "rnva  m  na  ♦  a"n  m  nn  d 

♦  "pianaa  plana  raw  nx  nmi  iai  ^  id  "pianaa 

train  tit  rrrn  in  ix       ma's;  Via*'  a  2 

♦  a"n  xns  max  n  rroa  xinttf  ™  nax  nnws?  b 
t^aaa  ktw  is?  Via1'  ♦  n1?  "nxs  ktw  to  nxsai  V'n  c 
nana  i1?™  unrip  na  ix  ♦  trxip  V'n  ♦  T>im  n^a1?  e/d 
V'n  ♦  lass?  nana  Vuw  iai  x^x  ^  px  Via*  pxs;  f 
yp-ipn  p  wf?n  xinttf  mra  «m  nai  is  ♦  bttj  g 

♦  nap  V'n  ♦  srp-ipn  p  tzn^nttf  iai  x^x  ^  px  ^  h 
^  px  Via'  p^r1?  pixi  pi?  pftra  i^x  na  ix  i 
nrra    naoa^o    paa    p^r1?    •nx-w    nai  x^x 

]nwtf?w     nasai     [e^]1?^     n<i>a,sa  naoa^oi 

^  px  ♦  rrw  V'n  ♦  nwa^a1?  i1?  rrapmav  a^axi  k/j 

rf?ax  paa  -israinttf  iai  isrnn  x1?^  iai  x^x 

♦  -pyaan  V'n  ♦  anxv  nwa'a  to1?^  nwa^a  l 
nwa^a  na^a  pM  naaan  -vsnan  x^x  ^  px  m 

nx  Via*'  ♦  nnsran  V'n  ♦  tmxr      nwa^a  to1?^  a  3  n 

♦  napi  vrn  V'n  ♦  ima  x1?^  nan  rrw  ima  ttman  b 


352  I.e.,  if  one  starts  a  fire  that  consumes  stacks  of  grain  in  someone  else's  field,  he  might  think  he  is  liable  to  pay  restitution  for  both 
stacks  of  grain  that  belong  to  the  owner  of  the  field  and  for  stacks  of  grain  that  were  placed  in  the  field  by  the  owner's  neighbor  without 
the  owner's  knowledge  or  permission.  Compare  3.A-C  with  t.  Baba  Qamma  6:24. 
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C.  Just  as  standing  [grain,  for  which  he  is  liable]  is  [knowingly]  a  part  of  his353  [property],  so 
too  [must]  the  stacked  grain  be  [knowingly]  a  part  of  his  [property], 

4.  A.  "If  one  lights  a  fire  within  his  own  [property],  and  the  fire  goes  out  and  consumes  his  stack 
[198]  of  grain  and  the  stack  of  grain  of  his  neighbor  [placed  there  unknowingly  and  without 

the  owner  of  the  field's  permission],  behold,  he  is  liable.  If  there  were  utensils  in  it  and 
they  caught  fire,  he  is  liable  for  the  stack  of  grain,  and  he  is  liable  for  the  utensils."— The 
words  of  R.  Judah.354 

B.  But  the  Sages  say,  "They  view  the  space  of  the  utensils  as  if  it  was  filled  with  grain,  and 
one  pays  him  only  for  the  price  of  the  stack." 

C.  R.  Judah  agrees  with  the  Sages  [that  in  the  case  where]  one  lends  space  [in  his  field]  to  his 
neighbor  to  stack  grain,  and  he  hides  in  it  utensils,  and  they  caught  on  fire,  he  pays  only 
for  the  price  of  the  stack. 

(Textual  Source:  Ms.  Oxford  Heb.  D.) 

D.  If  it  was  a  stack  of  wheat  covered  with  barley  or  a  stack  of  barley  covered  with  wheat,  one 
pays  him  only  for  the  price  of  the  barley. 

(Textual  Source:  Ms.  Firkovich  II A  268) 

5.  A.    If,  tied  to  a  stack  of  wheat,  there  was  an  ox  that  caught  on  fire  along  with  it  [the  wheat], 

or  a  donkey  tied  to  a  stack  of  wheat  that  caught  on  fire  along  with  it,  he  is  liable  [for 
restitution  payment  for  the  ox  or  donkey,  as  well].355 

B.  [But]  if  they  were  permitted  [to  be  there  by  the  owner  of  the  field],  he  is  exempt,  as  it 
says  in  Scripture,  "...  stacked,  standing  grain"  (Exod.  22:5).  Just  as  these  are  special,  in 
that  they  cannot  flee,  these  are  exempt  [from  liability  for  restitution],  because  they  are 
able  to  flee. 

6.  A.    Because  we  have  found356  if  an  ox  is  delivered  into  the  care  of  a  deaf-mute,  idiot,  or  minor, 

[the  owner]  is  liable  [for  the  damage  the  ox  causes  in  their  care],  one  might  think  even 
the  one  who  causes  the  fire  by  means  of  a  deaf-mute,  idiot,  or  minor  would  be  liable  [for 
the  damage  it  causes].357 

B.  Scripture  states,  [however,]  "When  a  man  causes  ...  he  must  make  restitution"  (Exod. 
22:4),  [meaning,]  the  one  who  causes  the  damage  must  pay. 

7.  A.    If  one  lights  a  fire  within  his  [property]  and  the  fire  goes  out  and  consumes  [something] 

within  [the  property]  of  his  neighbor,  behold,  he  is  liable,  for  it  is  normal  for  a  courtyard 
to  gather  everything  within  it.358 

B.  I  only  know  about  these  [scenarios]  alone.  How  does  one  know  from  Scripture  to  include 
[as  liable]  the  one  who  strikes  [something]  with  a  hammer  [causing  sparks  to  fly  out] 
and  causes  damage,  whether  in  the  public  domain  or  in  the  private  domain,  or  the  one 
who  blows  a  spark  onto  iron,  which  flies  out  and  causes  damage,  whether  in  the  private 
domain  or  in  the  public  domain? 

C.  Just  as  this  [scenario  in  Exod.  22:5]  is  special,  in  that  it  holds  liable  the  one  who  acts  within 
his  own  [property]  but  causes  damage  in  [property]  that  is  not  his,  so  too  would  anyone  be 
liable  who  acts  within  his  own  [property]  and  causes  damage  in  [property]  that  is  not  his. 


I.e.,  the  owner  of  the  field. 
'*  Compare  4.A-D  with  m.  Baba  Qamma  6:5  and  t.  Baba  Qamma  6:24. 
'A  Compare  5.A-B  with  m.  Baba  Qamma  6:5. 
x  See  m.  Baba  Qamma  6:1. 

Compare  6.A-B  with  m.  Baba  Qamma  6:2  and  6:4. 

Compare  7.A-G  with  m.  Baba  Qamma  6:6  and  t.  Baba  Qamma  6:22. 
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♦  •frw    mna    em         i1?^    mna    nap    na  c 
wnxi  wn*  n^DKi  wx  nxr  i1?^  -pna  p^an  a  a 

a"n  ip^n  am  ia  rrn  a"n  m  nn  vori?<w> 
'aix  D'SDm  ♦  nnm  n  nn  amn  ^sr  a"m  errcn  b 
fxi   nxian   x^a   fpno   amn   aipa  rxn 
rmrr  n  rms  ♦  Ta^a  wrx  vsn  x^x  i1?  "ptfpwa  c 
(mi)  pawn  ^"nrf?  TOrf?  aipa  ^uraa  'asn1? 

♦  la^a  cm  w  x^x  ato  pxi  ipVri  am  in 

nsinai  p-nsw  ix  push?  noinai  pwn  ttrra  rrn>  d 

rrn  ♦  m^a  pw  w  x^x  i1?  ato  px  i^n  a  5 

ttmn  "iwp  man  ix  iay  (Dp1?!!  vmxi  -iwp  nw 

em  'xw  tiwj  pma  rn  ok  ♦  a"n  iasr  p^fi  b 

f7X  ixr  rm1?  pVo*         fwa  V?k  na  napi 

noa  aKt27  nwa  irxsw  ^d1?  ♦  nm1?  pVo*  inw  a  6 

nms/an  nx  rf?wn  nx  ^  ^"n  ppi  now  unn1? 

a1?^  w  >a  V'n  ♦  a"n  x.t  ppi  stow  ttrm  Ta  b 

m.  nxr  ^  imn  pman  ♦  .a1?^1?  a"n  msraan  a  7 

nsn  "i*n  pi?  a"n  m  nn  nan  *w  "pro  n^Dxi 

la^a  i^x  x^x  ^  px  ♦  nDin1?  "?an  nx  oisa  nrn1?  b 

ran  tram  nwia  pa  pnm  PTOsa  nsan  paa 

pnm  xr  "?na  m      p  n^nt^  nam  rmn  mem 

nt^<>y^  mra  m  na  ♦  'a-in  nw-ia  pa  'mn  '12m  pa  c 

"p  a"n  m  nn  i1?^         Tina  pnai  i1?^  -pna 

♦  a"n  xm  i1?^  irxw  "pna  pnai  f?w  rnna  nttfisrn  ^a 
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D.  I  only  know  about  these  [scenarios]  alone.  How  does  one  know  from  Scripture  that  when 
one  [person]  brings  the  flame  and  one  [other  person]  brings  the  wood,  or  when  one  [person] 
brings  the  wood  and  one  [other  person]  brings  the  flame,  the  last  [person  to  act]  is  liable? 

E.  Scripture  states,  "When  a  man  causes ...  he  must  make  restitution"  (Exod.  22:4),  [meaning,] 
the  one  who  causes  the  damage  is  liable  to  pay. 

F.  I  only  know  about  these  [scenarios]  alone.  How  does  one  know  from  Scripture  that  when 
one  [person]  brings  the  wood  and  one  [other  person]  brings  the  flame,  or  when  one  [person] 
brings  the  flame  and  one  [other  person]  brings  the  wood,  and  someone  else  comes  along 
and,  there  being  enough  to  blow  ablaze,  blows  it  ablaze,  he  is  the  one  liable? 

G.  Scripture  states,  "When  a  man  causes ...  he  must  make  restitution"  (Exod.  22:4),  [meaning,] 
the  one  who  causes  the  damage  is  liable  to  pay. 

8.  A.  How  does  one  know  from  Scripture  that  [included  as  liable  for  damage  restitution  is] 
[199]  the  [damage-causing  quality]  of  the  ox  that  is  not  like  that  of  the  grazing  animal,  as  well 

as  the  [damage-causing  quality]  of  the  grazing  animal  that  is  not  like  that  of  the  ox? 
And  [even  though  the  damage-causing  quality]  of  each  of  these,  which  are  alive,  is  not 
like  that  of  fire,  which  is  not  alive  [it  too  is  included  as  liable  for  damage  restitution]? 
And  [even  though  the  damage-causing  quality]  of  each  of  these  [three],  which  tend  to 
do  damage  while  moving  along,  is  like  the  pit,  whose  nature  is  not  to  do  damage  while 
moving  along  [it  too  is  included  as  liable  for  damage  restitution]?359 

B.  Scripture  states,  "When  a  man  causes ...  he  must  make  restitution"  (Exod.  22:4),  [meaning,] 
the  one  who  causes  the  damage  is  liable  to  pay. 

C.  Based  on  this  they  said:  There  are  four  primary  categories  of  damages— the  ox,  the  pit, 
the  grazing  animal,  and  fire. 

Chapter  Seventy-Two 

(Textual  Source:  Ms.  Firkovich  II A  268) 

LXXII:I 

1.  A.    "When  a  man  gives  (money  or  utensils  to  his  companion  for  safekeeping,  and  they  are 

stolen  from  the  man's  house,  if  the  thief  is  caught,  he  shall  pay  double)"  (Exod.  22:6):360 

B.  When  a  child  gives,  it  amounts  to  nothing. 

C.  I  only  know  [this]  concerning  the  instance  when  as  a  child  he  gives  [something  for 
safekeeping]  and  brings  charges.  How  does  one  know  from  Scripture  [that  it  also  amounts 
to  nothing]  in  the  instance  when  as  a  child  he  gives  [something  for  safekeeping]  but  as  an 
adult  brings  charges? 

D.  As  it  says  in  Scripture, "...  the  case  of  the  two  parties  shall  come  before  God"  (Exod.  22:8), 
[meaning,]  only  when  [the  situation]  is  the  same  at  the  time  of  the  charges  as  at  the  time 
of  the  giving  [of  the  item  for  safekeeping], 

2.  A.    "...  a  man"  (Exod.  22:6): 

B.  This  excludes  [items  dedicated  to]  God.361 

C.  I  only  know  [this]  concerning  the  instance  when  one  gives  something  that  is  dedicated 
to  the  Temple.  How  does  one  know  from  Scripture  [to  exclude  as  well]  the  instance  when 
one  gives  something  to  him  [for  safekeeping]  that  is  dedicated  to  the  Temple? 

355  Compare  8.A-C  with  Mekhilta  de-Rabbi  lshmael,  Nezikin  (H/R,  297:16-298:10;  Laut.,  vol.  3, 112:52-113:70;  Neus.,  LXXI:II:6.A-8.E);  and 
m.  Baba  Kamma  6:1. 

360  Compare  l.A-D  with y.  Shebuot  37a  (Neus.,  6:5:I.A-F)  and b.  Baba  Qamma  102b  (Neus.,  XX.CTractate  Baba  Qamma:9:7A-F:IV.ll.B). 

361  I.e.,  something  dedicated  to  the  Temple. 
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mxn  nx  vmn  inx  paa  "D^a  i^x  x*?x  ^  px  d 
inxi  tram  nx  xnn  inx  Enwn  nx  x^n  inxi 

<V'n  ♦  asn  p-inx>  pnnxw  pa  nxn  nx  xsan  e 
x^x  >*?  px  ♦  a1?^1?  a"n  msraan  a1?^  my  f 
x^an  inxi  a^srn  nx  x^an  inx  pa  la^a  i^x 
nx  xsan  inxi  -nxn  nx  x*an  mxi  -nxn  nx 
xin  nn  nari  na  in  urn  na^i  inx  <xai>  a^srn 

♦  a1?^1?  a"n  -ps/aan  a1?^  my  ^  V'n  ♦  a"n  g 
x1?!  iwn  nna  nsnan  xm  nsraan  nna  iwn  x1?  pa  a  s 
nn  na  pxw  ttfxn  n?D]  a"n  rm  pa  w  nn  nt 

nan  mo  pnnm  t^1?  p-iit^  nn  nr  k^i  [a"n 
Tynan  a^w  my  >a  V'n  ♦  pnn1?!  it1?  ia-n  |w  b 
nwn  oyra  max  in  nsranx  nax  p^a  ♦  a1?^1?  a"n  c 

♦  nas  ,l?o  .nsnnm  nsnan  -nam 

LXXII:I 

pia  x^x  >*?  px  ♦  ai^D      nana  px  ♦  .wx  im  »a  c/b/a  i 

'sxaw  ♦  "paa       yam  pp  pa  pp  yam  pp  paw  d 
xnnw  757  (n  an  'aw)  arrow  nai       avftxn  iy 
px  ♦  ma}1?  ana  ♦  wsx  ♦  .piw  nrm  nywa  ny^an  nyw       c/b/a  2 

♦  paa  wipn  i1?  inn  wipn1?  paw  pta  x^x  ^ 
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D.  Scripture  states,  "...  he  has  not  laid  hands  on  the  other's  property"  (Exod.  22:7). 

E.  I  only  know  [this]  concerning  the  instance  when  one  gives  something  to  him  that  is 
dedicated  to  God  or  when  he  gives  [for  safekeeping]  something  that  is  dedicated  to  the 
Temple?  How  does  one  know  from  Scripture  [to  exclude  as  well  when]  he  gives  something 
devoted  to  the  Temple  to  the  temple  treasurer,  who  then  redeemed  it,  or  ordinary  objects 
that  he  then  sanctified  to  the  Temple? 

F.  Scripture  states, "...  the  two  of  them  shall  be  brought  before  God"  (Exod.  22:8),  [meaning,] 
when  [the  situation]  is  the  same  at  the  time  of  the  charges  as  at  the  time  of  the  giving  [of 
the  item  for  safekeeping], 

3.  A.    "...  to  his  companion"  (Exod.  22:6): 

B.  This  excludes  others. 

C.  "...  to  his  companion"  (Exod.  22:6): 

D.  This  excludes  the  resident  alien. 

E.  I  only  know  [this]  concerning  the  instance  when  one  gives  [something  for  safekeeping] 
to  a  non-Jew.  How  does  one  know  from  Scripture  [to  exclude  as  well  when]  the  non-Jew 
gives  [something  for  safekeeping]  to  him? 

F.  Scripture  states,  "...  that  he  has  not  laid  hands  on  the  other's  property"  (Exod.  22:7). 

G.  I  only  know  [this]  concerning  the  instance  when  one  gives  [something  for  safekeeping] 
to  a  non-Jew  or  when  a  non-Jew  gives  him  [something  for  safekeeping].  How  does  one 
know  from  Scripture  [to  exclude  as  well  when]  one  gives  [something  for  safekeeping] 
to  a  non-Jew  who  [afterward]  converted  or  [when]  a  non-Jew  gives  him  [something  for 
safekeeping]  and  afterward  converted. 

H.  Scripture  states, "...  (the  two  of  them  shall  be  brought)  before  God"  (Exod.  22:8),  [meaning,] 
only  when  [the  situation]  is  the  same  at  the  time  of  the  charges  as  at  the  time  of  the 
giving  [of  the  item  for  safekeeping]. 

4.  A.         money'  (Exod.  22:6): 

B.  "Just  as  money  [is  made]  from  [materials]  that  are  formed  in  the  earth,  I  might  think 
I  should  exclude  utensils  [made]  from  [materials]  found  in  the  sea. 

C.  "Scripture  states,  [however,] or  utensils'  (Exod.  22:6)."— The  words  of  R.  Judah. 

5.  A.    "Because  we  have  found  that  one  [can  be  determined  to  be]  liable  through  a  legal  claim 

or  through  a  confession  of  guilt,  [then  one  might  think  that]  just  as  [the  case  is  litigated 
for]  a  confession  [for  something  worth]  a  perutah,  so  too  [is  the  case  litigated  for]  a  legal 
claim  [for  something  worth]  a  perutah.362 

B.  "Scripture  states,  [however,] money'  (Exod.  22:6),  [meaning,  at  least]  a  ma'ah  of  silver."— 
The  words  of  the  House  of  Shammai. 

C.  But  Beit  Hillel  says,  "[At  least]  two  [ma'ahs]  of  silver." 

6.  A.    Since  it  says  in  Scripture,  "...  his  companion"  (Exod.  22:6),  this  excludes  [items  dedicated 

to]  God. 

[200]      B.    I  might  think  I  should  exclude  tithe  money. 

C.    Scripture  states,  [however,] "...  money  (or  utensils)  to  keep"  (Exod.  22:6),  [meaning,  items] 


Compare  5.A-C  with  m.  Shebuot  6:1  and  y,  Shebuot  36d  (Neus.,  6:1:I.A-II.C). 
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not  to  destroy,  "to  keep"  [meaning,  items]  not  to  distribute,  "  to  keep"  [meaning,  items] 
not  to  throw  away,  "to  keep"  [meaning,  items]  not  to  give  as  a  gift.363 

7.  A.    "...  and  they  are  stolen  from  the  man's 

(Textual  Source:  Midrash  ha-Gadol) 
house"  (Exod.  22:6):364 

B.  And  not  from  the  top  of  his  roof.  This  tells  [you]  that  [even]  if  he  did  not  guard  [it]  the 
way  one  normally  guards  [it],  he  is  [still]  liable. 

8.  A.    "...  and  they  are  stolen  from  the  man's 

(Textual  Source:  Ms.  Firkovich  II A  268) 
house"  (Exod.  22:6):365 

B.  And  not  from  the  thief's  house,  [meaning,]  the  one  who  steals  [something]  after  it  was 
stolen  does  not  pay  the  double  payment,  and  the  one  who  slaughters  and  sells  [an  animal] 
after  it  was  stolen  does  not  pay  the  four-  or  five-fold  payment. 

9.  A.    "...  if  the  thief  is  caught"  (Exod.  22:6):366 

B.  Why  do  I  need  [Scripture  to  state  this]?  Has  it  not  already  been  said,  "But  if  what  he  stole 
...  is  found  (alive)  in  his  possession,  (he  shall  pay  double)"  (Exod.  22:3)? 

C.  Why  does  Scripture  state,  "...  if  the  thief  is  caught"  (Exod.  22:6)?  This  tells  [you]  that  if  the 
person  charged  with  guarding  [it]  paid  [the  owner  for  its  theft],  and  afterward  the  thief  is 
found,  he367  must  pay  the  double  and  four-  or  five-fold  payments  to  the  second  [person].368 

10.  A.    R.  Ishmael  says,      if  the  thief  is  caught' (Exod.  22:6): 

B.  "Why  do  I  need  [Scripture  to  state  this]?  Has  it  not  already  been  said,  'But  if  what  he  stole 
...  is  found  (alive)  in  his  possession'  (Exod.  22:3)? 

C.  "Why  does  Scripture  state, if  the  thief  is  caught'  (Exod.  22:6)? 

D.  "[This  pertains]  if  they  find  witnesses  against  the  owner  of  the  house,  who  [falsely]  made 
the  claim  of  thievery.369 

E.  "One  might  think  he370  should  pay  [restitution]  based  on  his  own  [confession].  For  it  is  a 
matter  of  logic:  One  is  liable  [in  the  situation  described]  here,  and  one  is  liable  as  a  thief  [in 
the  situation  described  in  Exod.  22:3],  Just  as  we  have  found  with  that  thief  does  not  pay  based 
on  his  own  [confession],  so  too  this  one  should  not  pay  based  on  his  own  [confession], 

F.  "No!  if  you  speak  of  the  thief,  he  pays  the  double-restitution  payment.  Will  you  say  the 
same  with  this  one,  who  does  not  pay  the  double-restitution  payment? 

G.  "So  since  he  does  not  pay  the  double-restitution  payment,  let  him  pay  on  his  own 
[testimony]! 

H.  "Scripture  states,  [however,] (if  the  thief)  is  caught'  (Exod.  22:6),  and  'caught'  always 
means  by  means  of  witnesses. 


363  Compare  6.C  with  y.  Baba  Qamma  38b  (Neus.,  8:1:II.A)  and  b.  Baba  Qamma  93a  (Neus.,  XX.C:Tractate  Baba  Qamma:8:7:III.l.A-G). 

164  Compare  7.A-B  with  y.  Baba  Qamma  38b  (Neus.,  8:1:II.C). 

165  Compare  8.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  299:4-8;  Laut,  vol.  3,  114:11-18;  Neus.,  LXXII:I:4.A-I);  and  b,  Baba 
Qamma  69b  (Neus,,  XX.B:Tractate  Baba  Qamma:7:l:IV.5.H). 

366  Compare  9.A-C  with  m.  Baba  Metzia  3:1, 

367  I.e.,  the  thief. 

368  I.e.,  the  person  entrusted  with  guarding  the  items. 

365  The  text  here  appears  to  read  the  clause  "if  the  thief  is  caught"  in  Exod.  22:6  as  "if  he  is  found  to  be  the  thief." 
370  I.e.,  the  custodian  of  an  item  who  claims  falsely  that  the  item  was  stolen. 
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I.  "One  might  think  he  should  pay  [either]  before  [taking]  an  oath  [that  he  didn't  steal  it]  or 
after  [taking]  an  oath  [that  he  didn't  steal  it]. 

J.  "For  it  is  a  matter  of  logic:  One  is  liable  [in  the  situation  described]  here  and  one  is  liable 
as  a  thief  [in  the  situation  described  in  Exod.  22:3],  Just  as  we  have  found  that  the  thief 
pays  [either]  before  [taking]  an  oath  or  after  [taking]  an  oath,  so  too  this  one  should  pay 
[either]  before  [taking]  an  oath  or  after  [taking]  an  oath. 

K.  "Or  [one  could  reason  using]  an  additional  kal  va-homer:  If  the  thief,  who  does  not  pay  the 
one-fifth  [surcharge]  or  [bring]  the  guilt  offering,371  pays  [either]  before  an  oath  or  after 
an  oath,  then  isn't  it  logical  that  this  one,  who  does  pay  the  one-fifth  [surcharge]  and 
[brings]  the  guilt  offering,  should  pay  [either]  before  an  oath  or  after  an  oath? 

L.  "Scripture  states,  [however,]  'But  if  what  he  stole  is  found  in  his  possession'  (Exod.  22:3). 
When  is  something  designated  as  stolen?  After  an  oath." 

11.        A.    Another  interpretation: 

B.  "He  whom  God  declares  guilty"  (Exod.  22:8): 

C.  When  is  one  declared  guilty  [for  the  double-restitution  payment]?  One  should  say  after 
[taking]  an  oath  [that  he  didn't  steal  the  object  entrusted  in  his  care], 

D.  One  might  think  one  would  be  liable  [for  the  double-restitution  payment]  on  account  of 
making  a  [false]  claim  [that  an  item  entrusted  in  his  care]  was  lost. 

E.  But  it  is  a  matter  of  logic:  One  is  liable  here  [as  an  unpaid  guardian]  and  one  is  liable, 
[20l]  as  a  paid  guardian.  Just  as  we  have  found  that  the  paid  guardian  is  not  liable  [for  the 

double-restitution  payment]  on  account  of  making  a  [false]  claim  [that  an  item  entrusted 
in  his  care]  was  lost,  so  too  this  one  should  not  be  liable  on  account  of  making  a  [false] 
claim  [that  an  item  entrusted  in  his  care]  was  lost. 

F.  Or  [one  could  reason  using]  an  additional  leal  va-homer:  If  the  paid  guardian,  who  must  pay 
[restitution  for  an  item  entrusted  in  his  care]  that  was  stolen  or  lost,  is  not  liable  [for  the 
double-restitution  payment]  on  account  of  making  a  [false]  claim  [that  an  item  entrusted 
in  his  care]  was  lost,  then  isn't  it  logical  that  this  one,  who  does  not  pay  [restitution  for 
an  item  entrusted  in  his  care]  that  was  stolen  or  lost,  should  not  be  liable  [for  the  double- 
restitution  payment]  on  account  of  making  a  [false]  claim  [that  an  item  entrusted  in  his 
care]  was  lost? 

G.  No!  If  you  speak  of  the  paid  guardian,  who  [never]  pays  the  double  payment,  will  you  say 
[the  same]  with  this  one,  who  does  pay  the  double  payment? 

H.  [Thus]  Scripture  states,  "...  if  the  thief  is  caught"  (Exod.  22:6),  [meaning,]  he  is  liable 
[for  the  double-restitution  payment]  on  account  of  making  a  [false]  claim  [that  an  item 
entrusted  in  his  care]  was  stolen,  but  he  is  not  liable  [for  it]  on  account  of  making  a  [false] 
claim  [that  an  item  entrusted  in  his  care]  was  lost. 

I.  One  might  think  if  [the  object  was  actually]  lost  or  stolen  from  him  he  would  be  liable  [for 
the  double  payment], 

J.  For  it  is  a  matter  of  logic:  One  is  liable  here  [as  an  unpaid  guardian],  and  one  is  liable  as 
a  paid  guardian.  Just  as  we  have  found  that  the  paid  guardian  pays  for  loss  and  thievery, 
so  too  this  one  should  pay  for  loss  and  thievery. 

K.  Or  [one  could  reason  using]  an  additional  kal  va-homer:  If  the  paid  guardian,  who  does 
not  pay  the  double-restitution  payment,  pays  for  loss  and  thievery,  then  isn't  it  logical 


See  Lev.  5:20-26. 
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that  this  one,  who  does  pay  the  double-restitution  payment,  should  pay  for  loss  and 
thievery? 

L.  Scripture  states,  [however,]  "...  that  he  has  not  laid  hands  on  the  other's  property" 
(Exod.  22:7). 

M.  One  might  think  that  he  should  pay  the  double-restitution  payment  for  laying  [his]  hand 
[on  the  property], 

N.  But  it  is  a  matter  of  logic:  One  is  liable  here  [as  an  unpaid  guardian],  and  one  is  liable  as 
a  paid  guardian.  Just  as  we  have  found  that  the  paid  guardian  does  not  pay  the  double- 
restitution  payment  for  laying  [his]  hand  [on  the  property],  so  too  this  one  should  not 
pay  the  double-restitution  payment  for  laying  [his]  hand  [on  the  property], 

0.  Or  [one  could  reason  using]  an  additional  kal  va-homer:  If  the  paid  guardian,  who  pays  for 
loss  and  thievery,  does  not  pay  the  double-restitution  payment  for  laying  [his]  hand  [on 
the  property],  then  isn't  it  logical  that  this  one,  who  does  not  pay  for  loss  and  thievery, 
should  not  pay  the  double-restitution  payment  for  laying  [his]  hand  [on  the  property]? 

P.  No!  If  you  speak  of  the  paid  guardian,  who  [never]  pays  the  double  payment,  will  you  say 
[the  same]  with  this  one,  who  does  pay  the  double  payment? 

Q.  Scripture  states,  [however,]  "But  if  what  he  stole  is  found  in  his  possession"  (Exod.  22:3), 
[meaning,]  for  the  thievery  he  pays  the  double-restitution  payment,  but  he  does  not  pay 
the  double-restitution  payment  for  laying  [his]  hand  [on  the  property], 

LXXII:II 

1 .  A.    "If  the  thief  is  not  caught,  (the  owner  of  the  house  shall  draw  near  and  depose  before  God 

that  he  has  not  laid  hands  on  the  other's  property)"  (Exod.  22:7): 

B.  [Meaning,]  if  they  do  not  find  witnesses  [who  can  testify]  about  the  owner  of  the  house 
that  he  made  a  [false]  claim  [that  an  item  entrusted  in  his  care]  was  stolen. 

2.  A.    "...  the  owner  of  the  house  shall  draw  near  and  depose  before  God"  (Exod.  22:7): 

B.  By  an  oath. 

C.  Or  one  might  think  by  means  of  payment. 

D.  Scripture  states,  [however,]  "...  that  he  has  not  laid  hands  on  the  other's  property" 
(Exod.  22:7). 

3.  A.    Another  interpretation:372 

B.  Scripture  states  here,  "draw  near,"  and  Scripture  states  elsewhere,  "draw  near."373  Just  as 
"draw  near"  stated  elsewhere  [means  by]  an  oath,  so  too  does  "draw  near"  stated  here 
[mean  by]  an  oath. 

4.  A.    "...  that  he  has  not  laid  hands  on  the  other's  property"  (Exod.  22:7): 

B.  [if]  he  removed  utensils  from  the  cattle  feed  basket  and  removed  cattle  and  rode  upon  it, 
he  would  be  liable. 

C.  As  it  says  in  Scripture, "...  that  he  has  not  laid  hands  on  the  other's  property"  (Exod.  22:7). 

D.  "Laid"  [means]  in  any  manner. 

5.  A.  If  he  intended  to  lay  [his]  hand  on  his  companion's  item  in  his  care,  Beit  Shammai  holds 
[202]  him  liable,  but  Beit  Hillel  releases  him  from  liability.374 

372  Compare  3.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  300:6-12;  Laut,  vol.  3, 116:41-117:48;  Neus.,  LXXII:I:S.A-J). 
371  The  precise  scriptural  reference  here  is  uncertain.  Epstein  suggests  Mai.  3:5. 
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♦  na^m  rrrax  a1?*^  p  ttx  ^dd  'aiVwn  atottf 

♦  (t  dd  W)  msn  nDx^aa  it  n1?^  x1?  ax  V'n  m/l 
id  a"n  xm  pi  ♦  t  mrr'pw  ^  ^dd  ^ai'wn  a1?^  n 
ato  px  w  xizma  lrxs  na  w  xema  a"m 
••afpem  a1?^  x1?  nt      t  mrr'pw  ^sr  ^dd  '•aftem 
-iaw  xwia  nai  naim  ^p  Tin  ♦  t  mrr'w  ^  ^dd  o 
^sr  ^dd  "frem  ato  rx  na^ja  mas  atottf 
n  wx  rn'ai  max  ato  iw  m  7s  mrr'pw 
ax  x1?  ♦  t  mrr'pw  ^sr  ^dd  '•aftem  a1?^  x1?^  p 
irx  nam  max)  ato         w  xtznaa  nmax 
atottf    ma    naxn    ^dd    'aftem    (atottf  in 
aw)  nawn  tra  xsan  xsan  ax  V'n  ♦  ^dd  w'wn  q 
••afpem  ato  pxi  ^dd  'aiVwn  ato  naun  ^sr  (a 

♦  hod  /l?o    nm^i?  ^s?  ^dd 

LXXILII 

^sn1?  any  i1?  ixsa^  x1?  ax  ♦  aun  xsa^  x1?  axi  b/a  i 

^x  n^an  *7sn  mpn  ♦  Ota  nasna  myoti?  nan  a  2 

x1?  ax  V'n  ♦  pito1?  ^  ix  ♦  nsnaw1?  ♦  am^xn  d/c/b 

'ax3i  nanp  id  'axa  ♦  <x"7  ♦  i>nsn  nDx^aa  it  n1?^         b/a  3 

qx   nsnaw   ^n1?   'axn   nanp   na   nanp  ^n1? 

nDx^aa  m  n1?^  x1?  ax  ♦  .nyiaw  p  'axn  nanp  a  4 

x1?  ax  V'n  na  nm  na  xVm  ins  ^x  na  ♦  .insn  b 

-wxVp  nnna  anD  x^in  msn  nDX^aa  it  n1?^ 

it  rf7W  x"7  ax  naff  ♦  a"n  rr*?»  aa-n  nana  mnm  c 

T  mto  awn  ♦  aipa  ^Da  nr  rf?w  ♦  msn  nDx^aa         a  5  d 

♦  ptns  V?n  nai  p"na  'xaw  na  narf?w  lanpsa 


174  Compare  5.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  300:12-15;  Laut.,  vol.  3, 117:49-55;  Neus.,  LXXII:I:9.A-H);  y.  Baba  Metzia 
9b  (3:9:II.A-D);  and  b.  Baba  Metzia  44a  (Neus.,  XXIB:Tractate  Baba  Mesia:3:12:I.l.A-H). 
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B. 
C. 
D. 

E. 

6.  A. 

B. 
C. 

Lxximn 

1.  A. 

B. 
C. 

D. 
E. 
F. 

G. 

H. 

I. 

J- 
K. 


Beit  Shammai  says,  '"In  all  charges  of  misappropriation'  (Exod.  22:8),  [which]  makes 
intention  like  action." 

But  Beit  Hillel  says,  that  he  has  not  laid  hands  on  the  other's  property'  (Exod.  22:7), 
[which]  tells  that  he  is  not  liable  unless  he  lays  his  hand  [on  the  property]." 

if  so,  why  does  Scripture  state,  "In  all  charges  of  misappropriation"  (Exod.  22:8)?  Because 
one  might  think  that  one  only  knows  [from  Exod.  22:7  that  the  liability  is  incurred]  if  he 
[is  the  one  who  lays  his  hand  on  his  companion's  property].  How  does  one  know  from 
Scripture  to  include  [liability  for  such  an  action  by]  his  servant  or  his  agent? 

Scripture  states,  "In  all  charges  of  misappropriation"  (Exod.  22:8). 

If  one  tilted  the  jar  and  took  from  it  a  quarter  log  [of  the  wine  it  contained],  and  it  broke, 
he  only  pays  for  the  quarter  log.375 

As  it  says  in  Scripture,  "In  all  charges  of  misappropriation"  (Exod.  22:8),  [meaning,]  for 
that  which  he  [intentionally]  misappropriated. 

If  he  moved  it  from  place  to  place  for  his  own  sake  and  it  broke  in  his  hand,  he  is  liable, 
[if  he  moved  it]  for  its  sake  [and  it  broke  in  his  hand],  he  is  exempt,  [if  it  broke]  when 
he  placed  it  down,  whether  [moving  it]  for  his  sake  or  for  its  sake,  he  is  exempt.  As  it 
says  in  Scripture, "...  misappropriation"  (Exod.  22:8).  This  [last  example]  is  exempt  [from 
liability]  because  it  is  not  misappropriation. 


"In  all  charges  of  misappropriation— pertaining  to  an  ox,  an  ass,  a  sheep,  a  garment,  (or  any 
other  loss,  whereof  one  party  alleges,  'This  is  it'— the  case  of  the  two  of  them  shall  come 
before  God.  He  whom  God  declares  guilty  shall  pay  double  to  the  other)"  (Exod.  22:8): 

Let  Scripture  state  [only]  "an  ox"  and  "misappropriation,"  and  everything  else  could  be 
included  in  the  general  principle!376 

If  so,  I  might  say  that  just  as  this  [ox]  is  special,  in  that  its  first-born  is  [consecrated  and 
offered  up]  on  the  altar,  so  too,  as  I  extend  [the  general  principle],  I  should  only  include 
an  animal  whose  first-born  is  [consecrated  and  offered  up]  on  the  altar. 

[Now,  just]  which  [other  animal  might  I  think]  this  [possibly  could]  be?  A  sheep! 

[But]  Scripture  states, "...  a  sheep"  (Exod.  22:8).  A  sheep  is  already  [specifically]  mentioned! 

Why  does  Scripture  state,  "...  misappropriation"  (Exod.  22:8)?  [in  order]  to  include  [any] 
other  item. 

[Then]  let  Scripture  state  "ox"  and  "sheep"  and  "ass"  and  "misappropriation,"  and 
everything  else  could  be  included  in  the  general  principle! 

If  so,  I  might  say  thatjust  as  these  [animals]  are  special,  in  that  their  first-born  [are  given] 
to  the  priests,  so  too,  as  I  extend  [the  general  principle],  I  should  only  include  an  animal 
whose  first-born  is  [given]  to  the  priests. 

[Now,  just]  which  [other  animal  might  I  think]  this  [possibly  could]  be?  An  ass! 

[But]  Scripture  states,  "...  an  ass"  (Exod.  22:8).  An  ass  is  already  [specifically]  mentioned! 

Why  does  Scripture  state,  "...  misappropriation"  (Exod.  22:3)?  [in  order]  to  include  [any] 
other  item. 


175  Compare  6.A-C  with  m.  Baba  Metzia  3:9  and  3:12. 

376  I.e.,  why  did  Scripture  state  specifically  an  ox,  an  ass,  a  sheep,  and  a  garment  when  it  could  have  simply  established  the  general 
principle  by  mentioning  "an  ox"  and  "misappropriation"? 
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(n  aa  iav)  yvs  nai  *?a  *?y  'aix  'xav  rra  b 

n1?^  x1?  as  'aix  V?n  rrai  ♦  nvyaa  navna  mvy1?  c 

♦  it  iy  a"n  irxv  t*»  man  nax^aa  it 

X^X  ^  fX  Von?  yVD               ^  'aX3  na1?  p  DK  D 

♦  yvs      *?a  *?y  Vti  ♦  lm^ttn  nay  man1?  pan  Kin  e 

fx  nnavii  rroran  maa  "?m  rrann  nx  roti  a  6 

yvo<v>  na  *?y  yvo  ^y  'xiv  ♦  rrcran  x^x  a*?va  b 

•?a  ^y  yvs  nai  ^a  ^y  'x^v  nma  w  ato  rnpy 

it  imn  nnattw  aipa1?  mpaa  nnpy  ♦  yvsv  na  c 

lams1?  fa  nrrawa  axi  Titos  nam*1?  a"n  lams1? 

,1?d  .yvo  x1?^  nr  xr  yvo  'xiv  mas  nam*1?  fa 

♦  "IOD 

LXXII:III 

♦  na1?^  ^y  man  ^y  iw  ^y  yvo  nai  ^a  ^y  a  1 
na  'aix  sn"n  p  itx  ♦  Vpaa  'ram  yvoi  mv  naxs  c/b 

x1?  nana  >awa  nxi  naia1?  nmaa  ia  w  mra  nr 

nt  nt  nt  w  ♦  nam1?  nmaa  ia       nai  x^x  nanx  d 

man1?  yvo  V'n  na  ♦  max  nv  naa  nv  V'n  V'n  ♦  nv  f/e 

♦  V?aa  "?am  yvoi  (mam)  nvi  mv  naxs  ♦  nnx  nai  g 
nmaa  ia  inra  <ni>  na  'aix  >n«n  p  itx  h 
ia  vsv  nai  x^x  nana  srx  nana  ^xva  nx  a^na1? 

♦  man  nr  nr  nr  sxi  ♦  .(yvoi  mam  nvi)  a^na1?  nmaa  1 

♦  .nnx  nai  man1?  yvs  V'n  na  ♦  nax  man  naa  man  V'n  k/j 
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L.  [Then]  let  Scripture  state  "ox"  and  "sheep"  and  "ass"  and  "misappropriation,"  and 
everything  else  could  be  included  in  the  general  principle. 

M.  If  so,  I  might  say  that  just  as  these  [animals]  are  special,  in  that  they  are  alive,  so  too,  as 
I  extend  [the  general  principle],  I  should  only  include  something  that  is  alive. 

N.    [But]  Scripture  states,  "...  a  garment"  (Exod.  22:8). 

2.  A.    One  might  think  [one  should  include  in  the  general  principle  of  items  in  Exod.  22:8]  even 

the  immovable  property. 

B.  Scripture  states,  [however,]  "...  an  ox,  an  ass,  a  sheep"  (Exod.  22:8).  Just  as  these  are 
special,  in  that  they  have  bone  fractures,  [can  be  held  in]  captivity,  and  [will  experience] 
death,  I  should  exclude  the  immovable  property,  which  cannot  have  bone  fractures, 
[cannot  be  held  in]  captivity,  and  [will  not  experience]  death. 

C.  But  still,  I  should  not  exclude  the  servants,  which  have  bone  fractures,  [can  be  held  in] 
captivity,  and  [will  experience]  death! 

D.  Scripture  states,  [however,] "...  an  ox,  an  ass,  a  sheep"  (Exod.  22:8).  Just  as  these  are  special, 
[203]           in  that  [the  responsibility]  for  watching  over  them  [naturally]  is  your  responsibility,377 

I  should  exclude  the  servants,  for  whom  [the  responsibility]  for  watching  over  them  is 
not  [naturally]  your  responsibility. 

E.  But  still,  I  should  not  exclude  the  legal  documents,  for  which  [the  responsibility]  for 
watching  over  them  is  your  responsibility! 

F.  Scripture  states,  [however,]  "...  an  ox,  an  ass,  a  sheep"  (Exod.  22:8).  Just  as  these  are 
special,  in  that  [the  responsibility]  for  watching  over  them  is  your  responsibility  [and 
they  are]  entirely  yours  [in  actual  substance],  excluded  are  the  legal  documents,  in  which 
you  have  only  proof  [of  ownership], 

3.  A.    One  might  think  one  would  be  liable  [over  an  item]  worth  less  than  a  perutah. 

B.  Scripture  states,  [however,]  "...  a  garment"  (Exod.  22:8).  Just  as  a  garment  is  special,  in  that 
it  is  worth  a  perutah  and  one  must  announce  [it  as  a  lost  item],  so  too  is  one  liable  [only]  for 
anything  that  has  the  value  of  a  perutah  and  that  one  must  announce  [as  a  lost  item], 

4.  A.    If  one  should  make  a  claim  against  another  for  an  ox  and  an  ass  and  a  sheep,  and  he378 

admitted  [only  to  misappropriating]  one  of  them,  behold,  he  is  liable. 

B.  As  it  says  in  Scripture, "...  an  ox ...  or  any  other  loss  whereof  one  party  alleges  'This  is  it,'" 
[and  it  says,]  "...  an  ass ...  or  any  other  loss  whereof  one  party  alleges  'This  is  it,'"  [and  it 
says,]  "...  a  sheep  ...  or  any  other  loss  whereof  one  party  alleges  'This  is  it'"  (Exod.  22:8). 

C .  [But]  if  one  should  make  a  claim  against  another  for  an  ox,  and  he  admitted  to  [misappropri- 
ating] a  sheep,  [or  he  sued  him]  for  a  sheep,  and  he  admitted  to  an  ox,  he  is  exempt. 

D.  What  reason  have  you  to  include  this  [first  example  in  4.A-B  in  liability]  but  to  exclude 
this  [second  example  in  4.C]? 

E.  I  include  this  [first  example]  because  he  admitted  [to  misappropriating  at  least]  part  of 
the  claim  [against  him],  and  I  exclude  this  [second  example]  because  he  did  not  admit  to 
part  of  the  claim  [against  him], 

5.  A.    [if  one  should  make  a  claim  against  another  saying,]  "You  have  a  maneh  of  mine  in  your 

possession,"  [but  the  person  replies,]  "I  have  nothing  of  yours  in  my  possession,"  [or  he 
replies,]  "I  had  a  maneh  of  yours  in  my  possession,  but  I  gave  it  [back]  to  you,"  [or  if  one  should 

377  I.e.,  as  animals,  they  require,  by  their  very  nature,  to  be  cared  for,  watched  over,  etc. 

378  I.e.,  the  one  being  sued. 
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ma  ♦         Vam  srttfDi  nam  rwp  iw]  "lax'  m/l 

nn  inn  w  para  f7X  na  'aix  »n*»n  (p)  p 

m  ^  -qt  a1?**  nana       nana  'nxwa  *i»  am 

•w  V'n  ♦  myjnpn  ^  1?m  ♦  na1?^  V'n  ♦  am  rrn       b/a  2  n 

1am  pa       fwa  i^x  na  rw  ^sr  man  ^sr  -iw 

pa  iw  mypnpn  nx  m  x'rna  nmai  maw 

anasrn  nx  x^ix  x1?  ixfsn  ♦  nrrai  maw  Taw  c 
nw      -nan  ^57  mw  ^  V'n  ♦  nmai  maw  naw  pa  d 
^xw  anas;  ixr  "pVs  pmaww  pnra  i^x  na 
pmaw  pxw  anasrn  nx  ^x  s^ia  "pVy  pimaw 

♦  t1^  irmaww  mnown  nx  wxik  x1?  rx  iin  ♦  ybv  e 
fm  i^k  na  nw  -nan  mw  ^  V'n  f 
<-|l7>  rxw  nnm  ixr  t,1?  rmmi  t*w  inmaww 

♦  ntnna  mwa  runs     am  xm  "to*  ♦  mm  x^x  pa  a  3 
noma  mw  na  w  mnra  na^w  na  na^w  V'n  b 
ami  nons  mw  ia  ww  "qt  ^a  na  man1?  ami 

nn  pa  mxa  rmm  nwi  -nam  tiw  nasrto  ♦  man1?  a  4 

'a  nax''  nwx  mrax  ^a  ^sn  tiw      'x^w  ♦  am  nr  b 

nt  Kin  >a  lax^  -iwx  max  ^a  Vsn  man  ^sn  nr  xm 

>a  naxs  nwx  max  <^a>  *7sn  (man  ^sn)  nw  "?sn 

mwa  rmm  nwa  nwa  rmm  mwa  lasro  ♦  m  xm  c 

x^aa  ♦  nr  nx  xmnm  nr  nx  xnn1?  nnn  na  ♦  mas  e/d 

nr  nx  ^x  xmai  msra  nspaa  minw  nr  nx  ^x 

ma  i?      tra  n  ma  ♦  msra  nspaa  rmn  x^w  a  5 
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make  a  claim  against  another  saying,]  "You  have  a  maneh's  [worth]  of  my  clothing  in  your 
possession,"  [or,]  "You  have  a  maneh's  [worth]  of  my  cattle  in  your  possession,"  [the  one  being 
sued]  is  exempt  [from  having  to  take  an  oath  swearing  he  does  not  have  the  claimed  item].379 

B.  [But  if  the  one  being  sued  should  reply]  "[Yes,]  but  I  gave  you  back  50  dinars  [of  what  you 
are  claiming  against  me],  he  is  liable  [to  take  an  oath], 

C.  What  reason  have  you  to  include  this  [second  example  in  5.B  in  liability]  but  to  exclude 
this  [first  example  in  5. A]? 

D.  I  include  this  [second  example]  because  he  admitted  to  part  of  the  claim  [against  him],  and 
I  exclude  this  [first  example]  because  he  did  not  admit  to  part  of  the  claim  [against  him], 

6.  A.    [if  one  should  make  a  claim  against  another  saying,]  "You  found  two  oxen  of  mine,"  [but 

the  person  replies,]  "I  only  found  one,"  [the  one  being  sued]  is  exempt. 

B.  [But  if  the  one  being  sued  should  reply]  "I  found  two  oxen  of  yours,  but  I  gave  you  back 
one  of  them,"  he  is  liable. 

C.  What  reason  have  you  to  include  this  [second  example  in  6.B  in  liability]  but  to  exclude 
this  [first  example  in  6. A]? 

D.  I  include  this  [second  example]  because  he  swore  on  his  own  about  the  claim,  and  I 
exclude  this  [first  example]  because  he  did  not  swear  on  his  own  about  the  claim. 

7.  A.    Because  one  can  be  liable  for  claiming  [falsely  that  an  item  entrusted  in  his  care 

was  misappropriated]  and  for  admitting  [that  an  item  entrusted  in  his  care  was 
misappropriated],  [I  might  think  that]  just  as  a  claim  [must  be  for  at  least]  two  pieces  of 
silver,  so  too  an  admission  [must  be  for  at  least]  two  pieces  of  silver. 

B.  Scripture  states,  [however,]  "...  'This  is  it'"  (Exod.  22:8),  [meaning,]  even  if  [only  for]  the 
equivalent  of  a  perutah. 

8.  A.    ["...  the  case  of  the  two  of  them  shall  come  before  God"  (Exod.  22:8):] 

B.  If  he  made  a  claim  against  him  outside  [of  the  court,]  and  he  admitted  [to  the  claim],  and 
the  matter  [then]  came  before  the  court,  and  he  renounced  [his  admission],  if  he380  has 
witnesses  in  whose  presence  he  admitted,  he  is  liable.  But  if  not,  he  is  exempt. 

C.  As  it  says  in  Scripture, "...  the  case  of  the  two  of  them381  shall  come  before  God"  (Exod.  22:8), 
[meaning,  you  bring  before  the  court]  what  the  two  of  them  said  outside  [the  court], 

D.  One  might  think  even  a  woman  and  a  minor  [could  serve  as  the  two  required  witnesses].382 

E.  [However,]  it  says  here  in  Scripture  "case"  (Exod.  22:8),  and  it  says  farther  on  in  Scripture 
"case"  (Deut.  19:15).  Just  as  the  "case"  stated  farther  on  requires  the  testimony  of  two  [com- 
petent] witnesses,  so  too  here  is  the  testimony  of  two  [competent]  witnesses  required. 

9.  A.    ["...  the  case  of  the  two  of  them  shall  come  before  God"  (Exod.  22:8)  and  "An  oath  before 

the  Lord  shall  decide  between  the  two  of  them"  (Exod.  22:10):] 

B.  [Twice  stated—  ]"the  two  of  them,  the  two  of  them"— [in  order  to  provide  the  opportunity 
to  interpret  this  using]  a  gezerah  shaven:3"3 

[204]     C.   Just  as  "the  two  of  them"  stated  there  [requires]  an  oath,  so  too  here  is  an  oath  [required]. 

3"  Compare  5.A-B  with  t.  Shebuot  5:5. 
380  I.e.,  the  one  making  the  claim. 

181  Hebrew:  d'var  sh'neihem— arprenm.  More  literally,  "the  statement  of  the  two  of  them." 

382  Women  and  minors  are  not  competent  to  testify  as  witnesses  in  some  aspects  of  Jewish  law.  There  is  no  discussion  of  competency 
of  witnesses  in  the  Hebrew  Bible,  however,  Josephus  claims  that  women  were  not  allowed  to  act  as  witnesses  (see  Ant.  4:219).  Compare 
8.D-E  with  b.  Gittin  90a  (Neus.,  XVIII.C:Gittin:9:10:I.l.A-  2.H). 
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mai  moa  ma  jm  fi  w  i?  Tinai  >Tn  i?  rrn 

na  ♦  a"n  isn  dwi  pa  i1?  Tirm  ♦  nus  nana  c/b 

m  m  m  iraa  ♦  nt  m  K'lnnVi  m      wan1?  rran  d 

mm  k1?^  m  ircnai  msrun  pas  rmw 

k^k  tikx»  k1?!  ,l?  rmxsa  prw  w  ♦  rusren  paa  a  6 

pa  "mx  i1?  Tirm  i1?  Tiaras  mw  w  ♦  moa  inx  b 

♦  -  m  nx  s^in1?!  nt  x^an1?  rrxn  na  ♦  a"n  c 
ill  wxiai  lass?  msru  ^sr  sniww  nr  <^>iraa  d 
a"m        a"nw  •'D1?  ♦  lass?  nasro      sntw  x1?^  a  i 

♦  *pa  w  nxnn      *pa  w  msra  na  nxnna 

rmm  rna  nasrto  ♦  nans  nwa  yV'sx  ro  xti  »a  Vti  b/a  s  b 
rmrw  any  i1?  w  ax  -isai  in  rra  ^d1?  iai  xai 

xas  a^rftxn  isr        ♦  ttob  ix1?  axi  a"n  arrosa  c 

nwx  /sdx       ♦  pirn  arrow  i-ianw  na  ami?  "iai  d 

na  nai  ^n1?  'axii  nai  ixd  'ax3  ♦  pp  i^sxi  e 

ikd  qx  any  mi?  sd        ^n1?  'axn  "im 

na  ♦  mw  mu1?  arrow  arrow  any  ♦  a^w  »a  c/b/a  9 

♦  nsnaw  ixd      mnaw  (»  as  'aw)  fin1?  'axn  arrow 


381  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 
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D.  Just  as  "the  two  of  them"  stated  there  is  if  there  is  an  admission,  and  the  admission  is 
about  part  of  the  claim,384  so  too  here  must  there  be  an  admission,  and  the  admission 
must  be  about  part  of  the  claim.385 

10.  A.    How  does  one  know  from  Scripture  they  may  not  reach  a  verdict  of  conviction  based 

either  upon  [multiple]  witnesses  or  one  witness?386 

B.  Scripture  states,  "He  whom  God  declares  guilty"  (Exod.  22:8). 

C.  How  does  one  know  from  Scripture  that  noncapital  cases  are  decided  by  three  [judges]? 

D.  Scripture  states,  "He  whom  God  declares  guilty"  (Exod.  22:8). 

E.  [Scripture  states  here387  "God"]  three  [times]  to  teach  you  that  noncapital  cases  are 
decided  by  three  [judges], 

F.  Rabbi  Nathan  says,  "Three  [times  is  the  word]  'God'  written  in  the  scriptural  section,  to 
teach  you  that  noncapital  cases  are  decided  by  [three]  judges." 

G.  R.  Shimon  says,  "If  not  [determined  by  a  court  of  three],  what  fault  is  it  of  the  one  who 
gave  the  item  to  be  kept?  For  if  he388  admitted  on  his  own,  shouldn't  he  pay  the  double- 
restitution  payment  [anyway]  based  on  his  own  [admission]? 

H.  "Scripture  states,  [however,]  'He  whom  God  declares  guilty'  (Exod.  22:8),  [meaning,] 
one  pays  the  double  payment  on  the  basis  of  a  court,  and  one  does  not  pay  the  double- 
restitution  payment  on  one's  own. 

11.  A.    "...  shall  pay  double  to  the  other"  (Exod.  22:8):  And  not  to  the  Temple.389 

B.  "...  to  the  other"  (Exod.  22:8):  Which  excludes  [paying]  other  people. 

C.  "...  to  the  other"  (Exod.  22:8):  Which  excludes  [paying]  the  alien  resident. 

Chapter  Seventy-Three 

(Textual  Source:  Ms.  Firkovich  II A  268) 

LXXIII:I 

1.  A.    "When  a  man  gives  (his  companion  an  ass,  an  ox,  a  sheep  or  any  other  animal  to  guard, 

and  it  dies  or  is  injured  or  is  carried  off,  with  no  one  seeing  it)"  (Exod.  22:9): 

B.  I  only  know  about  a  man.  How  does  one  know  from  Scripture  about  a  woman? 

C.  Scripture  states,  "...  shall  pay"  (Exod.  22:8),  [meaning,]  whether  man  or  woman. 

D.  If  so,  why  is  it  said  in  Scripture, "...  a  man"  (Exod.  22:9)? 

E.  In  order  to  exclude  the  minor. 

2.  A.  "...  his  companion"  (Exod.  22:9)— this  excludes  other  people. 

B.  "...  his  companion"  (Exod.  22:9)— this  excludes  the  alien  resident. 

C.  Should  I  exclude  other  people,  who  do  not  have  the  [same]  commandments  as  Israel,  but 
yet  not  exclude  the  alien  resident,  who  has  the  [same]  commandments  as  Israel? 

D.  Scripture  states,  "...  his  companion"  (Exod.  22:9)— this  excludes  other  people. 

E.  "...  his  companion"  (Exod.  22:9)— this  excludes  the  alien  resident. 

384  See  parallel  at  m.  Shebuot  6:1. 

385  Compare  9.D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  301:9-10;  Laut.,  vol.  3, 119:71-73;  Neus.,  LXXII:I:12.A-D). 

186  Compare  10.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  302:1-9;  Laut.,  vol.  3, 119:73-120:88;  Neus.,  LXXII:I:12.A-13.P);  and 
m.  Sanhedrin  4:1 

387  I.e.,  in  Exod.  22:7-8. 
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■pas  nx*nm  nxnn  tw  xnrw  is?  fin1?  'axn  ami?  na  d 
paa  nsTim  nxnn  aw  xnnw  is?  ixd  ^  msron 

(is;)  >a  *?y  ix  on»  ss  ^sr  "pea  pxw  "pas  ♦  msnsn  a  10 

tup  paa  ♦  .nm^x  psntfT  -wr  V'n  ♦  nam1?  mx  c/b 

rrcftw  ♦  amVx  "pspttrp  t»r  Vti  ♦  rreftwa  mnaa  e/d 

'aix  inn  n  ♦  nwta  rmiaa  pm?]  ftxw)  "pa1?1?  f 
■•m?    -pa1?1?    nmsa    woman    wrfix  rrcftw 

xun  na  ix1?  dx  'aix  's?aw  n  ♦  nwta  mmaa  g 
□^a   x.t   ^   lass?   ssa   rmn   axw  Tpsa 

□m^x  Tfiwi*  nwt  V'n  ♦  lass?  ss  ^sr  ^dd  "Tafptpn  h 
aVwa  pxi  ^dd  'aiVwn  ato  pi  ira  *s  ^y 

x1?!  my-i1?  dw  n1?^  ♦  iasy  >b  *?y  ^dd  "•ai'pwn  a  n 

.aenn  1^7  lo-is  inn1?  ♦  annx1?  ens  insn1?  ♦  t^ipn1?  c/b 

♦  'IDS  /l?o 

LXXIILI 

□^w  V'n  ♦  pa  nwx      x^x  ^  px  ♦         <o  c/b/a  i 

ins  ♦      naxa  na1?  id  dx  ♦  nwx  pai  wx  pa  (dv)  e/d 

♦  awin  -a1?  ins  iron  ♦  annx1?  tons  iron  ♦  pp1?  b/a  2 
•jx  iyi  'wa  rma  in1?  pxw  p-inx  nx  ^x  x<s>sia  c 
V'Ti  ♦  t8r»D  mxa  i1?  8W  aenn  nan  nx  x^ix  x1?  d 

♦  .awin  -a1?  ins  msn  ♦  annx1?  ions  msn  e 


I.e.,  the  one  entrusted  with  keeping  the  item. 

Compare  11.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  302:13;  Laut.,  vol.  3, 120:96-97;  Neus.,  LXXII:I;15.A-16.B). 
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3.  A.    "...  an  ass,  an  ox,  a  sheep"  (Exod.  22:9):390 

B.  I  only  know  specifically  about  an  ass,  an  ox,  or  a  sheep.  How  does  one  know  from  Scripture 
to  include  the  remaining  [other]  animals? 

C.  Scripture  states,  "...  or  any  other  animal"  (Exod.  22:9). 

D.  How  does  one  know  from  Scripture  to  include  the  other  movable  chattel? 

E.  Scripture  states,  "...  to  guard  ...  and  the  owner  must  acquiesce,  and  no  restitution 
shall  be  made"  (Exod.  22:9-10),  [meaning,]  concerning  that  for  which  owners  typically 
receive  [restitution], 

F.  From  this  you  state  [that]  these  [include]  the  movable  chattel! 

G.  I  might  think  that  I  should  include  servants,  documents,  and  immovable  property. 

H.  Scripture  states,  [however,]  "...  an  ass,  an  ox,  a  sheep  or  any  other  animal"  (Exod.  22:9). 

4.  A.  "...  and  it  dies  or  is  injured  or  is  carried  off '  (Exod.  22:9): 

B.  Let  Scripture  [only]  speak  of  death!  Why  do  I  need  it  to  speak  of  injury  and  carrying  off? 

C.  If  so,  I  might  say  thatjust  as  death  is  unique,  in  that  it  doesn't  have  the  spirit  of  life,  injury 
and  carrying  off  are  excluded,  because  they  have391  the  spirit  of  life.  Thus,  Scripture  needs 
to  speak  of  death,  injury,  and  carrying  off. 

D.  Let  Scripture  [only]  speak  of  injury!  Why  do  I  need  it  to  speak  of  carrying  off  and  death? 

E.  if  so,  I  might  say  thatjust  as  injury  is  unique,  in  that  it  is  in  your  presence,  carrying  off 
and  death  are  excluded,  because  they  are  not  in  your  presence.  Thus,  Scripture  needs  to 
speak  of  death,  injury,  and  carrying  off. 

F.  Let  Scripture  [only]  speak  of  carrying  off!  Why  do  I  need  it  to  speak  of  injury  and  death? 

[205]  G.  If  so,  I  might  say  thatjust  as  carrying  off  is  unique,  in  that  it  has  the  spirit  of  life,  injury 
and  death  are  excluded,  because  they  do  not  have  the  spirit  of  life.  Thus,  Scripture  needs 
to  speak  of  death,  injury,  and  carrying  off. 

H.  How  does  one  know  from  Scripture  to  include  other  [types  of]  injury? 

I.  Scripture  states,  "...  and  it  dies  or  is  injured  or  is  carried  off  (Exod.  22:9). 

5.  A.    "...  with  no  one  seeing  it,  an  oath  before  the  Lord  (shall  decide  between  the  two  of  them)" 

(Exod.  22:9-10):392 

B.  Thus,  if  there  are  people  who  saw,  he  is  exempt  from  having  to  swear. 

C.  One  might  think  even  a  woman  and  even  a  minor  [could  serve  here  as  witnesses].393 

D.  [However,]  Scripture  states  here,  "seeing,"  and  Scripture  states  farther  on,  "seeing"—"...  also 
able  to  testify  as  one  who  has  either  seen  or  learned  of  the  matter"  (Lev.  5:1).  Just  as  "seeing" 
stated  farther  on  requires  the  testimony  of  two  [competent]  witnesses,  so  too  "seeing"  stated 
here  requires  the  testimony  of  two  [competent]  witnesses. 


350  Compare  3.A-H  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  302:17-303:3;  Laut.,  vol.  3, 121:5-12;  Neus.,  LXXIII:I:2.A-J). 
3,1  The  text  here  reads  "because  they  don't"  (Hebrew:  T?$W),  which  contextually  is  counterintuitive.  I  translate  here,  instead,  the 
opposite. 

352  Compare  5.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  303:12-16;  Laut,,  vol.  3, 122:25-123:32;  Neus,,  LXXIII:I:5.A-7.E). 
3,3  Women  and  minors  are  not  competent  to  testify  as  witnesses  in  some  aspects  of  Jewish  law.  There  is  no  discussion  of  competency 
of  witnesses  in  the  Hebrew  Bible,  however,  Josephus  claims  that  women  were  not  allowed  to  act  as  witnesses  (see  Ant,  4:219). 
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rrcn  im  man  x"?x     px  ♦  .rw  is  iw  ix  nan  b/a  3 

♦  nana  *?a<i>  V'n  ♦  nana  nxw  mm1?  "pas  pmpjan  c 
rVsn  npn  ma^1?  V'n  ♦  p^aan  nxw  mm1?  paa  e/d 
max  ♦  mix  ^ap1?  a^sn  tyw  nx  (aw)  a1?^  xn  f 
anas?  nana  na1  ♦  p^aVaan  i^x  nnsra  g 
^ai  rw  ix  nw  is  nan  V'n  ♦  nwpipn  nrwi  h 

na  nna  nax^  ♦  nnt^n  is  nn^i  is  nai  ♦  <...>  nana  b/a  4 

na  'aix  wri  p  i^x  ♦  miawi  nmaw  nai1?  nns  ^s  c 

rrrnv   nxr   a"n   mn   na   pxw   mnra  nma 

nma  nai1?  'nan  nns  a"n  mn  pa  pxw  miawi 

nai1?  nns  ^s  na  nmaw  nas^  ♦  miawi  nmaw  d 

mnva  nmaw  na  'ais  m  p  i^s  ♦  nnai  rrnv  e 

nnai    Gmaw)   nmaw   nxr   rasa  ktw 

naxHD  ♦  miawi  nmaw  nma  nai1?  'nan  nns  nasa  f 

p  i^x  ♦  nmai  nmaw  <nai^>  nns  ^s  na  mm  g 
a^n  mn  na         mnra  miaw  na  'ais  >mn 
'nan  nns  a"n  mn  pa  pxw  nmai  rrrav  ixr 

♦  poaxn  nxw  man1?  "pas  ♦  miawi  nmaw  nma  'ai1?  h 

sn  ♦  *»  nsmw  nsin  px  ♦  naw3  is  naw3  is  nai  b"T\  b/a  5  1 

"am  nttfx  '^ds  na1  ♦  snt^a  mas  pnxn  i1?  bp  as  c 

nsn  is  757  sim  mxn  pn1?  'axai  mxn  p  'axa  ♦  pp  d 
■w      "w  pn1?  'asn  mxn  na  (s  n  'pn)  srr  is 
♦  'idd  ,!?d  .ansr  a>w  ^  ^  p  'asn  mxn  nx  any 
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LXXIILII 

1.  A.    "An  oath  before  the  Lord  shall  decide  between  the  two  (of  them  that  the  one  has  not  laid 

hands  on  the  property  of  the  other.  The  owner  must  acquiesce,  and  no  restitution  shall 
be  made)"  (Exod.  22:10): 

B.  We  don't  know  which  one  should  give  the  oath  and  relinquish  [the  claim]  and  which  one 
should  take  the  oath  and  take  [the  claim], 

C.  Scripture  states,  [however,]  "The  owner  must  acquiesce,  and  no  restitution  shall  be 
made"  (Exod.  22:10),  [meaning,]  once  the  owner  has  accepted  the  oath,  the  other  one  is 
exempt  from  having  to  pay. 

D.  One  might  think  this  is  also  the  case  [when  there  is  a  similar  claim  involving]  a  hired 
person,  one  who  has  been  robbed,  or  one  who  has  been  wounded.394 

E.  Scripture  states  "the  two  of  them"  (Exod.  22:10),  [meaning]  that  sometimes  the  one 
should  take  the  oath  and  sometimes  the  other  one  should  take  the  oath. 

F.  And  how  does  one  know  from  Scripture  that  when  the  [one  litigant]  is  not  to  be  trusted, 
even  when  taking  an  oath,  the  other  one  takes  an  oath  and  takes  [his  claim]? 

G.  Scripture  states  "the  two  of  them"  (Exod.  22:10),  [meaning]  that  sometimes  the  one 
should  take  the  oath  and  sometimes  the  other  one  should  take  the  oath. 

H.  How  does  one  know  from  Scripture  that  just  as  the  oath  can  come  to  rest  upon  the  one 
taking  the  oath,  so  too  the  oath  can  come  to  rest  on  the  one  administering  the  oath. 

I.  Scripture  states,  "An  oath  before  the  Lord  shall  decide  between  the  two  of  them"  (Exod. 
22:10),  [in  order  to  provide  the  opportunity  to  interpret  this  using]  a  gezerah  shaveh:3K 

J.  Just  as  "the  two  of  them"  stated  there  (Exod.  22:8)  is  if  there  is  an  admission,  and  the 
admission  is  about  part  of  the  claim,396  so  too  here  must  there  be  an  admission,  and  the 
admission  must  be  about  part  of  the  claim.397 

2.  A.    "...  that  the  one  has  not  laid  hands  on  the  property  of  the  other"  (Exod.  22:10): 

B.  Why  do  I  need  [Scripture  to  state  this]?  Wasn't  it  in  his  hand?  Why  does  Scripture  state, 
"...  that  the  one  has  not  laid  hands  on  the  property  of  the  other"  (Exod.  22:10)? 

C.  [in  order  to  teach  that]  if  he  was  grazing  [the  animal]  in  front  of  the  door  to  his  house, 
and  a  robber  came  and  took  it,  he  is  exempt.  If  he  was  riding  on  it,  and  a  robber  came  and 
took  it,  he  is  liable  for  it. 

D.  As  it  says  in  Scripture,  "...  that  the  one  has  not  laid  hands  on  the  property  of  the  other" 
(Exod.  22:10). 

E.  "...  laid"  (Exod.  22:10)— this  [means]  in  any  method. 

3.  A.    if  he  lent  him  an  ox,  and  it  violated  someone  or  gored  someone  [while  in  his  possession]— 

if  he  gave  it  back  to  its  owner  while  its  litigation  was  not  complete,  he  is  exempt.  But  if  he 
gave  it  back  to  its  owner  after  its  litigation  was  complete,  he  is  liable.398 

B.  As  it  says  in  Scripture,  "The  owner  must  acquiesce,  and  no  restitution  shall  be  made"  (Exod. 
22:10),  [meaning,  in  situations  that  represent  how]  owners  would  normally  accept  it  [back]. 
This  [case]  is  excluded,  because  it  is  not  how  owners  would  normally  accept  it  [back], 

4.  A.    Another  interpretation: 

3.4  Compare  l.D-G  with  m.  Shebuot  7:1. 

3.5  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 
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LXXIII:II 

57dws  m  sx  psnv  m  px  ♦  'am  nsnn     nsrntt  b/a  i 

a^w  s1?!  vto  np^i  V'n  ♦       »atsr  m  ■»»  ^icn  c 

Vo1  ♦  a^a  ttos  T^n  nsnaw  n^sn  i^pw  po  d 

a^ays  dttw  pa  V'n  ♦  Varam  tam  nown  nx  e 

"?»  Tit^n  njoaw  paai  ♦  srnt^n  mw  a'as/si  stdw3  mw  f 

a'as/s  b(tw  pa  V'n  ♦  Vein        nt  nn  nsnawn  G 

nsnawnw  awaw  pa  ♦  j?dw3  nw  trassi  sntn  nw  h 

"7»n  ♦  yawan      n^n  nsnaw  -p  s7DW3n      rf?n  i 

B.TW  na  ♦  nw  n-iu1?  arrow  pa  nsnn  *»  nsnaw  j 
"pas   nxTim   nxiin   aw   xnnw  to   ^n1?  'axn 
nxnn  aw  xnnw  to  id  'axn  irrow  nx  naran 

nax^aD  it  rftw  x1?  as  ♦  .nam  paa  <ramm>  a  2 

s1?  ax  V'n  na  n"n  no  x'pm  tts  ^x  na  ♦  iron  b 

nns  to  roo1?  rem  nn^n  ♦  msn  nDxto  it  rf?w  c 

0"}    XD1    n^TO    DDI    TIBS    n*7B31    0"}    XD  DOH 

ni  n1?^  ♦  it  rftw  x1?  ax  'x^w  ♦  reTO  a"n  n^i  e/d 

im  aixn  nx  yam  tiw  frown  ♦  aipa  ^aa  a  3 

ttod1?  noa        Taw  x1?^  to  ax  aixn  nx  n^m 

'X3W  ♦  a"n  TTOa1?  noa  in  Tarawa  axi  tibs  b 

^Dp1?   a^TOa   ttw   nx   a1?^   xm   rTOa  np^i 

♦  x"t  ♦  .mix  ^ap1?  a^ya  "pn  pxw  nt  xr  imx  a  4 


See  parallel  at  m.  Shebuot  6:1. 

Compare  l.J  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  301:9-10;  Laut.,  vol.  3, 119:71-73;  Neus.,  LXXII:I:12.A-D). 
Compare  3.A-B  with  t.  Baba  Qamma  5:4. 
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B. 
C. 


[206] 
6. 


A. 
B. 


LXXIIMII 


B. 
C. 


E. 

2.  A. 

B. 
C. 

LXXIII:IV 
1.  A. 


"...  and  it  dies  or  is  injured  or  is  carried  off  (Exod.  22:9): 

Just  as  death  [is  an  act  of  God],  and  a  court  did  not  put  it  to  death,  so  too  should  the  injury 
[be  an  act  of  God],  and  not  an  injury  administered  by  the  court. 

If  he  lent  him  an  ox,  and  he399  saw  a  band  of  robbers  coming,  he  shouldn't  [then]  say  to 
him,400  "Take  the  ox,  and  then  you  swear  to  me!" 

As  it  says  in  Scripture,  "...  the  owner  must  acquiesce,  and  no  restitution  shall  be  made" 
(Exod.  22:10),  [meaning,]  once  the  owner  has  accepted  the  oath,  the  other  one  is  exempt 
from  having  to  pay. 

If  he  lent  him  an  ox,  and  he  saw  a  band  of  robbers  coming,  and  he  gave  it  back  to  him,  as 
they  come  upon  them,  he  shouldn't  say  to  him,  "Give  me  the  ox,  and  I'll  swear  to  you!" 

As  it  says  in  Scripture,  "...  the  owner  must  acquiesce,  and  no  restitution  shall  be  made" 
(Exod.  22:10),  [meaning,]  once  the  owner  has  accepted  [it  back],  the  other  one  is  exempt 
from  having  to  pay. 

"The  owner  must  acquiesce,  and  no  restitution  shall  be  made"  (Exod.  22:10): 

This  is  what  we  have  said  [above]:  once  the  owner  has  accepted  [it  back],  the  other  one  is 
exempt  from  having  to  pay. 


"But  if  [the  animal]  was  stolen  from  him,  he  shall  make  restitution  to  its  owner" 
(Exod.  22:ll):401 

I  only  know  about  stealing.  How  does  one  know  from  Scripture  [to  include]  losing  [it]? 

It  is  a  matter  of  logic:  One  is  liable  here,  and  one  is  liable  [above  in  the  case  involving]  the 
owner  of  the  house.402  Just  as  we  have  found  that  the  owner  of  the  house  does  not  pay  for 
loss,  so  too  this  one  does  not  pay  for  loss. 

[Or  one  could  reason  using]  an  additional  kal  va-homer:  If  the  owner  of  the  house,  who 
pays  the  one-fifth  [surcharge]  and  [brings]  the  guilt  offering,403  does  not  pay  for  loss, 
then  isn't  it  logical  that  this  one,  who  does  not  pay  the  one-fifth  [surcharge]  or  [bring] 
the  guilt  offering,  should  not  pay  for  loss? 

Scripture  states,  [however,]  "But  if  [the  animal]  was  stolen,  etc."  (Exod.  22:11). 404 

"(if  it  was  torn  by  beasts),  he  shall  bring  it  as  evidence.  (He  need  not  replace  what  has 
been  torn  by  beasts)"  (Exod.  22:12):405 

[if]  he  brings  witnesses  that  it  was  torn  by  beasts,  he  is  exempt  from  paying. 

Abba  Shaul  says,  he  shall  bring  it  as  evidence'  (Exod.  22:11).  As  it  says  in  Scripture, 
'Thus  said  the  Lord:  As  a  shepherd  rescues,  etc'  (Amos  3:12)." 


"When  a  man  borrows  ([an  animal]  from  his  companion  and  it  dies  or  is  injured,  its  owner 
not  being  with  it,  he  must  make  restitution)"  (Exod.  22:13): 


B.    I  only  know  about  a  man.  How  does  one  know  from  Scripture  about  a  woman? 


3,9  I.e.,  the  owner/lender  of  the  ox. 

400  I.e.,  the  borrower. 

401  Compare  l.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  305:3-5;  Laut,  vol.  3, 124:56-125:61;  Neus.,  LXXII:II:2.A-3.B);  y.  Shebuot 
38b  (Neus.,  8:1:III.J-S);  and  b.  Baba  Metzia  94b  (Neus.,  XXID:Tractate  Baba  Mesia:8:l:I.3.A-j). 

402  I.e.,  Exod.  22:6-8.  See  above  LXXII:I:1.A-III:11.C 
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LXXIII:III 
B/A  1 
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B/A  2 
C 

LXXIII:IV 
B/A  1 


401  See  Lev.  5:20-26. 

404  The  text  here  seems  to  interpret  the  apparently  doubled  form  of  the  infinitive  absolute  in  Exod.  22:11  (Hebrew:  DM1  333— "But  if 
[the  animal]  was  stolen")  as  enlarging  the  scope  of  liability  beyond  stealing. 

405  Compare  2.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  305:6-306:8;  Laut,  vol.  3,  125:63-126:83;  Neus.,  LXXII:II:6.A-8J);  and  b. 
Baba  Kamma  10b  (Neus.,  XX.A:Tractate  Baba  Qamma:l:2:III.2.A-D). 
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C.  Scripture  states,  "...  must  make  restitution"  (Exod.  22:13),  [meaning,]  whether  man  or 
woman. 

D.  If  so,  why  does  Scripture  state,  "...  man"  (Exod.  22:13)?  [in  order]  to  exclude  the  minor. 

2.  A.    "...  from  his  companion"  (Exod.  22:13)— this  excludes  other  people. 

B.  "...  from  his  companion"  (Exod.  22:13)— this  excludes  the  alien  resident. 

C.  Should  I  exclude  other  people,  who  do  not  have  the  [same]  commandments  as  Israel,  but 
yet  not  exclude  the  alien  resident,  who  has  the  [same]  commandments  as  Israel? 

D.  Scripture  states,  "...  from  his  companion"  (Exod.  22:9)— this  excludes  other  people. 

E.  "...  his  companion"  (Exod.  22:9)— this  excludes  the  alien  resident. 

3.  A.    "...  and  it  dies  or  is  injured"  (Exod.  22:13):406 

B.  I  only  know  about  injury  and  death.  How  does  one  know  from  Scripture  [to  include  ]  loss 
and  theft? 

C.  It  is  a  matter  of  logic:  One  is  liable  here,  and  one  is  liable  as  a  paid  guardian.  Just  as  we 
have  found  that  the  paid  guardian  pays  for  loss  and  theft,  so  too  this  one  should  pay  for 
loss  and  theft. 

D.  [Or  one  could  reason  using]  an  additional  kal  va-homer:  If  the  paid  guardian,  who  does  not 
pay  for  unavoidable  accidents,  pays  for  loss  and  theft,  then  isn't  it  logical  that  this  one, 
who  does  pay  for  unavoidable  accidents,  should  pay  for  loss  and  theft? 

E.  This  is  a  kal  va-homer  for  which  you  have  no  response! 

4.  A.    "...  and  it  dies  or  is  injured"  (Exod.  22:13):407 

B.  I  only  know  about  injury  and  death.  How  does  one  know  from  Scripture  [to  include] 
carrying  off? 

C.  It  is  a  matter  of  logic:  Scripture  states  here  injury  and  death,  and  Scripture  states  above408 
injury  and  death.  Just  as  the  injury  and  death  stated  above  [includes]  carrying  off  with 
them,  so  too  [here]  is  carrying  off  [included]  with  them.  Just  as  the  carrying  off  and  death 
stated  above  excludes  slaves,  documents,  and  immovable  property,  so  too  here  are  slaves, 
documents,  and  immovable  property  excluded. 

5 .  A.    "...  its  owner  not  being  with  it,  he  must  make  restitution.  If  its  owner  was  with  it,  he  does 

not  make  restitution"  (Exod.  22:13-14): 

B.  One  might  think  if  its  owner  was  with  it,  he  should  not  pay.  For  don't  we  know  that  if  its 
owner  was  not  with  it,  he  must  pay?  Or  if  its  owner  was  with  it,  he  does  not  pay? 

C.  Rather,  sometimes  its  owner  is  with  it,  and  he  is  liable  [to  pay],  and  [sometimes]  its  owner 
is  not  with  it,  and  he  is  exempt  [from  paying], 

D .  How  so?  If  one  borrowed  a  cow  and  borrowed  [the  services  of]  its  owner  with  it,  or  if  one  rented 
a  cow  and  rented  [the  services  of]  its  owner  with  it,  or  borrowed  it  and  rented  [the  services  of] 
its  owner,  or  rented  it  and  borrowed  [the  services  of]  its  owner,  even  if  the  owner  is  present 
but  is  plowing  in  some  other  place,  and  it  falls  and  dies,  he  is  exempt  [from  paying].409 

E.  As  it  says  in  Scripture,  "If  its  owner  was  with  it,  he  does  not  make  restitution"  (Exod.  22:14). 


406  Compare  3.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  306:11-14;  Laut.,  vol.  3, 127:88-95;  Neus.,  LXXII:II:11.A-J);  y.  Shebuot 
38b  (Neus.,  8:1:J-S);  and  b.  Baba  Metzia  95a  (Neus.,  XXID:Tractate  Baba  Mesia:8:l:I.5.A-j). 

407  Compare  4.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  306:11-14;  Laut.,  vol.  3,  127:88-95;  Neus.,  LXXII:II:11.A-J);  and  y. 
Shebuot  38c  (Neus.,  8:1:T-Y). 

408  I.e.,  Exod.  22:9. 
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Compare  5.D-F  with  m.  Baba  Metzia  8:1  and  t.  Baba  Metzia  8:20-21. 
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[207]  F.  But  if  he  borrowed  it,  then  afterward  borrowed  [the  services  of]  its  owner,  or  rented  it, 
then  afterward  rented  [the  services  of]  its  owner,  or  rented  it,  then  afterward  borrowed 
[the  services  of]  its  owner,  or  borrowed  it,  then  afterward  rented  [the  services  of]  its 
owner,  even  if  the  owner  is  present  and  plowing  on  its  back,  and  it  falls  and  dies,  he  is 
liable  [to  pay], 

G.  As  it  says  in  Scripture,  "...  its  owner  not  being  with  it,  he  must  make  restitution" 
(Exod.  22:13). 

6.  A.    One  might  think  that  [since]  damage  and  death,  for  which  the  paid  guardian  is  exempt— 

[that  is,]  if  its  owner  was  with  it,  he  is  exempt,  but  if  its  owner  was  not  with  it,  he  is 
liable— [then  concerning]  loss  and  theft,  for  which  the  paid  guardian  is  liable,  whether 
the  owner  was  with  it  or  whether  the  owner  was  not  with  it,  he  is  liable.410 

B.  But  how  did  we  learn  about  loss  and  thievery,  except  for  damage  and  death?— Just  as  with 
damage  and  death,  when  the  owners  are  with  it,  one  is  exempt,  [and  when]  the  owners 
are  not  with  it,  one  is  liable,  so  too  with  loss  and  thievery,  when  the  owners  are  with  it, 
one  is  exempt,  [and  when]  the  owners  are  not  with  it,  one  is  liable. 

C.  I  only  know  this  [however]  for  one  who  borrows.  How  does  one  know  from  Scripture 
[that  this  is  also  the  case]  for  the  paid  guardian? 

D.  It  is  a  matter  of  logic:  Just  as  this  [one  who  borrows]  pays  for  the  unavoidable  accidents— 
when  its  owners  are  with  it,  he  is  exempt,  [and]  when  its  owners  are  not  with  it,  he  is 
liable— then  [with]  the  paid  guardian,  who  does  not  pay  for  the  unavoidable  accidents,  it 
is  logical  [that]  when  its  owners  are  with  it,  he  is  exempt,  [but]  when  its  owners  are  not 
with  it,  he  is  liable. 

7.  A.    "But  if  it  was  hired,  he  is  entitled  to  the  hire"  (Exod.  22:14): 

B.  Behold,  this  one  is  like  the  paid  guardian:  Just  as  the  paid  guardian  takes  an  oath  about 
the  unavoidable  accidents  and  pays  for  loss  and  theft,  so  too  this  one  takes  an  oath  about 
the  unavoidable  accidents  and  pays  for  loss  and  theft. 

8.  A.    The  first  [scriptural  unit  here411  pertains  to]  the  one  who  guards  for  free.  The  second412 

[pertains  to]  the  paid  guardian.  The  third413  [pertains  to]  the  one  who  borrows.414 

B.  Why  [did  Scripture]  exempt  [the  one  who  guards  for  free]  from  everything?  Because  he 
derived  no  benefit  from  everything. 

C.  And  the  third  one  pays  everything,  because  he  derived  benefit  from  it. 

D.  And  the  one  in  the  middle  takes  an  oath  [of  exemption]  on  part  and  pays  for  part,  because 
he  took  benefit  and  paid  benefit.  You  must  say  that  this  one  is  the  paid  guardian! 

E.  Based  on  this  they  said:  There  are  13  types  of  damages:  The  ox,  the  pit,  the  destroying 
animal,  the  fire,  the  one  who  borrows,  the  one  who  guards  for  free,  the  one  who  rents, 
the  paid  guardian,  injury,  pain,  healing,  loss  of  work  income,  and  humiliation.415 


410  Compare  6.A-D  with  y.  Shebuot  38c  (Neus.,  8:1:IV.A-V). 

411  I.e.,  Exod.  22:6-8. 

412  I.e.,  Exod.  22:9-12. 

413  I.e.,  Exod.  22:13-14. 

414  Compare  8.A-D  with  y.  Shebuot  38b  (Neus.,  8:1:III.A-D)  and  b.  Baba  Metzia  94b  (Neus.,  XXID:Tractate  Baba  Mesia:8:l:I.2.A-X). 

415  Compare  8.E  with  t.  Baba  Qamma  9:1,  y.  Baba  Qamma  2a  (Neus.,  1:1:II.A-H),  and  Baba  Qamma  4b  (Neus.,  XX.A:Tractate  Baba 
Qamma:l:lff.). 
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Chapter  Seventy-Four 

(Textual  Source:  Ms.  Firkovich  II A  268) 

LXXIV:I416 

1.  A.    "if  a  man  seduces  a  virgin  for  whom  the  bride-price  has  not  been  paid,  (and  lies  with  her, 

he  must  make  her  his  wife  by  payment  of  a  bride-price)"  (Exod.  22:15): 

B.  This  excludes  [the  woman]  who  had  been  betrothed  and  divorced. 

C.  Let  Scripture  state  [simply  that  the  man]  rapes  [her]!  Why  do  I  need  [Scripture]  to  speak 
of  seduction?  [Needn't  one  only  reason  that]  just  as  with  rape,  the  more  significant 
[transgression  of  the  two],  one  is  not  liable  if  [the  woman]  had  been  betrothed  and 
divorced,  then  isn't  it  logical  with  seduction,  the  less  significant  [transgression  of  the 
two],  that  one  would  not  be  liable  if  [the  woman]  had  been  betrothed  and  divorced? 

D.  Scripture  needs  to  state  it,  [for  otherwise  one  might  reason  that]  just  as  with  seduction, 
the  less  significant  [transgression  of  the  two],  one  is  liable  if  [the  woman]  had  been 
betrothed  and  divorced,  then  isn't  it  logical  with  rape,  the  more  significant  [transgression 
of  the  two],  that  one  would  be  liable  if  [the  woman]  had  been  betrothed  and  divorced? 

E.  Scripture  states,  [therefore,]  "If  a  man  seduces  a  virgin  for  whom  the  bride-price  has 
not  been  paid"  (Exod.  22:15),  [in  order]  to  exclude  [the  woman]  who  had  been  betrothed 
and  divorced. 

2.  A.    "...  a  virgin"  (Exod.  22:15): 

B.  And  not  a  woman  who  is  not  a  virgin. 

C.  Let  Scripture  state  [simply]  that  the  man  rapes  [her]!  Why  do  I  need  [Scripture]  to  speak 
of  seduction?  [Needn't  one  only  reason  that]  just  as  with  rape,  the  more  significant 
[transgression  of  the  two],  one  is  only  liable  if  the  woman  is  a  virgin,  then  isn't  it  logical 
with  seduction,  the  less  significant  [transgression  of  the  two],  that  one  would  only  be 
liable  if  the  woman  is  a  virgin? 

[208]  D.  Scripture  needs  to  state  it,  [for  otherwise  one  might  reason  that]  just  as  with  seduction, 
the  less  significant  [transgression  of  the  two],  one  is  liable  either  if  the  woman  is  or  is  not 
a  virgin,  then  isn't  it  logical  with  rape,  the  more  significant  [transgression  of  the  two], 
that  one  would  be  liable  either  if  the  woman  is  or  is  not  a  virgin? 

E.  Scripture  states,  [therefore,]  "...  a  virgin"  (Exod.  22:15),  [in  order]  to  exclude  a  woman 
who  is  not  a  virgin. 

3.  A.    I  only  know  about  the  woman  who  is  not  a  virgin  because  of  sexual  intercourse.  How  does 

one  know  from  Scripture  to  include  [the  woman  who  loses  her  virginity  by  means  of] 
a  blow  of  a  stick? 

B.  Scripture  states,  "...  a  virgin"  (Exod.  22:15),  [in  order]  to  exclude  [the  woman  who  loses 
her  virginity  by  means  of]  a  blow  of  a  stick. 

4.  A.    Since  Scripture  does  not  speak  concerning  seduction  of  a  maiden,417...  [manuscript  lacuna] ... 

B.  From  a  kal  va-homer:  Just  as  with  rape,  the  more  significant  [transgression  of  the  two], 
one  is  only  liable  with  a  maiden,  then  isn't  it  logical  with  seduction,  the  less  significant 
[transgression  of  the  two],  that  one  would  only  be  liable  if  the  woman  is  a  maiden? 

C.  Scripture  needs  to  state  it,  [for  otherwise  one  might  reason  that]  just  as  with  seduction, 
the  less  significant  [transgression  of  the  two],  one  is  liable  either  if  the  woman  is  or  is  not 

116  Compare  LXXIV:I:1.A-4.F  with  Sifre  Deut,  Piska  244  (Hammer,  p.  249;  Neus.,  CCXLIV:I:1.A-III:3.A). 
417  A  maiden  is  a  girl  between  the  age  of  12  years  and  a  day  and  12  years  6  months  and  a  day. 
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a  maiden,  then  isn't  it  logical  with  rape,  the  more  significant  [transgression  of  the  two], 
that  one  would  be  liable  either  if  the  woman  is  or  is  not  a  maiden? 

D.  Scripture  states,  "(The  man  who  lay  with  her)  shall  pay  the  maiden's  father"  (Deut.  22:29), 
[in  order  to  stress]  not  [paying]  the  father  of  an  adult  woman. 

E.  But  isn't  it  [also  possible  to  reason  with]  a  kal  va-homer— just  as  with  rape,  the  more 
significant  [transgression  of  the  two],  one  is  not  liable  if  the  woman  is  an  adult,  then  isn't 
it  logical  that  with  seduction,  the  less  significant  [transgression  of  the  two],  that  one 
would  not  be  liable  if  the  woman  is  an  adult? 

F.  You  cannot  change  the  reasoning  [like  this],  because  Scripture  has  already  stated 
"maiden"  two  times. 

LXXIV:II 

1.         A.  "If  a  man  seduces"  (Exod.  22:15): 

B.  The  woman  is  seduced,  but  the  man  is  not  seduced. 

C.  "...  and  lies  with  her"  (Exod.  22:15): 

D.  Any  manner  of  lying. 

E.  One  might  think  she  would  be  acquired  to  him  as  a  wife  through  seduction. 

F.  Scripture  states,  [however,]  "...  he  must  make  her  (his  wife)"  (Exod.  22:15).  This  teaches 
that  she  requires  [a  valid  method  of  achieving]  kiddushin,ia  from  him. 

G.  One  might  think  [she  could  be  his  wife]  even  if  she  was  not  suitable  to  him  for  matrimony. 

H.  Scripture  states,  [however,]  "...  he  must  make  her  his  wife"  (Exod.  22:15),  [meaning,]  she 
who  is  suitable  to  him  for  matrimony. 

I .  Should  I  exclude  [women  prohibited  due  to]  the  forbidden  relationships  for  which  one  is  liable 
to  death  at  the  hands  of  the  court,  but  yet  should  I  not  exclude  [women  prohibited  due  to]  the 
forbidden  relationships  for  which  one  is  liable  to  excommunication  at  the  hands  of  heaven? 

J.  Scripture  states,  "...  he  must  make  her  his  wife"  (Exod.  22:15),  [meaning,]  she  who  is 
suitable  to  him  for  matrimony. 

K.  Should  I  exclude  [women  prohibited  due  to]  the  forbidden  relationships  for  which  one  is 
liable  to  excommunication  at  the  hands  of  heaven,  but  yet  should  I  not  exclude  [women 
prohibited  due  to  being  proscribed]  by  a  negative  commandment? 

L.  Scripture  states,  "...  he  must  make  her  his  wife"  (Exod.  22:15),  [meaning,]  she  who  is 
suitable  to  him  for  matrimony. 

M.  One  might  think  that  if  she  is  suitable  to  him  for  matrimony,  he  is  not  liable  for  the  fine. 

N.  Scripture  states,  [however,]  "If  her  father  refuses  to  give  her  to  him,  (he  must  still  weigh 
out  silver  in  accordance  with  the  bride-price  for  virgins)"  (Exod.  22:14),  [meaning,]  he  is 
liable  for  the  fine  for  she  to  whom  he  is  refused  valid  marriage. 

0.  Should  I  include  [women  prohibited  due  to  being  proscribed]  by  a  negative  commandment 
that  [forbids]  one  of  the  forbidden  relationships,  but  yet  should  I  not  include  [women 
prohibited  due  to]  the  forbidden  relationships  for  which  one  is  liable  to  excommunication 
at  the  hands  of  heaven? 

P.    Scripture  states,  "If  her  father  refuses  to  give  her  to  him"  (Exod.  22:14),  [meaning,]  he  is 

118  I.e.,  in  order  to  establish  kiddushin  (i.e.,  Jewish  marriage)  with  her,  he  must  utilize  one  of  the  valid  methods  of  doing  so  (see  m. 
Kiddushin  l:lff.). 
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liable  for  the  fine  for  she  to  whom  he  is  refused  valid  marriage  ...  [manuscript  lacuna] ... 

I  should  exclude  [women  prohibited  due  to]  the  forbidden  relationships  for  which  one 
is  liable  to  excommunication  at  the  hands  of  heaven  and  [women  prohibited  due  to] 
the  forbidden  relationships  for  which  one  is  liable  to  death  at  the  hands  of  the  court. 
I  exclude  them  based  upon  one  [scriptural]  conclusion:  "He  must  make  restitution" 
(Exod.  22:2). 


LXXIV:III 


1.  A.    "If  her  father  refuses  (to  give  her  to  him,  he  must  still  weigh  out  silver  in  accordance  with 

the  bride-price  for  virgins)"  (Exod.  22:16): 

B.  This  teaches  that  the  authority  to  refuse  is  in  the  hands  of  her  father. 

C.  I  only  know  about  [the  authority  to  refuse  being]  in  the  hands  of  her  father.  How  does 
one  know  from  Scripture  [about  it  being  as  well]  in  her  hands? 

D.  Scripture  states,  "If  her  father  refuses"  (Exod.  22:16). 419 

E.  But  he420  cannot  refuse,  as  it  says  in  Scripture, "...  and  she  shall  be  his  wife"  (Deut.  22:29). 

2.  A.    "...  to  give  her  to  him"  (Exod.  22:16): 

B.  if  one  man  married  one  woman,  behold,  she  is  [validly]  married.  If  two  [men]  married 
one  woman,  she  is  not  [validly]  married. 

[209]     C.    One  might  think  she  cannot  be  [validly]  married  to  the  two  of  them,  but  she  would  [still] 
be  [validly]  married  to  one  of  them. 

D.  Scripture  states,  [however,]  "...  to  give  her  to  him"  (Exod.  22:16),  [meaning,  if]  one  man 
married  one  woman,  she  is  [validly]  married.  If  two  married  one  woman,  she  is  not 
[validly]  married. 

3.  A.    "...  to  give  her  to  him"  (Exod.  22:16):421 

B.    This  teaches  that  a  father  has  control  over  the  betrothal  of  his  minor  daughter. 

4.  A.    "...  to  give  her  to  him"  (Exod.  22:16):422 

B.  Because  we  have  found  that  the  one  who  rapes  pays  the  fine  immediately,  one  might 
think  this  is  also  the  case  here.423 

C.  Scripture  states,  [however,]  "...  to  give  her  to  him"  (Exod.  22:16),  which  tells  that  he  is 
only  liable  at  the  time  that  he  excludes  [her  to  him  as  a  wife], 

D.  One  might  think  this  [payment]  also  [serves  as  the  reparation  payment]  for  her  shame 
and  for  her  blemish. 

E.  Scripture  states,  [however,]  "...  the  bride-price  for  virgins"  (Exod.  22:16),  [meaning,] 
he  fulfills  his  obligation  [with  this  payment]  for  this  matter,  but  he  does  not  fulfill  his 
obligation  for  another  matter. 

5.  A.    One  might  think  [he  could  pay  the  bride-price]  with  a  dinar. 

B.  Scripture  states,  [however,]  "...  he  must  still  weigh  out  (silver)"  (Exod.  22:16). 

C.  One  might  think  [he  could  pay  the  bride  price  with]  copper. 

415  The  text  here  interprets  the  seemingly  doubled  form  of  the  infinitive  absolute  (INS'  1KB)  as  indicative  of  this  extension  of  meaning. 

420  I.e.,  the  man  who  seduced  and  raped  her. 

421  Compare  3.A-B  with  m.  Ketubot  4:4. 

422  Compare  4.A-E  with  m.  Ketubot  3:4. 

423  I.e.,  that  he  must  weigh  out  immediately  the  silver  in  accordance  with  the  bride-price  for  virgins,  as  stipulated  in  Exod.  22:16. 
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D.  Scripture  states,  [however,]  "...  silver"  (Exod.  22:16). 

E.  One  might  think  [he  could  pay  the  bride  price  with]  Babylonian,  Elamite,  and  Cappa- 
docian  [currency], 

F.  Scripture  says  here,  [however,]  "...  he  must ...  weigh  out"  (Exod.  22:16),  and  Scripture 
says  farther  on,  "...  (in  silver  by  the  sanctuary)  weight"  (Lev.  5:15).  Just  as  "weight" 
stated  farther  on  [requires]  sanctuary  currency,  so  too  "weigh"  stated  here  [requires] 
sanctuary  currency. 

G.  But  you  don't  know  [from  Scripture  here]  how  much  silver.  Behold  I  can  reason:  Scripture 
states  here,  "silver,"  and  Scripture  states  concerning  rape  [in  Deut.  22:28],  "silver."  Just 
as  "silver"  stated  concerning  rape  is  50  [shekels  of]  silver,  so  too  "silver"  stated  here  is  50 
[shekels]  of  silver.424 

H.  Or  you  can  take  your  [reasoning]  in  this  manner:  Scripture  says  here,  "silver,"  and 
Scripture  says  concerning  [the  issue  of  a  man  making  up  charges  against  a  woman  and] 
defaming  [her],  "silver"  (Deut.  22:19).  Just  as  "silver"  stated  concerning  defaming  [her]  is 
100  [shekels]  of  silver,  so  too  "silver"  stated  here  is  100  [shekels]  of  silver. 

I.  Let's  see  how  they  compare:  One  may  reason  a  matter  in  which  one  may  be  judged 
[culpable]  for  his  life  from  a  matter  in  which  one  may  be  judged  [culpable]  for  his  life.  So 
one  may  not  prove  [this  using  the  issue  of  false]  defamation,  for  which  one  may  not  be 
judged  [culpable]  for  his  life. 

J.  Or  you  can  take  your  [reasoning]  in  this  manner:  One  may  reason  [a  matter  involving] 
a  virgin  [from  a  matter  involving]  a  virgin,  but  one  may  not  reason  [a  matter  involving] 
a  woman  who  is  not  a  virgin. 

K.  Scripture  states,  [therefore,]  "...  in  accordance  with  the  bride-price  for  virgins"  (Exod. 
22:16),  [meaning,]  not  in  accordance  with  the  fine  for  virgins. 

6.         A.    "...  in  accordance  with  the  bride-price  for  virgins"  (Exod.  22:16): 

B.  Behold,  all  virgins  [are  compensated]  like  this  one:  Just  as  this  one  [is  compensated]  with 
silver,  so  too  are  all  virgins  [compensated]  with  silver.  Just  as  this  one  [is  compensated 
with  50  [shekels]  of  silver,  so  too  are  all  virgins  [compensated]  with  50  [shekels]  of  silver. 

C.  Rabban  Shimon  ben  Gamliel  says,  "A  woman's  settlement  is  not  a  value  fixed  by  the  Torah." 
LXXIV:IV 

1.  A.  "(You  shall  not  let)  a  sorceress  (live)"  (Exod.  22:17): 

B.  By  implication  this  means  the  male  sorcerer  and  the  female  sorcerer. 

C.  And  why  are  sorcerers  [typically]  called  by  the  feminine  form  [sorceress]?  Because  most 
sorcerers  are  women. 

2.  A.    "You  shall  not  let  ...live"  (Exod.  22:17):425 

B.  R.  Yosi  ha-Galili  says,  "Scripture  says  here,  'You  shall  not  let ...  live,'  and  Scripture  states 
farther  on, you  shall  not  let  a  soul  live'  (Deut.  20:16).  Just  as  'you  shall  not  let  a  soul 
live'  stated  farther  on  [involves  death]  by  the  sword,  so  too  does  'you  shall  not  let ...  live' 
stated  here  [involve  death]  by  the  sword." 

C.  But  R.  Akiva  says,  "Scripture  says  here,  'You  shall  not  let  ...  live,'  and  Scripture  states 
farther  on, '...  beast  or  man,  he  shall  not  live'  (Exod.  19:13).  Just  as  'he  shall  not  let'  stated 


14  Compare  5.G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  309:4-6;  Laut,  vol.  3.,  132:47-133:49;  Neus.,  LXIV:I:7.A-D). 

15  Compare  2.A-G  with  b.  Sanhedrin  67a  (Neus.,  XXIIB:Tractate  Sanhedrin:7:ll:I.A-M). 
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p  'ax3  ♦  rrrpoispi  nvtiw  rn^aa       ♦       V'n  f/e/d 

^pwa  T^n1?  'axn  a^pw  na  a^pw  i^n1?  'X3i  ^p^ 

sx  ^ax  ♦  wipn  ^pwa  1X3  'axn  □^pti?      wipn  g 

HDD   ]X3   'aX3   p   >3K   nfl   *p3   XVI   HD3   STTP  nilX 

awan  oaixa  'axn  qo3  na  (aw)  *pa  oma  'ax^i 

it  im1?  i1?  i1?  ik  ♦  *p3  awan  13  'axn  *pa  h 

(cr  aw)  *ioa  sn  aw  x'naa  'axii  *pa  1X3  'axi 

HD3  qx        nxa  sn  aw  x^iaa  'axn  *pa  na 

-iai  rn  nan  ^a1?  nsra  ♦        nxa  tx3  'axn  i 

s^ia  ns3r  ^xi  waaa  prw  ■»»»  waaa  prw 

"pCT  IT  "pf1?  ^  I1?  IK  ♦  W333  pT3  pXW  SH  BW  J 

mas  V'n  ♦  rfpisns  nVina  t»tt  pxi  n^inaa  n^ina  k 
nn  ♦  mVinan  nnaa  ♦  mVinan  03ip3  k^i  mVinan        b/a  6 
HD33  mVinan  ^3      lo^a  it  na  its  mVinan  ^3 
awana  mVinan  ^3  ^  *pa  awana  it  na  Ox) 
n1?  px  nwx  nam3  'aix  'ps^m  p        p-i  ♦  qo3  c 

♦  'loo  '^o  .n-nnn  p  narp 

LXXIV:IV 

oon  (x1?)!  -i3Tn  nx  oon  srawa  ♦  nowsa  *iwaa  b/a  i 

awi  aw       dsdw3  ixipi  na  ^sai  ♦  nap^n  nx  c 

*y?an  w  n  ♦  nsnn  x1?  ♦  .awn  dsdw3  aw  ^d1?         b/a  2 

^3  nsnn  x1?  fin1?  'ax^i  nsnn  x1?  1x3  'axi  naix 

nx  *r»oa  i^n1?  'axn  n^nn  x1?  na  (tu  3  aw)  nawi 

'ax3i  n^nn  x1?  p  'ax3  'aix  na^ps?  m  ♦  fpoa  1x3  c 

x1?  na  (r  o»  'aw)  rprr  x1?  wx  ax  nana  ax  ^n1? 
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farther  on  [involves  death]  by  stoning,  so  too  does  'you  shall  not  let ...  live'  stated  here 
[involve  death]  by  stoning." 

R.  Yosi  ha-Galili  said  to  him,  "Akiva,  I  reason  'You  shall  not  let  ...  live'  from  [another 
example  of]  'You  shall  not  let  live.'  But  you  reason  'You  shall  not  let  ...  live'  from  [an 
example  of]  'He  shall  not  live!'"  He  said  [in  reply]  to  him,  "You  reason  from  [an  example 
of]  the  non-Jewish  nations,  which  only  [are  put  to]  death  by  the  sword.  But  I  reason  from 
Israel,  which  has  many  [methods]  of  [putting  to]  death!" 

Ben  Azzai  says,  '"Whoever  lies  with  a  beast  shall  be  put  to  death'  (Exod.  22:18):  It  [i.e., 
Exod.  22:18]  is  given  in  relation  to  it  [i.e.,  Exod.  22:17]— just  as  this  [beast  is  put  to  death] 
by  stoning,  so  too  [in  this  case  is  the  sorceress  put  to  death]  by  stoning." 

R.  Judah  ben  Beteira  says,  "Behold  Scripture  states,  'A  man  or  a  woman  who  has  a  ghost 
or  a  familiar  spirit  (shall  be  put  to  death.  They  shall  be  pelted  with  stones)'  (Lev.  20:27). 

"Wasn't  this  [case  included]  in  the  general  [case  of  the]  sorcerer?  Why  was  it  singled 
out?  In  order  to  draw  an  analogy  from  it:  Just  as  this  [case  involves  death]  by  stoning,  so 
too  this  [case  in  Exod.  22:17  involves  death]  by  stoning.  Just  as  [in]  this  [case]  he  is  not 
designated  [as  possessed  and  worthy  of  death]  until  he  does  something  [to  indicate  this], 
so  too  [with]  this  [case  in  Exod.  22:17]  he  is  not  liable  until  he  does  something." 


LXXIV:V4 


1.  A.    "Whoever  lies  with  a  beast  (shall  be  put  to  death)"  (Exod.  22:18): 

B.  Why  do  I  need  (Scripture  to  state  this),  if  (Scripture)  already  discusses  (elsewhere)  the 
man  who  has  intercourse  with  a  beast,  and  if  (Scripture)  already  discusses  (elsewhere) 
the  woman  who  allows  a  beast  to  have  intercourse  with  her?427 

C.  Why  does  Scripture  state,  "Whoever  lies  with  a  beast  shall  be  put  to  death"  (Exod.  22:18)? 

D.  This  [refers  to]  the  male  who  allows  a  beast  to  have  intercourse  with  him. 

2.  A.    I  only  know  about  domesticated  cattle.428  How  does  one  know  from  Scripture  (to  include 

in  the  prohibition)  beasts  of  chase? 

B.    Scripture  states,  "Whoever  lies  with  a  beast"  (Exod.  22:18). 

3.  A.    "...  shall  be  put  to  death"  (Exod.  22:18): 
B.    By  stoning. 

LXXIV:VI 

1.         A.    "Whoever  sacrifices  to  a  god,  (other  than  the  Lord  alone,)  shall  be  proscribed"  (Exod.  22:19): 

B.  One  might  think  that  Scripture  speaks  of  the  one  who  slaughters  consecrated  animals 
outside  of  the  Temple.429 

C.  Scripture  states,  [however,]  "...  other  than  the  Lord  alone"  (Exod.  22:19),  [which  means  it 
speaks  of]  the  one  who  sacrifices  to  an  idol. 

D.  I  only  know  about  the  one  who  sacrifices.  How  does  one  know  from  Scripture  [to 
include  in  the  prohibition]  the  one  who  sprinkles  [sacrificial  blood]  and  the  one  who 
offers  a  libation? 


426  Compare  LXXIV:V:1.A-3.B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  310:3-11;  Laut.,  vol.  3„  134:71-135:84;  Neus.,  LXXIV:III: 
1.A-4.B). 

427  See,  e.g.,  Lev.  18:23. 

428  Exod.  22:18  states  nam,  which  at  its  most  specific  means  domesticated  cattle. 

429  The  initial  clause  in  Exod.  22:19  can  be  read,  "Whoever  sacrifices  to  God  shall  be  proscribed."  The  text,  therefore,  states  that  one  might 
think  the  text  speaks  of  one  who  sacrifices  to  God  in  a  manner  that  would  merit  being  proscribed,  i.e.,  outside  of  the  temple  confines. 
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•'or  n  P  fm  ♦  n^po  p  ns  nVpo  i^n1?  'axn  mm 
p  nnsi  mnn  s"?a  mnn  s1?  p  ^s  napy  'yan 
iw  trtm  p  in  nns  P  'as  mm  s*?a  mnn  s1? 
in1?  aw  ^[n^a  in  ^xi  moa  s*?s  nma  in1? 
ma  nana  ay  aaiw  ^a  'ais  wy  in  ♦  nann  mma 
nr  t}H  m?poa  nT  ™  117  vw  nana  (m  aa  dip)  nar 
t^s  'ais  sin  nn  'ais  nmna  p  mim  n  ♦  m>poa 

♦  (d  3  9*1)  ''my'T^  is  ais  ana  mm  >a  nt^s  is 
ttfpn1?  sr  na*?i  mn  *iwaa  ^aa  nt  ns  x'pprri 
irs  nr  na  ffrpoa  nr  n^poa  nr  na  r^x 
iy  a"n  srr  s1?  nr       ntwa  mww  7y  mra 

♦  'idd  /l?o  .nttfya  rwsw 

^y  san  as  ins  ^s  na  ♦  nana  ay  aattf  ^a 
naa   nanan  nx  nxna  asi  mas  naa  nanan 
nt  ♦  nar  ma  nana  ay  aaw  "?a  V'n  na  ♦  nmax 
mn  nana  x^x  P  rx  ♦  nanan  ns  x^aan  mam 
.nmpoa  ♦  nar  ma  ♦  nana  ay  aaw  ^a  V'n  ♦  pa 

♦  'IDD  /l?o 

fina  trttTTp  onwa  ^la^  ♦  .tnr  am^s1?  nar 
miay1?  nairn  nr  na1?  "P  'iPa  V'n  ♦  -ma  'nan 

♦  pa  nonai  pro  nan  s^s  P  rx  ♦  nasy  mt 


LXXIV:V 
B/A  1 

D/C 
A  2 
B/A  3  B 

LXXIV:VI 
B/A  1 
C 
D 
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E.  Scripture  states,  "...  other  than  the  Lord  alone"  (Exod.  22:19),  [meaning,]  this 
includes430  any  [forms  of]  sacrificial  worship  [that  should  only  be  directed]  to  the 
special  Name.431 

F.  One  might  think  [this  includes]  even  the  one  who  embraces  [an  idol],  and  kisses  [an  idol], 
and  honors  [an  idol],  and  lies  down  with  [an  idol],  and  washes  [an  idol], 

G.  Scripture  states,  [however,]  "Whoever  sacrifices  to  a  god  ...  shall  be  proscribed"  (Exod. 
22:19).  Just  as  slaughtering  is  specific,  in  that  it  is  a  form  of  sacrificial  worship,  these  are 
excluded,  because  they  are  not  forms  of  sacrificial  worship. 

H.  Because  we  have  found  with  slaughtering  that  one  is  liable  for  slaughtering  consecrated 
animals  outside  of  the  Temple,  I  might  think  that  I  should  exclude  [from  liability]  the  one 
who  bowed  down  [to  an  idol], 

I.  Scripture  states,  [however,]  "You  shall  not  bow  down  to  them  or  serve  them"  (Exod. 
20:5).  Bowing  down  is  specified  [here  in  order]  to  teach  about  it  [being  prohibited], 
and  [Scripture  states  in  Exod.  22:19,]  "slaughtering,"  in  order  to  teach  about  all  other 
[methods  of  worship], 

2.  A.    One  might  think  that  one  would  be  prohibited  from  deriving  benefit  from  the  property 

of  one  who  worships  idols. 

B.  Scripture  states,  [however,]  "Whoever  sacrifices  to  a  god  ...  shall  be  proscribed"  (Exod. 
22:19),  [but]  his  property  is  not  prohibited  from  [being  used]  to  derive  benefit. 

C .  One  might  think  that  an  idol  would  not  be  prohibited  from  [being  used]  to  derive  benefit. 

D.  Scripture  states,  [however,]  "You  must  reject  it  as  abominable  and  abhorrent,  etc."  (Deut. 
7:26),  [meaning,]  an  idol  in  and  of  itself  is  prohibited  from  [being  used]  to  derive  benefit, 
but  one  may  derive  benefit  from  the  one  who  worships  idols. 

3.  A.    "...other  than  the  Lord"  (Exod.  22:19): 

B.    This  includes  the  one  who  associates  [the  Lord's  name  with  another  idol]. 

Chapter  Seventy-Five 

(Textual  Source:  Ms.  Firkovich  II A  268) 


LXXV:I 


A.  "You  shall  not  wrong  a  stranger  (or  oppress  him,  for  you  were  strangers  in  the  Land  of 
Egypt)"  (Exod.  22:20):432 

B.  Two  [forms  of]  wronging  [a  person  are  implied  here]  in  one  word:  Wronging  with  financial 
matters  and  wronging  with  words. 

C.  "...  or  oppress  him"  (Exod.  22:20): 

D.  Two  [forms  of]  oppression  [of  a  person  are  implied  here]  in  one  word:  Oppression  with 
financial  matters  and  oppression  with  words. 

E.  "...  for  you  were  strangers  in  the  Land  of  Egypt"  (Exod.  22:20): 

F.  If  you  harass  him  for  being  a  convert,433  1434  will  harass  you  for  being  strangers  in  the 
Land  of  Egypt. 

G.  And  thus  Scripture  states,  "Else  I  will  strip  her  naked,  etc."  (Hosea  2:5). 


430  The  Firkovich  manuscript  here  has  the  word  nptn,  which  makes  no  contextual  sense.  I  translate  here,  instead,  what  is  attested  in 
the  Schocken  manuscript  of  the  parallel  to  this  tradition  in  Midrash  ha-Gadol— m1"!. 
131  I.e.,  the  tetragrammaton— YHWH. 
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♦  -mvan  nw1?  nmasn  ^     npm  na1?  "n  Tfa  V'n  e 

♦  nram  rniam  naaam  jwaam  «paan  ^  f 
kvw  mnva  nrwt  na  a-irr  an^x1?  nai  V'n  g 
^  ♦  rrro»  owa  i*?x  ixr  mas;  owa  h 
■pttrrj?  onwn  Dwa  nnsr  p*w  nrpara  lrxaw 

x1?  V'n  ♦  nxinnwn  nx  x'xia  s3xw  'top  pirn  i 
nxr    (i    a    nm)    urxm    k^i    an1?  mnmn 

♦  fto  ^sr  la1?1?  nrran  nasi;       la1?1?  nxinnwn 

nat  V'n  ♦  nx^na  piex  tom  rni  'ias?  "nwn  ^  b/a  2 
nay  Vo*  ♦  nx^na  piox  voaa  "px  trim  an^x1?  c 
asrm  unpem  ppw  V'n  ♦  nxina  rniex  xnn  x1?  hit  d 
rmoK  nasi?  mt  'ias?  .(is  t  'a*r)  'aim  laasmn 
Ti^a  ♦  .nx^na  max  mt  rrrny  laisrn  pxi  nx^na  a  3 

♦  'idd  ,x?o  .nnt^an  nx  xnn1?  ♦  na1?  "n  b 

LXXV:I 

nxnx  nnx  -ma  mxaix  w  ♦  .nam  x1?  to  b/a  1 

mrn1?  w  ♦  mn^n  k^i  ♦  .anai  mm  nnxi  pa  d/c 
n  ♦  .anai  nrn1?  nnxi  pa  nrn1?  nnx  *ma  e 
anx  pom  as  p1?  'ax  ♦  'xa  pxa  an"n  ana  f 
ana  n  aiw  ^  mm  ^x  oom  -0  ai^1?  mix 
n]an»  naa^sx  id  'aix  xin  pi  ♦  'xa  pxa  arrn  g 

♦  .(n  a  srcnn)  'aia[i 


12  Compare  1.A-G  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  311:3-11;  Laut.,  vol.  3, 137:1-138:8;  Neus.,  LXXV:I:1.A-4.D). 

13  The  text  here  understands  the  term  "stranger"  (Hebrew:  11.)  in  Exod.  22:20  to  refer  to  a  convert  to  Judaism. 
!4  I.e.,  God. 
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[211] 


3. 


4. 


5. 


6. 


8. 


A. 
B. 

C. 
D. 
E. 


A. 
B. 

A. 
B. 


"(You  shall  not  ill-treat)  any  widow  or  orphan"  (Exod.  22:2l):435 

I  only  know  about  the  widow  and  orphan.  How  does  one  know  from  Scripture  to  include 
any  person? 

Scripture  states,  "You  shall  not  ill-treat ...  any"  (Exod.  22:21). 

If  so,  why  does  Scripture  state,  "...  widow  or  orphan"  (Exod.  22:21)? 

[God  is  saying,]  "I  will  be  quick  to  exact  punishment  on  behalf  of  the  widow  and  orphan 
more  than  for  any  person!  For  the  wife  receives  [support]  from  her  husband,  and  the 
child  receives  [support]  from  his  father.  But  these  have  no  one  who  will  support  them, 
except  for  Me  alone!" 

"You  shall  not  ill-treat"  (Exod.  22:2l):436 

Since  it  says  in  Scripture,  "If  you  do  mistreat  them"  (Exod.  22:22),  one  might  think  he  would 
not  be  liable  unless  he  oppressed  [them  once]  and  then  oppressed  [them  again].437 

Scripture  states,  [however,]  "You  shall  not  ill-treat"  (Exod.  22:21),  [meaning,]  even  one 
act  of  oppression. 

If  so,  why  does  Scripture  state,  "If  you  do  mistreat  them"  (Exod.  22:22)?  To  [emphasize 
individual]  liability  for  each  and  every  act  of  oppression. 

"(If  you  do  mistreat  him,  I  will  heed  his  outcry,)  as  soon  as  he  cries  out  to  Me"  (Exod.  22:22): 

One  might  think  one  would  not  be  liable  unless  [the  person]  cried  out  [once]  and  then 
cried  out  [again].438 

Scripture  states,  [however,]  "...  his  outcry"  (Exod.  22:22),  [meaning,]  even  one  outcry. 

if  so,  why  does  Scripture  state,  "...  as  soon  as  he  cries  out  to  me"  (Exod.  22:22)?  To 
[emphasize  individual]  liability  for  each  and  every  outcry. 

"...  I  will  heed  his  outcry"  (Exod.  22:22):439 

I  don't  hear  [the  outcry]  of  this  one  the  same  as  [the  outcry]  of  this  one. 

"My  anger  shall  blaze  forth  (and  I  will  put  you  to  the  sword,  and  your  own  wives  shall 
become  widows  and  your  children  orphans)"  (Exod.  22:23):440 

Scripture  says  [here],  "anger  blaze  forth,"  and  Scripture  says  farther  on,  "anger  blaze 
forth"  (Deut.  11:17).  Just  as  "anger  blaze  forth"  here  [is  expressed  through]  a  sword,  so 
too  farther  on  [it  is  expressed  through]  a  sword.  Just  as  "anger  blaze  forth"  said  farther 
on  [is  expressed  through]  stopping  the  rains  and  exile,  so  too  "anger  blaze  forth"  said 
here  [is  expressed  through]  stopping  the  rains  and  exile. 

"...  and  I  will  put  you  to  the  sword"  (Exod.  22:23): 

Would  God  [actually  be  the  one]  who  kills  them?  Rather,  He  brings  someone  upon  them 
who  kills  them  by  the  sword! 

"...  and  your  own  wives  shall  become  widows  and  your  children  orphans"  (Exod.  22:23):441 

And  don't  we  know  that  once  He  kills  them  by  the  sword  their  wives  will  become  widows 
and  their  children  orphans?  Rather,  they  will  be  captive  [in  widowhood],  and  won't  be 


435  Compare  2.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  313:1-3;  Laut.,  vol.  3, 141:49-52;  Neus.,  LXXV:I:8.A-D). 

436  Compare  3.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  313:4-5;  Laut.,  vol.  3, 141:53-55;  Neus.,  LXXV:I:10.A-B). 

437  Reading  literally  the  seemingly  doubled  infinitive  absolute  verbal  form  in  Exod.  22:21 — n3S?n  nil?. 

438  Reading  literally  the  seemingly  doubled  infinitive  absolute  verbal  form  in  Exod.  22:22— pSX'  pyS. 

439  For  a  possible  understanding  of  5.A-B  compare  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  313:16-314:5;  Laut.,  vol.  3, 143:74-84; 
Neus.,  LXXV:I:13.A-J). 
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■pas  Dim  mtfpx  x^x  fi  px  ♦  Dim  mtfpx  b/a  2 

'axa  na1?  p  ax  ♦  ftuyn  x1?]  ^d  Vti  ♦  aix  ^d  mm1?  d/c 

aim  ma^x  *p      sns,l7      maa  ♦  aim  rna^x  e 
'nip  pa   rfrya1?  nVrnp  nwxnw  dtk  ^Da  "irr 
♦  la^a  ,J7  x^x  i1?  •frapn?  ■»&  in1?  px  i^x  ^ax  rax1? 

x1?  Vo*  imx  myn  nay  ax  'xw  ^Da  ♦  pusm  x1?  b/a  3 

nry  i^dx  piyn  x1?  V'n  ♦  nan  nasw  isr  am  xrr  c 

•?y  am1?  mix  myn  my  ax  'axa  na1?  p  ax  ♦  mx  d 

♦  .<rryi>  rry  ^d 

iy  am  xm  x1?  "?ids  ♦  ^x  pyr  pys  ax  sd  b/a  4 

ax  ♦  nnx  npys  i^dx  inpsrs  V'n  ♦  pym  psnrw  d/c 
npys  *?d       am1?  pyr  pys  ax  sd  'axa  na1?  id 

yaw        acn  x1?  ♦  inpsrs  yat^x  yiattf  ♦  npysi  b/a  5 

♦  'idd  'Vo  jTta  yaw  ^x  n<T>a 

n,x  pin  im1?  'axii  hx  inn  ixd  'axi  ♦  sdk  mm  b/a  6 
am  im1?  qx  am  id  'axn  nx  pm  na  (r  x^  'a*r) 
Hx  nfpjn  anm  mess  fin1?  'axn  ^  pm  na 

bdhx  »nnm  ♦  .rrfai  tratw  imy  id  'axn  nx  pm  a  ? 

^a  irr^y  x^aa  x^x  inix  mn  'pan  sdi  ♦  .ama  b 

aa^ai  nua^x  aawa  rm  ♦  .ama  amx  mrw  a  s 

trwa  ama  annwaw  fsnr  13K  px  sdi  ♦  trow  b 
mawv    irr't^n    x^x     aw     amaai  rmaVx 
DTpm    xt^rn1?    pVD''    irxi    vawa  mwai 


Compare  6.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  314:6-8;  Laut.,  vol.  3, 144:85-89;  Neus.,  LXXV:I:14.A-E). 
Compare  8.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Nezikin  (H/R,  314:9-315:4;  Laut.,  vol.  3, 144:90-146:118;  Neus.,  LXXV:I:15.A-K). 
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able  to  marry  [again],  and  their  sons  will  be  orphans,  in  that  they  will  be  captive  [as 
orphans],  and  they  won't  be  able  to  take  [their]  inheritance.442 

9.  A.    Another  interpretation: 

B.  [God  is  saying,]  "If  you  delay  the  execution,  in  the  end  their  wives  will  suffer  in  another 
court  and  their  sons  will  suffer  in  another  court!" 

10.  A.    Abba  Yudan  of  Zidon  says  in  the  name  of  Rabban  Gamliel,  "How  does  one  know  from 

Scripture  that  one  should  not  say,  'It's  enough  if  I  pray  for  the  Temple  and  for  the  Land 
of  Israel'? 

B.  "Scripture  says,  'I  will  heed  their  outcry'  (Exod.  22:22). 

C.  "And  which  divine  attribute  is  more  abundant,  [God's]  attribute  toward  good  or  [God's] 
attribute  toward  exacting  punishment?  You  have  to  say  [God's]  attribute  toward  good  is 
more  abundant! 

D.  And  if  with  [God's]  attribute  toward  exacting  punishment— the  lesser  [of  the  two]— an 
individual  prays  and  God  heeds  his  prayer,  then  it  is  only  logical  with  [God's]  attribute 
toward  good— the  more  abundant  [of  the  two]— [that  when]  an  individual  prays,  God 
heeds  his  prayer!443 


442  I.e.,  these  husband/fathers,  however,  will  be  like  those  killed  with  no  evidence  of  their  death.  Without  evidence  of  death,  wives 
cannot  remarry  and  sons  cannot  inherit. 

443  I.e.,  since  God  will  heed  the  prayer  of  the  individual  when  he  prays  for  God  to  act  upon  His  attribute  of  divine  punishment,  it  only 
follows  that  God  will  heed  the  prayer  of  the  individual  when  He  prays  for  God  to  act  upon  His  attribute  toward  doing  good.  Therefore, 
the  individual  should  not  limit  his  prayer  to  requesting  God  to  rebuild  the  Temple  and  restore  the  Land  of  Israel  (both  actions  based  upon 
God's  attribute  of  good),  but  also  should  pray  and  request  of  God  other  acts  of  beneficence. 
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ttnn]  [dk]  nm  Era»[a]  ok  ♦  K'H  ♦  .rftmi;1?]  it1?         b/a  9 

□m[ai]  an[nx  pan  ^naa]  mas/na  dttop  mo1?] 

ppx  w]x  [fTjp  n[ax  ♦  .ann]K  "pan  ^naa  [pasr]na  a  10 

>rK  [Q7K]  map  x1?^  paa  "px^m  p"i  dws  'aix 

♦  17K-iti?''  [px  Vsn  tm]pan  rra      Vpsnxw  [w]d 

nana  ma  it  sx  sai  ♦  inpsrs  sr]attf[x  yjjp  V'n  c/b 

aitjn  npa  'ai]x  m  may-no  ma  ix  [aitjn  ma 

^sna  rrrn  nosna  [rrusms  <ma>  nai  ♦  nana  d 

H   nana   [ai]on   ma   ln^n   yaw  [m]pam 

.[iin^sn  nx  y[aw]  mpam  Vpsna  [Tmrw  xin 

♦  'XpOD  7l7D 


Tractate  Kaspa 


Chapter  Seventy-Six 

(Textual  Source:  Ms.  Firkovich  II A  268) 


LXXVI:I 

1.  A.    "if  you  lend  money  (to  My  people,  to  the  poor  among  you,  do  not  act  toward  them  as 

a  creditor.  Exact  no  interest  from  them)"  (Exod.  22:24): 

B.  I  only  know  about  money.  How  does  one  know  from  Scripture  to  include  cattle,  fruit, 
and  utensils? 

C.  Scripture  states,  "...  you  lend"  (Exod.  22:24). 

D.  I  only  know  about  the  loan.  How  does  one  know  from  Scripture  to  include  damage 
payments,  half-damage  payments,  double-damage  payments,  and  four-  or  five-fold 
damage  payments? 

E.  Scripture  states,  "If ...  money"  (Exod.  22:24). 

[212]  F.  If  so,  then  why  does  Scripture  state,  "...  you  lend"  (Exod.  22:24)?  Based  on  this  you  say 
that  one  may  increase  the  charge  for  rent,  but  one  may  not  increase  the  sale  price.  How 
is  this  so?  If  one  rents  someone  his  house  or  rents  someone  his  field,  and  says  to  him, 
"If  you  pay  me  now  it  is  100  shekels,  but  if  [you  pay  me]  later,  it  is  150,"  this  is  exempt 
from  [being  considered]  interest.  But  if  he  sells  him  his  house  or  sells  him  his  field,  and 
says  to  him,  "If  you  pay  me  now  it  is  100  shekels,  but  if  later,  it  is  150,"  this  is  prohibited 
as  interest.1 

G.    As  it  says  in  Scripture,  "If  you  lend  money  to  My  people"  (Exod.  22:24). 

2.  A.    "...  to  the  poor  among  you"  (Exod.  22:24):2 

B.  Just  as  the  one  who  borrows  is  unique,  in  that  you  don't  [necessarily]  collect  [payment] 
from  him  from  what  you  lent  him,3  this  one  is  excluded,  in  that  you  [must]  collect  [payment] 
from  him  from  what  you  lent  him. 

3.  A.    "...  to  the  poor  among  you"  (Exod.  22:24): 

B.  I  only  know  about  the  poor.  How  does  one  know  from  Scripture  [that  this  is  also  the  rule] 
for  a  rich  person? 

C.  Scripture  states,  "...  among  you"  (Exod.  22:24). 


1  Compare  l.F  with  m.  Baba  Metzia  5:2. 

2  Compare  2.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  315:13-14;  Laut.,  vol.  3, 148:11-14;  Neus.,  LXXVI:I:2.A-3.B). 

3  I.e.,  you  might  lend  him  money,  but  receive  payment  in  goods. 
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ma-i1?  paa  hod  ^  f1?  TN]  ♦  rrfrn  hod  as  b/a  i 

[K]1?^  ^      ♦  [niftri  V'n  ♦  d^di  nrps  [npnn  d/c 
*?dd  *af?ffm  pT3  [^]m  pn  mm1?  f3a  itxi^n 

[7]aK3  na1?  id  qk  ♦  hod  m  ^["jn  ♦  'm  h  vrtTvm  f/e 

p-ia  pKi  T3W  ^sr  p-ia  'aix  nnx  p'a  rrfrn 
irn[w  i1?]  -rowm  irrn  i1?  Taw  uro  xn  -onn 
□xi  man  ^  imn  nnx  r^Dsr<a>  as  pna)  i1?  n» 
iaa  tm  nm  -ima  o^am  nx[an  pt  -flnx1? 
nnx  wasra  dk  i1?  'a[x  i]mw  i1?  nasi  lrra  i1? 
'wa  max  anpam  nxan  pi  -ins1?!  man  ^  pu 

na  ♦  nay  >B?n  nx  ♦      nx  rrfrn  hod  ox  'X3ty  ♦  nan  b/a  2  g 
"7013  nnx  i1?  pia  nriKta?  naa  x1?  mnva  nxi^n 

♦  i3aa  VU13  nnx  i1?  imn  nnxw  naattf  ni  xr  uaa 

♦  ^ay  V'n  ♦  pa  to  ns?  x^x  n  fx  ♦  nay  >iyn  nx  c/b/a  3 
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6. 


How  does  one  know  from  Scripture  [that  this  is  also  the  rule]  for  a  woman? 

Scripture  states,  "...  My  people"  (Exod.  22:24). 

If  so,  why  does  Scripture  state,  "...  to  the  poor"  (Exod.  22:24)? 

[God  is  saying,]  "I  will  be  quicker  to  exact  punishment  on  behalf  of  the  poor  than  the  rich." 
"...  do  not  act  toward  them  as  a  creditor"  (Exod.  22:24): 

If  he  wouldn't  normally  inquire  about  his  welfare,  he  shouldn't  inquire  about  his  welfare, 
[if  he  wouldn't  normally]  send  him  a  present,  he  shouldn't  send  him  a  present. 

"Exact  no  interest  from  them"  (Exod.  22:24): 

What  is  interest? 

[Charging]  a  se'ah  for  a  kor4  or  a  sela  for  a  maneh.5 

[if]  one  says  to  another,  "That  which  I  am  going  to  inherit  today  is  [already]  sold  to  you. 
That  which  will  turn  up  in  my  net  today  is  [already]  sold  to  you,"  how  does  one  know 
from  Scripture  that  all  his  words  are  valid?6 

As  it  says  in  Scripture,  "if  you  lend  money  to  My  people,  to  the  poor  among  you" 
(Exod.  22:24). 7 

(Textual  Source:  Midrash  ha-Gadol) 


LXXVI:II 


1.  A.    "If  you  take  (your  neighbor's  garment)  in  pledge,  (you  must  return  it  to  him  before  the 

sun  sets)"  (Exod.  22:25):8 

B.  One  might  think  that  he9  has  the  authority  on  his  own  to  take  [the  item]  as  a  pledge. 

C.  Scripture  states,  [however,]  "...  you  must  not  enter  his  house  to  seize  his  pledge" 
(Deut.  24:10). 

D.  If  so,  why  does  Scripture  state,  "If  you  take  (your  neighbor's  garment)  in  pledge"  (Exod. 
22:25)?  Scripture  is  speaking  about  he  who  has  the  authority  as  the  agent  of  the  court  to 
seize  [the  item], 

2.  A.    "If  you  take"  (Exod.  22:25): 

B.    [Scripture  says  this  to  emphasize]  liability  for  each  and  every  [act  of]  taking.10 

3.  A.    "...  before  the  sun  sets"  (Exod.  22:25):n 

B.  You  can't  say,  "before,"  because  it  already  says  in  Scripture,  "...  at  sunset"  (Deut.  24:13), 
and  you  can't  say,  "at  sunset,"  because  it  already  says  in  Scripture, "...  before  the  sun  sets" 
(Exod.  22:25)! 

C.  Why  does  Scripture  state,  "...  before  the  sun  sets,"  and  why  does  Scripture  state  "...  at 


4  As  a  liquid  or  dry  measurement,  30  se'ah  equal  1  kor. 

5  As  a  measurement  of  weight,  1  maneh  equals  100  shekels,  and  1  sela  equals  2  shekels. 

6  Compare  6.A-B  with  t.  Baba  Metzia  4:10. 

7  The  text  here  reads  specifically  in  the  verse  the  words  "if"  and  "among  you,"  which  can  also  be  understood  as  "with  you."  Thus,  this 
interpretation  understands  the  verse  to  say,  in  effect,  that  "if"  one  lends  [or  in  this  case,  sells]  an  object  that  is  "with  you,"  i.e.,  already  in 
your  possession,  it  is  a  valid  act  of  lending.  In  these  scenarios,  therefore,  the  emphasis  is  on  the  fact  that  one  promises  to  sell  an  object  that 
will  be  in  his  possession  today,  i.e.,  with  certainty,  and  as  such  is  considered  to  be  in  his  possession  at  the  time  he  promises  to  sell  it. 

8  Compare  l.A-D  with  Sifre  Deut,  Piska  276  (Hammer,  p.  269;  Neus.,  CCLXXVI:I:1.A-4.A);  and  b.  Baba  Metzia  113b  (Neus.,  XXID:Tractate 
Baba  Mesia:9:13A-H:I.l.H.-0). 

9  I.e.,  the  creditor. 

10  Reading  literally  the  seemingly  doubled  infinitive  absolute  verbal  form  in  Exod.  22:25— ^anri  'nn. 
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-inaa  ♦     'ax3  na1?  id  dx  ♦  ■'as;  nx  V'n  ♦  pa  nt^x  g/f/e/d 

i1?  mnn  x"7  ♦  ,w»n  p  nm      *r      sns,17  S3X  a  4 

"paw  x1?  [Tjaito  *7ixttn  fa1?  kit  x1?  ♦  nt^iD  b 

x1?  ♦  .inn  i1?  n1?^  x1?  inn  i1?  m1?^1?  laito  a  5 

y^oi  maa  nxo  ♦  -|tn  xin  nrx  ♦  -|tw  vis  TUffWi  c/b 

na  i1?  "yds  avn  xaxa  wrnxw  na  i1?  'ax  ♦  raaa  a  6 
♦  pa«j?  mm  ^  pa  i1?  maa  was  nvn  rrwnw 

♦  -ps?  >a»n  nx  sasr  nx  mVn  [«i]od  dx  tup  b 

LXXVI:II 

V'n  ♦  ^lan1?  ira  mmnw  ^  ♦  *?ann  ^an  ax  c/b/a  1 

p  nx  ♦  o  id       icnsr  tnasr1?  ima  ^x  xian  x1?  d 

^lan1?  men  i1?        sa  ^ann  *?an  ax  -kmc  na1? 

Vs?  a^n1?  ♦  ^ann  ^an  ♦  .-dub  aman  in  ma  mta  b/a  2 

757  nai*7  nwox  sx  ♦  wawn  xia  757  ♦  .Voni  ^ian  ^  b/a  3 

-wax  "w  (r  id  'ai)  wawn  xiaD  naxa  naaw  xia 

nai  xia  is  V'n  na  ♦  xia  is  nax3  -iaaw  xias  nai1?  c 


11  Compare  3.A-C  with  Mekfiilto  de-Rabbi  Ishmael,  Kaspa  (H/R,  316:14-317:4;  Laut.,  vol.  3,  150:44-50;  Neus.,  LXXVI:I:10.A-G);  m.  Baba 
Metzia  9:13;  and  Sifre  Deut,  Piska  277  (Hammer,  p.  269;  Neus.,  CCLXXVII:III:1.A-C). 
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4. 


5. 


6. 


[213] 


H. 

A. 
B. 

A. 
B. 
C. 
D. 
E. 


LXXVI:III 


sunset"?  This  teaches  that  one  must  return  to  him  an  item  used  during  the  day  by  the 
daytime  and  an  item  used  at  night  by  nighttime,  [e.g.,]  one  returns  to  him  the  blanket 
by  nighttime  and  the  plow  by  daytime,  but  one  needn't  return  to  him  the  blanket  by 
daytime  nor  the  plow  by  nighttime. 

"...  you  must  return  it  to  him"  (Exod.  22:25):12 

You  must  return  it  to  him,  and  you  must  not  return  it  to  his  heirs. 

"...  clothing"  (Exod.  22:26):  This  refers  to  his  shirt.13 

"...  covering"  (Exod.  22:26):  This  refers  to  his  cloak. 

"...  for  his  skin"  (Exod.  22:26):  This  refers  to  his  leather  spread. 

"In  what  else  shall  he  sleep?"  (Exod.  22:26):  This  includes  the  mattress,  the  cushion,  and 
the  sheet. 

I  only  know  about  these  alone.  How  does  one  know  from  Scripture  to  include  other  items? 

Scripture  states,  "It  is  his  [only]  clothing,  the  [sole]  covering  for  his  skin.  In  what  else 
shall  he  sleep?"  (Exod.  22:26). 

One  might  think  [this  would  be  the  case]  even  if  he  had  two  [of  the  same]  items,  and  he 
didn't  require  one  of  them. 

Scripture  states,  [however,]  "It  is  his  [only]  clothing,  the  [sole]  covering  for  his  skin.  In 
what  else  shall  he  sleep?"  (Exod.  22:26). 

Ben  Azzai  says,      for  his  skin'  (Exod.  22:26): 

"Something  which  he  uses  for  his  skin.  This  excludes  the  folded  [garment]  placed  in 
the  chest." 

"Therefore,  if  (he  cries  out  to  Me,  I  will  pay  heed,  for  I  am  compassionate)"  (Exod.  22:26): 
"If"14  means  only  "immediately." 

"...  he  cries  out  to  Me,  I  will  pay  heed,  for  I  am  compassionate"  (Exod.  22:26): 

[God  says,]  "Even  though  I  exact  punishment  Myself,  I  am  also  He  who  gives  reward." 

R.  Shimon  says,  "[God  says,]  'Those  who  love  wealth  love  one  another,  and  thieves  love 
one  another,  and  extortioners  love  one  another,  and  those  who  charge  interest  love  one 
another.  For  whom  is  it  most  becoming  for  Me  to  punish  among  all  of  these— I,  who  lacks 
even  one  of  these  qualities!'" 


"You  shall  not  insult  God,  (nor  put  a  curse  upon  a  chieftain  among  your  people)" 
(Exod.  22:27): 

One  might  think  if  someone  said  to  him,  "You  are  cursed,"  he  would  be  guilty. 

Scripture  states,  [however,]  "You  shall  not  revile  God"  (Exod.  22:27).  This  tells  that  one  is 
not  liable  unless  he  specifies  the  name  [of  God]  or  a  euphemism  [for  God], 

R.  Eliezer  ben  Jacob  says,  '"You  shall  not  insult  God'  (Exod.  22:27):15 

"This  is  a  warning  about  [the  need  to]  bless  the  name  [of  God]." 


12  Compare  4.A-B  with  m.  Baba  Metzia  9:13. 

13  Compare  5.A-H  with  Mekhilta  de-Rabbi  lshmael,  Kaspa  (H/R,  317:5-6;  Laut.,  vol.  3, 151:51-52;  Neus.,  LXXVI:I:11.A-F);  m.  Baba  Metzia 
9:13;  and  t.  Baba  Metzia  10:9. 

14  The  text  here  finds  special  meaning  in  the  word  fffil  in  Exod.  22:26. 

15  Compare  2.A-B  with  b.  Sanhedrin  66a  (Neus.,  XXIIIB:Tractate  Sanhedrin:7:8B-E:III.A-F). 
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H1?^  ,J?D1  DT3  DT  ,J?3  I1?  TTITO  TO^D  Xiaa  V'n 

mtnnan  nxi  ny»  ouon  nx  i1?  Ttna  ny» 
nx  k1?!  ara  ouon  nx  i1?  nnna  px  ^ax  ova 

nnx  w  Tins  nnx  i1?  ♦  i1?  uanzm  ♦  .ny»  rwnnan  b/a  4 

my  nr  imy1?  ♦  wVta  it  irfrm  ♦  ipi^n  it  nmoa  c/b/a  5 

noan  nxi  nan  nx  man1?  aaw  naa  ♦  •ftw  nmaop  d 

nxw  man1?  "paa  la^a  f?x  x*?x  >*?  rx  ♦  pon  nxi  e 

^la^  ♦  .aaw  nna  my1?  into  nmoa  V'n  ♦  a^an  g/f 

x'n  V'n  ♦  pa  mx1?  ins  tw  a^a  *w  i1?  rn  i^ax  h 

•wy  p  ♦  .aaty  naa  imy1?  xsm  into  x'n  nmoa  a  6 

n^aipa1?  ins  na  t^nn^a  msra  nx  ♦  my1?  nmx  b 

•^x  pyr  sa  ♦  ,t»  x^x  rrm  px  ♦  mm  ♦  .na^na  nmim  c/b/a  7 

•^x  na  »t  "?»  ynaa       D"yx  ♦  ^x  pan  »a  Tiy&en  d 

nmx  py»w  n  mn  ♦  .-p  »t  ^y  w  imaw  xin  e 
nx  ht  pamx  pa^nm  ht  nx  ht  pamx  p»»  'amx 
ht  pamx  man  n^ai  ht  nx  ht  pamx  paoanm  ht 
'a  pxw  xin  ^x  f?x  ^aa  y-is,17  nxa  •'a1?  nT  nx 

♦  .iVm  nrran  ^aa  nnx 

LXXVLIII 

nnx  mix  i1?  nax  ax  ^a1  ♦  ^pn  ^  a^x  b/a  1 

iy  a"n  law  Taa  Vppn  x1?  avftx  V'n  ♦  a"n  xm  c 

naix  apy^  p  nTy,l?x  n  ♦  ,siaaa  ix  at^a  a  2 

♦  .awn  nana  *?y  nnnTX  ire1?  ♦  Vppn  x1?  a^x  b 
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3.         A.    One  might  think  if  one  cursed  [someone]  after  [his]  death  he  would  be  liable. 

B.  For  it  is  a  matter  of  logic:  If  one  is  liable  for  committing  a  punishable  sin— the  lesser 
[type  of  sin]— [toward  someone  after  his]  death,  then  it  is  only  logical  that  he  would  be 
liable  for  committing  a  "You  shall  not ..."  sin— the  more  significant  [type  of  sin]— [toward 
someone  after  his]  death. 

C.  Scripture  states,  [however,]  "You  shall  not  insult  the  deaf"  (Lev.  19:14),  [meaning,]  just  as 
the  deaf  person  is  special,  in  that  he  is  alive,  so  too  [is  one  only  guilty  for  cursing]  anyone 
who  is  alive. 

LXXVLIV 

1.  A.    "(You  shall  not  delay  to  offer  up)  from  the  first  yields  of  your  vats"  (Exod.  22:28):16 

B.  "The  first  yields"  (Exod.  22:28)— these  are  the  first  fruits  that  are  taken  from  the  full  harvest. 

C.  "...  of  your  vats"17  (Exod.  22:28)— this  is  the  heave  offering,  which  is  called  dema.ls 

D.  "You  shall  not  delay  to  offer  up"  (Exod.  22:28)— do  not  delay  [to  offer  up]  something  that 
should  precede  something  else.  This  teaches  that  whoever  [offers  up]  the  heave  offering 
before  the  first  fruits,  [or  offers  up]  the  first  tithe  before  the  heave  offering,  [or  offers  up] 
the  second  tithe  before  the  first  transgresses  a  negative  commandment.19 

2.  A.    R.  Eliezer  ben  Jacob  says,  '"You  shall  not  delay  to  offer  up'  (Exod.  22:28): 

B.    "In  that  you  should  not  delay  [after]  the  time  of  the  threshing  floor  giving  it  to  its  owners."20 

3.  A.    "You  shall  give  Me  the  first-born  among  your  sons"  (Exod.  22:28): 

B.  One  might  think  one  should  actually  give  them  to  Him! 

C.  Scripture  states,  [however,]  "And  gave  the  redemption  money  to  Aaron  and  his  sons  (at 
the  Lord's  bidding,  as  the  Lord  had  commanded  Moses)"  (Num.  3:51). 

D.  I  only  know  this  was  the  case  during  that  time.  How  does  one  know  from  Scripture  [that 
it  was  also  the  case  for  the  following]  generations? 

E.  Scripture  states, "...  at  the  Lord's  bidding,  as  the  Lord  had  commanded  Moses"  (Num.  3:51). 

F.  If  so,  why  does  Scripture  state,  "You  shall  give  Me  the  first-born  among  your  sons" 
(Exod.  22:28)?  [God  is  saying,]  "Whenever  you  give  it21  as  commanded,  I  attribute  it  to 
you  as  if  you  [actually]  gave  him22  to  Me.  Whenever  you  don't  give  it  as  commanded, 
I  attribute  it  to  you  as  if  you  [actually]  slapped  Me!" 

4.  A.    "You  shall  give  Me  the  first-born  among  your  sons.  You  shall  do  the  same  with  your  cattle 

and  your  flocks"  (Exod.  22:28-29): 

B.  Just  as  the  human  first-born  [is  given]  in  the  provinces,  so  too  is  the  first-born  of  cattle 
[given]  in  the  provinces. 

5.  A.    Since  Scripture  says,  "...  on  the  eighth  day  you  shall  give  it  to  Me"  (Exod.  22:29),  one 

might  think  that  Jews  should  give  the  first-born  of  cattle  to  the  priest  when  it  is  eight 
days  old. 


16  Compare  l.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  318:9-319:4;  Laut.,  vol.  3, 153:80-154:94;  Neus.,  LXXVI:III:1.A-M). 

17  Hebrew:  dima'kha— "|SOT. 

18  Hebrew:  SOT. 

15  I.e.,  a  commandment  that  proscribes  an  action. 

20  I.e.,  do  not  delay  giving  the  required  tithe  of  the  threshed  harvest  to  the  priests  and  to  God. 

21  I.e.,  the  redemption  money  for  the  first-born. 

22  I.e.,  the  first-born  son. 
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nai  Kin  pn  ♦  a"n  kit  nrra  nnx1?  ]Y?p  ax  ^y         b/a  3 
irx  nana  mmx  nnsa  nnx1?  iny  pa"n  oyia  t^my 
nn  Vppn  x1?  V'n  ♦  wra  "ins1?  rVy  p^n  itto  in  c 
•?a  *i«  xinttf  -rnva  enn  na  (t  tr  9*1) 

♦  .a^na  Kint^ 

LXXVI:IV 

l^tra  pi?  amaa  i*7X  inx^a  ♦  -pan  inx^a  b/a  1 

x1?  ♦  .yai  nxnpa  rvw  nann  it  -pan  ♦  xnan  p  d/c 

la^a  lanpn1?  "iai  nnxn  x1?  nnxn 

nann1?    iiwn    nttfya    anoa1?    nann  anpan 
p  mynx  n  ♦  .nt^yn  x*?a  una  i^xn1?  ^  -rawa  a  2 

pun  reran  annxn  x1?^  ♦  nnxn  x1?  naix  apy^  b 
t*  mrr  Vd*  ♦     inn  "pan  maa  ♦  .a^ya1?  aan^a         b/a  3 
raa1?!  pnx1?  Brian  «pa  nx  nt^a  psi  V'n  ♦  c 
^y  V'n  ♦  raa  m-iTr1?  xinn  ptn  x^x  ^  sx  ♦  (xa  a  'an)  e/d 
naxa  na1?  id  as  ♦  (dp)  nt^a  nx  'n  ms  -rpk3  'n  *a  f 
n^ya  imxaa  iama  nnxttf  pt  Va      inn  -pn  maa 
i3mi  nnx  pxw  pm  mna  n  1*7x3  t'ps?  ^ax 
♦  .nnop  ■•mx  i^xd      ^x  n^ya  imxaa 
na  ♦  laxs1?  -pn?1?  nt^yn  id  n  inn  Taa  maa  b/a  4 

•'D1?  ♦  .•pVoao  nana  naa  -p  pmaaa  aix  maa  a  5 

^xnt^  ins  ma1  n  lann  Taipn  ava  'aix  xinttf 
♦    naiattf    p    Kinwa    ps1?    nana    ton  pama 
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B.  Scripture  states,  [however,]  "You  shall  give  Me  the  first-born  among  your  sons.  You  shall 
do  the  same  with  your  cattle  and  your  flocks"  (Exod.  22:28-29),  [meaning,]  just  as  the 
human  first-born  is  redeemed  only  at  the  age  of  30  days,  so  too  the  first-born  of  cattle  [is 
only  redeemed]  at  the  age  of  30  days. 

C.  Based  on  this  you  say:  How  long  must  a  Jew  care  for  the  first-born  of  small  cattle? 
Thirty  days. 

D.  One  might  think  even  large  cattle  [are  redeemed]  at  the  age  of  30  days. 

E.  Scripture  states,  [however,]  "You  shall  do  the  same  with  your  cattle"  (Exod.  22:29). 
Scripture  added  to  it  another  additional  [statement]  of  "doing."23 

F.  How  long  must  ajew  care  for  cattle?  Small  [cattle]  for  30  days  and  large  [cattle]  for  50  days. 

6.  A.    "Seven  days  it  shall  remain  with  its  mother.  On  the  eighth  day  (you  shall  give  it  to  Me)" 

(Exod.  22:29):24 

B.  One  might  think  that  fit  [cattle  are  given  only]  on  the  eighth  day,  but  defective  [cattle 
may  be  given]  from  the  eighth  day  forward. 

C.  Scripture  states,  [however,]  of  [cattle]  consecrated  [to  be  sacrificed  to  God],  "...  from  the 
eighth  day  on  it  shall  be  acceptable"  (Lev.  22:27). 

D.  One  might  think  that  fit  [cattle  are  given]  on  the  eighth  day  forward,  but  defective  [cattle 
are  given  only]  on  the  eighth  day. 

E.  Scripture  states,  [however,]  "On  the  eighth  day  you  shall  give  it  to  Me"  (Exod.  22:29). 

F.  How  does  one  know  from  Scripture  to  apply  that  which  is  said  about  this  one  to  that  one 
and  that  which  is  said  about  that  one  to  this  one? 

G.  Scripture  states  "its  mother"  [in  Exod.  22:29]  and  "its  mother"  [in  Lev.  22:27],  [in  order  to 
provide  the  opportunity  to  interpret  them  using]  a  gezerah  shaveh:25 

H.  Just  as  with  "its  mother"  stated  farther  on,  the  consecrated  [animal]  nurses  from  the 
unconsecrated  [animal],  so  too  with  "its  mother"  stated  here  does  the  consecrated 
[animal]  nurse  from  the  unconsecrated  [animal], 

I.  Based  on  this  they  said:  One  does  not  nurse  consecrated  animals  with  each  other. 

7.  A.    "...  you  shall  give  it  to  Me"  (Exod.  22:29): 

B.    This  teaches  that  all  the  offerings  are  suitable  from  the  eighth  day. 

Chapter  Seventy-Seven 

(Textual  Source:  Midrash  ha-Gadol) 

LXXVII:I 

1.         A.    "(You  shall  be  holy)  people  (to  Me.  You  must  not  eat  flesh  torn  by  beasts  in  the  field.  You 
shall  cast  it  to  the  dogs)"  (Exod.  22:30): 

B.  I  only  know  about  men.  How  does  one  know  from  Scripture  about  women? 

C.  Scripture  states,  "You  shall  be  ...  to  Me"  (Exod.  22:30). 


23  I.e.,  after  saying  "You  shall  give  Me  the  first-born  among  your  sons"  the  biblical  text  continues  with  "You  shall  do  the  same  with 
your  cattle  and  your  flocks." 

u  Compare  6.A-I  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  319:12-320:8;  Laut.,  vol.  3, 155:118-156:135;  Neus.,  LXXVI:III:7.A-9.B);  and 
Sifra,  Emor  8:5  (Neus.,  CCXXV:I:4.A-7.D). 

25  I.e.,  the  employment  of  the  same  word  in  separate  scriptural  contexts,  thus  facilitating  the  application  of  the  meaning  of  the  word 
in  one  context  to  the  other. 
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Ton  na  iiks1?  i-nttf1?  nmn  p  ^  inn  733  udd  Vti  b 
nana  udd       or*  d^1?^1?  k^x  msa  irs  trm 

"piner  fD^n  naD  to  naiK  nns  ]XDa  ♦  or  d^1?^1?  c 

f|K  to  ♦  dt  anzftw  npi  nanDD  11333  "pstr1?  d 

i1?  ran  Tittf1?  rrcran  id  V'n  ♦  dt  anzftw  nora  e 

^dit1?  p^n  ^-w  naD  to  ♦  rnnx  rw»  DinDn  f 

nsrDttf  ♦  .dt  DWi  norai  dt  d^1?^  npiD  11333  a  6 

DT3  "W3  1133  to  ♦             DTD  IttK  D57  n'lT  DW  B 

•penpias  Vti  ♦  i^n^i  ^awn  dtd  ^iddi  ^awn  c 

ins  to  ♦  (T3  3D  9*0  nx-p  nx^m  Tawn  dts  d 

dtd  V'n  ♦  ^awn  dtd  rViosi  "i^xi  Tawa  p&o  e 

nxi  htd  nt1?^  naxn  m  ]wb  "pas  ♦  ^  unn  ^awn  f 

lax  na  ♦  nw  frm1?  lax  lax  V'n  ♦  htd  nr1?^  naxn  h/g 
1SD  naxn  las      ^"inn  P  P^t  t^ip  ^n1?  naxn 

m  Erttnp  ipsr  s1?  nax  ixDa  ♦  ^inn  p  par  vnp  1 

dtd  fwa  maa-ipn       la^a  ♦  ^  unn  ♦  .nt  nx  b/a  7 

LXXVILI 

♦    ]vnn  V'n  ♦  fas  ej»im  D-wax  k1?^  ^  rx  ♦  nwro  c/b/a  1 
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2.  A.    "...flesh...  in  the  field"  (Exod.  22:30):26 

B.    I  only  know  about  [flesh]  torn  in  the  field. 

[214]     C.    How  does  one  know  from  Scripture  [to  include  flesh  torn]  on  a  roof,  in  a  courtyard,  or  in 
a  deserted  building? 

D.  Scripture  states,  "You  must  not  eat ...  torn"  (Exod.  22:30). 

E.  One  might  think  it  would  be  [entirely]  prohibited  if  it  was  torn  on  its  ear  or  on  its  leg. 

F.  Scripture  states,  [however,]  "You  shall  cast  it  to  the  dogs."  (Exod.  22:30). 

3.  A.  R.  Eliezer  ben  Jacob  says,  '"You  must  not  eat  flesh  torn'  (Exod.  22:30):27 

B.  "[Scripture  says  this]  to  provide  a  warning  against  torn  flesh. 

C.  "I  only  know  about  [flesh]  that  was  torn.  How  does  one  know  from  Scripture  to  include 
in  the  prohibition  flesh  that  was  separated  [otherwise]  from  the  cattle? 

D.  "Scripture  states,  'You  must  not  eat  flesh  ...  by  beasts  in  the  field'  (Exod.  22:30). 

E.  "How  does  one  knowfrom  Scripture  if  alimb  of  an  embryo  came  out  [of  the  cow's  vagina],  and 
then  its  mother  was  slaughtered,  it  [would  be  prohibited]  as  a  negative  commandment? 

F.  "Scripture  states, '...  flesh  torn  ...  in  the  field'  (Exod.  22:30). 

G.  "How  does  one  know  from  Scripture  that  [higher]  consecrated  meat  that  went  outside 
the  curtains  of  the  Temple,  and  [lesser]  consecrated  meat  that  went  outside  the  walls  of 
Jerusalem,  and  meat  of  the  paschal  sacrifice  that  went  outside  a  group  formed  to  share  a 
paschal  lamb  [would  be  prohibited]  as  a  negative  commandment? 

H.  "Scripture  states, '...  flesh  ...  in  the  field'  (Exod.  22:30)." 

4.  A.    "You  must  not  eat"  (Exod.  22:30): 

B.    Nothing  less  than  an  olive's  amount  constitutes  "eating." 

5.  A.    "You  shall  cast  it  to  the  dogs"  (Exod.  22:30): 

B.    This  teaches  that  it  is  permitted  [to  be  used  otherwise]  to  gain  benefit. 

6.  A.    "...  it"  (Exod.  22:30): 

B.    You  cast  it  to  the  dogs,  but  you  do  not  cast  consecrated  cattle  that  die  to  the  dogs. 
LXXVILII 

1.         A.    "You  must  not  carry  false  rumors"  (Exod.  23:l):28 

B.  In  that  they  should  not  have  advocates  speak  before  them  [in  court  in  place  of  the  actual 
parties  themselves], 

C.  How  does  one  know  from  Scripture  that  a  judge  should  not  listen  to  the  charge  of  one  of 
the  litigants  until  his  fellow  [litigant]  arrives? 

D.  Scripture  states,  "You  must  not  carry  false  rumors"  (Exod.  23:1). 

E.  And  how  does  one  know  from  Scripture  that  a  person  should  not  make  a  false  charge? 

F.  Scripture  states,  "You  must  not  carry29  false  rumors"  (Exod.  23:1),  [which  you  should  also 


26  Compare  2.A-F  with  UekhUta  de-Rabbi  Ishmael,  Kaspa  (H/R,  320:14-321:8;  Laut.,  vol.  3, 157:8-158:22;  Neus.,  LXXVII:I:4.A-9.C). 

27  Compare  3.A-H  with  b.  Hullin  73b  (Neus.,  XXX.B:Tractate  Hullin:IV.l.A-V.2.D). 

21  Compare  l.A-J  with  Mekhika  de-Rabbi  Ishmael,  Kaspa  (H/R,  321:19-322:5;  Laut.,  vol.  3, 160:40-48;  Neus.,  LXXVII:II:1.A-4.D). 
25  Hebrew:  tisah-XE>n. 
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"ixrrn  rua  ♦  rrwa  ns-itnw  a1?**  ^  px  ♦  rrraa  "wai  c/b/a  2 

nsntM  Vd*  ♦  i^Dxn  x1?  ns*it3  V'n  ♦  paa  na-inai  e/d 

•pa^em  a^D1?  V'n  ♦  rniox  xnn  rf?rai  rmxa  f 

♦  i^dkd  x1?  riBio  mix  apy  p  -itsp^x  n  ♦  .imx  a  3 
■paa  ns-iww  x^x  ^  px  ♦  .nsnon      mnm  c/B 
-wai  V'n  ♦  rnroxa  xirw  nanan  p  erpsw  -wa1?  d 

id  nnxi  xxn?  "aw  -ax1?  paa  ♦  .ftaxn  x1?  rrwa  e 

rrwa         "?"n  ♦  nwsm  x^a  xinw  lax  n^nt^n  f 

-iwai  a^p1?  pin  Kipff  ETttrrp  -wa1?  pa  ♦  .nsnto  g 
noD  "wai  dVbtpp  nam1?  ^in  xxn?  d^p  atrip 

♦  .mwa  nwai  Vti  ♦  rrcran  x^a  pw  mian1?  pin  xjnp  h 

♦  po^n  a1?}1?  ♦  .nnaa  nmns  nVox  px  ♦  ftaxn  x1?  as    b/a  4 
-pVwa  nnx  mix  ♦  imx  ♦  .nx^na  mma  K»rw  "ra^a  b/a  6  b 

♦  .a1?}1?  nnattf  trttrrp  nana  -pto  nnx  pxi  a^D1? 

LXXVII:II 

♦  .p^s1?  pino  ror  x1?^  ♦  kw  srattf  xum  x1?  b/a  1 
757  pn  ^sraa  mx  nayo  sw  x1?^  pH^  pw  c 
x1?^  paai  ♦  .xiw  yattf  xt^n  x1?  V'n  ♦  ran  xia^  x1?^  e/d 

s1?  xiw  srattf  xt^n  x1?  V'n  ♦  ipw  nasro  trm  ]W  f 
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read  as]  "You  must  not  incite30  false  rumors." 

G.  And  how  does  one  know  from  Scripture  that  it  is  prohibited  to  tell  false  rumors  and  to 
accept  false  rumors? 

H.  Scripture  states,  "You  must  not  carry"  (Exod.  23:1),  [which  you  should  also  read  as]  "You 
must  not  incite." 

I.  And  how  does  one  know  from  Scripture  that  if  a  witness  knows  that  his  companion  is 
wicked,  he  should  not  testify  on  his  behalf? 

J.     Scripture  states,  "You  must  not  join  hands  with  the  guilty  (to  act  as  a  malicious  witness)" 
(Exod.  23:1),  [meaning,]  don't  join  up  with  him  in  testimony. 


LXXVIWII 


A.  "You  should  not  side  with  the  maj  ority  to  do  wrong.  (You  shall  not  give  perverse  testimony 
in  a  dispute  so  as  to  pervert  it  in  favor  of  the  majority)  "  (Exod.  23:2):31 

B.  How  does  one  know  from  Scripture  that  capital  cases  [are  tried]  in  front  of  23  judges? 

C.  Scripture  states,  "(In  such  cases)  the  assembly  shall  decide  (between  the  slayer  and  the 
blood-avenger).  The  assembly  shall  protect  (the  manslayer  from  the  blood-avenger)" 
(Num.  35:24-25). 

D.  One  assembly  decides  and  one  assembly  protects,  [that  is,]  10  [judges]  declare  innocent  and 
10  declare  guilty.  How  does  one  know  from  Scripture  [that  there  are]  three  [more  judges]? 

E.  By  implication  from  what  it  says  in  Scripture,  "You  should  not  side  with  the  majority  to 
do  wrong"  (Exod.  23:3),  meaning,  you  should  not  side  with  them  to  do  wrong,  but  you 
may  side  with  them  to  do  good. 

F.  Might  one  think  you  should  not  side  with  them  to  do  evil  under  any  circumstance? 

G.  Scripture  states,  "...  in  favor  of  the  majority"  (Exod.  23:2). 

H.  From  this  you  say:  Since  the  Torah  said  to  give  the  death  penalty  on  the  basis  of  witnesses 
and  to  give  the  death  penalty  on  the  basis  of  a  majority,  just  as  witnesses  means  no  less 
than  two,  so  too  must  the  majority  be  no  less  than  two.  Since  there  cannot  be  a  court  with 
an  even  number  [of  judges],  you  add  another  one  to  them,  and  behold— 23  [judges]! 

A.  Rabbi  says,  "By  implication  from  what  it  says  in  Scripture— 'You  should  not  side  with  the 
majority  to  do  wrong'  (Exod.  23:2)— I  assume  he  should  side  with  them  to  do  good. 

B.  "If  so,  why  is  it  said  in  Scripture, in  favor  of  the  majority'  (Exod.  23:2)?  So  that  [you  know 
that]  your  siding  [with  the  majority]  to  do  good  is  not  like  your  siding  [with  the  majority] 
to  do  wrong.  Your  siding  [with  the  majority]  to  do  good  [can  be]  with  [a  majority  of  only] 
one.  [Your  siding  with  the  majority]  to  do  wrong  [can  be]  with  [a  majority  of  only]  two." 

A.  "You  shall  not  give  perverse  testimony  so  as  to  pervert"  (Exod.  23:2): 

B.  You  should  not  say  at  the  time  of  the  verdict,  "It's  sufficient  that  I  [vote]  as  my  Master  So 
and  So  [votes]!"  Rather,  speak  [based  upon]  what  is  before  you! 

A.  "You  shall  not  show  deference  to  a  poor  man  (in  his  dispute)"  (Exod.  23:3):32 

B.  One  might  think  he  should  not  show  deference  to  him  with  his  wealth. 

C.  Scripture  states,  [however,]  "...  in  his  dispute"  (Exod.  23:3),  [meaning,]  he  should  not 


10  Hebrew:  tasi— RWl. 

31  Compare  1.A-3.B  with  m.  Sanhedrin  1:6  and  t.  Sanhedrin  3:7-8. 

12  Compare  4.A-D  with  Sifre  Deut,  Piska  17  (Hammer,  p.  40;  Neus.,  XVII:II:1.A-C). 
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[215]  show  deference  to  him  in  law,  in  that  you  should  not  say,  "This  one  is  poor,  the  son  of  good 

[parents],  I  will  acquit  him  so  that  he  may  be  sustained  [through  charity]  with  honor." 

D.  Scripture  states,  "You  shall  not  show  deference  to  a  poor  man  in  his  dispute"  (Exod.  23:3). 
And  farther  ahead  Scripture  says,  "Do  not  favor  the  poor"  (Lev.  19:15). 

LXXVIMV 

1 .  A.    "When  you  encounter  (your  enemy's  ox  or  ass  wandering,  you  must  take  it  back  to  him)" 

(Exod.  23:4):33 

B.  I  only  know  about  a  positive  commandment.3'1  How  does  one  know  from  Scripture  about 
[the  corresponding]  negative  commandment?35 

C.  Scripture  states,  "Do  not  look  (at  your  fellow's  ox  or  sheep  gone  astray)  and  ignore  it" 
(Deut.  22:1). 

D.  "...  your  fellow's  ox"  (Deut.  22:1):  I  only  know  about  your  fellow's.  How  does  one  know 
from  Scripture  about  your  enemy's? 

E.  Scripture  states,  "...  your  enemy's  ox"  (Exod.  23:4),  [meaning,]  in  any  event. 

F.  One  might  think  [this  is  also  the  case  for  the  ox]  belonging  to  other  people  [than  these], 

G.  Scripture  states,  "...  your  fellow's"  (Deut.  22:1).  Just  as  your  brother  is  of  your  people,  so 
too  [is  this  the  case  only]  with  anyone  who  is  of  your  people. 

H.  [God  says,]  "If  you  conquer  your  inclination  to  make  your  enemy  your  friend,  I  promise 
you  that  I  will  make  your  enemy  your  friend." 

2.  A.    "When  you  encounter"  (Exod.  23:4):36 

B.  One  might  think  [this  means]  actually  encounter. 

C.  Scripture  states,  [however,]  "When  you  see"  (Exod.  23:5). 

D.  One  might  think  [this  applies  even]  when  one  sees  it  from  a  distance. 

E.  Scripture  states,  [however,]  "When  you  encounter"  (Exod.  23:4). 

F.  How  is  this  so?  Seeing  is  like  meeting  [when  the  distance  is]  two-fifteenths  of  a  mile— the 
measure  of  a  ris. 

3.  A.    "...  wandering"  (Exod.  23:4):37 

B.  Anything  lost  along  its  way. 

C.  Based  on  this  you  say:  If  an  ass  was  grazing  along  its  way  with  its  gear  placed  as  it  normally 
would  be,  they  are  not  obligated  [to  return  it] .  If  a  donkey  was  wandering  through  a  vineyard 
with  its  gear  spread  out  in  the  middle  of  the  way,  they  are  obligated  [to  return  it]. 

4.  A.    "You  must  take  it  back  to  him"  (Exod.  23:4):38 

B.  Since  it  says  in  Scripture,  "Honor  your  father  and  your  mother"  (Exod.  20:12),  one  might 
think  if  his  father  and  his  mother  said  to  him,  "Don't  return  [it],"  he  should  listen  to  them. 

C.  Scripture  states,  [however,]  "You  must  take  it  back  to  him"  (Exod.  23:4).39 

33  Compare  l.A-H  with  SifreDeut,  Piska  222  (Hammer,  p.  233;  Neus,,  CCXXII:I:1,A-2.F). 

34  I.e.,  a  commandment  that  prescribes  an  action  or  behavior. 

35  I.e.,  a  commandment  that  proscribes  an  action  or  behavior. 

36  Compare  2.A-F  with  Mekhilta  de-Rabbi  lshmael,  Kaspa  (H/R,  323:10-324:2;  Laut.,  vol.  3, 163:80-85;  Neus.,  LXXVII:III:1.A-H);  and  Sifre 
Deut,  Piska  222  (Hammer,  p.  233;  absent  in  Neus.). 

37  Compare  3.A-C  with  m.  Baba  Metzia  2:9. 

38  Compare  4.A-E  with  m.  Baba  Metzia  2:10. 

39  The  text  here  interprets  in  this  fashion  the  seemingly  doubled  verbal  form  of  the  infinitive  absolute  (TO'ttTI  3t£Tl). 
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D.  If  he  returned  it  and  it  fled  [again],  and  he  returned  it  [again]  and  it  fled  [again],  how  does 
one  know  from  Scripture  that  he  is  obligated  to  return  it  [even  again]? 

E.  Scripture  states,  "You  must  take  it  back  to  him"  (Exod.  23:4)— even  100  times.40 
LXXVILV 

1.  A.    "When  you  see  (the  ass  of  your  enemy  lying  under  its  burden  and  would  refrain  from 

helping  it,  you  must  nevertheless  help  him  with  it)"  (Exod.  23:5):41 

B.  I  only  know  about  a  positive  commandment.42  How  does  one  know  from  Scripture  about 
[the  corresponding]  negative  commandment?43 

C.  Scripture  states,  "Do  not  look  (at  your  fellow's  ass  or  ox  fallen  on  the  road  and  ignore  it)" 
(Deut.  22:4). 

2.  A.    "When you  see"  (Exod.  23:5): 

B.  One  might  think  [this  applies  even]  when  one  sees  it  from  a  distance. 

C.  Scripture  states,  [however,]  "When  you  encounter"  (Exod.  23:4). 

D.  One  might  think  [this  means]  actually  encounter. 

E.  Scripture  states,  [however,]  "When  you  see"  (Exod.  23:5). 

F.  How  is  this  so?  Seeing  can  constitute  meeting.  And  when  does  seeing  constitute  meeting? 
The  Sages  calculated  two-fifteenths  of  a  mile— the  measure  of  a  ris. 

3.  A.    "...  lying"  (Exod.  23:5): 

B.  And  not  standing. 

C.  "...  under  its  burden"  (Exod.  23:5): 

D.  And  not  unloaded. 

E.  "...  and  would  refrain  from  helping  it"  (Exod.  23:5): 

F.  How  can  you  say  from  Scripture  that  if  one  was  an  important  person  or  was  a  priest 
and  it44  was  in  the  graveyard,  or  it  was  nightfall  on  the  eve  of  Shabbat,  he  would  not  be 
permitted  to  be  engaged  with  it?45 

G.  Scripture  states,  "...  and  would  refrain"  (Exod.  23:5),  [meaning,]  sometimes  you  refrain 
and  sometimes  you  don't  refrain. 

4.  A.    "...you  must  nevertheless  help  him  with  it"  (Exod.  23:5): 

B.  This  is  the  commandment  of  relieving  an  overburdened  animal. 

C.  And  farther  on  Scripture  says, "...  you  must  help  him  raise  it"  (Deut.  22:4). 

D.  This  is  the  commandment  of  assisting  in  loading  an  animal. 

E.  Relieving  an  overburdened  animal  is  for  free,  but  assisting  in  loading  an  animal  is  for 
hire.  The  commandment  of  relieving  an  overburdened  animal  takes  precedence  over  the 
commandment  of  assisting  in  loading  an  animal. 


40  Ibid. 

11  Compare  l.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  325:7-8;  Laut.,  vol.  3,  165:116-118;  Neus.,  LXXVII:III:13.A-B);  and  Sifre 
Deut.,  Piska  225  (Hammer,  p.  235;  Neus.,  CCXXV:I:1.A-D). 

42  I.e.,  a  commandment  that  prescribes  an  action  or  behavior. 

43  I.e.,  a  commandment  that  proscribes  an  action  or  behavior. 

44  I.e.,  the  burdened  animal. 

45  Compare  3.F-G  with  Sifre  Deut,  Piska  225  (Hammer,  p.  235;  Neus.,  CCXXV:II:1.A-G). 
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5.  A.    "...  you  must  nevertheless  help  him  with  it"  (Exod.  23:5):46 

B.  if  he47  sits  there48  and  says  to  him,  "Since  you  are  commanded,  ifyou  want  to  unload,  then 
unload  or  don't  unload,"  he  would  be  exempt  (if  he  didn't  help  him). 

C.  As  it  says  in  Scripture,  "...  help  him"  (Exod.  23:5). 

D.  One  might  think  [this  would  be  the  case]  even  [if  the  owner  of  the  animal]  was  old  or  sick. 

E.  Scripture  states,  [however,]  "...  you  must  nevertheless  help"  (Exod.  23:5). 

6.  A.  "...  him  with  it"  (Exod.  23:5): 

B.  This  includes  the  load  that  is  on  his  shoulders. 

Chapter  Seventy-Eight 

(Textual  Source:  Midrash  ha-Gadol) 

LXXVIIhl 

1.  A.    "You  shall  not  subvert  the  rights  of  your  needy  (in  their  disputes)"  (Exod.  23:6):49 

B.  Why  do  I  need  Scripture  to  say  this?  Has  it  not  already  been  said,  "You  shall  not  judge 
unfairly"  (Deut.  16:18),  [meaning,]  whether  poor  or  rich? 

C.  Why  does  Scripture  say,  "You  shall  not  subvert  the  rights  of  your  needy"  (Exod.  23:6)? 
This  [refers]  to  the  one  needy  [in  performance  of]  the  commandments,  in  that  you  should 
not  say,  "This  one  is  wicked,  so  whether  it  is  ascertained  that  he  is  lying  or  ascertained 
that  he  isn't  lying,  I'll  treat  him  too  severely." 

D.  Scripture  states,  "You  shall  not  subvert  the  rights  of  your  needy"  (Exod.  23:6). 

2.  A.    ["Keep  far  from  a  false  charge.  Do  not  bring  death  on  those  who  are  innocent  and  in  the 

right,  for  I  will  not  acquit  the  wrongdoer"  (Exod.  23:7)  :]50 

B.  How  does  one  know  from  Scripture  that  if  three  people  claim  a  debt  against  one  person, 
that  one  should  not  become  the  litigant  and  two  the  witnesses  and  then  collect  it  from 
him  and  divide  it? 

[216]     C.    Scripture  states,  "Keep  far  from  a  false  charge"  (Exod.  23:7). 

3.  A.    "Do  not  bring  death  on  those  who  are  innocent  and  in  the  right"  (Exod.  23:7):51 

B.  How  do  you  say  from  Scripture  if  one  has  a  witness  [against  him]  but  doesn't  have  the 
legal  warning52  [against  him,  or]  has  the  legal  warning  but  doesn't  have  the  witnesses, 
he  is  exempt?  Or  if  two  testify  against  one  that  he  violated  Shabbat,  one  testifying  that 
he  picked  figs  and  one  testifying  that  he  picked  grapes  [or]  one  testifying  that  he  picked 
black  figs  and  one  testifying  that  he  picked  white  figs,53  one  might  think  that  since,  in  any 
event,  he  did  violate  Shabbat  he  should  be  put  to  death. 

C.  Scripture  states,  [however,]  "Do  not  bring  death  on  those  who  are  innocent  and  in  the 
right"  (Exod.  23:7). 

4.  A.    "Do  not  bring  death  on  those  who  are  innocent  and  in  the  right"  (Exod.  23:7):54 


46  Compare  5.A-E  with  m.  Baba  Metzia  2:10  and  Sifre  Deut,  Piska  225  (Hammer,  p.  235;  Neus.,  CCXXV:II:3.A-4.B). 

47  I.e.,  the  owner  of  the  animal. 

48  I.e.,  unwilling  to  help. 

49  Compare  l.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  326:11-15;  Laut.,  vol.  3, 168:1-8;  Neus.,  LXXVIII:I:1.A-3.D). 

50  Compare  2.A-C  with  b.  Shebuot  31a  (Neus.,  XXVII.B:Tractate  Shebuot:4:2:I.20.V-W). 

51  Compare  3.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  327:5-11;  Laut.,  vol.  3, 169:22-170:31;  Neus.,  LXXVIII:I:9.A-10.F). 

52  I.e.,  the  legal  warning  given  to  an  offender  just  before  he  commits  his  crime. 

53  He  cannot  officially  be  proven  guilty  of  violating  Shabbat,  because  he  lacks  two  corroborating  witnesses  on  either  count. 
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54  Compare  4.A-L  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  327:18-328:6;  Laut,  vol.  3, 171:42-172:52;  Neus.,  LXXVIII:I:13.A-14.H);  y. 
Sanhedrin  22a  (Neus.,  4:3:I.A-II.C);  and  b.  Sanhedrin  33b  (Neus.,  XXIIIB:Tractate  Sanhedrin:4:2:VIII.A-Q). 
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L. 
A. 
B. 

LXXVIII:!!5 


5. 


B.  This  teaches  that  you  can  grant  one  a  new  trial  in  order  to  find  him  innocent. 

C.  One  might  think  you  can  grant  one  a  new  trial  in  order  to  find  him  guilty. 

D.  Scripture  states,  [however,]  "Do  not  bring  death  on  those  who  are  innocent  and  in  the 
right"  (Exod.  23:7). 

E.  I  only  know  about  [the  one  sentenced]  to  death.  How  does  one  know  from  Scripture 
about  [the  one  sentenced]  to  exile? 

F.  Scripture  states  here, "...  charge"  (Exod.  23:7),  and  Scripture  states  farther  on, "...  charge" 
(Deut.  19:4).  Just  as  "charge"  stated  farther  on  [involves  a  sentence  of]  exile,  so  too  does 
"charge"  stated  here  [involve  a  sentence  of]  exile. 

G.  I  only  know  about  [the  one  sentenced]  to  exile.  How  does  one  know  from  Scripture  about 
[the  one  sentenced]  to  stripes? 

H.  Scripture  states  here, "...  wrongdoer"  (Exod.  23:7),  and  Scripture  states  farther  on, "...  wrong- 
doer" (Deut.  25:2).  Just  as  "wrongdoer"  stated  farther  on  [involves  a  sentence  of]  stripes,  so 
too  does  "wrongdoer"  stated  here  [involve  a  sentence  of]  stripes. 

I.  One  might  think  even  in  property  cases  you  cannot  grant  him  a  new  trial  in  order  to  find 
him  guilty. 

J.  Scripture  states,  [however,]  "Do  not  bring  death  on  those  who  are  innocent  and  in  the 
right"  (Exod.  23:7),  [meaning,]  you  may  not  grant  him  a  new  trial  for  death,  but  you  may 
grant  him  a  new  trial  for  property  [cases]. 

One  might  think  that  just  as  [the  wicked]  might  go  out  acquitted  by  you,  so  too  will  they 
go  out  acquitted  by  Me.55 

Scripture  states,  [however,]  "...  for  I  will  not  acquit  the  wrongdoer"  (Exod.  23:7). 
"...  for  I  will  not  acquit  the  wrongdoer"  (Exod.  23:7): 
[God  says,]  "But  I  will  acquit  him  through  repentence." 


"Do  not  take  bribes,  (for  bribes  blind  the  clear-sighted  and  upset  the  pleas  of  those  who 
are  in  the  right)"  (Exod.  23:8): 

Scripture  doesn't  need  to  speak  of  bribes  of  money,  rather,  even  [i.e.,  only]  of  bribes 
of  words. 

C.  "For  bribes  blind  the  wise"  (Deut.  16:19):  All  the  more  so  fools. 

D.  "...  and  they  upset  the  pleas  of  those  who  are  in  the  right"  (Deut.  16:19):  All  the  more  so 
those  who  are  in  the  wrong. 

A.  Another  interpretation: 

B.  "For  bribes  blind  the  wise"  (Deut.  16:19):  [Those  who]  say  that  an  impure  person  is  pure. 

C.  "...  and  they  upset  the  pleas  of  those  who  are  in  the  right"  (Deut.  16:19):  [Those  who]  say 
that  something  prohibited  is  allowed,  or  that  something  allowed  is  prohibited. 


55  I.e.,  God. 

56  Compare  LXXVIII:II:1.A-2.C  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  328:7-14;  Laut.,  vol.  3,  172:53-173:66;  Neus.,  LXXVIII:I:15. 
A-16.I);  and  b.  Ketubot  105a  (XIV.&Tractate  Ketubot:13:l:I.4.A-5.A). 
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LXXVIII:III 

1.  A.    "Six  years  you  shall  sow  your  land  and  gather  in  its  yield"  (Exod.  23:10):57 

B.  How  does  one  know  from  Scripture  that  one  gathers  in  the  seventh  year  rice,  millet, 
sprouts,  and  sesame  grain  that  took  root  before  the  beginning  of  the  year  [i.e.,  of  the 
seventh  year]? 

C.  Scripture  states, "...  and  gather  in  its  yield"  (Exod.  23:10),  [meaning,]  in  the  seventh  [year], 

D.  One  might  think  [one  gathers  these  in  the  seventh  year]  even  if  they  didn't  take  root 
[before  the  beginning  of  the  seventh  year], 

E.  Scripture  states,  [however,]  "Six  years  you  shall  sow  and  gather"  (Exod.  23:10),  [meaning,] 
six  seedings  and  six  gatherings,  not  six  seedings  and  seven  gatherings. 

2.  A.    R.  Nathan  ben  Joseph  says,  "One  verse  says,  'Six  years  you  may  sow  your  field'  (Lev.  25:3), 

and  one  verse  says,  'Six  years  you  shall  sow  your  land'  (Exod.  23:10). 

B.  "How  are  these  verses  fulfilled?  One  was  when  Israel  entered  the  Land  of  Israel,  and  one 
was  when  they  returned  from  the  exile." 

3.  A.    "But  in  the  seventh  you  shall  let  it  rest"  (Exod.  23:11)— from  gathering.58 

B.  "And  lie  fallow"  (Exod.  23:11)— from  clearing  stones. 

C.  One  might  think  he  could  set  bailees  over  it  until  the  time  of  removal  of  the  produce 
arrived,  and  then  he  could  give  it  to  them. 

D.  Scripture  states,  [however,]  "...  and  lie  fallow"  (Exod.  23:11). 

4.  A.    "Let  the  needy  among  your  people  eat  of  it,  (and  what  they  leave  let  the  wild  beasts  eat)" 

(Exod.  23:ll):59 

B.  I  only  know  from  this  about  the  poor  person.  How  does  one  know  from  Scripture  about 
the  rich  person? 

C.  Scripture  states,  "But  you  may  eat  whatever  the  land  during  its  sabbath  will  produce" 
(Lev.  25:6). 

D.  If  so,  why  does  Scripture  state,  "...  the  needy  among  your  people"  (Exod.  23:11)? 

E.  [To  emphasize  that]  most  of  it  is  for  the  poor. 

5.  A.    "...  and  what  they  leave  let  the  wild  beasts  eat"  (Exod.  23:ll):60 

B.  Would  one  really  think  that  the  wild  beast  could  not  eat  [the  produce  in  the  field]  that  is 
of  no  good  to  you? 

C.  Why  does  Scripture  state  "...  and  what  they  leave  let  the  wild  beasts  eat"  (Exod.  23:11)? 

[217]  D.  [in  order  to  teach  that]  as  long  as  the  wild  beast  eats  from  the  field,  you  may  eat  [seventh- 
year  produce  collected]  inside  the  house.  Once  it  ceases  [to  eat]  from  the  field,  you  must 
cease  [eating  it]  inside  the  house. 

E.    Based  on  this  they  said:  He  who  preserves  five  types  of  preserves  in  one  jar.61 


57  Compare  l.A-E  with  Sifra,  Behar  1:7-8  (Neus.,  CCXLV:I:8.A-9.C). 

58  Compare  3.A-D  with  b.  Sukkah  44b  (Neus.,  VI.Tractate  Sukkah:4:4:XI.A-V). 

59  Compare  4.A-E  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  330:3-7;  Laut,  vol.  3,  175:100-176:109;  Neus.,  LXXVIII:II:6.A-7.D);  m. 
Shebiit  9:8;  andt.  Shebiit  8:1. 

60  Compare  5.A-K  with  b.  Pesahim  52b  (Neus.,  IV.C:Pesahim:4:2:IV.2.A-C). 

61  Compare  5.E  with  m.  Shebiit  9:5. 
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F.  Rabban  Gamliel  says,  "He  who  has  ceased  [eating]  his  species  from  the  field  must  destroy 
it  and  its  money  equivalent  from  the  house." 

G.  One  might  think  everything  should  be  destroyed  together.  Scripture  states,  [however,] 
"...  with  your  vineyard"  (Exod.  23:11). 

H.  One  might  think  all  the  [seventh-year  produce  of  all]  the  countries  should  be  destroyed 
together.  Scripture  states,  [however,]  "...  and  your  olive  groves"  (Exod.  23:11). 

I.  Just  as  we  have  found  with  [the  produce  of  these]  two  types  of  trees,  the  one  has  its  own 
destruction  and  the  other  has  its  own  destruction,  so  too  each  and  every  thing  has  its 
own  destruction. 

J.  One  might  think  each  and  every  field  should  be  destroyed  on  its  own.  Scripture  states, 
[however,]  "...  in  the  land"  (Lev.  25:10),  [meaning,  God  says,]  "I  speak  about  the  land,  but 
I  don't  speak  about  each  and  every  field." 

K.  Based  on  this  they  said:  Three  countries  [are  to  be  distinguished  regarding]  destruction: 
Judah,  beyond  Jordan,  and  the  Galilee.62 

A.  "You  shall  do  the  same  with  your  vineyards  and  your  olive  groves"  (Exod.  23:11): 

B.  And  weren't  vineyards  and  olive  groves  part  of  the  general  classification?  Why  were 
they  specified? 

C.  In  order  to  draw  an  analogy  with  them:  Just  as  the  vineyard  is  unique,  in  that  it  is 
[included  in  the]  positive  commandment63  [of  declaring  its  produce  during  the  seventh 
year  free  for  the  taking]  but  one  [also]  transgresses  with  it  the  negative  commandment64 
[against  gathering  together  its  grapes65],  so  too  with  any  [produce]  that  is  [included  in 
the]  positive  commandment  [of  declaring  its  produce  during  the  seventh  year  free  for 
the  taking]  one  [also]  transgresses  with  it  the  negative  commandment  [against  gathering 
together  its  produce], 

A.  How  does  one  know  from  Scripture  that  owners  [of  land]  may  not  spread  manure,  strip 
off  leaves,  pluck,  fumigate,  trim  branches,  or  arrange  soil?66 

B.  Scripture  states,  "...  your  vineyards"  (Exod.  23:10). 

C.  And  how  does  one  know  from  Scripture  that  owners  [of  land]  may  not  trim  trees,  nip 
shoots,  chip  stones,  arrange  stones,  or  tap  for  sap? 

D.  Scripture  states,  "...  and  your  olive  groves"  (Exod.  23:10). 


LXXVIII:IV 


"Six  days  you  shall  do  your  work,  (but  on  the  seventh  day  you  shall  cease  from  labor,  in 
order  that  your  ox  and  your  ass  may  rest,  and  that  your  bondman  and  the  stranger  may 
be  refreshed)"  (Exod.  23:12): 

Since  it  says  in  Scripture,  "Six  days  you  shall  labor  and  do  all  your  work,  but  the  seventh 
day  is  a  sabbath"  (Exod.  20:9),  one  might  think  that  you  only  observe  Shabbat  at  a  time 
when  you  have  done  all  [your]  work.  How  does  one  know  from  Scripture  [even]  at  a  time 
when  you  have  not  done  all  [your]  work? 


62  Compare  5.K  with  m.  Shebiit  9:2. 

63  I.e.,  a  commandment  that  prescribes  behavior. 

64  I.e.,  a  commandment  that  proscribes  behavior, 

65  See  Lev,  25:6.  Thus,  one  may  randomly  pick  and  eat  the  grapes  of  a  vineyard  during  the  seventh  year,  but  one  may  not  gather  them 
together  and  then  eat  them. 

66  Compare  7.A-D  with  Sifra,  Behar  1:5  (Neus.,  CCXLV:I:3.A-6.G). 


TRACTATE  KASPA  •  X203"T  XrDOft  364 


mix  "psna  rrran  p  ira  rftattf  ^  mix  'ps^m  pn  f 

nnxa  pnsnna  fpia  irr        ♦  .iran  p  tot  nxi  g 

V'n  nnxa  pnsrana  mxnxn  *?a  in1'  Via1  ♦  .nana  V'n  h 

>3M  -nra  rit1?  f?naff  pra  'iw  lrxa  na  ♦  nrm  i 
i1?  ^,  mxi  mx  ^a  na  lass?  >3M  msra  nt1?!  iassr 

nnsrana  rrren  rw  ^a  xnn  Via*'  ♦  .iasy  ^aa  msra  j 
*7aa  ^nnan  x1?!  ^nnan  pxa  pxa  V'n  nasy  >asn 

msra1?  rmnx  un1?^  naix  nnx  ixaa  ♦  rmn  rrw  k 

♦  ^nn1?  n^na^  rrcron  id  ♦  ,y?am  pro  nayi  rmrr  a  6 
t^pn1?  ♦  ixr  na1?!  vn  V?aa  rnm  anan  x^m  c/b 
v^y  pnaiyi  nt^ya  xinttf  mra  ana  na  an^x 

x"?a  via  paw  nt^ya  xinw  ^a  id  nt^yn  x^a 

px  ppaya  px  ppnsa  pm  pVata  px  paa  ♦  .nwsm  a  i 

♦  nana  V'n  ♦  psra  prrxa  pxi  paua  px  pwya  b 
pxi  pVosa  pxi  pnta  pxi  paonpa  px  paai  c 

♦  .Trrc  V'n  ♦  vim  paua  pxi  pnxa  d 

LXXVIII:IV 

nw  'xw  ^aa  ♦  "ptpsra  nt^yn       rw  b/a  i 
a  'aw)  raw  wa^n  an  nrax'pa  ^a  nwi  fayn 
*?a  rww  nnxw  nywa  x^x  raw  nnx  px  "7ias  (o 

♦  paa  naxTO  ^a  nwiy  nnx  pxw  nywa  nax^a 


365 


MEKHILTA  DE-RABBI  SHIMON  BAR  YOHAI 


C.    Scripture  states,  "...  but  on  the  seventh  day  you  shall  cease  from  labor"  (Exod.  23:12), 
[meaning,]  in  any  event. 

2.  A.    Scripture  draws  a  comparison  [here]  between  Shabbat  and  the  sabbatical  year:  Just  as  the 

sabbatical  year,  for  which  one  does  not  receive  death  [for  its  transgression],  one  begins  to 
observe  its  rest  in  the  sixth  year  30  days  before  the  seventh  year,  then  isn't  it  only  logical 
that  for  Shabbat,  for  which  one  does  receive  death  [for  its  transgression],  one  needs  to 
add  mundane  time  onto  the  holy?67 

3.  A.    "...  that  your  ox  and  your  ass  may  rest,  etc."  (Exod.  23:12):68 

B.  One  might  think  one  cannot  allow  it  to  pluck  [food  to  eat]  and  one  cannot  allow  it  to 
uproot  [food  to  eat], 

C.  Scripture  states,  [however,] "...  that ...  may  rest"  (Exod.  23:12),  and  [to  disallow]  this  would 
not  be  rest,  but  rather  suffering! 

4.  A.    "...  and  that  your  bondman  ...  may  be  refreshed"  (Exod.  23:12): 

B.  R.  Yosi  ha-Galili  says,  "Remit  him." 

C.  But  R.  Akiva  says,  "Give  him  relief!" 


Chapter  Seventy-Nine 


(Textual  Source:  Midrash  ha-Gadol) 


LXXIX:! 


1. 


2. 


3. 


A. 
B. 

C 

D. 
A. 
B. 


LXXIX:II 

1.  A. 
B. 

2.  A. 


"Be  on  guard  concerning  all  that  I  have  told  you.  (Make  no  mention  of  the  names  of  other 
gods.  They  shall  not  be  heard  on  your  lips)"  (Exod.  23:13):69 

R.  Eliezer  ben  Jacob  says,  "[Scripture  says  this  in  order]  to  give  a  negative  commandment70 
to  correspond  with  every  positive  commandment71  said  in  the  scriptural  portion."72 

"Make  no  mention  of  the  names  of  other  gods"  (Exod.  23:13): 

This  is  a  warning  to  the  prophet  who  prophesies  in  the  name  of  idolatry. 

Because  Scripture  says,  "...  that  prophet  shall  die"  (Deut.  18:20),  we  have  heard  the 
punishment.  How  does  one  know  from  Scripture  about  the  warning? 

Scripture  states,  "Make  no  mention  of  the  names  of  other  gods"  (Exod.  23:13). 

"They  shall  not  be  heard  on  your  lips"  (Exod.  23:13):73 

This  is  a  warning  against  the  one  who  leads  people  subtly  to  idolatry  as  well  as  the  one 
who  stirs  people  up  to  idolatry. 

"Three  festivals  (you  shall  celebrate  for  Me  in  the  year)"  (Exod.  23:14): 
But  not  those  on  crutches.74 
"Three  festivals"75  (Exod.  23:14): 


67  I.e.,  begin  observance  of  Shabbat  early,  before  the  actual  beginning  of  the  seventh  day  of  the  week. 

68  Compare  3.A-C  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  331:2-5;  Laut.,  vol.  3, 177:129-178:134;  Neus.,  LXXVffl:III:2.A-F). 

69  Compare  l.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  331:14-332:1;  Laut.,  vol.  3, 179:1-8;  Neus.,  LXXIX:I:1.A-2.E). 

70  I.e.,  a  commandment  that  proscribes  behavior. 

71  I.e.,  a  commandment  that  prescribes  behavior. 

72  Hence,  the  negative  commandment  to  refrain  from  mentioning  the  names  of  other  gods  corresponds  to  the  positive  commandment 
to  be  on  guard. 

73  Compare  3.A-B  with  b.  Sanhedrin  63b  (Neus.,  XXIIIB:Tractate  Sanhedrin:7:6:X.A-N). 

74  This  interpretation  is  based  on  the  Hebrew  word  for  foot  (reqel— 'iXi),  which  is  also  the  word  for  "festival." 
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k1?  ttVin  wr  k1?  Via'  ♦  "fli  inam  jm  mr  pa1?] 

♦  .[-isx  k^x  n"3  nr  rxi  mr  pa1?  V'n  ♦  npiy  mr 
m  ♦  i1?  run  -iaix  »y?an  w  n  ♦  inns  p  won 

♦  .i1?  mm  naiK  na'py 

p  -iry^x  n  ♦  natwi  aa^x  ''max  iwx  "?aai 
maxn  n^y  *?a  ^y  n^yn  x1?  im1?  naix  apys 
nnnix  it  ♦  tram  x1?  annx  trn^K  aw  ♦  .nwisa 
icaan  nai  -iaix  xinw  ^a1?  ♦  ry  awa  xa^nan  x^ar> 
twn  V'n  ♦  "pas  mntx  uyaw  wiy  (a  m  'ai)  xinn 
(it)  ♦  ts  ^y  yaw  x1?  ♦  .rratn  x1?  annx  bni^x 

♦  .(moa1?!)  mia1?  mmx 

♦  a^jn  ww  ♦  .rap  ^ya  k^i  ♦  a^n  ww 


A  2  C 


B/A  3 
C 

C/B/A  4 


LXXIX:I 
B/A  1 

B/A  2 
C 
D 

B/A  3 

LXXIX:II 
A/B/A  2/1 


Hebrew:  r'galim—W^XI. 
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B.    Everything  depends  on  the  legs76  of  the  man.  The  one  who  comes  from  Beit  Pagay77  is  not 
[218]  the  same  as  the  one  who  comes  from  Persia! 

3.         A.    "...you  shall  celebrate  for  Me"  (Exod.  23:14): 

B.  A  person  fulfills  his  obligation  through  a  festival  sacrifice  [intentionally]  offered  for  that 
purpose.  A  person  does  not  fulfill  his  obligation  through  a  festival  sacrifice  [that  is  not 
intentionally]  offered  for  that  purpose. 

C.  If  so,  why  does  Scripture  state,  "...  you  shall  celebrate  for  Me"  (Exod.  23:14)? 

D.  [God  is  saying,]  "Whenever  you  offer  the  festival  sacrifice  in  accordance  with  how  it  is 
commanded,  I  attribute  it  to  you  as  if  you  brought  it  as  a  freewill  offering.  Whenever  you 
do  not  offer  the  festival  sacrifice  appropriately,  I  attribute  it  to  you  as  if  you  committed 
sacrilege  to  the  Temple  and  its  courtyards." 

E.  Thus  Scripture  says,  "That  you  come  to  appear  before  Me— who  asked  that  you  trample 
My  courts?"  (isa.  1:12). 

LXXIX:III 

1.  A.    "You  shall  observe  the  Feast  of  Unleavened  Bread,  (eating  unleavened  bread  for  seven 

days  as  I  have  commanded  you,  at  the  set  time  in  the  month  of  Abib,  for  in  it  you  went 
forth  from  Egypt.  And  none  shall  appear  before  Me  empty-handed)"  (Exod.  23:15): 

B.  Since  it  says  in  Scripture,  "Observe  the  month  of  Abib  and  offer  a  paschal  sacrifice"  (Deut. 
16:1),  one  might  think  you  only  offer  a  paschal  sacrifice  when  you  have  a  spring  crop.78 
How  does  one  know  from  Scripture  [you  must  also  offer  a  paschal  sacrifice]  when  you 
don't  have  a  spring  crop.79 

C.  Scripture  states,  [however,]  "You  shall  observe  the  Feast  of  Unleavened  Bread"  (Exod.  23:15). 

2.  A.    Another  interpretation: 

B.  Just  as  with  [the  generations  of]  the  Exodus  from  Egypt,  even  though  you  didn't  have 
a  spring  crop,  but  only  unleavened  bread  [you  offered  a  paschal  sacrifice],  so  too 
here,  even  if  you  don't  have  a  spring  crop,  but  only  unleavened  bread,  [you  should 
offer  a  paschal  sacrifice], 

3.  A.    How  does  one  know  from  Scripture  to  apply  that  which  is  said  about  the  paschal  sacrifice 

of  [the  generation  departing  from]  Egypt  to  the  paschal  sacrifice  of  the  subsequent 
generations,  and  that  which  is  said  about  the  paschal  sacrifice  of  the  subsequent 
generations  to  the  paschal  sacrifice  of  [the  generation  departing  from]  Egypt? 

B.  Scripture  states, "...  eating  unleavened  bread  for  seven  days  as  I  have  commandedyou  (at 
the  set  time  in  the  month  of  Abib)"  (Exod.  23:15). 

C.  This  teaches  that  the  year  in  which  Israel  exited  from  Egypt  was  like  the  set  rule. 

4.  A.    "And  none  shall  appear  before  Me  empty-handed"  (Exod.  23:15):80 

B.  Even  if  only  with  what  [little]  one  is  able. 

C.  But  the  Sages  say,  "It  is  not  appropriate  to  give  less  than  a  ma'ah  of  silver  for  a  burnt 
offering,  and  two  [ma'ah]  of  silver  for  a  festival  offering." 


76  Hebrew:  r'galim—U^!^. 

77  A  suburb  of  Jerusalem. 

78  The  name  of  the  month  Abib  (Hebrew:  Tax)  literally  means  the  early  ripening  stage  of  the  spring  harvest. 
"  E.g.,  in  a  sabbatical  year. 

80  Compare  4.A-C  with  Sifre  Deut,  Piska  143  (Hammer,  p.  182;  Neus.,  CXLIII:V:1.A-F). 
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xnrn       nna  xan  nan  px  aix1?^        ^  ^an  b 

xxt  trm  naun  nxan  nnna  ♦  n  inn  ♦  .did  nna         b/a  3 

nxa  pxw  nnna  man  *t  xxv  dtk  px  mam  ns 

rum  nnxttf  p  ^a  ♦  n  inn  -iax3  na1?  p  ax  ♦  natzn  d/c 

pm  mxan  rma  i^xa  "pVy        n^sra  mixaa 

nnx  i^xa  -f^sr  •nx  n^sra  nxna  ram  nnx  w 

ixian  n  naix  xm  id  ♦  nnTsni  nnn  ma  ^yia  e 

x  w)  nxn  oian  aara  nxi  t^pn  n  mx-i1? 

♦  .(a' 

LXXIX:III 

nx  maw  nmw  V?aa  ♦  wn  mxan  in  nx  b/a  1 

nnx  px  Via*  (x  to  '3D  nos  nwi  anxn  win 

I1?  pxw  nsrwa  anx  i1?  w  mm  x^x  nos  rrcns? 

nx^r  na  ♦  x"i  ♦  ,wa  mxan  an  nx  Vm  ♦  paa  anx       b/a  2  c 

D"s?x  ixa  ntf  nxa  x^x  anx  i1?  pxw  D"srx  ansa 

nosa  maxn  nx  inn  paa  ♦  nxa  x^x  anx  i1?  pxw  a  3 

nosa  nnTT  nosa  maxn  nxi  nnn  noon  ansa 

♦  mmx  twig  mam  ^axn  an11  nsnw  Vm  ♦  ansa  b 

nnn    anxaa    Vxmr    na    ixrw    mwnw    la^a  c 

anam  ♦  xmw  ^a  i^dx  ♦  apn      ixt  x1?!  ♦  .mpna       c/b/a  4 

nnn1?!  *pa  nsraa  mxn  n^y1?  mns  px  p-iaix 
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LXXIX:IV 

1.  A.    "And  the  Feast  of  the  Harvest,  (of  the  first  fruits  of  your  work,  of  what  you  sow  in  the 

field.  And  the  Feast  of  Ingathering  at  the  end  of  the  year,  when  you  gather  in  the  results 
of  your  work  from  the  field)"  (Exod.  23:16):81 

B.  R.  Ishmael  says,  "Whenever  the  Feast  of  Pentecost  occurs  on  Shabbat,  the  day  of  the 
slaughtering  [of  the  festival  sacrifice]  is  after  [Shabbat],  and  [then]  you  slaughter 
and  harvest." 

2.  A.    "...  the  first  fruits  of  your  works"  (Exod.  23:16):82 

B.  Since  it  says  in  Scripture,  "...  first  fruits  of  the  wheat  harvest"  (Exod.  34:22),  I  only  know 
about  the  [the  first  fruits]  of  wheat.  How  does  one  know  from  Scripture  about  [the  first 
fruits]  of  barley? 

C.  Scripture  states  "...  of  what  you  sow  in  the  field"  (Exod.  23:16). 

D.  I  only  know  about  that  which  was  sown.  How  does  one  know  from  Scripture  about  that 
which  grew  on  its  own? 

E.  Scripture  states,  "...  of  what ...  in  the  field"  (Exod.  23:16). 

F.  I  only  know  about  that  which  is  in  the  field.  How  does  one  know  from  Scripture  about 
[that  which  is  grown]  on  the  roof,  in  the  courtyard,  or  in  a  deserted  building? 

G.  Scripture  states,  "The  first  fruits  of  everything  in  their  land"  (Num.  18:13). 

3.  A.    "...  and  the  Feast  of  Ingathering  at  the  end  of  the  year"  (Exod.  23:16): 

B.  Since  it  says  in  Scripture,  "You  shall  set  aside  every  year  a  tenth  part  of  all  the  yield  of 
your  sowing  that  is  brought  from  the  field"  (Deut.  14:22),  I  don't  know  when  the  year  is. 

C.  Scripture  states,  [therefore,]  "...  and  the  Feast  of  Ingathering  at  the  end  of  the  year" 
(Exod.  23:16),  and  farther  ahead  it  says,  "...  at  the  turn  of  the  year"  (Exod.  34:22). 

D.  When  does  the  year  end?  You  must  say  at  the  solstice! 

E.  One  might  think  this  is  the  winter  solstice. 

F.  Scripture  states,  [however,]  "...  and  the  Feast"  (Exod.  23:16).  The  winter  solstice  is  elimi- 
nated, because  it  is  not  a  feast. 

G.  One  might  think  this  is  the  spring  equinox,  because  it  is  a  feast! 

H.  Scripture  states,  [however,]  "...  and  the  Feast  of  Ingathering"  (Exod.  23:16),  [meaning,  a 
feast]  that  has  an  ingathering.  The  spring  equinox  is  eliminated,  because  it  does  not  have 
an  ingathering. 

I.  One  might  think  this  is  the  summer  solstice,  which  is  an  ingathering. 

J.  Scripture  states,  [however,]  "...  and  the  Feast  of  Ingathering  at  the  end  of  the  year"  (Exod. 
23:16)  and  farther  ahead  it  says,  "...  at  the  turn  of  the  year"  (Exod.  34:22),  [meaning,]  a 
solstice  that  is  a  feast,  an  ingathering,  and  the  year  ends  on  it. 

K.    And  which  is  this?  This  is  the  autumnal  equinox! 

4.  A.    "...  when  you  gather  in83  the  results  of  your  work"  (Exod.  23:16): 


Compare  l.A-B  with  m.  Hagigah  2:4  and  b.  Hagigah  18a  (Neus.,  XII:Hagigah:2:4:I.5.A-B), 
Compare  2.A-G  with  Sifra,  Dibbura  Denaba  12:7-8  (Neus.,  XXIV:IV:2.A-J). 
Hebrew:  "JDDX3. 
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LXXIX:IV 

maw  pi  ^  naiK  toner  n  ♦  -pxpn  am  b/a  i 
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rpoxn  am  ♦  .(a*  rr  'an)  axixa  *wk      maa  V'n  a  3  g 
nKian  ^a  hk         iw  'K3W  ^a  ♦  nwn  nKxa  b 
snr  ^k  (33  t  'a*r)  nat^  nat^  nwn  Kxrn  istit 

l^n1?!  nawn  nKxa  *poxn  ^ni  V'n  ♦  nat^  Ksn  wk  c 

naiy  »mi  ♦  (as  i1?  'aw)  nwn  nsipn  naix  Kin  d 

an  V'n  ♦  nau  nsipn  Via'  ♦  .nsipna  naiK  nn  raw  f/e 

p>a  noipn  Via*  ♦  an  na  pkw  nao  noipn  nxr  g 

mT  h'ok  na  wsw  *poxn  ^  ^"^  ♦     ia  w  nrw  h 

nnw  nan  noipn  ^  ♦  *pox  na  paw  p'a  noipn  1 

Kin  i^n1?!  nnt^n  nKxa  spoKn  an  V'n  ♦  *po«  na  w  j 
nat^i  ?poxi  an  na  vnw  noipn  nawn  noipn  naiK 

♦  -pwsra  m  "poxa  ♦  .nwi  noipn  it  it  irm  ♦  na  mvp  a  4  k 
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B. 
C. 
D. 


5. 


LXXIX:V86 

1.  A. 

B. 
C. 
D. 
E. 

2.  A 
B 

3.  A 
B 
C 
D 
E 


4. 


[219] 

LXXIX:VI 
1.  A. 

B. 


You  have  nothing  in  them  but  a  harvest.84 

How  does  one  know  from  Scripture  that  each  and  every  person  should  have  his  own  harvest? 

Scripture  states, "...  when  you  gather  in  the  results  ofyour  work"  (Exod.  23:16),  [meaning,] 
each  and  every  one  at  the  time  of  his  [own]  harvest. 

One  might  think  that  [the  festival  of]  the  New  Year  should  serve  as  the  beginning  of  the 
year  for  all  the  fruits  of  the  tree.85 

Scripture  states,  [however,] "...  when  you  gather  in  the  results  ofyour  work"  (Exod.  23:16), 
[meaning,]  each  and  every  one  has  its  own  harvest. 

Based  on  this  they  said:  The  1st  of  Shevat  is  the  beginning  of  the  year  [for  the  reckoning 
of  the  age  of  fruit]  trees,  according  to  the  House  of  Shammai.  But  the  House  of  Hillel  says 
the  15th  of  the  month.  Any  tree  whose  fruits  ripened  before  the  15th  of  Shevat,  that  [tree's 
year  begins]  on  the  previous  [15th  of  Shevat.  Any  tree  whose  fruits  ripened  after  the  15th 
of  Shevat],  that  [tree's  year  begins]  on  the  forthcoming  [15th  of  Shevat], 


"Three  times  (a  year  all  your  males  shall  appear  before  the  Sovereign,  the  Lord)" 
(Exod.  23:17): 

One  might  think  [one  should  appear  before  the  Lord  three  times]  for  each  and  every  festival. 
Scripture  states,  [however,]  "...  a  year"  (Exod.  23:17). 
One  might  think  [one  may  appear]  whenever  he  wants. 

Scripture  states,  [however,] "...  times"  (Exod.  23:17),  [and]  "times"  means  only  [set]  times, 
as  it  says  in  Scripture,  "To  be  trampled  underfoot,  by  the  feet  of  the  needy,  by  the  soles  of 
the  needy."87 

"...  shall  appear"  (Exod.  23:17): 

This  excludes  the  blind  person,  who  cannot  see.88 

"...  your  males"  (Exod.  23:17): 

[Scripture  says  this  in  order]  to  exclude  the  women. 

"...  all  your  males"  (Exod.  23:17): 

[Scripture  says  this  in  order]  to  include  the  minors. 

This  is  what  the  House  of  Hillel  says:  "Any  child  who  can  hold  the  hand  of  his  father  and 
go  up  from  Jerusalem  to  the  Temple  Mount  is  obligated  to  appear."89 

"...  before  the  Sovereign,  the  Lord"  (Exod.  23:17): 

[God  is  saying,]  "If  you  do  everything  said  in  this  matter,  behold,  I  will  turn  aside  from  all 
My  work  and  will  only  work  with  you!" 

"You  shall  not  slaughter  (the  blood  of  My  sacrifice)  with  anything  leavened"  (Exod.  23:18): 

I  only  know  about  slaughtering.  How  does  one  know  from  Scripture  about  sprinkling  and 
pouring  [the  blood]? 


*  Hebrew:  fOX. 

5  Compare  5.A-C  with  m.  Rosh  Hashanah  1:1  and  t.  Shebiit  4:20. 

6  Compare  LXXIX:V:1.A-4.B  with  Sifre  Deut,  Piska  143  (Hammer,  p.  182;  Neus.,  CXLIII:I:1.A-V:1.F  ). 

7  The  Hebrew  word  for  foot  is  regel  ("Wl),  which  is  also  the  word  for  "festival."  The  Hebrew  for  "sole"  is  pa'am  (OSS),  which  is  also  the 
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mxi  mx  paa  ♦  .spox  x*?x  pa  -f?  px 
-pwya  isoxa  V'n  ♦  iasy  ^aaa  «pox  ^  *w 
twn  nattf  wx*i  xnn  Via1  ♦  .id^ox  nyttfa  iron  mx 
mxi  -mx  ^  7tw?a  isoxa  V'n  ♦  frxn  m-ra  ^ 
mn  oawa  mxa  nax  p^a  ♦  iasy  ^aaa  tox  i1?  w 
nt^ana  'aix  V?n  rrai  ™&  nsa  nai  i^x1?  nnt^ 
to  nt^an  ^d1?  wpps  loanw  t>x  "?a  .ia  to 
oawa  to  nt^an  nnx1?  -layttf1?  Kin  nn  oawa 

♦  .xia1?  my1?  Kin  nn 

♦  nat^a  V'n  ♦  "ran  "an  "?aa  Via'  ♦  trays  w1?® 
opyst  x^x  D'ays  px  a'aya  V'n  ♦  mrw  pT  "?aa  ^id1- 

♦  ,(i  is  w)  ani  saya  *ay  nan  naoann  'xatz? 
x^in1?  ♦  -|-nDt  ♦  mx-i1?  Vd*  pxw  naio1?  ma  ♦  ran* 
x'n  it  ♦  tttopn  nx  man1?  ♦  tto  ♦  nx 
Tra   nnx1?   Vow   pp   ^    pais    VVn  n^attf 

♦  .n"X-ia  a"n  n*an  -in1?  tfjffrra  m^y1?!  rax1?^ 
paya  naxn  "?a  nx  nnx  nuny  ax  ♦  pnxn  *aa  nx 

♦  ."p  x^x  poiy  >rro  sxpoy  ^a  naia  »am 

♦  raa  "paai  p-m  nan  x^x  n  px  ♦  ran  ^y  nam  x1? 


C/B 
D 
A 
B 
C 


LXXIX:V 
C/B/A  1 
E/D 

B/A  3       B/A  /2 
E/D/C 


B/A  4 

LXXIX:VI 
B/A  1 


word  for  "time."  Thus,  a  strong  association  is  drawn  between  the  notion  of  appearing  before  God  during  a  festival  and  at  a  set  time. 
88  A  semantic  connection  is  drawn  here  between  the  shared  Hebrew  root  (nN"Q  for  "to  appear"  and  "to  see." 
85  Compare  3.E  with  parallel  at  m,  Hagigah  1:1. 
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C.  Scripture  states,  "...  the  blood  of  My  sacrifice"  (Exod.  23:18). 

D.  And  thus  Scripture  says,  "You  shall  say:  It  is  the  passover  sacrifice  to  the  Lord"  (Exod.  12:27). 

A.  "And  the  fat  of  My  festal  offering  shall  not  be  left  lying  until  morning"  (Exod.  23:18): 

B.  Based  on  this  they  said:  The  duty  to  offer  up  the  fat  lasts  all  night.90 

A.  "And  the  fat  of  My  festal  offering  shall  not  be  left  lying  until  morning"  (Exod.  23:18): 

B.  Because  we  have  found  that  the  time  of  the  eating  of  the  most  holy  offerings  is  the  time 
of  the  offering,  one  might  think  this  is  also  the  case  with  the  minor  holy  offerings. 

C.  Scripture  states,  [however,]  "And  the  fat  of  My  festal  offering  shall  not  be  left  lying  until 
morning"  (Exod.  23:18). 

D.  I  only  know  about  the  fat  of  the  festal  offering.  How  does  one  know  about  the  fat  of  the 
paschal  offering? 

E.  Scripture  states,  "...  and  the  sacrifice  of  the  Feast  of  Passover  shall  not  be  left  lying  until 
morning"  (Exod.  34:25). 


Chapter  Eighty 


(Textual  Source:  Midrash  ha-Gadol) 


LXXX:I 


A.  "The  first  (of  the  fruits  of  your  soil  you  shall  bring  to  the  house  of  the  Lord  your  God)" 
(Exod.  23:19):91 

B.  Scripture  says  here,  "first"  (Exod.  23:19),  and  Scripture  says  farther  ahead,  "first"  (Deut. 
18:4).  One  might  thinkjust  as  "first"  stated  farther  ahead  [means]  as  long  as  he  keeps  back 
a  part,  so  too  does  "first"  stated  here  [mean]  as  long  as  he  keeps  back  a  part.  How  does  one 
know  from  Scripture  that  if  one  wants  to  he  may  designate  his  entire  field  as  first  fruits? 

C.  Scripture  states,  "The  first  fruits  of  your  soil"  (Exod.  23:19). 

D.  If  so,  why  does  Scripture  state,  "first"  (Exod.  23:19)?  In  order  to  give  them  the  power  [of 
being]  first,  in  that  they  should  precede  the  heave  offering. 

A.  "...  of  your  soil"  (Exod.  23:19):  This  excludes  the  arbor.92 

B.  "...  of  your  soil"  (Exod.  23:19):  This  excludes  the  robber. 

A.  "...  you  shall  bring  to  the  house  of  the  Lord"  (Exod.  23:19):93 

B.  This  teaches  that  he  is  liable  for  attending  to  bringing  them  until  he  brings  them  to 
the  Temple. 

A.  "You  shall  not  boil  a  kid  (in  its  mother's  milk)"  (Exod.  23:19):94 

B.  R.  Akiva  says,  "[The  inclusion  of  an]  animal  of  chase  and  a  bird  [in  this  prohibition]  is 
not  from  the  Torah.  As  it  says  in  Scripture,  'You  shall  not  boil  a  kid  in  its  mother's  milk' 
(Exod.  34:26),  [and]  'You  shall  not  boil  a  kid  in  its  mother's  milk'  (Deut.  14:21),  [for  a  total 
of]  three  times. 

C.  "In  order  to  exclude  the  animal  of  chase,  bird,  and  impure  cattle." 

D.  R.  Yosi  ha-Galili  says,  "Scripture  says,  'You  shall  not  eat  anything  that  has  died  a  natural 


90  Compare  2.B  with  m.  Berachot  1:1, 

91  Compare  l.A-D  with  b.  Hullin  136b  (Neus.,  XXX.C:Tractate  Hullin:ll:l:I.24.A-H). 

92  Compare  2.A-B  with  m.  Bikkurin  1:2. 

93  Compare  3.A-B  with  m.  Bikkurin  1:9, 
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"  Compare  4.A-5.C  with  Mekhilta  de-Rabbi  Ishmael,  Kaspa  (H/R,  337:1-339:7;  Laut.,  vol.  3,  187:1-196:127;  Neus.,  LXX:II:1.A-17.F);  m. 
Hullin  8:4;  and  Sifre  Deut,  Piska  104  (Hammer,  p.  149;  Neus.,  CIV:I:1.A-III:1.G). 
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death'  (Deut.  14:21),  and  Scripture  says,  'You  shall  not  boil  a  kid  in  its  mother's  milk' 
(Exod.  23:19). 

E.  "That  which  is  prohibited  when  it  dies  a  natural  death  is  prohibited  to  boil  in  milk. 
One  might  think  that  a  bird,  which  is  prohibited  when  it  dies  a  natural  death,  would  be 
prohibited  to  boil  in  milk. 

F.  "Scripture  states,  [however,]  in  its  mother's  milk'  (Exod.  23:19).  A  bird  is  excluded, 
because  it  doesn't  have  mother's  milk." 

5.         A.    "You  shall  not  boil  a  kid  in  its  mother's  milk"  (Exod.  23:19): 

B.  I  only  know  about  a  kid  in  its  mother's  milk.  How  does  one  know  from  Scripture  about 
the  cow  in  its  mother's  milk? 

C.  Scripture  states,  "...  milk"  (Exod.  23:19),  [meaning,]  in  any  event. 
Chapter  Eighty-One 

(Textual  Source:  Midrash  ha-Gadol) 

LXXXI:I 

1 .  A.    "I  am  sending  an  angel  before  you  (to  guard  you  on  the  way  and  to  bring  you  to  the  place 

that  I  have  made  ready)"  (Exod.  23:20): 

B.  This  [refers  to]  a  prophet.  And  thus  Scripture  says,  "An  angel  of  the  Lord  came  up  from 
Gilgal  to  Bochim"  (Judg.  2:1). 

C.  "...  before  you"  (Exod.  23:20):  [God  says,]  "He  should  illuminate  before  you  like  a  candle 
that  lights  up  the  whole  house!" 

D.  "...  to  guard  you  on  the  way"  (Exod.  23:20):  [God  says,]  "In  order  to  warn  you  about  the 
words  of  Torah!  For  thus  Scripture  says,  'Follow  only  the  path  that  the  Lord  your  God  has 
enjoined  upon  you'  (Deut.  5:30)." 

E.  "...  and  to  bring  you"  (Exod.  23:20):  [This  refers  to]  the  Land  of  Israel. 

F.  "...  to  the  place"  (Exod.  23:20):  This  is  Shiloh. 

G.  "...  that  I  have  made  ready"  (Exod.  23:20):  This  is  the  Temple.  And  thus  Scripture  says,  "Gad 
came  to  David  the  same  day  and  said  to  him,  'Go  and  set  up  an  altar  to  the  Lord  on  the  threshing 
floor  of  Araunah  thejebusite'"  (2  Sam.  24:18).  What  does  Scripture  [then]  say  there?— "David 
said,  'Here  will  be  the  House  of  the  Lord  and  here  the  altar  of  burnt  offerings  for  Israel'" 
(l  Chron.  22:1).  And  Scripture  says,  "This  is  my  resting-place  for  all  time"  (Ps.  132:14). 

2.  A.    "(Pay  heed  to  him  and  obey  him.  Do  not  defy  him)  for  he  will  not  pardon  your  offenses 

(since  My  Name  is  in  him)"  (Exod.  23:21): 

B.  [God  says,  "Just  as]  I  don't  forgive  sin  or  pardon  transgression,  neither  does  he.  For  you 
don't  sin  before  him,  but  rather  before  Me! 

C.  "And  thus  Scripture  says,  'Your  grumbling  is  not  against  us,  but  against  the  Lord!' 
(Exod.  16:8)." 

3.  A.    "But  if  you  obey  him  (and  do  all  that  I  say,  I  will  be  an  enemy  to  your  enemies  and  a  foe 

to  your  foes)"  (Exod.  23:22): 

B.  Whenever  Israel  does  the  will  of  God,  He  acts  on  their  behalf  as  an  adversary  against 
their  enemies. 

C.  As  it  says  in  Scripture,  "...  I  will  be  an  enemy  to  your  enemies  and  a  foe  to  your  foes" 
(Exod.  23:22). 
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D.    [God  says,]  "You  have  done  what  I  commanded  you.  So  too  will  I  do  what  I  promised  you. 
[220]  And  thus  Scripture  says, for  the  Lord,  the  God  of  Israel,  fought  for  Israel'  (Josh.  10:42)." 

4.  A.    "You  shall  serve  the  Lord  your  God,  (and  He  will  bless  your  bread  and  your  water.  And  I 

will  remove  sickness  from  your  midst)"  (Exod.  23:25): 

B.  This  is  prayer.  And  thus  Scripture  says, "...  serving  Him  with  all  your  heart"  (Deut.  11:13). 

C.  Which  service  is  of  the  heart?  You  must  say  this  is  prayer!  And  thus  Scripture  says  of 
Daniel,  "Your  God,  whom  you  serve  so  regularly,  will  deliver  you"  (Dan.  6:17). 

D.  And  was  there  really  sacrificial  service  in  Babylonia?  Rather,  this  [verse  in  Daniel  refers  to] 
prayer!  And  thus  Scripture  says, "...  three  times  a  days  he  knelt  down,  prayed"  (Dan.  6:ll). 

5.  A.    Another  interpretation: 

B.  "You  shall  serve  the  Lord  your  God"  (Exod.  23:25): 

C.  Serve  him  with  His  Torah.  Serve  Him  in  His  sanctuary! 

6.  A.    "No  woman  (in  your  land)  shall  miscarry"  (Exod.  23:26): 

B.  In  accordance  with  what  is  said  in  Scripture,  "All  of  them  bear  twins,  and  not  one  loses 
her  young"  (Song  4:2). 

C.  "...  or  be  barren"  (Exod.  23:26): 

D.  In  accordance  with  what  is  said  in  Scripture,  "There  shall  be  not  sterile  male  or  female 
among  you  or  among  your  livestock"  (Deut.  7:14). 

E.  "...  I  will  let  you  enjoy  the  full  count  of  your  days"  (Exod.  23:26): 

F.  In  accordance  with  what  is  said  in  Scripture,  "No  more  shall  there  be  an  infant  or 
graybeard  who  does  not  live  out  his  days"  (Isa.  65:20). 

G.  "...  I  will  let  you  enjoy  the  full  count  of  your  days"  (Exod.  23:26): 

H.  Not  in  accordance  with  what  is  said  in  Scripture,  "...  those  murderous,  treacherous  men; 
they  shall  not  live  out  half  their  days"  (Ps.  55:24). 

7.  A.    "I  will  send  forth  My  terror  before  you"  (Exod.  23:27): 

B.  This  is  dread  of  You. 

C.  And  thus  Scripture  says,  "When  we  heard  about  it,  we  lost  heart"  (Josh.  2:11). 

D.  "...  and  I  will  throw  into  panic  all  the  people"  (Exod.  23:27): 

E.  This  is  plague. 

F.  "...  and  I  will  make  all  your  enemies  turn  back  before  you"  (Exod.  23:27): 

G.  In  accordance  with  what  is  said  in  Scripture,  "Made  my  enemies  turn  back  before  me" 
(2  Sam.  22:41). 

8.  A.    "I  will  not  drive  them  out  before  you  in  a  single  year,  (lest  the  land  become  desolate  and 

the  wild  beasts  multiply  to  your  hurt)"  (Exod.  23:29): 

B.  [God  says,]  "Little  by  little  will  I  drive  them  out!" 

C.  Based  on  this  [you  know]  that  the  wicked  were  created  to  obey  the  righteous. 

D.  And  thus  Scripture  says,  "The  Lord  made  everything  for  a  purpose"  (Prov.  16:4). 

E.  One  might  think  this  will  also  be  the  case  in  the  time  to  come. 
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F.    Scripture  states,  [however,]  "Even  the  wicked  for  an  evil  day"  (Prov.  16:4). 

9.  A.    "You  shall  make  no  covenant  with  them  and  their  gods"  (Exod.  23:32): 

B.  Behold,  this  is  a  warning  not  to  make  a  covenant  with  the  seven  nations! 

C .  And  thus  Joshua  says,  "But  perhapsyou  live  amongus.  How  then  can  we  make  a  pact  with  you?" 
(Josh.  9:7).  What  else  does  Scripture  say  at  the  end?— "Therefore,  be  accursed!"  (Josh.  9:23). 

10.  A.    "They  shall  not  remain  in  your  land,  (lest  they  cause  you  to  sin  against  Me.  For  you  will 

serve  their  gods,  and  it  will  prove  a  snare  to  you)"  (Exod.  23:33): 

B.  Behold,  this  is  a  warning  that  they  should  not  settle  amongst  themselves  a  non-Jewish 
idol  worshiper. 

C.  One  might  think  [they  could  do  this  randomly]  for  no  reason. 

D.  Scripture  states,  [however,]  "...  lest  they  cause  you  to  sin  against  Me"  (Exod.  23:33). 

E.  [God  says,]  "I  already  promised  you  that  'the  angel  of  the  Lord  camps  around  those  who 
fear  Him  and  rescues  them'  (Ps.  34:8).  He  will  rescue  them  from  sin!  How  can  I  place 
them95  among  you,  lest  you  will  sin  against  Me?  They  intend  to  cause  you  to  rebel  against 
Me!  And  what  will  be  in  your  hands  [to  do]  when  you  are  so  close  to  them  that  you 
become  doomed  to  destruction?  Therefore,  I  warn  you,  'They  shall  not  remain  in  your 
land'  (Exod.  23:33)!" 

Chapter  Eighty-Two 

(Textual  Source:  Midrash  ha-Gadol) 

LXXXIM 

1.  A.    "Then  He  said  to  Moses:  Come  up  to  the  Lord,  (you  with  Aaron,  Nadab  and  Abihu,  and 

seventy  elders  of  Israel,  and  bow  low  from  afar)"  (Exod.  24:1): 

B.  This  is  what  we  have  said  [elsewhere]:  "...  and  Moses  went  up  to  God"  (Exod.  19:3). 

C.  One  might  think  [he  went  up  on  his  own], 

D.  Scripture  states,  [however,]  "Then  He  said  to  Moses:  Come  up  to  the  Lord"  (Exod.  24:1). 
This  teaches  that  he  only  went  up  by  command  of  the  Shekhinah. 

E.  One  might  think  this  instance  is  separate  in  and  of  itself  and  above  [at  Exod.  19:24]  is 
separate  in  and  of  itself. 

F.  Scripture  states  [here,  however],  "Come  up  to  the  Lord,  you  with  Aaron"  (Exod.  24:1),  and 
above  Scripture  says,  "...  and  come  back  together  with  Aaron"  (Exod.  19:24). 

G.  "...  and  bow  low  from  afar"  (Exod.  24:1): 

H.  And  above  [Scripture  says],  "So  the  people  stood  at  a  distance"  (Exod.  20:18). 

I.  "Moses  alone  shall  come  near"  (Exod.  24:2): 

J.  And  above  [Scripture  says], "...  while  Moses  approached  the  thick  cloud"  (Exod.  20:18). 

K.  You  have  to  say  that  these  two  [instances]  are  one!  Why  is  it  repeated?  In  order  to 
complete  our  instance  [here]! 

2.  A.    "Moses  went  and  repeated  to  the  people  all  the  commands  of  the  Lord  and  all  the  rules" 

(Exod.  24:3): 

B.    [Scripture]  draws  an  analogy  between  laws  and  divine  speech:  Just  as  divine  speech  is 

95  I.e.,  non-Jewish  idol  worshipers. 
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'roa  nron  na  mtrt  pan  wpa  ♦  a^awan  b 
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from  Sinai,  so  too  are  the  laws  from  Sinai. 

C.  "And  all  the  people  answered  with  one  voice"  (Exod.  24:3): 

D.  In  that  they  did  not  confer  among  themselves. 

E.  "All  the  things  that  the  Lord  has  commanded  we  will  do!"  (Exod.  24:3): 

F.  In  that  they  preceded  [acceptance  for]  doing  [the  commandments]  before  hearing  [them] ! 
In  that  if  anyone  should  hear  [them]  and  not  be  inclined  to  do  [them],  it  would  be  better 
for  him  that  he  not  have  been  created! 

3.  A.    "Moses  then  wrote  down  all  the  commands  of  the  Lord"  (Exod.  24:4):  These  are  the  words 

that  preceded  the  giving  of  the  Torah. 

B.  "He  arose  early  in  the  morning"  (Exod.  24:4):  This  is  the  6th  [day  of  the  month  of  Sivan], 

C.  Scripture  says  here,  "morning,"  and  Scripture  says  above,  "as  morning  dawned"  (Exod. 
19:16).  I  don't  know  if  divine  speech  preceded  the  sacrificial  offerings  or  if  the  sacrificial 
offerings  preceded  the  divine  speech. 

D.  Scripture  states,  [however,]  "He  arose  early  in  the  morning  and  set  up  an  altar"  (Exod. 
24:4),  and  above  Scripture  says,  "as  morning  dawned"  (Exod.  19:16).  This  teaches  that  the 
sacrificial  offerings  preceded  the  divine  speech. 

E.  "...  and  set  up  an  altar"  (Exod.  24:4):  For  the  sacrificial  service. 

F.  "...  with  twelve  pillars"  (Exod.  24:4):  Corresponding  to  the  12  tribes. 

4.  A.    "He  designated  some  young  men  among  the  Israelites"  (Exod.  24:5):  This  [refers  to]  the 

first  fruits. 

B.    "...  and  they  offered  burnt  offerings"  (Exod.  24:5):  They  offered  them  on  behalf  of  all  Israel. 

5.  A.    "Moses  took  one  part  of  the  blood"  (Exod.  24:6):  This  teaches  that  the  blood  was  divided  up. 

B.  "...  and  put  it  in  basins"  (Exod.  24:6):  This  teaches  that  the  burnt  offering  required  utensils. 

C.  I  only  know  this  concerning  the  burnt  offering  at  Sinai.  How  does  one  know  from  Scripture 
[the  same  was  the  case  for  the  burnt  offerings  of  the  subsequent]  generations? 

D.  Scripture  states,  "...  the  regular  burnt  offerings  instituted  at  Mount  Sinai"  (Num.  28:6). 
[Scripture]  draws  an  analogy  between  the  regular  burnt  offering  and  the  burnt  offering 
at  Sinai:  Just  as  the  burnt  offering  at  Sinai  required  utensils,  so  too  did  the  burnt  offering 
of  the  [subsequent]  generations  require  utensils. 

E.  I  only  know  this  concerning  the  burnt  offering.  How  does  one  know  from  Scripture  [the 
same  was  the  case  for  the]  sin  offering,  guilt  offering,  and  peace  offering? 

[22l]  F.  Scripture  states,  "Such  are  the  rituals  of  the  burnt  offering,  the  meal  offering,  the  sin 
offering,  the  guilt  offering,  the  offering  of  ordination  and  the  sacrifice  of  well-being" 
(Lev.  7:37),  [meaning,]  one  ritual  for  all  of  them. 

LXXXII:II 

1.         A.    "Then  he  took  the  record  of  the  covenant  and  read  it  aloud  to  the  people"  (Exod.  24:7): 

B.  [He  read]  from  the  beginning  of  the  book  until  here. 

C.  "And  they  said:  All  that  the  Lord  has  spoken  we  will  do  and  we  will  hear!"  (Exod.  24:7): 

D.  Because  they  put  doing  [the  commandments]  first,  Moses  said  to  them,  "Is  it  possible  to 
do  something  without  hearing  [about  it]?  Hearing  [about  it]  allows  one  to  do  [it]!  They 
repeated,  saying,  "We  will  do  and  we  will  hear"  (Exod.  24:7),  [meaning,]  we  will  do  what 
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LXXXII:II 

nVnna  ♦  ayn  Txa  mpi  man  ido  np*i  b/a  1 
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we  will  [soon]  hear!  This  teaches  that  they  accepted  upon  themselves  both  doing  and 
hearing  [the  commandments]  before  the  [actual]  giving  of  the  Torah. 

E.  And  thus  Scripture  says,  "You  devoted  your  ears  to  Me.  You  do  not  ask  for  burnt  offering 
and  sin  offering.  Then  I  said:  'See,  I  will  bring  a  scroll  written  by  Me!'"  (Ps.  40:7-8). 

2.  A.    "Then  Moses  ascended"  (Exod.  24:9):  Moses  was  a  group  in  himself. 

B.  "...  and  Aaron"  (Exod.  24:9):  Aaron  was  a  group  in  himself. 

C.  "...  Nadab  and  Abihu,  and  seventy  elders  of  Israel"  (Exod.  24:9):  Each  one  was  a  group  in  itself. 

D.  One  might  think  that  even  Nadab,  Abihu,  and  the  70  elders  ascended. 

E.  Scripture  states,  [however,]  "...  Nadab,  Abihu,  and  seventy  elders  of  Israel,  and  they  saw" 
(Exod.  24:9-10),  [meaning,]  they  saw,  but  they  did  not  ascend. 

F.  Scripture  says  here,  "and  they  saw"  (Exod.  24:10),  and  Scripture  says  above,  "...  and  he 
saw  the  place  from  afar"  (Gen.  22:4). 

3.  A.    "And  they  saw  the  God  of  Israel"  (Exod.  24:10): 

B.  This  teaches  that  their  eyes  feasted  on  the  splendor  of  the  Shekhinah. 

C.  "...  under  His  feet"  (Exod.  24:10):  This  teaches  that  they  became  emboldened,  and  likened 
the  heavenly  beings  to  the  earthly  beings. 

D.  "...  the  likeness  of  a  pavement  of  sapphire"  (Exod.  24:10):  And  [Scripture  says]  farther  on, 
"...  they  gleamed  like  sapphire"  (Ezek.  1:16).  Just  as  farther  on  [it  refers  to]  a  wheel,  so  too 
here  [does  it  refer  to]  a  wheel. 

E.  One  might  think  this  was  actually  a  pavement  of  sapphire. 

F.  Scripture  states,  [however,]  "...  the  likeness"  (Exod.  24:10),  and  farther  ahead  Scripture 
says,  "...  for  the  rims  of  all  four  were  covered  all  over  with  eyes"  (Ezek.  1:18). 

G.  "...  like  the  very  sky  for  purity"  (Exod.  24:10): 

H.  One  might  think  it  was  actually  the  purity  of  the  heavenly  firmament. 

I.  Scripture  states,  [however,]  "...  like"  (Exod.  24:10).  This  teaches  that  [Scripture]  speaks  in 
a  way  that  the  ear  is  able  to  comprehend. 

Chapter  Eighty-Three 

(Textual  Source:  Midrash  ha-Gadol) 


LXXXIII:! 


A.  "When  they  enter  the  Tent  of  Meeting  (they  shall  wash  with  water,  that  they  may  not  die. 
Or  when  they  approach  the  altar  to  serve,  to  turn  into  smoke  an  offering  by  fire  to  the 
Lord,  they  shall  wash  their  hands  and  feet,  that  they  may  not  die)"  (Exod.  30:20-21): 

B.  Why  does  Scripture  state,  "Or  when  they  approach  the  altar"  (Exod.  30:20)? 

C.  If  Scripture  [only  said,  "When  they  enter  the  Tent  of  Meeting,"]  I  would  say  one  would  be 
liable  whether  he  enters  [unwashed]  for  the  purpose  of  sacrificial  worship  or  whether 
not  for  the  sake  of  sacrificial  worship. 

D.  Scripture  states,  [therefore,]  "Or  when  they  approach  the  altar  to  serve"  (Exod.  30:20), 
[meaning,]  just  as  below  [it  is  for  the  sake  of]  sacrificial  worship,  so  too  here  [it  is  for  the 
sake  of]  sacrificial  worship. 

E.  Then  let  it  [only]  say,  "Or  when  they  approach"  (Exod.  30:20)!  Why  does  Scripture  state, 
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srainw  na  rwm  srattfal  nwvi  nam  ntn  rros? 
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dwi  dmdi  ♦  .(ns  x  'ins)  psranx1?  asao  otj?  g 
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LXXXIILI 
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naxs  nnsra  x^x  ♦  rrra»  ixa       nnny  pn1?  na  e 
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"When  they  enter"  (Exod.  30:20)? 

F.  If  [Scripture  only  said,  "Or  when  they  approach  the  altar,"]  I  would  say  [entering]  for  the 
sake  of  turning  an  offering  into  smoke  requires  sanctification,  but  all  other  [forms  of] 
sacrificial  worship  do  not  require  sanctification. 

G.  Thus,  Scripture  says  [both]  "When  they  enter"  and  "When  they  approach"  (Exod.  30:20). 

2.  A.    "It  shall  be  a  law  for  all  time  for  them,  (for  him  and  his  offspring,  throughout  the  ages)" 

(Exod.  30:21): 

B.  It  is  a  law  from  He  who  spoke,  and  the  world  came  into  being! 

C.  Scripture  says  here,  "a  law  for  all  time"  (Exod.  30:21),  and  Scripture  says  above,  "a  law  for 
all  time  for  him  and  for  his  offspring  to  come"  (Exod.  28:43).  Just  as  above  profanes  the 
sacrificial  service,  so  too  here  profanes  the  sacrificial  service. 

D.  "...  for  him  and  his  offspring"  (Exod.  28:43): 

E.  The  matter  [in  Exod.  28:43]  is  related  to  Aaron  and  his  offspring,  for  which  they  would 
be  liable  for  death.  Excluded  is  consecration  of  the  High  Priest  on  the  Day  of  Atonement, 
which  does  not  apply  to  Aaron  and  his  offspring. 

3.  A.    "With  it  anoint  the  Tent  of  Meeting"  (Exod.  30:26): 

B.  This  teaches  that  all  of  the  [sacrificial]  utensils  are  only  consecrated  through  anointing. 

C.  And  thus  Scripture  states, "...  he  anointed  and  consecrated  them"  (Num.  7:1). 

D.  Or  one  might  think  that  all  utensils  of  [the  subsequent]  generations  require  anointing. 

E.  Scripture  states,  [however,]  "(They  shall  take  all  the  service  vessels)  with  which  the 
service  in  the  sanctuary  is  performed"  (Num.  4:12). 

F.  For  [sacrificial]  service  alone  are  they  consecrated. 

4.  A.    "...  and  you  must  not  make  anything  like  it"  (Exod.  30:32): 

B.  Behold,  this  is  the  warning!  How  does  one  know  from  Scripture  about  the  punishment? 

C.  Scripture  states,  "Whoever  compounds  its  like  ...  shall  be  cut  off  (Exod.  30:33): 

D.  But  one  might  think  one  would  be  liable  even  if  one  [made  it]  for  practice. 

E.  When  it  states  in  Scripture,  [however,]  "Whoever  makes  any  like  it,  to  smell  of  it,  shall 
be  cut  off  (Exod.  30:37),  [this  means  that]  just  as  below  [in  Exod.  30:37  one  is  liable]  only 
if  he  intends  to  smell  of  it,  so  too  here  [in  Exod.  30:32  is  one  liable]  only  if  he  intends  to 
smell  of  it. 

F.  Excluded  is  the  one  who  makes  [it]  for  practice  or  to  sell  to  others. 

5.  A.    "...  shall  be  cut  off  from  his  kin"  (Exod.  30:32): 
B.    But  his  kin  remain  in  peace. 
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Tractate  Shabbata 


Chapter  Eighty-Four 
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[222] 
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4. 
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6. 


B. 
A. 
B. 
C. 


A. 
B. 


(Textual  Source:  Midrash  ha-Gadol) 


"And  the  Lord  said  to  Moses:  Speak  to  the  Israelite  people  (and  say:  Nevertheless,  you 
must  keep  My  sabbaths,  for  this  is  a  sign  between  Me  and  you  throughout  the  ages,  that 
you  may  know  that  I  the  Lord  have  consecrated  you)"  (Exod.  31:12-13):1 

[Meaning,]  you  [should  speak],  and  not  through  a  messenger  or  agent! 

"Whoever  does  work  on  it  (shall  be  put  to  death)"  (Exod.  31:14):2 

As  long  as  he  does  a  complete  task. 

For  I  might  assume  that  he  who  wrote  one  letter  in  the  morning  [on  Shabbat]  and  one  letter 
at  dusk,  or  who  wove  one  thread  in  the  morning  and  wove  one  at  dusk,  would  be  liable. 

Scripture  states,  [however,]  "Whoever  does  work  on  it"  (Exod.  31:15),  [meaning,]  as  long 
as  he  does  a  complete  task. 

"...  shall  be  cut  off  (Exod.  31:14): 

Why  is  this  said?  Because  when  Scripture  says,  "He  who  profanes  it  shall  be  put  to  death" 
(Exod.  31:14),  I  only  know  about  the  one  who  transgresses  on  purpose  with  the  advance 
warning  [against  doing  so]  of  witnesses.  How  does  one  know  from  Scripture  about  the 
one  who  transgresses  on  purpose  alone? 

Scripture  says,  "...  shall  be  cut  off  (Exod.  31:14),  in  order  to  include  the  one  who 
transgresses  on  purpose  alone. 

"...  shall  be  cut  off  (Exod.  31:14): 

Cutting  off  only  means  separation. 

that  person'  (Exod.  31:14): 

"The  one  who  transgresses  on  purpose."— The  words  of  R.  Akiva. 

"...  from  among  his  kin"  (Exod.  31:14): 

But  his  kin  remain  in  peace. 


1  Compare  1.A-B  with  Mekhilta  de-Rabbi  Ishmael,  Shabbata  (H/R,  340:1;  Laut.,  vol.  3, 197:1-2;  Neus.,  LXXXI:I:1.A-C). 

2  Compare  2.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Shabbata  (H/R,  342:7-11;  Laut.,  vol.  3,  201:65-70;  Neus.,  LXXXI:I:10.A-H). 
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♦  ^-w  »an  "?k  -on  nnxi  nt^a      'n  "wi  a  i 
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A. 
B. 
A. 
B. 
C. 


"(Six  days  may  work  be  done),  but  on  the  seventh  day  there  shall  be  a  sabbath  of  complete 
rest,  holy  to  the  Lord"  (Exod.  31:15):3 

Why  is  this  said?  Because  when  Scripture  says,  "These  are  the  set  times  of  the  Lord 
...  which  you  shall  declare  at  its  appointed  times"4  (Lev.  23:4),  one  might  think  that 
just  as  [the  responsibility  to  declare  the  beginning]  of  festivals  is  transmitted  to 
the  court,5  so  too  should  [the  responsibility  to  declare  the  beginning]  of  Shabbat  be 
transmitted  to  the  court. 

Scripture  states,  [however,] "...  but  on  the  seventh  day  there  shall  be  a  sabbath  of  complete 
rest,  holy  to  the  Lord"  (Exod.  31:15),  [meaning,  the  beginning  of]  Shabbat  is  transmitted 
to  God,  and  [the  beginning  of]  Shabbat  is  not  transmitted  to  the  court. 

And  thus  Scripture  says, "...  it  shall  be  a  sabbath  of  the  Lord  throughout  your  settlements" 
(Lev.  23:3). 

"...  whoever  does  work  on  the  sabbath  day  (shall  be  put  to  death)"  (Exod.  31:15): 

Even  the  work  of  the  Tabernacle. 

"...  shall  be  put  to  death"  (Exod.  31:15): 

I  might  assume  by  any  [means]  of  death. 

Scripture  states,  [however,]  "Then  the  Lord  said  to  Moses:  The  man  shall  be  put  to  death. 
(The  whole  community)  shall  pelt  him  with  stones  (outside  the  camp)"  (Num.  16:35). 


D.    You  should  say  it  is  by  stoning! 
Chapter  Eighty-Five 


LXXXV:I 

1.  A 

B 
C 
D 

2.  A 


3. 


4. 


(Textual  Source:  Midrash  ha-Gadol) 


"Beware  of  making  a  covenant  with  the  inhabitants  of  the  land  (against  which  you  are 
advancing,  lest  they  be  a  snare  in  your  midst)"  (Exod.  34:12): 

Behold  this  is  a  warning  not  to  make  a  covenant  with  idolaters. 

"You  must  tear  down  their  altars"  (Exod.  34:13): 

Behold,  this  is  a  positive  commandment6  to  destroy  idolatry,  anyone  who  serves  it,  and 
anything  done  on  its  behalf. 

"For  you  must  not  worship7  any  other  god,  (because  the  Lord,  whose  name  is  Impassioned, 
is  an  impassioned  God)"  (Exod.  34:14): 

This  assigns  liability  for  bowing  down  to  it,  even  if  this  is  not  the  [normal]  way  of 
worshiping  it. 

"You  shall  not  make  molten  gods  for  yourselves"  (Exod.  34:17): 

Thus,  if  one  eats  of  their  sacrifices,  he  will  marry  from  among  their  daughters,  and  they 
will  lead  him  astray  so  that  he  will  worship  idols. 

"You  shall  not  make  ...  for  yourselves"  (Exod.  34:17): 

Even  if  only  for  adornment. 


3  Compare  7.A-D  with  Mekhilta  de-Rabbi  Ishmael,  Shabbata  (H/R,  343:4-7;  Laut,  vol.  3,  203:90-96;  Neus.,  LXXXI:I:18.A-G). 
'  Midrash  ha-Gadol  here  differs  slightly  from  the  biblical  text:  "These  are  the  set  times  of  the  Lord  ...  which  you  shall  declare 
as  sacred  occasions." 
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LXXXV:I 
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5  See  m.  Rosh  Hashanah  2:7-9  and  3:1. 

6  I.e.,  a  commandment  that  prescribes  behavior. 

7  Or:  "bow  down  to." 
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LXXXV:II 

1.  A.    "(You  shall  observe  the  Feast  of  Unleavened  Bread— eating  unleavened  bread  for  seven 

days,  as  I  have  commanded  you)— at  the  set  time  of  the  month  of  Abib,  (for  in  the  month 
of  Abib  you  went  forth  from  Egypt)"  (Exod.  34:18): 

B.  One  might  think  that  whenever  there  is  spring8  you  must  observe  Passover,  but  if  not, 
you  do  not  observe  Passover. 

C.  Scripture  states,  [however,]  "You  shall  observe  the  Feast  of  Unleavened  Bread"  (Exod. 
34:18),  [meaning,]  whether  you  have  spring  or  if  you  don't  have  spring. 

D.  If  so,  why  does  Scripture  state,  "...  at  the  set  time  of  the  month  of  Abib"  (Exod.  34:18)? 

E.  Scripture  marks  it  as  a  sign  for  it. 

2.  A.    "Every  first  issue  of  the  womb  is  Mine,  (from  all  your  livestock  that  drop  a  male  as 

firstling,  whether  cattle  or  sheep)"  (Exod.  34:19): 

B.  One  might  think  even  the  female. 

C.  Scripture  states,  [however,]  "...  from  all  your  livestock  that  drop  a  male  as  firstling" 
(Exod.  34:19). 

D.  Just  as  the  first-born  of  the  cattle  [that  is  God's]  is  male,  so  too  the  human  first-born  is 
male,  and  not  female. 

3.  A.    R.Joshua  ben  Korha  says,  '"Every  first  issue  of  the  womb  is  Mine'  (Exod.  34:19): 

B.  "Behold,  this  is  the  general  principle.  One  might  think  [this  is  even  the  case  of  cattle  that] 
belong  to  others. 

C.  "Scripture  states,  [however,] your  livestock'  (Exod.  34:19). 

D.  "One  might  think  even  the  female  [offspring], 

E.  "Scripture  states,  [however,] drop  a  male'  (Exod.  34:19). 

F.  "One  might  think  even  [the  firstling]  of  a  beast  of  chase. 

G.  "Scripture  states,  [however,] as  firstling,  whether  cattle  or  sheep'  (Exod.  34:19). 

H.  "This  is  a  general  principle  that  needs  specification." 

4.  A.    "But  the  firstling  of  an  ass  you  shall  redeem  (with  a  sheep.  If  you  do  not  redeem  it,  you 

must  break  its  neck)"  (Exod.  34:20): 

B.    [Scripture  states]  "the  firstling  of  an  ass"  two  times,"  [meaning  that  the  law  applies]  only 
if  the  mother  is  an  ass  and  the  offspring  is  an  ass.10 

5.  A.    "...  you  shall  redeem  with  a  sheep"  (Exod.  34:20): 

B.     A  sheep  in  any  instance— whether  male  or  female,  whether  unblemished  or  blemished, 
whether  minor  or  adult. 

6.  A.    "...with  a  sheep"  (Exod.  34:20):" 

[223]     B.    Not  with  a  calf,  not  with  a  beast  of  chase,  not  with  a  fatally  ill  animal,  and  not  with  a 
mixed  breed,  and  not  with  a  koy.12 

8  The  word  "Abib"  means  spring. 

9  Exod.  13:13  and  30:20. 

10  Compare  4.B  with  m.  Bekhorot  1:2. 

11  Compare  6.A-B  with  m.  Bekhorot  1:5. 

1!  An  unspecified  type  of  wild,  crossbred  species  referred  to  frequently  in  Rabbinic  literature. 
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C.  And  not  with  animals  that  should  be  consecrated  [as  firstlings]  but  are  unsuitable.13  For 
Scripture  speaks  of  them  along  with  the  gazelle  and  ram,14  [meaning  that]  just  as  one 
does  not  redeem  with  them,  so  too  does  one  not  redeem  with  animals  that  should  be 
consecrated  but  are  unsuitable. 

7.  A.    "...  you  shall  redeem  with  a  sheep.  If  you  do  not  redeem  it,  you  must  break  its  neck" 

(Exod.  34:20): 

B.    The  commandment  of  redemption  precedes  the  commandment  of  breaking  the  neck. 

8.  A.    "...  you  must  break  its  neck"  (Exod.  34:20): 

B.  Scripture  speaks  here  of  breaking  the  neck,  and  Scripture  speaks  farther  ahead  of 
breaking  the  neck  (Deut.  21:4).  Just  as  ahead  is  with  a  hatchet  and  from  behind,  and  [the 
corpse]  is  prohibited  [from  being  used]  for  benefit,  so  too  here  is  with  a  hatchet  and  from 
behind,  and  [the  corpse]  is  prohibited  [from  being  used]  for  benefit. 

9.  A.    "And  you  must  redeem  every  first-born  among  your  sons.  None  shall  appear  before  Me 

empty-handed"  (Exod.  34:20): 

B.  Should  it  be  that  one  has  before  him  [the  obligation  to  fulfill  both]  the  redemption  of  his 
son  and  the  pilgrimage  burnt  offering,  but  he  doesn't  have  enough  [money]  for  both,  the 
redemption  of  his  son  precedes. 

C.  As  it  says  in  Scripture,  "And  you  must  redeem  every  first-born  among  your  sons"  and 
then  "None  shall  appear  before  Me  empty-handed"  (Exod.  34:20). 

10.  A.    "(Six  days  you  shall  work,  but  on  the  seventh  day  you  shall  cease  from  labor.)  You  shall 

cease  from  labor  even  at  plowing  time  and  harvest  time"  (Exod.  34:2l):15 

B.  R.  Shimon  ben  Eliezer  says,  "Since  Scripture  says,  'You  shall  cease  from  labor  even 
at  plowing  time  and  harvest  time'  (Exod.  34:21),  you  have  a  commanded  harvest  that 
overrides  [the  prohibition  against  harvesting]  on  Shabbat 

C.  "And  which  is  this?  This  is  the  harvest  of  the  omer."16 

D.  R.  Ishmael  says,  "One  might  think  that  the  plowing  of  the  omer  should  [also]  override 
Shabbat. 

E.  "Scripture  states,  [however,] at  plowing  time  and  harvest  time'  (Exod.  34:21).  Harvest 
time  [overrides  Shabbat],  because  its  time  is  fixed.  Plowing  time  is  excluded,  because  its 
time  is  not  fixed." 

F.  R.  Judah  says,  '"You  shall  cease  from  labor  even  at  plowing  time  and  harvest  time'  (Exod. 
34:21):  [This  refers  to]  a  plowing  time  whose  harvest  time  is  prohibited— this  is  the 
plowing  time  of  the  sixth  year  that  extends  into  the  sabbatical  year— and  a  harvest  time 
whose  plowing  time  is  prohibited— this  is  the  harvest  time  of  the  sabbatical  year  that 
extends  into  the  following  year." 

G.  R.  Shimon  says,  "You  rest  from  the  plowing  time  at  the  time  of  harvesting,  and  you  rest 
from  harvest  time  at  the  time  of  plowing." 

11.  A.    "You  shall  observe  the  Feast  of  Weeks"  (Exod.  34:22):17 
B.    This  is  the  Feast  of  Pentecost. 


13  Because  of  a  blemish.  See  Deut.  15:19-23. 

14  See  Deut.  15:22. 

15  Compare  10.A-G  with  m.  Shebiit  1:4. 

16  The  omer  refers  to  the  flour  offering  made  from  the  initial  barley  harvest,  as  commanded  in  Lev.  23:10.  Only  upon  offering  the  omer 
could  the  harvest  be  used.  The  harvesting  of  the  omer  superseded  the  prohibition  against  such  work  on  Shabbat.  See  m.  Menahot  10:lff. 

17  Compare  ll.A-E  with  parallel  above  at  LXXIX:IV:3.A-K. 
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C.  "...  and  the  Feast  of  Ingathering  at  the  turn  of  the  year"  (Exod.  34:22): 

D.  And  above  Scripture  says,  "...  (and  the  Feast  of  Ingathering)  at  the  end  of  the  year" 
(Exod.  23:16). 

E.  Which  is  the  festival  that  has  an  ingathering,  a  solstice,  and  the  year  ends  on  it?  This  is 
the  autumnal  equinox! 

12.  A.    "Three  times  a  year"  (Exod.  34:23):18 

B.  "Times"  only  means  [set]  times. 

C.  "...  all  your  males  shall  appear"  (Exod.  34:23): 

D.  [Scripture  says  this  in  order]  to  include  the  minor. 

E.  Based  on  this  you  say:  Any  child  who  can  hold  the  hand  of  his  father  and  go  up  from 
Jerusalem  to  the  Temple  Mount  is  obligated  to  go  up.19 

F.  "...  before  the  Sovereign  Lord"  (Exod.  34:23):  [God  says,]  "I  am  Lord  over  all  the  creatures 
of  the  world."20 

G.  One  might  think,  therefore,  that  You  are,  indeed,  also  [God]  over  [all  of]  them.  Scripture 
states,  [however,]  "...  the  God  of  Israel"  (Exod.  34:23). 

H.  One  might  think  [He  is  God]  only  over  you.  Scripture  states,  [however,]  "...  before  the 
Sovereign  Lord"  (Exod.  34:23). 

I.  How  is  it  so? 

J.  [God  is  saying,]  "I  am  God  over  all  the  creatures  of  the  world,  but  My  name  rests  [specially] 
on  you!" 

13.  A.    "I  will  drive  out  nations  from  your  path  (and  enlarge  your  territory).  No  one  will  covet  your 

land  (when  you  go  up  to  appear  before  the  Lord  your  God  three  times  a  year)"  (Exod.  34:24): 

B.  The  Torah  speaks  against  the  [evil]  inclination,  lest  Israel  should  say,  "How  can  we  leave 
our  land,  and  our  houses,  and  our  fields,  and  our  vineyards,  and  go  up  for  a  festival,  lest 
others  come  and  dwell  in  our  places?" 

C.  Therefore  the  Holy  One,  blessed  be  He,  pledges  to  them:  "No  one  will  covet  your  land 
when  you  go  up  to  appear"  (Exod.  34:24). 

D.  And  not  only  this,  but  also  that  no  one  of  those  who  would  injure  you  has  authority. 

E.  It  once  occurred  that  someone  left  his  lamb,  and  came  [back]  and  found  lions  arranged 
[dead]  around  it.  And  it  once  occurred  that  someone  left  his  henhouse,  and  came  [back] 
and  found  cats  lying  torn  in  front  of  it.  This  upholds  [this  meaning  of  the  verse]  "No  one 
will  covet  your  land"  (Exod.  34:24). 

14.  A.    "The  choice  first  fruits  of  your  soil  (you  shall  bring  to  the  house  of  the  Lord  your  God)" 

(Exod.  34:26):21 

B.  Scripture  states  here,  "first,"  and  Scripture  states  farther  ahead,  "first"  (Deut.  26:2).  Just 
[224]  as  ahead  [means]  the  seven  species  so  too,  here,  the  seven  species. 

C.  "...  of  your  soil"  (Exod.  34:26):  This  excludes  the  arbor  and  the  robber.22 


18  Compare  12.A-E  with  parallel  above  at  LXXIX:V:3.A-E. 
15  Compare  12.E  with  Hagigah  1:1. 

20  Compare  12.F-J  with  parallel  above  at  LII:I:5.A-H. 

21  Compare  14.A-E  with  parallel  above  at  LXXX:I:2.A-3.B. 

22  Compare  14. C  with  m.  Bikkurin  1:2. 
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D.  "...  you  shall  bring  to  the  house  of  the  Lord  your  God"  (Exod.  34:26): 

E.  This  teaches  that  he  is  liable  for  attending  to  bringing  them  until  he  brings  them  to 
the  Temple. 

15.        A.    "You  shall  not  boil  a  kid  in  its  mother's  milk"  (Exod.  34:26): 

B.  Behold,  this  is  brought  [here]  to  prohibit  boiling  it;  all  the  more  so,  eating  it! 

C.  I  only  know  about  a  kid  in  its  mother's  milk.  How  does  one  know  from  Scripture  about 
the  meat  of  an  ox  in  its  mother's  milk? 

D.  Scripture  states,  "You  shall  not  boil ...  in  milk"  (Exod.  34:26). 
Chapter  Eighty-Six 

(Textual  Source:  Midrash  ha-Gadol) 

LXXXVI:I 

1.  A.    "(On  six  days  work  may  be  done,  but  on  the  seventh  day  you  shall  have  a)  sabbath  of 

complete  rest,  (holy)  to  the  Lord"  (Exod.  35:2):23 

B.  For  [the  responsibility  for  declaring  the  beginning  of  Shabbat]  is  transmitted  to  God,  and 
not  to  the  court. 

2.  A.    "Whoever  does  any  work  on  it  shall  be  put  to  death"  (Exod.  35:2):24 

B.  But  not  [for  work  done]  on  it  and  on  its  neighboring  day. 

C.  Thus,  if  one  wrote  two  letters  [of  the  alphabet]— one  on  Shabbat  and  one  on  the  Day 
of  Atonement— or  if  one  sewed  two  threads— one  on  Shabbat  and  one  on  the  Day  of 
Atonement,  I  might  assume  he  would  be  liable  for  each  [letter]  in  and  of  itself. 

D.  Scripture  states,  [however,]  "Whoever  does  any  work  on  it  shall  be  put  to  death" 
(Exod.  35:2),  [meaning,  not  for  work  done]  on  it  and  its  neighboring  day. 

E.  Similar  to  this:  If  [the  Day]  of  Atonement  [was  on  the  day]  before  Shabbat,  and  one  did 
work  at  twilight  [between  the  two],  one  might  think  he  would  be  liable. 

F.  Scripture  states,  [however,]  "Whoever  does  any  work  on  it"  (Exod.  35:2),  [meaning,]  as 
long  as  the  day  is  appointed. 

3.  A.    I  only  know  [from  Exod.  35:2]  about  the  prohibition  of  primary  work  and  secondary  work. 

How  does  one  know  from  Scripture  about  the  prohibition  of  actions  unbecoming  to  the 
tone  of  the  day? 

B.  Scripture  states,  "...  any  work"  (Exod.  35:2). 

C.  One  might  think  that  he  would  be  liable  for  a  sin  offering  for  violating  the  prohibition  of 
actions  unbecoming  to  the  tone  of  the  day. 

D.  Scripture  states,  [however,]  "...  work"  (Exod.  35:2),  [meaning,]  one  is  liable  for  specific 
[types]  of  work,  and  one  is  not  liable  for  the  prohibition  of  actions  unbecoming  to  the 
tone  of  the  day. 

E.  How  does  one  know  from  Scripture  that  buying  and  selling  and  loaning  and  placing 
things  in  deposit  are  labeled  as  work? 

F.  Scripture  states,  "...  that  the  one  has  not  laid  hands  on  the  property25  of  the  other" 
(Exod.  22:10). 


Compare  l.A-B  with  parallel  above  at  LXXXIV:I:7.A-D. 

Compare  2.A-F  with  Mekh&ta  de-Rabbi  Ishmael,  Shabbata  (H/R,  346:4-6;  Laut,  vol.  3,  207:29-33;  Neus.,  LXXXII:I:4.A-E). 
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LXXXVI:I 
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Hebrew:  mlekhet— rDX'M,  derived  from  the  same  word  for  work  in  Exod.  35:2,  melakhah  — nss^a. 
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G.  How  does  one  know  from  Scripture  that  legal  judgments,  legal  claims  and  appeals,  and  all 
work  of  a  court,  are  labeled  as  work? 

H.  Scripture  states,  "Chenaniah  and  his  sons  were  over  Israel  as  clerks  and  magistrates  for 
affairs  outside  [the  sanctuary]"  (l  Chron.  26:29). 

I.  How  does  one  know  from  Scripture  that  marriages  and  divorces  are  labeled  as  work? 

J.     Scripture  states,  "However,  many  people  are  involved,  and  it  is  the  rainy  season  ...  nor  is 
this  the  work  of  a  day  or  two"  (Ezra  10:13). 

K.    How  does  one  know  from  Scripture  that  accounting  is  labeled  as  work? 

L.    Scripture  states,  "...  he  came  into  the  house  to  do  his  work"  (Gen.  39:11). 
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Hillel  the  Elder,  22 
Hiyya,  3 

House  of  Hillel,  245,  368 
House  of  Shammai,  245, 331, 368 

I 

Ilai,  22 
Isaac,  165 

Ishmael,  23, 42,  61, 100, 130,  226, 

259,261,  309,  332,  367,379 
Ishmael  b.  R.  Yohanan,  302 
Ishmael  b.  R.  Yohanan  ben 
Berukah,  162 


Isi  ben  Akiva,  174 
Isi  ben  Judah,  187 
Isi  ben  Shammai,  128 

J 

Jacob, 24 
Jeremiah,  176 

Joshua,  3,  6,  58, 100, 159, 161, 
162, 163, 164, 165, 166, 167, 
168,  169, 170,  172,  174, 176, 
177, 178, 179, 180, 183, 184, 
187, 188, 189, 190, 191, 194, 
195,197,198, 199,201,202, 
204,  205,  206,  207,  208,  209 
Joshua  b.  Korha,  7, 76 
Joshua  ben  Korha,  218, 233, 378 
Josiah,  171, 178, 179, 182, 183 
Judah,  3, 7, 10, 14, 16, 17,  22, 
24,  30,  32,  36,  64,  66,  71,  78, 
104,  107, 108,  111,  114, 132, 
179,182,221,  223,233,241, 
255,256,280,  283,289,300, 
306,313,329,  331,379 
Judah  b.  Ilai,  160 
Judah  ben  Baba,  35,  301 
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Shimon  b.  Yohai,  2,  6,  92, 101, 
104 

Shimon  ben  Eliezer,  94, 131, 
379 

Shimon  ben  Eliezer  ish  Kefar 

Akkum,  103 
Shimon  ben  Gamliel,  39,  93, 

167,  347 
Shimon  ben  Judah  ish  Kefar 
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Yosib.  R.  Judah,  222,  272 


Yosi  b.  R.  Shimon,  170 
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Yosi  the  Damascene,  130 

Yosi  the  son  of  the  Damascene, 
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Zadok,  202,  203 
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Arad,  209 

Aram,  185 
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Arnon,  133, 154 

Arnon,  River,  84 

Ashdod,  34 

Assyria,  86, 90, 112, 141, 151 
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Baal-zephon,  48,  87,  88,  95 
Babel,  Tower  of,  106, 124, 137 
Babylon,  27,  91, 186 
Babylonia,  371 
Beeroth-bene-jaakan,  159 
Beit  Pagay,  366 
Beit  Shemesh,  183 
Bel,  27 

Benjamin,  106, 107, 108 
Bethel,  96 
Bochim,  370 
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Canaan,  45,  51, 56, 81,  83,  84, 

153, 154, 180 
Cave  of  Caesarian,  191 
Chaldeans,  Land  of,  10 
Chebar  Canal,  10 

D 

Dan,  155, 192 
Deborah,  Palm  of,  193 
Dedan,  145 


E 

Edom,  97, 127,  152,  153,  227 
Elim,  159, 165 
Ellasar,  138 
Esau,  Mount,  89 
Etham,  89 

Euphrates,  River,  90, 186 
G 

Galilee,  364 
Gath,  34 
Gaza,  34, 125 
Gilead,  109, 192 
Gilgal,  45,  370 
Gomorrah,  137, 193 
Greece,  91 

H 

Hammath,  209,  210 
Hazor,  154 
Hebron,  193 
Hor,  Mount,  159,212 
Horeb,  183,  243 
Hormah,  81 

J 

Jabez,  209 
Javan, 88 
Jericho,  45 

Jericho,  Valley  of,  193 
Jerusalem,  36, 41,  46,  52, 100, 

103, 128, 130, 140, 142, 156, 

159,186, 192,259,301,  357, 

366,  368,  380 
Jordan,  Plain  of,  193,  211 
Jordan,  River,  68, 154, 184, 192, 

196,364 
Judah,  96, 106, 108, 109, 112, 

151, 189, 193,  364 
Judah,  wilderness  of,  209 


K 

Kadesh,  97, 159 
Kedesh,  192 
Kibroth-hattaavah,  172 
Kuv,  159 

L 

Lebanon,  118, 141, 142, 192, 

227 
Lud,  88 

M 

Manasseh,  193 

Marah,  159, 161, 165, 177, 181, 

221 
Massah,  183 
Mattanah,  154 
Media,  91 
Meribah,  183 
Merodach,  27 
Merom,  154 

Midian,  95, 195, 196, 197, 198 
Migdol,  87 
Moab,  7,  95, 153 
Moriah,  Mount,  92, 103 
Moserah,  159 

N 

Nahaliel,  154 
Naphtali,  192 
Negeb,  184, 193, 209 
Negev,  160 

Nile,  River,  8,  82,  94, 135, 146, 

182, 183 
Nob,  139 
Noph,  47,  58 
Nubia,  88 
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Og,  191 
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P 

Palms,  City  of,  209,  210 
Paneas,  191 
Paran,  Mount,  313 
Persia,  366 
Philistia,  153 
Philistines,  Land  of,  80 
Pi-hahiroth,  87,  89,  95, 159 
Pisgah,  192 
Pul,  88 

R 

Raamses,  54,  89 

Red  Sea.  see  Reeds,  Sea  of 

Reeds,  Sea  of,  3,  81,  85, 101, 

104, 114, 135, 146, 159, 

160, 196,  228 
Rephidim,  181, 184, 185,  214 
Rome,  91,  93,  96, 106 

S 

Sea  of  Reeds,  see  Reeds,  Sea  of 

Sea,  Great,  175 

Sea,  Western,  193 

Seir,  58, 185,  227 

Sheba,  145 

Shechem,  85 

Sheol,  125 

Shiloh,  370 

Shinar,  138 

Shur,  160 

Sihon,  191 

Sin,  wilderness  of,  165, 181 

Sinai,  Mount,  11,  80, 132, 164, 
210,216,223,225,  227, 
228,  230,  232,233,  373 

Sinai,  wilderness  of,  3, 165, 
212,  213 

Sodom,  26, 106, 124, 137, 193 

Succoth,  54,  85,  89 

T 

Tarshish,  26,  88, 145 
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